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JIO 50-UX POKOBHUH LITYYHOTO T'OJIOJY
B YKPAIHI (1932-33)

CITPOBA BOTI'OCJIOBCbKOI'O HACBITJ/IEHHS
L€l TPATEIi*

»barato pasiB i GaratbmMa croco6amMH BAAaBHHHY
npomoBJisB 6ye Bor g0 6arbKiB” HamHX
(Espeis I:1).

Lporo poky HactaB uac, sikuil 060B’sI3y€ HaC, yKpaiHLiB,
3rajaTd AyxKe TSKKY MOAil B icTopil yKpalHCBKOIO Hapomdy
(ta # ycporo cBity), — ILITYYHO NPUTOTOBaHHH i 3peanizo-
BaHHUI CMepTOHOCHHH romaoj B Ykpaini 1932-33 poky # roJo-
JoBy cMepTh Gians 7,000,000 ykpaiHniB: uoJOBiKiB, XiHOK Ta
niTed.

To 6yB TAKKHK yac, TSXKKA NMOAis B icTopii BCbOro JIOA-
CTBA.

JIBanuaTe CTOJITTA B3araji 3amucajocs B iCTOPil0 HalIOl
3eMii He6yBaJIUM MAaCOBHM JIOJOBOHBCTBOM: TYPEIbKOIO Ma-
cakporo 6ixst ABOX MinbHOHIB BipmeHiB? mig uac [lepuioi cBi-
TOBOI BiliHH, TO6TO — NOJOBHHH BipMEHCHKOTO HapOAy; CHC-
TeMaTH4YHUM yOuBCcTBOM mnoHax 6,000,000 xumiB HiMeUbKHMH

1. IlutanHs ¥ npobaeMu, fKi A NOPYWIVIO B Lill CcTaTTi HamexaTh JO
Teoauuii (oJHA 3 HOBUX MiNFHOK dizocodii), AKa 3aiiMaeThcs ONMpaB-
nannsM Dora 3a icuyBaHHs 371a B CBiTi Ta pIi3HOT HeNOCKOHANOCTI;
npoTe MOi BUCHOBKHM BMIUIMBAIOTh 3 peajbHOI OpPiEHTallii, OTXe BOHH
GiNblI NPAKTHYHOTO XapakTepy. Bomu Gyam BurosnomeHi y ¢&opmi
nponoBixi B uepkBi CB. Muxaina B Binninesi, 10 xBitasa, 1983.

2. Tlpo Typeubki Macakpu BipMeHiB 3ragyeTbcs B IOBaX{HHUX CBiTOBHX
BHJAHHAX, ajle TOYHOrO YHCJIA MOMOPAOBAHMX mkKepesa He TMOMAIOTH.
Ha ocHoBi faumnx, nojanux B aMepuKaHchkiil eHuukiaonenii The World
Book Encyclopedia, vol. 1, 1960, U.S.A., crop. 591, MoxxHa TPHHATH
0 3aKJIOYeHHd, L0 THX KepTB chnpaBfi 6yno 6iag gBa MiTbHOHH.
Inme mxepeno, Encyclopedia Americana, 1969, na crop. 333-334
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HauucrtamMu Ta Mopzom 1,700,000 npaBociaBHuX cep6iB3 xop-
BaTaMH nix yac JIpyroi cBiTOBOI BiliHH; aje YOroCh TipiIOro
BiJl XOJOJHOKPOBHO BILISHOBAHOI'O KOMYHICTHYHHM DPEXHMOM
CCCP neuyBaHOro rosonosoro mopy 7,000,000 yxpainuis, —
Ha HamoMy cBiTi uie He 6yao. Tenep, NOYYTTHA HALiOHAALHOTO
060B’s13Ky 3acTaBJIsie HAC BiA3HAYUTH W0 MOAiI0 B i 50-piyus
y BCEHALiOHANbHUI CHocib, a XpUCTHSAHCbKA CBiJOMICTH 3a-
craBiasie Hac 3a Ttux 7,000,000 romomoM 3aMyueHMX KEPTB
nomoautucst [ocnoxy Bory, mo6 Bin, Mumocepauuii, moxas
im 6aaxeHHuit crmokiil. Ase Tpe6a OZHOYACHO MOJMTHCA H 3a
Te, 06 [ocnoar Gepir Hac Big moxi6uoro Hemacts, — 60
BOHO MoxauBe. KpiM Toro, Ha Hac TS:KUTb MopaabHUH 060-
B'I30K CKAa3aTH NpO 10 Tpareiilo YKpaiHH ycbOMy CBiTOBI,
HA3BaTH 11 HABMHCHUM NOJITHYHUM 3JOYHHOM i Tak mepecre-
pertd CBiT mepeX KoMyHismoM. Lle Ham cBsimeHHMB 060B’s-
30K Nepen yCiM CBITOM.

Yce ne Mu 3pobumo i, dakTuuHO, BixaHaueHHs: 50-piuus
LITYYHOTrO TOJMOAY YKpaiHH Bxe Bi6yBaloThCH, i HaBiTh y Hac,
y Binninesi, BizOyanca rpoMaincbki CXOAWHH 3 HAYKOBHUMH
JOMOBIAAMM Ha W10 TeMy. Taki cxoxuuu/akazemii OyayTb
BimOyBaTUCA CKpi3b, a KpiM TOTO, UMM DPOKOBHHAM IPHCBS-
YyE€ThCA AEKiMbKa KHHUXOK, SIKi MalOTb NOSIBUTHCS BHEHOB3I.

Orox, y Hac BXe Jeuio pobutbcs BimHOCHO 50-uMX po-
KOBHH rojgoxy B Ykpaini. [Ipore 6inbuicTs TOro, 1o 3amis-
HOBaHe OOMeEXYETbCH iCTODUYHUM HACBITJAEHHAM 1€l Tpa-
refii, BUBYEHHAM I OIliHEHHAM Ii MOJiTMUHOI MOTHBaLil, Ha-
CBiTJIEHHSIM BeJHKOI KDHUBAM Ta BTPATH YKPaiHCHKOr0 Hapo-
ny. Jlo TOro € MOCTAaHOBU BiJ3HAUWTH LI Tparexild maHa-
XHJAHUM MOJIHHAM 3a CHOKil Aym MiJbHOHIB 6e3iMeHHHX
JKEPTB TOro CTpamHoro roJgozny. I Bce ue Tpe6a 3pobuTH,
60 ue € HalUI MOpaJbHHUII HOBI' THM MyuYeHHKaM, a BTiM i Ham
HaljoHaJbHHE 06O0B’I30K. Yce 1ie 3pO6GHThCS.

nojae, wo mig uyac Ilepmoi cBiTOBOI BiiHM TYPKH BHHMIUIM TNOHAL
MinpHOH BipMeHiB.

3. Monica Farrell, “Ravening Wolves,” Canada Protestant League,
Winnipeg, n.d., (Head Office, Armdale, Halifax, N.S.), pp. 12,
18.



Ane, m106, — KpiM BHUKJIHKAHHA B JI0Jel AyuieBHoro 6o-
JI0 3 NMPHBOAY TaKol HeHMOBipHOI HaliOHAJAbHOI BTPATH Ta
3JIOUYHHHO-TIOJIITUUHOI KPUBIH, — 100 I Tparexis mMana JJs
Hac raubiue 3HayeHHs1, — HaM Tpeba miTd Tpoxu maxai. A ca-
Me: MU NOBMHHi MOIVIIHYTH Ha Hel 3 IePCIeKTHBH XPHCTHUSH-
CbKOI BipH, a KOHKDETHillle, — MH [OBHHHI IUBHUTHCS Ha Hei
He TiJIbKH, IK HA HaBeJleHe HA HAC HellacTd, ale sIK Ha sIBHILe,
sIKe CTaJOoCs B KOHTEKCTi, uu B pamusx, boxecrsennoro Ilpo-
MHCTy, 2 He mo3a HHUM. MM XK JOrMaTHYHO BH3HAEMO, IO
F'ocnoxp Bor € He Timbku TBopuewm, ate ¥ BikoBiuHHM [lpo-
MucautexeM, To6To — OmikyHOM CBiTy, i 110 BCe Ha CBITi
craeThcst 3 Moro Boai, a6o Te, 110 CTaetbcsd, Te Bor momyc-
kae. Cam 60 'ocnoap Icyc Xpucroc ckazaB HaM, L0 KOXHOMY
3 Hac HaBiTh BOJOCCA Ha roJoBi mopaxosane (Mrt. 10:30),
10 HaBiThb ropobeupb He nagae 3 maxy 6e3 Boai Boxoi (Mr.
10:29). A mopuHa Taku BapTicHilia 3a 6araTbox TropoO6uiB
(Mr. 10:31). Tomy-TO, ZOJSA JIOAMHH B KOXHOMY BHIaJIKOBi
Bix bBora 3amexna. Tak naBuae Cam 'ocmoab, a MU 3HAEMO,
mo Moro HaBuaHHS XOJIHUM CyMHiBAM He MiJJsrae.

Jlami, aKI0 MU — Bipyloui JIOOU — BCE Y3aJeXKHIOEMO
Bix BoJi, To6T0 — Bix Po3ymy Besuxoro bora, To mHu mo-
BUHHI BU3HATH TAKOX i Te, L0 BCe, IO CTAETHCHA 3 BoJi Bo-
KO0i — BJIOUae GOXKeCTBeHHy Liab, TOOTO — PO3yMHy, IIO-
3UTHBHY, 406Dy LiJb. A 1Lle CTOCYeETbCA HABiTH TAKOro He-
LIACTS, SIK HAlia Tparefgis ITy4yHoro roJgoxy 1932-33 poky.

Lle TsKke mpuUnNylieHHS... AJe MeHi 3Ja€TbCs, L0 HAM
He 6ya0 6 Tak TSXKKO NPUMHUPUTUCA 3 TAKHM IPHUIYLIEHHAM,
AKIIO 6 MH He BiJOKPEeMJIIOBAaJH CBOEI Tparefii Bifl ycbOTO
JMIOJACTBA H BiJ ycbOro CBiTy, #i He 3BYXyBaJd ii Juile X0
cnenudiuHo yKpaiHCBKOro Heumacts, a OJOBHO — SKIIO 6
He Bukatouaan bora i Moro cBstoi Boai 3 HbOro. Aze My,
3BHYaliHO, caMe L€l MOMUJKH i Agomyckaemocs, i Bora 3 Ha-
ol icTopuuHOi cuTyalii BuKaouaemo. I Tak: Bipyroun B Heo-
ro, — abcrparyemo Moro Big cebe i He yCBiZlOMJIIOEMO TOTO,
1m0 Bin 3 HaMu NMOBCAKYACHO, — 3aBXKJAU i CKpi3b i HA KOX-
HOMy kpoui (Mrt. 28:20). Mu Tinbku x 3 Vloro BoJi xuBemo,
B HroMmy icayemo, i Tinmbku Hum pyxaemocs, sk kaxe Amoc-
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o ([ii 17:28). TeopeTHUHO 3 LUM TBEPIKEHHSAM TPYIHO-
11iB HeMa, NPAKTHUYHO €.

