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"BIPA M KYJITYPA" — "FAITH AND CULTURE" No. 9

lllanoBHi YnTaui "Bipn # KyabTypH"!

Y BauwHx pykax 9-Te YHCJIO Haworo BHAAHHS, SIKe
3anoBHsie 1995 pik # obgae Hac Haji€l, WO B MaH-
6yTHbOMY "Bipa # KyabTtypa" 6ya€ NosiBAATHCSA CBOE-
YacHo, — He MeHIe pa3 y pik. "Bipa # Kyabtypa” u. 10
BHAfe 1996 poky.

"Bipa # KysabTypa" — BHAaHHs BorocioBcbkoro da-
kyabTeTy Koserii CB. AHADES, aje, KpiM 60rocJI0BCbKHX
NnHTaHb, lllaHoBHHMA YuTay 3HaHAe B HiH marepisin 3 La-
DHHH yKpaiHCbkOi AYXOBOCTI, (hinocogii Ta kKyaAbTypH
B3araui. KpiM toro, Mavxe noJJoBHHa aBTopiB 9-ro
YHCJIa HAWoro opraHy — MOJIOAI JIoAH, a L€, BipHMO,
pO6GHTb Haw OPraH XHBIWIHM, MPHCMIOCOOJAEHHM /O
npob6JjieM Ta NUTaHb CbOrOAECHHS, WO H € LUEHTPAaJbHHM Y
BHAaBHHUYIH Qinocoqii BnaaBuiB "Bipu # KyabsTypu".

Y nA06pif Bipi ue 4HCJI0 onpauboOBYBaJIOCsi H MiAro-
TOBJISIJIOCS A0 APYKY, — BipHMO, 1[0 H BM npHAMeTe
Horo gobpoaytiHo.

Pepaxrop

Dear Readers of "Faith and Culture”:

We are pleased to offer you the ninth issue of our journal
which covers our publishing obligation for1995. It is foreseen
that "Faith and Culture” No. 10 will appear in 1996.

“Faith and Culture” is the publication of the Faculty of
Theology of St. Andrew’s College in Winnipeg. However, in
addition to theological topics, the reader will find in this issue
material pertaining to the domain of Ukrainian spirituality,
philosophy and culture in general. It should be pointed out that
half of the contributors to this issue are young people more in
touch with what takes place today. This adds life to our
publication, for addressing contemporary issues is central in the
publication philosophy of "Faith and Culture”.

The ninth issue of our publication was planned and
prepared in good faith, we trust that our Readers also will find it
acceptable.

The Editor.
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J1. THMOmMEHKO

YkpalHcbka llepkBa | Hal{lOHaNbHO-
AYXOBHe BipoAXeHHs B 00y
BepecTteficbkol YHil

(lorasau M. Npymescbkoro i koHuenuil
HoBiTHBOI icTOopiorpadih

CyuacHe peJlirifHo-aAyXoBHe BiAPDOAXEHHs YKpaiHH,
CBOro poay "penliriikHMiA peHecaHC”, XxapakTepPH3YETbCH
BiJHOBJIEHHSIM TpaAMULIAHHX XPHCTHUSHCbKUX lLlepkos i
CEKTaHTCbkUX 06'e€aHaHb. HOMY BJlaCTMBE 3arOCTpPEHHS
MiXKOH(pECiHHUX KOHQ@JIIKTiIB, 3MaraHHsl Pi3HUX XPHUCTH-
SAHCbKHMX BU€Hb i HanpsMiB. TPUBOXHHUMH i gecTabinizylo-
UMMM € MPETEH3ii Ha BHMKJIIOYHY HalliOHaJIbHY pOJib "CBOET"
LlepkBH, cnpobu Joka3aTH "MEHIIOBApTiCTb" OAHMUX i "kKpa-
WicTh” iHWHUX. 3 L€ METOW 3AIHCHIOITbLCS €KCKYPCH B
MHHYJIE, BiIWIYKOBYIOThCH BHTOKH Cy4YaCHHUX He3roa i He-
NOPO3YyMIHb, JIYHAalOTb I'OJIOCH NPO HEOOXiAHICTb 3JIMTTS
YCiX XPHCTHAHCbKHMX KOHGECiIiH BOEAHHO Ha OCHOBi rpe-
KO-KaTOJIMLUM3MY UM npaBocJiaB'si. He po3misigaioun cy-
YAaCHOI'o CTaHy roToBHOCTi yKpaiHCbkKUX llepkoB A0 iHTe-
rpaiii Ta CTyniHb iX HaUiOHaJIbHO-AYXOBHOI'O TNMOJBH X -
HHULITBA, TODKHEMOCS BHUTOKIB lli€el NpobyieMH Ta yuacTi
ykpaiHCbkoi LlepkBHM B HalliOHaJlbHO-AYyXOBHOMY BiApoOA-
X€eHHi B 100y BepecTeicbkoi yHii, CNiBCTaBUBIUK NMOIJISAX
M. I'pyureBCbkOro 3 Cy4YaCHMMH KOHLENUISAIMH AESIKUX iC-
TOpHKIB Ta (isocopis.

Y nepeaaeHb 400-ro rosijeio bepecrteicbkoi yHiil, ne-
pe/ibayaioin HakaJl Mi>XKOH(ECIHHMX CTpacTei, BaXXJMUBO
BUPOOUTH METOJOJIOTIYHO BipHi MiAXOAHU, HE 3aXOrJoBa-
TUCA OOrocJIOBCbKO-€KJIE3i0JIOTiUHOW MOJIEMIKOIO, SKOI0
6yJl0 TaK WEeAPO HAaNnoOBHEHE YHiIO3HAaBCTBO B MHHYJIOMY.
Ciig TakoX MaTtv Ha yBa3i, WO HacJyigkk bepecTercbkoi
YHii, NpUHAaMUMHi JIOKKX TpUBAaTHMe pPO3 €AHAHHS B YKPaiH-
CbKOMY XPDHUCTHUSHCTBI, 3aJIMIIATUMYTbCS MPOTHJIEXHO pPi3-
HHUMH U1 NPABOCJIAaBHHUX | FPEKO-KATOJIHMKIB: JJIs1 MEPUHX
YHifA € pO3KOJIOM ykKpaiHCbkOoi LlepkBH, AN APYTrHUX —
AHEM HapoOJXEHHS HOBOI ykpaiHCbkOi llepkBH. B sikocCTi
O/IHOIr0 3 HAaMBAXJIMBIlIHX METOAOJIOTiUHHX OPIEHTHPIB
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MOX€ BHUCTYINAaTH B3aEMO3B SI30K MiX CTaHOBHILEM B YKpa-
IHCbKOMY XPHCTHSHCTBI i BHpPilIEHHSM MepIIOYEProBHX
3aB/laHb HalliOHaJIbHO-BM3BOJIBHOIO pYyXY. 3p0O3yMiJio, Mo
uei 3B's130k He GyB CTaJIMM i 3MiHIOBaBCS Ha npoTs3i 6a-
raToJliTHbOro NOCTYINy OCHOBHHUX KOH(ecii ykpaiHCbKOTro
XPHCTUSIHCTBA.

IcTopisn ykpaiHcbkoi LlepkBu TiCHO NOB'si3aHa 3 Halli-
OHaJIbHO-BH3BOJIbLHUM DYXOM Ta HalliOHaJIbHO-AYyXOBHHM
BiAPOAXEHHSM, NTOUHHAIOUH 3 XPHUCTHUSIHiI3aLil KHIBCbKOI
Pyci. HauioHaJibHO-TBOpYa poJib yKpaiHCbKOi LlepkBH Mno-
cuymiach B XVI-XV1 cT. B enoxy BH3BOJIbHHX 3MaraHb
YKPaiHCbKOro Hapoay NpoTH iHO3€MHOI'0 IOHEBOJIEHHS,
— HE BMINAAKOBO L€HA NnepioA crniBnajgae 3 rnepiiMM ykpaiH-
CbKMM KYJIbTYPHO-HalliOHaJIbHHUM BiZIPOJAXEHHSM, 3 €EBPO-
Nercbkol enoxolw rymaHiamy i Pedopmauii. pu 3'scy-
BaHHi poJii yKkpaiHcbkoi LlepkBH B HalliOHaJIbHO-1YyXOBHO-
MY BiIDOJAXEHHi Lli€i sickpaBoi J00HM ykpaiHCbKOI1 icTopii
BaXXJIMBUM MOMEHTOM € BepectercbkHuit co6op 1596 p., Ha
sikomy OyJia 3aCHOBaHa YHifiTCbka (rpeKoO-KaTOJIMLbKa)
llepkBa. Akwo 6inbWicTb AOCHiIAHUKIB PaAAHCHLKOrO yacy
[10SICHIOBAJIO BUHHKHEHHS YHil BUHSATKOBO MNOJIITHUHHMH
MOTHBaMH, 3paZlol0 YKpPaiHCbKOMY HapoO/JoOBi, 1O BiAMNOBi-
A1aJIo /1yXoBi BYJibrapHO-COUIOJIOriUHOro niaAxoay Ao ic-
TOPpIii, TO Tenep MoXHa 3yCTPiTH NMPSAMO NPOTHJIEXHY TOU-
Ky 30pYy, 3rigHo sikoi BepecTeicbkuit cOBOp BUTBOPHUB Ha-
uioHasbHY llepkBy ykpaiHcbkoro Hapoay. To6To, HUHI MH
6aurMo cnpobu nowykia 06'€KTUBHUX NMPUUHMH Ta 3aKOHO-
MIpHOCTEH 11bOr0 iICTOPUUYHOro sisuma.! lle o3Haua€e Ta-
KOX, IO IPEKO-KaToOJIUllbke€ TpakTyBaHHs BepecTeicbkoi
yHii HabyBa€ B YkpaiHi Bce 6isibwoi nonynasipHocTi. BapTo
BKa3aTH TNpH LIbOMY Ha OAHY BeJIbMH 1likaBy OOGCTaBHHY:
rpeko-kKaToJIMllbka icTopiorpagis npyMiusa 40 Takol AyM-
KM 1TOPiBHAHO He/laBHO. [IpUHalMHI We CTO POKiB TOMY B
IoBiZIEHHIK aitepaTtypi A0 300-piyusi BepecTtercbkOoi YHil
noAibHM BHCHOBOK He NMPOCTEXYETbCA. [JOMiHY€ iHma
KOHlIen1lisi: BepecTedCbkUM akTOM OyJIO MOBEPHYTO PYCb-

! iue Macnascbkun 1. Mucas MaHApoBaHeUub, AIKOTo 3BYTb BHIEHCbKHUM
(A3siH — 1991 — u 1 ¢ 152-160; l'env | JyxoBHiCTb YkpaiHH | cninbHHA
€RponeAchkUA Aim, YkpaiHa. Hayka | xynbTypa — Bun. 26-27 — K, 1993. — ¢
132-137
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Ky llepkBy B JiIoHO anocTtoJyibCbkoi LlepkBu.2 Jlo peui, #
natpispx H. Ciinuit BBaxas BepecTeicbky YHil0 He BiJip-
BaHOIO i MPHUMNAJAKOBOIO NMOAI€I0, @ OAHHM OTHHBOM B [IOBIO-
MY iCTOPHUYHOMY JlaHULIOrOBi 060OPOHH O/IHOCTi BCEJIEHCh-
koi LlepkBu Ha YkpaiHi i Bisopyci.3

BUHSTOK cepea ny6Jikalid OCTaHHiIX pPOKiB CTaHO-
BUTb 36ipka cTtated "KoBuer”, y uMcJli NepuioMy KOTpOi
ABi Npaui NpUcBsiueHi icTopii yHil Ta peJiriiHoi 60poTb6U
B XVl cT. 3okpema, B. I'ya3sik TpakTye BepecTtencbKy YyHil0
AK BilOKpeMJIEHHS (pO3puB) 3 LlapropoaoM T1a co1o3 i3 PHU-
MoM. Cobop y BepecTi 6-10 x0BTHs 1596 p. paTudikyBaB
YHiIAHY yroay, 3aTBepAXeHy nanow KiuMeHTOM VIl 23
rpyaHs 1595 p. B PuMi.4¢ BUBaXXE€HHM CTaBJIEHHSIM JO Hac-
niaxkis BbepecTtedcbkoi YHii BUPi3HAITLCA OCTAaHHiI npaui
C. Nnoxisa, B. YabsaHoBcbkoro, 0. MumaHuua. C. [lnoxin,
HarnpukJaJ, ule B paAfHCbKHH Uyac nepuuM Bigkpus 3abo-
pOHeHYy TeMy: po3pobky icTopil YHisTCbkOi LlepkBH, KOT-
piA NPpUCBATHUB y CBOIA MOHorpadii Kisibka po3ainib.s

YacoM HapoO/1XXE€HHSA YKpPaiHCbKOI1 I'PEKO-KAaTOJIMLIbKOI
llepkBu € cnpasji Bepecteichkuil cobop 1596 p., oaHak
TBEPJ/IXEHHS /lesikiX aBTOpiB Npo Te, WO came LIUM Oyia
O/IHOAKTHO BMTBOpEHa SKiCHO HOBA, HalliOHaJjibHa llepkBa
YKpaiHCbKOro HapoAay, €eBpornencbka llepkea HOBOro Tuny
i Ti. — € BIZACTYNTOM Bi/1 NPOroJIolyBaHOr0 HUMHU TNMPHUHLIH -
Ny icTopu3smy, Biaxia Big koTporo My B6avaeMo B nepeHe-
CeHHi peaJiii pyHKUiOHYBaHHA YyKpaiHCbKUX LllepkoB y
XIX-XX C€T. Ha iCTOpUUHH#I TPYHT XVI-XVIl cT. He MOXHa
OBGifTH | HAATO KaTEFTOPHUUYHHUX Ta YNepe/XXeHUX BUCHOBKIB
l0/10 aHTHHALIiIOHAJIbHOI poJli NpaBoCJiaB s, sike HiGUTO
BXe To/1i yocobJoBasio CXiJHO-a3iaTCbKUil KOHCEPBATH3M
Y 1OPIBHAHHI 3 €EBPOTNENCbKUM PHUMO-KATOJIMLIbKUM palli-
OHaJli3MOM 3YMUHSIIOUMCb Ha BKa3aHUX Ta iHWHKX npobe-

2 lus  flporpamma TopxecTBeHHOro ob6xoay 300-1€THOM pOYHMUE CB
YHin pyckoH, Ofo3sa bEpats Pycuuul; lTamsTka 300-N1eTHEro 1BUAEK YHIiH
BepecteAckoA 1596-1896, NbBoBb HaknaaoM komiTeTy oBuieAHoro Ha
THnorp Ctasponur HHcT., 1896; Hauepk HcTopin YHiHM pyckou uepkBH 3b
PumMoMb — J1bBOBbL. Hakn KomuTeTy loBHNEAHOTO , 1896

30B Muwanuu, MutponosmuT Hocug Crinun nepea ‘cyaom™ KI's, — K ,
1993 — ¢ 66

4B T'yassk, IcTopis BigokpemaeHHs. Kuiscbka MHTpononis, lJapropoacs-
kHA naTpiapxart i reHe3a bepecteAcbkoi yHii/, Kopuer — 1993 —u | —c |,
15,19

5C NnoxwuA, NancTeo A Yxpauta (MoMTHKA PUMCKOR KYDHH HA yKpaHHC-
kux 3emnsnx 8 XVI-XViiar) — K, 1989 — c 101-158
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Max, He 6auuMMo ocob6suMBOi NoTpe6HM B AOKa3ax HayKOBOi
HECINPOMOXHOCTi AE€SKHX OLIHOK iCTOPHUHOI poJii KOo3allb-
KOl CTapuiMHH Ta OCBiUEHOro NPaBOCJIAaBHOIO AYXOBEH-
CTBa, siKi "BCIO CBOI0 €HEPrilo BUJIAJOBYBaJM Ha 6e3rny3ny
6opoTbby 3 yHi€w".6

BuxoasiuM 3 Ti€l nmocuJiku, mo Gyab-sike peJliriiHe
npoTtubopcTBO, 0CO6GJHMBO BCEpeAHMHi BU3BOJIBHOIO DPYyXY
oaHi€l Hallii, € 6e3ryy3IUM, MPONOHYEMO 3BEPHYTHUCH 10
npaub M. I'pyuieBCbKOro, sikMi me HanpukiHui XIX - no-
yaTKy XX CT. NTOCTaBMB Ta 3HaAUHOIO MipOI0 pO3B'si3aB 3a3-
HaueHi npobysemH. [Ipy LUbOMY MH fAaJieki Big abcosioTH3a-
uii norisAiB KJlacMka ykpaiHcbkoi icTtopiorpagii, siki 6yin
PO3BHHYTI B JOCJiJAXEHHAX HOro HaCTYIMHHUKIB. 3a3HauUM -
MO TakoX, IO Xo4U M. I'DymIeBCbKHHA i 3aJIMIIaBCH BipHHM
npaBoOCJaBHiK Opi€HTalUii, MPOTE TOJIEPAHTHO CTAaBHUBCH
A0 BCiX KOH(eciin ykpaiHCbKOro XpMCTHSAHCTBA i HaJaBaB
rnepesary HalliOHaJIbHO-BH3BOJIbBHHM UMHHHKAM, HACJIiAKH
BepecTteiicbkol yHil CTaBUB y 3aJIEXHICTb A0 YCINiXiB UM
HeR/lau yKpaiHCbKOro HalioHasbHOro pyxy He ciuia 3aby-
BaTH TAakKOX i TOro, WO reHe3y i nepeseAeHHs yHil BiH po3-
IJ1si/laB Y KOHTEKCTi peaJslii ykpaiHCbkol AiHCHOCTI XVI-
XVl cT, ansa skoi 6yo xapakTepHHUM Te, WO TOrOUYaCHHM
YKPAiHCbKMH HauUiOHaJIbHUA PYX NPOXOJAHB MNijJg 3HAKOM
pesiriiHo-1epKOBHHUM: BiAPO/AXEHHS yKpaiHCbKO-6ino-
pycbkoi llepkBH. ¥ L1bOMY pyci GYJIH CHJIbHUMH €JIEMEHTH
HallioOHaJIbHi H KYJIbTYPHi, ajie racjo peJjirinHe He paa3
BUCTYINAaJIO 3aMiCTb HalliOHAJIbHUX i MOJIITUUHUX KJIMUIB,
MEHIl YCBiIOMJIEHUX | MONYJAPHHUX Yy HAapOAHUX Macax.’
OTXxe, xapakTepHo1 puUcow enoxu XVI-XVIlI ct. M. I'py-
IEBChbKUIK BBaXa€ NiJgABHLUIEHE 3HAUEHHSA peJNliriiHUuX MOo-
MEHTIB B YKPAaiHCbKOMY HalliOHaJIbHOMY i KYJIbTYPHOMY
XHUTTi, HalliOHaJIbHi 3MaraHHsi 3HaXOASAThCHA Y BEJIUUE3HIH
3aJIEXHOCTI Bijl peniriiHuXx BiAHOCHUH. [IPUUHHOI0 LbLOIO
6yJi0 Te, ulo NpaBocCJiaBHAa LIEPKOBHICTb Ha YkpaiHi B XlII-
XV CT. HanoBHIOBaJlaCb HalliOHaJIbHUM 3MIiCTOM, HaGJH3u-
nachk Ao norpe6 HapOAHOIO XHUTTS, LEPKOBHi MOTUBH
ornaHyBaJiM cBiTOMISA, o6psa i TBOpUiCTb. llle Ginbuoi cu-
JIM gocsrny ui TeHaeHuii 8 XVI1-XVII c1, nig uac 60poThb-

6 Fpeuxo, BcTtyn ao kH.: MacnabcbkHA |. YkpaiHcbka iHTenireHuis i
uepkoBHa Tpaauuis, — NbBiB, 1993 — c 4-5.

7M TpywescbkuA, 3 icTOpii peniriAHoi AyMku Ha YkpaiHi, Tpywencbkun
M C [lyxomHa Ykpaina (36ipka TBopin) — K, 1994 — c 64-65

10



64 3a HalioHaJbHY llepkBy?® [lo Toro x y nportubopcrsi
Pyci 3 loJsibmew A0 noJiiTHUMHOIO aHTAaroHi3aMy Ao4a€rbcs
KOHTPACT pEeJIiriiHUA | KYJbTYPHHH, KOTPHH 3 YTpaTolo
PYCbKOI A€pXaBHOCTi TOYHHAE NTOKPHBATH KOHTPACT MNOJIi-
THUYHHA. 3BiJAICH CTa€ 3pO3YyMiJIMM TBepAXeHHs M. I'py-
IEBCbKOIO, O "3HaME€HeM YyKpalHCbkOl HApOAHOCTI Ha 3a-
XiIHOMY ®PpPOHTI..., cTa€e "pycbka Bipa". "Bipa crTaBaJja, —
nume BiH, — Haib6isibil GOJIIOUUM NYHKTOM B THX oOMe-
XE€HHSAX | MTOHUXEHHSAX, SAKi TEPNIB Ternep Ha KOXHIM KpPO-
11i YKPAiHCbKUHA €JIEMEHT BiJl NEPEMOXHHUX MOJIbCbKO-KaTO-
JIMLIbKKUX KPYTiB, i CHJIOI 3BHUaHHOI peakulil cTaBajia A
CbOI'0 TOHUXEHOIo YKPAaiHCbKOI'O €JIEMEHTY INpeMETOM
0COOJIMBOrO NMpHUB ' A3aHHS, HaibiJbll APaXJUBUM MiCLIEM,
#ioro HalioHaJIbHUM 3HaAMEHEM i raciyiomMm”’

Pycbka LlepkBa CTa€, oTXe, BaXJIUBHUM UHHHHUKOM
yKpaiHCbKOro XHTTs. ‘[IpaBocCjlaBHAa Bipa, — TPOJAOBXYE
M. I'pymieBCbKUA, — 3a Ti CTOJITTH 3 BipH UYXOI, CHJIO-
Millb HAaKMHEHOIi, BCTUIJIA VIMGOKO BBiATH B XHUTTH, NPU3-
BUUAITHU Josier 10 cebe, cTaTH Bipol 6aTbKiBCbKO, OIHOI
3 HAUBHU/HIUWIKX CKJAAOBHUX UYACTHH B Tid CYMi HaBHUOK i
NPpU3BUUYAEHDb, IO CTAHOBUTb €JIEMEHTAapHUH, HECBiAOMUH
nijkaaj NnouyyTrs, — 3pobusacs "Bipold PYCbKoOl B MNpoO-
TUCTaABJIEHHSA [10 KaTOJIMUbKOI [losibuyi” 10

Y posrnsigyBaHHUi nepioa npasocJiaBHa llepkBa Ykpa-
iHM He BXoaAHWJIa A0 ckJIaAy MoCKOBCbKOi naTpisipxii i ne-
pebyBaJjia jivlle B KAHOHIUHIN 3aJIEXXHOCTi Big KOHCTAHTH-
HOMOJIbCbKOTO naTpisipxa. YkpaiHcbki €napxii 6yau gak-
TUYHO aBTOHOMHWUMHM, YINpaBJliHHA B HUX 3/iACHIOBAJIOCb
3a yuacTio napadisiH, HaQpoAHOI MOBOK UHUTAJIMCb NPOIO-
BiZli i BeaMCb cniBH, GOrocayXiHHS BEJIOCb 1IEPKOBHO-CJIO-
B HHCbKOIO MOBOIO 3 BUPA3HHM BIIJIMBOM YKPAaiHCbKOi Op-
¢oerii, 11i€0 X MOBOI NHCasacb LLEPKOBHA JiTepaTypa.
/loctatHbo 3rasatu bibnilo pycbky . CkopuHH, [lepecorn-
HUlLbKe €BaHresiie, JIiTkiBCbke €BaHresie, €saHresiie B. Ts-
MMHCbKOrO, 3pewTol OcTpo3bky 6ibJiilo, O NOIWHPIOBAIUCD
B YkpaiHi B Apyri# nosiosMHi XV1 cT. He Bunagkoso M.
I'pymeBCbkHi NMUCAaB B iHIIIA npali, mo ykpaiHCbka npa-

8 Tam camo — ¢ 41

IM I'pywescbkHA, KyabTypHO-HalioHaNbHHA pyx Ha Ykpaini 8 XVI-
XVl Biui, Tpywescbkuft M C JlyxoBHa YkpaiHa. — c. 144,

10 Tam camo — ¢ 143
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BocJiaBHa llepkBa "6yJla €JMHHM HalliOHaJIbHUM NpeAcTa-
BATEJIEM YKpaiHCbkOi HapOAHOCTI, ii CTAroM HalliOHaJIb-
HHM, a 3apa3OM TroJIOBHOIO OMOPOI0 HalliOHaJIbHOI KYJIbTY-
p"".ll

ICTOpUKH MHHYJIOTO BUBOAMJIKM nepeaymoBd Bepec-
TENCbKOI YHIl i3 KPU3HU NPABOCJIABHOI'O LIEPKOBHOI'O XHUTTHA
B YkpaiHi, sika pi3ko 3arocTpHujiacb B C€EpeUHi — APYTiHn
nosioBuHi XV1 cT. M. I'pymeBCbkHA AOKJIIAAHO 3YNHUHSETb-
csl Ha npo6JjieMi NPUUHUH KPHU3H i MPUXOAUTb A0 BHCHOBKY,
mo BoHa 6yJsia CIpHUMHEHa 3HAUHOIO MipOI0 IeCTPYKTHB-
HHUMH YMOBAMH TMOJIbCbKO-JIMTOBCbKOI okynauii, gisiMu
MOJIbCbKOT'O KaTOJIMLIbKOTO YPSAY, KOTPHH 3arap6aB npasa
ykpaiHcbko-6iJlopycbkoi rpOMaZICbKOCTi HaJl MpaBOCJiaB-
Holo llepkBOlo (MPHUCBOIB NpaBa NaTpoHaTy i 3anpoBajvB
CHMOHIl0), @ TakOX IapaJi3dyBaB 3MaraHHsi CYCIiJIbHOCTi
J10 y4yacCTi B LIEPKOBHHUX CIpaBax i KOHTPOJIIO HaJd HHUMH.
MNpaBocnaBHa LlepkBa 6yna CkMHYTa 3i CTAaHOBHIIA A€pXaB-
HOl A0 CTaHOBHIIA HUXUOI penirii. KopyMnoBaHa npasoc-
JlaBHa iepapxifa aosesna, 3pewTtolo, LllepkBy A0 NMOBHOro
po3cTpolo. KpiM TOro, Bi3aHTiHCbKO-pYCbKe NpaBOCJaB'A
He 3a/10BOJIbHAJIO B Lied uac notpeb CycnijJibCTBa, BUCHUXA-
JIM Bi3aHTiMCbKO-CJIOB AHCbKi JXepeJsia cxigHoi llepkBH.
lile He 3akiHUMBCS NpPOLIEC HANOBHEHHS MpPaBOCJIaBHOI
LIEPKOBHOCT| HalliOHaJIbHUM 3MiCTOM.!2

AHani3yiouu nepeayMoBH Bepecrtencbkoi yHil, M.
I'PyeBCcbkui He OOMEXYETbCSA XapaKTEPHUCTHUKOIO 3aHeNa-
Ay LIepKOBHOIO XHUTTA B Ykpaini. [logibHUiA ynagok i ae-
MoOpaJi3aliio nepexuvsasa i npaBjasya KkaTosidlbka llepksa
Peui [locnoauTol, B AkiA AerpajalidHi NpoLecH rnovyaaucs
mwe paHime. Po3cTpif i AeMopani3alisi KaTOJTHUbKOTO Ay-
XOBEHCTBa, AYXOBHHUH i MOpaJIbHHA 3aHenaja AiHILIH B Ce-
peauHi XV cT. Ao xpaiHHOCTI. 3HauHO nocaa6JoBain cTa-
HoOBHIE NOJIbCbKOI LlepkBH pedopMaLifiHi Teuii.

flkuo ykpaiHCbke CYCMiJIbCTBO HaMaraJloCsi NogoaaTv
KpPHU3y IJISXOM IOCHJIEHHSI 60pOThOM 3a HalliOHaJIbHI iHTe-
pecH, Oo30POBJIEHHAM i€papXii, BiATHOBJIEHHAM BJaaH
L1apropo/ACbKHX MNMaTpifipXiB, MOPaJIbHOIO HalpaBol AYXO-

' M rpywescbkun, laocTposana ictopisi Ykpainu, — Kuis-/bsis, 1912. —
c 240

12 M FpyweBcbkHA, 3 icTopii peniriAHoOi AyMkH Ha YkpaiHi; KyabTypHo-
HalioHanbHUA pyx Ha Ykpaivi B XVI-XVIl Biui, FpywescbkHA M C. [lyxoBHa
YkpaiHa — c 41,51, 64, 146-147, 200
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BEHCTBA, MiJHECEHHSIM HaLiOHAaJbHOI OCBiTH, 6PaTCbKUM
PYXOM Ta iHII., TO KaToJihlbka LlepkBa BiAgnosijia B 60-70-x
PP. KOHTppedOpMalli€lo — IMOXBaBJIEHHSIM BiAPOAXYBaHHX
iHCTUTYTiB KaTOJIMUHM3MY, 30KpeMa €3YITCbKOro OpAEHY.
M. I'pyuieBCbKMHA BKAa3y€ Ha Te, IO SIKIO KaToJIMllbKa Llepk-
Ba 3a AOIIOMOIOI0 BKa3aHMUX 3axOAiB IBHAKO BHHINIA 3i
CTaHy KPHU3H, TO MpaBOCJIaBHA MepexXHBaJia Hauripmi ya-
cu. [[paBoCyiaBHE JYyXOBEHCTBO NPOAOBXYBaJO yocobio-
BaTH HEKYJIbTYPHICTb i TEMHOTY, rpy6icTb i meMopanisa-
uilo. 3pewmTo0, NpaBOCJaB'si He BUTPUMAJIO KOHKYPEHLii 3
NpOTECTaHTH3MOM Ta peOpMOBaHUMH iIHCTHTYTAMH KaTo-
JULHM3IMY.

I'nuboko BuMBUYeHa M. I'pylIEeBCbkHMM iCTOPisi MJaHiB
yHii. [licnsa 3arap6aHHs 3axigHol YkpaiHHM NoJbCcbki NpaB-
JIlUi KOJIa Ta KaTOJIUllbKa BepXiBka 3aXOAHJIMCSA OKaTOJIU-
yyBaTH yKkpaiHLiB. OqHaK MexaHiuHa 3aMiHa NpaBOCJIaB A
Ha KaTOJIMLIM3M BUSIBHJIACb HEMOXJIMBOI. TOMY B NOJIbCb-
KOMY MpaBJiIsuOMY CEpPEAOBHLII BU3pisa i€ 3JlyueHHS
KaTtoaulbkoi LlepkByM 3 npaBocjaBHOW, TOGTO ykJaaJ€HHSA
YHiT WAsAXOM NpHEAHAHHSA NpPaBOCJiaB'st JO KAaTOJIMLITBA.
i nouaTkoBi cnpobu yHii kiHUuA XIV - nouatky XVI cT
He yBiHUAJIMCH YCINiXOM, OCKiJIbKK NpaBOCJIaBHA BepXiBka
He HaBaXxyBaJlaCs PO3pHBATH CBOiX BiJHOCHH 3i CXiAHOIO
llepkBolo i 11apropoACbKHM TMaTPisIPXOM (BiAPEUEHHSA BiJ
rpeubkoi BipH acouilBajioCh 3 BiAPUBOM BiA HalliOHaJib-
HOI TpaAaulii, EBPONENACHKI X KaTOJIMLIbKO-JIATUHCbKI Pop-
MH KYJIbTYpPH HeCJHM Hebe3neky BTPaTH HalliOHaJbHOI
iAEHTHUYHOCTI). Y ApYrif noJsioBUHi XV1 CT. NOCHJIIOETbCH
TUCK Ha ykpaiHCcbky llepkBy 3 60Ky LLlapropoACbkOro mnar-
pifspxaTy, Ha YkpalHy HalX/JXalTb NaTpifApXH, sAKki BTPY-
YaKTbCS Y BHYTPIWIHE LIEPKOBHE XUTTHA i UMHATb CBAaBO-
Jio. [locHUI0ETLCS peasibHa 3arpo3a 3 6oky Mocksu: 1589
p. MOCKOBCbKY MHUTPOINOJIiI0 NigHECEHO A0 PiBHA He3a-
JIeXHOro narpisgpxarty. Y UMX CKPYTHHX YMOBaX i/iesl yHii,
Ik BUXOAY i3 KPU3OBOTO CTAHOBHINA, 3aPOAXYETbCHA B
yMax NpasJiiUMX INPaBOCJaBHUX Kia YkpaiHd. Y 80-x pp.
XV1 cT. npaBocJiaBHi iEpaApXH CTalOTb iHilliATOPaMH YHII
(nepuwuM BUCTYTIMB JIbBiBCbkMiA Bnaauka I BanabaH). Mpa-
BOCJIaBHa i€papXxisi, Ha BiAMiHY BiA PUMCbKOI Kypil, BUCTY-
nana 3a cenapaTtHe of'€gHaHHSA npaBocJyiaBHOiI llepkBu 3
KaTOJIM1IbKOI0 Ha KOMIIPOMICHHUX 3acajax. M. 'pyuieBCbkUi
HaroJiowye, o MHTPOMNOJIMTH 3aAyMaJii NEPEUTH MNil
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3BEPXHICTb Nand PUMCHKOro, mob 3BiJIbLHUTUCH BiJl CBaBO-
i natpifpxis. 3 iHmWoro 60ky, NepcnekTUBa NPHJIYUEHHS
Ao puMcbkoi llepkBy BigkpvBaJia NpaBOCJIaBHiA rpoMan-
CbKOCTi H€ TiJIbKH MOXJIUBICTb JYXOBHHUX Ta KYJIbTYPHHX
rnepesar, a i obilsiJla YUCTO MaTepiajibHi BUroau. 06'ea-
HaHHS 3 KaTOJIMLbKOI llepkBoio nepeabayaso YpiBHSHHSA
B npaBax 3 KaTOJIMKaMH, JOCTYN A0 THUX cdep i BIUJIMBIB,
ki go Toro 6y HeAOCTYNHMMH. Bysa me oaHa MeTa —
3BiJIBHUTHCH BiJ BNJMBY 6paTcTB, siki 6y HOcisiMu pe-
¢opmauii npaBocyaBHoi llepkBH. BiATak yBeCb yKpaiHCb-
KO-6iJIOPYCbKHI1 €EMUCKOMNAT NEPENOB Ha YHiHHi NO3MUii.

[IpaBocnaBHa icTtopiorpagiss me B XIX CT. HajaBaja
BUpillaJIbHOTO 3HaueHHs B NnepeBe/leHHi YHil €3yiTaM Ta
NMOJILCbKOMY ypsiay. M. I'pylmieBCbkHI He 3anepeuye KaTo-
JIULIbKO-TIOJIbCbKOI'O BIJIMBY Ha PO3BHMTOK MOAiA, NMpoTte
He BHUJIEHOBYE HOrO i3 3araJibHOiCTOPUUHOIO KOHTEKCTY.
3 1570 p. €3yiTH, AKi OXHUBHUJIK NOJIbCbKY LlEPKBY, pO3rno-
UMHATb NOXiA Ha 3aBOIOBAHHS PYCbkKOi NpPaBOCJIaBHOI
llepkBu. TiATpUMAaB YHiSITCbKY TNapTii0 NMpaBOCJaBHOI
llepkBH i kJIEpHKAJIbHO HACTPOEHUH ypsaa )XKUrumoHTa Il
MockoBcbka AepkaBa NnepexuBajia B Ty NoOpy 3acTi# i
nocyjabjeHHss ¥ He MOIJla BTPYTHTHCS, SIK paHillle, B peJi-
riiHy 6opotb0y B YkpaiHi. Ckjaaucs, TakMM UHHOM, Ha/-
3BHUYAHO CNpUATAUBI O6CTaBHHU [JIS NOCHJIEHHS 6o-
poTbOH 3a YHil0.

MpoyHiAHME pyx HanpukiHui XV1 cT 6yB Hag3BHYak -
HO LiKaBUM i CBOEPIAHMUM SIBUIIEM. Y XOAi NMOJEMiKH MiX
ny6yaiuMctamu o6ox CTOpiH nornan6JioBasacb HaykoBiCTb
apryMeHTallii, CTBOPIOBABCS I'PYHT AN BAOCKOHaJIEHHSA
OoCBiTH. LliJIKOM NpaBOMipHUMH BHUIISAAAOTb Cripobu Cy-
yacHUX icTOopHkiB Ta ¢inocoiB po3rnsaHyTH BepecTencb-
KY YHil0 B KOHTEKCTi €BPONENCbKOrO0 peHecaHCHO-pedop-
MalliiHOTO Npollecy, CkJaJOBUMH YaCTHHaMH sikoro 6yso
topMyBaHHs B €BpOIi HalliOHaJIbLHUX KYJIbTYD i NoAekyau
HauioHaJbHUX Llepkos. [IpoTe NPUXHIBHHUKHU AAHOro Mijg-
XO4y, BIipHOrO B NMPHUHLHMII, HE BPaxOBYIOTb YCi€i ckJaja-
HOCTi Ta 6araToBUMIipHOCTI, NiJA 4Yac CyNnepeuvMBOCTi €B-
pOMNEeACbKUX KYJIbTYPHO-iCTOPUUHHUX sABHL. CKJIaJ0OBOIO
YAaCTUHOIO CTBOPIOBAHOI Ha HaliOHaJbHOMY I'PDYHTi iAeo-
norii Ta npakTuku PedopMalii 6yB TakoX i po3koJ AaHOi
HapoAHOCTi 3a BipoicroBiJaJibHHM MNPHHUHUNOM. LliJIKOM
CripaBe/1JIMBUM € BUCHOBOK . IcaeBMuUa npo T€, Wo npoy-
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HiIAHHUA pYX Ha YKpaiHi pO3BMBAaBCH B KOHTEKCTi KOHTppe-
topmMmauii (katonuubkoi pedopmMauii).!? BiH He Mir He npu-
BECTH [0 PO3KOJY YKPaiHCbKOIO HalliOHaJIbHO-BHU3BOJIb-
HOro pyXy, IO HislKk HE CMIPUSJIO KOHCOJiAalii yKkpaiHCb-
KOro CYCINiJIbCTBa B foro 6oporbbi NpoOTH iHO3EMHOIO MNO-
HeBoJieHHs. CaMe Tak OLiHIOBaB Hacnigku Bepecrercbkoro
cobopy M. I'pymeBCbKUiA: "YHifl BHeCJIa PO3JABOEHHS cepel
NpaBOCJIaBHHUX i iX eHeprilo ofepHyJsia Ha BHYTpimHio 60-
porbOy”.14 lIs1 olliHka M. 'PYIEBCbKOTrO CTOCYETHCS TiJIbKH
€MOXH TMi3HbOIr0 CEPEAHBLOBIUUSA (HUXUE MH TOKAXEMO,
o BiH iHakKlle CTaBUBCS A0 PO3JABOEHHS B YKpaiHCbKOMY
xpucTUsiHCTBI XIX CT.). BoHa sisiryia B ocHOBY 6aratbox aB-
TOPCbKMX KOHLIEMNUiA, Hanpykaaj, Ao EHuMkioneaii ykpa-
iHO3HABCTBA: YHisA i ONO3WLIiA NMPOTH Hel PO3WENUIH
YKpaiHCbKY LlepkBYy Ta Hapoj i BUKJIMKAJIU JOBroTpvBaly
3aB35iTY BHYTPIillHI0O 60pOTHOY. !5

T. XvHUeBCbka-I'eHHeNb, AOKTOP icTopii [TosbCbKOIi
AH, yBaxa€ HacJiJKH YHil napaJOKCaJbHUMH i LiJIKOM
NPOTHUJNIEXHUMH TJlaHaM iHiuiaTopiB yHii. TBopui yHii
NnparHyJjii A0 He3aJleXHOCTi BiA MOCKOBCHKOIo nartpisip-
XaTy, npoTe npaBsocJyiaBHi Peui [locriosnuTOl 3a pOCifiCbKO-
MOJIbCbKMUMH YrojJamu mniAgnaju I MOCKOBCbKHH NPOTEK-
TopaT /[lo 3arayibHoOi yHii 0o6ox llepkoB Tak i He giAmJio.
B3aeMHa BOpoOXHeua npaBoOCJIaBHUX, YHIATIB i pUMO-KaTO-
JIMKiB No3HauuJacb Ha BiAHI YkpaiHu 3 [losabuiero, B KOTPiA
NneperuviesiMCs eJIEMEHTH PeJliriiHi 3 CyCniJibHUMH i Halio-
HaJbHUMH. llle oauMH nMapagokC yHii, Ha AYMKY JOCJi/IHA-
li, MoJsira€ B TOMY, IO PO3/IBOEHHSA HapoAy Ha NpHUBiuHHU-
KiB Ta NPOTHBHHUKIB YHil CIPUUHUHHIIO BEJIMUE3HE 3POCTAH-
HSl HalliOHaJIbHOI CBiAOMOCTi. 3pO3yMiJIO, O NPUXHUJIbHHU-
KM YHil B PUMi Ta BapwaBi He uekaJd Takoro NnoBOpPOTY
noAin.'s Ha Hamwy AyMKY, TIPHUXHA HEYCNiXy YyHii, pakTHU-
Ha 1i nmopa3ka HanpukiHUi XVI-XVIl cT. nonsirae 8 Tomy,
IO OpPraHiuHO 3/J0pPOBE€ 3a CBOEK NPHUPOAOK 3EPHO YHiM-
Hoi ifei 6yJ10 KHHYTe Ha 'PYHT HallioHaJIbHO-BU3BOJIBHUX

13§ IcaeBnu, YkpaiHcbka kynbTypa B cepeAHbOBiYYIl | HA CBITaHKY HOBOI
AobH, YkpaiHa ky/abTypHa crnaawWHa, HauloHanbHa cBigoMicTb, AepXaBHICTb

Mixsig 36 Hayk npaub — Bun 1 — K, 1992, — c 41.

14 M Ipywescbkui, IcTopist Ykpainu-Pycu, — K , 1907 — T. VI — c. 488

'S Enuuxnoneais yxpainosnasctsa, — T. 1. — [Mepesna. B Ykpaini. —
Jlbais, 1993. — c 116

'€ Npuunnm | Hacaiakm BepecTeAcbkoi yHii, Mam ATkM YkpaiHu. — 1992
—u4.2-3 ¢ 9-10

15



3MaraHb HapoAy, SIKMi TiJIbKHHO nouyHHaB Gopotbly 3a
CBOE€ HalliOHaJIbHE BHU3BOJIEHHS. /O TOro X YHil0 CllouaTky
niaTpumada lNosbma, NpoTH sikoi 6ysio cnpsiMOBaHe BiCTPSA
HaliOHaJIbHO-BHU3BOJIbHOI 60pOTLOU. [lepekoHaBUKCh, MO
YHiA He BUNPaBAOBYE NOKJAaAE€HUX Ha Hel CnoAdiBaHb,
NOJIbCbKHA ypsA 1632 p. ypiBHIOE NPaBOCJIaBHHUX 3 YHisi-
TaMH, a JIbBiBCbKY, [lepeMHCbKY i JlyLbKy €napxii 3aTsepAa-
XY€ NpaBoOCJiaBHUMHU. lle pimeHHs 6yJi0 3yMOBJIEHE i BUC-
TyInaMH KO3alTBa Ha 3aXMCT NpPaBOCJiaB .

OCTaHHIM YaCOM iCTOPHKH i KYJIbTYPOJIOTH PO3IJisi-
AalTb reHe3dy IPeKkOo-KaTOJHULMU3MY B KOHTEKCTi CHHTE3y
CXiAHO-Bi3aHTIACbKOI i 3aXiAHO-PUMCbKOI KYyJbTYp. BapTOo
3a3HaUMTH, IO UM He Briepme nobauuB Takui pakypc
npob6iaemMd M TI'pymeBcbkuit. [Ip4 LIbOMY BiH yka3yBaB, IO
B XoAi penirifiHoi 6opoTbbu HanpukiHli XV CT. opieHTa-
Llis rnpaBOCJIaBHOI LlepkBM Ha Bi3aHTIACbKY KYJbTYpPY #
Tpaauuilo 6ysa cnabuwow y NMOpPiBHSAAHHI 3 KYJbTYPHUMH
BIMJIKBAMH JIaTUHCHKOTO CBiTYy. Ll o6CTaBMHA NpHUMEHIIY-
BaJsia Te rMboke NpoBauJisi, ike iCHYBaJo MiX YHisiTaMH
i NpaBoCJaBHUMHU B cdepi KyJbTYPHIiA. Y chepi X 4yucTO
LIePKOBHIi#M, AOrMaTHUHIi po3ain 6yB BesMue3dHui. Ak yBa-
xae f. IcaeBuy, CMHTE3 CXiAHOI i 3aXiAHOI KYJbTYp Nnouas-
Cs 3HauHO paHiue bepecTteAcbkoi yHil (He BMnagkoBo Oc-
Tpo3bka akaaeMiss GyJjla CJOB SIHO-TPEKO-JIaTHHCbKOIO),
npasocJiaBHa X llepkBa JOBIro He HaBaXxyBaJlaCb NPHUAHSA-
TU €EBPOIEHCbKi KATOJIMLIbKO-JIATUHCbKI OPMH KYJIbTYDH.
Tomy B XV cT. BiagGyBasocs uiTke po3MeXyBaHHSA: JIaTHU-
HOMOBHA KYJIbTypa CIpyiMainacsi yKpaiHLSIMH SIK Oopra-
HiYHO NOB'si3aHa 3 KaTOJIMLIM3MOM, a OTXE€, UYyXOpiJHa.
CuTyalist noyaja MiHATHUCS, KOJIM NPaBOCJIaBHi YCBiJJOMH-
JM, mo He 36epexyTb CBOiXx no3uui# 6e3 pedopmu Lep-
KOBHOI'O XHUTTS i OHOBJIEHHS KyJbTypH. [louaBcsi Hauio-
HaJIbHO-PEeJNrilHUA pyX OCTaHHix AecATHpiu XVI cT. —
nouatky XVII cT, koM ykpaiHCbka KyJibTypa foyaJa 3ac-
BOIOBaTH KYJIbTYPHi 3400yTku 06U PeHecaHcy i Pegop-
Mallii. HoBoro BuMipy npo6JjieMi cxiiHO-3axiIHUX BIJIKBIB
Y LEPKOBHOMY i KYJIbTYPHOMY XHUTTi YKpaiHU Hadana Be-
pecTercbka yHisi. 3 nepiogoM akTHUBi3allii kOHTppedopMa-
HiHHUX TeHAeHUiA 36ircss HoOBUHM eTan CHHTE3y CJIOB SiHO-
rPELBbKHX €JIEMEHTIB 3 JIATUHCbKHUMH: peaJibHe CIiBBiJHO-
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IeHHA MiIHAJIOCb Ha KOPHCTb JIJaTUHH, sika CTaBajla MOBOIO
BHIIOI OCBITH.!7

Uikasuit nornsig Ha npobieMy 3aXiAHUX BIJIMBIB BUC-
nosJoe C. [noxii, sKKUA BBaXae€, MO YHiss 3 OgHOro 60Ky,
3yNHMHHUJIAa NTPOCYBAHHSA KaTOJIMLM3MY Ha CXiA, a 3 APYroro
— BiJKpHUJIa WJIAX AJISA NOMHUPEHHSA 3arajlbHOKYJIbTYPHHX
HaabaHb €Bponeicbkoi UMBini3alii. Ynpoaosx XVII ct
Big6ysacb ajanTallis Ha MiCLleBOMY MpaBOCJIaBHOMY
IPYHTI 3axifHOeBponencbkux iaen, a Bxe y XVIII cT. yk-
paiHCbKi iEpapXH“ Ta KHHXHHKHM "BECTEpHi3yBaJM" NeTpiB-
cbky Pocilo. 18

YBaxa€Mo, Mo HaBeAeHi BUCHOBKH NMOTPebyOTb Aesi-
KHX YTOUHEHb. PaKTHUUHO, "/IBEPi” 10 €EBPONEHUCHKUX BITJIU-
BiB, fiK ll€ He napajoKCaJibHO, BiAKPHUJIO NMPHEAHAHHSA
Ykpainu ao [Moabmi. Ykpainii nouvaau 3go6yBaTyd OCBIiTY
B €BPOMNENCbKUX YHiBepcuTeTax me B XV cT, pobunu ue
B XVI-XVIIl cT, NnpMUOMYy He€ TiJlbkh 3aBASIKA TNEpexoay
Ha TpeKo-KaToJIMLUH3M (B YHiBepcuTeTax €BpPONHU BOHH
3MyuieHi 6yJiM NpUAMATH KaTOJULUTBO). Y APYrid NOJIOBH-
Hi XV cT - nepuwii noyioBuHi XVl CT. eBponencobki Brjiu-
BH Ha YKpaiHCbKO-6iJIODYCbKHX 3€MJISIX WHPHUJIA TAaKOX i
PedopMauis, sska yepe3 [loJiblly NMPOHHMKJIA B MiCLIEBE CYC-
nijbHe XuTTs. Barato 3po6uMB y LbOMY HanpsimMky @ I
Moruna, KMiBCbKHH NPaBOCJIaBHUH MHUTPOIOJMUT, Yy AYii
NMPUXHUIIbHUK KATOJIMIIbKOI KYJIbTYPH, SKOMY B/J1aJIOCH Ha
AEAKUHA yac NoCTaBHTH IPABOCJIABHY LlepkBy BHllE YHIiAT-
CbKOIi.

Cnia BM3HATH, WO, BJacHe, cTaBJeHHS A0 Bepecreii-
CbkOi YHii 3 TOUKHM 30pYy "HENpoOrpecuBHOCTI" 11 AN po3-
BMTKY HaliOHaJIbHO-BH3BOJIbHOI'O PYXY npuseso M. I'py-
WEBCbKOI'0 A0 HECXBAJIbHUX Y LiJIOMY OLIIHOK YHil. 3 LMX
e MipKyBaHb BiH HEMATHUBHO OLIiHIOBaB AisJIbHICTb [1. Mo-
rMJIK, KW, 3 Horo norisiay, no3baBnsie ykpaiHCbke Ipo-
Ma/ISHCTBO sIKOro-HebGyab NOJIITHUHOrO UM HalliOHaJIbHO-
ro nposoAay, xou i 3pobus G6araTo A8 NiAHECEHHS yKpaiH-
CbKOi KYJbTypH. OAHAK NMiAKPECIHUMO, IO OUiIHKH M. I'py-
IEBCbKOrO He Oy Hi ynepeaXeHUMH, Hi OJJHOBUMIiPHH-
MU, Y BCAKOMY pa3i BOHU He 6ysu Bopoxumu YTIKL, sik

179 Icaesnu, Yxa3, npaus — c. 38, 41
'8 Npuymnn | Hacnigku BepecTeAcbkoi yHii, — ¢ 12
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e iHKOJM NMiAHOCHTb KaToJiMllbka icTopiorpadgis. Bpaxo-
BYIOUM Ty OOCTaBHHY, IO NEPErOBOPH 3 Marnoil PHMCbKHM
BEJIMCb NPABOCJIaBHUMH i€EpapXaMH KOHCIipaTHBHO i MaJiH
XapakTep KJEpHKaJIbHOI iHTPUIH, BiH kBaJlipikyBaB iX sik
3MOBY BJIaJIMK MPOTH CBOE€I BipHU i cycnijsbHOCTi. Ha ue
BKa3lyBaB i BEpXiBKOBHH xapakTtep BepecTte#icbkoro cobopy
BJIaJIMK-YHifAATiB. M. 'pylIeBCbKHA BBaXaB MPaBOCHJIbHHUM
3 NpaBOCJaBHOI KAHOHIYHOI TOUKH 30DpY JIMILIE MTPABOCJIaB-
HHit cobop. [IBa napaJjieibHUX COGOPH MOKJIaJU MOYaTokK
PO3KOJIy yKpaiHCbKOI LiepKBH.

OUiHIOIOUM pe3yJIbTaTH Nepumoro AecATUpiuusa 6o-
poTb6H NMpaBOCJIaBHUX NPOTH YHii, M. 'pymeBCcbkHUii BBa-
XaB YCHIWHIIUKM KYJIbTYPHO-JiTepaTYPHHHA HANpsM, AKUHA
NpUBIiB A0 BEJMKUX MOPaJIbHUX 3400yTKiB. YKpaiHCbke
rpOMaZIAsHCTBO /laJl0 PEeBaHIl THUM, XTO 3aCy/[XYBaB HOro
Ha HaulioHaJIbHY cMepTb. OCKiJibkH NOJIiITUUHA (FOJIOBHO
napJjaMeHTapHa) 6oporbba TPUMBKMX YCNiXiB He Maia,
CMNoJIbIlEHHA YyKpaiHUuiB NMpoAOBXYyBajoCb. ToMy cripaBsa
npaBsocJiaBHOi llepkBu 3agaBajsiach 6e3suxigHow. Came B
LMX yMOBax B o6OpOHi L1IEPKOBHOI CrIpaBH CTa€ KO3aLTBO,
sike A0OMBa€ETbCSA BiAHOBJIEHHS NPAaBOCJIaBHOIO €MUCKOINA-
Ty Ykpainu i Bisopyci. 1621-1632 pp. M. I'pymeBCbKH#H
Ha3uBa€ AECATUPiYUAM BiJIbHOI ykpaiHCbkOi LlepkBH, op-
raHizoBaHoil "MiJg KpUJaMH XPUCTOIOGMBOIO 3arnopo3bkoro
BOoiHCTBa". €AHiCTb HapoAy B ocobi HOro NojiTUYHOro
npejcraBsHMka 3anopi3bkoro BiWcCbka 3 HalliOHaJIbHOIO
LlepkBoto Gysia He6aueHoOO | NPOAOBXYyBajach O TOro ya-
cy, noku B XVIII cT. He GyJia JikBiJoBaHA 11lepKOBHA aBTO-
HoMmisa Ciui.

[lig BrJinBOM ko3alTBa, AOro BU3BOJIBHOIO PyXy Ta
CO103y 3 NpaBoOCJIaBHOIO LlepkBOI0, 5Ky BOHO B35JIO MiJ CBi#
3aXMCT, HAPOAHUJIOCh YKPaiHCbKe GapOKKO, Yy KpauMX apxi-
TEKTYPHHX, XHUBOMUCHHUX, JIITEPATYPHHUX Ta MY3HUUHHX
3pa3kax sikoro B XVI-XVIIl cT. MoXHa 6aUUTH CHHTE3 €B-
pornencbkol i CxiAHO1 (yKpaiHCbkoi HalliOHaJIbHOI) KYJib-
Typ. lle 1 y XVIII cT., npyuHaiMHi go niksigauii Ciui, npa-
BOCJIaB' S 3aJiM11a0Ch NpanopoM 6opoTbbu 3a HalioHaJb-
HO-KYJIbTYpHE BiAPOAXEHHsA. TOMYy TBEPAXEHHSA AE€AKHX
aBTOPiB NPO reHETUUHY HECYMICHICTb NpaBoOCJaB's i ykpa-
iHCbKOi MEHTAaJIbHOCTIi HE BUTPHMYE NEPEBIPKH iICTOPHU-
HOI PETPOCTEKTHUBOIO.
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PycudikaTtopcbka ¢QyHKUiss npaBocJsiaBHOI llepkBH B
YkpaiHi sickpaBO mnou4aJa MNMposiBJAATHCb Yy XIX CT., KOJH
BJIaCHe yKpaiHCbka NpaBoOcCJiaBHa llepkBa mnouaJia nepe-
TBOPIOBATHCb Y POCiIACbKY. M. I'pylEeBCbKHA TOBOPHUTH 3
uboro npuBoAay, mo "6aTbkiBCbky" Bipy, sika B XVI-XVII
CT. MaJjla 3B'SI3K4 3 COLiSIJIbHUMH | HalliOHaJIbBHUMH CTpPY-
HaMHM HapoAHOi ncvxoJiorii, niAMiHeHO 3MOCKOBIIEHOI0O
ogilifiHol llepkBO0 "Ka3bOHIMHOKW" Ta MEPTBEUYUYHUHOMN.
Y lasnuuHi B TiM 4Yaci yHisiTcbka llepkBa HallioHaJi3yBa-
J1acb i 3B'sA3yBaJjlaCb 3 HAPOJAHUM XHUTTSAM, 3 iHTeJlireHuien
Ta 3 HApOJAHUMH MacaMH 3B SiI3KaMH He€ TiJIbKA peJiridHHU-
MH, aJjie 1 HauioOHaJbHUMH, KYJbTYPHHMH i NOJITUUHH-
MH...19

YTBOpPEHHSA | UOTHPHU CTOpPiuus iCHYBAHHSA IDEKO-Ka-
TOJNHLbKOI LlepkBH iMEHYIOTb JA€KOJIM 51K (peHOMEHaJibHe
siBMule ykpaiHcbkoi ictopii. Ha Hamy ayMky, dpeHoMeH L€l
LlepkBH noJisira€ B ToMy, mo 3 Agectabisidyouoro gakrtopa
ykpaiHcbkoi gificHocTi kiHuA XVI-XVII cT. BoHa 3moria
NEePETBOPUTHUCH Y BaXJUBUA UMHHHUK HaLliOHAJIbHOIO BiA-
poaXeHHs | 6opoTb6H 3a He3anexHiCcTb. lla BoicTUHY (e-
HOMe€HaJibHa TpaHcopMalis 3HaUHO NMPHUCKOPHJIACh 3 ne-
pexoaoM CxiagHOI MaiMuMHK, Ae yHis 6yJjia NPpUAHATA HaM-
ni3xiwe, o ckjagy ABCTPO-YTOPIHHH i3 3HaUHO M’ KWK~
MH TOJIITWUHHUMHU Ta CBITOIJIAAHO-PEJNIriiHHMH YMOBaMH.
Jlo Toro X, Ha BiAMiHy Bia [losbmi, ABCcTpifi 6ysa €BpoO-
NEACbKOK KpaiHOoM0, fika BX€E BCTYIMNHJIa B €OoXy HOBOI ic-
Topii. HanesHo, caMe B 11eA YacC IMOCHJIMJIaCb €BpPOTEACbKA
Opi€EHTALisA rPeKO-KaTOJHUbKOI LlepkBH, 3aCJIYTHU SAKOI ne-
pPeA YkpaiHCbKMM HalliOHaJIbHO-BH3BOJIbHHUM pyxoMm XIX-
XX CT. € HE3aNEPEeUYHHUMH.

19 M pywescbkHA, 3 icTopii peniriAHol AymkH Ha YKpaini, FpyweBcbkHA
M C /[yxoBHa YkpaiHa. — c. 113.
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[lerpo Binanwok

bepecTefichka YHiaA | Hami 3aBAaHHA*

B yac cesATkyBaHb 400-niTTS1 BepecTeicbkoi YHii My-
CUMO NOCTaBUTH CO6i UiNui psAg BaXJIMBUX NMUTaHb, o6
HaJIEXXHO OUIHMTH AOAAaTHi Ta BiA'€éMHi MacmTabu Li€i Be-
Jnukoi noAii. HaiBaXxJIMBIlIMM TNHUTAHHSIM €, XTO MH Taki,
3BiIKM NMOXOAUMO i SIKMI Haml BKJIaZl Y CBiTOBY CkapGHHLIO
moAcTBa? [IpaBaMBa BiAMOBiAb Ha 1€ NUTaHHS He cMi€ Gy-
TH OOTSsIXXE€Ha KOMITJIEKCOM MEHIEBApTOCTi, M0 HOro noc-
TiHHO i CHCTEMAaTUUYHO TUJIEKaJIH Yy HallMX yMax i cepusix
iHO3eMHi Hai3HHUKH, 106 TaKMM UHHOM 3BECTH Hac y Ge3-
AYUWHY OTapy NochaymHux, 6e3cyioBeCHUX pabiB. Mu Tex
He CMiEMO pOMaHTHUHO nepebinbulyBaTH Hally BaXJH-
BiCTb Ha (OHI iCTOpii Ta Ky/bTYpH JoACcTBa. TOMY MYCHMO
3po6uTH 06 '€EKTUBHY OLiHKY cebe caMHuX.

He xouy nepenosigatu noaii Bepecreficbkoi YHii, 60
Nnpo Le NMOCTIAHO MNHUILIE Halla rnpeca. AJie Xouy nojati Bam
KOHTeKCT Toi YHii, 60 Npo HbOIro HiIXTO He MNHUIUE.

Ham pigHU#A ykpaiHCbKMHM HapoA — OAHH 3 HaucTap-
KX | HAAKYJbTYPHIIMX HapoAiB CBiTYy. B TOM uyac, sk iH-
Wi HapOAM XHJIM 1e B KaM'siHil 106i, y HaC naHyBaJa BXe
BMCOKAa KYJbTypa MaMYTOBOI KOCTH. IHIWli HaApPOAHU XHIH
ToAi B neuyepax, a Hawi npeaku 6yaysanu cobi ckaajHi
6yaiByi, xaTh 3 MaMYTOBUX KOCTeH, A0aHJIMBO NMPUKPHUTI
mKypaMu BeIHMKUX TBapHWH. ByJia ue nepma y CBiTOBiH ic-
Topii cnpo6ba TBOpUOi apxiTekTypH. lepwi npukpacH, T06-
TO GpacsieTy Ha 3aHaBicax, BUpPOGJIEHI MO-MUCTELIbKOMY 3
MaMYTOBOi KOCTH, cAraiTb 40 TUCcsu pokiB Tomy. [lepma
Yy CBiTi kapTa 3 XaTamH, JlicaMH, pikaMH i MOJIAMH NocCTaJa
1S TACAY NiT TOMY, i i1 BiAKPUTO B Mexupiudi, CydacHiw
YkpaiHi.

Ha TepuTOpil cyuacHoi Ykpainu BiagGyJiacb TeX BeJu-
Ka Nnojisi NnpUpy4YeHHs koHsA MabyTb 4,500 pokiB o Xpuc-
Ta, a 3a HUM TeX BiBLi, KO3H i KOTa.

TpuniJibCbka KyJibTypa, WO noyaJja NpoLBiTaTH BXeE
YOTHUPHU THUCHAYI POKIB 4O XPUCTA, CTBOpHJIA HE JIMILE UYy-
JOBi NPHUKPACH OAEXi i XHUTJa, ajie TeX BUCOKY XJi6opo6-
CbKYy KYJIbTYPY, m{o 06'€/lHaia Brnepule CKOTapCTBO 3 arpH-
KYJIbTYpOl0. B TOMY uaci Hawy TPUIiJIbCbKY K€PaMiKy €KC-

* [laHa cTaTTA — Ue AonoBiab o A-pa npog M binaHioka, BUronoweHa Ha
3'1aal Ykpaivuis Katonnkis TopoHToHCbkoi €Enapxii
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NOPTOBAaHO AOCJIIBHO axX A0 KHTal. XeMiuHHHA ckJiajd K-
HM, IO 3 Hel 3pobJieHa Ta KepaMika, He 3aJIMIIAE XOAHOI0
CYMHIiBY NpO ii MOXOAX€EHHs 3 YKpaiHH. [HIIHMH CJIOBaMH,
Hami KYJbTYPHi BNJHUBH CSAraju TOAi MalXe Ha Uijay
A3ilo. TpHniabCcbka KYyJibTypa TATHETbCS HENEepepHBHHUM
JIAHLIIOT'OM aX [0 CbOTrO/IHi i € OCHOBOIO CyUYaCHOI MaTepi-
S1JIbHOT YKPAiHCbKOI KYJIbTYPH, SIK T€X AYXOBOCTi yKpaiH-
CbKOI Hauil.

Koy 3po6UMO HayKOB€ NMOPiBHSIHHS JOXPHUCTHSIHCb-
KHX BipyBaHb i peJirif, To no6auuMMo, MO Halla yKpaiHCb-
Ka peJiiriss nepeBUIlYE CBOIM 3MICTOM i Kpacol BCi iHmi
peJirii cBiTy. Y Hii HeMa€ rpeko-pHMCbKOI NnopHorpadii,
repMaHCbkoi BOHOBHHUOCTi i XOPCTOKOCTi, CKHTCbKOTO
3BMUAl0 KPOBaBMX XE€PTB i TBAPHH, iHAYCbKOIO psaay ¢aH-
TacCTUUHHUX Ge3uucieHHHUx GoriB i 6oruHb Towo. Hama jgo0-
XPHUCTHUSIHCbKA PeJliriss onepra Ha NPUPOAHOMY MICTHU-
UM3Mi NpaB/JM, kpacH i Jio6oBH. 3a6OpOHEHI TaM YCi KpH-
BaBi XepTBHU. /IO3BOJIEHI JIMIIE XEPTBH NPUPOAHUX IJIOAIB
3emJi. Jlo6OB NOMEPJIMX NMPEAKiB, XHUBHUX i llle HEHApPOAXe-
HHUX UJIeHiB pOAYy 3aiMac€ y HiA nepue Micue. Bei Bianpasu
i GorocyyxeHHs BiA6GyBaJUCh MiJg BiAKPUTUM HeGOM, 06
yci 6oru 3 Heba i 3emMJii MOIJIM BCe GAaUuUTH, UYyTH i OGpaTH
yuyacTb.

06pa3 cMpOi MaTepi 3eMJIi TeX € AYyX€ HAroJIOMWEeHHH.
BoOHa 3poAXye€ Hac 3i CBOro JIOHa, BUPOILYE i rOJAYE Hac,
a BKiHLi MO CMEPTi MOHOBHO NpHUHMAE HAC Y CBOE JIOHO.
Bci ui cksagoBi 4yaCTUHHU YKpPaiHCbKOI JOXPUCTHUSIHCHKOI
peJiirii NiAroToBJISJIK HaC A0 NMPHHAHATTSA XPUCTOBOI BipHU
6araTto kpaule, Hi)X HapoAu iHIIMX PEJITid, WO He 3HaJH
TakuMX CNiB3BYUHHUX eJleMeHTiB. TOMY NPpHAHATTS XPUCTH-
SAHCTBa cepeJ HamMUX MNpeakiB NMPOXOAHUJIO TNMOCTYNOBO i
crnokifiHo, Ge3 peJirifiHoi HeToJlepaHTHOCTi, 6e3 nepecJi-
AyBaHb i HacuJIbCTBa, Ge3 31064 | HeHaBUCTi. BHaciigok
LUbOr'O Hauli NMpeakyd XPUCTHUAHI3ZYBAJIHU JOXPUCTUSHCBKI Bi-
PYBaHHS, a He HUUIMJIM iX OpyTaJibHO, SIK 1€ MaJIO MicLe
B iCTOpIi iHWIKX HApOAIB.

HafiBaXJIMBIlOW iCTOPUUHOI NPABAOI0 € Te, WO YKpa-
iHCbka llepkBa — 1€ llepkBa anocCTOJIbCbKOI'O TNMOXOAXEH-
Hsi. B HayKkOBOMY CBiTi BXe BCi, KpiM ykpaiHUiB, NpUima-
I0Tb CB. AriocTtoJyia AH/ApiA [lepBO3BaHHOIO 3a NPOMNOBiAHH-
Kka cB. XpUcCTOBOI Bipu y CkHTii, TO6TO Ha TepuTOpii Cy-
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yacHoi YkpaiHd. CB. AnocTtoJ [1aByio B JIUCTi A0 KonocsiH
3:11 TOBOPHTb NPO CKHUTIB, K NMPO XPUCTHUSAH. CB. KJIUMEHT
[lana PUMCbKHI, yUeHUK CB. ArniocrtoJia [leTpa, noMep Ha
3acJiaHHi B KpuMy nicast 101-ro poky. B #oro "XUTTi" ro-
BOPHTbCS NpO Te, mo, npubyBmKd Ha KpHM, BiH 3HaWUOIOB
TaM [Bi TUCSUi XPUCTUSIH i 6arato AOMamHIX LEPKOB MO
BCiX MiCTaX. ApXeoJIOTiuHi AOCJiAX i PO3KOIKH, FTOJIOBHO
y Tanaic, B rupJsi ZloHy, i Ha KpuMy, B XepcoHeci Ta Kep-
4i, — NiATBEPAXYIOTb NPHUCYTHICTb XPUCTHUSH, 60 Tam
3HaMJeHO LepKBH 3 MEPIOro i APYroro CToJiTh, LEPKOB-
He 3HapsAAAs, rpoOHMUI Ta HaNMCH, MO He 3aJIMMAKTh
CYMHIBY NpO iX XpPUCTHSAHCbKHH XapakTep.

Ha Bcix cemu BceneHcbkux Co6opax 6yJiM NpPUCYTHI
€MUCKOMNHU 3 CyuyaCHHUX YKpAiHCbKHUX 3eMeJib i IX NiAnUcHU
BM/IHilOTb Ha pilleHHAX TUX cobopiB. 'epMOH, €nuckon
€pyCcaJMMCbKHH, B KiHLli TPETbLOTrO CTOJIITTS BUCBSUYBaB
Ay XepcoHecy Ha KpHUMYy €NMMUCKOIIB, O BEJIM TaM MiCiH-
HY npaiyo, sk Tex y Ckutii. Bysau ne endckonu Bacuiii i
€depiit, ik T€X TPH iHWIi, iIMEHa SIKUX, OJlHaue, He 36eper-
Juch. [lana PUMCbkUA MapTHH | TakOX NOMEpP Ha 3acJiaH-
Hi B KpUMy, y 655 poui.

Maemo uinun psa ceigueHs OTUIB llepkBU NMPO CKHUT-
CbKeé XPHMCTHUSHCTBO. [[pO HaBepHEHHS Ha XpPHUCTOBY Bipy
Haworo KHs3si bpaBjMHa | AOT0O BifCbka ONOBIJA€E XUTIE
cB. CtepaHa Cypo3bkoro 3 8-ro ctonitrsl. KUiBCbki KHA3i
Ackonba i Aup 6ins 880-ro poky O6ysau BOUTI BapSA3bKUMHU
Hai3HMKaMH, a Ha ix rpo6ax no6y/0BaHO LlEePKBU CB. OTLA
HukoJuiasi i cB. IpiHH, TOGTO BOHHU OYJIU XPUCTUSIHAMH.

He Mywy 3ragyBaTtud npo cB. PiBHOAnoCToJibHYy OJIbTY,
60 11e BCciM BiJOMi icTOpUUHi AaHi. CB. PiBHOANOCTOJIbHUI
Bosioanmup, nap Pyci-YkpaiHd, OXpECTHUB i€ HEXPEWEHHX
KHIBJISSH A yBiB XpUCTOBY BipYy, ik OAHMHOKY JIepXaBHY pe-
Jlirito CBOEl BesiMue3Hoi iMnepii. € me # 6arato Giybie He-
3arnepeyHUx J0Ka3iB NpO BEJIMKE NMOUWHPEHHS XPUCTUSIH-
CTBa B YKpaiHi BiJg anOCTOJIbCbKMX YacCiB ax A0 CB. OJIbI'd.
A ix 3i6paB y MOiil KHHXI1li NPO ANOCTOJIbCbKE MOXOX EH -
Hs YkpaiHcbkoi LlepkBH, HamnvcCaHiid aHIJIiIHCbKOK MOBOIO,
o 11 AyX€ NMPUXHJIbHO NMPUHHSJIM UYXHHLI, XO0Ua CBOI,
YKpaiHlli, He 3BEPHYJIM Ha Hei HaJIeXHOI yBaru.

Y uboMy BIATUHKY HallOi LLEPKOBHOI iCTOpii BEJUKY
poJIlo BiAirpajsu CKMTCbKi MOHaxu. Hamy BaTbkiBIHUHY,
Ykpainy, Ha3uBaan "CKUTI€N”, a HaAC "CKUTaMHU" ax O KiH-
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1151 cepeHbOBIUUSs, XOUYa CKHTH, SIK Hapo/, NMepeCTalim ic-
HYBaTH Ile B APYriA NOJIOBUHI TPETbOro CTOJITTS MO
XpHcTi. OTX€, MOBa TYT PO HAaNIUX CTAPHHHHUX MOHaXIB,
TO6TO pycHUiB-ykpaiHLiB. MaJjio 3 Hac 3Ha€ Mnpo Te, mo ca-
M€ BOHH BiJOrpa’ld BEJIMKY POJIIO B XHTTi K CXiAHbOI,
Tak i 3axigHboi LlepkBH. [lepmHi 3 HUX — L€ IBaH KacisiH
(3607-435), mo 6yB AyXe€ BUAATHHUM aCKETHUHHM TNUCbMEH-
HHUKOM, SIKHA NPEKpPacCHO 3HaB I'peLbKY i JJATHHCbKY MOBH.
BiH Tex noaopoxysas Nno Bcix GisibmHUX ocepeakax XpHc-
THUsiHCbKOro Cxoay i 60poHHMB CB. IBaHa 30JI0TOYCTOrO Ie-
pea IHHokeHTieM 1, [lanowo PUMCbKUM. BiH 3anpHsA3HHUBCA
3 Manb6yTHiM [lanow JleBOM BesMkuM i HarMcaB J1si HbOTO
TBip npo BornuioueHHs Boxoro CioBa, mo CTaB OCHOBOIO
XankengoHcbkoro BcesieHcbkoro Co6opy i #oro pimeHHs
npo ABi npupoau y XpucTti, To6To Boxy i Joaceky. BiH
nepuMin Ha 3axoJi HanmMcaB MOHalle Npaso, IO Ha HbOMY
B3opyBaBcs 150 siT ni3Hiwe cB. BeHeAUKT. BiH Tex Hanu-
CaB UiJIMA pAA aCKETHUHHUX TBOPIB, IO HE BTPATHJIK CBOEI
BapTOCTi JocboroaHi. IeaH KacisH 6yB OCHOBHHMKOM Nep-
KX JBOX MOHACTHUpiB Ha 3axoi B MicTi Mapce#, y dpaH-
uii, e #oro nouMTanu sk CBsATOro. Horo BCeJIEHCbKE 3Ha-
UEHHS BeJIMUe3He, X0Yya MU NMpO HAWOoro 3eMJisika, 3BHYaM -
HO, Ma#f>€ HiYoro He 3HaEMo.

JApYruM CKMTCbKHM MOHAaXOM BCEJIEHCbKOI'O MacllTa-
6y 6yB IBaH MakCeHTii, WO BHM3HAUMBCS OOOPOHOI Teo-
nacxitcbkoi @opmMyJiM, To6TO BUeHHSA Npo Te, mo Bboroyo-
soBik Icyc Xpucrtoc TepniB Ha xpecTi y CBOIA JOACHKIH
npupoai. BiH oaMHokui B icTopii LlepkBu, mo BUrpaB 6o-
poTbby npotu Manu Pumcbkoro, a came I'opmizga, kUi
6OpOHHUB NIOXHY Hayky. 3a IBaHOM MakCeHTi€M niuja no-
Aasiisiioua GisbwicTbh envMckoniB Ta BisaHTidcbkui LUap K0c-
THHIisIH, WO Yy 533 p. BUeHHs1 MakceHTist 3pO6HUB i L1EPKOB-
HHUM, i CBITCbKMM 3aKOHOM, TOGTO HOMOK3ZHOHOM, Ta BKJIIO-
UHMB HOTO A0 cjaBeTHOro "KOCTUHiIAHCBLKOro KoAekCcy".
Horo TBOPH € KJSICHUHOI GOrOCJIOBCHKOI JIITEPATYPOI.

TpeTiM 3 Ueprd CJaBHUM CKUTCbKMM MOHaxoM 6yB
[ioHi3in Manui (Er3iryyc). BiH npubyB Ha nouartky 6-ro
CT. 10 PUMY i y AyXe KOPOTKOMY 4aci CTaB, 3a CJIOBAaMH
aocnianuka B. Jloi, "...OMHAM 3 IOJIOBHHX IOCEPEAHHKIB,
WO rnepeaaBajii rpelbky LIEPKOBHY KYJIbTYpy 3axoAoOBi.
3a Aoro mnpaulw rnepeksjajgada, KaHOHiCTa i XpoHoJora
oro tpeba BBaXxaTH OAHUM 3 OCHOBOTIOJIOXHHKIB Cepea-
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HbOBiIUYHOI KysAbTYpH". [liOHi3iH MaJjMA BMOBHi 3aCJyXHB
co6i Ha TakMH HaA3BHYANHO BHCOKHI TUTYJ, 60 BiH GyB
nepmdM KaHOHICTOM Ha 3axoAdi, SKH¥ CTBOPHB KOJEKC
LIEPKOBHOTO MpaBa, Mo Koro Ha3saHo "/liOHi3isiHA" y uecTb
Boro TBOpusA. BiH ynopsiikyBaB KaJeHAap PHMCbKOI
llepkBH, 3po6GHUB GaraTo nepekjafgiB "XHTIH" CBATHX, MO
He OyJIM 3HaHi Ha 3aXO0Ji, SIK TeX BaXJIUBHUX GOroCJOBCb-
KUX TBOPpiB. BiH 3pedpopmyBaB PUMCbky Kypilo, TOGTO Op-
raHv ynpasJiiHHs llepkBoiwo. TakMM UHHOM BiH Ha/JA3BHYAN-
HO CKpilMB MNarcbkui NpUMaT i BNJIUB PUMCbKOI LlepkBH
Ta iHWi [lomicHi LlepkBu. TOMYy CbOTOAHIi CMIlIHUM € Te€,
mo Pumcbka Kypisi 6epeTbCsi BUUTH HacC, YkpaiHuUiB, sik Oy-
TH JOGPUMH i NOCJHYNIHUMHU KaTOJMKaMH. BoHH 3a6yBaloTh,
O 1l€ caMe Hamla 3acJiyra, mo Halli CKUTCbKi MOHaxXH 3po-
6UJIM 3 HUX JIIOJeH, HABUMJIK 1X PO3yMYy, sIK TEX i ynpas-
niHHA llepkBoto. PUMcbka Kypist i 3axiAHsa KyJibTypa noc-
TaJld BHACJIiAOK HaAJIIOACbKUX 3YCHJIb HalUX CKUTCbKHUX
MOHaxiB i iX 6OrOCJOBCbKOr0, KAHOHIUHOTO i KYJbTYPHO-
ro reHisi. Bce e 6yJio niiIroToBKO0 A0 TPbOX YHiH, a came
JlioHcbkoi y 1274 p., dnopeHTiidcbkoi y 1439 p. i BpewTi
BepecTeicbkoi y 1596 p.

BiIHOCHO LMX TpPbOX YHiH Tpeba cka3aTu ciiayloue:
Pycbko-YkpaiHcbka llepkBa Jofuiia i maHyBaja €JHICTb
XpucToBoi llepkBH, LiJIKOM NpaBUJIbHO PO3yMilouu ii, sK
CO103 piBHOMPABHUX CECTPUUHMUX LlepkoB, a He AK MiguH-
HeHHs oaHoil LlepkBu Apyrii. Tomy sikach abcTpakTHa Bee-
neHcbka llepkBa, mo crosisa 6 Buuie 06'€IHaAaHUX CECTPHU-
HuX LlepkoB, — He icHye. [lpyrui BcejieHCbkMH BaTHkaH-
cbkuii Cobop Jsuvuie niATBEPAMB Te, B IO BipUJIHK i WO
NpakTUKYyBaJIM Halli NPEeAKH, a came, IO NMOMICHICTb € Bo-
X010 Bose i anocToNbCbKKUM TNepeaHHAM, 60 X ANOCTO-
au O6yM nepuwuMH, o ocHoByBaaH [lomicHi LlepkBH,
BIMOBHi OCTOCOBaHi A0 OBCTaBHH, KYJbTYPH, MOBHU i MEH-
TaJIbHOCTi NMOOAMHOKMX HApOAiB i HalliA. SIKHACb PUMCb-
KMH 1LleHTpaJi3M i MOHapXiCTUUHHUH YCTPiA LLEPKOBHOIO
yrnpaBjiHHA OyB UyXHUHd iXHbOMY PO3yMiHHIO lLlepkBH, siK
Bboxoi PoauHu, sik MictuuHoro Tisna Xpucra, sik Boxoro
Jhoay, ik MicTepii UM TalHHH BipH.

ICHYI0OUi AOKYMEHTH BKa3ylOTb TAKOX Ha Te, WO Hami
Npeakyd 3aJMULUIIMCh BiDHHUMHU €QHOCTI LlepkBH HaBiTh TO-
Ai, KOJIU TpeKH Ta iHmi CXiAHi XPUCTUSHAHH B3AJIA y4yacCTb
y cxu3Mi Mix 3axigHiMu i CxigHiMu LlepkBaMHu. Tomy Be-
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pecTeicbky YHil0o BOHM yBaxaJik 3a 06HOBJIEHHS JIiOHCb-
kol Ta DIOPEHTIHCbKOI YHiA. TakoX T.3B. YXropo/Jacbka
YHis 6yjna HiuuM iHLKM, ik O6HOBJIEHHSM JliOHCbKOI Ta
dJIOPEHTIACbKOI YHil i NPHAHATTAM BepecTeACcbKoil YHii.

B PuMi HenpaBHJIbHO PO3yMiJIK BepecTeAcbky YHilo,
SK MiAYHHEeHHs1 Hamoi LllepkBH PUMcCbKif llepkBi, a He fK
06 '€qHaHHSA ABOX CceCTpUUHHUX LlepkoB. ToMy 3 HarojiM Toi
X yHii B PUMi BUkapOyBaHO Me/1aJIbHOH 3 HaNMUCOM "PyTe-
Hic peueHTic", TO6TO "TIpHAHABUIN pYCHHIB". PUMCbKi [0-
KYMEHTH Npo BepecTeiicbky YHil0 HanucaHi Tak, HEMOBGH
PHUM MaB NMOBHOTY €HOCTi ¥ yAiJIsiB il KOMY, KOJIH i A€ XO-
ye. TaM He pPO3yMilOTb, IO €HICTb MOJISira€ Ha o06oMiJb-
HOMY OOMiHi Ta BH3HAHHi, Ha 3B's3i J1060BH, Ha AO6GpO-
BiJIbHOMY NPHUHHATTI BOJIi XpHUCTa NPO €AHICTb Y HboMy,
Ha Xxapu3Mmi egHocTi CBsATOro /lyxa. TomMy Hail BEJMKHH Ic-
NoBiJHMUK BipHu BiiaxeHHimui MaTpisipx Hocud MaB NoBHY
pauil, Koau y nepeacisiosi 40 kHUXKkH BikTopa locniwins
Exc okuifeHTe Jiekc Hanucas: "B Tow uvac, sk CxigHi KaTo-
JIMKHU 3HAIOTh, [0 BOHU He Oyu 6 kaToJiIMkaMu 6e3 CBSITOro
PUMCbKOro AnocrtoJibCbkoro llpectony, Tex PHUMCbkUH
MNpecTin He 6yB 64 kaTOJIMLIbKKMM 6e3 CxigHiX KaTOJIMLbKUX
LlepkoB”

MicTtepia LlepkBH € 4WaCTUHHO onucaHa HikeAcbko-
llapropoZcbkolo icrioBiaal BipH, ik "€AWHa, CBATA, CO-
6opHa (To6TO KaToJIMLIbKA) A aNOCTOJIbCcbka LlepkBa”.

MOX€eMO CMiJI0O TBEPAMUTH, IO HaAIOKW MiCi€lo € ByTH
NpOpPOKaMH i CBiAKaMH, SIK TEX HOCiISIMH XapU3MH €IHOCTH
LlepkBu. 3a po3gopu Mix CxoaoM i 3aX0OM MH He MOXe-
MO GpaTH XOAHOI BiANOBiAaJIbHOCTiI, 60 MH, 3BUUAHHO, B
HUX He OpaJjii yyacTi, i BCSKi CXM3MM HakMJAyBaJiM HaM
NPOTH Haloi BOJIi Halli HE3aKOHHIi i 3aKOHHi 3BEPXHHKH.