Hloxno Tparenii mryuynoro roxoxy 1932-33 poky, To ne
Gyna saBennka mofis, wo6 ii 3BYyBaTH TIIbKH L0 HELIACTS
YKPaiHCBKOTO HApOAy ¥ He HAJABATH iii yHiBepPCAJBbHOTO 3HA-
YeHHs. A TaKe NOIMPEHHs Hawoi TpareAil A0 yHiBepcaJbHUX
macwrabis Tpe6a pobuTH, 60 TaK yxKe He pa3 Aisgocs Ha
CBiTi. Mu 3Haemo icTopilo i3pailbcbkOro Hapomy it mpuaHa-
€MO, 1o TOoH HapoJ OyB BHOPAaHHM HAapOAOM; ajle 3HAEMO
1 Te, CKiIbKH TOH HAPOJ MepeHiC HellacTsl, CKiJlbKH HATepIiB-

¢, — i To BCe 3 Boai Boxoi. Temep Mu Takox BH3HaeMo,
10 Ha MPHKJIaxi Toro Hapoxy l'ocmoap Bor BuxoByBaB yBech
CBiT, — BUXOBYBAB y Pi3HHil cnoci6 i He pas AomyckaB Horo

JO0 BEJMKOTO HewacTs... Tomy-To, uu He Tpe6a i Ham npuii-
TH IO NpunylleHHs, uo [ocnoxs Bor gonyctus i mam Ha-
POX IO TAaKOro BEJMKOTrO HemacTs, uob Ha #Ooro npukaIani
NPOCBITUTH NpaBAol0 BBech cBiT? [loaymaiimo Jume, 1o
B TOH yac Mmovasno AifITHCA Ha apeHi CBiTy:

Yy

EBpomna ropina BiifiHOI0 i peBoJOUisAMH; 3 HiBHOYi mO-
4aB MiHATHCA CBiT, — TaM IIOSIBUJIACS HOBA APAKOHIUHA CHIIA,
i To came yKpaiHCbKUII HAPOJ CTAB NEPLIOIO XKePTBOIO ii. [Tpu-
poAy i 3HaueHHs uiei CHJH, TOOTO — YEPBOHOTO KOMYHi3MYy,
MU mepwi nidwamu. I un To mHe Ha Hac [ocmoge mnpo6yBaB
NIOKa3aTH BCbOMY CBIiTOBi, IO LA amoKaJiNTHYHA INOTBOpa
BapTa, Ta sike 11 o6amuuA? Kosum Ta cucTeMa-IpakoH 3ama-
HyBaJa B HAaC — BOHA roJoxoMm samyuuaa 7,000,000 zapony.
Hiuoro 3 Toro cBit He HaBuuBcs. Komyniam mimos gami i 3a-
nanysaB y Kutai; TaM Ha caMHMX IOYaTKax CBOrO BOJOJiHHSA
KoMyHicTu BuOmam 30,000,000 sgrozeir.* Ame Ha TOMy KoMy-

4. Tlpo xurafichki »epTBU KOMYHi3MY TOUHMX NAaHMX HeMae. 30 Mimbiio-
HiB XepTB — Il YHCIOo, sike 6yJ0 AMCKYTOBaHe MiJ 4ac MOHAAIpO-
rpaMoBOro IiTHbOro ceMiHapy-Beyopa B CaH Ppanuisbkiii Teosoriu-
Hili Ceminapii 1978 p., yuacuukom skoro 6yB aBTop uiei crarri. The
World Book Encyclopedia, vol. 3, 1960, crop. 390 sragye ui KepTBu
B MinbHoHax oci6. ¥ LbOMY HeMa€ HiY0ro HecloAiBaHOro; B IIOJi-
TUYHI# igeonorii Mao [I[3e Tyna cTo#B IPHHUHUI IMOrOJOBHOIO BHHH-
IYBaHHA CBOro cynportuBHuka. [JuB. A Short History of Chinese
Communism by Franklin W. Houn, Prentice-Hall, Inc., 1967,
New Jersey, p. 69. Mao [3se Tyn Taxkox BugaB 6yB iHCTDYKUii 06-



Hi3M He CTaB i CBIT 3 TOro Hi4oro He HaBuHBCS. KoMyHi3M
pobuts cBoe gauxi i B pp. 1975-78 B Kam6omxi Bu6us 3,000,000
Hapony.®

A mu Oyau nmepuuMH, Hi6H CHeuisibHO BHOpaHUMH A5
TepIiHHf, IJIf HAyKH BCbOMY CBITOBi, Ik y AaBHUHY OYB BH-
O6paHuM AJs TOTO Hapox i3paiabcbkuil. Temep Bxe H MH MO-
XKeMO NPHXOJUTH IO BHCHOBKY, IO Halla iCTOpisi He MEHII
CBSILIEHHA, SIK CBAILIeHHA iCTOpif XKHAIBCHKOIO HApOMY, LIO
Tenep Bxe sIK BOHH, TaK i MH Hapox Bubpanuil. bo sk 6u He
6yJ0, a ckasaHe AMOCTOJIOM, 1O ,,BH pif BUGpaHUH, CBSIIEH-
ctBo mapceke i Hapon cBatui” (I Iletpa 2:9) mpaBocuibHe
TaK CaMoO JJIS HAC, fK i JJA BCiX iHIIMX HapoXiB.

Ane mompo6yiiMo mosicHuTH c0G6i, sIK came i YoMy Ha-
BiTh Hama iCTOpPisi MOXe GyTH CBAILLEHHON:

Tyt HeBimMiHHO Tpe6Ga 3BepHYTH yBary Ha CKasaHe, MIO
»BH pix BHGpanuit, Hapox cBATHIL. ..” OTXe, KOMM MH pix
BHOpaHuil i HAPOJ CBATHI, TO H Halua Micig HA 3eMJi, i Hala
icropis — cBALleHHA. | BOHA cTaHe peasbHO CBSILIEHHOK s
HacC, aje TiMbKH TOAi, KOMM MH OyZeMO He TO 1O HOTYBaTH
pisHi icTopuuHi mozii Ta matH, a 6ymeMo CTapaTUCs Ni3HaBa-
TH B HUX pyKy Boxy, BuuyBatu Bim Hux roaoc Ploro nayku
i mepecroporu ta Koaud OyaemMo mo6GauyBaTH B HHX Boxecr-
BeHHy Liab. Kaxe Amocroa mo xwuais: ,barato pasis i 6a-
ratbMa cnoco6amu BIAaBHHHYy HNpOMOBJsiB 6yB Bor mo GaTb-
KiB” nmamux (€speis I:1). Tak 6ausbko i 6eanocepesabo —

MEeXHTH po3cTpinu censH go 0.6% BchOrO HacesjeHHSl, a MillaH —
1o 0.8%, ane e o6Mmexenns 6yino nepesuuere. JJus. Jacques Guil-
lermaz, translated by Anne Desleney, The Chinese Communist
Party in Power, 1949-1976, Westview Press, Boulder, Colorado,
1976, p. 24, footnote 8.

5. Uncno mo6urux komywictamu B KamGomxi mesaki [kepenaa NOBOAATH
no 4,000,000 pyw. Kanaacbkuit TopontoHchkuii uyaconuc The Globe
and Mail 3a cepeny 13 ksirna 1983, B cBoi#l pepaxuiiniii crarti mig
saronoBkoM “The Cambodia File” rosopurs mpo 2,000,000 3aikimo-
BaHux Jiofied. 3rigHo 3 iHdopmauiero W. J. Newell-a, ex3ekyTus-
Horo aupekropa World Vision Canada, moganomo Meni B #oro aucrti
3a TpaBeHb 1983, B Kamb6omxki 6ymo samopmgoBano 3,000,000 oci6.
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B ycBigomienni xuzis — Focnoap croith 6ims Ceoro Bu6pa-
HOTO HApoAy ... Ase x Bin He 3abyBae XOJHOTO Hapomy,
fIK He 3aJUIIMB Ha 3aru6iJb CTADUHHHX HUHEBifiH (UMTal KHH-
ry npopoka Monu), a HaBnaku: Bin npoGyBae 3 KOXHUM Ha-
pomom (OTXe i 3 HAMHM) IIOCTiliHO, B KOXHiil Horo icropud-
Hill cuTyanii, B koxHi#t moxii. Bipyrounit Hapox (i xoxHa Bi-
pyIoua JI0AHHA) CaMOI0 CHJION0 CBO€i Bipu 000OB’I3aHHA YCBi-
JOMJIIOBATH lie; BiH 060B’si3aHuit B6auaTH mpHCyTHicTH Bora
ta Ploro mpommucioBoi mpaBHLi B KOXHOMY MeHTi CBOe€i ic-
Topii, npo6yBaTu mnisHaBaTH ii o3Haku (Mrt. 16:3) Ta poay-
MiTH, 1[0 CaMe MaHHMH MOXIfIMH — IPOCTO iCTOPHUYHOMO HO-
aeto tioro — npobye ckazatd Tomy HapoaoBi I'ocmoap. To-
My-TO KOXHA OCb TaK yCBiJOMJeHa NMpHCyTHiCTb Bora B icro-
pil Hapomy HeBiAMiHHO pPOOGHTH il iCTOpi€l0 CBSAILEHHOWO, a
HApOX TOH — 0COGJHUBHM HApoAoM. ¥ Hac BXe Oyaa crnpoba
HajaTu icTopii ykpaiHCBKOTO HAapoJy CBSILIEHHOIO XapakTe-
Py, NpuKJIagoM 4oro € TBip kupuaomeroxniiBua M. Kocroma-
poBa ,Kuuru Guris ykpaincekoro Hapoxy” 3 1847 p.

¥V uboMy mpunyieHHi (ud # 3akJI0uYeHHi) HeMae Hi4Oro
JHUBHOTO, HIYOTO MpeTeHCifiHOoro, — Tpeba TiAbKH NepelHs-
THCS I[i€10 NMPaBAOI0 HACKPi3b, ale MmepeHHATHCS peanbHO. Bo
MH IIPOCTO MYCHMO CTaBHTH CBOM0 iCTODHUYHY AOJI0 B KOH-
TEKCT CBiTOBOTO MOPSAKY Ta Npo6yBaTH Mi3HATH, 110, HANPHU-
Kaaj, y Hawi# Tparexil 6yJ0 BHHATKOBOTO S3HAYEHHA, W10
B Hili 6ys0 yHiBepcaJbHO AOLIMbHUM ?

Ham Tpe6a Bpewti ycBigoMuTH, mo 1933 poxky Mu TsK-
KO TepmiJi He TOMY, 110 MM HalTipumi Ha CBiTi, a TOMy, L0
MM CTaJH HepIIOI0 XKepTBOIO aNoOKadiNTH4HOI 3BipHHM, fIKa
CLOTOJHi BHCTYNA€ NMPOTH BCHOIO JIOJASHOrO H JOCTOHHOTO
i cTae sarposow aast Bcboro csity. lle mpaBaa, 1o KOJH yK-
paiHLi rMHYaH, — HAC Hije He 3HAMH. AJe AUBITHCA, 10 MO-
yHHAE NiATHUCA CbOTOJHi, — Temep Hacrae 3MmiHa. 1932-33 po-
Ky HaC HiXTO He 3HaB i He XOTiB 3HaTH; a4 IIPO HAlly Tparesiro

¥ cayxatd He XoTiiu, 60 BOHA BBaxajgacs HEHMOBipHOIO.®

6. Koxm, nanp., auriificbkuit xypranict, Malcolm Muggeridge, 1933 p.
npo6ysaB indbopMyBaTH aHLJIiALIB MpPO Benukuit roixox B YkKpaiHi, To
fioro BUCMisIH 33 Le. A aMepHKaHCbKUH xypHamict, Walter Duranty,
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Ane Tomi KoMyHi3M we He rpo3uB Hikomy. Temep xe, KOJH
Iel anoKaJiNTHYHHI JPAaKOH CTaB OYEBHJAHOIO 3arpo30I0 AJIs
BCBOT'O CBiTy, — TO H HAC 3aBBXHJH, i MH CTAEMO BXKE IIO-
TPiOHUMHU IJs CBiTYy, i yKpaiHUi Bie MOYHHAIOTbL CTABATU re-
pPOAMH IOJITHYHHUX NOBiCTeH?, a JOBro HellikaBe IJs BiIbHO-
ro CBiTy MiACTynmHe BOHMBCTBO YKPAiHCHKHX INOJITHYHHX OCi6
Ve JNOKYMeHTYeTbCst B (inbmax.® Temep yxe Bpeluti i Haury
Tpareniro 3 1932-33 poky nouMHalOTh aHAJI3yBaTH 3aximHi
HayKoBIji.?