Ha#ikpamum npukiaagoM € aUcT MutponoauTa Kuis-
cbkoro Mucaina go lNanu Cukcra IV 3 1476 p. lle goBxe-
JI€3HUA JIMCT, a pajille Majla KHUXKaA, NpO CTaH Haloi
llepkBu i il TpyaAHOWi y TOMY u4aci, NpoO HaAy>XHWBaHHHA
BJaJH i 3BipCTBa JIATUHCHKOI i€Epapxii Ha YkpaiHi. MHUTpO-
NoJIMT Mucain Ta iHWi NiAnMcaHi ckapXaTbCs, UO JaTHH-
CbKi €NUCKONU pO3GHBAJIM X€3JlaMHU I'OJIOBHM HalIMX BiPHHUX
i 3MyllyBaJiMd pi3HUMH HE3AaKOHHHMH 3acobaMu nepeTsAraTH
iX Ha JIaTUHCbKUI 0Opsia. BoHu npocnasasioTh [lany, sk
HacyigHuka cBATUX [letpa i [laBna, Ha3WBawTb PUM "mpa-
BOCJIaBHMM" PUMOM, BU3HalOTb NMarnchkUi NpyMMaT, ajie npu
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TOMY 3asBJISIOTH, IO BOHH € NMijg lopUcAXKLi€w Llapropoa-
cbkoro [laTrpisipxa. [[pocsATb TeX NPHCJIATH JieraTiB Ans
MPOCJIIAXKEHHSA CNPaBH.
Ha TJy1i BCbOrO CKa3aHOro, CBATKYBaHHSA BepecTench-
KOi YHil — 11€ CBATKYBaHHS aroCTOJIbCbKOI'O NMOXOAXEHHSA
YkpaiHcbkoi llepkBH i npocsiaBd cB. AHApist [lepBO3BaHHO-
ro. lle Tex CBSITKYBaHHSl ycix cnpo6 no€aHaHHs BCiX
YkpaiHCbKHUX llepkoB y BiacHOMY KHeBo-T"asMLIbKkOMY [laT-
pispxaTi i KaTtosMkaTi, mo oxonJoBaB 61 BCiX ykpaiHLiB
y UiJIoMy CBiTi. lle CBSSTKYBaHHSI MYCHTb OyTH AiACHHUM
BTiJIEHHSIM Y XHUTTS BCiX pimenb Bcenencbkux Cobopis, 3
[pyrumMm BaTHkaHCbKUM BKJIIOUHO, 6e3 noyyeHsb i caboTaxiB
3i cTOpoHH PuMy, MockBH, BapmaBd UM SIKHX iHIIKX CTO-
nulb. HafiBakHiMKUM AiJIOM € O6GHOBa CXiAHbO-XPUCTHUSH-
CbKOi AYXOBOCTIi, 3akpinJjleHHsI MiCTHLH3MY, po36yaoBa
MOHAIIOI0 XHTTS, NMiJJHECEHHSs PiBHSA | NOWMPEHHS 6oro-
CNOBCbKHUX, GiJoCcOiuHUX i T'YMaHICTUUHUX HAyK, CKpiI-
JIEHHA | NOWKWPEHHS NPULIEPKOBHUX | MUPSAHCbKHX Opra-
Hi3allifi, 6paTCcTB, CECTPUUTB, JOGPOUYHMHHUX YCTaHOB TO-
mo. Y ubOMYy AiJi, HATXHEHHi CBATUM [[yXOM, MH MYCHMO
KEPYBATHCb Bipolo, Haji€w i 060B 10, NpaBAMBHAM YKpaiH-
CbKHM MNAaTpPioTU3MOM, TOOTO J06OB'10 A0 GATbKiBLIMHH,
Ykpainu, Ta YkpaiHcbkoro Hapoay MycuTb ue 6yTH no-
4aTKOM PO3yMHOi O60pPOHM Hauoi llepkBu, HapoAay, KYJib-
TYpHM i BCiX Hamux HajJg6aHb NPOTH OOMOCKOBIIEHHS, JIaTH-
Hi3auii, NpOoTH po3najy 3axiAHbO-EBPOINENACHKOI KYJbTY-
pH, aMepHKaHi3allii CBiTY i BOPOXHX 3aTi MiXXHapOAHHX
3MOBHHKIB, O CBOIM KamniTaJIoM i Ma@di€io HHIATb AYXO-
BiCTb, CaMOOYTHiICTb, CBiIOMiICTb i MOpaJib YKpaiHCbKOTO
Hapoay.
"Hawa meta”, 21 OBTHA 1995 p.,
TopoHTO, OHTapio
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Oner KpaBueHKO

OyxoBuit o6pa3s CkOBOpPOAH: [O NMHTAHHSA
pexnirifHocTi MHCIIHTENA

3 npuBoxy 200-piuun 3 aHa cMepTi CxoBOpOaAH
(1794-1994)

I'puropi#t CaBuu CkoBopoaa (1722-1794) — BH3Hau-
HHUH, Ta M€ He LiJIKOM 3pO3yMiJIMH MHUCJIMTENb. CBiTOrNAA
rioro cnupaerbcs Ha Bibaii i OTusx LlepkBH, a HOMY 3aKu-
[alTb i CEKTAHTCTBO, i — HaBiTb — 6e360XHHUUTBO. CaM
aBTOP — 3 XaJIeM — CTBEPAXYE:

XoaeH pinocod, Xx0A€H XYAOXHHK HE € TaKHM OCaMiTHe-

HUM, — He € Tak NOKMHYTHUM Ha camoro cebe, — sik TOH,

IO BUYMTb NPO XWTTA BiuHe. MosBy Takoro O6yaiBHMKA

CBiT BMCMIilOE, MyJpeli Ha3uBawTb HOro AypHeM, ueHui

nig mMawkapow 61arouectsi NepecniayioTb, EPETHKH, XUTPO

nepeTsyMauyloum, CpocTOBYIOTb...!

Bupic BiH Ha IpyHTi nonepeAHbOoi, YKPaiHCbKOT XpHCTUSIH-
cbkoi Tpaauuii, 3okpema x — 6apokkoBoi ii Jo6H. 3BiaAcH
H HOro 3aMHJIyBaHHS 10 aHTUUHOCTI. "CBiTOornsaa CKoBO-
poad, — npu3HaeTbca A. ToBKaueBCbKHHA, — ...HAaCKpi3b
peniriiHui, HaBiTb GibniAHKUI" 2

PenirinHicTb aBTOpa NMOMIUYaETbCHA BXE B JAMTHHCTBI;
BOHA 3aJIMUIAETLCA HEBIZl €EMHOI0 O3HAKOK HOI0 XapakTepy
i g0 cmepTi. Ii BUAHO CKpi3b: i B XHUTTi, i B TBOPYOCTi
MHUCIIUTENs. "PeniridHictb, — nume /1. YnXeBCbkMH, — € B
NMEeBHOMY CEHCi XHUBUM AxepesyioM ¢inocopii CkoBopoau™.3
BoHa — Haue apxiMeaiBCbKHUA MYHKT NPHJIOKEHHS CHII,
"3 SIKOro CBIiT 6aUHMO, PO3yMi€MO, i oLiHIOEMO" * [IpaB/a,
caM aBTOp MaJioO FTOBOPHUTH INPO CBOI, AYXOBHI NMEpEexXHBaH-
HA. OgHaue, € TP 3Hauylli MOMEHTHU B XHUTTEBIA MaHAPIB-
Ui CKOBOpPOAHU, AKUX HE CJIiJ NepeouyBaTH.

! "Nuct o & N Xebokpuubkoro” — N Ckosopoaa, MMosHe 3i6paHHS TBO-
piB y aABox Tomax [ia pea Bl WuHkapyka ct al. Kuis B-Bo AH YPCP (IHCT. &i-
nocogii) "Haykosa aymka“, 1973 p, T 1l, cT 386

2 Anppin ToskaueBcbkui, 'C CxoBopoaa Kuis. B-Bo "XHTTA A MucTeu-
TBO", 1913 p cT 12

3 IMuTpo UnxeBcbkHA, HapHcu 3 icTopii ¢inocogii Ha Ykpaini. TMpara.
Yxp Fpom Bua doHa, 1931 p, cT. 61

4 Tam xe, cT 63
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MNepuuit — ne AOro AHBHHHA COH Yy C. KoBpat#, 6ins
lNepesicnaBa (24 nucTonaaa 1758 p. — malxe B A€Hb Ha-
POAXEHHS), SIKMH i ONPHUAIJMIOE AAJIBIMHA WJISAX Ta crnoci6
XHUTTSA MUCJHTENA.S COH Llel MaB NMpopoue 3HAUYEHHS: BiH
nokKa3aB, 00 XOAHHUH i3 XHUTTEBUX OUISIXiB, 0l0 NPOCTsira-
JIUCb NepeA HUM (CEJISHCbKHH, MIIAHCbKHH, ABOPSAHCbKHH),
— BKJIIOYHO 3 LIEPKOBHOIO Kap '€poIo, 0 SAKOi BiH MaB Hafi-
Ginbme Haxuny, — He GyB Ansi Hboro. lle npunagae Ha
T.38. KoBparcbkHi nepiog (1753-59) — nouyaTok Jitepa-
TYPHOi TBOpUYOCTi CKOBOPO/AH, 3a SIKUM CJilyBaB, K 3Ha-
€MO, XapkiBcbkHi nepioa (1759-69) — NpPoOAOBXEHHSA JliTe-
paTypHOI TBOPUOCTiI MHCJIMTEJSA.

JIpyrufi TakHi MOMEHT — lle TAEMHHUYE IEePEAYYTTS
(HebGe3nekwH), sske aBTOp oTpHUMYEe B KHeEBi, Ha [logoJi (Hane-
peaoaHi cTpamwHoi uyMH, 1770 p.), KOJIU-TO "[yX NEPEKOH-
JIMBO NirHaB Horo 3 Micra..."s lle Tex 3Hauyma nojgis, no-
CKiJIbKM Helo 3all0YaTKOBYETbCSI HOBHHA | OCTaHHIR nepioAa
— llepioa manapis (1769-94) i dinocoiuHoi TBOpUYOCTI
CKOBOPO/AH.

TpeTiit MOMEHT, — HaHBaXJHUBIIUHA, — L1€ OCOOJIMBE
AYXOBHE IiJHECEHHS (Haue — '€KCTal’), AK€ BiH NMepexu-
Ba€ nig yac nepebyBaHHsi B MOHacTHUpi 6isniss XapkoBa (B
OxTupui, TOro x 1770 p.), KOJIU MUCJMUTENDb i "MOCBAUYE
cebe Ha CHHIBCbky cayx0y [yxy Boxomy"7 Ha ueit Mo-
MEHT MaJIO XTO 3BEPTAE yBary, a TO # NPOCTO NMPOMOBUY-
I0Tb ¥oro.® Lutyio:

Maloun uyTTA W MUCAi Aywi CBOEi po3naneHi 6iaroro-
BiHHAM i BAAUHICTIO 4O Bora, BCTaBwK paHo, — Niwos A B
caa nponTuca. lMepwe NOUYTTA, WO A BigUyB cepueM
cBoiM, — 6Gynia AKkacb BisbHiICTb, cBo6oaa, 6aaAbOpPiCThb,
31iINCHEHHA HaAin. YBiBwHW B TakUWA HacTpin ayxa BClO
BOJO i yci cBoi 6axaHHA, — s BiguyB y cobi He3Bu-
YaNHHA AKHHACb PYX, WO CNOBHUB MEHE HE3PO3YMiJsiOl0

5"XuTTTR I CxoBOopoau” — I CkoBopoaa. lToBHe 3i6paHHs TBoOpIB. , T
I, cT 445

6 Tam xe, T I, cTT 462-463

7 Tam xe, T 11, cT. 463.

8 Ha ulo noail 3sepHyB yBary MeTpo Menex, "3 XHTTA | TBOPUOCTH CKoO-
BopoAH” — 3anucku HTU, CXXXVI-CXXXVII (1925 p ) cTT. 146-157. Ane BiH Ue,
peniriiHe sBHWE NOACHIE MO-CBITCbKOMY, Ak "kocMiuHy ceigomicTe”. HaTo-
micTb /1. MaxHoBeub, 'pHropiAd CkoBopojaa. Giorpagis. Kuis: B-so "HaykoBa
aAymka“, 1972 p, cT 218 — UiJIKOM MPOMOBUYE L0 Noaiio
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AKOIOCb CHJIOW. PanToBO, HancoJioAle SIKECb 3iJIIAHHA
HanoBHWJIO MOI0 AYylly, Bil IKOTO BCE HYTPO MOE HEHaue
cnaJjlaxHyJio BOTHeM i, 3/laBaJioCb, WO B XHJIaX MOiX
KPYXJsiE NONyM'siHa Tedis. 51 nouaB He xoAWTH, a GiraTw,
Haue HECEHHH SIKUMCb 3aXOIUJIEHHSAM, He Big4yBalOuHW aHi
PYK, aHi Hir, a Hi6W BBECb BUTOBHEHHH SAKUMCb BOTHHCTHM
3MiCTOM, WO HECETbCHA B NMPOCTOPi KOJOBYTTA [BiUHOCTI].
YBecb CBIiT 3HHUK Mnepeai MHOO: OAHE TiJibKH NMOYYTTSH
mo6oBi, 61aroHajifHOCTI, CMOKOI0 Ta BiYHOCTiI OXHBJIAJIO
MOE€ iCHyBaHHs. CJIbO3H CTPYMKaMH JIMJINCA 3 MOIX Ouen,
i no Winin MOIA iCTOTIi PO3NHIN SAIKYCb 3BOPYIJIUBY
rapmoHin. d npoHnk y cebe, BiAuyB HEHaue CHHiBCbKOIi
nwboBi 3aneBHeHHA, | 3 Tux nip nocesaTnueB cebe Ha
CHHIBCbKY CnyxX0y Jlyxy Boxomy.?
Muxa#io KoBajJMHCbKHH, — yueHb i Apyr CkOBOpoO-
Au, — pogaae: "Cepue ioro, mo Agoci noudrtaso bora siko
pab, Bia uux nip nomobuno Horo siko Apyr" 10
OTxe, rmMboka # cBiJOMa PENiriiHICTb MUCJIUTENST —
oueBHAHA. BOHAa NPOSABJIISAETbCA CKPi3b: SIK Y HOTO XHTTI,
Tak i B KOXHOMY 3 ioro nuicaHb. [lpaBaa, caM BiH AOCHTb
CKYMNHUHA Ha ONMMUC iHTUMHUX NEPEXUBaHb, i MPO TaKi peyi
He Jly>Xe IOBOpHUTb. AJle, le — 3po3yMiJa piu, 60 x ue —
NepcoHaJibHi cnpasu... Ta, 3pewTo, U4 MOXJIMBO, B3ara-
Jli, TOBOPUTH NpO "HEBUMOBHe"? .. Bce Takh, — TO TYT, TO
TaM, MM 3HaXOAMMO HATSKU M Ha Taki, sikpa3, AyXOBHi ne-
peXxHuBaHHSA. [lJisi Npykaaay, Bi3bMiM xou O6K # Horo cjosa
npo Ceste [lpyMuacTs: "flk yacTo NpHB ' sA3yBajia MEHE A0
Bora TtaiHa €BxapHucCTii?! KpuxiTka xJiba i Joxeuka BH-
Ha.."!! 3ragka TyT npo €BXapHCTilo — He BHMajakoBa, 6o
uine xutTs CkoBopoau — 1e byna «cayxba BASAUHOCTI»,
MNOCTiHHA «€EBXAPHUCTIisA»...
He opw 60, i He cilo, He Topryio, i He Bowow... o x s
po6aw? Ocb wo: 3aBxan 6narocnoBasivun Nocnoaa, oc-
nisyl BockpeceHHs Horo. Buycs, ApyXe, BAAUHOCTI, —
ue Moe Aino! Buycs 6yTH 3aa0BONEHMM YCiM, WO
NMpoMncaOM BOXKWM MeHiI B XHUTTi AaHo.!2
CxoBopouai, asiyi (1760 i 1764 p.), NpONOHYyBaJIH CTaTH
MOHaXOM-CBSIIEHUKOM. BiH BigAMOBHUBCSHA. HOMY? Aj1Xe BiH

or CxoBopona, losHe 3i6paHHsa TBOpiB , T 1, CT 463
10 Tanm xe, cT 463

' Tam xe, Tom 11, cT 87

12 Tam xe, Tom II, cT 466
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HIiKOJIX HE BHUCTYINAB Hi NPOTHU CBSAIIEHCTBA, Hi NMPOTH Uep-
HellTBa, sik Takoro... OCb HOro, BjacHi cjoBa (10 Bacuis
MakcuMoBHYA):
fl yacto rosopuB, wo To6i UM KOMY Apyromy 6yTH CBsi-
LWIEHHKOM UKW MOHAXOM He no-npupoai, ane, wWob s ka3as,
IO CBAIWEHCTBO UM MOHAWECTBO Ue€ WKiAJMBHA CTaH, TO
Takoro Hikonu He 6yno.!3

Hasnaku, CkOBOpOAa BUCOKO LIiHUB UEPHEUHUHA CaH, BBaxa-

I0UHM KOro 3a HaWBHILE NOCJiZOBHUUTBO XpHUCTa. lle sicHO

BM/AHO, HanpHkKJaj, i3 JMCTa A0 M. KoBaJIMHCbKOTO:
...NPOCTHA XPHUCTHAHCbKHH JIIOl HENPABHJIbHO PO3YyMi€E
yeHuiB... llogo MeHe, TO A BBaXxal0 UEHLA HAWBHIUIHUM
yuHeM XpHCTa, Yy BCbOMY MOBHiCTI0O NoAi6HHMM JO CBOro
HacTtaBHuka. !4

CkoBOpO/ia — CHJIbHHH TNPOTHBHHUK YCSIKOI'O JIHlie-
MipcTBa Ta ¢dapHcencTBa. LIMM i MOACHIETLCA HOro BiAHO-
IIEHHS IO NPOMNO3MLii CTaTH MOHAaxXOM (TUM GBiJibllle, WO 1€
po6HiioCcst NPOCTO "3ajJisi XUTTEBOro 3abe3neueHHs”).

Uu BM xoueTe, Wo6 s nobinbwKB uncno dapuceis? IxTe
MaCHO, NUHTE COJIOAKO, OASIraMTECh M'SIKO i MOHaWeCT-

BynTe!!S
LepkBy, Ak IHCTHTYLIilO, — a L€ 3HAaUUTb 11 iCTOpHUU-
HH#A, JIIOJACbKUMA aCrnekT, — BiH HEpa3 KPUTHKYBAB, aJie piB-

HOYACHO W WIaHYBaB, SIK "HaHZOPOXYY MaTip”: nostra caris-
sima genitrix Ecclesia.'® BiH He 6yB npoTH LlepkBH, aJjie Nnpo-
TH "LEpPKOBIMHHU" — 6e3aymHoi Oo6psiAOBIIMHHA Ta peMic-
HHALTBA. /lyXOBEHCTBO ¥ UEPHELTBO 4YacTO KapTaB, aJie
O/IHOYACHO 3 HHUM i ApPYXHUB. B3arai, Aoro 3B'si3kv 3 gy-
XOBEHCTBOM i UEPHELITBOM, HE 3BaXalOUH Ha OKa3ifHi KOH-
tnikTH, 3aBx a4 Oy CHJIbHUMH. BiH uMMany UyacTHHY
CBOI'O XMUTTS MPOBIB HE J€ iHlle, AK — sikpa3 — MO Pi3HHUX
MOHAacTHUpPsX. BiH 6yB [TOCHHKOM, NMOCTIHHO MOJIMBCS | YH-
TaB CBste [lMcbmo. CTEXUB 3a LUEPKOBHHM KaJleHAapeM
(3a "cBATUSMHU"), MOBKUB MiTH Ha Ty UM iHmYy CayxOy IHWH-
MU CJ0BaMH, XO4 Big odiuifHOro, popmMajibHOro 4YepHell-
TBa BiH i BiIMOBMBCS, TO B YCbOMY iHIIOMY OYyB Taku
CTapuyukoM, MOHaxoM. Tak BiH npo cebe i nuuie B JIUCTi-
3aBilllaHHI.

13 Tam xe, Tom I, cT 388
14 Tam xe, Tom I, cT 314
IS Tam xe, ToMm Il cT 447
16 Tam xe, Tom I, cT 273
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Maio aAns CBOro MOHawecTBa NOBHWUW cnokih... Hiuoro
MeHi He Tpeba, Jinwe CNOKiAHA kesif, Wwob6 HaCONoAXY-
BaTHUCSA CBOEI0 HeBiCTOW...: ‘Lo nonobuB s Big MonozocTi
MOE€i...' O, HaWcosioAwWHA opraHel €aMHa MOsA roay6ko,

Bi6aie!... 1nifa uboro s poAMBCA. [sis uboro iM i n'o, wob

3 Helo NOXHUTH Ta # YMEPTH i3 Helo, aMiHb! 7

CkoBopoaa 6yB Bipylouoio, ajle — pa3oM 3 TUM — i
cBOOigHOAyMalyol moanHOW. BiH, — 3a cjioBaMH NpOT.
B. 3iHbkiBCcbkOro, — "6yB CBOOiJHHM LIEPDKOBHHM MHCJIUTE-
JieM, o nouysaB cebe ujsieHoM llepkBH, ajie — TBepao
OXOPOHSIIOUM CBOGOAY AYMKH..."!8 ¥ HbOro, sik MU 3ragy-
BaJsiM, GyJiu GJM3bKi # APYXHi 3B'sA3kH 3 GaraTbMa JJyXOB-
HUMH ocoBGaMH, BKJIIOUHO A0 enuckonis. HomMy caMomy
NPONOHYBaJIM NPHAHATH AYXOBHHUH caH. BiH yuuBcs B
KHeEBO-MoOTrHNAHCbKIA Akajemii,!'? BUKJIaJaB Y LEPKOBHHUX
mKoJiax,20 yaCTo XHUB MO Pi3HHUX MOHACTHUPSAX i T.N. HAKWO
KPUTHKYBaB TOJAilHi# cTaH llepkBH, TO ue ToMy, mo 6yno
3a mo. ¥ Hboro 6yna CHMJbHA Bijpa3a O BCSAKOro ‘Macka-
paay’. BiH He 3HocuB 6e31ylIHOI 30BHINIHOCTi Ta BAAaBaHOI
noboXHOCTi. Y LIbOMY, sIKpa3, i MoJisiraB #oro KOHQJiKT 3
npeAcraBHMKaMM TOAIMLIHbOI'O '1€DPKABHOIO KYJIbTy'.

Bia pesirii, CkoBopoaa NepPEXoanTb A0 inocodii,
aJjle "He BiAXOASsIUM BiJl XPUCTUSIHCTBA, TiJIbKHM BCTYIaOUH
Ha uisx csBobigHO1 AyMku™.2! B3arasi, y Hboro ginocogis
i 60orocyoB's1 3JIMBAOTLCA...22 |[HTEPNPETYIOUH NOMAAU
CBOro BUHuTeNsA, M. KOBaJIMHCbKH# NHLIE:

17 Tam xe, ToMm Il, cT. 357.

18 B B. 3eHbkOBCLKHA, HCTOPHS pYCCKOA (PHAOCOPHH (B 2-X ToMax),
Napux: YMCA-Press, 1948 p, T |, cT. 69.

19 Bnepwe — nicna uoTHpbox pokis AskiBcbkoi wkonu (1730-34), — B pp.
1734-41, 3aKiHUMBIWIH YOTHPH NouaTkoBi kaAcH ("dapy”, "iHdimy”, ‘TpamaTuky”,
i "cMHTakcy"), aBi cepeaHi kasch (‘noeTHky” | "PUTOPHKY") Ta OAHY BHUWY
("dpinocodin™); sapyre, — nicas T 3B MockoBcbko-MeTepObyp3bkoi iHTepmeali
(1741-44), cnisaouu B MpuasopHiA kaneni, — B pp. 1744-45, 3akiHUHUBWH
aApyrua | octaHHiA pik "dinocodii”; BTpeTte, — nicaA NnoaopoXyBaHHA
3akopaoHoM (1745-50) Ta BuHTenoBaHHA B MNepescnasl (1750-51), — B pp. 1751-
53, 3akiHuuBWH aBa pokH (13 YoTHpbOX) “Gorocnos’'s” [Moaaw 3a npauewo J1
MaxHosus, 'puropia CkoBopoJa.

20 Bnepuwe, B Mepesicnanl (1750-51); BApYre, — MICAA NPHBAaTHOTO BUMTE-
noBaHHA B ¢ Kospan, y CT Tomapu (1753-59), — y XapkoBi (1759-69, 3 nepep-
BaMH)

21 BB 3eHbkOBCKHA, HCTOpMSA pycckof guaocoguu , T. |, cT. 80.

22 Muxanno Bo3Hsk, “TOA, WO AOTO CBIT NOBHB Ta He cniAMae” — IcTopis
ykpaiHcbkoi niTepaTypu (B Tpbox Tomax) Jibeis. T-so “Mpoceita”, 1924 p, T.
I, ct 86
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...wo € dpinocodina [?] — le ronoBHa UiJb JOACbKOTO
XHUTTA... TONOBOIO X Ain JOAHHK € AyX i1, AYMKH, Cepue...
odinocodin, un nw6OB 40 MYAPOCTi, CKEPOBYE, SIKpa3,
wine kosno Ain cBOiX A0 Tiei MeTH, WO6 AATH XHTTSH
AYyXOBi HaWOMY, WISAAXETHICTb CepUIio, CBiTJICTb AYMKaM,
Ak rosiosi Bcboro. Kosu ayx B JIIOAWHI BeCEJIMA, AYMKH
CnokinHi, cepue MHpHE, TO K yce CBiTJie, wWacJHBe,
6naxeHHe. Oue € dinocodin.23

TyT, MyApicTb — CHHOHIM MMPaBeAgHOCTI...

MHOXHWHHICTb BHOCHTb PO3pPi3HEHHSA, a L€ NPHUNYCKAE
HepiBHICTb...; cBo6GiaHA BONsA npunyckae BHOip... 3BiacH

nNOXOoAWTb NOABHI..., i NOABHXHHK iCTUHH 3BE€TbCH —
MYApPHH, a HOro Aino — Ao06poOUMHHICTL... Moasur, ue
npaBHJibHe BXWBAHHA CcBOGiAHOI BOJi..; i LeA noABUT Yy

Bu6opi icTuHHOTO, AO6GpPOro, AOCKOHANOro € Npasja...
ToMy, MyZIpHA | NpaBeaHUA — Ue Te came.?4

A Bipa — OCHOBa MoOpaJli...
He Gauy Horo, ane 3Hawo i Bipylo, wo BiH €. A koau Bipyio,
To i 6owchb, wob He po3rHiBaTH Horo; mwykamw 3a THM, IO
npuemHe Momy. Ocb nio6os! 3HaHHs Boxe, Bipa, cTpax
Boxnin i nwbos o Nocnoga — ue OAWH JlaHUOT. 3HAHHA
y Bipi, Bipa B cTpaxy BoxoMy, ctpax Boxwu# y nioboBi,
nwo6oB y BUKOHaHHI 3anoBigen, a BAKOHaHHSA 3anoBigen y
cnyx6i 6nMXKHbOMY.. 25

HaBiTb, KOJIM MHCIIHUTEJNb i QilOCOPYE — 3aNMAETbCS UM
TO METagi3ukolo, YA IHOCEOJIOri€lo — TO W TOAi BXHUBAE
HillO iHWe, 5K 6i6J1iHHO-CBATOOTUIBCbKi hopmyH. IpaB-
Aa, AexTo BBaxa€ CKoBopoay Taku giocogom, He Boro-
CJOBOM: ".. MeToAa # nocraBa CKOBOpPOAH 3aJIMMAETbCS
¢inocopiuHoO, YMOBOKDUTHUHOIO, & HE TEOJIOTiIUHOIO,
LI€PKOBHO-YUHTEJbCbKOW", — mNHUile KUpUJIO MUTPOBHY.26
Ha Hawy AYyMKY, BCeTakd, He cJig nepebisbmyBaTd Baru
‘po3yMy’; Tpeba naM’ siTaT, — sIK TO CJYIIHO 3ayBaxye€ P.

[aHTyJa, wo "..Ansi CKOBOPOAH, CXOMNJIEHHS BHYTPIlIHbOI

npas/id, — U4 HEBUAMMOI HATYPH, ‘BHYTPIlIHIM OKOM', —
23 “XuTTTR . CkoBOpOAM™ — . Ckomopona, lTosHe 3i6paHHS TBODIB.. , T
II, cT 465.

24 Tam xe, T II, cT 439
25 "Hapuua” — Tam xe, T. |. cT 184

26 Kupuno MuTtposnu, “MopTpeT CxoBopoau " CywacHicTs, 11 (1972 p.):
¢T S3
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ue He Tak 6yJIO CIpaBOK PO3YMOBOIO YCBiZJOMJIEHHS, SK
‘Bipu’".27

Ansa CkoBopoaH, Qijlocogist — 1e XHTTA, a XUTTA —
e ginocogisa. Y ubomMy, — Ha AYMKY [I. UHXXEBCbKOro, —
A nonsira€ Bcs cHiaa i cyabicTb MipKyBaHb MHCJIMTENA:
PO3UHHHUBILIK CBOIO (islocodilo B XHUTTi, BiH 3aMaJio NpU-
CBSITUB yBaru JJisi TEOPETHUYHOro OpOpMJIEHHS U4 CHCTe-
MaTu3auil ii.28 Yepe3 Te, gexTo i 3Be Horo "¢isocodpomM Ge3
CHCTEeMH" 2% AJle, 1le He O3Havag, Mo B HOro CBiTOMsAI He-
Ma€ cyuinbHocTi. CBiTtornaa CkOBOPOAHM — MOHOJIITHHUH;
BiH 30yA0BaHHUK B 'OAHOMY CTHJIi' i NEPECAKHYTHHA 'OJHHUM
AyXoM'.30 Binbme TOro, AOro HaBYaHHs — CXOAUTbCSH 3
AOro XHTTSM, i B LliA TOCHiZOBHOCTI, siKpa3, i TaiTbCA CH-
Jla BIUIMBY MHCJIMTENIS1 Ha iHmMX. /1. Baranift — caymHo —
3ayBaxae:

TanHa BennuesHoro BnjuMBy CKOBOPOAM HAa Cy4YaCHHKIB

NOACHIETbCA, HA HaWl NOrasg, AKpa3 TUM, WO B HbOro

C/0BO i Aino, nponosBiab i XUTTA — rapMOHiAHO NOEA-

Hanuncb 3!

CkOoBOpO/Ja XHMB Tak, ik YUUB, — @ BUMB TakK, SIK XHUB.

3 UMM, MMPAaKTHYHUM YXHJIOM yma CkoBOpoOAH i B'si-
XEeTbCS HUoro, ocobnuBa moboB Ao Bi6iii. Y TBOpPUOCTI
MHUCJIMTEJISI, MM He 3HaiJeMO XOAHOI npalli, B ki 64 aB-
TOp, — Yy TOH UM iHIIKMHA crnocib6, — He NnokJjukascss 6 Ha
Bi6nito. lle BiAHOCHTbCA K A0 HoOro ¢inocodiyHux, Tak i
A0 niTepaTypHHUX TBOPIB. ¥ cBitornsai Mucaurtens, bibais
— LI€ OAHH i3 TPbOX CBIiTiB («CHMBOJIOKOCM»). KOJIH X y3si-
TH Nig po3Bary me i camy MoBy CkoBOpoAHM Ta crnocib
MOro BWKJaAiB, iHLIKMH CJIOBaMH, BCi Ti «eMBJIEMH», «CUM-
BOJIU», «(irypu», «obpa3v», «NpUTUi», «ITOPIiBHAHHA» i
TN, TO, — 37a€TbCsA, — ocobsuBe Micue Bibail AK y XHUT-
Ti, TaK i B CBITOI/IA41 MUCJIMTEJISA, CTA€E OUEBH/IHHUM.

27 R, Hamula, "Highlights of the Skovoroda Jubilee...” (Peuen3sily Harvard Ukrain-
wan Studies 1/2 (1977): cT 253

28 IMuTpO UnxeBcbkHA, Hapuck 3 icTopli ¢inocogii Ha Ykpaini, cT. 38

29 lus Hanp.: ® KyapuHckiA, “dunocodb Ge3b cucTeMu”. KieBckas
cTapHHa, | (1898 1) 35-63; 2 (1898 r.). 265-282; 3 (1898 ). 436-456.

30 IMuTpo Unxenchbkun, Hapucu 3 icTopii gpinocoii Ha Yxpairi, cT. 38.

31 Counnenisn Mpuropis CaBBHYa CkOBOPOAbI, COOPaHHMSA H PENaKTHPO-
BaHHbIA npod. 1 M Barantemb. KO6uneAHoe u3aaHie (1794-1894 roa.)... 7-A ToMb
C6opHHuka XapbkoBckaro Uctopuko-dunonoruyeckaro ofumecrsa. XapbkoBb:
Tunorpagin F'y6epHckaro MpasneHin, 1894 r, cT. XLV.
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CesimeHHe [McaHHSA, SIK AXEPEJIO XHUTTEBOI MYAPOCTI
Boxol npaBau, CTa€ HalyJIIOGJIEHIOKW KHUTOI MHUCJIMTENA
A0 KiHUuA #oro XUTTA. st KHMra — KxHUr, siKkOl0 aBTOp yce
rnouyvHae i kiHyae, aa€, ogHaye, CkoBOpoAi He JHIle HaT-
XHEHHs i Joporoska3 B XHUTTIi, aJie H nigcraBy AJis AOTO
AaJIblIUX, TEOPETHYHHX MipkyBaHb. [IpoT. B 3iHbKiBCbKHUHA
nuvie:

...BOHA YTOHUYE — [/ HbOTO — PO3YMiHHA OYyTTS,...

nornau6ai0€e HOro po3yMiHHs JIIOAWHKW Ta BBOAWTb AOrO

B LapHUHY AOCJIAIB ‘CNpaBXHbOro' 6yTTs.32

BceTtakH, i1 cMJla 1 3HAUEHHS He TakK Yy '3HaHHi', K Yy
XHTTI...

Bi6nis — ue kHUra 6Gorocjoscbka, 60 npeaMeToM i
€ Bor (y Horo cTtocyHkax 3i CBOiM TBOPHBOM — JIIOIHHOI0),
a 3okpeMa — XpHcTtoc, 60 B HboMy BiZIKpHBAETbHCSA MOBHO-
Ta iCTMHHM i cripaBXHs npupoza Cnosa. OTxe, U KHUTa
— | Boxa, i /noacbka. Jlo Hei CkoBopoJa NiAXOAUTb He
nuile "SIk 4O BUBEPIWEHHS iCTOPUUYHOIO JIIOCbKOIO IYKaH-
Hsi MYAPOCTH Ta NnpaBAaM” 33 ane i sik go CyioBa Boxoro.
BoHa — CuioBo Boxe, COBUTE B CJIOBA JIIOACHKI. 1Hakue
Kaxyuu, Bibnis — ue cioBecHa ikoHa XpHcCTa, BTiJIEHOrO
Bora-CsioBa. Y Hei, TakMM UMHOM, Nno aHaJxorii go Boro-
yosioBika XpHCTa, ABi IPDHPOAH, aJjie O4HA irnocrach, OgHa
‘nobpa BicTka' yu 'y XpHUCTi €BaHrenis’.

B ycbOMY € 'IBOE’ — "ABOE B OAHOMY i OJHE Yy JBOX,
HEpPO3AiJIbHO ¥ HE3JIMTHO", — roBopuTb CkoBopoaa.3 Mia-
CTaBH 11i€i 'aHTUTETHUKH' CJIiJg HIYKATH He TiJIbkH Yy (isioco-
thii (six TO, 3BUUANHHO, poBUTbLCA), ane i y Teosorii. Cyasiun
1o BUCJIOBax aBTOpa (3okpemMa, npo Bibiiw), MM HEe MOXe-
MO He 3ayBaXHTH, IO Horo ‘Teopis ABOX Hatyp' — 3BYy-
UKUTb SIK BigroJjioc ‘XpUCTOJIOriyHOro gormarty’. 3 uiei, 3a-
CcaJlHAUOI1 xpHcToJoriyHoi (6o X "MMxe BCcA Gbima” loaHa
1:3) no3uuii npo ‘ABO€ B oAHOMY' (6e€3 nMoMimaHHSA), —
MHCJIMTEJIb NiAXOAUTH i A0 LiJoCTi 6yTTS: YCbOro € ‘ABOE’,
aJjie CKpi3b i B YCbOMY r1eplLieHCTBY€ Bor.

Teopiio ABOX HAaTyp He CJiZ MillaTH 3 OHTOJIOTiYHHUM
AyaJji3amMoM, 60 TyT He iHeTbCs Npo ABi piBHiI cobi BapTOC-
Ti uM BeJIMUUHHU. lle — pajue, Ak 3ayBaxye M. KpacHiok,

32 BB 3eHbKOBCKHA, HCTOpHS pycckof guaocoguu , T |, cT 80
33 Kupuno Mutposuu, “TlopTpeT CkOBOPOAH .°, CT S2
34 'lsoe” — I' CxoBopoaa, MosHe 3i6parHs TBOpiB , T |, cT. 273
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— MOHoOAYyaJi3M, 60 B yCbOMY NepmieHCcTBY€ Bor:35 lpumar
Bbora — B ycbOMYy — H€ MOXHa, TeX, 3MillyBaTH i 3 NaHTe-
i3MOoM, 60 TYT iIeTbCsA He NMPO eCeHlilo, a PO €eHeprii.
SIKmo rOBOPHTH, TO CJiJA FOBOPHUTH NPO MNAHEHTEI3M,
T06TO Npo 6J1aroAaTtHy BCENPHUCYTHICTb BoXecTBa, a He
PO NOMimaHHA CYTHOCTEH.

AHTHTEeTHKAa — uUe anogatnimM CKoBOpOAHU Ta 3acib
NnpeACTaBJIEHHA AIACHOCTI YUH pajAme CyTi AiAcHocTi, J1
Byuuso nuue:

...CkoBOpoaa JiloByeTbCS B aHTHTETHUHOMY cnocobi xa-

pakTepHCTHKH 6yTTs... Takni cnoci6 WoMy noTpiGHUA

Ans TOoro, wo6 BUABHTH NOABIHHWA XapakKTep BCbOTO ic-

HYIOUOro Ta OXOMNHWTHU NOBHICTI0O CYTHICTb CBIiTY i JIIOAWHH,

ujo, — 6e3 BUSIBJIEHHSA NMPpOTUNIEXHUX O3HAK, — BHAHAE

oaxoboko, BigipBaHO, HEMOBHO. 38

Tak MHUCJUTEJIb IHTEPNPETYE CBIT i JIOAHWHY, TaK BiH Tay-
MauuTb i Bibnilo (60 X BOHa — CJOBeCHa ikOHa XpHCTa,
BTiJleHoro Bora-CinoBa). ¥ Bi6uxii, sik i B XpHUCTi, TeX ABi
npupoaH, ane oAHa /lobpa BicTka MpoO CnaciHHS # Bifg-
POAXEHHSA CBIiTY i JIOAUHHU. Pa3 y Hei ABi NpHpOAH, TO L€
3HaUMThb, IO BOHA Ma€E K gBa 3HAYEHHS UH JBa PO3yMiH-
HSI: TiNiecHe i AyXoBHe, 6ykBaJjibHe i N€epEHOCHE, iCTOPUUYHE
i cHMBOJIiUHe.

Iayuu 3a OsekcaHAPIACbKOKW TpaavLi€lo, aBTOp Aa€
nepesary JyxXxoBHOMY, Hall 6yKBaJibHUM: iCTHHA — JYXOB-
Ha, 60 BOHa N'ocrogHs 3 Bibnilo, TakMM YHHOM, Tpeba iH-
TepnpeTtyBaTH JYXOBHO, CHMBOJIiYHO. "CkoBOpoja, — MU~
me Kupuyio MuTpoBuY, — BijikH/1a€ OykBajibHE PO3YMiHHSA
Bi6sii, sixe goBoaAMTb TO A0 abcypaiB, TO A0 (paHATHU3IMY
6opuiB 3a O6ykBy ¥ cJOBO.."3 CTaBmH, siKpa3, Ha TakuH,
NepeHOCHHH wJisiX TJYMay€HHs, aBTOp — 4acTo — BJa-
€TbCSA A0 aJIEropiH Ta BIJIbHOI iHTeprpeTauii, o € MATOo-
MHM JJis Horo, 6apokkoBoi go6u. 3 uboro npusoay, .
Ko3iit pobuUTb CNylmHYy 3ayBary:

35M KpacHiokb, "PenuriosHo-gunocodckin poasptHis Ckoopoas” — Bb-
pa u pa3ymb, N 22 (1901 1), cT 410

36 1. Byuuso, ‘TpuropiA CkoBopoaa — BH3HAUHHA yKpaiHCbkHA ¢inocod
XVilt et~ llepkoBHHA kaneHaap Ha 1972 p Bapwasa. paBocnasHa
MuTtponounin, 1971 p, cT 97

37 "Hapuus” — I' Ckosopona, lMosHe 3i6paHHs TBOpiB ., T. 1, CcT. 172
38 Kupuno MuTposuu, “TlopTpeT CkoBOopoaH ~, cT. 53.
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BinbHicTb, 3 sikolo CkoBopoaa nepetBopHB ‘Hapkica’,

AOpiBHIOE 6apOKKOBif BiJIbHOCTiI, 3 KO BiH 3iCTaBJIsi€

aHTHUHI rpeko-puUMCbki ofpa3u 3 6i6NiHHUMH... 3 TaKoOKW

CaMOI0 BiJIbHICTIO Haw MHUCAHUTENb iHTepnpeTye 6ibninHi

ofpa3u, i HaBOAWTb UMTATH 3... Bibnii Ha NiaTBepAXEHHSA

CBOiX MipKyBaHb.3%
Ue it pga€ npuBiag gexkoMy BBaxaTu, mo CKkOBOpoOAi He
AneTbCcs NMPO PO3'SICHEHHS TEKCTY, SIK Takoro, ajie pajie
NIPO PO3KPHUTTSH TOrO, MO BiH, IK MUCJIMTEJNb, YBAaXa€ CyT-
TEBHM Y KOXHiH AijsiHLi, BkJIoUyHO 3 Bibaielo. Ha aymMky K.
MuTtposuua, CxoBopoay MOxHa 6ysio 6 Ha3BaTH 'CBiTCb-
KHM GOrocJioBOM’, Ta Horo nigxig yud Metoga — He Goroc-
JioBcbka, a ¢inocopiuHa. BiH nmokJIHKaeTbCcsas Ha CBsTe
[lncbMO He siKk Ha 'aBTOPUTET’, ajie — pajlie — 3BEPTAETb-
CSl 10 HbOTO, SIK 0 JXe€peJia MyAPOCTi .40

OueBuMAHO, A0 @yHAameHTanicTiB, CKOBOPOAMU HisIK
He 3apaxyew. /JocaiBHe ¥ 6ykBaJsibHe pO3yMiHHA Bi6il,
HoMy UiJIKOM He 6yJio no-Aymwi. Ajie BiH TakH KOXaBCH B
borocsioB'i. ansi Hboro Bibaisi — ue "CnoBo Boxe i A3MK
OTrHeHHHMH",*' a CBATI OTUi — Ue "PpoBOAMUPi” i "HACTaBHHU-
KH" Halui.42

CkoBOpO/Ja KPUTHUHO CTaBHTbCH O BCbOI'O 30BHilI-
Hboro. 3BiJicH ¥ HOro HeXiTb A0 'ICTOPUUHOro’ u™ 'obpsa-
AoBoro’. TBopH aBTOpa — CKYyIi Ha iCTOPHUHHHA MaTepi-
521,43 oro uikaBUTb BiyHiCTbh. lle, oqHaue, HE 3HAUHUThb, WO
MUCJINTEJIb 3allEpeuyE iCTopI0.44 HaBnaku, 4Jisi HbOro yac
— popora piy, 60 B HbOMY KYETbCS Halla BiyHiCcTb.45 Ane,
yac, icTopissi — Ue Tisibkd "TiHb nNpuUAgewHix 6nar”. s
‘TiHb', — MO CYTi, — KiHUA€TbCA HA [OJIrOTi 46 OTXe, Hall

39 1. Koain, “Hapuic y ayxosomy cBiTi CkoBopoaH™. JIHCTH 4O NpHUATENIB,
11-12 (1964 p ) cT. 9

40 Cyrille Mytrowytch, "Intérét ct actualité des études sur Skovoroda premier
philosophe en Ukrainc.” Mitteilungen (Arbeits — und Forderungsgemeinschaft der
Ukrainischen Wisscnschaften e. V.), 6-7 (1970): cT. 19.

41 *Kinbue” — I'. CkoBopoaa, lTosHe 3i6paHHs TBOpiB..., T. |, CT. 369.

42 “XoHa NlotoBa” — Tam xe, T. I, cT. 34

43 Manac denenko, “Mpo Ckosopoay 6e3 xaauna™ — Hosi awi, XXIV /281
(1973 p), cTT 13-18

44 “XurTTA I CxOBOpPOAM™ — I CkoBopoaa, [losHe 3i6paHHSA TROpIB , T
I, ct 468

45 NIucT o M KosaauHcbkoro™ — Tam xe , T II, cTT. 272-273
46 "I3painbebkuA IMIAT — Tam xe , T I, cT 21
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Bik — ecxaToJioriyHHHA. BiuHicTb, ‘llapcTBO Boxe' — Bxe
iHaBrypoBaHi. MU 4ekaeMO Ha IX 3aBEepIIEHHS, KOJIH TO
Bor (TpuinoctacHe BoxecTBo) 6yae, cnpaBAi, "BCe B YCbO-
My".. &7

CxemMaTHuHO, pinocodiss CKOBOPOAH 3BOAUTHLCH 10
ABOX TeopiH: Teopil ABOX HATyp i — TpbOX CBIiTiB. fkmo
‘Teopisi ABOX HATyp' Mae€, Tak 6 MOBHUTH, XDHCTOJIOTIYHY
6a3y (60 AOCHTb YiTKO HaCJHiAYE XaJIKEAOHCbKHHA JOrmMaTt
npo BorouosnoBika XpHcTa), To CKkOBOpOAHHa Teopis
TPbOX CBiTiB — NpeACTaBASAETbCS, 3 OAHOro 60Ky, SIK Bi-
AobpaxeHHs1 caigiB ‘TpuinoctacHoro BoxecTtsa’, a 3 Apy-
roro, sik crpoba gisocogiyHoro ociteHHs Bibnii.

CsiT — L€ aino Bora-TpoHrui. MUCIHTENb CTBEPAXYE
‘TpuinocracHicTb BoxecTBa' 48 KOXHHUH TBip HOCHTb ne-
yaTh CBOro aBtopa. TakMHM UHHOM, ‘TpisifoJiorisi’ rno3Ha-
YaETbCH Ha 'KOCMOJIOTII: KkOoCcMOC, TeX, TpOICTHH. TBapHe
6yTTs Bijo6Gpaxa€ cBOro TBOPLS: BOHO, TAKOX, TPOICTeE.
Ha HbOMY, iHIIKMHK CJIOBaMH, JIEXHTb neuyatb TPHEAUHOIO
Bora, sika # CTaHOBUTb OHTOJIOIYHY 6a3y TBOPiHHS 49 |
XOU rpix i 3aTeMHIo€ ‘caiau Bboxi' B CBiTi, TO CTepTH iX He

Moxe . TBOpUBO, — 110 CBOii ‘mpuUpoai’, — gobpeSs' IeHe-
3a 3Jla — He B TIpUpoOJi’, a B 'iHAUBiAYyaJIbHiA BOJIi'. 52 Y
CsiTi, — kaxe CkoBopojia, — TpH CBiTH: NepUIMA — L€ 3a-

rajbHum (BcesieHHa); ApYyri X ABa — 4acTkoBi (JlioAHHa i
Bibnis).53 KoxeH i3 LiMX CBiTiB — lle Haue HaTsK Ha 0co-
6HCTY ekOHOMII0 KOXHOI 3 inocrtacei Bora-Tpouui: Orus
— '‘Teopus Heba i 3emusi’, CHHa — '‘BigkynuTtesnsi poay Joa-
cbkoro’, /lyxa Cesitoro — ‘HaaxHeHHHKa CBsitieHHOro [lu-
caHHsa’, Bibnii.

47 "Hapumua" — Tam xe ., T |, cT 192

48 “Moton 3miiH" — M CkoBopoaa, MoBHe 3i6paHHsA TBOpPIB..., T. Il, CT 153;
“Obscrvatorium Specula™... — Tam xe, T. 1, cT. 304 (NMpum. aBTopa).

49 yce, mo €, "6yTTs cBOE OTpHMYE Bia BUwHboro™... "Kinbue” — Tam xe...,
T. I, cT. 386

50 3510 He MoXe MaTH “GiNble CHJIH, SIK MyapICTb", — roBOpHTL CKOBOPO-
na “Nuct go M. KoeanuHcbkoro® — I' CkoBopoaa, lToBHe 3i6paHHsA TBOpIB™..,
T Il cT 331

5! Tomy A “nerxo 6yTH no6pHM”, sKwoO XWBew no Apupoai — “BiAHa ap-
XHcpaTHra Muxaina " — Tam xe , T Il cT 59

52 Moxnukaluuch Ha cB MukcHMa IcnosiaHHka, CkOBOpOAa kaxe, Wo 370
— ue ao6pi, coTBopeHi Borom peui, npuseseHi B 6eanopsgok.. "JIUCT Ao Bacu-
nA MakcuMoBHuya™ — Tam xe., T I, cT 387

53 "NoTon 3miin™ — Tam xe, T |, cT 137

39



HanckiagHile niTaHHA y CKOBOPOAH — li€ NMHTaHHSA
yacy i BiyHocTi. TyT aBTOp, — BCJiA 3a PijlOHOM i OpUre-
HOM, — CTapae€rbCs Y3riAHUTH QilocoPiyHY BiYHICTb KOC-
MOCY (Tak, ik BOHa NMpeACTaBJSETbCA Yy HeOo-TJIaTOHi3Mi)
i3 6iOTIIHHHM TIOHATSAM TNOYATKY CBiTY. TakHM UHHOM, Y
CxOBOpO/IM ilesl ‘'TOUaTKy' He € CHHOHIMOM ‘yacy’, 60 A
Bora Bce icHye, — MHCIHTbCSA U GauMTbCcs HUM, — y Biy-
HOCTI. ¥ HbOro, iHIIMMHU CJIOBaMH, TNOYATOK CBiTy Nnpena-
CTaBJISIETbCS HE 5K NMOCTaHHSA B vaci, aje, paame, ik OH-
TOJIOriYHa 3aJIEXHICThb. Yce, MO €, — KaXe MHCJIMTeJIb, —
"OyTTSl CBO€E OTpPUMYE Big BumHbOro".5¢ Orxe, CBIiTOTBO-
PEHHS, — NpO sike hae MoBa B KHH3i ByTTsi, — BiAHO-
CHUTbCS He J10, Tak 6 MOBHMTH, ‘TIEPBICHOTO aKTy' TBOPEH-
HA (o BiaOyBa€ETbCs ‘mepea’ UM ‘mo3a’ yacom), a A0 Hac-
TYMHOro, Npo KMl — CHMBOJIIYHO — ¥ po3nosiga€ Bi6-
snis. TIpy YoMy, CYTTEBMM Yy LiA pO3NOBiAi € HE ‘MEXaHika
CcBiTOOYAOBU', ajie PO3KPUTTS BJaAgH OTUS, CHJH CHHa, i
ciaBu [lyxa CBATOro.ss

Y cucteMi cBitobynoBu CkoBopoaH, BGibuis — ue
OKDEMHH, CBOEPIAHHHA CBIT 3i CBOEIO, CrieUHPiYHOI MOBOIO.
BoHa — "3 TanHo306paxatwuux ¢iryp, nputu Ta obpasis
— Borom crTBopeHa”56 [lns aBTOpa, MO "AYMa€E CHMBOJA-
MH, @ HE CTHCJIMMH (iIOCOPiUHUMHU TOHATTAMHU ST — L€
Ma€e ocobiMBe 3HaueHHs. CHMBOJI 3aCTaBJISIE 10 PO3AYyMY-
BaHHS, A0 WYKaHHS I'THOHHH, KOPEHS, CYTi; BiH aKTHUBi3ye
JIIOJIMHY, YHUKA€E MAaCUBHOT'O CIIPUAHSITTA.58 CHMBOJI, Tak Ou
MOBHMTH, CIIOHYKYE€ HAaC 4O BCbOI'O NMpHUINISAATUCSA ABiui, i
BCe CrniocTepiraTv BrnoBHOTI: ‘'06pa3’ i nepBoobpa3 ‘3Bepx-

HE' i BHYTpiwHe Bibniss, — sIK CBIT CHMBOJIIB, — KPHE B
co6i "BHIMHA CBIiT iCTUHHU" 5% BOHa, TAKKUM UHHOM, — Y CHUC-
TEMi MHUCJIMTENIS, — CTa€ kJIOYEM DO3YMiHHS i 3acobom

Mi3HaHHA ABOX APYIrUX CBiTiB: JIIOAUHU i BcesieHHOI.

54 *Kinbue" — Tam xe, T I, cT 386
55 Tam xe, T. 1, cT. 379
56 “Xapkischki 6aAkH™ (THCT-NPHUCBATA), Tam xe, T |, cT. 108

57n Bo6puHckoA, CTtapuukb Mpuropid CkoBopoJa: XH3Hb u ydeHie Ma-
pHxb HU3a "BoapoxaeHie”, 1929 r, cT 35

58 Alexandre Koultchytskyj,. "Skovoroda — philosophe de la connaissance de soi-
mémec ct précurscur du personnalisme.” Skovoroda — philosophe ukrainien. Paris-
Munich: Institut d'ludes Slaves & Université Ukrainienne Libre (Série: Monographies,
vol XXIII), 1976, cTT 64-65.

59 N. MaxHoseus, IpHropiA CxosopoJa ... cT 225
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TpH CBiTH, — TpH C()EDH TOrO X CaMOr'o TBapHOro
6yTTs, WO BiAOGpaxawTb cAiAu TpHinocTracHoro TBopus.

'puropinn CaBuy CkoBOpojJa HapoAMBCA B Hiu i3 22
Ha 23 sucrtonaja (3 3 Ha 4 rpyaHs], — i3 ueTBepra Ha
n'saTHauilo, — 1722 p., B c. YopHyx# [Tenep Micteuko Yop-
HyxH, [lonTaBcbkoi ob6iacTi], ase BBaxaB cebGe 3aBXAH 3a
rnpo4YyaHMHAa Ha UiA 3emJii. BiTUM3HOIO CBOEKW — paxyBaB
BiuHicTb, Hebo, llapcTBo Boxe. llpoxuB BiH 72 poku. [lo-
JIOBUHY CBOT'O XHMTTS NPOBiB Y MaHApaX... ClIOUMUB BiH, —
"BUKOHABIIK BCE 3a YCTaBOM OOpsAAHHUM" 80 — y Bockpec-
HHHA JeHb: B HeiJl0 paHo, Ha CBiTaHHi... lle ctanocs 29
XOBTHSA [9 sMcTonazal 1794 p., B c. IBaHiBuUi [Tenep Cko-
BOpo/AHHiBKa, XapkiBcbkoi obiacTi}. [lepea cmepTio, 3BeJiB
NPUTrOTOBUTH HAJArPOGHHUA HANKC 3 TaKUMH cJjioBaMH: "CBiT
MeEHe JIOBHB, Ta He crniimMas!"é!

60 Ckosopona, MosHe 3i6paHHs TBOpiB , T I, cT 473

61 Tam xe, T Il, cT 473
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Irop Kyram

KaTteropis mactsa B ¢pinocodii
I'puropis CkxosopoaH

OCHOBH

I. Beryn

I'puropin CaBHu CkoBOpOJa — BHAATHHH yKpaiHCb-
KHA peJsirinHuf ¢isocod XVIII cToaiTTs, iHTEpeC A0 SIKO-
ro BiIHOBJIIOETbCS CbOTroAHi Ha 3axohi. [[po ue cBiAUUTDH
CTBOpEHHsI MixHapoaHoro tosapucrtesa CkoBOopoAHd Ha
KOH(epeHLii MixHapoaHoi ¢enepaiuii pirocopcbkux TO-
BapucTs (FISP), mo Big6yysacb 8 MoHTpeasni, B KaHaxi, 21-
27 cepnHs 1983 poky.

3pocTaloua yBara go "ykpaiHcbkoro Cokpata“! 6e3y-
MOBHO TOB'si3aHa 3 HOro 3akJMKOM [0 AYXOBHOrO BiA-
POAXEHHSA HK O OCHOBH CYyCNiJIbHOro Mupa. XHUTTH i
BUeHHs1 CKOBOPO/JH CNIOBHEHi BUCOKUM MHJIOCEPASM i OI-
THMIi3MOM, IOAO MOXJIMBOCTiI KOXHOI JIIOAUHHU AOCSAITH
acTs i, TaKKHM UMHOM, CTaTH TIOBHONPABHUM i NMPOAYK-
TUBHHUM UJIEHOM CBIiTOBOro CycCHiJibCcTBa. Llle 30BCciM He Ha-
IBHHH ONTHUMI3M, IO HE HaJa€ 3HAUEHHS TPYAHOILAM TakKoi
TpaHchopmauii. Horo BUTOKM NMONSAralTb B WOJEHHOMY
KPOniTKOMY OrnpauioBaHHi pakTiB XHUTTHA, sike CkoBOopoaa
BBaXaB CBO€K Hanbisbuiolw LiHHICTIO. MoXe camMe TOMY
Horo BUeHHs 3HOBY Bnaje Ha 6saroaTHUM I'PYHT i Aono-
Moxe 3i6paTH BpoXai 3araJlbHOro MHpYy i 3jlaroau, siki BiH
nposimas!

II. Biorpadin

[Nepwa Giorpagis Ckosopoau, 6ysa HanucaHa B 1794
poui, HEBAOB3i micasa cMmepTi isocoda, HOro BiggaHHUM
YUHeM i ApyromM Muxaniom KoBajMHCbkHM.Z I'C. CKOBO-
poaa HapoauBCcs B 1722 poui B cesi UopHyXxaX, WO 3Ha-
XOAUTbCA MiX KueBoM i XapkoBuMM. BaTbku #oro Gysu 3
KO3akiB. 3 AMTHHCTBA I'pUropiu mobus uMTaTH MOpaJisa-
TOPCbKi i peniridHi KHUXKH, o HabGJAM3UIM Horo Ao pei-

! ApxumanapuT Faspuun, Hctopus gunocoguu T VI C 60-61

2ZM KoBanuHCbkHA, “XKHU3Hb MpHropis CkoBopoaw”™. B kH . I'pHropiA Cxo-
BopoJga [oBHe 3i6paHHs TBOpiB B ABoX ToMax Kuis. «<HaykoBa Aymka». 1973 T
1. C 439-477 (Bci 3HOCKH Ha TBOpH CxosopoaH aani 6yayTb JaBaTHCH Mo UbO-
MY BH/IaHHI0)
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rifkHoro XuTTs K”iBCbkO1 akajzieMii. BoHa 6ysia 3aCHoBaHa
CJIaBE€THUM KHIBCbKHM MHTPOINOJIUTOM [leTpOM MoOruJoto
3 METOK NiABHIUIEHHSA OCBIiTHbBOI'O PiBHA INPaBOCJaBHOIO
kJipy. Ilicasa nianucaHHs B 1654 poui BorgaHoMm XMelb-
HHULbKMM yroau 3 Poci€w, AkageMis nignasnaa nig Tuck Po-
cil 3a cBoi Bosiesio6Hi i ono3uuiiHi nornsad. Tak mWo, 3rig-
HO 3 BUAATHUM YKPaiHCbKHM iCTOPHKOM MHXaHJIOM I'py-
meBCbkMM, CKkOBOpOJa HaBUaBCS B Hii B "OCTaHHi siCkpaBi
poku".3 O6aapoBaHHi IOHAK BIIEBHEHO MepeBEPLIMB BCiX
CBOiIX cniBy4HiB. KiJibka pokiB I'pHropia nposis np4 ABO-
pi B CaHkT-lletep6yp3i B iMnepaTtopchbkii kaneni, Kyau
Horo BificJlaJM 3a TaJIaHT i J06OB 4O MY3HKH, a MOTIM,
Ao 1750 poky 3HOBY NpOAOBXYBaB CBOi CTyAil B KHiBCbkiH
akazgeMil.

[licjsa 3akiHueHHs1 Akaaemii CkoBopoaa ige B Yrop-
IWHUHY 3 MicCi€lo reHepaJsia BuuwHescbkoro. [lig yac noaopo-
xi BiH Takox no6ysas y BigHi i BparticyiaBi, o 3Ha4HO
NOWHWPHIIO HOIr0 KOHTAKTH 3 3aXiAHHUM iHTEJIEKTYyaJIbHUM
XHUTTAM.

Hai6inbw 6au3bkuMH CkoBopoai 6ynu igel HiMellb-
KOro TH€ETU3MY i MiCTHLUH3MY, OCOGJIHBO — HiMElLIbKHH
NUCbMEHHHUK-MICTUK 5Iko6 Boem. Lli BUeHHs e B AkageMii
BHKJIaZlaB HoMYy enrckon CHMOH Toaopcbkui (1700-1754).
3aBASIKH 3YCHMJUJIIM KHIiBCbKOro apxuenuckona Padaesa
3abopoBcbkoro (1677-1754) 8 Akaaemii 6yJjla CTBOpeHa ka-
¢eapa HiMeLbKOT MOBH, sikpa3 B TOH CaMHH pikK, KOJH CkO-
BOpO/Ja pO3rnoyaB CBOE HaBUaHHSA.

lNogopox Ha 3axia 6yna gayxe ULiHHOW Aass CKOBOPO-
[H, ajie BiH 3ayBaXXMB i HeraTtuBHi pUCH 3axXigAHOIo CycC-
niJbCTBa, a caMe nepebijiblleHy yBary Jo MaTepiaJilbHOro
koMdopTy i CKeNTHUM3MY. 3aCy/)XyBaB BiH i 3pocTawuy
cekysipM3alilo 3axigHoi kyabTypyd. HeMoBOM y Biagnosiab
Ha Ui TeHaeHuil, CkoBopoaa me 6Gisblie 3arJH6III0ETbCSA B
Bibiio, siky BBaXKaB KJlOUeM O PO3YMiHHS OyTTS.

B 1753 poui CkoBopoaa nosepTaEeTrbcss B YkpaiHy i
OTPUMYE rnocajay BHKJIajlauya NoeTuku B [lepesicyiaBCbkii
ceMiHapii. AJie HOro HOBaTOPCbKi METOAM BHKJIaJaHHA
NPHUBOAATb O CYTHUKH 3 PEKTOPOM — ETNHUCKOTIOM |BaHOM
KO3/10BCbKHUM, i istocod BUPIlIYE 3aJTUMLMATH CEMIHAPIIO.

3 M. lrushevsky, A History of Ukraine, New laven: 1941, p. 417.



BiH NpoaOBXY€ CBOI BHKJIaAallbKy AisiJIbHICTb SIK
JAOMAlIHIA BUHMTEJIb i BUXOBATEJb CHHA 3aMOXHOI'O TIOMi-
muka CtenaHa Tomapwu. Ii BiH Tex nepepuBac i3-3a He-
NPUAHATTA HOro nejaroriuHux MetoAis. B ned uyac Cko-
BOpoOJa MNOAOPOXYE A0 MOCKBH i3 CBOIM APYI'OM, BUEHHM
BonoaumMupoMm KaiirpagoM, 3ynuHsieTbcsl B CBATO-Cepri-
€BOMY MOHACTHUpi. BiZOMHI sik TaJJaHOBHTA i BUCOKO AOY-
XOBHa JIIOAXHA, BiH OTPHMYE 3anpomeHHs1 TaM 3aJIMIUTH-
cs, ane BiAMOBJAETbCA, 60 (isocoda HikonH He NpUBaG-
JII0BAJIO MOHAaCTHPCbKE XUTTS. Henopo3yMiHHsa 3 ToMapolo
HeB0B3i Gy noJjaroaxeHi; CkoBopoja BHXOBYE HOro
CHHa g0 1759 poky. [lisi/IbHICTb AOMAUIHbOTO BUHTENA JA€
thinocodpy MoxnHBiCTb BaraTo po3ayMyBaTH i NMUCATH.

3rogom CkoBopoja NOCTYNA€E BHUKJIaJaueM B XapkiB-
CbkHM koJieriym. Toli X BiH 3HOBY OTPHMYE 3arnpoOIleHHs
A0 MOHacTUps 3 06illiHKaMH{ WBHAKOTO BXOAY AO BHMILOrO
KJIipy, ajie BiH BiAMOBJISIETbCSA. CTHJIb XHUTTA ¢inocoda
6yB AyXe NPOCTHUM: BiH 6arato MoJIUBCH, 3afiMaBCS MeH-
Talli€lo, cnas TiJIbKM YOTHUPH I'OAWHH, He iB M'sica i pyUbH.
B kosneriymi BiH 3HaXoAWTb CBOro Haubijbll BigAaHOIO
YUHA — Mmuxanja KoBajHMHCbKOro. HesiAnoBigHiCTb nor-
nsaais ¢isnocoda 40 HOBOro KepiBHHUTBA KOJIETiyMa BUMY-
IYE AOTO 3aJIMIUMTH BUKJIAJAlLbKy AislJIbHICTb.

NNounHaeTbcsA HaubisbWl NPOAYKTUBHHUH Nepioa B
XHUTTi CKOBOPOAHM: BiH CTaE MaHApiBHHKOM. CaMe mia yac
MaH/piB cepea npocTtoro ywody i 6yysa HanuMcaHa Hanbisb-
[ma JyacTHHa HOro TBOPIB.

[Tomep I'puropiit Ckosopoaa 9 sucronaga 1794 poky
B ceyi IBaHiBka (Ternnep CKOBOpPOJAHHiBKA) Ha XapKiBIUHHI.
flk i 3anoBigas ¢ijocod, Ha HOro MOruJii HarNHUCaHoO eni-
Tagiio: "Mip JIOBHJI MEHS, HO HEe Nnonmas” 4

III. CycnimbcTBo CkOBOpPOAH

®dinocodis Npuropiss Ckosopoau 6Gysa BTiT€EHHAM
MOro HaMaraHHs XWUTHU NpaBeHO, TOMY BaXJIMBO 3HATH i
PO3YyMIiTH CYCIMNiJIbHO-COUiSJIbHIi YMOBH, B AKMX BiH Npauio-
BaB. disocod HikonM He BigokpemJiosaB cebe Big cyc-
NiJIbCTBA, XOUa YaCTHHY CBOI'O XHUTTS MPOBIB y MaHAPAX.

Sk BiAOMO, BHacJigok [lepesiciaBCbkOi paaH, YkpaiHa
6ysa 3BeJeHa A0 piBHS NpoTekTopaTy MocCkBH. OCTaHHi

4 M KoBanWHCbKHA, Yxa3 sua C 473
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He3aNexHi iHCTUTYyuUil 6yJM 3HMUIEHI B YkpaiHi B 1780-x
pokax. TakuM uMHOM, CkoBopoaa 6yB CBiIKOM KyJibMiHa-
il pociACbKOI aHeKCil YKpalHH.

OcTaTOUHO KpinocHe npaso 6yJji0 BCTaHOBJIEHE Y BO-
nemobHiA Ykpaidi uapuueto KatepuHoto 11 gexkpertamu 1763
i 1783 pokiB. [lo ipoHii goJi, kO3allbki CTapoIMHHA, AKi He-
moAaBHO 60poOJIMCh MPOTH NOMIMKKIB, caMi Terep cTaBa-
JIK BoJloJapsIMH kpinakiB. B YkpaiHi HapoaXyBaJlacb HOBa
"pociicbka” apUcTOKpaTisi, 3a Joromoroiw sikoi KatepuHa
11 HamMarasiacb NPUCKOPHTHA TOBHY aCHUMIiJsILil0 YKpaiHHA 3
Pocifcbkolo iMnepien. BeayMoBHO, 11e 6eHTeXHIJIO (iso-
cota, ssikuA caM MaB MillHE KO3allbk€ KOPiHHSA.

llle 6inbwe CxoBopoay TypbyBaB piBeHb AYXOBHOCTI
cycninbcTBa. BiH 6yB rmu6oko po3uapoBaHHUM i€papxi€to
[lpaBocnasHoi llepkBH, xoua, 6e3yMOBHO, 6yJIH i BHHATKH,
HanpukJiaa, lo3ad MiTkeBHY, envuckon BiJropoacbkui,
notim Xapkiscbkuit. Horo CkosBopoda Benuuas Jo6pHM
nactupem. He3saxaloud Ha CBOKW OCOOHMCTY BiAMOBY Bifa
MOHACTUPCbKOTO XHUTTH, pislocod 3aBXAM 3aJIMIIABCA Bip-
HUM NpaBOCJIaBHIA AJOKTPHHI.

Po3uyapyBaHHss CKOBOPOAM Yy BJIAJJHKUX BEPCTBaxX CYyC-
ninbcTBa i B odiuiAHiA Llepksi BiACTOPOHHJIO HOro Bia ak-
TUBHOI NOJIITUYHOI i LHEepPKOBHOI AisAJIbHOCTI 1O pedopMy-
BaHHIO LIMX iHCTUTYUIA. MiX THUM, BiH 3aJMIIaBCA Y APYX-
HiX CTOCYHKax 3 OKpeMHUMH NpeACTaBHHUKAMHU KJipy i No-
MilmMuTBa.

Asie 6ysi0 6 NoMHUJIKOI BBaxaTu CkoBOpoAy MNacHB-
HHAM criocTepiraueM. HaBnaku, AOoro BU€HHs MaJlo BEJIMKUH
BIMJIMB Ha CYCNiJbCTBO. BiH BiAMOBHBCSA BiJ 3aKPHTOI0 MO-
HAaCTHUPCbKOTO XHUTTS, W06 B CBOIX NPOCBITHULILKUX MaH-
Apax BUMTH JIIOAEHN, 3aCYXYIOUH CYCNiJIbCTBO, iK€ 3BEJIO
JMOAUHY A0 piBHs paba MaHApylouMd, BiH 3YyNTHUHSBCS Yy
THUX, XTO 6axkaB MOro cyjyxaTd, NPUBOAMB JoAed A0 Ay-
MOK, Siki BiH BUKJIaB Y CBOEMY TpakTaTi: HavaJsibHasi ABEpb
KO XpHCTiaHCKOMY JOOpOHPaBIio.s

CkoBopoO/ia He 6yB NTECHUMICTOM i BipUB Y MOXJIMBICTb
npasegHUX JOAEH i crnipaBeAJIMBOro cycniabcrasa. Bes
ioro ¢inocogisi 6ysa chokycoBaHa Ha PO3yMiHHi MACTS.
CaMe 1acTs € METOK HOI'O ETHKH.

5 Cxosopona, HauanbHas ABepb KO XpicTiaHCKOMY A00poOHpaBil. Yxas.
sua T 1 C 14-27
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Po3yMiHHs wacTs B dinocodcebkin aAymii CkoBopoau
CTasIo 06 €KTOM HAWOrO AOCJIAXEHHS.

Ceitorasa CxoBopoaH

lllo6 npoaHaJii3yBaTH KaTeropil MAaCTs Yy BUEHHI
CkoBopoaH, HEOOXiAHO PO3MISAHYTH HOro cBiTOrnsAa, ¢i-
JIOCO(PCbKOIO OCHOBOIO SIKOIO BHCTYIA€E KOHLENUISA TPbOX
CBiTiB: MaKpOCBIiTY, MIKDOCBITY i CHMBOJIIUHOIO CBiTy —
Bi6uii.

I. Maxpocsir

[lix makpocsiToM CkOBOpO/ZIa PO3yMi€ HaBKOJIMIIHIA
MaTepiaJibHUI CBIiT, "Mblp OGHUTENIbHBIA, IAb BCE POXAEH-
Hoe o6uTaeTr"® BiH icHye 3aBAsikM Bory, sikuit "Becb MHp
6yATO MaUIMHUCTOBA XUTPOCTb YaCOBYIO Ha OamHb MallMHY
B ABUXEHiK coaepxHT" 7 Bor € rososoi, a BUAUMHH CBIiT
€ I1'ATOI0, IO 30BCiM He NPHUHUXYE HOr0 BaXJIUBOCTI. HaB-
nakyd, CkoBOpoZla BBaXa€ CBiT HeOOGXiIHOI0O BJIACTHUBICTIO
Bora, sik TiHb € Heob6xigHOW BiacTHUBiCTIO s6/1yHi 8 Came
peasibHicTb lyxa, igel un GpopMHU CTBOPIOE 3OBHIMHICTb
Marepii, a He MaTepisi caMa BUPOGJISE SAKOCTi, fAKi 1 NpH-
TaMaHHi. |HWKMMHK cyi0BaMH, MaTepis, TOBTO TiHb, € BiUHOMW,
60 ii gxepeno, nouyatok — Bor, [lepeBo € BiUHUM.

CBO€ nNepekoHaHHs B BiUHOCTi MaTepii disocod BUK-
nazaa€ B poboti Hapkicc. Po3siaros o ToM: y3HaH cebe. Kak
e Tbl IEP3HYJI CKa3aTb, UTO NpH pa3bHUTiM uepena cocya
nponaja. Cmbeuwb JIH COCyaA YyTBEPAMTb Ha Npaxe, a He B
6ors. Kasi TBepAoCTb 6bITb MOXET B TOM, UTO BCEMHUHYT-
HO TNO/IBEPXEHO pa3BaJiMHaM U nepbmMeHam? He 6oxii Ju
HEBHAMMBIA MEPCT COAEpXHT B CThHax npax? He oH su
rososa B cTbHax? He cTbHa si1 BbuHa, €CJIM [T1aBHOE Ha-
yajlo ee BbuHoe?"?

Taka TpakTOBKa MakpOCBIiTYy, sik MaTepiajlbHOro CBi-
Ty, HabaraTo 6JyiMxua A0 igeaniamy [1naToHa, HiX A0 MaTte-
pianiamy /lemokpita. CkoBopoaa He OyB Hi (pistocopCbkuM
MaTepiaJliCTOM, Hi HaBiTb NMNaHTEICTOM, SK e JOBOAHJIH

6 lianor Hms emy — Moton 3mimn Yxad sua T 11 C 137

7 HauanbHas ABepb kO XpHCTiaHCkoMy AobpoHpaBio Ykas sua T | C
146

8 lue. BecBaa, HapeueHHasi ABOE, O TOM, YTo GlaXeHHbIM ObiTb J1€rko
Yka3a sua T | C 273

9 Hapkicc Paanaron o ToM y3Hah ceGe Yka3 sua T | C 169 -170
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pPaAsiHCbKi KOMEHTATOPH.! Came TOMY, IO MAKPOCBIT TBO-
puUTbCcA Borowm, BiH, 3 Toukd 30py CkOBOpOAH, JONOMArae
JIIOAHHI ni3HaTH TBopus i, TAKKM UHHOM, NPHHOCHTDL IH
iCTHHHe WacTs.

I1. MixpocsiT

Apyrum cBiToM CKOBOPOAH € MiKpOCBiT, TO6TO cama
yoauHa. "UesnoBbK eCTb MaJIEHbKiH MBIDOK, U TaK TPYAHO
CHUJIY €ro y3HaTb, KakK TSXXE€JI0O BO BCEMbIDHOW MalIMHb Ha-
yaJio cbickaTb".!! JlloAMHA NMOBMHHA MNi3HaBaTH i BMBYATH
cebe. loka3oBoOw i OIHO3HAUYHOW CTa€E Ans inocoda ne-
reHaa npo Hapkicca. Te, wo Hapkicc 3akoxaBCsi B CBO€ Bi-
nobpaxeHHs1 B CTPYMKY, 30BCiM He HecCe eJleMeHTYy Tpa-
regifHocCTi, He Bege A0 6oxeBisis. Baauuch A0 NoeTHU-
Hoi aneropii, CkoBopo/Ja aHasni3ye, ik JOCAI'TH IMACTH Ue-
pe3 caMorni3HaHHA.

Heo6xigHMMHU nepeayMoBaMH Yy JOCSTHEHHi JIIOAMHOM
macTs ¢isocod BBaxaB 3HaHHS i Jio6oB. Sk i Yy MakpOCBi-
Ti, BiH BUAiJIS€ B JIIOAXHI JBa aACME€KTH: BAAUMHHK i HEBHU/IH -
MHH. HeBuaMMa ayxoBHa cy6cTaHuiss — Jlyx, IOMiHY€E Hafa
BUAUMOIO, (pizMuyHO. Pisocod BHUCIOBIIOBAB AYMKY INpoO
TOTOXHICTb iCTUHHOI JIIOAWHHU Yy BHUIOMY NPOSBI i1 JyXOB-
HocTi i Bora: "A BUAb UCTUHHBIA ubsioBek U 6Or €CTb TOX-
ae".'z2 Cxosopo/ia BBaxas, WO "MCTUHHbIA 4BJIOBEK, Npea-
BbUHOMY CBOEMY OTLY CYIIECTBOM M CHJIOIO paBE€H, €aHH
BO BChX Hac U BO BCHAKOM LbJIbIA, €ro Xe HapCTBil0 HBT
KOHLa".!3 Taka aJleropMyHa ifeHTUikalisl iCTUHHOI CYyTi
JIIOAMHU 3 XpUCTOM He€ BCTYIMNAa€E B NMPOTHUPiUUs 3 BUEHHSIM
[IpaBocnaBHOi LlepkBH.

I11. Bi6ain

TpeTiMm cBiToM CkoBopoau € Bibiisi, skuid, K i Mak-
POKOCMOC i MiKPOKOCMOC, TEX CKJIaJa€TbCA 3 ABOX aClek-
TiB: "xBocTa" i "rosioBu”. J1I06JSlUMHA NapajiIOKCH MHCJIIH-
TeJib, MPHU aHaJi3di "XBOCTA", aCMeKTy JIiTepaTypPHOIr o, MOX-
JIMBO AJis1 TPUBEPHEHHS YBarv /[0 Ba>XJIUBOI'O BUEHHSH,
BUCJIOBJIIOE WOKYlOUY Te3y: BiH Ha3uBa€ Bibrilo "3Mi€0”. di-

10 us.. B. WuHkapyk, | IBaHbo. IpuropiA CxoBoposa Yxa3. sua. T. 1. C.
11-57

' Hapkicc Paanaron o Tom yawad cebe Ykas Bua T | C 174
12 Tam xe C 172
13 Tam xe C 191
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Joco nosiCHIOBaB Lie THM, o crnpoba uuTaTH i1 GyKBaJIb-
HO NPHBOAXTL A0 BUCHOBKY, N0 BOHa "BO MHOIMX MbCTax
6e3cThlAHO U BpeaHo, 6e3 Bcsikaro BKyca JIXKET".14 OfHak
3a MM XOBa€ETbCA "rosioBa”, To6To CyTh Bibail. lyxe Bax-
JMBO ii BipHO pPO3yMiTH. 118 uboro tpeba MHUCJIHTH ajie-
ropvyHo. Toai 3HUKHYTb BCi NPOTUPiIUYUA i NMPOABUTHLCA
ictTuHHa cuJsa bibuaii. [ligkpeciiooun €AHICTb ABOX acrek-
TiB Bibsii, CkoBopoja nucaB "Tenepb yxe He OO6UHYySsCS
ckaxy, uto 6ibiis ecTb U Bor K 3mii".15

KopoTko po3rnsiHyBumM cBiTtorisig CKOBOpoOaAH, Tnepe-
XO/IMMO [0 aHaJi3y HOro NOHATTS WACTS, AK METH XHUTTSH
JIIOAWMHY, Uini, 3apagd sikol BoHa Gysia ctBopeHa Borom.

IllacTsa, AKX METaA XHTTHA

CBil TpakTaTt HauyasbHasi ABepb KO XPHCTIAHCKOMY
JA006pOHpAaBilo, HaTlTMCAHUM Ha OCHOBiI KYPCY €THKH, SIKHUH
¢inocodp uuTtas B XapkiBCbKOMY kouJieriyMmi, CkoBopoaa
NMOUHHAE 3 BUTOJIOLIEHHS XBasik Bory: "Bnaroaapenie 6a-
)XE€HHOMY 60ry O TOM, UTO HYXHOe cabyias HETpYAHbIM,
a TpY/AHOE HEHYXHbIM" 16 lllo X € LKMM HeoOXigHUM, sike
TaK JIErkO JOCSIrHYTH? dinocod siagnosigae: "HbT cnaxe
AJid yesoBbka MU HBT HYXHee, Kak macrie; HbT HHUero u
neroue cero. biaroagapeHie 6yiaxeHHomy Bory”.17

CkoBopoJia TBEPAHUTDb, WO Bor xoue yvnie mactsa Aas
JIIOAKHHY | BeJe ii 4O wacTsa. Aje B UOMY L€ WacTa? Agxe
HebaraTo iCHy€ AifiCHO macauBux Jioged. CkoBopoaa, SiK
MH 3ayBaXkKHJIM BHile, MiJKPECJIIOE NePI 3a BCE BHYTPill-
Hif, JYXOBHHUH acnekT B ni3HaHHi cebe, B JOCATHEHHI
macTta gonomarae dinocogis. UlacTsa Bkioyae "BHYTPEH-
Hill MUD, cep/ieuHoe BeceJlie, JyuIeBHYI0 KpbrnocTb”.

Be3dyMoBHO, Ha kOHUenuilo mactsd CKOBOPOAH MaJH
BINJIMB rpeubki pinocodu, ocobauo Enikyp i cToiku. Ase
¢pinocod KpUTHUUYHO NIiAXOAMB A0 iX BUEHHs, a camMe [JO
TBEPAXXEHHS CTOIKiB NPO TOTOXHICTb WACTHA 3 anari€lo,
TO6TO BiZICYTHICTIO NpUCTpacTed. Y JNUCTi 40 KOBaJIMHCh-
KOoro BiH nucas: "OTXe, ckaxeuw TH, § BUMaral pa3om 3
cToikam, wob Myapeub 6yB 30BciM b6e3cTpacHHMm. Hasna-

14 flianor Hms emy — MoTon 3MiHH Yxa3 sua T 11 C. 148.
15 Tam xe C 147

16 HayanbHas ABepb ko XpHcTiaHckoMy ao6poHpaBilo Yxa3. sua. T | C
144

17 Tam xe
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KH, B L1bOMY BHMNaJKy BiH 6yB 64 CTOBIIOM, a He JIOAUHOI.
3anMmacrbcs, oTXxe, Mo 6iaxeHCTBO TaM, aAe npubopkaH-
HSA TIpUCTpacTei, a He IX BiACyTHicTb".!® [IpUucTpacTi, 3a
CkoBopoJiolo, NOBUHHI 6yTH no6opeHi BoJielo, 3HaXOAUTHUCH
nia xoHTpoJsieM po3yMy. He Ta JioaMHa macinBa, B XHTTI
fAikol Hema€ po3uapyBaHb, 3paJ, CTpPax/JdaHb, a Taka, sika
BMIi€ NMPpUAHATH IX | ONaHyBaTH HHUMH Ha AOPO3i A0 mac-
TS

[ToHATTA wactsa y CKOBOPOAHU € MO3UTHUBHUM i IMHA-
MiUHUM. BiH BBaXxas, IO MACTS HEe 3aJIEXUTb BiJ 30BHIIHiX
3MiH Jocbkoro 6yTTs, oro He Tpeba mWykaTHd Hi B AMe-
pHUi, Hi B €EpycanuMi. Skio JynoaMHa macJjvBa, TO rnepm 3a
BCE Lle JOCSATHYTO 3aBAsKH il BHYTpilHbOro cTaHy. ll{o6u
6yTH maciauBOO, JIIDAWHA TOBHHHA XHUTH B TapMOHIl i3
CBOE€I0 BHYTPIIIHbOIO CYTTIO.

Ob6pasm XUTTHA MaHApPiBHMKA, wykawuoro llapcTsa
Boxoro y MoJMTBaX, MeJuTallifgx i "@pinocodcrayBaHHi
BO XpucTi”, CkoBOpoJa, OJHAaK, He NMPOMNOHYE TakKHUi MIIAX
KOXHOMY JIl0OAH NMOBUHHI HTH 3a CBOIM NPHPOAHHUM MOK-
JIMKAHHSAM, TiJIbkU TOAi BOHU GyAyTb WacjnBuMM, 60 "coc-
TaBJSAIOT OHU NMJOAOHOCHOW LIepKBH, sicHbe cka3aTb, 06-
1ecTBa Cajl, Tak, Kak YaCoOBYI0 MAllMHY CBOM yacTH. OHa B
TO BpEMS MOPAJOUYHOE NPOAOJIXKAET TeUeHie, KOraa KaX-
Ablii UJIeH He ToJbko A00p, HO U cpoaHYyw cebb... uacThb
oTrnpasJisieT .19 [loksMKaHHS (inocoda-Teosora He NpUHe-
CYTb IaCTH JIIOAHHI, HE HAPOAXEHOI AJSA 1bOro.

OAHHUM 3 HaMBAXJIMBILIMX TNMOHATb Y BUeHHi CkOBOpPO-
AW TNpPO WAacTsA € kKaTeropisi ‘cpogHOCTi” BOHa oO3Hauae€
"nosHarb cebe, UK CBOI NPUPOAY, B3ISATLCS 3a CBOIO JOJII0
M npebbiBaTh € yacTil, cebb cpoaHoi” .20 CripaBXHE WACTS
MOXHa 3HaWTH TiJIbKM B peaJiidallii CBOro TNMOKJMKAHHS.
lle uiTke BM3HAUEHHA MUcCaUTENss o6 eaHye ocobucTe i
3araJjibHe.

3 Hawoi TOukH 30pYy, iNocodcbka KOHLUENL A WacTs
CkoBOpOAHU BHUINIAAAE AYXE CYUYAaCHOKW AN JOAUHHU XX
cToniTTA. o6 Kkpale ii OCArHYTH, MU OKPEMO TpOaHaJi-
3y€EMO TaKi CYTTEBi B3aEMO3B A3KH: JIIOAWHA i Bor; jognHa
i BOHA CaMa; JIlnJAHWHA i 1/ NoAiIbHI.