Ha ne tpe6a Gyano uexatu 50 pokis... Temep BiJAbHMIH
CBIiT NOYMHAE 3BEPTATH yBary Ha YKpaiHy, i Ha ykpaiHuiB.
I To nobpe, 60 HAM Taku HaJexuTh yBara cBity. I[IpoTe Ham
camMum Tpeba AuBUTHCS Ha ce6Ge Kpaule, fK A0Ci; Ham Tpe6a

mo 6yB y To#t uac B CCCP, 3maB mpo ue#f ronox ayxe no6pe, aie
ny6iyHO 3amepeyyBaB HOro i BiCTKM NPO HbOrO HA3HBAB NPOCTOIO
BHragkol. Ane, Kk 6yn10 BHABIEHO B KAaHAAChKiH Telesisiftmilt mpo-
rpami Fifth Estate B cepeny 27 xsitua 1983 p., ue#t xe Walter Dur-
anty nosipoyHo Gpuriticbkoro ambacagopa B Mocksi iHbopMyBaB, 1o
Bil rojJoRxy B YkpaiHi 3arunyno 6ins 10 MminbliomiB momeit. ITpote
1944 p., B cBoiii mpaui USSR — The Story of Soviet Russia (J. B.
Lippincott Company, Philadelphia — New York), B posgiri npo
“Man-made Famine,” crop. 192, Duranty npo romox B Ykpainui
nHme TiTbku Tak, wo “Stalin was accused of causing the deaths
of four or five million peasants to gratify his own brutal deter-
mination that they should be socialized ... or else. What a mis-
conception!” W. Duranty — cBitoBoi ciaBu sHaBellb CBOro fina;
OT2e, IO BiH NHCaB, — HOMY Bipuad. A BiH TpPO IWTYYHHH rosox
B YkpaiHi HaBMHCHe NojaBaB (aabluuBi iHdopManii.

7. llpuknagoM uporo moxe 6yTH Amapiit JIpau y NONiTHYHOMY pOMaHi
anrniicbkoro muckMennka Ppepepika Popcafita JUABOACHKHA BHGIp
(Frederick Forsyth, Devil’s Alternative).

8. Hampuxnan Tenesisilinnéi dinbm y cepii “Spy” npo B6UBCTBO COBET-
cbkuM areHToM CramuHcbkuM JleBa PeGera #i Crenmana Banmepn. lleit
(inbM OCHOBAaHO Ha CHiYUX AOKYMeHTAaX HiMelbKOro cyay, 6o Cra-
WHHCbKUH misHille XOGPOBiNTBHO 3JaBcs 3ax. HiMelbKilt momiuii i 6yB
3acyMeHHl 3a CBOI 3JIOYHHH.

9. HaykoBi crymii miei monmii amepukaHcbkuM HaykoBueM Dr. James E.
Mace-oM, sikuit npauioe B YkpaincbkoMy Inctutyti npu [apsapa-
cokomMy yHiBepcuTeTi B CIIIA Ta Dr. Robert Conquest; Bonu ompa-
LLOBYIOTb CHELisIbHY MOHOrpadiio mpo el yKpaiHCbKME roJOfOBHH
rOJIOKOCT.
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Kpallle IUBUTHUCA HA CBOX iCTOPil0 i MOYMHATH Mi3HABATH
B Hili pUCH BCECBiTHBOTO 3HaueHHd. Mu i HAa MuUTL HE IO-
BHHHi JHIIaTHCA cBimomocti, mo To Cam DBor moxiukas Hac
no icropuunoro 6yTrsa. To x 60 cBslleHHAa Npasiaa, 1o 6e3
Heoro niuoro He craetncd, 1o craerscs (IB. 1:3) Ta 1o Ha-
my icropuuny wmicito BusHauuB Cam [ocmoap (Hii 17:26);
a o BiH BcTaHOBJsIE, TOTO HE MOXKHA BBAXATH 3aiiBUM, 6e3-
winbHuM, ud HeunctuM (i 10:15), sik 6yao ckasaHo [leTpoBi.

CkasaBluM CTibKH TpebGa HArOJOCHTH, LIO MM BpeLITi
MyCHMO IIOYHHATH AMBUTHUCS Ha cebe 3 NepPCHEKTHBU AyXa,
— 3 GOXeCTBeHHOI ImepcrneKTHBH. JIo TOro Mu He MOXeMO
JAMLIATHCSA CBiZOMOCTI, 110 HAacC A0 HauIOi icTropuuHOi Micii
nokaukas Cam I'ocmoab. OueBUAHO, MH He NMOBHHHI BBaXaTHu
cebe kpauwuMu, yu Oidbll yHnpuBiJelOBaHMMH Bii iHIIMX Ha-
poxiB. Ajie MH He € I TipIUMMHU BiX HHX TOMY, L0 HAILIA iCTO-
puuHA OOJs He 30BCiM NMpuBiTHA, a60 TOMy, 10 MU IOTepIi-
au 6iabire, sk xto immui. Ilo ne — Tak, mpuragaimo cobi
NMPUKJAL XULIB:

¥Yci XpUCTHSIHH CBiTY NPUUHSIN TpagulliliHe NIepeKOHaH-
Hf, 1[0 i3pailbChbKUH HApOJA € BHODAaHUM HAPOAOM, OTKE —
Hi6u HapomoM ocob6auBum. IlpoTe xKoJeH HApPOJ HAIIOrO CBi-
Ty He NepeXUB CTIIbKU Tparemili Ta HalliOHAJILHOTO HELIACTS,
SIK 1€ CTaJO0Cs y BUNAJAKOBi XHUAIBCBKOTO HApOIY; TaKOX KO-
JIeH HapOJ He 3aBJaB CBOIM CyCiZaM TakKoOi KOJOCAJbHOI KPUB-
IH, IK e 6aYyrMo y BHIAJIKOBI TOTO X XKHIIiBCHKOTO HAPOLY.
Bing camux mouatkiB CBOE€I icTopil TOH HAapoJ IOTOJOBHO BH-
HUIYBAaB iHIIi HApOAU'® i MU € HAOUHHMHU CBiIKAMU TOTO, ILO
TaM Ji€eTbCA cboromHi.l! Aje 1eilt HapoJ Jani BBaXAa€EThCH
BUOGpaHMM HApOAOM i caM BiH yCI0 CBOIO icTOpilo po3dymie #
iHTepnpeTy€e TiMbKH B peJiriiHoMy ceHci. | Tak, HampukJaz,
BEJHKHUM XHIAiBCbKUM TOJIOKOCTOM, y fikoMy Bix 1933 mo 1945
POKy 3arMHyJaa OJHAa TPETUHA TOT'O0 HapOAY, — CbOTOIHI 3aii-

10. ABrtopu Icropruynux Kuur Craporo 3amoBiTy roBopsiTh mpo L 6araTo,
Hanp., Moiice#t, Icyc HaBun Ta immi.

11. Jdus., Hampuknaf, npausg KaHajacbkoro asropa: The Unholy Land
by A. C. Forrest, McClelland and Stewart Limited, Toronto-
Montreal, 1971.
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MaloThCsl HE TiJIbKM MOJITHKH; Hi, Ta iXHA Tparejis crana Ta-
KOX JNOMiHYHUOIO0 TeMOI HOBITHLOI HOJAICTHUYHOI TeoJOorii.l2
Tax BoHO NMOBHHHO 6yTH i y BUIIAAKOBi HALIOTO T'OJOKOCTY.

Hama HoBiTHs icTopisi B JeuoMy mapalelbHa 3 KHIiB-
cbkow. Ocb mpukaax: 3a uyac XHAIBCbKOTO TOJOKOCTY, Bif
1933 m0 1945 poky, — 3rifHO 3 HOBMMH JAHUMH, — MH Ta-
KOX MOTEepHiJiM He MEeHIIe XHJIIBCbKOTO HAPOLy i BTpaTHJH,
MalyTh, Ginblie, HXX OAHY TPETHHY CBOTO Hapoay. A 1o
CTOCYETbCS MOPIiBHAHHA THX ABOX IOJOKOCTIB Ha IIO3eMi pe-
QJIBbHOT0 JIJACHKOTO TEPIiHHA, TO YKPAiHCHKHI TOJOKOCT —
KaXyTb Ti, XTO BAYMYETbCS B LIO JIOACbKY Tparefin, — 6yB
Kyny ripmmit i xaxapBimmil Bix wumpiscbkoro. Temep, sKio
MUAIBCbKA TParefis crajga MpeAMETOM aHAMISH KPALIUX MHC-
JauTeNiB i Teodori, To xi6a He mopa, 106 i MM MOCTAaBHIU
CBilf ToJOKOCT y pamui pedirii i Tak npo6ysamu 36arHyTH
Horo AyxoBuil ceHC # Mi3HATH HOrO TeOJOTiuHe 3HAUEHHS ?
Hu He mopa Ham, 0C06JHBO Temep, 3aCTAHOBHUTHCA HAJ THM,
YOMY XHAY BHHUIIKM i3 CBOTO TOJOKOCTY MEPEMOXKUAMH, a
Hall HAPOA Jaji BUNPOGOBYETHCSI B OKOBaxX AHTHXpHCTA? . ..

Mu, six i Bca Xpuctusinceka llepksa, 6arato BUHIHCSA
BiJ i3paifbTAH: MM BHACHiZyBaau iXHIO CTapHHHY icTopilo, Mmo-
CTaBHJHM il B OCHOBY CBO€i AyX0oBOCTi M ImaHyemo ii sk Cra-
puil 3anoBiT; MM NepelHsM Bix i3painbTam Bipy B €XHHOTO
Bora — Tsopust Bcboro cBity; mu NepedHANN Big HHUX OC-
HOBHUH 3axKoH — JlekaJor, BigoMuii y Hac sk Jlecars 3amo-
Bineli Boxux; i3palipTsiHH HABUMJIM HAC MOJMTHCS CBOIMH
ncaaMamu i IlcanTup cTaB 0CHOBOIO HAIIMX MOJHTOB, a TAKOXK
HamMX Gorocayx60BUX TeKCTiB; i Mmaiixke Bcs Hama 60ro-
Cayx60Ba NMPaKTHKA — CHHArOraJbHOrO IMOXOMXKEHHS ... Mu
6araTo-6araTo 4oro nepedHsIA # HABYMJHKCS Bif i3pailbTsH.
Ane Mu He TepeHHsJIM IXHBOI TOTOBOCTI icmOBixyBaTH ceGe
HapoaoM Boxum, a cBolw icropiwo i Bei ii
10-60T0CJIOBCLKOMY, OLIHIOBATH ii PeMirifiHo Ta po3yMiTH i

MOsICHIOBATH B AYXOBOMY ceHCi. A oCcb NOIVITHEMO Ha TIpHKJAAL

12. Jacob Neusner, The Way of Torah, sec. ed., Dickenson Publish-
ing Company, Inc., 1974, p. 63.
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craporo Iapains, — 3BepHiMO yBary Juile Ha gelo i moba-
YUMO 1IO:

[lepeGyBanus i3painbTaH i IXHil BUXiX 3 €THIIETCHKOI He-
BOJIi PO3yMi€TbCs i MOSICHIOEThCA TiMIbKH B peJiriiHOMy CeH-
ci; 3aBOMOBaHHSI XaHAaHCHKOI 3eMJi i BHHMILEHHS ii HApOJIB
(1200 p. no Xpucra) — Ii¢ OCHOBHA YaCTHHA IXHBOI peJirii-
HOI CBifOMOCTi ¥ Tpajulii; ynagok i MOXid CTApHHHOTO KH-
IiBcbkoro napcrea (930 p. mo Xp.), BaBUJIOHCHKHH IIOJIOH
(586 p. mo Xp.), puMmcbKe noneBoJgenns (63 p. no Xp.), 3pyii-
HoBaHHs1 €pycanmuMy (70 p. mo Xp.) i Beauke pO3CisIHHA XKH-
IiB; nani, ixHe mnepeOyBaHHA BCepeIMHI XPUCTHSHCBKOTO I
iCaAMCBKOTO CBiTiB, BUTHAHHSA XHUAiB 3 Anraii 1290 p., a 1309
p. 3 ®panuii, Beauke nepecaigysanus B Ecnanii 1391 p. # oc-
TaTOYHE BHUTHAHHS XUAIB 3 uiei kpainu 1492 p. a Temep ix-
Hill HOBiTHili FOJOKOCT, — yC€ L€ CTABHTbLCA B KOHTEKCT XH-
IIiBCbKOI peJirii 1 AyXoBOCTi Ta po3yMieThcsl, ik 60xkKeCTBeH-
HHU 3aKJIHMK iX OO0 MOKAasHHA N NMOBepHEeHH: A0 3aKoHy.!3

Tak BOHO € B xUAiB. AJle BOHA JalOTh NMpPHUBIL 1 HaM Haj
JeYyUM 3aJyMaTHCS Ta IMOBUMUTHCS, SIK TO BUOPAHHH HApOX
NMOBHHEH IocTynatd (a 3TifiHo 3 AnocToqoM i MH BHODaHHUM
HapougoM € — I Ilerpa 2:9) ocob6auBo B TiHSIX Takoi Tpa-
rexii, sk romon Ykpainu 1932-33 poky. Bo mo s mo, a
Lel roJoJ TaKH MOBHHEH PO30YAUTH Hac A0 PO3LYyMYBaHHSA
npo poawo bora B HbOMy, DO Halle BiXHOIIGHHS IO Hei.

Y posayMyBaHHfX INIpO Tpareiil0 ToOJOJy HACyBa€TbCs
MUTAHHS, YOMy JIOIU TepIIATh, 4 A0 TOIO TePNJAATb He BCi,
— Tiabku gesiki Jrogw @ Haponxu. AJe craBasud cobi Taki

NUTAHHS, — HA HUX Tpeba 1mykaTu BigmoBixi BoxecTBeHHOI.
Bona — €, i To BigmoBiap Camoro Iocmoza namoro Icyca
Xpucra.

I Tak, srimHo 30 caoBOM [OCHOZHIM, KOXHe TepIiHHSA
craeThcsl 3 BoJi Doxoi, i KOXHUH BHNAZOK TepHiHHA Mae
cBO10 WLiJb. Pa3 Anocroau sanutyBaau Icyca Xpucra, 3a uui
IPiXH OQMH YOJOBiK HApOJAWBCS CHINUM i uM Te Heracts Oy-
JI0 Kapolo 3a #oro rpix, yu 3a uuice iHWi? [ocmogp Biamo-
BiB, 0 — Hi, 60 Te TepIiHHA MaJO CTAaTH NPHYHUHOK BHSB-
Jeunsa cuau Boxoi (IB. 9:2-3). A y BUNagKOBi T'YpTOBHUX Tpa-

13. Ibid., pp. 3-6.
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rexiii: mMacakpa IpogoM rajuzesH Ta 3aBajeHHs Ha epyca-
JHMUIB CHJI0aMCbKOi Bexi [ocmoab ckasas, 110 Hi B OgHOMY,
Hi B ApYyroMy BHNAJKOBi XXepTBH Tpareliil He OyJH TipuIKMH
Bix iHmux momedt. Hi, o6uaBa BMmajxy MaJu 3HAYEHHS IO-
BYQJILHOI INePeCTOPOrH iHWHM JaiogsM (i BCbOMY CBiTOBi),
o Ge3 mokasHHA BCi JOCTOMHI moxiGuoro Hemwacts (JIK.
13-1:5). A y BuUmNaaxoBi XiHKH, 1m0 1i, 3TiAHO 3 NPHUIHCAMHU
3akony, Tpeba 6yJ0 3akaminyBaTH 3a rpix, Icyc Xpucroc mno-
Ka3as, 10 fi ii OCKapxKyBadi 3aClyroByBaju TaKOi caMoi 3a-
naata (Is. 8:3-11).

Orxe, Ha ocHOBI ckaszanoro I'ocnozom TpeGa mpuiiTH X0
BHCHOBKY, HIO B XXOJIHOMY BHIAJKOBi XepTB Tparenii Ta
XKEPTB TEPIiHHS HE MOXHA BBAXATH CIELisIbHO BUOGPAHMMHU
AN TOTO B HEAaTHBHOMY CeHCi; iX He BHUAIIAETbCH AJst yIIoO-
CHiZKEHHA ¥ JJs KapHOT'O TepIiHHs, a4 HABNAKH: BOHH YacTo
CTalOTh 3HAPSAAAM JJA SIKOICh BeJUKOI BoxecTBeHHOI uifi.
BeJuxa Tafina nux nivei — mosa HaMu; aje B HAILIOMY JIIOA-
CbKOMY OOMeXeHHi I|fl TafiHa HyXe YacTo 3BOIUTHCS IO IO-
Tpebu ¥ N0 3aKJIMKY JIOZEH A0 NMokasuusa. Tak HaBuaB i me-
pecrepiraB Cam Icyc Xpucroc i Tak TOBOPUTb ChOTOMAHI BeJH-
KHH XKUAIBCbKUH pesirifiHuii KOCBiA.

Tenep mosepHiMocsa GJamxue A0 CBOro, 60 HAUIOK IIeH-
TPaJbHOK TEMOIO ChOTOJHI € sIBHIlE TOJIOJOBOI Tparenii, sike
3iHLII0 i MOPOM MOKPHJO Ham Hapox 50 pokis Tomy. Tyt
yxe Oyn0 CKa3aHO, L0 B HAC LI0 TPATeAil0 TPAKTYEThCH
NOJITHYHO, HAUiOHAABHO H MOpAJiCTHMUHO. AJie TiJIbKH TaK
TPaKTyBaTH ii, — Lle 3HaYUTb OOXOAMTH ii 3-60Ky, TpakTy-
BATH ii MOBEPXOBO; TaK CEPIEeM i Aywiel0 B Hei He BXOIUTHCS,
~—— He 3XKHBAETbCS 3 HEI0 cepleM i He 3acBOIOEThCs ii. Kpim
TOTO, Take CyO’€KTHMBHO O6e3CTOPOHHE BiAHOLIEHHA HE Mae
CHJIM TOIUMPHTH ii HA iHmWHMX Jogel. A ock, Koau 6ararto
MEHII HEIlAcTs JIOACHKi, 3rizHo 3 Icycom Xpucrom, caranu
macwraly yniBepcaabHoro 3nauenns (JIk. 13:1-5), To it wryuy-
Huil roson 1932-33 p. csAirae macwtaby He TiIbKH BCEHAPOJ-
HbO-YKPaiHCBKOTO, ajle i BCEeCBITHHOI'O TaK CHJON BHXOBHO-
ro 3HayeHHd AJS BCiX JdOJed, K i CHJIOI OXHOICTOTHOCTI
JMoAceKol mpupoxau. Tam 60 i Toai B MOpi KOHKperHoi ykK-
PaiHCBKOI JIIOAHHHM, IO CyTi, TEPHiNO Bce MOACTBO. Lle, npas-
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Ja, € 103a po3yMiHHAM OinbLIOCTi JIOJEH; aje TaK BOHO E€,
— 1le TEeOJIOTiUHA iCTHHA.

51 noBHO CBiAOMUH, 1110 TAKOI 3aBOI0 A BHXOJKY B Iia-
puHy GorocaoBisa i dimocodii, — oTxe Mmo3a Mexi po3yMiHHA
IUX peded MepeciyHOI0 JIOAMHOW. AJe NpH Wil HAroAi Taku
Tpe6a CKas3aTH, 1[0 TaKi NPOCTOPH AifHHA JIOACBKOTO PO3Y-
My i ayxa €, i 110 TaM AOXOAUTBCA HABiThb JO TOTO, IO B KOH-
KPeTHOMY TepHiHHI JIofell 6auuThLCA BEAHKY AYXOBy Bap-
TicTh. | X0u He BCiM HaM Take MPO3pPiHHA AOCTYyNHe, TO, BAIH-
CHOCTi, € YMMaJo ¥ mnepeciyHUX JIOJeH, sIKi Maad KOJHCh
TSXKKI MepeXUBaHHS, aje Telep ONOBiAAIOTbh IPO Li MepexH-
BaHHA 3 IIOBarolo, — #K 306araveHi oco6JUBUM LOCBiLOM,
Ta 3rafyloTh IPO Il 3 NMOYYTTAM Tepoi3My.

AJte He mpo Le imeThbcs CHOTOMHI; i HAM He HAETLCA NMPO
T€, YH CBIiT HABYMBCS YOrOCh BiJ INTY4YHO 3MPHUHHEHOTO TO-
JOJOBOTO MOpPY YKpaiHChbKOi JroguHH, 4M Hi. Ham imerbcst
npo Te, 106 Mu He a6cTparyBady Li€i amoKaJiNTHYHOI MOALL
BiZ AyxoBoi icTopii, Bix AyxoBoro mocBimy, a To H BiX HOJi
YKpaiHCBKOT'0 HAPOAY B3aramdi, a KOXHOTO 3 HaC 30Kpewma.
Bo us Tpareais Taku mae — i moBuHHa MaTH! — n06pe ycBi-
JOMJIeHe KOHKpPeTHe 3HaueHHs JJs BCiX HAC, i TO Cy6’€KTHBHO
JIyXOBe 3HAaueHHs. 3 yBaru Ha Te, HaM Tpe6a 3pOOHTH TyT
JeKibKa TPaKTHUYHHX NPUIYILIEHb.

Mepm 3a Bce ycBizomim co6i, 10 TO MO BiAHOWIEHHI 10
KOXHOTO 3 HAC — JO KOXHOI JIoZWHH — XPHCTOC CKa3as,
110 BaM HaBiThb BOJOCCA Ha TroJOBi mopaxoBaHe Bce (M.
10.30). A och y HamoOMy BHIAAKOBi CTanOCs TaK, IIO B Ole
TsKKe 50-piudst M TOBOPUMO He PO OJZHY JMIOAUHY i He
npo rpymny awoge#t, a npo 7,000,000 xkepTB roJog0BOr0 MO-
py ... Moxe mocrartu nuranaa: Yu Toi, XTO Tak mpoMHCIO-
BO paxye BOJOCCS Ha TOJIOBI KOXHOi JIOJCBKOI iCTOTH, YK
Bin 6yB GeanpuueTHuil, ud, Moxe, 6e3pafHuil B o6muudi uiei
roJIof0BOi Tparedii, MpoAyMaHOi ¥ NMPH3HAYEHOI CMELisIbHO
IJs yKpalHCbKOTO HapoAxy? A us K Tparemia 6es CyMHi-
By Ma€ amnoKaJiNTHYHe 3HaYEeHHS.