—_——— e — — —

18 yxa3 sug T Il C 283

19 PasroBop, Ha3siBaeMbif angaBHT, MM GykBapb MHpa Yka3 Bua T 1. C
417

20 Tam xe
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IllacTa nisHaHHA Bora

CkoBopoJa 3aBX/J4 3ajiMmaBcs BipHUM [IpaBociaBiio
B CBOIA €THLi, He3Baxawud Ha Te, Mo HOro CTOCYHKH 3
iepapxieio llepkBu 6y AOCHUTb CKJAAHHUMH. [1JIS HbOTO,
sk B [lpaBocyaBHiA AyMUi BLIJIOMY, BCe€ NMOYHAHAETbCA i
3akiHUy€eTbCcA Borom.

CBiT € MOpPaJIbHUM BXE€ TOMY, Ij0 MOro cTBOpUB Bor
TakuM urHOM, mob nisHaTH mactsA, Tpeba nisHaTtu Bora.
lle npouec mMa€e 6yTH ik NPaKTUUHHUM, TakK i JYXOBHHM, TO-
MY MO JII0JMHA € €AHICTIO AyXa i naoTi. BipHe po3yMiHHS
CBiTYy, IO BUXOAHUTb 3 BipHOrOo pO3yMiHHS, Bora, cTta€e oc-
HOBOI0 macTsi. [OJIOBHOIO X INepemKkoAol y AOCSATHEHHI
macTs JIOAUHOIO € CTPAX CMEPTI.

He6Garato XTo 3Mir MPOHHUKHYTH NO3a 30BHIlIHICTb
HaBKOJIMIIHbOIO CBiTY i NMPHATH A0 BipHOTrO PO3YyMiHHSA
Bora i Horo TBopiHHSA. HeobxiaHe MaTH "noasiiiHe GaueH-
Hs", 3aBASKM SIKOMY MOXHa MNi3HaTy Bora i 3HaATH WwacTs.
Hap6aHHs Takoro nojBiiHoro 6aueHHsi CkOBOpo/ja MaJiio€
AOCHTb sickpaBo: Tlpo6yaucst Xb Tenepb MbICJil0 TBOe€IO!
M ecsn noayHyJN Ha TBoe cepjle AyX 6oxid, Torga gosu-
XE€H Tbl Tenepb YCMOTPbETb TO, YEro oT POX/JAEHisi He BU-
aain. Tel BUABN No cie BpeMsi TONbKO OAHY cThHY, 6oJiBa-
Hblowis BHEIHOCTH. Tenepb NOJAHUMHA OUH TBOH, ECJIH OHH
0O3apeHHbl JYXOM HCTHHBI, A B3IJISIHA Ha ee. Tbl BUAEN OA-
HY TOJIbkO TMY. Ternepb Tol yxe BHAMLIbL CBLT. Bcero el
Tenepb No AgsBoe BHAHMIIb: ABb Boabl, ABb 3eMan. K BcA
TBapb Tenepb y Tebsi Ha ABb uacTH pa3geneHHa. Ho kTo
16t pazabaun Bor. Pa3abaui oH Te6b BCce Ha ABOE, UTO-
6bl Tbl He cMbMBAN TMbl CO CBBTOM, JIXXH C NMpaBAoK” 2!

CkoBopoaa TyT Ma€ Ha yBa3i He NPOCTO €MOUIAHHN
AOCBiJ, a CKopille, JYXOBHe BiAPOAXEHHSH, Uepe3 sike Jilo-
AHWHa NOBHMHHA CTAaTH TWUM, YHUM XOTiB TBopelLb. BoHO Be-
Ae Ao 3pocTaHHsA noaibHocTi 3 BoroM. B TeoJsioril uew
npouec Ha3WBaETbCA Teo3icoM (theosis). BUeHHs Teoa3icy
aAoBrui yac 6yno B 3ab6yrTi B CxigHid llepksi. Binpoaus
noro cyuacHuk CkoBopoad, BeNMKHH cTapelb [laiciit Be-
JIMUKOBCbKHH (1722-1794).

CxoBopoaa obpaB mwiasix Teo3iCy, AK €AUHUA MOXJIH-
BMH IO CBOTro 0Co6GMCTOro wactss Horo XWUTTs OMNMUCYE
KoBa/iMHCbKHHA, Nigkpecawwun. "Hebo U ag 6opeTcs B

21 Hapxicc Yxa3 g T | C 175
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cepub Myaparo, H MOXET JIH OH ObITb npa3zeH, 6e3 aena,
6e3 noasura, 6e3 nosib3nl uesoBbuecTy? 22

OAHaK iIHTEHCHBHICTb 3yCHJIb Ha NIJISAXY [0 MAaCTs He
cnisnaja€ 3 TBepAXeHHsAM CKOBOPOAH TPO JIETKICTb HOro
OOCSATHEHHS. B uOoMy X KpHETbCA Jierkictb? CkoBopoaa,
6e3yMOBHO, PO3yMiB BaXJIMBICTb LlbOTO NMHUTAaHHA. BiH BMiB
GaJjlaHCYBaTH aKTHBHIi 3yCHJINA i3 CIIOKOEM. lle € oCHOBOIO
PO3yMiHHSI CaMOro Teo3iCy, siKk AWHAMiUHOI0 MpOoLECY,
KM BKJIIOUAE i poboTy, i BiAMOUHHOK.

disocod BiguyBaB, MO MACTA MNOJIAra€ B NpaBHJIb-
HOMY po3yMiHHi Bora i Horo TBopiHHs. /lyXoBHe BiApOA-
XeHHs Jyxa HeobGxiaHe moAuHi, mMo6 3406yTH "noaBikHe
6aueHHs", 3a JOMOMOIOI SIKOrO MOXHa peaJibHO nobauu-
TH peui. lle AyxoBHe BiAPOAXEHHSA € GyHJaMEHTOM TEO3i-
Cy, MpoLecy CTaHOBJNEHHS NIOAUHHU 6oronoaibHolw. Takui
npouec notpebye po3yMOBHX 3ycHJib i GOpoTbOH, BOHH
NoBHHHI 6yTH 36asaHCcOBaHi 3 BiATIOYUMHKOM i MHPDOM B
aAywi. YaM Ginblue nepemkos nepexoauThb JIIJAMHA Ha WS-
Xy A0 UbOro Crnokow, TUM Gijibme BOHa MoXe 3406yTH
macrtsa y nidHaHHi Bora. Boxa Jjlacka gonomarae JilogsiM B
ix 3ycunnsax, ane, sk niakpecswosas CkoBopoJa, JIIOJAHHA
caMa MOBHMHHAa rpaTH akTHUBHY poJib. 1 xoua CkoBopoaa
TBEPAMB NPO TOTOXHICTb NPaBeAHOl JIOAMHHK i Bora, Tpeba
PO3YyMITH L€ aJIErOPHUHO i pPO3pi3HATH bBora i JOAUHY,
TOMY IO JIIOACTBO Ill€ HEe NPHUHLIIJIO AO 3arajibHOro Ayxos-
HOIr'o BiZIPOAXEHHS, & TiJIbKkH 3HaXOAUTbLCH B CKJIaJHOMY
npoueci Teosicy.

lllacTsa nisHaHHA cebe

JlioanHy CkoBopoaa TPAKTYE SIK "MaJiIeHbKid MbIDOK”.
[li3HaHHS LbOrO MaJIEHbKOTO CBiTYy, @ CaMe JIIJCbKOTO
IACTHA, i JIEXHUTb B OCHOBi €THYHOIO BUEHHS ¢inocoda.
CkoBOoposa BBaXxaB, O JIIOAHHA MOX€ CTaTH WACJIHBOIO
TiJIbKK yepe3 ni3HaHHsA cebe, CBOEI CHJIH.

JIMBNIAiUMCb Ha cyuacHe HOMY CYCNiJibCTBO, inocod
NPUXOAHUTbL A0 AYXE CYMHOro BHCHOBKY, IO "BECb MHP
CNHUT... CrUT ry6oko, NOTSAHYBWKUCDH, 6yATO YOUTBIA O 3eM-
10”23 | COH Lief Takui BaXKKMiA i JOBIMMH, TOMY IO B CBIiTi
AYXe€ MaJlo WacTA i pajoCTi, a 1le HeiCTOTHO AJS JIIAUHH.

22 M KoBanMHCbKHA, YKa3 Bua T | C 446
23 Aianor Hma emy — lMoton 3miuH Yxad. sua T I C 162
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BoHa cTBOpeHa 6yTH macauBolo, Ni3HaTH cebe i NoMOGHTH
cebe, WO MOXJIUBO TiJIbKH TIPH YMOBi JOKOPiHHOI 3MiHH ii
nomisifiiB Ha 30BHIlIHIA CBIiT. IHMKMMH cioBaMH, CkoBOpoOaa
e pa3 nigkpecsue HeobXiAHICTb JYXOBHOIO BiAPOAXEH-
HSl, sfike uepe3 "noaBifiHe 6aueHHS" BiAKPHE iICTHHHY JO-
AUHY, NO0AUUTH SIKY, O3HAYAE — TOJIIOOUTH.

OnTUMicTHUHI nornsau CKOBOPOAH IOAO NPHPOAHOI
CyTi JioAMHH, nepebyBaloTb y rapMoHii 3 [IpaBocjiaBHOIO
XPHCTHAHCbLKOIO aHTpornoJorieln. Yepea ogHoro 3 cBoix
JiTepaTypHHUX nepcoHaxiB ¢inoco¢d Burosomye: "Ax, roc-
noau! KoJib uyaHbIA TOT YeJoOBBK KOEro caM Tol Noyes ye-
noBbkoM! OH Te6B, a Thl eMy Apyr. OH B Te6b, a Thl B
HeMm" 24

CkxoBOpOAa HaMaraerbcsi NpobyaAUTH JIIOAUHY A0 MO-
WYKY IACTH, AK€ BUXOAWTb 3 CaMOIli3HaHHA. Taku# gocC-
BiZ, ¢pinocod BBaxa€ BUpillaJIbHUM Y JYXOBHOMY YyJ0OC-
KOHaJIeHHi, aJXe BeJMka 4YaCTHHA NOMMUJIOK CYCMiJIbCTBa
ine Bix He3HaHHSA JIIOAMHOIO cebe.

CkOBOpO/JIa OKPECJIMB LJIAXH AOCSATHEHHS LbOrO ca-
Moni3HaHHSA. lo-nepue, 11e nokopa borosi. "Barato TO6i
JAOPYUYHUB COTBOPHUTEJIb, 3rOJOM HEMAJIO i CaM CXOue BiJ
tebe y3saTb",25 — nucaB BiH y Biplli HA YeCcTb JHS HapoA-
XEHHS CBOro yuHsi Bacuns TomapHu.

No-apyre, ue BAsiUHicTb Boroei: "Yuycs, Apyr Mo
6narogapHocTH: ce Moe aAbjo! Yuycsi ObITb JOBOJIbHBIM O
BCEM TOM, UTO OT npombicsia 6oxissi B XU3HU MHB AaHO" 26
BAsiUHICTb AyX€ BaXxJiMBa Ha WASAXY A0 CaMOMNi3HaHHS,
60 gonomarae€ JIIOAMHI yCBiIOMJIIOBAaTH BCi Ti nMpekpacHi
SIKOCTi, sIKi 1 NpUTaMaHHI, 0JIaTH BCi TpyAHouwi, 60 BOHH
€ TiJIbkM TiHHIO, WIO NOCTYNOBO 3HMKAE: "BiaroaapeHie x
6axeHHOMY 60ry 3a To, TO BCE HaC OCTaBJISi€T U BCe AJiSA
Hac TpyAHoe, kpoMb Toro, uto norpebHoe, awbe3Hoe M
eauHoe" .27 Bce ue Beae JIOAXMHY A0 MHADY i macTts.

[IpOTUJIEXHICTIO MOKOPi | BAAYHOCTI € CYMHHN CTaH,
"konu 6baHaA Aywa, CBOMMH NOXOTHEMHA BOAMMas".28 Bax-

24 Nlianor, MM pa3rnaron o ApesHem mips Yxa3 sua. T | C 314
25yxas Bua T | C 101
26 Xu3Hb puropis Cxosopoasl Yxa3 cou T Il C 466

27 HayanbHas ABepb ko XPHCTiaHCkoMy Ao6poHpasilo Yxas sua T 1 C
145.

28 pa3rosop, Ha3biBaeMbIA anaBHT, MM GykBaps Mupa Yka3. sua. T. 1. C
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JIMBa Pi3HULSA MiX BOroM i JIOAHHOIO NOJIAra€ 8 TOMY, MO
JIIOAMHA HapOJX€EHa MPOHUTH B XUTTi NMEBHHH MJISAX, He-
CcyuH neBHi 060B'AA3kM, BUBUAIOUM TEBHi peui, NPHUCTOCO-
BYIOUHCb A0 TNMEBHUX CYNYTHHKIB. | Bce 1le nepeabaueHo
Borom. TakiM UHHOM, NOBEPTAUYHKUCH A0 Te3du CKOBOPOAH
NpO TOTOXHICTb JIIOAWHM i Bora, MM 6aunMoO, MO 1€ € OAHH
3 aJIETOPUUYHHUX MNapaZoOKCiB, BAKOPUCTAHHSA SAKHUX Xapak-
TepHo Ass XpUCTUSIHCbKOI TeoJiorii. CkoBopoJa TBEPAMB,
IO KOXHa JIIOAWHA MAa€ BHYTPIIIHbOIO NPOBiAHHUKA, SAKHHA
JIoTIOMAara€ 3HaWTH 11 CBO€ MiClle B CYCMNiJIbCTBi, i TakHUM
UHHOM CTaTH MacJuBO. ToOMy BiH i paUB CBOIM YUHSM:
"Y3Hai cebe. BHeMH ce6b M nociymai rocrojjla CBOEro.
Ectb B Te6b Lapb TBO#, OTell © HaCTaBHUK. BoHbMH ce6b,
ChlIllH €ero W nociyymai ero. OH oAUH 3Haer, uto Te6GhH
CpPOAHOE, cie ecTb rnoJsie3Hoe. CaM OH U NOBEAET K CEMY,
3aXXET OXOTY, 3aKYpPaXHUT K TPyAy, YBEHUAaeT KOHLOM H
6narocnasjieHieM InaBy TBow .2® Taki nopaau ¢inocopa
MaloTb JYX€ CyuyacHe 3ByuaHHS.

BHYTpPIiWHIA NpOBiAHKUK He MOBUHTb, Tpeba TiJibkH
3YNMHUTHCD | IPUCIIyXaTUCb 0 HbOro: "BbuHas cist npe-
MyapocTb BO BChbX Bbkax U Hapoaax rnpofoJixaer pbub
CBOI0, © OHAa HE HMHOE UTO €CTb, Kak NnoBceMbCTBEHHAro
ecTecTBa 6GOXisi HEBUAUMOE JIHLIO H XHBOE CJIOBO, TAHHO
KO BCHBM Ham BHYTpb rpemsiee” 3 TakHM UHHOM, BHYT-
pilHiA NMPOBIAHUK € roNocoM Jlyxa, sikUA 3aBasiku Bory
3BYUHTb B JIIOAHHI.

CkoBopo/Jila NMO3UTHUBHO i KOHCTPYKTHBHO AOBOAHWTDb
HeobxiaHicTh nw0bosi A0 camoro cebe. Jlio6oB no cebe
6e3nocepeaHbO MO8 si3aHa 3 JIOGOB'10 4O iHWHMX JIOAENH,
IO CKJIAJA€ BaXJIMBHH aCNEKT HOro KOHUeNuil macrs.

IlacTs Ao6pHX B3aEMOBIAHOCHH

CkxoBOopoJa SICHO YCBiJOMJIIOBAB NpobJjieMd JIIAUHH
B CYCMNiJbCTBi, OCOGJIMBO B Ti BaXKki UacH, M0 Nepexnsasa
YkpaiHa. | xoua iHKOJIM y uMTaua MOXe€ CKJIaCTHUCS Bpa-
XEHHs Npo paAvKaJibHHUHK iHAUBiAYyasi3M dinocoga, Cko-
BOpO/Jla HiKOJIMW He BTikaB BiJ XHUTTH, NpO WO CBigyaTh
HOro HeoaHOpPAa30Bi BiAMOBH Bil MOHAaCTHPCHKOIO CIMO-
KOI0.

23 Tam xe C 418

30 HayanbHas A8epb kO XpHCTiaHCkoMy Ao6poHpaBilo Yxa3 sua T | C.
149
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Horo noHATTS mWACTs CKJAaAaNoCh HE TiJIbKK 3 Bij-
HOCHH 3 BOrom i 3 cBO€I0 BHYTPIIIHbOIO CYTTIO, aJI€ TaKOX
3 ymoabMH. 11[o6 JOCATTH WACTSA Bid CMiJIKyBaHHS, 3 TOUKH
30py ¢dinocoda, HeobxiaHO 6yJyi0 3PO3YyMITH CYTb JIIOAU-
HH, sika 3HaAXOAUTbCHA Yy CTaHi "HECpaBHEHHOHW pa3HOCTI".
CkoBOpoOAa 3HOBY BUKOPHCTOBYE Napagokc, mob po3byau-
TH AYMKY CBOIX ciyxauiB. BiH BBaxaB, M0 caMe napajox-
CH Kpaile Bigo6paxkalTb TAEMHHUY JIIOACbKY CYTHIiCTb.

3a MOro KOHUeEMNUi€l "CPOAHOCTI", KOXHa JIIoJMHA Ha-
poAXeHa AJis MNeBHOro npu3HaueHHs. MucauTeNnb TBep-
AHWB, WO IAaCTA HE TiJIbKkK AOCTYIHE KOXHIiHA JIIOAHHI, aje
A KOXHE ypoaXxeHe NpHU3HAUEeHHSA MOoXe TNPHUBECTH A0
macTs: "Boxi€ HapcTBo Be3gh NpUCYTCTBYET, U MaCTie BO
BCSAKOM CTaTbHU XHBET, €CJIM BXOAHUII B OHOE 3a PYKOBOA-
CTBOM TBOEro co3jaTtesnsi, HAa Toe caMoe Tebe B Mip ceit
npowu3sseauero” 3!

Cama OCOBMCTICTb i CTHUAb XHATTHA CKOBOPOAM MaJH
Ha MOro Cy4yaCHHKIiB BIUJIMB HE MEHIHH, HiX HoOro ¢ino-
copisi. BiH 6yB XWBHUM BTiJIEHHSAM CBOTO €TUUHOIO BUEH-
HSl, CTaB FepOEM UHUCJIEHHUX HAapOAHMX MOPaJi3aTOPCbKUX
iCTOpIA.

[1Ip1 BHUBUEHHI koHLenuUii CkOBOpOAH BHHHKAE MU TAH-
HsS CTOCOBHO THX YJIEHIB CYCNiJIbCTBa, XTO BeJe PYHHIiB-
He, HEraTUBHE XHUTTSHA. HeBXxe 11e € TeX YPOJAXEHHM INpHU3-
HaueHHAM?! Ha ue ¢isocod Bianosiaas, wo Garato, HaBiTb
6inbwicTb JogeN, He iAyTb 3a CBOIM INMPH3HAUEHH AAIM, TOMY
IO HOro He 3HawTb. I13-3a uUbOro Hepiagko GyBa€, "UTO BO-
MHCKYI0 POTY BeJeT TOT, KTO JOJIXXEH OblJl CHAETb B Op-
xecTpb”.32

MNeparoriunui niaxig CkoBopoau 6a3yeTbCs HA HOTrO
BUEHHIi MNpO Te, IO KOXHa JIIoAHHA HapOAX€Ha 3alHATH
cBO€E 0co6JiMBe Miclle B CYCMiJibCTBi. BiH BBaXxas, IO JIIOAH
TaK 4acToO HewacCHi caMe TOMY, 0 MOJIOAb HE OTPHUMaJa
HeoObXiZlHOT OCBIiTH, i HaMaraBCcsi caM 3MiHUTH CHTYaLilo,
HaBUalOuM i Nojawuy OCOOGUCTHH NPHUKJIALA CBOIM XHUTTSAM.
BaxJ/MBO 3ayBaXXWUTH, WO YyuyHi CKOBOpPOAHU TNOXOAHJIH B
GisbWoOCTi CBOIH 3 NMOMINIMLTBA i JYXOBEHCTBa, TO6TO OYy-
JI1 TUMH, XTO MaB 3roJIOM rpaTv BEJIMKY POJib B CYCMNiNb-

31 pasrosop, Ha3viBaemblA anpaBuT, M CyxBapb mHpa Yka3 Bua T 1 C
420

32 Tam xe
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HOMY XHUTTi YKpaiHu i Pocii. TakuM UyHHOM, Qinocop
CBO€I0 NeAaroriyHow AisfAJIbHICTIO 3akJjlagaB ¢GyHAAMEHT
6axaHUX IM CYCMiJIbBHHUX 3MiH.

CxoBopoja B negaroriui JOTPUMY€ETbCA CBOro MNMpHH-
LAY CPOAHOCTI: JIOAXWHA WBH/KO i 3 3aXOMNJIEHHSAM BUHUTHb
Te, WO i NPHUPOAHDLO, i HABMAKHU, AYyXE BaXKO JAETbCH TE,
Mo i He niaxoauThb. [Ipo neaaroriyHy nNpakTukKy ginoco-
(a onoBigae Muxanso KoBaJMHCbkHM: "CkOBOpOAa Hayal
6oJsibiwe BO3ABJIBIBATL CEPALIE MOJIOJAro BOCIHTAHHHUKA
CBOEro M4, pa3cMarTpyMBasi NPUPOAHBIA CKJIOHHOCTH €ro,
NoMoraTb TOJIbKO NMpUpoAs B palleHid HarpasJieHieM Jier-
KHUM, HBXHBIM" 33 JlloAX TOBHHHiI 3HAUTH i 3aMHATH B CyC-
NiJIbCTBI MicLe, sike NiArorosseHo iM TBopuem. Besymos-
HO, BeJIMKY POJIb B 11bOMY NIpOlleCi rpa€ OCBiTa.

llikaBo aHani3ye ¢isocodp came cioso "HemacTts". BiH
BBaXae€, WO BOHO CTOCYETbCHA JNIOAMHH, sika He 3MorIJa
3HaWTHU CBOE Miclle, TOOTO CBOIO YaCTHHY B CYCMiJIbCTBI.

Benvka poJib B NpoleCi BUXOBAHHS HaJIEXHTb BUH-
Teso, ikuk i caM Ma€ 6yTH HapOAXXEHUH AJIS 11bOTO NPU3-
HaueHHSs. lle cTtocyeTbCcsa nepul 3a Bce caMoro CKOBOpoOAH:
BiH OyB IACJMBUH BUMUTEJIIOBATH, BECTH 3a COBOI0 JI0ACHKI
aAyui.

dinocop 6yB 3acCMyueHHH THM, IO JIIOJU HABKOJIO
HbOI'O He [OCsAraji uacTs Hepiako i3-3a Toro, mo 6y
3aHAaATO 3B si3aHi HENOTPIOGHUMHU TpaaAULisAMU. AJie BiaAMO-
Ba camoro CKoBOpOAH CJIiNO WTH 3a TpaAULlisiMA 3aBjajla
“omy 6araTo npo6seM mnij yac HOro neaaroriuHoi Aisinab-
HOCTI.

TakUM UMHOM, A8 TOro, woOu JIloAWHA 3HaMWa CBOE
MicLe B XHTTi, BOHAa NOBMHHA YCBiJOMHUTH, o Bor cTBO-
PHUB KOXHOI'O AJis1 OCOB/IMBOro nNpu3HaueHHs. 3HAAWOBILX
11€ NPU3HAUYEHHS, BOHA CTaHe AiACHO I1ACJIHBOIO.

IllacTA, K CYTb XHTTH

CkoBOpoOaa, Ik XPUCTUSHCbKUH TeoJIOor, BipWUB, WO
TBopelub Gaxae NoAMHI wacTs i cBo6oaun. dinocod Gauus
wnsixM NobyaoBM CripaBeAJIMBOrO CYCNiJibCTBA Uyepe3 A0-
CArHEHHSI KOXHOI0 JIDAMHOI CBOrO NPH3HAYEHHS. BXH-
BalouMu CBIiH 3BUYAHMHMI NapagoKcalibHUK CTHJIb, CKOBOPO-
Ja NiJIKPECJI0E, WO MACTA € CYTTIO XUTTA: "HiemM macris

33 Xu3nb Mpuropis Cxosopoasl Yxas sua T 1l C 442
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o CTOPOHaM, rno BbkaM, No CTaTbsAM, a OHOE €CTb Be3je
M BCceraa c Ham, kak poi6a B Boah, Tak Mbl B HEM, a OHO
OKOJIO Hac MIeT caMUX Xe Hac. HbT ero Hurasb, 3atbm uto
ecTb Be3ab. OHO Xe Nogo6HO COJIHEUHOMY CifiHil0: OTTBO-
PH TOJIbKO BXoA B Aymy TBoOWw. OHO Bcerga ToJikaeT B CTh-
HY TBOIO, HOIET NPOXo/Jla U HE CbICKHBAET; a TBOE CepALe
TeMHOe U HeBeceJloe, U TMa BepXy 6e3Hbl" 34

flk 6aunMo, disocod 3ayBaxye, Mo JIOAHHA HEPiAKO
CaMa BiJIMOBJISIETbCA BiJ MAaCTH, i TAKUM UKHHOM, NIPOTHUC-
TaBJssie cebe Borosi, a B ©ubOMYy BHNaaKky norpebye cna-
ciHHsa. Uiin Micil cnaciHHsa Joged i npucBsiTuB cebe Cko-
BOopo/ja. fKIo JIloAHHA XOUe ClacaTH iHIMX i CTAa€E BUHUTE-
JIEM i NIPOBIAHUKOM, TO BOHa BlI€BHEHA B MOXJIMBOCTI Cna-
CiHHA — B TOMY, 0O JI0A€A MOXJIMBO HaBUHUTH. B 11e mu-
6oko BipuB CKkOBOpO/a, i HE3BAXAIOUHM Ha TeE, MO 3YCHJIS
BUHTENSl He 3aBXJH WBHJKO NPHHOCSATbL CBOI rioau, 6yB
BMEBHEHHUH, 1O JYXOBHOMY BiIPOAXEHHIO JIIOAUHHA CTIPHUSIE
bor.

AJle, SKIO IACTA € CYTTIO XUTTSH, UOMY B CBIiTi CTiJlb-
KM cyeTu i npobaem? OcobucTi HamaraHHss CKOBOpPOAH
poO3B'si3aTH Ll€ CKJaJAHE MUTAHHSA CTaJiIM TEMOK LikaBol
nosiemiuHoi po6otu ¢inocoda “Tlipsa 6bcy co Bapcasow”,3s
HanucaHoi B 1783 p. llle B 1769 poui B oaHii i3 6akok
XapKiBCbKHX MHUCJIMTENb TOBOPHB: "Uem syuuee a06po,
TeM GosblIMM TPYAOM OKOMaJoCh, kKak pBoM. KTo Tpyaa
He nepenaior, U k AoOpy TOT He npiigior”.36 3a 14 pokis
¢inocod He TiJIbkKH HE PO3UAPOBYETLCH B CBOIA MeTi —
AOCSArHEHHI WACTSH, a, HaBNak, NMPUXOAUTb 10 BHCHOBKY,
mo "SIKO 3JI0CTb TPYyAHA M ropbka, 6y1arocTb Xxe Jjerka “
cnaaka” 3’ Te, mo Oysno paHim ans ¢isocoda Baxko, CTajo
3roAOM MpOCTO i Jierko. Ane BiH He TIOSICHIE 11€ TBepAa-
)XEHHSA Ha BJIACHOMY XHWTTEBOMY JOCBiAi, 3aJIHlIal0OUH CBO-
imMm 6iorpaamM pobuTH BUCHOBKM. BopoTbfa 3a BJlacHe
WacTs i WacTs iHWKMX JI0AE€H 3aJIMIaIUCb HEBiJ €EMHOI0
UaCTHUHOI XUTTH CKOBOPOAH A0 OCTaHHiX AHIB.

lllo % caMe npuBesno ¢inocoda A0 BHCHOBKY MNpoO
JIETKiCTb JOCSATHEHHS macTa? be3d cyMHiBiB, YCBIIOMJIEHHSA

34 pasroBop MATH NYTHUKOB O HCTMHHOM WACTIH B XH3HH (Pa3roBop Apy-
XeckiA o qyweBHoM mHUpB). Yka3 sua T.1 C 334-335

35 yxa3 Bug T 1l C 85-98

36 yxa3 Bug T 1 C 115

37 Nps 6Bcy co BapacaBolo Yxa3 sua T Il C 85
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XPHUCTUSAHCBHKO1 JOKTPHHH, MO Bor € 6iaro. 1 xoua "y3ki#
nyTb U ThCHasi BpaTa BO LapcTBO HebecHoe" 38 JOAUHI
JOCHTb NnpocTopy, mob B ui BpaTta npoiTH. Ha nepemkoai
A0 WacTsd CTalTb NMPUCTPACTI i po3kim, ajle BOHH € ApY-
ropsiiHAMH, i Tpeba NpPoCTO NMOSACHUTH Lie JioaAsiM. CKOBO-
poaa BBaXaB HEMOXJIMBHUM, Mo06 nob6puit Bor 3po6uB mac-
TH HEAOCSXHHUM JJisl nepeciyHoi JIJAHHU. Be3yMoBHO,
MHCJIMTENb 6auuB i 3J10, i Tpix. BiH He 6yB HaiBHUM ONTH-
MiCTOM, aJjie BipHUB, 0 MAaCTHA € NPUPOAHHM CTAHOM JIIOAU -
H4. HewacHi x Jjioad 3HaAXOAATbCSH Y TOHUTBi 3a 30BHilI-
HiM, 32 THM, IO TiJIbKH 3/1a€ETbCH JOOPHUM i MTPUEMHHUM.

'OoHHMTBa 3a HECYTTEBHM CTBOPIOE BUAUMICTb TPYA-
HOWIIB Y AOCATHEHHiI CYTTEBOro — mMACTH. A 3yCHJUISA, MO
HeoOXi/IHi Ha WISAXY 10 CYTTEBOro, 6yAYyTh TiJIbKU NPHUEM-
HHUMH, 60 BeayTh 10 macTs. Bubupaloun LeH masx, Jogd-
Ha ckuja€ 3 cebe kailJaHU XHUTTEBUX OOCTaBHUH i 3q06yBa€
cBoboay, TOMY 1O 3HaXOAUTbLCHA Y FapMOHii 3 Bosew Bora.
Lle 30BCiM He O3Hauae, mWo Tpeba BiAMOBIASAATHUCS Biag BCix
XHUTTEBUX pajowiB i BTiX. Ha misaxy A0 macrs, JioAdHa
MOX€ HAaCOJIOAXYBAaTUCb YCiM 3eMHHM, HE Brajalnud B
3aJIEXHICTb BiJ HbOTO.

[I[paKTHUHHA UIAX JO XHTTH

flk Xe NMpakTHUHO JOCArTH WACTA? CBOE TEOPETHUHE
BUEHHS CKOBOpO/1a 3aBXAU CTBEPAXYBAB BJIACHHUM TPHK-
naaoM. [locnigHvk tBopuocTi CkoBopoau, CtedaH llledep,
nigxkpecJiosas, wo niaxia gisocoda A0 nNpakTUHYHOI €TUKHA
6yB o6yMoOBEHHII KEHO3ICOM.3¥ KEHO3IC TPAaKTYETbCH $K
nob6posinbHa BigMoBa Big 0COGHCTHX aMOBillifi i NPUAHAT-
Ts1 CTpaX/JaHb NOCJiJJOBHHKAMHA XpHCTa. 4 KEpyouHuCh LIUM
BaXJIMBHM aClEKTOM XPHCTHUAHCbKOIo cBiTOornsiay, Ckoso-
poaa oAHak BBaXxaB, o Tpeba nam sATaTH "HauINpekpacHi-
e i 60XXecTBEHHE NpaBUJIO: HIYOro HaAMip™ i BUMB BMIiTH
HaCOJIOJAXYBaTHUCh XHUTTSHAM.

BaxxJIMBO niJKPecJUTH, WO nepesaxHa 6iJblicTb yu-
HiB CkoBOpOAM HaJiexaJsia 0 nomimuurea. lle 6yu soau,
AKHUX HE 3aJJ0BOJIbHAJNO iX KOMPOPTHE XHUTTHA, AKi IWIykKa-

38 Tam e C 89
o 398.P. Scherer, The Life and Thought of Russia’s First Lay Theologian, Grigory
Savic Skovoroda (1722-1794) Doctoral dissertation for Ohio State University, p. 124.

40 Webster's Third New International Dictionary. Vol. 1. p. 1237.
41 et g0 M Kosanuncbkoro, N 34 Yxas sug T. Il C. 281.
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JIM ceHcy cBoro GyTTs. BOHM TArHyJMcCb J10 ¢ijiocoda, mo
CKPOMHO XHB i OyB macjuMBHM, HaBuawuH, sik 3406yTH
3a/10BoJIEHHS B co6i i B cBOiX Aisix. MeTow CkxoBopoau Gy-
JIO 3BiJIbHEHHS JIIOAWHHU Big APYTrOpPSiAHOIO AJisA NOCTYTO-
BOro MJISAXY A0 HaWCyTTEBimoro, To6To 4o macTs.

MoxHa 3po6UTH BHCHOBOK NPO NMO3UTHBHHH KEHO3iC
B eTulli CkoBOpOoAH,— KEHOo3ic, sik cnocib AOCArHeHHSA
BHIOro 6Jiara, CIOPpyAX€HHA XpaMy, ae Bor xuBe pasom
3 JIIOAUHOW0, sika 3700yJla CBO€E iCTHHHe i BiuHe mMacCTs.
CxoBOpOJa NOTroAXYBaBCH 3 TOUKH 30pPY XPHCTHSAHCBKOI
aHTponoJorii, mo JiloAdHa 3aHaATO nocJsabyieHa rpixom,
wob edpexTUBHO HTH A0 Gisara. [IO3UTUBHHM KEHO3ICOM
CkoBopoaa NparHyB AOCSATHYTH FapMOHil BOJi JIIOAWUHHU 3
BoJielo Bora: "Ha uto X Te6b syumaro Cyaid HCKaTb?
[lonoxucb Ha ero U 3absaM ero BOJIKO CBATYK CBOE€IO
BoJiel" 42 [lokopa BoJsi Boxii npuHece apyx6y 3 Borom:
"ubM KTO cornacHbe ¢ 60rom, TeM MUpHbe macaupbe” 43

B kiHLi CBOro XHUTTEBOro UJISAAXY "CTapellb YUHUTEJb
3akoHa 6oxis” (Tak CkoBopoja NMiANMACYE OAMH 3 OCTaHHIX
CBOIX JIUCTiB) PO3rNsAac e OAHH BaXXJIUBUH aCrekT KEHO-
3icy, Heo6xiAHMI ANt AOCSITHEHHs wacTs. B npuTui "Y6o-
r'MH XanWBOPOHOK" BiH Besityae GigHICTb NicHew: "0 HHlE-
10! O nape HebGecHsIH! /IIOGUT TeO6SA BCAK MYX CBSAT U UY€CT-
HbI" 44 10 nicHIO BiH HaBiTb NMOKJiaB Ha MY3UKYy. Xoua ¢i-
Joco( TBEPAMUB: "sydlle MHB Cyxapb C BOJOIO, HEXEJH Ca-
xap ¢ 6ba010",45 BiH go6pe 3HaB i pO3yMiB, O CaMa IO CO-
6i 6iaHicTbL He obGsaropoAXye JIOACbKUH AyX. "Be3 6Gora
€ M HHUIleTa U 6oratcTso ecTb okasiHHoe. HbcTb xe 6b4-
CTBeHHbe, kak HUIeTa cpeab 6oratcTBa, ¥ HECTh GaXeH-
Hbe, kak cpeab HUMETb 6OraTcTBO" 46

Bce xuT1Tsi CkOoBOpoJa GOPOBCH 3 THUM, IO 3aBaXae€
WACTIO: NPUCTPACTAMHU, HAAMipHUMH GaKaHHSIMH TOLIO.
KOBaJIMHCbKHUI Nigkpecsaoe, o ¢isiocod 3aJ0BOJIbHABCH
B XHUTTi HAUMEHUWHUM. "3aHiMasICb O COKPAILEHIKU HYX/] €cC-
TECTBEHHBIX, & HE O PACNpoOCTPaHEeHiH, BKylaJl OH YAO0-
BOJIBCTBii, HE CDaBHEHHbIX HA C KAaKUMH LACTJAMBLAMH .47

42 Pa3roBop NsATH NYTHHKOB O UCTHHHOM WACTiH B XH3HM Yxa3 Bua. T. |
C 342

43 Konbuo Jpyxecxin pasrosop o aywesHom mupt Yxaz sua T I C. 377

44 Iputya, HapeuenHa yBoriA xaABopoHok Yxa3. sua T. Il C. 132

45 Tam xe C 123

46 Tam xe C 128

47 KoBanUHCLKHA XKH3Hb MpHropis Ckosopoau Yxa3 sua T 11 C 465.
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Ane CxoBOpOJa He NPONOHYBAaB BCiM HaCJiAyBaTH AOMY,
obupaloud noAi6bHUH masx, 60 3a HOro XX BUEHHSIM, KOX-
Ha JIIOIHHA MA€E CBOE NMPH3HAUEHHA.

TakMM UMHOM, AJIS MYKalOUMX MACTS B LIbOMY CBITi
CkoBopo/ia NpONOHYBaB MpPOLEC MNO3HTHBHOIO KEHO3ICY:
ocobHCTy iMiTallilo XpHUCTa, asle 6€3 caMo3peueHHs i 6e3
YMEDPTBJIEHHSA TJIOTi. KeHo3iCc BH3Haua€E Mipy y BCbOMY i
J1a€ MOXJIMBICTb B 6JIarOCTi HaCOJIOAXYBAaTHCh AOGPUMH
JAinaMH Ha 3eMJli; 3BiJIbHIOE Big ApyropsaHoro, mo6 npu-
CBATUTH cebe HaNUCYTTEBIIIOMY, HEOOXiAHOMY [Jis1 MACTH.
BoJjiss i0AWHA 3 paAdicTIO NiAKOPSETbCA BOJi Bora, i, TakUM
UKHOM, BOAS Bora cTta€ BoJielo JIIOAHUHH. BaXJIHBHM aTpH-
6yTOM NMO3MTUBHOIO KeHO3icy € BiAHICTb, IO PO3YMIETbCHA
AK CTPAMJIIHHA OO AiMCHHUX LiHHOCTEN, a He HAK CTaH ic-
HyBaHHA 6e3 koMpOPTHHUX | HEOOXiAHHUX AJIA XHUTTH YyMOB.
[nsa Toro, mo6 1e JOCArTH, NOCJiJOBHHUKY XpUCTa Heob-
XiTHO 6GOPOTHUCH NMPOTH CINOKYC CBiTY, fKi MOXYTb HOro
noHeBoJUTH. Heo6xigHO MPOTUCTOATA HEOCBIUEHOCTI, sika
MNOIJIMHAE BCiX, HE OCBiTJIEHUX Boxol npasgow. Aaxe JH-
e oaAuH Bor MoXxe BiAKPUTH OUi Ha CBIiT i NofaunTH HOro
TakWM, iKMW BiH € B p€aJIbHOCTI.

dijocodis, CNOBHEHA ONTUMI3MOM IOAO0 MOXJIMBOC-
Ti AOCATHEHHS WACTS KOXHOI0 JIIDAXWHOIO, JIOTIUHO NPHUBO-
AATb 10 HEOBXiAHOCTi MPOTHCTOSIHHSA 3J1y Y CBIiTi.

MpoGaema ana

CkoBopoaa po3misijaB npobiemMy 3ja y BiAnoBigHOC-
Ti 4O NpaBOCJaBHOI KOCMOJIOTii. Y HbOIO He BHHHKAJIO
XXOAHUX CyYMHIiBiB moAo 6n1ara Boxoro. bor cteopuB MaTe-
pilo, i BoHa Tex Hece B cobi 11e 6s1aro. TakUM UHHOM, CYy0-
CTaHUiOHaJibHe iCHYBaHHS 3Jla BUKJIDUAETLCA. 3JI0 HE MO-
Xe€ iCHyBaTH sik piu B cobi, TOMYy mo ToAi BOHO Oyje ekBi-
BaJieHTHe Bory Ase sk cniBeigHecTH 3 koHuernili€elo Cko-
BOpPOAM OUEBHIHY HASABHICTb 3J1a B CBiTi? MoXe B CBOiX
ONTUMICTUUHUX TOrnsigax Ha HEOOXiAHICTb i JierkicTtb
AOCHATHEHHS WACTHA MUCJIMTEJIb 1bOTO HE YCBiJOMJIIOBAB?

IcHyBaHHS 371a B cBiTi CkOBOpO/Ja BBaXa€ HErapMo-
HiHHUM. PO3aYyMYIOUH, "SIk CMIOBHEHE 3JIHTOHSMH XHUTTS
CMEPTHHUX",48 BiH NPUXOAUTb O BUCHOBKY: IO MH MO-
BHHHI_.. JUHYTH 10 TOTO, B KOro € BCi ckap6u MyApOCTi i

48 luct no Kosanuucekoro, Nt 61 Yxas sug T II C. 328

62



AKUHA OAMH JiMlle, CTAaBIIM HAMIUM JAPYTOM, MOX€ OCOJIOA-
)KYBaTH BCi MPHUKPOCTi UbOI'O XHUTTS, TOBOPSUM: 5 3 BAMH,
i HixTO NpOTH Bac"4% CkOBOpO/Ja 3aKJIMKA€E NMOBHICTIO J0Bi-
puTHCb Boxift n0O6GpOTI, aje ue me He BUPpillye Npo6aeMu
3ja.

B ocTaHHi#l cBoii po6oTi "Tloton 3MiMH" ¢inocod
BHCJIOBJIIOE TOUKY 30pY, 5ika, 3 Mepmoro nomisigy, 34a€rbCcs
KM A€ BMKJIMK NPaBOCJaBHiA TeoJsiorii: "3Haemb BUAb, YTO
3Mil ecTb, 3Hall Xe, UTO OH X€e U 6or ecTb. JIXHB, HO HC-
TUHeH. Opoa, HO ¥ npeMyap. 30J, HO OH Xe W GJjar”.s0
Came uepes lle CBO€E TBEPAXEHHs CKOBOpoAa UaCTO Tpak-
TYETbCA SIK MAHTEICT i MOHICT. A maHTei3M BBaXaBCSH B
oiliAHIA paasiHCbKiIA Haylli NEpPILIUM KPOKOM O aTei3My.
3 Hamoi TOUKHU 30pYy, MOMHUJIKOBO po3rnsifiati disiocodiio
CKOBOpO/IM $IK MAHTEICTHUHY UM MOHICTHUHY. Horo aHai3
i cnpobu 3HalTH TOUKH €AHOCTI 6J1ara i 371a 30BCiM He 03-
Hauae, 1o BiH iX OTOTOXHIE. AGCYDPAHO BBaXaTH MOHICTOM
tdinocoda, Axkui TRepauB: 'O cbems 3MiMHO U ThHb 6e3-
6biTHas! [pinger 60oroo6emaHHbli TOT A€Hb, B KOTOPOH
6/1arocJIOBEHHOE UMCTbISI AYIIbl CJIOBO JIYKaBbld COBBT
TBOH YHHUTOXHUT cei: "TOT COTpeT TBOIO masy" 5!

CkoBOpOJa He BRaxasn, o 6J1aro i 3ji0 € ABOMa CTO-
POHaMH peaJibHOCTi. 3 HOro TOUKH 30pY, 3J10 3’ IBUJIOCH (i
AocCi 3'ABNAETbCA) Big 6e3saans: "3/7I0CTb HE UTO HHOE,
Touilo Th X oT 6ora co3zgaHHiu 6J1arik Bellbl, NIPUBEIEHHbI
kbM B Oe3nopsiaok” 52 TakMM UMHOM, 3JI0 He € cybCcTaH-
11i€10, aJjie CKOpille aMOpaJibHOW AKICTIO JIIOAEN, Aki 3ary-
6unM cBOE€ ceplle i camux cebe.

dinocod 6yB AyXe 3aHENOKOEHUHA POCTOM 3Jia B CBi-
Ti. 3 ripkol ipOHi€l BiH 3ayBaXxysaB: "M kTO ypa3dymbi
nekJyo! He cMbmHO a4, uTOo BCE B neksb, a 60saTCsA, UTO6
He rnonacTb?™s3 Taka NeCMMiCTUUHA CEHTEHLiSA ONTHUMICTa
CkoBOopoau MOXe 3AUBYBaTH. Ajie ONTHMI3M ¢isocoda
6a3yeTbCs Ha Bipi, @ BIDHTH — He O3Hauya€ 3aKpHBATH OUi
Ha BCe, U0 Ai€TbCHA HaBkoJio. Llle i € kyioueM 40 PO3yMiH-
Hs1 CKOBOPO/IU, KOJIM BiH, SIK 31a€ETbCS, NPUPIBHIOE 6y1aro i
3710 dijjocod Mae Ha yBa3i, o roeopuTH npo bora, sk

49 Tam xe

50 yxa3 Bua T Il C 154

5! Hapxicc Yva3 sua T | C 163

52 /luct go Bacuas MakcumoBuua Yxal sua T Il C 387
53 flianor Ums eMy — noTton aminH Yka3 sua T Il C 135

63



npo 6y1aro i 3710 B oiHOYaci 03Haya€ no-pi3Homy 6aunTH
aii bora B cBiTi. TUM, XTO Hapika€ Ha Bora 3a 3J10, mo Ai-
€TbCA HaBKPYId, He BHMCTauya€ Bipd. ToOpbl NPEHOCHT, U
3Misi NOAHUMAET KTO JIM? BBpa” 54

Bpak BipU NPUHOCHTHL JIIOAWHI HemacTdA. He maiouu
BCbOI'O, YOro BoHa 0aXa€, y JHOAUHH NOUYHMHAITHCHA CYMHi-
BH B go6porti Boxii. [Ipo6ieMa, TaKUM UHHOM, MOJISAraE B
caMiil JIIOAWHI: B He3HaHHi iCTUHHOI NpaBAX i HaAMiIpHHUX
GaxaHHAX. 3JI0 3'ABJSAETbCS, KOJH BoXi CTBOpPiHHA OOH-
paloTb HEBipHY Jopory i BigAanswTbCcsa Big bora, egMHoOro
axepesa iCTHHHOroO macTs. Takui WiasaX, MJsX 3J1a € BaX-
KMM i TEPHUCTUM. 310 Oyae nobopeHe TiJIbkH THMH, XTO
of6paB BipHYy Jopory Ao Bora, xTo BipuBs, WO:

Mpou ycTynan, npou!

MeuanbHan Hou!

CoHue BCXOAMT,

CBeT BOBOAMT,

CBeT BOBOAMT,

PagocTb poauT,

Mpou ycTynan npou!

MoTonHas Hou!ss

Ceitornsig CKOBOPOAM 3aBX /M 3ajsuumascs GoroueH-

TpuUuHuM BiH BBaxaB cebe CBiTCbKMM MOHAaXOM: XHBYUH
B CBiTi, ik B nycTeJi, ¢iiocod 60pPOBCA NPOTH 3J1a NMpPHUC-
TpacTiB i HEOCBiUEHOCTIi, BiB iHIIKUX JO LIACTSH, SAKE CaM
3106yB Yy 60pOTbHGi.

BHCHOBKHM

AHaJsi3ywoud ¢inocodcbky kKoHuUenuilo CKOBOPOAH,
1HikaBO 3BEPHYTHUCS A0 TOUYKH 30pY iHWOro BiAOMOro @i-
nocoda-teosiora Bnesa llackansa (1623-1662). BiH nucas,
o Hebe3neuyHo AaBaTH JIVAWHI YCBIAOMJIIOBATH TiJIbKH ii
HHU3iCTb abo TinbkH ii BeJUU. JlloJMHA HE MOBHUHHA BBaXaTH
cebe Hi 3BipeM, Hi aHresioM, ajie i He NMOBHHHa 3alyBaTH
npo ui obuasi cBOi CkJIa/lOBi UACTUHHU 56

BnesHeHicTb CkoBOpOAH, WO "HCTUHHBbIA 4yenoBbK U
Gor ecTb TOXA€",57 i HOro ONTUMi3M CTOCOBHO AOGPOTH i
UECT! JINJAWHH 3aJIMuIaloTb MaJio Micuda aAnad il Bj1acHOI

54 Tam xe C 154
55 Tam xe C 170

56 iue  Emst Bens, Evolution and Chrustian Hope, Anchor Books: New York,
1968, p. 240-241.
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TBOPUOCTi. Moxe Bce X Takd 3abarato crnoaiBaTUCSH Big
JIIOAWHH, IO BOHa OyJe BECTH aHIeJIbCbKe XHTTS B Ipill-
HOMY CBiTi 3 HOro BaXXKHMH iCIIUHTaMH...? 3a CBiAUYEHHSM
KosasMHcbkoro, Ckosopoaa 6yB XXHUBHM BTiJIEHHSIM CBOI'O
€THYHOI'O BUEHHH, ilIOB JO CBOEl METH 3aBASIKH Henepe-
CiUHi# cuJii BOJi i cTpoOrii AUCUUNIiHI, ane HebaraTto XTO
3 AOro yuHiB JOCSIVIM YCMiXiB BUMTENSA. 3 HAmMoOl TOUKH
30py, Ayxe BaxJuBolo 6 6yya Gisba ysara ¢isiocoda go
HeoOXiAHOCTi, MOXJIMBOCTi i €(peKTHUBHOCTi NOKasIHHS
TUX, XTO, Ha BiAMiHY BiJ HbOI'O, HE 3MII' JOCATHYTH YCIli-
xiB B 60poTb6i i3 3/104isIMH, 3aBakalOUUMH AOCSTHYTH
IaCTHA: CMOKYCOM, IPiXxoM, JOKOpaMH CYMJIiHHS, 3aHena-
aom ayxa i 3Hesipow. CaM CkoBopoja NnokasiBC B CBOIX
PaHHiX norinsgaax npo TPpyAHOIli AOCATHEHHA mMacTH i
NPpHAIIOB A0 BHCHOBKY INPO JIETKiCTb JOCATHEHHA HLbOIO
WJIAXY, ajle BiH He 3akJiIMkaB [0 KasiTTH CBOIX YUHiB. flkpa3
HaroJyioc Ha moboBi bora o n10AMHHU, MOXJIHBOCTi MoOKa-
SAAHHS, MOXJIMBOCTi NMOBEPHEHHSA 3abayasoro cCHHa Ao
6aTbKiBCbKOIO JOMY JONOMIr 64 YKpIiNHTH KOHUEMNLilo
MUCIIUTEN S | 3pobuB 6H 1T Gisbll peaniCTUUHOIO AJ1s nepe-
CiUHOI1 JIIDAUHH.

OueBHHO, WO A€SAKHUH AHCOaJIaHC MiX aHIE€JIbCbKHM
i 3eMHHUM B dinocopii CkoBOpoaH iJle Big BIJIKBY MiCTHU-
HHUX BYEHb, WO MiAKPECJIIE Y CBOEMY AOCHiIAXEHHI UM-
XXEBCbKHM.58 AJjie BCE€ X TakHM MNOCTiHHE 3BEPHEHHSA A0
CssaTtoro [lMucbMa gornomMara€ MHUCJIMTENIO 3HAUTH TY PpiB-
HoBary, sikoi 6pakye 6araTbOM MiCTHYHHUM BUEHH SIM.

UUMaAJIO NMOJNIEMiIKH BUKJIMKAE | iIHTEHCHBHUM HaroJjioc
CkoropoaH Ha iMAHEHTHOCTiI Bora. MM Bxe nigkpecJoBa-
JIM BHILE CBOI0 HE3roAy 3 THUMH, XTO 6aUMTb B LibOMY
TBEPAXEHHI MaHTEI3M UH MOHI3M, WO BiAKpPHBAE AOPOry
[0 MaTepiaJiCTUUHOI i aTEICTUHUHOI iHTeprnpeTanii BUEHHS
tinocoda. Ane MM HE MOXEMO 3anepeuysaTd, mo CKOBO-
poaa He npuiiMae 6aueHHs Bora, ik no6asiyoro, cniByy-
Bawyoro, yocobneHoro ByTTa. 3rifHO HOro koHuUEINUil,
Bor nocTta€ sk HeyocobjeHa TBopua Cuia, sika yocobJio-
€TbCS TiJIbKM K BigOoOpaXeHHA iICTHHHOI NPUPOAH | BHYT-
PillHbOT CYTi JIIDAMHM NICJSA JOCATHEHHS macTs. ®akTHU-
Ho, CkoBOpoOJa AOTpUMYETbCH [IpaBociaBHOI Bipy B Tpo#u-

57 Hapkicc Yxa3 suag T | C 172
58 ). Chy shievsky, Skovoroda: Dichier, Denker, Mystiker, Munich. 1974.
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110, 110 NTEPEKOHJIUBO AOBIB B cBOIN AHcepTauii CredpaH
llepep.5? 1 xoua us Bipa He 3Ha#mJia CBOro BHpa3y B Ga-
yeHHi yocobJieHoi cyTi Bora, BoHa HaTxHyJsa ¢inocoda
Ha HacTyNHY MpekpacHy cnosiab: "Boxe cepauna moero!
O yacTtb Mosa Bcecyaguarmasn! Tel eAMH MHb sIBUJT ABoOe:
cbHb UM Ge3rbcTHYIO TalHYy Thl eCH TalHa MOS, BCH Xe
MJoTb €CTb CbHb U 3aKpoB TBOH... Bce Te6b nmogo6HO H
Tbl BCEMY, HO HHUTO Xe€ €CTb TO0010, U Tl HHUEM XE€, KpPO-
mb Tebe" 60

llle oaHa npo6GsieMa MnoJisira€ B TOMY, MO He NPHAiNs-
I0UM JOCHTb yBard pPoO3BHTKY TBOPUHMX CHJ JIIOAHHH, CKO-
BOpO/Ia MaJio NOB'S3Y€E CBOI MOMmMYKH 3 NMATAHHSIMHA CTa-
HOBJIEHHS IACJMBOro CYCNijibCTBa. SICHO, mo BiH He 6yB
3a/I0BOJIEHHUHN iCHYIOUMM CTaHOM peued. B oro teopax
MU MOXEMO 3HAWTH PiAKY OLIHKY MOJITHYHOIO Aifua:

"Byab csnaBeH BoBbk, 0 MyXe uU3bpaHHe,
BosibHOCTH OTue€, repoi boraaHe" 6!

lle nocusaHHa Ha BoraaHa XMeJIbHMLIbKOTO, SKMH Ke-
pyBaB B 1649 poui yCcnilUHMUM MOBCTAaHHAM TNPOTH MOJIbCb-
KOl OKyrnauii, iHTepnpeTyBajloCb pajssHCbKMMH, BUEHHMH
SIK TIpocCJiaBjieHHs 60poTb6GH 3a "BO33'€/IHAHHA YKpaiHCb-
KOro i pociicbkoro HapoAis" 2 Bisbw BiporigHilMM, 3aa-
€Tbes, 1jo CkoBOpoaa Hanvcas L0 NMOe3ilo, AK NEPEMOXHHUHA
riMH cBoboji, 3a sixky 6OpPOJIHCb HOTO KO3allbKi NMpeakH i
BTpATy sKOi ¢isocod 3 BEJIMKHM CYMOM CIIOCTEpIras.

He 6auyauu NMO3MTHBHOI COULiaJibHOI NMEPCNEKTUBH,
CkoBopojsa He JJa€ CBOro UiTKOrO YSIBJIEHHS NPO ifeajibHe
CyCnisbCTBO, UMM HEMOB GU CTBEPAXYE, IO HOro BUEHHS
Npo MAacCTA HEMOXJIMBO BTiJIMTH Ha 3eMJii, He3BaXkaluH
Ha BCI0 NEPEKOHAHICTb B HbOMY caMoro ¢gisocoga. Xoua
AesAKi acnekTH Woro ¢isocodii 3HaXOAATb BTiJIEHHS B Cy-
YacCHi# 3axiaAHi kKyJabTypi. Baxsuro, mob NMO3UTURHHUHA
noteHuian ¢isocopcbkoro BUeHHs1 CKOBOPOAH, BiIKPHUTHH
AJNs iHAWBIAYaibHOI i couianbHOi TpaHchopMalii, Mir 6y-
THU CKOPEKTOBAHHUM | BTiJIEHUH B XHUTTI.

OTteub Teogop N'ekMaH B CBOEMY MiZApYUHHKY no [Ipa-
BOCJIaBHiH XpUCTUSIHCbKIA €THLi, NMcaB: "XpUCTUSHCbKA

598.P. Scherer, op. cit., p. 157-160).

60 bectaa, HapeueHHas fABoe, O TOM, UTO BnaxkeHHbIM ObITb Nerko. Yka3
BHaA. T | C 276

61 De Liberiate. Yxas sua T | C 91

62 Ipuropia Cxosopoaa Yxas sua T 1 C. 23
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MopaJib Ma€ cBoi KOpiHHA B Bo3i i BeAe JIOAUHY A0 MUPY
i eAHOCTi 3 HUM" 83 3 wi€l TOUukd 30pYy, nornsgd CkoBopo-
O¥ BiagnoBigawTb [IpaBocsiaBHid AOKTPHHI. AJsie Tpe6a yc-
BiJoMJi0BaTH, niakpecyoBaB lllepep % mo B XpUCTHAHCb-
Kiil TeoJsiorii eTuka He Moxe OYyTH 3BeJ€HA TiJIbKkH O
npocToi, 3po3yMiyiol dopMyJH, sika aa€ nepeabauveHi pe-
3yJibTaTU. XpHUCTHSIHCbKa €THKa NOoBHHHA OyTH BHUpPA3OM
XHUTTS 3 BoroMm, BKJIlOUATH AYMKH, CJOBa i Ail, 3aJIMLalOuHd
riiHe Micle AnA nokasiHHA. Take BUEHHS BKJIIOUAE SIK 3eM-
HY CYTHICTb JIIOAWHHU, TaK i 11 aHreJbCbKHH MNOTEHUiaJ,
TO06TO i1 NpaBAXMBY CyTb. YacTo, 3a6yBaioud Nnpo CBOK aH-
reJIbCbKy CyThb, JIlOAMHaA Befe cebe, ik KpOBOXEPJIMBHM
3Bip. I, HaBnaku, 3a6yBaloud NpoO CBOK 3€MHY CYTb,
HaMararmuMcCb XHUTH, K aHres, BOHa HepikO TPUXOAUTb
A0 BHUCHOBKY NpO CBOK BUOpaHiCTb. Pe3yjbTaTH Takoro
BUCHOBKY MOXYTb OYTH XaXJIMBUMH: BO3BEJIMUYIOUH cebe,
AIK aHreJsa, JiloAMHa NOYMHAE HEXTYBATH, @ YaCOM INPOCTO
BUHHULIYBATH 3apajy SKMXOCb CBOIX iAeasiiB iHIIKX JIIOAEWA,
uiJsi Hapoau. XX CTOpiyys CTaJIO CBi/IKOM CTPAIIHHX I'€HO-
UMJiB NMPOTH BipMEH, ykpalHLiB, €BpeiB, UMraH i kamboa-
XHHALIB.

[lpo6ieMaTHKa WACTSA € AYXE BaXJMBOK AJI CbOro-
JE€HHSA. IHAUBIiAYasbHE MACTS CTAa€ HEBiJl'€MHOK CKJaAdO-
BOI0 UAaCTHHOIO IACJIMBOIO CYCIMiJIbCTBa, a IACJHBE CYC-
MiJIbCTBO € OCHOBOIO MHPHOIO i CNpaBEAJIMBOro CBIiTY.
[lyxe BaxJHuBO, mo6 sogd 36arHyJid, MO WacTs cycigis
6e3nocepeHbO TMOB si3aHe 3 iIX 0COOUCTUM IACTAM. TiJibkA
TOAi MOXJIMBI YCIiX¥ Ha WAsAAXy A0 HebecHoro €pycaiu-
MYy, mo 6yJio ecxaTosioridyHoW Mpielo CkoBopoau. [Ipyucesi-
TUTH cebe 3AIHCHEHHIO CBOET Mpii, KTH A0 Hei, cTpaxaaTH
3a Hel MTPUHOCUTbL TEX BeJIKKE IMACTs, MUD i BoXecTBEHHE
XUTTS.

KiHlieBHM BUCHOBKOM (pisiocodii CKOBOPOAH BHUCTYIAE
TBEPAXEHHS NpO Te, o GOXECTBEHHE i JIIOJACbKE XHUTTH €
oflHe i Te X caMe. lle € Takox 3akiHueHHSs (telos) XpACTH-
SAHCbKOI1 T€OJIOTi1 | €TUKH.

63 ' [lcckman. Fire Upon the Earth, OCIEC: New Britain, Conn. 1970. p. 8.
84 5.1, Scherer, op. cut., p. 155-157.
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lasMHa BopoBChbka

XpPHCTHAHCbKe BUeHHA II. O pkeBHUYa
SIK BHCAIA
foro inel “LinicHol ®inocodil”

Y BiuHOMY IUIMHIi yacy cepen ¢gisocopis, siki ckiaga-
I0Tb UY€CTb HAmOro HapoAy, NMouecHe Miclle MYCHTb OyTH
BiiBe/IeHE XPHUCTHUSAHCbKOMY MHcaHTeso [Mlampiny KOpke-
BHUY. AJie, OAHaK CbOIOJleHHa JOCTYINHICTb BHBUEHHS He-
nisHaHoO1 crajlMHU, HapaXa€TbCss Ha Hebesneky aocii-
JAXyBaTucs oJHOGiuHO. Taka yuyacTb cniTkaja [lampina
OpkeBHua HEOPAHWHAPHOI'O MHCJIUTENA, IKHH Mepecyiay-
BaB i po3pobysB Teopiio UijicHOI ¢inocodii. BoHa BUKkIa-
A€eHa B HOoro penirinHo-ginoco@cbko-neaaroriyuHomMy
BUEHHi. KOPHCTYIOUHUCb JYXOBHHUM ckap6om BueHHs Il
IOpkeBHUa, NiACTaBOBO TOBOPHTb 3a MOro €AHICTb i Hac-
TYNHICTb, BU3HAUMUBIIK MPH LIbOMY LEHTpaJIbHY AiJIAHKY
AOCHiAXEHb — JIIOAUHY.

AKTHBHO BHBUEHHSAM HOpKEBHUEBHX MNpalb 3aiMaJIHCA
[. Uuxercbkui, I lllnet, onucoso B. CosoBiioB i B. Kio-
YyeBCbkKHUM, 3 HOBiITHHX — B. 3eHbkoBCbkHUiH, C. FApMYCh.
Maixe BCi BKa3ywTb Ha LikaBiCTb HOro neaaroriyHoi
CnajillMHKA i BOJHOYAC rpimaTb NEeBHOW Heobi3HaHICTIO 3
Hew, mo Mae Haciigok. (HaykoBui 3axoay He MaJiH
aoctyny ao Bcix npaub [1. [1. Opkesnua. — Pea. "B. i K.").

B cBOEMY 06'€EMHOMY XPHUCTUSIHCbKOMY BUE€HHI, ¢iso-
COo( 4iNnaeTbcs CAIAYIOUHX TEM: EAHICTb JIIOAHHH 3 Borowm,
JII0IMHA K iHAMBIAYYM, JllOAHMHAa SIK FapMoOHiiHa ocoba i
SIK UJIeH XPHCTHUSIHCbKOI CrniJIbHOCTH. Llisib, SIKy mepecJii-
AY€E Pinocod y CBOEMY BUEHHI — L€ IJIAX CTAHOBJIEHHSA
AOCKOHaJIOl JIDAUHH.

llinicHa cMcTEMA XPHCTHUSAHCbKOro BUeHHsA [1. KOpke-
BMUa CKJIAJAA€TbCsA 3 ABOX UaCTHH. [lepma yacTHHa — uUe€
tinocopcbke BUEHHSA npo ByTTA JIIOAWHHA, SIKE€ BOAHOUAC
€ TEOPETHUHOW €THKOW. /[l[pyra yacTiHa — Iejaroriuse
BUEHHS, SIK NIPUKJIaHa €THKaA.

BrnipoBOAOM A0 XPHCTUSHCbKOI BUEHHSA € MEPIIHA AY-
xoBHHU# TpyA [1. I0pkeBHua "laes”. B "laei” 6y ocMHUCIIEHI
i ocepieuHeHi XHUTTEBI Ta HaykoBi nomsaau ¢isocoda, 3a
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L1i€l0 iZJe€l0 CTOITb HOrO BJIaCHa OHTOJIOTisA, THOCEOJIOTisA Ta
eTHKa.

PesiridHi i Haykosi no3uuii [1. OpkeBHuya BH3HAUYEHI
B "lgel”, AicTaloTb NnojaJiboiui PO3BUTOK B Horo ¢ijsocog-
CbKMX HapHcax i 3aBepmylTbCs negarorikoi. [loegHaHHA
XPHCTUSIHCbKOI MOpaJli i HAyKHd BipH Ta 3HaHHA i 3aCTOCY-
BaHHS L1bOr'o NMPHHLUHKIY HE JiMIIE A0 Teopii, ajie A0 npak-
TUUYHOI'O BUXOBAaHHA Ja€ MiJiICTaBy Ha3BaTH BUEHHS Il
IOpkeBHUa LiJIICHHM i BCEOXOMJIIOIOUAM, CKJIIAAOBHMH 4ac-
THHaAMH SIKOTO € TeoJiorif, ¢isocopcbka aHTPOMOJIOTis,
€THKa, IOPUCNPYAEHLis, NICUXOJOria Ta nejgarorika. B
"Imei” 3anouyaTkoBaHi npobJieMH, ki B nogajibmomMy Gy
rOJIOBHUM TIpeAMETOM HOro ¢iJIocOQCbKHX po3ayMiB Ta
y3araJibHeHb. Horo Babusa iless BepXOBHOI iCTOTH, iges
JIIOJICTBA SIK €AHHOrO WiJIOro, iJes CBiTy, Ik 3aMKHEHa CHC-
TeMa siBMI, i/less MOpaJibHOI AisiyIbHOCTi. dijocod BBaxas,
[0 NMOSACHIOIOUHM sIBUIA Ha I'PYHTI iA€A, MH NPOJOBXYEMO
Ty po6OTy, iKYy BUKOHYBaB i BUKOHY€ JIIOACbKHI Ayx 6e3-
TepepBHO Ha MNPOTA3i CBOro po3BUTKY. OCKiJIbKH iless noT-
pebye NOSACHEHHS i PO3yMiHHS, TO B 1IbOMY KOHTEKCTi BU3-
HauHuB TNpPiOPUTETHICTb Qisocodii, sik Takol HaykH, sika
BHBYAE JIIOACBKHA AyX. "®inocodis, — niakpecsoe [1. IOp-
KEBHU, — ll€ Hayka Hayk, lle YCBiJOMJIEHHS aBCOJIIOTHOrO
anyxy cebe caMoro, CrokiiHe Ja3epkajio, B sskoMy Bigobpa-
Ka€ETbCH UENA CBIT i AOro aMiHU. (1.c.61).

OCHOBOIO Ta HEMNEpPEPBHUM JIAHUIOTOM Yy BUEHHI € JIio-
ArHa, 00 exT nocTinHUX HpKkeBHUEBHUX AOCIHiAXEHDb i
3BoJiikaHb. [ligxig Ao JMIOAMHHU K A0 iCTOTH PO3YMHOI i
MopaJibHOI i ik A0 YHikaJibHOI 0oco6uCTOCTi, 06YMOBJIIOE
KOHLIENTYyaJibHE pO3B'si3aHHsA npobyiemu JogHMHHU. 3a [l
IOpkeBHUeM — 1€ NparHeHHs ii o caMOYAOCKOHaJIEHHS
i 3naTHicTb KepyBaTH coboto. JlloAMHA JOCKOHAJiCTIO CBO-
ro XWUTTS, BUMHKIB, 3JaTHa HabGJU3UTHUCSA A0 Besukoro
Tsopus. BoHa NoBHHHA MaTH B3ipeub AJIA HaCJiAyBaHHS,
JIIOAWHA TiJIbKkK B CMIiJIbBHOCTi 3 JIIOAbMH 3JaTHaA NPOSBUTH
obpa3 Boxwuit, peayisyBaTu CBOi CHJIH i MOXJIMBOCTI, YCBi-
AOMHTH CBO€ NpH3HauU€eHHs, BKa3aHe i BoroM. $lk riMH
JIOAUHI, JIIOACTBY, YUMTEJIO 3BYUUTh XPUCTUSHCbKa MNMpPO-
nosiab [1. OpkeBHya "MHUp 3 6JIMXHIMH SIK YMOBa XPHUCTH-
STHCbKOI CMiJIbHOTHU". "JIIOACTBO Y CBOEMY MHOTOTPYAHOMY
¢opMyBaHHiI Tak BUCOKO LiHHUTb CBOIX MOPAJIbHHUX BHUXO-
BaTeniB, sk disocodis, ski NOkJagaNd Halkpalli OCHORH
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AJS CTiJIbBHOTH JIIOAEN | BHOCHJIM B CYCNiJIbCTBO 3pPO3yMi-
Jli TOHATTSA Npo npasay, o6oB's30k, B3aemomnoBary, (I1.
c.351), — BuroJsiomye ¢inocod. Biauyrrs coboad, iges
BiJIbHOI OCOOGHMCTOCTi € JAOMIHYIOUHM B XPHCTHSIHCbKOMY
BUeHHi [1. lOpkeBHMua. "MopaJibHi BUHMHKH MOXJIMBi AJS
JIOAWHM, TOMY MO BOHA BijibHA", (111.c.96), — migkpecJoe
disocod i monae: "JIIOACbKUA AYX € HEPOAOBHIL, a ocobuc-
THH, He NOB'si3aHUH HenepeGOPHHMH NOPHUBAMH, A BiJb-
HUR". (IV.c. 140). JyxoBHa cBo6oaa € HeoBXiAHOI YMOBOIO
AJIA BUXOBaHHSA ocobucTocTi. "Bei cuim i 3gi6HOCTI Joau -
HHA NMOBHHHI PO3BHBATHCSA BiJIbHO; BCE, MO 3aTPHUMYE IX Ai-
AJIbHICTb i TBOPUICTb, CyNepeudTb 'yMaHHoOCTI", (V.C.25),
— 3ayBaxye [1. OpkeBuu B npaui 3arajpHa negarorika 3
AoJaTKaMH.

B XpHCTHAHCbLKIH I'yMaHHOCTIi 3akJjlaleHi OCHOBHI
npasa JIOAAHOCTI i cBo6oan. Pinocod BU3HAUAE XPUCTH-
AHCbKY I'YMaHHICTb SIK TaKy, LHiHHICTb SAKOI MOJSsrae:

"1. B BU3HaHHi 6€3yMOBHHX NpaB JIOJACTBA;

2. B BU3HaHHi 6€3yMOBHOr0 3HaY€HHSA 3aKOHY NpasH;

3. B BU3HAHHiI HEBUUEPITHUX OCHOB A06Gpa B ceplli KOX-
Hol yioAuHU". (1V .c.20)

laes ymoAstHOCTI, npaBa, cBOGOAH € JYXOBHOI CHJIOK
XpUCTUsIHCbKkOro BueHHs I1. IOpkesuua. fky 6 "igei” He
gocnaiaxysaB ¢ijsiocod, ud iJ€el0 BEPXOBHOI iCTOTH, UM
JIIOACTBA, AK €AHHOTO BTiJIEHHSA, UM ilel0 MOpaJibHOI Ai-
SAAJIBHOCTI, BiH NMOCTIHHO Mnopyiye npobieMy No€gHaHHSA
Bip{ Ta 3HaHHS#, iHIIMMH cJioOBaMH, npobseMy MopaJibHOI
HayKkH.

BupimeHHsi npo6jeMHd NOEAHAHHS BipyH Ta 3HAHHS,
[1. lOpkeBuu 6yaye Ha Tii disocodii cepus, AyXY, poO3ymy,
MopaJibHOro 3akoHojaBlA. CHHTe3 BipH Ta 3HaHHS 3[iAC-
HIOETbCS BUEHHMM Ha OCHOBi HayKOBOIro aHaJi3dy ¢i3ioso-
riyHMX OpraHiB cepus i rojoBd B mpaui "Cepue i #oro
3HaUEeHHS B YXOBHOMY XHTTi JIOAUHU". BU3Haualouu cep-
e i rosioBy sik “opraHu Ayui”, ¢pisiocod Bka3lye: "CBSATI OT-
i 3HaJiM NMpPO BUCOKE 3HAUYEHHS TOJIOBH, B JYXOBHOMY
XHUTTi JIIOAHHU, TUM HE MEHI OCEPEAOK LIbOIO XHUTTS BOHH
6aunau B cepui”. (lll.c.74). [IlparHyyd A0 NPHUMHPEHHSA
CesaTtoro [lMcbMa Ta NPUPOAHbOHAYKOBHX YSIBJIEHb NPO
YHHHUKH AYXOBHOI'O XHTTS JIOAWHH, [1. OpkeBHU CTBEP-
AXYE: "[1J1s1 XUBOT — a He YSIBHO1 MOpaJIbHOCTIi, noTpibeH
CBiTHJIbHHK i €nei. lle BiAHOWEHHS MiX CBiTUJIBHUKOM i
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€JIEEM, — MIiX I'OJIOBOIO i CEPLIEM — € CaMeé 3BUUYaHHE SIBH-
me B MoOpaJbHif icTopil moacTtea”. (Ill.c.101) dinocodis
cepus 3HaXoAUTb BigoGpaxeHHs B neaaroriui I1. Opkesu-
ya. Ceplle — lle OCEPEAOK 3BaXEHHX pilleHb i MOpaJib-
HHMX BUHMHKIB, i 3aBJaHHS BHXOBaHHS IOJIATa€E B TOMY:
"lllo6 nepeaaTd BHXOBAHLIO CBITJIHA TNMOMISAA Ha XHTTS,
3poOMTH HOro ceple TBEPE3HUM i MYXHIM i NPUroTyBaTH
Aoro Ha XHTTeBY 6opoTbby. (V.c.27) Cepue € | ocepeIKOM
BipH: "AMTSA NMOBHHHO NPHAHSATH B CBOE CePLIE€ NNOUATKH Bi-
PH, paHime iHmMMX HayaJj OCBiTH: AyMka npo Bora, fioro
MHJIOCTI, #ioro o6oB A0 JIIOAHWHH, NOBHHHA O6yTH B HOro
Ayci HangaBHimow” (V.c.208), — nume B YHTaHHSX NpO
BHXOBAaHHS. JlyXxOBHE BUXOBAaHHS, rapTyBaHHS AYXY, BUXO-
BaHHA uepes JoboB, 6esnepeyHo, HenepexigHi LiHHOCTI
neaaroriky [1. OpkeBrua. "Jlio6oB g0 iCTHHH", "Jllo6oB A0
AoGpa”, "JlioboB A0 yuHiB", € Ha3BaMK po3ainiB Kypcy 3a-
rajbHoOi neparorikH 3 gogartkaMH, BOAHOUYaC MH MOXEMO
po3misigaTH iX siKk HACTAHOBH Yy BUXOBaHHi. "Jlio6oB Moxe
Bce", — (V.c.9), — Burosiomye [1. DpkeBHu, MO € OCHOBHHUM
NMPHHLUMIIOM METOJAHKH I'yMaHiCTHUHOIO BHXOBAHHS.
[lpaust 3 Hayku npo JoACbkHA AyX, siK Hapuc, abo
eTioa 3 npobyem dinocodii AYXY, A€ AOCHIAKYETbCA iaes
€AHOCTIi CBiTy, Ik TapDMOHIHHOI'O NOEAHAHHSA AYXOBHOIO i
MaTepisiibHOro. "BCi BapTOCTi NPUPOAH, — 3a3Hauae Pino-
co®, — dki HaJalTb i yapiBHOCTI i KpacH XHBOI'O rap-
MOHIHHOI'O CTBOPEHHS, HE € NPHUBiJIEEM MEPTBOI i HE MHC-
Jsiyoi MaTepii, BOHHU iCHYIOTb B TOULli 3yCTpiui MaTepil i
ayxy". (IV.c.131) Buxkjiag TeMH €QHOCTI CBiTYy NpPOAOBXY-
€TbCS BUEHHM B npausix: ‘MoBa ¢i3iosoris Ta NCHXoJo-
ris”, "3arajibHa negarorika 3 JoAaTkaMH" i 3HaXOAUTb CBOE
BiJoGpaxeHHs B iAel eAHOCTI Aymi i Tija. "[lMTaHHA NpO
Aywy, il MiHJIMBOCTi Ta CTaHH € TaKOX INHTAHHSAM NIPO BiJ-
HOIWIEHHS AYUEBHUX SIBUO] AO TiJIECHOrO OpraHiamy i Ao
AOro pi3HMX OpraHiB € 3aHaATO TiCHO NOB's3aHi 3 bara-
TOYHCJIEHHUMH TNHTAHHSIMA HAamoOro iCHyBaHHS i Hamoi
uuBigisauii”. (V1.c.363) [IuTaHHA 340pOB'S Tija i 340POB'A
AyXY, iHAUBiAYyaJIbHi BiAHOWEHHSA MiX AYyNIEK i TiJIOM, 3a-
rajbHi GOpMH B3aeMoAii Aymi Ta Tijla, XPUCTUAHCbKHHA
NornsaA Ha MNikJyBaHHSA 3a TiJIOM NMOPYMEHi BUEHHM B Ne-
Aaroriui i 3okpemMa B Kypci 3arajibHoOi nejarorikH 3 go-
AaTkamH. "Bci BUXOBHIi MOMEHTH NOBHUHHiI 6YTH y3roaXeHi
3 iHAMBiAYaNibHOIO NMPHUPOAOI0 BUXOBAHHS, [UISi TOro, mob
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Ta NPpUpoOAa AOCSIJIa 3rogd 3 CBOIM MOPaJIbHO-XPHCTHSH-
CbKHM ifeasioM”. (V.c.310)

BpaxoBylouH Te, mo BueHHs 1. OpkeBHua nobyaoBaHe
Ha NMPHHUHMNI "MHCIsAYOro cepusi”, npobysemMa CyTHOCTi po-
3yMY € OAHIi€0 3 NMPOBIAHHX Yy HOro TBOPUYOCTi. B HboMy
Bi/JHOMEHHi € NMOka3oBUM (isocopcbkHf Hapuc I1. IOpke-
BHYa MarepisiiaM Ta 3aBjaHHA Qisocogii. dinocod, B 1k
npaii, BKa3yioud Ha gesfiki cjabki CTOpPOHH MaTepisiiiaMy
SIK HaYKH, MHIIe, m0 OCTaHHIA HaMara€rbcs 3HanTH 6e3no-
cepeaHif nepexia, 6eanocepeaHe NepeTBOPEHHSA ABUI ¢i-
3iosioriyuHux B sABMmMA ncuxiuHi". (V1l.c.200) BoaHnouac I1.
IOpKeBHU Hajla€ HaJIEXXHOro 3HaueHHs 06'€KTHBHHM UHH-
HHKaM BHHHUKHEHHSI MaTepisiysiaMy, SIKHA CKJIaBCA MNij
BIJIMBOM NPUPOAHHUMUX HayK, OLiHIOE MO3UTHBHHA BHECOK
MaTepisiyii3aMy B PO3BHTOK HaykH. "Po3mupeHHs Qi3ukd sk
Haykd, — nume [1. OpkeBHY, — pgaji Big THX BY3bKHX
MeX, B AKHX BOHa GyJia JocCJiKeHa NpUPOAO3HABLSAMH,
CKJIaJla€ Ty UiHHICTb MaTEPisli3My, 3 AKOIO JIETKO MOXYTb
6yTH BMBeAeHi #oro iHmi uUiHHOCTI (V1l.c.241) MpHHUHN
pauioHani3aMy, OkpecJeHHH ¢(ioCOPCbKUMH HapHCaMH,
6yB 3aCTOCOBaHHH B MNeAaroriyHoOMy BU€HHi. "B3araJi po-
3yM, — HacTaHoBJoe [1. OpkeBUUY, — € €EAUHHUM I'PYHTOM,
Ha SIKOMY MOX€ PO3BHBATHCS JIIOACHKE XHTTS 3 HOro mac-
TAM i gockoHazicTio". (V.c.2) | npoaoBxye: "TIoku po3ym
He KEepYE€ JIIOAUHOI 3 CEPEAHHH, A0 THUX Nip BiH NMOBHHEH
KEpPYBATH HEW 330BHi, NOCKiJIbKA B iHIIOMY BHNAAKY XHUT-
T8 6yJsio 64 KUHYTE Yy BHMAAKOBY I'py eMolii”. (V.c.95)

BinacHow TeosnoriyHow koHuenuiew [1. OpkeBHya 3a-
NMOYaTKOBYE Ill€ OAHH BaroMHH €JIEMEHT XPHCTHUSHCHKOIO
BUeHHs1 — "¢inocodio npasa”. [IOHATTS nNpaBa y BUEHHI
¢inocopa mMae MOpaibHO-ETHUHHH HAnpsIMOK. 3 NPaBOM,
3aKOHOM, 3aKOHO/IaBlIEM IOB'si3aHa iaes gobpa, 1. KOpke-
BUU po3pobssie npobieMud MOpPaJIbHOro 3akOHY, MOpaJib-
HOro 3akoHoaaBCTBa. ['ocnoAb € MOpaJIbHHM 3aKOHOJaB-
ueM i cyaaetw, I'ocnoab i Tiabkd BiH OAMH € cyanero:
"Tinbku Bor, 3rigHo 6yaroaaTi CBOE€i..., TOMy mo BiH €
Bnaro” (1.c.27) 3akOH pO3MIAAAETbCA AK AOTPHUMAHHS i BHU-
KOHaHHA 3anosijed BoxuX. "flk cOBiTb, Tak i BCi peJirii
po3risaalnTb MOpaJibHi BUMHKH SIK Ha3Hau€Hi BHIUUM 3a-
KOHOZaBCTBOM i TOMY BHKOHAHHs iX BU3HAOTb HOBHHOIO i
oboB'siakoM”. (111.c.99)
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OcHoBH Teopii npaBa, BUkJaA€eHi [1. IOpkeBHUEM Yy ¢i-
J0COPCbKOMY BUEHHI, AiCTalOTb peaJjibHE BTiJIEHHA B Ne-
aaroriui, mo € pakTHUYHO OAHi€ 3 11 PyHAAMEHTaJIbHHUX
OCHOB. "JlloAMHa NocCTa€E B CTpaxy nepea borom i B AOTpH-
MaHHi 3anoBigei Boxux. lle mgxepeno npasa i cBoGoaH,
KYJbTYPH i macTtsa”. (V.c.27) MopaJjibHa CyTHiCTb JIIOAHHH,
MOpaJibHa CIiJIbHOTA, MO Ir'ypTYETbCSA 3 iI€EI0 MOPAJIbHOI O
npaBa, CKJlaaloTb 3a lOpkeBHueM OyTTs uMBinizauii. Oa-
HHUM 3 HE0JIiKiB NonepeAHiX UMBii3alid i NTPHUYHUH IX 3a-
rubeni, ¢pinocod B6auaB B HEJOCTAaTHI MOpPaJi30OBAHOCTI
npaBoBoi CBiAOMOCTiI cycnijJibcTBa. AHaJi3ylOUH iCcTOpiio
PO3BHTKY LMBiJi3alif i IX BHECOK B PO3BHTOK MoOpadJi,
penirii i npaBa, BiH 3a3HauaB: "€Bpei, 'pekd, PUMJISIHH —
Lle€ Hamia mKoJa, e HeobxigHa NMponeieBTUKa XPUCTHUSAH-
cbkoi enoxH... lli Tpy HapoAH AOMOBHIOKWTbL OAHH OAHOIO
B Mi3HaHHi i PO3BHUTKY iJl€eaJIbHOIO 3MIiCTy XHTTSH; BOHH
CKJlalaloTb OAHY iZleasibHY JIIOAHHY, sika BiAKPHUBAE CBOIO
BiUHY CYTHICTb, CJlyXauH Bory B pesirii, ciayxauH iCTHHI
B Hayli, CJIy>XauH JIIOACTBY B npaBsi i 3akoHi". (IX.c.29)

XpHCTHSIHCbKe BUeHHs GyJIo BATBOPOM BJIACHUX TNOT-
peb i nis3HaHoi HeobxiaAHOCTI Aywi I1. OpkeBnua. Boroso-
AvHa, abo noeaHaHHs BoxecTBa 3 JIIDAWHOI — LIMM B3ip-
11eM O3HayeHa LiHHICTb JIACbKOIrO XHUTTS. "JlloAMHA NOK-
JIMKaHa NposiBUTH B cobi o6pa3 Boxui AijloM MYAPOCTi i
npaBad, io6oBi i cBATOCTi... BoHa noBMHHA 6yTH AOCKO-
HaJIolo, sik JJoCkoHaJsM# ii Oteub HebGecHui". (V1l.c.10) Ii3-
HaHHS €CTBa JIDAWHHA, O3HaUEHHSA ii HEMOBTOPHOCTI, 36ya-
XE€HHSA Ayuli i1 JO BEJMYHOCTi NOABUTY B iM's [IpaBau —
TakMM A3BOHOM A0 JlioacTBa 6'€ BUEHHSI XPUCTHSIHCbKOIO
MHCJIEHHHKA, "XTO BUKOHYE MOpPaJibHi BUMOI'H, SIK 3aroBiAi
Boxi, ToA y BCiX noAisix CBiTy, 010 NTPHUHOCATb HOMY pa-
AicTb i cTpax/aaHHsA, 6auMTh BesliHHA BoJli Boxii, sika po-
6uTb BCe pPO3yMHe i AOUiJIbHE, a 3BiACH MOpaJbHi igeanu
3aBX/JH4 NPHHOCSTDb JIIOAWHI HEPO3AiJIbHY AYMKY INPO BHILY
AOCKOHAJICTh i BAIE mlacTs’”.!