Ts:KKO He TiMbKH BipuMTH, aje H NMpumyckaTd, uio 6 ro-
JOKOCT YKpaiHH CTaBCs 3 NpsAMOro mosesinHa BceGaaroro
Bora, — Bora INpomucaurens. Ham Jerume npumyckartd, o
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e cramocs 3 Vloro ponyiueHss,, mo6 BUABHIOCS IS BChOTO
CBiTy, Ha 1[0 CNOCiGHA JIOJMHA, KOJH BOHA ONOPOXKHIOETHLCS
3 ycwboro boxecTBeHHoro, a Bce mepeGuUpae B CBOi BJACHI
PyKH i 3amicTb TOro, o6 TBOPUTH K0G6pO, 1106 ymoxiGHio-
BaTHCs bory it ocobucro o6oxyBaTucs, — BOHA IPOCTO ca-
TaHie i B co6i camili, i B cBoix mimax. Axe och, Ha 3IHBYBaHHS
CBiTy, camMe Ha TaKMil WJIAX FOPAO CTalH TBOPIUi 6e360XHOTO
KOMyHi3My, siKi CBilf caTaHi3M IOCTaBUJH B OCHOBY ife0Jo0-
TiYHOi # MOJITHYHOI MPOrpaMH i BTIIMIM HOrO B JAepXKaBHY
cucremy CCCP. A nepuroio i HafiGibIIOK XKePTBOIO L€l cuc-
TEMH CTaJa YkpaiHa # yKkpaiHChKa JIIOJMHA.

Ile omue mpumyiieHHs, sfiKe BeJe OO0 BHCHOBKY, IO TO-
aox 1932-33 poky OyB 3BelNeHHII HAa HAll HAPOJ, AK HA He-

o

BUHHY XepTBy. lle HalioHaapHe # MOJITHUHE NPUMYLIEHHS.

3 ApyrUM MOXIMBHM IPUMNYIIEHHSIM, — 3 NPHUIyHIeHHAM 60-
TOCIOBCHKO-(i0CO(CHKOro Xapakrepy, iK€ 3HaXOAUTDb y Tep-
MiHHi TIHOOKe NMO3UTHBHE 3HAYEHHS, — MH MNPOCTO He [OTOBi

JatH cobi pagu; 60 e — no3a MexaMH HalIOi CPOMOKHOC-
Ti 36arHyTH, sIK i YOMy caMe BOHO JOXOAUTb N0 TAKHX BHC-
HOBKiB. TOMy HaM 3aJMHIIAETLCA TPETE NPHUIYIUEHHS, — IpPH-
NYILIEHHS YHCTO AYXOBOI'O XapakTepy, sike 3BOAUTHLCS IO TO-
ro, L0 Tparefis YKPaiHCbKOTO TOJIOKOCTY, SIK Takuil ¢ak,
SIKOTO MU HE MOXeMO aHi NMOSICHUTH, aHi O3MHCJMTH, aHi Ha-
NMPaBUTH, — BiH BCe TaKu Takui, BiJ IKOI'O MH NMOBHHHi MpoO-
6yBaTH Ie4Ooro HaBUUTHCH; 60 KOXKHA Tparenis JMIOACbKA Mae
BeJHKe IIOBYaJbHe, a TOMy H BHXOBHe 3HAuYeHHd, i TO Bce-
JIOJCbKOTO, HalliOHAJBHOTO, a Tepil 3a BCE — OCOGHCTOTO
xapakrepy. OTxe aaa Hac Haf6inbll TOCTYMHOW I Hampak-
THYHIIIOK € OCTaHHA MOXJHBICTb; BOHA 0GOB’sI3y€ HAC CTATH
3 peasNbHICTI0 YKPaiHCHKOro roJoxocty 3 1932-33 poky Biu-
HA-Bi4, 3BAXHUTH 1 0COOUCTO, a TOAI mMopo6GuTH 3 Hel cy6’ek-
TUBHi BHMCHOBKM. Do miei Tparemii He MoXHA BiAKIMKATH;
ase Bifi Hel MOXHA BUHTHCS.

OToX, fKIIO MH TOTOBi BH3HATH, IO BiJ TOJIONOBOI
TpareAii HAIIOTO HAapOAy MH TaKd MOXEMO [Ae4Oro HaBUM-
THUCA, a HaBiTb 36araTUTHCS B NyXOBOMy CeHCi, — TO Tpeba
nitTd e gaxdi i BusHarty, 1o Ti 7,000,000 xepTB yKpaiHChKO-
I'0 TOJIOKOCTYy BMMpaJH AJd Hac; i fKno MH Bix uiei tpa-
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renii cnpaBai yoroch HaBYMMOCH, TO Ti MiMbHOHH HAUIUX MY-
YeHHKiB He JapeMHo BMupamu. Jlaxi, sikmo Ti 7,000,000 au-
e Bory BiZoMux xepTB 3MOXYTb TaK AyXOBO BianeuaTyBa-
THCA HA HAC i Ha HALIif CBIMOMOCTI, IIIO KOXHE 3 HAacC CTaHe-
MO BiJ LibOTO OCOOHCTO KpalMMHU JMIOJbMH, KPALIUMH XPHC-
TUSIHAMM i KPAlUMH yKPAIHUAMH, — TO BOHH CIpaBIi BMH-
panu He HamapHo. lle Tak MM HiAXOAUMO AO MapajoOKCalb-
HOTO, ajie IPAaBIUBOrO 3aKJIOUeHHs, 1[0 TO caMe B Takuii
crmoci6 TepmiHHSA ¥ CTpaXIaHHA THX JIOJeH MOXYTb CTaTH
IYXOBOK €HEpri€lo, NyXOBOI CHJIOK TaK AJsA HAC Telep, fK
i ara mamux mokoJdinp y MaibytHbomy. (Lle Tomy nesxum
HApOJAaM XEPTBH He CTpPAllHi; BOHU IM HaBiTh... MOTPiOHi).

Tomy-To mobpe cobi 3amam’atatiMo, o oui 50-Ti po-
KOBHHH TOJOZOBOI Tparelii Ykpainu BiJ3HAUYEThCS HE IIPO
JIOJCbKEe OKO, He Julle 3 MOJiTHYHUX MOTHUBIB, He IJf UIH-
pOKOro CBiTy, — lLie poOUTHCS NMepeBaXKHO I Halmepuie A
ru60KOrO OCBiZOMJEHHSI KOXKHOIO 3 Hac. I akuio 6 MU Tiflb-
KH HiAIIAM DO TAKOTrO yCBiZOMJeHHH ... Slkuio 6 B ob6auuui
TaK ycBimomaeHoi rosomoBoi Tparemii Mu Bigkpuau cebe i
CBOi Cepisl HACTIMBbKH, 110 6 MU MO-XHBOMY XYXOBO NPO3Pi-
JH ¥ KHBO 30aruHyJau BBeCh 2KaX TOJOLOBOI MYKH, MPOILEC
MOBIILHOTO OXOJOJKEHHS ¥ TyXaBiHHA YKpaiHCBbKOI KDOBi . . .
SIkuo 6 Mu Tak 3acBoiau cobi Giab MaTepiB 3a CBOiX roJo-
JOM 3MOpEHHX HAiTel, — a KOXHa CHiBUyTJIMBA JIOJHHA IIO-
BHHHA 1le 3pOGHTH, — TO MM He TiJIbKH Kpalle 3po3yMiau 6
LI0 Tparefiilo; Mu AificHO mepexusaau 6 ii ax Ao ocobucro-
ro OXHMBOTBOpeHHSI H mepepomkenus. (Lle nmoxi6se mo 3a-
cBoeHHs €061 — cuaow Bipu # m060Bi — Xpucrosoi Biaro-
nati Cmaciumsilt). JlloguHi cnpaBai HaHO MOXJMBICTH CHiB-
YyTIUBO (EMIAaTHYHO) NepeXHBATH IMHOOKO i NpoiMarucs
MepeXXUBaHHSMH iHIIKX JI0JeH NOBHO H Hackpisb. Lle AieTncs
CHJIOI0 BHPO3YMiHHA, CHJIOIN J060Bi # cniBuyrTs. SIkOu ue
cranocs... S neBuu#i, mo 6arato-6araTo 3 Hac HeBiAMiHHO

36arayau 6, sK AificHO # rau6OKO Take YCBiZOMJEHHS TOpP-

14. Murp. Amnrowniif, ,PasMbinutenie o crnacutedbHo#t cuah XpHCTOBBIKB
crpacteit” i ,,JlorMarp HcKymieHis” B #oro mnpaui: HpaBcTBeHHbIs
HAeH BawkHeHmbIXb XpHcTiaHCKUXb JormMatoBb (Mspamie Chsepo-
Amepukanckoi u Kamamckoit Enapxiu), 1963.
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KAaE€ThCA JIOACbKOI ayuii ¥ y6aaropofHioe ii, K TO MJS TaK
3BOPYIUCHOI U OXHUBJEHOI JIOJHHU — OCOGJUBO TOJi, KOJH
ne nietecst B Icyci Xpucri, — cam ,,lIay nepeMiHIOETHCS Ha
paxicte” (IB. 16:20). Topmi-to, Moxe, i Ham Oyao 6 Jeruie
3p03yMiTH, YoMy Jeski 6orocaoBu i dirocodpu 6auyTh y Tep-
MiHHI MTO3UTUBHI AKOCTI.

Hfryunuit romon YkpaiHu — ue icTopuuna momis. Auxe
# TiTbKM Te, HA 1[0 s NMPoOyI0 3BEPHYTH yBary, Kaxke Ham,
SIK CHJIBHO iCTODHMYHI MOJil MOXYTb 3JUBATHCH 3 LYXOM JIO-
Jell i 3 IyXoBicTIO BChOro Hapoxny. lle uepes Te i TBEPAUTH-
cdl, L0 iCTOPifA HapoLy Mae — i 3aBXAU Moxe MmaTtu! — Be-
JHKE NyXOBe 3HAuUeHHs, i 110 BCi MOMEHTH JAaHoi icTopii TpebGa
HEBiAMiHHO OrJfJaTH ¥ pO3YMITH 3 MepclHeKTUBH Ayxa. Lle
TaKui — SIK NMOKAa3aHO BHIlle — BiKOBiUHWI XOCBiA i mpak-
TUYHHH BHCHOBOK XHJIBCbKOI'O Hapoay. A s rau6Goko Biplo,
110 TakuM NOBMHEH OyTH i AOCBiX, i BUCHOBOK HapoJAy Ha-
LIO0TO.