JlapoBaHa CbOTO/IHilIHbOW A00010 cBo6oAa AYMKH,
Jla€ MOXJIMBiCTb BHBUATH i JOCJiAXYBaTH BUeHHsA KOpke-
BMUA, Sika € BEJIMKOW "criokycow” ans Gorocnosis, ¢ino-
codiB, negaroris. ik 6 MH HE Ha3BaJIM HOro CraJuMUHY,

1 M. 10pkesuu, ®unocogckHe npoussegerus Mo nosoay craTTed Goro-
CJIOBCKOTO coAepxaHHsa. M., 1990, ¢ 321.
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— "XPUCTHUSAHCbKOI Haykow", "diNocodi€io JIOAHHHU",
"X PHCTHSTHCbKOIO MeJarorikol”, — BCi Ti BH3HAUYEHHS Tak
Y4 i JIMIE NiAKPEeCIoITb 'YMaHi3aM Horo npaui i Beinu-
HiCTb cripaBH, sikifl BiH NIPHCBSITHB CBOE XXHTTSI — CTAHOB-
JIEHHS JIIDAHWHHU 11 AYXOBHY €QHICTb 3 BOrom.

HanexuTb BH3HAUMTH i Micue [lampiny KOpkesuuy,
HallOMY CNiBBiTUKU3IHHKY B €BPONEACHKiA i cBiTOBIA ¢iso-
coopii. Sk 3a3HauuB CTenaH Sfpmycb "Horo mupoka ¢iso-
cotcbka epyaHuiisi, Aoro oueBnHa 06i3HaHiCTb M Opi€H-
Taliss B INJIOMHHi OCATHEHb HAayKH, HOrO0 OPHUriHaJIbHiICTb
MHCJIi i THIIOBa HaykoBa obepexHicTb — Bci Ui 6Jaropoa-
Hi kBaJjidikauii MucauMTeNs He Gyyd B3SATI Ha yBary".z?

3a3HayuMMO TakKOX BipHiCTb AYMKH CTenaHa SlpMycs,
mo came mwiasixom [lampina KOpkeBHuUa MimOB POCIACHKHA
MHUCIUTeNb Bosoaumup ConoBiOB, HOro HacaiayBaad Hu-
kosnai Bepasie, Ceprent Bynrakos, C. ®paHk, H. JIoCbkHA,
A. JloceB, WO HaJiexaau A0 T.3B. iHTYiTUBICTHUHOI MKOJIH,
a 11edl HanpsIMOK PO3BHBAa€EThbCs No niHil OpkeBHua "iHTY-
iTUBi3aMy cepusa”.

1 HakiHelb, 3roaAdMocCcs 3 Haji€lo CtenaHa flpmycs,
mo "...HaCTaHe 4yac, KoJiM 06 'eKTUBHE BUBUEHHS, MOXE 3Mi-
HHUTH KapTy BHHHKHEHHSI €K3UCTEHUiaJi3My Yy CBiTi, TOAi
Moxe, i lOpkeBHueBi 6ye JaHO NMpPH3HAUYEHHSA 3a HOro mio-
HEpPCbKUMA BkJaJ i B L0 AiJIAHKY XPHUCTHSIHCbKOT MHCJIi".3

2 CtenaH Apmycs, M1.[. IOpkesHY i Aoro ginocopcbka cnagmmHa. Binniner,
"BonuHb". 1979, c. 51.

3 Tam xe, c. 67.
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Bopuc JIo6oBHK

PexnirifAni BipyBaHHSA JIITONMHCHHX
YKpPalHCbKHX NJIeMeH

Ban3bko 10 THCAY pOKiB 0 H.e. B iCTOpii nepBiCHOro
CycninbCTBa NMOUHHAETbCS €rnoxa, NOB'si3aHa 3 NepexooM
BiAl naJjieosiity A0 Me30JiTy. ['OJIOBHOI O3HAaKOK OCTaH-
HbOro 6GyJI0 3apOAXEHHS NMPOAYKYIOUOro rocnojapcraa.
[lidHime, B enoxy HeOoJIiTy, MTOBHICTIO BCTAHOBHUJIOCS 3€MJIE-
poO6CTBO i CKOTAapCTBO, BUHHKAKOTb NMPSAAIHHA i TKaLTBO,
PO3BHBAETHCS Jajli BAPOGHHLITBO KEpaMiuHOro nocyay. B
LHe# nepioa AMOBipHAa HasIBHICTb BEJIMKHX POAiB, iHTEH-
CHBHO iae (OpMYyBaHHS INJieMeH, 30araueHHs i 3MillHEHHA
CYCNiJIbHUX BiAHOCHH, NMOPIBHAHO 3 MHUHYJIUM BHCOKOI'O
PiBHA JOCSra€ MMUCTELTBO. YCe€ L€ H NMPHBOAHTb, 3PELITOI0,
A0 SAKICHUX 3MiH Yy peJlirifHOMY noToui AYXOBHOCTI, fIKi
3HaimwaM Haibisbll NMEpEeKOHJIMBHI BUSIB Y Bipi B AYXiB,
MO 3apOAXYETbCA B ME30JIiTi, EBOJIIOLIOHYE B HACTYIHi
enoxu ("ckigpcbki” uyacH, 3apybHHellbka i UepHAXiBCbka
KyJabTypH, VII cT. 1o He. — IV CT H.e) i nepegacrbcs B
Cnajok JITONHCHUM YKpaiHCbKHM IJIEMEHAM — aHTaM,
noJjisiHaM, TUBEPLSIM, JIEPEBJISIHAM Ta iH.

[lepwi BiAOMOCTi NPO BipyBaHHS JIiITONMMCHUX INJIEMEH
N0/1al0Tb KUIBCbKi KHHXXHHKH Ta 30BCiM 0COBJIMBHI (HOJIbK-
JIOpHHUA (peHOMEH — ykpalHCbka Mi(oJioriuHa Hosesna, sika
CMiJIbHO 3 Ka3kaMH, MiCHSAMH, JIEF€HAaMH, TIPUCJIIB sIMH,
KOJIiAKaMH TOIO AOHOCHTb JO Hac obpa3u AEMOHICTHU-
HUX TNepcoHaxiB. Ha xaJb, 3ani3Ho, jume B cepearHi XIX
CT., po3noyasocs 6isbl-MEHII CACTEMAaTH30BaHe ¢ikCcy-
BaHHS # BHBUEHHs yKpaiHCbkoi Migosorii sik 6araTiomoro
poO34iny 3arajibHOCJIOB'STHCbKOI KyJIbTypH. Ha wiéi HuBi Ga-
raTo npaui AOKJIaJH BU3Ha4YHi QOJIbKJIOPHUCTH, ETHOIpaA-
¢u, ictTopukd, NUCbMEHHUKH — 1. HeuyH-JleBHLIbKHHA, I
dpaHko, A. MetauHcbku#, [1. Kynim, M. /IparomaHoB, M.
CymuosB, B. 'piHueHko, B. MuysiopasioBuy, 1. Uy6HHCbKHH,
0. AdaHacbeB, M. I'pyueBcbkuid, C. KHJIMMHHK, 1. Ori€HKO,
B. PubakoB Ta iHWi. 3aBAsikM IXHiM 3yCUJIJIsIM nepea Cy-
YaCHHUM JOCJIIAHUKOM H BiZIKPDHUBAETbCsS IHUPOKA, HACOM
cynepeusiMBa, 1aHopaMa BipyBaHb HalllMX JaJIEKHUX ToIne-
PEAHHKIB.
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AHani3 3MicTy UMX BipyBaHb i Ja€ MiACTaBH AemoO
YMOBHO BHJIJIMTH [Ba OCHOBHi iCTOPHUYHi "mOBepxH” B
eBoJIoLiT AEMOHICTHUHHX o6pa3siB. [lepmHUA 3 HUX Npen-
CTaBJIEHHI BipyBaHHSIMM B AYyXiB, IO, Tak 6 MOBHUTH, IPYy-
NylTbCA HAaBKOJIO YSABJIEHb Npo ynupiB i 6eperuHr —
YsIBJIEHD, SIKi 3apOAXYIOTbCSH me B MHOHHax iHAOEBpoONe -
cbkMX a6o ¥ iHAIMCbKUX YaciB, HACJAiAYIOTbCHA NpPacjoB's-
HaMH Ta IXHiMM Hamajgkamu. [Jpyrdé "noBepX” BHHHKAE,
3araJioM KaXxyuH, yXe B €NoXy €HeOJiTUUHOI TPHIiJIbCb-
KOI KYJIbTYPH, KOJIM MPACJIOB'SHH BHAIJIMJIMCA 3 iHOOEB-
POMNENHCbKOro MacCHBY, HaCJiAYETbCSA "JIITONHCHHMH TJIEME-
HaMH" i He siBJisfie cO60I0 3aJIMIIKOBOro ()eHoMeHa ax J0
THX UaciB, KOJIM Hamli Npamypy noyajd "KyMHpiB TBOPH-
TH". 3BHUAKHO, "HUXUi" BipyBaHHS B AyXiB HE 3HHKAIOTb 3
MOSIBOI0 "BHIIMX", @ XXHUBYTb i B UaCH "iI0JIbCbKOrO MOPO-
Ky', i B XpUCTHsIHCbKY A06y. H Hemapma asTOop "CrioBa
cesitoro I'puropisn”, nam'satku XII CT, 3a3HauyaB, MO "Ha
raHb6y CBSTOMY XpEIEHHIO" NMOraHu He TiJIbKH MOJIATbCA
"npokyasitomy 6ory lepyHy, i Xopcy, i Mokomi, i Buny", a
# NOKJIOHAKTbCSA PoAy Ta POXAaHULAM, a Nepea THUM "KJia-
a4 Tpebu ynupsM i 6eperuHsaM” (1.69).

Ynupi — OAMH 3 NepCcoHaxiB AEMOHICTUYHHUX Bipy-
BaHb, YOCOGJIEHHS TEMHHUX i BOPOXHX CHJ NMPUPOAH: BO-
HH, 3BMUYAKHO, Lle He 6y nepcoHipikoBaHMMH BUIJIOAKA-
MM coliaJIbHOroO 3jia. lle — He NpoCTO AYXH, MO MOXYTb
icCHyBaTH rno3a TiJlOM, a pPi3HOBHA NEPEBEPTHIB: yNHUpi-
AYXH TEpEeKUaalnTbCs 3BipaMH, NMTHLSMH TOIMO, MOXYTb
HabHpaTH # UYOJIOBIUOTO BHAY. IX OCHOBHE 3aHATTA —
BMCMOKTYBAaTH KPOB Yy JIIOAEH, MOJIOKO Yy KOPiB, a sKIIO
yNHp — UEepPBOHOMOPAHWI BOPOXGHUT, TO # AYAJIMTH ropiin-
Ky, B ynupiB nposiBisiioTbCs # pUCH AyXiB-rocrnojaapis,
pO3NOpSAHHKIB Pi3HHUX cep: BOHHM He JMIE I'I0Tb KPOB,
aJjie ¥ KpaayTb Ao, HaCHJIalTb HEBPOXaH TOMO.

BoaHouac ynuvpi MaloTb i Aesiki O3HaKH "UyTTEBO-
HaUYTTEBOro" TUNY BipyBaHb. |. Heuyi-JIeBULIbKHI TOBi-
AOMJISAE, HanpukJiad, Npo Taki 3aJIMIIKA CTapOAaBHbLOIO
aHiMi3aMy B o6pa3ax yNupiB: KOJH YNIUP NOMHPAE, Ha HOro
"Moruiuli 6yBae gipouyka a6o nopa, KyAol BiH BHJIA3UTb
MHILI€e abo AMipKow B IJIYXY Hiu, XOOAXUTb MO XaTax i cce
KpOB 3 joAed... KaxyTb, mo Tpe6a NOTPYCUTH B XaTi NMo-
nesjoM abo TEPTOIO CiJlJIIO, TO 30CTAaHYTbCS CJHiAX OO KOTrOo
Hir Ha fgoJay” (2,65). 30BciM sik y THUX iHAiaHLB, WO B MO-
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THJIi TOMEPJIOro NnajHUusMHA poOHJIH OTBOPH — mO6 "uyT-
TEBO-HaJUyTTeBA" Ayma HebiXuuka MoIJia BHJIETITH. 1 Bce
X YNHPi — AYXH, i HE 3aBXAHU NEPEBEPTHi: BOHH MOXYTb
nepebyBaTH, He NEPEBTIMOIUYHCH, Y 6aroBUHHAX, TEMHHX
rasix, i xmMapax, MOXYTb "XOAWTH 4yepe3 3aulHeHi aBepi”
(K Yy aMEepHKaHCbKHX €CKiMOCiB: aAyma-AayX HebiXxuuka
BiJIbHO NMPOHHUKAE Uepe3d CTiHK OCeJi K BigJliTaE B KpaiHy
AyxiB).

Ynupi — nepcoHaxi, MO CTOSATb Ha MeXi MiX 300-
MOpP®HHMH H aHTPONOMOPPHHUMH icToTaMH. Taka ABoic-
TicTb )OpPMH BJIaCTHBa i1 6araTboM iHMHUM o6pa3aM aAeMo-
HiCTHYHOIO THNY HAaANPHPOAHOrO, 30KpEMa YSIBJIEHHSM
npo "HeuHcTUXx" HebiXuMKiB (yTONJIEHHKIB, YOHTHX TOMO),
fAKi Ha XHBHUX HACHJIAlOTb NOMOP, AyMIaTb OBEYOK, HOUYAMH
BUKJIMKAOTb CTpaxiTJWMBI BUAIHHS, Ta NPO BOBKYJIAKIB.
[lo peui, BOBKYJIakd — ll€ TEX NepeBepTHi, BOPOXOUTH i
3BMUaiHi JI0AM, YapyBaHHSIM MNepeBEpHYTi Ha BOBKIB. Y
OCTaHHbOMY BHIIAJKY L€ — 3HEAOJIEHi iCTOTH, y HAKHUX
BKpaJAeHOo JoJcbke AMEHHsl. HaBeaeMo, AN NpUKJIaAy,
YKPaiHCbKy Mi(OJIOriYyHYy HOBEJY, 3andcaHy Ha XapkiBIH-
Hi e B MUHYJIOMY CTOJIiTTi. "TloBepTasucs aABa Gpatu 3
nonsi AoAoMy. <A mo, 'pulibky, AyXe 6oimcs TH BOBKiB?»
— nuTaE ctapmuit 6paT MeHmoro. «He 3Halo, — BiAnoBigaE
TOH, — s iX 3poay He 6auuB». «A OT nobauum», — Kaxe
cTtapwui 6par. 1 TyT nimwos 3a Moruiy, mo 6ysa npu gopo-
3i. TaMm BMHHSIB 3 KMIIEHi JBa HOXi, BCTPOMHB IX Yy 3E€MJIIO
¥ nepeBepHYBCS MiX HUX uepe3 rososy. He BcTur I'prub-
KO H "mouyxaTucs”, ik 33a MOT'MJIM NOKAa3aBCS 3JOPOBEH-
HHUH Cipyi BOBK. 3JisskaBCs ['PHLIbKO # KHHYBCS 3a MOTHIIY
B To# Gix, kyau nimoB #oro 6par, ane 3amicTb 6paTta no-
6auMB TaM HOXIi, IO CTUpYAJIU B 3eMJli. BiH WIBUAKO BHUC-
MHKHYB iX i POXOroM KHHYBCS AOJOMY, a 3a HUM Gir
BOBK i3 XaJiGHUM BUTTSIM, Y SIKOMY BiH He Mir ymni3HaTH
ronoc 6parta. He pa3 npof6yBaB HemlaCHUH BOBKYJiaka
npobpaTtucs goaoMmy, ane 6iauckyui 3y6u cobak, mo cka-
)XE€HO KMJAJKUCsA Ha HbOro, TIPpUMYIIYBaJM BTikaTH. XyTO-
PSHH MOTiIM 4acCTO 3YCTpiuaJIM B OKOJIMLAX XYAOIO BOBKa
i3 CJIbO3UBMMH OUYHMMaA, NMHJIbHO HaliJIeHHMH Ha BOTHHK Yy
TOMY MiCli, A€ roTyBaJid Beueplo AJs KocapiB.

slkocb BHOUi cTpamHe cobauye BajJlyBaHHsi Ha ABOpi
po3byausio 'puubka. BiH BHAIIOB 3 XaTH; AUBUTbCS — CO-
Gak4 MIaJIEHO KHJAATbCS Ha BOBKa, 0l0 3a0MBCsi B KYTOK
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komapu. 3a I'pvllbkoM BHHAMmOB i 6aTbko. BiH oagpa3y X
3/jorajlaBcs, mo TO 3a BOBK. lIBHAKO miidmoB A0 HbOTO,
CXONHB HoOro 3a Gapkd # MOCHJM CTPYCOHYB. llikypa Ha
BOBKY penHyJsa i 3 Hei BHJi3 6pat I'puubka. Kosu X yci
3aCroOKOIJIMCA ¥ KOJIMIIHIA BOBKYJIaka, 00 CHAIB 3a CTOJIOM
Yy XaTi, BraMyBaB CBii rojiol, TO Ha NUTaHHA MaTepi: "Cu-
HOUKY-rosy6urky, mo X TH iB, ik BOBKYJakow 6GyB?" ka-
3aB: "06JM3yBaB Ha gepeBaX Ti Micls, 3a kOTpi yoad Gpa-
JIMCS PyKaMH, — THM TiJIbKH i XHB". SIK0JO X Ha BOBKYJIa-
KiB NepekHaalnTbCcs BOPOXOUTH, Lli NepeBepTHi CTpaxirt-
JIMBUMH iCTOTaMH, MOXYTb HaBiTb BHCMOKTYBAaTH KPOB. A
3araJIoM Kaxyud, "BipyBaHHsl B NepeBEpPTHiB € OAHHUM 3
apxaiyHHX 3aJIMIKiB MiosioriyHoi craaii Jogcbkol AyM-
KM, 0 MillHO 306epiraeTrbCsi B Til CyCHiJIbHiA rpyni, sika
B3araJjii BipHO OXOPOHSHE JIEreHJAapHy noe3ilo cTtapojaB-
HbOroO jwAacTBa” (3, 509-510, 511).

3BHUalHO, YSBJIEHHS NPO YINHPiB Ta BOBKYJAKiB Ja-
JIeKO He BHUEPNYHTb BipyBaHb YKPaiHCbKOI'O €THOCY Ta
roro nonepeaHukiB. CloAM HaJjieXxaTb TaKOX PYCaJIKH, BO-
ASAHUKH, 6OJIOTSAHUKH, BiIbMH, UODTH, JOMOBHUKH, JIICOBH-
kM, GeperuHi Tomo. He MalouH HaMipy pO3rjisiilaTH KOX€H
3 UMX NEPCOHAaXiB, 3BEPHIMO yBary Jvme Ha Ti PUCH OK-
peMux daHTacTHYHHUX 06pa3iB, siki HabGaMX4Ye CTOSATb A0
XapakKTEPUCTHKHU THIY, UM KaTeropii AEMOHICTHUYHOTO
HaANPpHPOAHOIO B KOHTEKCTi MiCLIEBOI'O €THO-KYJIbTYPHO-
ro KOJIODHTY.

B YkpaiHi HapoaHa ¢aHTa3isa meApO 3aceyihjia PikH,
CTaBKH, KPUHHLI MipiYHUMH iCTOTAaMH — PpycaJikaMH, BO-
ASTHUKAMHU, MaBKaMH. 3a NMOBiOMJEeHHSIMH [1. UyGHHCbKO-
ro, 0. AjpaHacbeBa, B. MusiopagoBuua, 1. Heuys-JleBHLIbKO-
ro Ta iH., ysIBJIEHHSl NIPO HUX MNOB'S13aHi 3 BipyBaHHAMH Y
noTtoi6GiuHe, 3aMOrUJIbHE XHUTTA Ayl HeBiXUMKiB, MO Bifd-
JIETiJIA B 11apCTBO BOASIHUX AyxiB. ETHorpadu 3acBiguy-
I0Th: NMOAEKYAHU e U Terniep AeHb [leTpa i [laByna 3BeTbCH
NpoOBOJaMH pycCaJlok, a Ha KHIBIIMHI Taki MPOBOAH Cripas-
JISIIA Yy TIEPIHHA NeTpiBCbKUM NMOHeAiINoK. Pycanku — Aymi
MOJIO/IUX YTOIJIEHHLIb, CAMOBOHBHI1b, MEPTBOHAPDOAXEHH X.
Jo pycanok Tpeba BiJHECTH # MaBOK — AiBUATOK, MO MNO-
MEpPJIH HexpeleHUMMH. 3ragjaiMo HapoaHe i llleBueHkoBe
("TIpUUYUHHA"):
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Yx! yx!
CosioM'siHU# ayX, AyX!
MeHe MaTH nopoana,
HexpemeHy noJjsioxuia.

Haetbcsi, oTXe, NMPO AYXH-AYMi NMOMEPJHX XiHOUO]
cTaTi Ta Nnpo ocobsMBHi croci6 iIXHbOro iCHyBaHHS: NO3-
HayaloTbCs, MabyTb, 3aJIMIIKH YySIBJIEHb YacCiB MaTEPHHChb-
KOro poAy Ta YMOBHU XHTTS NEPBiICHOI JIOAHHH, B SAKUX
BEJIMKY POJIb BilirpaBajid BOAHI CTHXII.

AJie pycaJIkKH — He aHiMiCTHYHIi, a JeEMOHICTHUHi 06-
pa3d. BOHH BUXOAATH 3aMiX 3a AyXiB-BOASTHHUKIB, NMiJ IXHi-
MM HOraMH TpaBa He rHeTbcsi, 60 BOHH — OyXH. Y pyca-
JIOK Maixe HeMa 300MOp¢HHUX pHC, xoua [I. Kysuim i Ha-
BOAWTb PO3MNOBiJAi NPO "MOPCbKUX Joged” — HaniBuoJIO-
BikiB-HaniBpub, siki HaraaAywTb AaBHbOIPELbKHUX CHPEH.
IHOAi pycasku nepekuaalnTbCs kimkamu, xabamu. Ta #
XXUBYTb BOHH Y BOJAi, IXHIiM COHLIEM € MiCsAlb, a SIKOIO PY-
caJjika [eCb 3ara€TbCs, Ha HHBIi UM B Jici, i il KOCH 3 OCOKH
OGCOXHYTb, BOHA NOMHPaE, i BCe X pycaJjikaM Ginblie npu-
TaMaHHi aHTPONOMOPGHi PHUCH i BOHH MaloTb BUIJIAAA AiB-
yaT 3 FapHUMH JIMLAMH, JOBIHMH KOCaMH, iHOAi B MJjax-
Tax, 3 YEPBOHHUM HAaMHUCTOM. PyCaJIkH XHBYTb HE TiJIbKH
THM, IO NYCTYIOTh Ta 3aJIOCKOYYIOTb, BOHH MaioTb J0OpH#
pO3yM, mo6JSTb NPSICTH, TaHUIOBATH, BiA6iMoBaTH MOJOT-
HO TOowWo. B o6pa3ax pycajiok BUSBJSIOTbCA K TPaAUUiAHI
SA3MUYHHLIbKI BipyBaHHS, TaK i XPUCTHUSHCbKi, a TaKOX iH-
IIOETHiUHi BMNJIMBH.

MabyTb, He MEeHIlEe NTOMUPEHUMH OYyJH i NMOBip's Npo
BiAbOM Ta 4YOPTiB. BiAbMH — HaniBMidiuyHi iCTOTH, MO Ma-
I0Tb TAEMHHUY CHJIY UAKJIYHCTBa. 30BHi BOHH HEMOB OH #
He BiApi3HAITbCA BiJ IHIHKX JIOAEH, ajle MOXYTb NEPEKH-
AaTHCs pi3HMMH 3BipaMH (Ha IO HE 3JaTHi 3BHYaHHi yak-
JIYHH), JIiTaTH Ha MiTJi, KPaCTH Micsillb i 30pi, BUKJIHKATH
aou abo nocyxy Tomo. Cepea BiAbOM TPArJIsSilOTbCA NPH-
POaXEHI MEPCOHaXi, YMMaJio B YOMY JO6PO3HUIIMBI, 3ara-
JIOM He€ WKiAJMUBi, TOTOBi 3HSATH MPUCTPIT UM iHLIE HABPO-
ueHHs; asie 3aebisbmoro ue Ti, 1o NpoAaJd YopTaM CBOIO
Aywy A 3a Te HaBUEHi HUMHU 3JIOBOPOXOMY UAKJYHCTBY.
OTXe€, ECTBOM LIMX BiAbOM Ta BiJlbMakiB € He 3BHUaHHa AY-
Ila, a 3JIMA AE€MOH, SIKMH TaEMHHYE €Ha€ iXx 3 "HEUYHUCTOW

CHJIOK" I BOHH MOpOYaThb JioJei, To6To 3aTbMapiioTh iM
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pO3yM, HaBpOUYIOTb Pi3Hi HemacTsi, XBOpobH, BUCMOKTY-
I0Tb KPOB.

Ajie uM He HaNbinbm yiobJieHe 3aHSATTS BiAbOM —
Aoith kopis. Slkoch y cesi MarTiiBlli, Mo Ha UepHIriBoMHI,
Aia slpeMa po3noBigaB aBTOPOBi: "f me, — kaxe, — napyo-
KyBaB, sIKk YHaauJiacsl 1o Hac BigbMa aoitu koposy. [lige,
6yBaJjio, MaTH J0OiTH, a Ta Haue nobuta, micusi cobi He
3Han e, a MOJIOUKOM i He naxHe. OT 51 Ha BJlarosimeHHA A
3aciB 3Beyopa y xJiBi. Koxyxa gobporo oasarsiys — i 3a-
ciB. A B pykax BuaJia MilHO TpPYMaw. YXxe H 3aagpiMaB, ax
Uyl0 — pHI i BKOUYETbCS SIKUHCb kJIy6OK, a 3 HbOro —
OTakeHHHH cobaura 3 JOBroio rpyMBOi0 H... AifiHULEIO.
3admoB i MapTUHUM roJIocOM A0 KoposH: "CTiH, JIKcko,
cTii!" TyT A @ orpis fioro HaBuJIbHUKOM. Pa3 i Bapyre. BiH
K 3aBHE — B xoxa. Tisibk4 Jica 3aTpimaJsia. A Ha paHOK
nimos Ao HBaHa, e — uepe3 AOPOry, PO3XHUBHUTHCSH TPYT-
HSAKY [JIA KpecaJja. Y3sB Ty rybky Ta i nuTalo Tak, 3Hiue-
B'si: "A e X MaTu?" "A OH, KaXe, Ha Mneuyi jiexaTb, 0joCb i3
nonepekoM crtasiocsi”. TyT MeHe ax 3atinajo. Ere, noay-
MaB, Ao6pe "moch”. CXONUB Kamnejioxa — Ta 3 xaTu". Poas-
MOBiJAlOTb TaKOX, MO Ti BiAbMH, sIKi "3HAIOTb CJIOBO", MO-
XYTb A0IiTH He 6Ge3nocepeHbO, a Pi3HUM YaKJyBaHHSIM.
[IpsiMmo-Taku BepbaJibHa Maris.

Ta uu He HaubiJibll NIOTBOPHUM Y SI3UHUHHLIbKHX TTOBi-
P’ AX € UOPTH, IO BOAATLCHA B KOBOaHAX, y 6osoTax, oue-
peTax, y rpebasix, B yicax tomo. YopT (iHmi O3HaUeHHs
— QAibko, caTaHa, AUABOJI, 6iC, HEUUCTHUIH, KYLHH, TOH i
T.I.) — Ll€ 3JIOBOPOXHI AYyX, YOCOOJIEHHSI TEMHHUX 3EMHHUX
i HebecHHX BoA. | sAKmO cepea pycaJiok, NPUPOAHHUX Bi-
AbOM, HaBiTb YNHUPiB MOXHa 3yCTPiTH HEMKIAJIHUBUX, 3HU-
JIMBUX TIEPCOHAaXiB, TO YOPTH — CMPaBXHi BUIJIOAKH 3Jia.
Henapma X y HapoAi iX HadijfsilOTb JIMIIE HETaTHBOM:
"[puHic Xe TeGe AiAbkO He B uac, He B roauHy", "Kosu
BECb yacC I'yJsiTUME, TO i COPOYKH yopTmaTume”, "Bor
yopTa MITUTbL" (JIMXY JIIOAHUHY SIKOIOCb OYEBHHOIO BaJ0I0),
"K 6icy ue cMmitTsa!", "Lle ToH, mo rpebii pse” i T.A4.

JleMoHiCTHUHHI 06pa3 uopTa, sik, 4O pedi, # obpa3u
iHmKMX 371MX i JOoOpHUX AYXiB, 3a3HaB 3HAYHHUX €BOJIIOLIA Ta
iHMOKOH(pECIHHUX BIJIMBIB, OCOGJIMBO XPHUCTHSHCbKHX.
"PaHHiA" UOPT He MaB HiSIKOrO BiAHOMEHHS A0 MNekJa, Te-
nep xe "KylLMH B NekJi npunikae”. Bisblie TOro, BiAOMi
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CKa3aHHS, HOBEJIH, B AKHX Mi3HIIIHA YOPT — XPHUCTHUSAHCH-
KMHA caTaHa — pgornomara€ 6orosi TBOpPHUTH CBIiT. | ud He
i (POJIbKJIOPHi 3MiMIAHHA A3ZUYHHLBKOIO i XPUCTHUAHCHKO-
ro CIpHYHHHJIMCA AO TOrO, MO OKPEMi AOCIIIAHUKHA AiAm-
JM AyMkd: "UopT cTosiB Ha piBHi 3 Borom"? Ta norisiHeMo
yBaXxHille Ha OAHY 3 TaKUX YKpaiHCbKHX HOBEJI:

"OTO sk 3aJJlyMaB rocrnojb CTBOPMTH CBIiT, Ta ¥ roBO-
PHTb A0 HalcTapmoro aHresia CaraHaijsia: a mo, Kkaxe, ap-
XaHreJsie Mif, xoiMo TBOPUTH CBIiT. Ta xoaiMO, 6oxe, kaxe
CartaHais. OTO BOHHM MilUIK HaJg MOPE, Takeé TEMHE-TEMHE
— cka3aHo: 6e3oaHs. OTo 6or i kaxe go CaTtaHaiysa: 6aunm
oty 6e3oaHi0? Bauy, 6oxe. a4 X, kaxe, y Ty 6e304HI0
Ha caMe JHO Ta AiCTaHb MEHi XMEHI0 MNiCKy; Ta IAAH —
Ak 6yaew 6paTH, To ckaxH npo cebe: 6epy Tebe, 3eMiie, Ha
iM's1 rocnnoagHe. — Jlo6pe, 6oxe. | nipHyB CaTaHain y ca-
Mylo 6e304HI0 Ha CaMHi MiCcOK: Ta ¥ 3a3JpiCHO HOMY CTa-
J10: Hi, Kaxe, 6oXxe, NpUTOUY A i CBOE iM's1, Hexal Gyae pa-
30M i TBOE, i MOE€. | Gepe BiH Ta i kaxe: 6epy Tebe, 3emie,
Ha iM's rocnogHe i Mo€. Cka3aB; NMPUUIIOCh BUHOCHUTH, a
BoJda MOMY TOH MNicok Tak i 3MuBa€E. TOA Tak 3aTHUCKYE
XMEeHI0, aJjie e BXe 6ora omykaTu; NMOTiM BUIYJIbKHYB i3
MOpS$, Tak TOro micky sik He 6yysio — reTb BoAa 3muJa. He
xuTpyH, CaTaHaijsie, kKaXxe rocriofib; iAM 3HOB Ta HE NMPHUTO-
uyit cBoro iM's. [limos 3HoBYy CaTaHaiJ; npomMoBJisic: 6epy
Tebe, 3eMJie, Ha iM'Sl TOCTIOAHE i CBOE, — i 3HOBY MiCKYy He
cTaso. AX 3a TpeTiM pa3oM cka3aB Bxe CaraHain: 6epy
Tebe, 3eMJie, Ha iM'sl TOCTIOAHE — i OTO BXe€ Hece Ta K He
CTHCKYE XMEHi, TaK i Hece, Ha AO0JIOHi, 106 Te BoAa 3MHU-
JNa. AJie fapMa: sik HabpaB NMOBHY pyKYy, TO Tak i BUHiC AO
6ora. | y3sB rocnoab TOH MiCOK, XOAUTb MO MOPIO Ta H
po3ciBa€, a CaTaHais AaBail o6JIM3yBaTH PYKY: XOU TPOXH,
AyMae, cxoBalo aJisi cebe, a noTiM i 3eMuto 36yaylo. A roc-
noAb po3cisB: mo, kaxe, CaTaHaije, HeMa Gijibme Micky?
— A HeMa, 6oxe. — To TpebGa 6JIarOCJIOBUTH, KaXe roc-
noAab, Ta # 6J1arocJIOBMB 3EMJII0 Ha BCi UOTHPH 4aCTi, i sIK
no6s1arocJoB1MB, Tak Tas 3eMJisl i Novasia pocty. OTO poc-
Te 3eMJisl, a Tasl, Mo Yy poOTi, i cobi pocTe; agani Tak po3-
pocJacs, mo # ry6y po3anupae. Bor i xaxe: nnoHb, CaTa-
Haise. ToH# nouas IUIIOBATH i XapkaTH, i A€ BiH IJIOBAB, TO
TaM BHMPOCTAJIM I'OPH, a [I€é XapkaB — TaM ckeJi” (4, 459-
460).
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ik 6aunmo, POJIbKJIOPHHHU ceHC Li€l MidosoriuHoi
HOBeJIM B TOMY, MO "Aajieko kyuomy Ao Gora”. JleMoOHic-
THUYHHA THIl BipyBaHb HE€ BHTPHMYE TEICTHUHHX MipoOK:
YOPT He TBOPHUTH CBIiT, a JiHie 6e3gapHO NPHUCIYToBYE 6o-
ry. Bipa B AyxiB He 3Ha€ AeMiypriuyHoi yHklii, a YOPTH,
BiAbMH, YNUpi i TN. JMole OpyAyWTb "AaHHicTIO". lle, Ha
Hamy AYMKY, FOJIOBHA BiAMiHA AEMOHiICTHUHOrIO BiA Teic-
THYHOr 0. 3BEPHIMO yBary i Ha Te, mo o6pa3d UOpTiB pen-
PE3EHTYIOTb 300MOpPGHHUI CrocCi6 YOCOG/IEeHHSA NPHPOAHUX
SIBMI] i 3B'A3KiB JIIOAHUHHA 3 HUMH. AJIX€ UOPTH MAKTb BO-
JioXaTi HOI'H, LamnuHi piXkH, BUmKipeHi 3y0H, nepexuja-
I0TbCA Pi3HHMM 3BipOM. MOXYTb NEpeKHJaTHCHA H UOJIOBi-
KOM, ajie 3 co6auoi MOpAOI0, Na3ypsiMA Ha MaJbLsAX, pa-
THUSIMH 1 XBOCTOM. lle — cBigueHHs AaBHimHoCTI o6pa3sa
yopTa. | TiJibkM 3HAaUHO Mi3Hille YOPT MOXE NEPEKHAATH-
CS 3BHMUAHHOIO JIIAWHOI, MOX€ HaBiTb NMpolyBaTH "NpH-
TOUMTH" CBOE iM'S1 O roCrnoAHbOro. YopTH, 3BHUAHHO X,
3aB/1al0Tb JIIOASIM Pi3HMX NPUKPONiB: 3aMaHIOTb y BGaro-
BHMHHS, KPaAyThb rpoili, 3aJiAKyloTb Tomo. OAHa JIITHS XiH-
ka B I'pebGiHkax, mo Ha KuiBmMHi, roBOpHJia HaM: "Y He-
UHCTY CHJIY s Bipl0. BoHa cxoXxa i Ha JIIOAMHY, i Ha 3Bipa.
Mae mepcTb, XBiCT, POrd, ajie PO3MOBIJISIE JIIOACBKOI MO-
BOI0. BOHa BHUSIBJISIETbCSI OCb Y UOMY: MOXe BYyTH CXOXOI0
Ha sIKyCb 3HaHoOMY ToGi JiloAMHY Moxe ToAi 3 To60I po3-
MOBJISITH, XOAUTH, MOXE 3aBECTH JleCb y 6osioto abo B Jric,
MOXe JIiTaTH HaJ 3eMJieln, AYMHUTH JIOAUHY BHOUI. [IpoTH
Hel € o6psAau: oOKYPIOKTb XaTy i NOABIP'si CBATUM 3iJLJISIM,
MOJIATBCA". Xoua, KaXyTh, AJSl CMIiJIHBUX Ta KMiTJIHUBUX
HE TakHH yXe M CTpallHUA YOpT, siKk HOro MaJiolThb; B
HapOJHHUX Ka3kaX Hepiako W 4yopTH 6yBaiOTb OCOPOMJIEHI
YOJIOBiKOM.

Ha BiagMiHYy Biag ynupis, BiAbOM, YOPTiB Ta iHWLMKX "He-
UMCTHUX CHMJI" 3rajiaHi Bue 6eperuHi € nosiMoppHUMU 06-
pasaMu ao6pux ayxiB. llle y "CyoBi sIkorocb XpHCTOJI0G-
us" HAEeTbCHA NPO "TPUAECATb CECTPEHHLIb", AKHX TMOraHH,
"KJISITi HEeBirJlacH, BBaXalTb 3a 6oruHb”. Mi3Hime, y "CJioBi
loaHa 35aToycTa”, CETpPEHHULISIMM Ha3BaHi G6eperuHi, npu-
YOMY TYT BOHHM NPHUPIBHSHI 40 pycasiok (S, 59). 3BMUaiHoO,
6eperiHi — He pyCaJikd, NMiACTYNHi YTOIJIEHHMLi, a TUM
Ginbwe — He GoruHi. HMOBIpHO, MO IX BBaXaJiM 3a 3UUJIH-
BMX [€MOHIB, TEBHHUM UMHOM MOB A3aHUX 3 BOJAMH: BOHHU
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OXOpPOHSJIKM pUbOJIOBIB, NMiKJIYBaJIMCS NPO MNMOCIBH Ta gomi
AJisi HUX (6, 16-17). 3BepHiMO yBary i Ha Te, mo GeperdHi
— XiHoui AyxH, yocoGJeHHS MaTepPHHCbKOro A6aHHs. OT-
Xe, le — OAHWH 3 HaWJaBHIMMX AEMOHICTUYHHUX o6pa3iB, 3
SKMM MioJioriyHa ysiBa NoB si3ajia XiHoue, MATEPHHCbKE
3aCTYTTHHLTBO BiJl YCAKOIO 3Jia, Big OyAb-sIKUX NMPUKPOMIB.
Ha xasnb, ¢pparMeHTapHICTb CBifU€Hb OOMEXYE MOXJIH-
BiCTb kOHKpeTH3alil ysBJieHb NPO GEpervuHb, a TakOX Npo
uMMaJio AKMX iHmKMX o6pa3iB AyXiB, Ik OT — BOASHHLLI,
NoJyAHHUi, AOMOBHKH, JIICOBHUKH, TNOJIbOBHKH TONO, SAKi
CMpaBHJIM BIJIMB Ha POPMYBAHHS CEPEAHBOBIUYHOIO S3HY-
HHMLTBA Ta ¥ JOCi Omie 3yCTpPiyaloTbCsl B HAPOAHHUX TOBIp ' AX.

I BCe X ageno MOXHa Cka3aTH ¥ Mpo UMX Mijonoriu-
HHUX NepCOoHaXiB. 3a NOXOAXEHHSM, a NOYacTH i 3a Gijsbm
Mi3HiM 3MiCTOM JOMOBHKH, TNOJIbOBHKH, JIiICOBHUKH GJIM3bKIi
no o6pa3iB GeperuHb. 'eHeTHUHO, Tpeba 3rajaTH, BOHH
NoB'si3aHi 3 KYJIbTOM CiMEHHO-POAOBHUX NONEPEAHHKIB,
OO CKJIABCS1 B €K30I'aMHOMY poJi. JJOMOBHUKH, MOJIbOBHKH,
JIiCOBHKH Oy AoGpHMH AyXaMH, Mo obepirajd JOMamHE
BOTHHMIIE, NOCiBH, JIOAUHY B MNoJli i B Jici. Ta nocTynoBso
nig BMJIMBOM XPUCTHUSIHCTBA Ui o6pa3u Habpaysu ¥ Hera-
TUBHHX PHMC i YaCOM HapoAHa CBiAOMICTb Ternep Mae€ ixX 3a
HeuucTy cuay. [lomnemocs, Ans Npdkiaaay, Ha Aesiki Ma-
Tepisiyid 3 HamMuXx cniBbecig-iHTEPB'I0 3 BipyIOUHMH.