51 roBoplo mpo Bce e B KOHTEKCTi BiazHaueHb 50-Ux po-
KOBHH IUTYYHOTO TOJIOLY — THXKKOIO ToJIoLy YKpaiuu, axe
sl 3B€pPTAK0 yBary Tidbku Ha zmeuto. [Ipore a mymar, mo i
3 TOro, L0 TYT CKA3aHO, TAKH MOXHA BHBECTH IEeBHHUH CEHC:

IMepure, Ha 1O TYT 3BEPTAETHCA yBary —— ue Te, 106
MU He JONyCKaJuCs NMOMHJIKH i He abcrparysanau (He Bigza-
moBaiu) cebe caMux, i CBOro Hapony, i Hamoi icTOpHYHOI
nmoai Big I'ocnoga Bora, a Bora — Bix cebe; 106 MU MHCIHU-
ay, 6auniu i BHU3HaBaau ceGe HEOGXiAHON YACTHHOIO icTOPIi
CBiTY ¥ yCbOro JIOACTBA; 1106 MU He BBaamu cebe ymoci-
JOKEHUMHU U HeZOCTOMHMMH Kpauioi xoJi i o6 HaBiTh He AO-
MyCKaNucs TaJKy, 110 MH HiKOMYy HenoTpi6Hi, Hi Ha o Aobpe
He 3xatHi. Hi! B Hac mMae Oyrtu imakme! A mo Tax Moxe
6yTH, — Ha Te HABOAWMO IPUKJIAN XKHUZIB:

2Konen Hapos Ha CBiTi He 3a3HAB TAKOrO IaNaHHA, Tep-
NiHH#A, TTOHeBipeHHs, po34yapyBaHHs, PATIBHUX 3yCHJb i BCTa-
BaHHfA, fIK 6aUYUMO Le Ha IPUKJIANOBI XKHIAIBCBKOTO HAPOLY.
AJe ocb Ha HamHX oyax, — B OOGJHYYI CMEPTOHOCHOIrO roJO-
KOCTY, — TOM HapoJ npo6yauBcs i cTaB A0 HEHMOBIDHO XKHU-
BO1 HallioHaJabHOI, moJiTuuHoi, ¢imocodcrkoi i 6Gorociaos-
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CbKOi aKTUBHOCTI — 60 CBOE€ HeJaBHE BUNPOGyBaHHA H He-
IACTA BU3HA€ DOXECTBEHHHM 3aKJAUKOM JO IOKasHHA, X0
ITOBEPHEHHSI O 3aKOHY.

Tak mae 6yTH y BUNAAKOBiI KOXHOT'O BipyHOUYOro Hapomy,
a ToMy — i B Hac. Mu moKaxeMO BeJUKY XUTTE3XATHICTb
— i TO yHiBepcaJbHOTO 3HAYEHHS, — KOJM INOYHEMO IHBH-
THCA Ha cebe caMHX i HAa CBOI icTopilo 3 BAsuHicTiO [ocmo-
oy borosi, mo Bin maB HaM uac i Mmicue B 3arajeHiit icTopii
JIOACTBA Ta B Mpoleci uimoro cBiTy, — 0CO6GJUBO 33 HAroxy
TBOPUTH A06po Ha cBiti. TiAbKkH X crnpaBai HaByaliMoCh Jd-
kyBatu ["ocnozmeBi BoroBi 3a Harozy xutu i 6yTH YaCTHHOIO
Ploro cBity; asakyiimo 3a BUNpOOGYBaHHS — HABIiTH 32 THAXKKI
BUNPOOYBaHHS MiJ Yac HALIOTO BEJUKOTO TroJokKocTy. Has-
yiMoch AsikyBaTH ['ocmoneBi ocoGauBO 3a Te, w0 Bin He 3a-
JMIIAE HAC y HAlIOMYy 3aHen6aHHi, a 110 Taku Npobye CTy-
KaTHCs, 6yauTH ¥ yCBiZOMIIOBATH HAC CAMHX i CBIiT mpo Hac,
— HaBiTb 6oJI04e YCBiIOMJIOBATH IIPO Te, IO HAM yCiM
rpo3uTh HebGesneka, B fIKift MM cnpaBii MOTJIH 6 3ardHyTH
HaBiku. Take HacTaBleHHA i Take yCBIIOMJEHHS HaM Iyxe
notpi6bue! Hexaili BOHO 3BOPYHIYETHCSI B HAC XHBHUM MPO-
3piHHAM rpisHoi Tparexaii 1932-33 p.

***

¥ nac 6yma TskKa icTOpid, aze B HAC KPHUEThCSI TaKOK
BeJukui, borom BiaoxeHUH y Hac, pesepByap KHTTE3IAT-
HOCTi. YuiMOCs1 OXHBJATH, KPINUTH U OXYXOTBOPIOBATH MO-
ro — xo4 6u TakumMu 3acob6amMu Ta BIpaBaMH, K PO3AYMY-
BaHH{ IIPO HAIl TFOJOKOCT, PO HOro 3HAYEHHH AJAS KOXHOTO
3 Hac oCoOGHCTO, JAJS HAIIOTO HApOAY Ta IJS BChOTO CBiTY.
Mu Bipyroui mony . . . Po6imMo Bce i ycBiZOMIIONMO BCe B KH-
BOMYy BiJuyBaHHi H 4YHCTOMYy CepJeyHOMy mnpo3pinHi Bora
B ycboMy, 60 TakuM BiH cka3aB, mo Oyae 3 HUMH B KOXHiH
cutyauii, ax go kiHus Biky. I Te mpo6yBanna I'ocmomue
3 HamH npuiiMim sk Ploro saneBHeHHd, mo Bin mo6uth Hac,
AK OKpeMHX Jofe i gk Hapon. Bin i omikyeTbcst namu (iHak-
me Hac yxe He 6yno 6), i momarae Ham, i Gyze moMaraTu
B ycbOMy H06poMy # CBATOMY ... Temep, i 3aBxAH, i MOBIKH.
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THE 50th ANNIVERSARY OF
THE ARTIFICIAL FAMINE IN UKRAINE 1932-1933

AN ATTEMPT TO REFLECT ON THE TRAGEDY
THEOLOGICALLY?

TRANSLATED BY VERY REV. MICHAEL YURKIWSKY

“When in former times God spoke to our forefathers,
He spoke in fragmentary and varied fashion”
(Hebrews 1:1)

This year brings us, Ukrainians, to a time which ob-
ligates us to recall a most distressing event in the history
of the Ukrainian nation (and no less in the history of all
the world). This is the event of the artificially prepared
and realized death-dealing famine in Ukraine in the years
1932-1933 which culminated in the starvation death of
about seven million Ukrainians — men, women, and child-
ren. This was a trying time, — a terrible event in the his-
tory of mankind.

In the history of our world, the twentieth century has,
above all, recorded extraordinary massive manslaughter:
the massacre of two million Armenians? (one half of the
populace) by the Turks during World War I; the system-
atic annihilation of over six million Jews by the German

1. The problem I am dealing with in ‘this essay belongs to theo-
dicy (a new branch of philosophy) which deals with the jus-
tification of God for the existence of evil in the world; my
conclusions, however, are based on real life observations, on
practical issues. These conclusions constituted a sermon de-
livered at St. Michael’s Ukrainian Orthodox Church in Winni-
peg, on April 10th, 1983.

2. Turkish massacres of the Armenians are mentioned in authori-
tative sources, however, the numbers of the victims are not
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Nazis; the murder of 1,700,000 Orthodox Serbs® by the
Croatians during World War II, but anything more hor-
rible than the planned cold-blooded destruction by an un-
heard of death by starvation of seven million Ukrainians,
instituted by the communist USSR regime, has never be-
fore been known in our world. Now, five decades later,
our national duty obliges us to mark this tragic event in
an all-national manner, and our Christian conscience en-
joins us to pray for those seven million victims who slowly
starved to death that they may be granted eternal peace
by the All-Merciful Lord our God. At the same time we
should offer prayers that the Lord spare us from a similar
tragedy which is not altogether improbable. Besides these
obligations there is the moral duty to inform the world of
Ukraine’s tragedy. The peoples of this age should be in-
formed that this was a planned political crime and thereby
warn the world of the threat of communism. This is noth-
ing less than our sacred obligation to all the world.

We shall, certainly, fulfill all these duties. In fact, the
fiftieth anniversary observances of the artificial starvation
of Ukrainians are under way. In various centres of our con-
tinent, including the City of Winnipeg, various community
gatherings have taken place at which informed presenta-
tions have been received regarding this subject. Similar
gatherings (academies) will be held in all other centres.
Furthermore, this anniversary year will soon see the pub-
lication of several books dedicated to this sad occasion.

Therefore, we have initiated some activities regarding
the fiftieth anniversary of the famine in Ukraine. However,
most of that which is planned is limited to exposing the

given. On the basis of the American World Book Encyclopedia,
vol. 1, 1960, U.S.A., p. 591, one can conclude that those victims
were close to two million. Another source, Encyclopedia Amer-
icana, 1969, pp. 333-334, informs that during the First World
War the Turks massacred over one million Armenians.

3. Monica Farrell, Ravening Wolves (Winnipeg: Canada Protest-
ant League, n.d., Head Office, Armadale, Halifax, N.S.), pp.
12, 18.
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historical aspect of this tragedy — to fathoming and evalu-
ating its political motivations — to unveiling the tremen-
dous injury and loss borne by the Ukrainian people. Be-
sides these intentions there are decisions to mark this tra-
gedy with religious memorial services for the peaceful re-
pose of those millions of unnamed victims of this appalling
famine. All this shall be done for it is our moral debt to
those martyrs and, no less, it is our national duty. There-
fore, all these matters will be attended to.

But besides calling forth among people the spiritual
pain occasioned by such an unbelievable national loss, and
calling attention to the politico-criminal wrongdoing, we
ought to go further so that this tragedy may have a more
profound meaning for us. That is to say that we ought to
view this event from the perspective of Christian faith.
More concretely, we ought to view this event not only as
a misfortune directed at us, but as a phenomenon which
took place in the context of, or within the framework of
God’s Providence and not as being outside it. In fact, we
do confess as dogma that the Lord God is not only the
Creator but that He also provides eternal Divine Providence
(Divine Case) of His creation. We acknowledge that all
that occurs takes place because God so wills it, or because
He permits it to happen. It was the Lord Jesus Christ him-
self who told us that the very hairs of our head have all
been counted (Matt. 10:30), that without Lord’s leave not
even a sparrow can fall to the ground (Matt. 10:29). But
a human being is worth so much more than any number
of sparrows (Matt. 10:31). Therefore, the fate of a per-
son, whatever the situation, is dependent on the will of
God. This is the Lord’s teaching and, we know that His
teaching cannot be doubted.

Furthermore, if we, by faith, hold all things as being
dependent on the will of, that is, the mind of the Great
God, then we ought also to acknowledge that all events
which happen by the will of God should be seen as in-
cluding a Divine purpose — a positive, wise, and a good
purpose. If this is so, it then follows that even such a
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tragedy as the contrived famine of 1932-33 should also be
seen in this light.

This, of course, is a grave supposition... However,
it seems to me that we would not have too much difficulty
accepting such a supposition if we did not isolate our tra-
gedy from all of mankind and all the world by limiting it
to a specifically Ukrainian misfortune and, above all, if
we do not exclude God and His Divine will from the event.
But, usually, this is the error we permit ourselves and,
thereby, we exclude God from our historical situation. Thus,
believing in God, we separate Him from us as if we were
unaware that He is everpresent — always, everywhere pre-
sent, at every step of our way (Matt. 28:20). We firmly
believe that we do exist by His will, that in Him we live
and move even as the Apostle has said (Acts 17:28). Theo-
retically such a statement does not present us with prob-
lems; it does so from a pragmatic perspective.

Regarding the tragedy of the artificial famine of 1932-
33, it is too great an event to be limited only to a tragedy
of the Ukrainian people and not giving it a universal set-
ting. The enlargement of our tragedy to a universal scale
should be done for so it often was done in the world. We
are mindful of the history of the Israelite people who, we
know, were the chosen people of God. But it is also known
that this nation underwent ever so many tragedies and so
much sorrow — and all this by the will of God. We now
admit that by the example of that nation the Lord God
was teaching the whole world. This process of education
was varied and often permitted the process to proceed
along the route of great suffering. Should we not then con-
clude that the Lord God has permitted the great suffering
of our people so that the example would serve to illuminate
a truth? Now let us turn our attention to the worldwide
arena of events which occurred at the same time:

Europe was smouldering with wars and revolutions.
Then, beginning in the north, the world was undergoing
a transformation. There a draconian power emerged of
which Ukraine became the first victim. Its communistic
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nature and power was first manifested on our people.
Could it not be that through us the Lord endeavoured to
show the world what this apocalyptic monster was, and
what it masked? When this draconian system came to mas-
tery amongst us, then it annihilated seven million of our
people by means of a famine. The world learned nothing
from this event. Communism went further, conquered the
lands of China. There in its early years of rule it destroyed
thirty million people. But the spread of communism did
not stop there and even then the world learned nothing
from this. In the years of 1975-1978 it had overpowered
Cambodia and wiped out three million of its citizens.5

But we were the first as if especially chosen for suf-
fering to serve as a lesson for the world, even as, in an-
cient times, the Israelites were chosen for that purpose. We
may conclude that our history is no less holy than the
history of the Jewish people. Even as they, so in this
century, our people were chosen for a purpose. For when
the Apostle said, “You are a chosen generation, a royal

4. There are no reliable statistics on the Chinese victims of Com-
munism. Thirty million was the number discussed in an extra-
curricula gathering in the summer of 1978 in San Francisco
Theological Seminary in which this author took an active part.
The World Book Encyclopedia, vol. 3, 1960, p. 390 notes the
Chinese victims in millions. It should not be surprising. The
political ideology of Mao Tse-tung prescribed the total destruc-
tion of his opponents. See A Short History of Chinese Commu-
ism by Franklin W. Houn (New Jersey: Prentice-Hall, Inc.,
1967), p. 69. Mao Tse-tung gave instructions to limit the execu-
tions of the peasants to 0.6% and the town inhabitants to 0.8%.
His instructions were exceeded. See Jacques Guillermaz, trans-
lated by Anne Desleny, The Chinese Communist Party in Power,
1949-1976, Westview Press, Boulder, Colorado, 1976, p. 24, foot-
note 8.

5. Some sources presume that the number of people murdered
in Cambodia reach as much as four million. Toronto’s Globe
and Mail, April 13, 1983, in its editorial, “The Cambodia File”
speaks about two million victims. W. J. Newell, an Executive
Director of World Vision Canada in his letter to me in May
1983 gives three million as the number of Cambodian victims.
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priesthood, an holy nation” (I Peter 2:9) is as applicable
to us as to other people.

Let us try to enlighten ourselves how it is that our
history may be “holy.”

Here we must necessarily consider the statement, “You
are a chosen generation... an holy nation.” If we are a
chosen generation and an holy nation then our mission on
earth and our history are holy. And it will truly be holy
for us only then when we strive not only to record the
various historical events and dates but when we strive to
discern in them the hand of God, — when we feel in them
the voice of His teaching and His warnings, and when we
see them in the light of His Divine goals. To the Hebrews
the Apostle said: “God ... at sundry times and in divers
manners spoke in times past unto the forefathers” (Heb.
1:1). In order to guide them the Lord is always close and
in immediate communication with His chosen people. At
the same time He is not unmindful of other nations even
as He did not allow the destruction of the ancient people
of Nineveh (read the book of the Prophet Jonah). He
abides with every nation, therefore even with us, continu-
ally regardless of the historical situation and events. A
faithful nation (as also every faithful person), by the very
fact of faith, must be conscious of this. It is one’s duty to
discern the presence of God and discern His Divine Prov-
idence (Matt. 16:3) and to try comprehend what the Lord
is conveying to a particular people by way of given events
through the historical experiences of that nation. There-
fore every acknowledged presence of God in the events of
a nation creates of its history a divine process and of that
people a chosen generation. M. Kostomarov, the Cyrilo-
Methodian, actually did this in his work “Books of Genesis
of the Ukrainian People”, of 1847.

In such a supposition (or in such a conclusion) there
is nothing strange or anything pretentious. What is neces-
sary is that we be thoroughly convinced of this truth — to
be convinced of its reality. For we must deal directly with
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our historical destiny in the context of universal events.
We must strive to recognize what there is, for example,
in our nation’s tragedy that is of special significance —
what is therein of universal value?

We ought to be aware that in 1933 we suffered so
greatly because we became the first victim of an apo-
calyptic monster which today is rallying forth against all
that is humane and honourable and it has become a menace
for all the world. It is a fact that when Ukrainians per-
ished we were an unknown people. But observe what is
happening today -— note the changes that are taking place.
In 1932-33 we were unknown and no one wished to know
us. No one wished to hear of our tragedy for no one would
believe what seemed unbelievable.® It was a time when com-
munism was not yet a threat to anyone. Presently, when
this apocalyptic dragon has become a visible threat to all
the world, we have become known and necessary to the
world. Ukrainians are being seen as heroes in political no-

6. Malcolm Muggeridge, the British journalist, tried to inform the
British public about the man-made famine in Ukraine, but no
one was ready to take his reports seriously, and he was os-
tracised for his insistence on this matter. Indeed, there were
different reports on the Ukrainian situation. An American
journalist, Walter Duranty, who was at that time in the USSR
and was very well informed about the Ukrainian situation,
publicly denied any allegations about the famine in Ukraine,
and labeled them as sheer imaginations. However, Malcolm
Muggeridge — as was shown on the Canadian television pro-
gram, Fifth Estate, April 27, 1983 — stated that Duranty con-
fidentially did report to the British Ambassador in Moscow
that the toll of the Ukrainian holocaust reached close to 10
million persons. Nevertheless, in his book USSR — The Story
of Soviet Russia, (Philadelphia-New York: J. B. Lippincott
Company, 1944), p. 192, W. Duranty, in the chapter on “Man-
made Famine,” wrote that Stalin was only “accused of caus-
ing the deaths of four or five million peasants to gratify his
own brutal determination that they should be socialized... or
else. What a misconception!”, he remarked. W. Duranty was
a highly esteemed man, and many trusted him. However, on
the Ukrainian situation, he deliberately gave false informations.
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vels.” After many years of disinterest the Free World is
interested in the crafty destruction of our political persons.
It is now important that their fate be recorded on docu-
mentary films.® Lately our national tragedy of 1932-33 has
become a subject of analysis among Western scholars.®

For this change we had to wait fifty years... as of
now the Free World is beginning to turn its focus on
Ukraine and Ukrainians. And this is good for we deserve
the attention of the world. On the other hand, we need to
view ourselves in a better light than heretofore. We need
to see our history in a better light and begin to acknow-
ledge in it the marks of universal significance. Not for
a moment ought we to abandon the reality that it is God
himself that marked us out for a historical existence. It
is the sacred truth that without Him nothing happens which
happens (John 1:3). It is God Himself who has directed
our historical mission (Acts 17:26). What God ordains
ought not be taken as irrelevant, without value, unclean
(Acts 10:15) as it was told to Peter.

Having said all this, it is necessary to underscore that
we ought to finally begin to view ourselves from a spir-
itual perspective — that is from a divine perspective. Fur-
thermore, we ought not to abandon the knowledge that we
have been called by God Himself to fulfill an historical
mission. Obviously this does not mean that we should con-
sider ourselves to be better than others, or more privileged
among nations. But we are not an inconsequential nation
simply because our fortune has not been altogether pleasant,

7. As an example, can be cited the character of Andrew Drake
(Drach) in Frederick Forsyth’s novel, Devil’s Alternative.

8. A film in the television series, “Spy,” which documents the
murders of Lev Rebet and Stepan Bandera by the Soviet agent,
Stashinsky. Stashinsky later gave himself up to West-German
police, and was convicted for his crimes.

9. Scientific research on the matter by two American scholars:
Dr. James E. Mace and Dr. Robert Conquest who are working
with Harvard University Ukrainian Centre. Their study on the
Ukrainian famine is forthcoming.
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or that we have suffered more than others. That this is
so let us recall for ourselves the example of the Jews:

All Christianity has accepted the traditional view that
the people of ancient Israel were a chosen nation and thus
a unique people. Nonetheless there is no other people of
our world that has lived through so many and such terrible
tragedies, or that has suffered through so much national
misfortune as is the case of the Jewish people. Neither has
it been the case that any other nation has caused so much
agony for its neighbours. From its earliest years that na-
tion destroyed other people.l® We are witnesses of its do-
ings today.!! Despite this that nation is yet the chosen
people and that is precisely how its history is interpreted,
i. e. in a religious sense. As a consequence, for example,
the great Jewish holocaust — in which one-third of the
people were lost in the years 1933-1945 — is today not
only an issue among politicians, but this tragedy has be-
come a dominant theme in Judaic theology'?. So it should
be in the case of our holocaust.

Our contemporary history almost parallels that of Jew-
ish history. For instance, in the time of the holocaust of
the Jews, between 1933 and 1945, according to the latest
data, we also lost no less than Jews for we perhaps lost
more than one-third of our population. In comparing the
two holocausts, on the basis of human suffering, the Ukrain-
ian holocaust according to those who reflect on this human
tragedy, was by far the greater and more horrible mass
suffering. Since the tragedy of the Jewish people became
a subject of analysis among thinkers and theologians then
is it not time that we also place our holocaust into religious
framework and attempt to consider it as religiously signifi-
cant? Is it not time for us, especially now, to reflect why

10. See authors of the historical books of the Old Testament, Moses,
Joshua and others.

11. An example of this is The Unholy Land by A. C. Forrest (To-
ronto /Montreal: McClelland and Stewart Limited, 1971).

12. Jacob Neusner, The Way of Torah, sec. ed., (Dickenson Pub-
lishing Company, Inc., 1974), p. 63.
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it is that the Jews emerged from their holocaust as victors
and our people continue to be tried in the bonds of Anti-
christ? ...

The Christian world, and we also, learned much from
the Israelites. We are the successors of their ancient his-
tory. We have placed their history as the basis of our spir-
ituality and honour it as the Old Testament. From the
Israelites we have accepted the faith in One God, the creat-
or of the universe. From them we have accepted the fun-
damental Law — the Decalogue — which is known amongst
us as the Ten Commandments of God. The Israelites have
taught us to pray by their psalms. The Psalter has become
the base of our prayers and our liturgical texts. Our li-
turgical practices are derived from the ancient practices
of the synogogue. There is so much that we learned from the
Israelite people. But we have not learned to accept their
readiness to confess that we also are a chosen people and,
thus, to view our history and its moments theologically,
to see it religiously and to interpret it in a spiritual sense.
Let us look at some examples of ancient Israel and what
do we see?...

The sojourn and departure of the Israelites from slav-
ery in Egypt is understood and interpreted only in a reli-
gious sense. The subjugation of Canaan and the destruc-
tion of its people (1200 B.C.) is the basic part of their re-
ligious consciousness and tradition. The fall and division
of the ancient Hebrew kingdom (930 B.C.), the exile in
Babylon (586 B.C.), subjection by the Romans (63 B.C.),
the destruction of Jerusalem (70 A.D.), and the dispersion
of the Jews and their settlement amongst Christian and
Islamic communities; the banishment of the Jews from
England in 1290 AD. and from France in 1309 A.D.; the
massive persecution in Spain in 1391 and finally their ban-
ishment from this country in 1492, and lately their holo-
caust — all these events are placed in the context of
Jewish spirituality and understood as the Divine call that
they repent and return unto the Law?!3.

13. Ibid., pp. 3-6.
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This is the way it is among the Jews. In this they set
us an example to ponder some things and to learn how a
chosen people ought to proceed (according to the Apostle
we too are a chosen people — I Peter 2:9) especially in the
light of such a tragedy as the 1932-33 famine. In any event,
this famine ought to awaken us to reflect on the role of
God in this event and on our relationship to it.

In meditating on the famine tragedy the question
arises: why people and nations should suffer... and why
do not all nations suffer except the few? Having put for-
ward these questions we seek the Divine answer. The an-
swer is there and the answer is with our Lord Jesus Christ.

Thus, according to the word of the Lord, every suffer-
ing takes place because it is willed by God. And every case
of suffering has its goal. At one time the Apostles asked
the Lord Jesus Christ: on account of whose sins a man was
born blind — was his misfortune the penalty for his sin
or his parents’ sin? The Lord answered, that neither has
this man sinned, nor his parents: but that the works of
God should be made manifest in him (John 9:2-3). In the
case of group tragedies such as the massacre of Galileans
by Herod, the death of Jerusalemites by the fall of the
tower in Siloam: These were not, according to the Lord,
because one or the other were sinners above all men. In
fact both events had meaning as the Divine warning to
others (or the world), that without repentance every one
is liable to undergo a similar misfortune (Lk 13:1-5). In
the case of the sinful woman who, according to the Law
deserved to be stoned, Jesus Christ showed that her ac-
cusers themselves merited a similar reward (John 8:3-11).

Therefore, on the basis of what was said by the Lord,
we must conclude that in every instance victims of trage-
dies, or suffering, should not be viewed in a negative sense
as if they were chosen or examples of the despised or were
chosen for punitive reasons but, contrarily, they often stand
as the means for some Divine purpose. This Divine goal
is a great mystery far removed from our understanding.
Because of our limitations this mystery is often restricted
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to the need of and the call to repentance. Such was the
teaching and warning of Jesus Christ himself. So speaks
the great religious experience of the Jewish people.

Let us now return to our subject matter, for our cen-
tral theme today is the phenomenon of the tragical famine
which, like a sea, burst upon and flooded our people over
fifty years ago. It has already been stated that this tragedy
is seen as a political, national, and moral event. But to con-
sider it only in these frameworks means that we are com-
memorating this event peripherally, treating it subject-
ively and thus not penetrating the meaning of the event
with heart and soul and, therefore, not merging it with
our hearts and appropriating it. Besides this, a subjective,
impartial treatment of the event depletes it of its power to
influence other people. Let us note that since much lesser
misfortunes of a people, according to Jesus Christ, attained
the scale of universal meaning (See Luke 13:1-5) so also
the artificial famine of 1932-33 has attained not only a
Ukrainian national scale but a universal scale by virtue
of its instruction for all people as also by virtue of homo-
geneity of all human beings. During those years, in the
suffering of the Ukrainian being, in fact, all mankind
suffered. This, truly, is beyond the comprehension of most
people, but it is so — this is theologically true.

I am fully aware that with this declaration I am ven-
turing into the realm of theology and philosophy and, thus,
beyond the bounds of fathoming these things by the aver-
age person. But on this occasion it is, indeed, necessary to
say that such extensions of the human mind and spirit do
exist and by them one even approaches the fact that in
a specific instance of human suffering one can see a great
spiritual value. While such insights may not be experienced
by all, it is, in fact, the experience of many average per-
sons who have at one time lived through a traumatic time
and, later, relate their experience solemnly as individuals
who have been enriched by the experience and recall that
challenging time as a time of heroism.
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But this is not what concerns us today. What we are
concerned about is not whether the world learned anything
from the fact of the suffering of the Ukrainian people dur-
ing the artificial famine. For us it is important that we
do not disassociate this apocalyptic event from spiritual
history, from spiritual experience, and, finally, from the
fortune of the Ukrainian people and thus from each of us
as individuals. For this tragedy does have, and ought to
have, a good, experiential, concrete meaning for all of us
— subjective spiritual meaning. In view of this, we must
make a number of practical suppositions.

First of all, let us acknowledge that it was to us, and
to every person, Christ said that the very hairs of our
heads are all numbered (Matt. 10:30). Here in our case
it so happens that in this horrid fiftieth anniversary we
are speaking not about one person, nor about a group of
people, but about the seven million victims who died be-
cause of starvation... It may be asked: was He, who with
providence numbers the hairs of every human being, not
involved, or was He helpless in the face of this starvation
tragedy — a deliberately and especially directed against
the Ukrainian people? For, undoubtedly, this tragedy does
have an apocalyptic meaning.

It is difficult not only to believe but to suppose that
the holocaust of Ukraine happened because of the direct
will of a merciful God — a providential God. It is easier
to suppose that this happened with His permission so that
by it be revealed to all the world what man is capable of
when he rejects everything that is Divine, when he takes
over everything into his own hands and instead of produc-
ing that which is good, instead of God-like works and per-
sonally achieving God-likeness (theosis), such a man be-
comes a demon himself and in his works. This, to the asto-
nishment of the world, is precisely the path that was
taken by the proud creators of impious communism when
they placed their diabolicalism onto the basic idealogical
and political programs and embodied it in the USSR state
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system. Because of this the first and the greatest victim of
this system was Ukraine and the Ukrainian people.

The first supposition leads one to conclude that the
famine of 1932-33 was fainted on our nation as onto a blame-
less victim. This is a national and political supposition.
Another probable supposition, a supposition of a theologic-
philosophical nature, which sees in suffering the positive
significance, — is one we simply cannot fathom for it is
beyond our ability to comprehend how and why it leads
to such conclusions. Therefore we are left with a third
alternative: the supposition which is clearly of a spiritual
nature that directs one to the conclusion that the tragedy
of the Ukrainian holocaust, as such, which is beyond ex-
planation, beyond reasoning, beyond amending, is, after
all, an event from which we ought to try to learn some-
thing. Every human tragedy has a great instructional and,
therefore, an educational meaning which is of a worldwide,
national, but, primarily, a personal nature. For us, therefore,
the most approachable and the most practical probability
is this latter one. It obliges us to face the reality of the
Ukrainian holocaust of 1932-33 face to face, to personally
examine it and then draw from it the subjective conclusions.
This tragedy cannot be reversed, but one can learn from it.

If we are prepared to acknowledge that, in fact, we can
learn something from the famine tragedy of our nation —
even enrich ourselves spiritually — then we ought to go
further and acknowledge that those seven million victims
of the Ukrainian holocaust were dying for us. If we truly
are to learn anything from this tragedy then those millions
of our martyrs did not die in vain. Furthermore, if those
seven million victims, known only by God, are capable
spiritually to so impress themselves upon us and on our
consciousness that everyone of us, because of this, shall
individually become better persons, better Christians, and
better Ukrainians, then, truly, they have not died in vain.
This, then, is the approach to the paradoxical but authen-
tic conclusion, for only in such a way the suffering and
agony of those people can become the spiritual energy,
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the spiritual power not only to us in the present time but
also to our future generations. (It is for this reason that
for some people sacrifices are not deemed dreadful but
even necessary).

Let us, therefore, remember well that this fiftieth
anniversary of the famine tragedy of Ukraine is being ob-
served not only for the sake of good repute in the eyes of
others, not only because of political motivations, nor for
the benefit of the world-at-large but primarily and essen-
tially for deepening of the consciousness of everyone of us.
If only we achieved this consciousness... If in the face
of such consciousness of the famine tragedy we opened
ourselves up and our very hearts to the extent that we
might spiritually comprehend and totally grasp the immen-
sity of the anguish of starvation torments, envision the
progressive chilling of Ukrainian blood... If we could
appropriate the anguish of mothers for their starving child-
ren which every person of sympathy ought to be able to
do, then not only could we better comprehend this tragedy
but we would actually experience it in our hearts for per-
sonal revivification and regeneration. (This is analogous
to assimilating by virtue of faith and love the gracious
salvation of Christ!*). It is within the means of a person
to sympathetically (empathetically) deeply experience and
to be fully and totally moved by the experiences of other
persons. This happens by virtue of understanding, by virtue
of love and sympathy. If only this happened... I am cer-
tain that many, many of us would necessarily comprehend
how really and how deeply such an experience touches
the human soul and ennobles it and how for such a moved
and enlightened person — especially when this is done in
Jesus Christ — the actual “sorrow turns into joy” (John
16:20). Perhaps it would then be easier for us to under-

14. Metropolitan Anthony, “Reflections on the Salvific Power of
Christ’s Passions,” and “Dogma of Redemption,” Moral Ideas
of the Principal Christian Dogmas (Russian), published by
North-American and Canadian Eparchy, 1963.
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stand why some theologians and philosophers perceive a
positive quality in suffering.

The artificial famine in Ukraine is an historical event.
But even that which I am trying to draw attention to, tells
us how major historical events can blend with the spirit
of people and with the spirituality of an entire nation. For
this reason it is said that the history of a people has, and
always may have, a great spiritual meaning and that all
occasions of a given history must necessarily be viewed
and understood from the perspective of the spirit. Such
is, as demonstrated above, the venerable experience and the
practical conclusions of the Jewish people. 1 for one believe
that such ought to be the experience and conclusion of our
people.

I say all this in the context of the commemoration of
the fiftieth anniversary year of the artificial famine — the
great famine of Ukraine — but I am calling attention only
to some aspects of it. I think, however, that even from
that which was said here it is possible to bring forth a
definite sense:

First of all that to which attention is drawn to here
is that we should not allow ourselves to err and thus to
separate (to withdraw) ourselves, our people, and our
historical destiny from the Lord God and God from us;
that we consider, see, and acknowledge ourselves as an
indispensable part of world history and of all mankind.
We should not consider ourselves as those despised and
unworthy of a better fate. We should not even allow the
thought that we are not fit for anything good. No! With
us it ought to be otherwise. And it can be so. On that
account let us cite the example of the Jews:

No other nation of the world has experienced such
downfalls, suffering, maltreatment, disappointments, liber-
ating attempts and rising as we see in the example of the
Jewish nation. In our time, faced with the deadly holo-
caust, this nation awakened and rose to an incredulously
vibrant national, political, philosophical action because their
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recent trial and misfortune are recognized as a Divine call
to repentance, a return to the Law.

Such ought to be the case for every people of faith,
and, therefore, for us. We, assuredly, will demonstrate
a great vitality — and of universal significance at that —
when we commence to look upon ourselves and our history
with thankfulness to God, Who marked out for us a time
and a place in the general human history and the processes
of the whole world, but especially for the opportunity to
do good in the world. Let us truly learn to thank the Lord
God for the opportunity to live and to be a part of His
world. Let us be thankful for the trials — even the pain-
ful trial during our great holocaust. Let us learn to thank
the Lord especially that He does not abandon us in our
negligence but still endeavours to touch us, to awaken us,
and make us aware of ourselves and the world about us
even to make us aware to the painful fact that danger
threatens all of us by which we truly and forever may
perish. Such an orientation and such an awareness are
most necessary for us! Let it move us to a productive in-
sight of the dreadful tragedy of 1932-33.

* ¥ *

Ours has been a difficult history but there is veiled
in us a God given reservoir of vitality. Let us learn to en-
liven it, strengthen it, and spiritualize it even by such
means and exercises as by contemplating our holocaust, its
significance for each of us as individuals, for our people,
and for all the world. We are people of faith... Let us do
everything and let us enlighten all by a productive aware-
ness and by a sincere insight that God is omnipresent. To
all the faithful He gave the assurance that He will be with
them on all occasions even until the end of ages. And this
presence of God with us let it be accepted as His assurance
that He loves us as a peculiar people and as a nation. He
does care for us (otherwise we could not have survived),
He helps us and will help us in all that is good and holy. ..
now, and ever, and unto all ages.
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