[o6poaiiika M.C.: "JOMOBHK € B KOXHOMY OYyaHHKY.
JloMOBHK — Ll€ rocriogap AOMIiBKH. SIKIO XHTEJb NPHIiajge
oMy ao ayuwi, To Bce O6yae aobpe, a skmo Hi, Toai 6iga.
[Tlpoxusajia y Hac kpaH cesia Okclota [legepriHa, Tak ii BH-
XHB JOMOBHMK. Slk Beuip HacTa€, ABEPi PHI, UYTH, SK
XTOCb BXOAHUTbL i 110 XaTi NOUHHAE CBHUCTITH BiTep. OkClOTa
SAAICHO uye€: "Buxoab!” | Tak xoAuB BiH moBeuyopa. /JJoBejsiocs
npoaaTH xaTy ¥ nepeixatd B iHme Micue. TaM nepecras
il JOMOBHMK BiJABiAyBaTH. BUAHO, HOBOMY AOMOBHKY BOHa
npumnana Jo Aymi. A siK NoJiloGUTb KOro JOMOBHK, TO BHO-
4i 3arliTaE KOMY KOCY i HE MOXHa 11 po3nJiitaTtd. 3anJe-
TeHa AOMOBHKOM KOCa 3aBX/JH4 Hece Baauy". llikaBe cBia-
UeHHs HaBOAUTb 'M.: «OauH yosoBik 3rpi6aB ciHO i 3ako-
JIoB ByXa. Toi 3aroBOpuB JIIOACbKHM TI'OJIOCOM i Cka3as
yosioBiky: ‘Tipudaem goAoMy i ckaxem: ‘/JOMOBHUA, s1 3a-
KOJIOB NMOJIbOBOro’. KoJiM UojioBik NOBEPHYBCS 3 Po6OTH i
11e Cka3aB, yCe 3ropijio”"s. A oCcb IO KaXxe JIiTHii YOJIOBik
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A.C. npo nicoBuka: "JIiICOBHK y Jiici CTEXHTb 3a NMOPSAAKOM.
Moxe Tak 3aBeCTH i 3aKPYTHUTH JIIOIHHY, N[O SIK HE 3HAEM
NMPOTH HbOTO 3aKJISATTHA, TO HikOJIM He BUiAem 3 Jicy; Oy-
Ba€, BHOUi BiH CBiTUTbCS BBECb; JYMAEI, NiO TO UHUCTE MiC-
ue, igem 3a HUM i rpy3Hem y GosioTo. 1 ToAi BiH CMi€TbCA
Ha Becb Jic". Bepyuu A0 yBard # iHmi CBiJYE€HHS €THO-
rpagis Ta GoONbKJIOPHUCTIB NPO AOMOBHKIB, NOJIbOBHKIB,
JIICOBHKiIB, MOXHa 3 INEBHICTI0 CKa3aTH, IO BOHH € AyXa-
MH-TOCNOAapsIMH XHTTEBO BaXJIUBHX AJIs1 JIOAHHH cdep.
OTxe, ui MidposioriuHi o6pa3u — He NPOCTe NMPOJOBXEHHS
apxaiyHoro aHiMmi3Mmy, a Gisibm po3BHHYTEe GaueHHS JIOAH -
HOIO NMPOLIECIB Ta SABHII, XapakTEPHE THM, MO AYX yXe€ He
BAOBOJIbHSIETbCA NEpPECEeIEeHHsIM B iHIi NMpeaMeTH, a "CTe-
XUTb 3a NMopsiikoM” y 6ijib mMUMpokoMy i Gisibm yckJaa-
HEHOMY KoJii 00'€ekTiB JIIOACbKOI AisiabHOCTi. Tak, AOMO-
BMKH MOXYTb GYyTH NOKPOBHUTEJNIIMM 'TIOABIp'S ¥ rocno-
AapCTBa, KOHEH i ToBapy", JiCOBUKH (@60 MOJIiICYHH) OXO-
POHSIOTb JIIC BiJg NMoOXexXi, "JuacoM TNoMaralnTb JIIOASAM pYy-
6aTu apoBa” (7, 51-53), noyibOBHKHA A6al0Tb NPO MOCIBU Ta
BpoOXal, BOHH € rocriolapsiMH XMap, NNOKPOBHTEJISIMH JOMY.

PoarnsiayBaHi nepcoHaXi He BUINaJanTb 3 TOro Migo-
JIOTiyHOoro psiy o6pas3iB, 4O AKOro HaJjiexaTb U GeperuHi,
BOASAHHUKHK Tomo. Tak, BOHH MOXYTb HabupaTtH i 3ooMopod-
HOT'O, # aHTPONOMOP(}HOro BHUIJISAAY. AJie yac NiaAKpeciu-
TH, IO LA AHTPONOMOP()HICTb, K i Y BUNIAAKY 3 YNHUPS-
MH, pPycaJjIkaMH TOI[O, MaJIO UOro BapTa Yy BJIaCHOMY po3y-
MiHHi cjioBa. BoHa me He Ma€ Heo6XiJHOro couiaJlbHOro
A THOCEOJIOTiYHOI'O I'PYHTY — BHAiJIEHHA iHAUBIAA 3 po-
aoBoi o6mMHH | YCBiJIOMJIEHHS HUM cebe sik 0COBUCTOCTI.
ToMy i B 1€MOHICTUHUHHUX YSIBJIEHHSIX JIIOAMHA TNOCTA€ SK
€JIEMEHT HaTypaJIICTHYHOI O psAy, 3aJIEXHHA BiA NMPHUPOA-
HUX ob6cTaBuH. JloCnigAHUKH iKCYylOTb, HallpHKJad, ysiB-
JIEHHS] TIPO T€, IO JIICOBUKH SIK AYXHU MOXYTb Nepekuaa-
THCs1 GapaHaMH{, a MOXYTb HaGupaTH ¥ Jioacbkoro o6pa-
3y, ajie SAKIMO JIiC BUCOKHHM, TO 1 BOHH Taki 3aBBHIIKH, SAK
A€epeBa, a SKIO 30BCiM HH3EHbKUH — TO BOHH "SIk TpaBa';
IO CTOCYETbCH NOJIbOBHKIB, TO i BOHH "OyBaloTb PiBHi 3
xJ1i6OM", @ KOJIM TOH BHUXHYTb, CTalOTb "sIK CTEPHS".

JIEMOHICTHUHI BipyBaHHS NpO NEpPECEJIEHHS | Nepes-
TiJleHHs Aym-AyXiB YTPUMYIOTb B CO6i NMEBHi 3aJIMIKH
NnpajaBHiX TOTEMiICTUUHHUX YSABJIEHb NPO 3B SI3KH JIIOAHHH
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3 POCJIMHHHUM CBiTOM. 1. OTi€HKO, sIKk NpHKJIad UHX "JIEreH-
AapHUX" 3B'A3KiB, HABOAHTb (OJIbKJIIOPHY PO3NOBiJb NpPo
6paTa i cecTpy, siki, He 3HalOU4 CBOro poAcCTBa, NobpaJiu-
cH, i 3a IXHIA TAXKHA rpix HimMoO 1X He NpHAMaE A cMep-
Ti. I TOAi OpaT Kaxe:

— XoaiM, cecTpo, ropoio,

Po3cinMocs TpaBolo:

ByayTb Jioan 3innsa 6paTtu,

CecTpy 3 6paTOM CIIOMHHATH, —

§1 3auBiTy XOBTHA UBIT,

Twn 3auBiTemw CHHiA UBIT,

Byae cnasa Ha Becb CBIT... (8, 58-59)
lle nepeBTiJIeHHA Aym-AyXiB 6paTa # CECTPH IOB'si3aHe 3
YSABJIEHHSIMH TIPO XHWBHJIbHY CHJIY BOTHIO i BOA, siki B Ha-
poAHiA mnoe3ii CMMBOJII30OBaHi 30JI0TaBO-XOBTHM i CHHIM
KOJIbOpaMHM i €AHICTb SAKHUX, LUMUX TMPOTHIIEXHHUX HaudaJ,
CHMBOJIi3y€ BiUHICTb, HE3ZJOJIAHHICTb XHUTTS. HaBeaeHe me
pa3 NEPEKOHYE B TOMY, MO YSABJIEHHS NpPO AYyXiB € 300-
MOP(QHHMH, a B NIEBHOMY 3HaU€HHi — i reoMoppHHUMH OG-
pa3amu. Sk 3a3HauaB M. I'pymeBCbkHil, "AJIA NOMAAIB Ha
NPUPOAY i AJIA peNirinHUX npeacTaBJIEHb TOro yacy Xa-
PaKTeEpPUCTHUHHUM GyB MariuHui croci6é gymaHHs. [lpupoa-
Hi, KOCMiUHi CHJIM HE YSABJISIJIUCb JIIOAXMHI Y BUpPA3HO iHAHU-
BigyaJsidoBaHHuX (TO6TO nepcoHipikoBaHHX — ABT.) BTi-
JIEHHAX. YsiBa He HmJa Nno3a NnoeTtuyHi o6pa3d NeBHHUX
NPUPOAHUX SIBMIO] 3 HE3HAUHHMMH ITOUaTKaMH aHTPOIIOMOP-
diaMy (ysiBJIeHHSs B JII0ACbKUX o0pa3ax), TaKMX SIK COHLE,
BiTED, MOPO3, OrOHb, AOI, YPOXaH ToWo. 3a NTOMiuylo Nnes-
HHUX MOJIMTOB, OOpsiZIiB i MaHINYJIALIIA: BOTHEM, 3alaJiIeHHM
MeBHUM criocoBoM, BO/IOI0, 3aU€ePIIJIEHOI0 3 TEBHUMH CJIO-
BaMH i oOpsilaMH, POCJIMHAMH, 3ipBAaHHMH 3 3aKJIATTSIMH,
PHUTYyaJIbHO NPUIrOTOBAHHMH CTpPaBaMH TOWO, JIIOAXHHA BBa-
XaJjia MOXJIMBHM BIUIMBAaTH Ha Ci CHJIM, AUKTYBaTH BpOXa-
€Bi, NPUIJIOAOBI CBO€EI POAMHH, JioOBaM, 3BipeBi i T.4." (9,
7-8).

Oco6MBiCTIO AOMOBHKIB, NOJIbOBHUKIB, JIICOBHKIB € Ta-

KOX OOMEXEHiCTb IXHbOIO UMHY: BOHH Ail0Tb JiKII€ B NO-
PiBHSIHO BY3bkUX cepax, MalTb NOPiBHAHO OBMEXEHHUH
piZl 3aHATHb i, MO0 OCO6JMBO BaXJIMBE, BOHH HE CTBOPIOIOTb,
a JiMIle BiABEPTalTb, NPHHOCSTb, HABOASATb XBOpoOy, pa-
AiCTb, BAauy i T.I. AJie, 3BHUAHHO X, YCi Lli 3aCTepexeHHsA
HE€ MOXYTb 3aCTYIHMTH TOro, L0 AEMOHICTHUHI YSBJIEHHS,
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3araJjioM Kaxyud, € BaXJIMBHUM, CBOEPiIAHHUM IOKa3HHUKOM
iCTOpHUHOro ¥ AYXOBHOI'O PO3BUTKY JIIOAHHH.

Bijsibm Mi3HiA iCTOPHUHMA "OBepX” AEMOHICTHUHOIO
THNY BipyBaHb NOYHHAE CKJIAJAATHCA Ol€ B €MIOXY EHEOJITY
i XapaKTepH3ye€ peJiriniHy AYXOBHICTb NMi3HbOI TPHIIiJIbCh-
KOI, TIIMHELbKO-KOMapiBCbKOI i, 3arajloM kaXXyuyH, niesop-
Cbko-3apy0HHelLbkoi KyJbTYyp, TO6TO nepioa Big kinusa IV
TUCSUOJIITTS A0 H.e. # npubnau3Ho Ao 1l CToNiTTS HeEe —
thakTHUHO [0 NOSIBM Ha ICTOPHYHIA apeHi "JITONMHCHHX
rnJjeMeH", 6esnocepeAHix nonepeaHHkiB yKpaiHCbKOro Ha-
poay. lle — 3os0TH#A Bik MPOAYKYIOUOro 3emyepobebko-
TBaPUHHHULbLKOIO rocrnojjapcrsa, PO3BUTKY MeTanayprii,
rnaHyBaHHSl OGMMHHOI BJIACHOCTI Ha 3eMJI0, B HaJpaX sIKol
3 YaCOM BMHMKAE H TNOIIMPIOETHCS CcoLiaJibHE po3mapyBaH-
HSl, CKJIala€ETbCHA MPOTHUCTOSIHHA POAY OKPEMHUX CiMer. Sk
HacJiJIoOK OCTAaHHbOIO — HWJA€ 3POCTaHHS KYJIbTY NnomMep-
JIMX TIpeakiB, BUAiJIEHHS NOXOBaHb 3HaTi, 3HUKHEHHS 06-
pa3y XiHKH B CTaTyeTkaxX i 3aMiHa HOro uosioBiudmM obpa-
30M. AJie B LIiJIOMY yBeCb LleH Nnepioa NMo3HaueHH Manxe
TNOBHHUM MNMaHYBaHHSAM CBIiTOIIAAY PO3BHHYTOrO NMEPBICHO-
ro CycnijJibCTBa 3 XapakTEPHHUMH J[JIsl HbOI'O BipyBaHH SIMH
arpapHoro M acTpaJibHOTO CTHJIIB, NepeAyCiM KYJbTOM
pOAIUOCTi, B HaJlpax SIKOro 3 4aCOM BHHHUKAKTb "BHMi"
ob6pa3u ayxiB Ta AyXiB-00riB.

[lepmi 3 HUX y npaykpaiHcbkiit Migostorii npeacras-
JIEHI, a NMOTIM i nNepeaaHi yKpaiHCbKOMY SI3HUHHLITBY Bipy-
BaHHSIMH B pOXaHHlb, poJa, AWBa Ta iHLMX AyXiB. Caia
3a3HauMTH, IO PO3yMiHHSA LUMX ob6pa3iB, Ik BOHH NOJaHi B
eTHorpadQiuHii Jiitepatypi i B QOJIbKJIOPi, HAMITOBX YETbCS
Ha nesHi TpyaHomi. [lepeayciM, arpapHo-acTpaJibHHH
CTHJIb BipyBaHb AaBHiX xJIi6opo6iB, ckoTapiB, peMiCHHKIB
i BOIHIB BUMaraB He obMexyBaTH MiiUHHX NEpPCOHaXiB
6aroBMHHSIM Ta nyuamH, sik 1e 6yJio y BUNaAKy 3 YNHPS-
MM H YOPTaMH, a akTyaJli3yBaTH 3B'sI3KM 3€eMHOro 3 Hebec-
HUM — COHLIEM, AOMEM, BiTPOM i T.I1. 3 UACOM li€ CIIPHUUH-
HHUJIOCS A0 TOro, MO HapoJHa CBiAOMiICTb, HEMOB 6H CTaB-
JIAAYM T BNJIMBOM XPHUCTUSIHCTBA "HHXUYHX" AyXiB-nepe-
BEpPTHiB Ha APYTHUH IJIaH, He Tijibkk 36JiM3uJia "BHANII" ar-
papHoO-acTpaJjibHi 06pa3u 3 XpPUCTUAHCbKMMH NEPCOHaXa-
MH, aJiIe i NoYacTH CHHKpETH3yBaJia iX, crjejia # 3Mima-
na. ToMy i He AMBHO, IO, HaNIPHUKJaAd, COHLE, MiCsillb, 30Pi,
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XMapH, sik MigiuHi o6pa3u, yTpUMYIOUH e PETHMHUCTCh-
KO-TOTEMICTHUYHi YSIBJIEHHS, B€AHUYHi €JIeMEHTH A pHUCH
"HUXUYHKX" AyXiB, y npausax 6aratbox eTtHorpagis i B
tosbkyiOpi, B KOJIiAKaX, BECHSAHKAX, meapiBkax AicTad
Ha3By 6oriB i GOTHHb.

3BMUaNHO, Ha3Ba, HMEHHA — i€ He NigcTaBa AJsA 3a-
repeyeHHs! U4 CTBEPAXEHHS BiAHOCHO ofpa3a [0 TOro uu
iHIIOro TUNY HaANpvpoAHOro. Ajaxe Bigomo, mo y 6ara-
TbOX IUJIEMEH i HapoAiB COHLE, Micsilib, I'PiM, GJIMCKaABKH
— 1e peTHmUCTCbKi a60 TOTEMiICTHUHI iCTOTH a60o X AYXH
B o6pa3ax 3Mil, CTapuka, XiHKH i T.I. AJIe XX HEe MOXHa He
3BaXHTH ¥ Ha Te€, MO B HAPOAHHUX HaHMEHYBAHHSX 3HAXO-
AATb CBi BUpa3 CBIiTONISAHO iCTOTHe. | AifiCHO: B JAHOMY
BHMNaAKy pAA MiosOriuHUX nepcoHaxiB BiAHOCHTbCS OO
KaTeropii AyxiB, iHIi X BUXOASATb 3a ME€Xi yCTaJIeHOro
"abo ayx, abo Gor". A mo6 He noTpanuTH B HebBedneuHi
o6ifiMH anpiopu3my, nomisiHeMo, xoua 6, Ha Taki oGpa3u,
SIK pOXaHHLUi Ta poa.

He MoOXxHa, rajaeMo, noroaMTucsi 3 TMMMU AOCJiAHHAKA-
MH, SIKi BBaXXalOTb POXaHHULb i poJa 3a ApPi6GHUX AEMOHIB
ocobucToil Joacbkoi goJi abo gomosukiB (C. AHiukoB, M.
anbkoBcbkui, 0. Becenoscbkuil, B. KOMapoBHU), a TakoX
3a 6oxecTBa nuoAw4YocTi (B. PubakoB). Be3ayMOBHO, 3B'sidka
"pOXaHHlli — poA” BUPaXXa€ €TUMOJIOTIUHY CIHiJIbHICTb, MO
CXOAHUTb OO CJiB "MOpPOAXYBAaTH", "OpoAXyBau", aje
(pyHKLiOHaJIbHO Hi LS 3B'si3ka, Hi KOXEH 3 1i €JIeMEeHTIB
He € OJHO3HAUHHUMH.

[lepeayciMm, o6pa3d poXaHHIlb i pojla NEBHHM UHHOM
MOB'sAA3aHi 3 KYJIbTOM Npe/akiB. Ha KOPUCTb L1IbOrO CBiAUMUTH,
3okpeMa, Ta ob6ctaBuHa, mo me B Xl cToniTTi 6ysna nomu-
peHa no3alepkoBHa Tpane3a Ha MOTHJIi TToMepJioro, niAa
yac sikoi, 3a nosifoMJieHHsIM "CyioBa cBsiToro I'puropis”,
rnoraHd "Ha raHb0y CBATOMY Xpe€lleHHI0 ¥ Ha rHiB Bory"
Tpebu kJanu "BeJIMKi poay i poxaHuusaM” (10, 69). L Tpa-
ne3a 3 ii TpefamMu, MaHYIOUHX NTOPOAXYyBauiB, €1HaJia Npea-
KiB 3 HOBUMHM UJIEeHaMH poAy, 3 CydyaCHHUM i MalbGyTHIM aa-
HOI TNJIEM ' SSHO-€THIYHO1 IpyNH. A sIKOIO 1€ Tak, To o6pa3u
POXaHHlb i poJla BUSIBJISAIOTbCA NPUUYETHHUMHU HE JiMIe A0
KYJIbTY TNpeAkiB, a i NMOB'si3aHUMH 3 KYJIbTOM CITiJIbHOCTI
poAHuUiB, 3 YSIBJIEHHSIMH TNPO €OHICTb "BepBi” i "poay” sk
couiajibHOI oAMHHLUI (11, 16).

89



PoxaHH1li, Ik KyJbT Gijibm apxaiyHu# NMOpPiBHAHO 3
KYJIbTOM poja, sik o6pa3 AyxiB-3aCTyMHHKIB, BHPaXaloTb
iew eAHOCTI ypoxalo | J0oJi JIOAWHH, MO € UiJIKOM 3p0O3y-
MiJIHM BiTHOCHO CTapoAaBHbOro CeJssHHHa-xJii6opoba.
3BHYAHO, JYXH-poXaHHLi OyJd 3aCTyMHHKaAMH M XiHOK-
NnopoAijsib, a TakoX JAyXaMH MJIiJHOCTi NMPOMHCJIOBOIoO
3Bipsi # xyao6u. U4 He HaBOAHUTb yCe Lle Ha AYMKY NpO
Te, MO AYXH-POXAaHHLI, siKi LiJIKOBUTO HajiexaTb AO Ae-
MOHICTHUHOI'O THNY BipyBaHb, 3HAYHO PO3MHUPHIIH MOX-
JIMBOCTi CBOI'O BIJIMBY Ha JOBKiJIJIsl MOPiBHAHO, CKaXiMO,
3 TUMH AYyXaMH-TOCMNOAAapsAMH, NP0 SIKUX HIIJIOCS BHIE?
Agxe B 3MicTi uboro obpa3y yxe BHAHi€ 3apogok iaei
TUIIAHOCTiI SIK Takol — iJei, PO3BHTOK SIKOI 3 YacOM Mae€
BHBECTH HAaANPHPOAHE 3a NMOPIiBHAHO BY3bKi MEXi OpyA-
Hoi ¢yHkuil. HapemTi, B 06pa3ax poXaHHlb MOXHa 3HaHUTH
rnepmy Mo3Haky YocOGJeHHS iCTOPHUUHHMX SIBUI (HaNpHK-
JNlajl, BEPBi-CiJIbCbKOI OONIMHH, sika NPHXOJAHJIA Ha 3MiHY
KPOBHOCIOPiAHEHiH ciM'l), mo 6yJio 30BCiM HEMHCIUMHM
paHime — Ha "TloBepci” AyXiB-nepeBepPTHiB.

Y njaaHi po3risiAyBaHOI'O NPHUBEPTAE yBary M Taem-
HUYMH o6pa3 AuBa. B ykpaiHCbkMX BeCHsSIHKax 3ycTpiuae-
MOCS 3 TaKUM TPHCINIBOM: "A MH NPOCO CislJik, CisiyiK, OH
ain-Jlapo, cisiaM, cistgm”. JloriuHo, Mo HaBEeCHi, B NMOpPY Be-
ceJiowWiB i BTiXH, B MOPY 3aciBy 3epHa, MOJIOAb 3BepTajiacs
no Jlaam — MaTepi BECHH ¥ kOXaHHsA. Ta MpH YoMy TYyT
oTe "Aia"? Moxe 1e npocrte nepeppalyBaHHs? AJXe B je-
mo iHmiA peaakuil Ti€l X BECHSAHKU UHTAEMO:

— A MM NpoOCO CisiJIK, CifiJn,

On aus-Jlago, Cisiiin, Cifnm,

— A MM NpPCO BUTOMUYEM, BUTOMUEM,
Own anMB-J1af0, BATONUEM, BUTOIUEM...

Asie x "auB" — TO MidiuHHUHK AyX, sAkuA y "CJIOBi O NOJIKY
IropeBiM” KpHUHUTb-BillyE 3 BEpPXY JAepeBa H BeJHTb IOC-
JIyXaTH 3€eMJIi HEe3HaHil npo noxig pycuudiB. BUXOAHUTD,
IO BMKOHAaBLli BECHSIHKH 3BEpPTalTbCs A0 Jlaau SAK ayXa-
NpOBiCHUKA, po3nopsigHuka Ao6poro i Jyuxoro (‘mpoco
cisisM” i "npoco BuTonuem"). [Ipo AMBIB, K AYXiB, MOBHTb-
cs i B iHIIKMX (OJIBKJIOPHHUX NaM'sATKax, 3okpema: "lllo6 Ha
Tebe auB npuimos!” (M. Homuc, B. I'piHueHko). lociigHH -
KM X TJiymMauaTb 06pa3 AMBa NMo-pi3HOMY: OJHi HAa3HMRAKOTb
roro 6oxkom (I. OrieHko), iHmi — JicoBukoM (M. CyM110B,
€. AHiukoB), me iHi — APakOHOM, 3Mi€M, JIMXOBiCHOIO NTa-
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XOl0, MyraueM. A UM He crnpaBeyiMBimKUM Oysio 6 BBaXaTH,
mo obpa3u auBa i JlagX PENPE3EHTYITb pPi3HOUACOBi M
CTtagiaJibHi MeTaMOop}o3d HAATPHPOAHOIO: AMUB SIK AYX-
nepesepTeHb (ToO6TO GiJibll PaHHIA Pi3HOBHA AEMOHICTUU-
HOro); A4B i Jlaja — siKk CHHKPETH3OBaHe lijie, Ik AyX B
o6pa3i MaTepi-6iaroAifiHuuli, mo obepira€ nocisu i Agae
JaA y ciM'l (To6To Gisibm Mi3HiA pi3HOBHA AEMOHICTHUHO-
ro); Hapemri, Jlafo six aHTponoMoppHu# Gor-gyx, posmno-
PAAHHK TIDHPOAHHX SABHI i AEAKHX COUislIJIbHHX cdep
(3okpeMa JOGpO6YTY, KOXaHHSI), ajle HE TBOPELb JIOAHHH
Ta ii AOBKiJJIs, HE KaXxyuH BXe Mnpo Gijnbme?

XapakTepHHUM AJs1 AEMOHICTHUHHX MEPCOHaXiB €
3ooMopdHe yocolyieHHs IX: AyX sik ocofa y TBapHHHIH
30BHIMHOCTi. EleMeHTH X aHTponomop¢iaMmy — TyT abo
pe3yJibTaT Mi3HIMKMX, TEICTUUHHUX BMJHBIB, a6o X, i 3ae-
6isbmoro, NposiB HaTypaJIiCTUUHOIo Yyoco6JIeHHs1, HalaH-
HSl AyXaM PHC 30BHIIIHOCTi 0cob6H sk ejleMeHTa NpUpoA-
HOro psiy, a He sik 0COBHUCTOCTi. [IOPiBHAHO 3 "UYTTEBO-
HaJUYyTTEBUM" TNOMNEPEAHUKOM AEMOHICTHYHi BipyBaHHA
3HaUHO PO3WMPHIIH Chepy BIUIMBY HaaANnpHpoaHoro. O3Ha-
KaMH LbOI'O € 3BiJIbHEHHA AYXiB BiJg iHAMBiAYyaJii30OBaHHUX
3B'A3KIB i3 TileCHUMH 06 €KTaMH, YSABJIEHHA NpPO IXHE Ie-
pecesieHHs i nepeBTijleHHs1. Ternep nopsii 3 KOHTaKTHOIO
Mari€l Ha HaJANPUPOAHE MOXHA BIJIMBATH H CHMBOJIIUHH-
MH 3acobamu. | Bce X AEMOHICTHUHE YABJIAETbCA me bara-
TO B UOMY 3aJIEXHHM BiA HaTypaJibHOro, NpeAMETHOrO, a
MOXJIMBICTb BIJIMBY AYXiB Ha JIOAMHY H NMPHUPOAHY "AaH-
HicTb" OOMEXYETbCSA OPYAHOI0 YHKLI€I0.

OTXe, sIKk MOXHa 6auMTH 3 HaBEJEHOI O, IEMOHICTHU-
HUH THUIN BipyBaHb OXOIJIIOE AYXE BEJIUKHUA mnepioa icTopii
AOJIITONHCHHAX CJIOB' SIH, a MOTIM i JIITOMUCHUX YKPAalHCh-
KHX TJIEMEH. Y lleA mnepioa Cnepmy TMOBiJIbHO, a MOTIM
GiJsibOl "aKTHUBHO, OCOOJIMBO B A06Y €HEOJIiTYy, CyCHiJibHa
CBiAOMiCTb Habupae CBIiTOMISAAHO! SIKOCTi, BUHHKAIOTb Mi-
¢oJsioriyHi ysBJIEHHS Npo CBIiT i JioAMHY Cepea BJIacHe
AEMOHICTUUHHUX BipyBaHb MOXHa PO3pi3HUTH Oijibll paHHi
YSIBJIEHHSA MPO YINHPIiB, pycaJiok, BiIbOM, JJOMOBHMKIB TOMO
i 6isibw NMi3Hi — NMpoO poXaHHllb, poaa, A4BiB Ta iH. lli ysB-
JIeHHs, 3a3HaBlM Pi3HUX MeTamMopgo3 i BTpAT, y CBOIO
yepry CIpaBUJIM BIJIMB Ha MNOJIITEICTHYHE SA3UUYHHLTBO i
npasocJaB’si, 36epirmu 6araTo Mo i3 CBOro "reHopoHAY"
[0 HamMuXxX AHIB.
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Irop leua

OCHOBH| NPHHIHNH NPAaBOCJAAaBHO]
XPHCTHsAHCbKOI aHTpomnoJaoril

XTO MH? 3Bigku MU? Kyad AieMO? — NMUTAHHS, Ha AKi
JIIOACbKAa MYAPICTh BXe BikaMH CTapaJsach BignosicTH. Ui
MUTAHHS € NPO JIIAUHY, i TAKUM UHHOM, BOHH BiIHOCSATb-
cs Ao "aHTpomnoJorii’, To6To 40 Haykd Npo JIoAUHY ToMy
IO Ui MATAHHA TOSABJISIOTbCS B KOXHIH JIIOAMHI, LlikaBO
6yJyio 6 OOCHIAUTH, UM € NPAaBOCJaBHA XPHCTUSAHCbKA aH-
TPONoJIOris, i siki i1 OCHOBHi ITPUHLMIIH, SIKO]O BOHA iCHY€E?

OuyeBHAHO, BiANOBiAb Ha 1€ NMHTAHHS € TNO3UTHBHA.
CesTi OTUi LlepkBH, Xx04U i He BUPOGHJIH OKPEMOi CHCTEMH
aHTpOMNOoJIOrii, B CBOIX TBOpaXxX MNHCaJH AYyXe 4YacTo Npo
JIIOAUHY, i TAKUM UHHOM, B HHX € TNEeBHa aHTponoJoris.!
ToMy, MH NOCTapaEMoOCh BifO6Gpa3uTH OCHOBHi NMPHHLIMITH
NpaBOCJIaBHOI XPHCTUSHCBKOI aHTPOMNOJIOrii.

OBa niaxom “XpHcTHsHCbKOI aHTponoJoril”

[lepea THM, SIK OKPECJIMTH IrOJIOBHi NMPHUHLIMIIKA MPaBO-
CJIaBHOI XPHUCTHSIHCbKOI aHTponoJorii, Tpeba 6yyso 6 no-
SICHUTH, IO iCHYIOTb ABa MNMiAXOAH B XPHCTHUSHCbKiIH aH-
TpomnoJiorii. Bce 3ajiexduTb Bil TOro, 3 sIKOi TOUKH 30py
AUBUMOCH Ha JIIOAMHY Hanpukiaa, 3axigHa llepkBa, mifg
BIIJIMBOM 6JIa)k€HHOrO ABryCTHHA, AUBHUTbCS Ha JIIOAUHY,
NOUYMHAaUHK Big il ynaaky, i TaKUM YHHOM, Ma€ OCOGJIHUBHUH
oA NMpo JIDAUHY:

Fpix 6yayuM 3incyTTsiM, BCSika aHTPOMOJIOTiA, sika Mo-

UMHAETbCA Bil €MOHIYHOIo €JIeMEHTY JIIACbKOI NpU-

poan, 6yBae oO6kpvxeHa i1 iIMAHEHTHHMH TEepPMaMH: Crno-

YaTKy, aHres 3 naJyiiouuM MeueMm, sikKMH 3aKpHBae€ Bxia A0

paio, a nNpy KiHUi, CTpaWHKA cyAa, 3 BOTHEHHHUM 03epoM.2

HaTomicTb, npaBocysaBHUK CXiag Ma€ 30BCiM iHakmMHHK
nornsaa Ha JwauHy, 60 AUBHUTLCS Ha Hel Big yacy ii cTBO-
peHHsi. TakMM UHHOM Ha noyaTkKy CTOITb pa#, 3aMiCTb 3a-
YHHEHHUX JABepei, a npu KiHUui — LlapcTBo, 3aMicTb BOr-
HEHHOTI' 0 o3epa:

1'V. Lossky, A l'image et a la ressemblance de Dieu, (Paris: Aubier-Montaigne,
1967) p. 109

2 p. Evdokimov, L'Orthodoxie, (Paris: DDB, 1979) p. 58.
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AHTponouJiorif, B 1l €OHiYHIA NMOBHOTi, Ma€ CBOI NMOUYATKH B

paio i BBOOAUTbCA y nJepomi (noBHOTi) LlapcTBa, y Ta#Hi

KiHUeBOi1 arnokaTacTa3du (BiAHOBJIEHHSA), pekaniTyasuii

Heba i 3emni.3

TakMM UHHOM, KOJIH HAETHCSA NPO OCHOBHi NPHHLHITH
"NpaBOCJaBHOI" XPHUCTHUSHCbKOI aHTpornoJiorii, To BOHH
BHPHHAIOTh Bil CAMOIr'O CTBOPEHHS JIIOAWHH, Ta 30PiEHTO-
BaHi O OCTaHHIX peyed — MalUH eCXaToJIOTiUHHUH Xa-
pakTep.4

JhomuHa cTBopetia Ha o6pas Boxuf#t

ToMy mo rnpaBoCJlaBHAa aHTPOIOJIOTisi AUBHTbCS Ha
JIOAHHY BiA 11 CTBOpEHHSA, MH NMOBHHHI 3BEPHYTHCb A0
KHHUIH ByTTs, e UHTaEMO:

I cka3aB Bor: «CTBOpiMO JlogMHY 3a o6pa3om Hawum, 3a

noao6oio Hawoio, i Xxal naHywTb HaJ MOPCbkow pHOOIO, i

Haa nTacTBOM HeGecHMM, i Haag xyaobolo, i Haa ycelwo

3emJsiel0, i Haa YCiM MJia3ylouuM, WO niadye no 3emi. |

Bor Ha CBi#t oOpa3 sioiMHY CTBOPHB, Ha o6pa3 Boxun ii

BiH CTBOpHB...»3

[IOHATTSA NpPO CTBOPEHHSA JIIOAWHU Ha o6Gpa3 Boxu#,
iK€ BUPHHAE 3 11bOI'0 YPHUBKY, CTaJI0 OCHOBOIO [Jis1 TPaBoOC-
JaBHOI aHTponoJiorii.¢ lljogo nousitta "o6pa3sy Boxoro” B
JIIOAHHI, TO 3HOBY, € iHakme CrnpHAMaHHA Li€l TaHHH Ha
Cxoai Hix Ha 3axofi.

[epm 3a Bce, Ha 3axoai, HacaiayuM 6orociyoBie 6ia-
XXEHHOro ABryCTHHaA, iCHY€ "migHOCsluMi” niaxia: crapa-
10ThcA Bigo6pa3nT Bora Ha OCHOBIi TOro, mo MoXxHa Gauu-
TH Yy JIIOACbKOMY A3epkaJii... Hatomictb, Ha Cxoai iCHye
"cxoasuMi” niaxia: Hacaigyiouw CB. 'puropisi Hucbkoro,
CTapalwTbCs ONUCATH JIIOAUHY Ha 6a3i ii nporoTHna uu
nepsoobpasa — Camoro Bora.?

Mo apyre, moao camoro "o6pa3y” Boxoro B JOAHHI,
TO Ha 3axoAi o6MeXyBaJIM MOro Juile JO OAHIEl JMOACHKOI

3ibid., p. 63.

4 ibid.

5ByTTs 1:26-27.

6 lus.. V. Lossky, A l'image et d la ressemblance de Dieu, p. 137.

7 Evdokimov, L'Orthodoxie, p- 58; V. Lossky, Essai sur la théologie mystique de
I'Eglise d'Orient, (Parnis: Cerf, 1990) p. 109-110.
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YaCTHHH, a caMe — o po3ymMHol aymi.® HatoMicTb, Cxifg
BBaxaB, Mo o6pa3 BoxHit BiAHOCHTbCSA OO LiJIOCTi JIIOACH-
KOI MPHPOAH, SIKOI TiJIO UM PO3YMHa Aylla SABJISIIOTbCSA JIH-
me "eHeprisamMu”.®

TakMM UHMHOM, 3 TOUKH 30pPYy MNPaBOCJIaBHOI XPHCTH-
SAHCbKOI aHTpomnoJorii, JioauHa, 6yqyyd CTBOpeHa Ha oG-
pa3 Boxu#, ycnagkyBsasia nesHi pucH Big ii [lepsooGpa3a,
sIKi "00'sIBJiAIOTb, He O6MexXylouu Horo, o6pa3 bBoxu#d y
JioauHi".10 lle nigkpeciioe npaBocjaBHH GorocyoB O.
KinmaH:

LiicHo ans lpaBocsaBis TpUHiTapHe O6'siBJIeHHA —

OCHOBa BCSIKOI XPHCTHSIHCbkOl aHTponouJiorii, ToMy Wwo

JwoaMHa — "o6pa3 Boxui", i WO XWUTTHA NIOACTBa MaE

"HacnigyBaTn BoxecTBeHHY npupoay”.!!

[lepma Taka pHca BHUIJIMBA€E BiJl caMOro OMNOBigaHHSA
Npo CTBOPEHHSA JIIOAHHH: JIIOAHHA SABJSAETbCHA BIiHLIEM TBO-
PiHHSI: BOHA TNOSBJISETbCA B IIOCTHHA J€Hb, TIPH CaMOMY
KiHLi TBOPiHHSA, cnogobuBmMCh 6yTH CTBOPEHOIO Ha ob6pa3
BoxHi — OOCTOHHICTb, sIKOI HIXTO iHIWIHKA He Mae€, KpiM
Hel.!2 BOHa ABJIA€ETbCA HaW/JOCKOHAJIMOI THM, MO BOHA
Ma€ He JiMme Tijo (owua) i aymy (yvyxn), ane i po3yMm
(mvevueo, voug) — uM, AIKIO NPEACTAaBUTH iHakme, KpiM Ti-
Jla, — ¥ PO3yMHY Aymy.!3 BoHa TakMM UHHOM CTa€ Ha rpa-
Hi ABOX CBIiTiB: CBiTy MaTepisiJIbHOro, Ta CBiTy AYXOBO-
ro.!* Tomy, BOHa BXOAHTb y TBOPHMBO HEMOB Llap y naja-
Ty. Ha BigMiHYy BCix iHIIKMX TBOPiHb, JIIOAHHA O|€ A CNOAO-
6usach 6yTH rocrnogapemM HajJ yCiM TBOPHBOM.

Yepe3 Take npu3HaueHHs1 CBATi OTUi AHBHJHCbL Ha
JIOIMHY SIK Ha "MikpokocM”, TOBTO MaJIMid CBIiT, 3alO3HUMUB-
WH Take NOHATTH Big aHTUUYHOI ¢inocopii:

3 ibid., p. 63
8 C. Yannaras, La foi vivante de 'Eglise, (Paris: Cerf, 1989) p. 80. lllogo noainy
JIOAHHH Ha "yacTHHH", To CBB. OTUl HacaiayBanu aGo CesiTo-MaBaiBCbKY TPHXO-
ToMilo (TiNo - Ayma - po3ayM) a6o aixoTomiio (Tino/po3ymHa ayma). Aus: J.
MeyendorfT, Initiation a la théologie byzantine, (Paris: Cerf, 1975) p. 190.
9 C. Yannaras, La foi vivante de I'Eglise, p. 86.
10 ibid,, p. 81.
11O, Clément, L'Eglise Orthodoxe, (Paris: Presses Universitaires de France, 1985).
p. 57.
12 Evdok imov, L'Orthodoxie, p. 66.
13 flus. J. Meyendorff, Initiation a la théologie byzantine, p. 190.
14 M. Azkoul, The Teachings of the Holy Orthodox Church, (Buena Vista, CO:
Dormition Skcte, 1986) p. 87. — Uepe3 ue, aeski OTUl BBaXaloTb JIOAHHY AOCKOHa-
niwHm TBOPIHHAM 3a aHreJis.
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fik o6pa3 BoxH#A, NIOAKHA — rocrnogap TBOPIHHA Ta

"MikpokocM”. (...) JlloAuHa — "MIKpPOKOCM" 3 ABOX NMPHUHH.

No-nepuwe, ToMy wo B ii inocTacHOMy iCHyBaHH| BOHa

o6’eAHY€E HEOCSXHHUHA Ta CEHCETUBHHHA aCNeKTH TBOPHBA;

a no-apyre, Tomy mo Bor nae in oGoB's3ok i dyHkUilo

3aBX/HM YAOCKOHAaJIOBAaTH L0 €AHICTb, 0cOGJIHBO micas

ynaaky, KoJin po3kJajgaioui Ta po3'eAHYloUl CHJIM ak-

THUBHO [Jil0Tb Y TBOPHBI.!5
Uepe3 Take BUCOKe NpH3HAUEHHSA, iHmi 6OrocyioBH HaBiTh
Ha3HBaWTb JIIOAUHY "MikpoTeoc”, TO6TO MaJIUM Borom.16

[lpyra BaxJMBa puca — Le ocoboBicTb. Bor € oco6o-
Be (UM inocTtacHe) OYTTH, OTXe JIloJgHHa, CTBOPEeHa Ha 06-
pa3 Boxu#, Takox ocoboBe 6yTTsi. Tak sik Bor Mae oany
npupoay, aje of ABJAETbCS B TPbOX ocobax, JIOACTBO Ta-
KOX Ma€ OAHY, CMiJIbHY NpHUpoay, aje 6e3MexXHiCTb 0cCib.17
0Co6OBiICTb NOB'SA3YETbCSI 3 NPUYACTAM, 3 CIiJIKYBaHHSAM,
o i niAKpecJyoe €BJOKIMOB:

BiaBepTo rosopsiuu, simwe B Bora iHcye "Oco6a”. Y Jiio-

AWHi € HOcTasbris ctaBaTu "ocobow”, i BOHa 11 peasidye y

npuuacTi 3 BoxecTBeHHolo Oco6oio.!8
Jlo 1bOro NMOBEPHEMOCH TPOXH Mi3Hime.

3 ApPYTroOl0 PHUCOI0 NMOB A3YEThCA M€ ¥ TPEeTHd puca —
cBoboga. CTBOPHUBIIK JIIOAHHY "ocoboio”, Bor HagaB Jioau-
Hi ceoboay. Lle AocuTb JIOriuHo, ToMy mo "Bor TBOpelb
— cBOGigHUIA: TaKUM YHHOM i JIIOACbKE TBOPiHHSA, CTBOpeE-
He Ha Horo o6pa3, Tex ycnajakysajo csoGoay”.!® Bce x
TakH, B. JIocCkHHA 3a/ja€ MUTAHHS:

YoMy, MoxHa cebe 3annTaTu, Bor cTBOpPHUB JIIOAHHY

cBobigHO Ta BiAnNoOBiganbHOW? flkpa3 TOMy, wo BiH

npu3Hauue ii 4O HAABWUWOIO NMOKJIMKAHHA — OBGOXEHHS,
ue6to craBatu no Gnarogati, y BiuHOMY CTpHUOKY, NMo-
ai6How ao Bora, ctaBaTH THUM, SikHM Bor € nmo npupodai.

(...) Ane uen 3akJuk BMMarae cpobigHoi Bignosiai; Bor

Gaxae, wob uen ctpubok 6yB cTpubkoM JnioGoBi. EAHAHHS

6e3 nwboBi 6yno 6 aBTOMaTHuHe, 60 JiloGOB BHUMarae

cBo6oau.20

15 J. Mcyendorff, Initiation a la théologie byzantine, p. 191.

16 Evdokimov, L'Orthodoxie, p. 66.

17 ibid., p 82; Lossky, Essai sur la théologie mystique de I'Eglise d'Orient, p. 116.

18 Evdokimov, L'Orthodoxie, p. 68.

19 K. Ware, "The Mystery of the Human Person” in Sobornost, Vol. 111, No. 1,
1981, p. 62.

20 V. Lossky, "Théologie dogmatique — suite” in Le messager de l'exarchat du
patriarche russe en Europe occidentale, No. 48, 1949, p. 228.
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TakuM UHHOM, JiioAMHA Ma€ BUOip: UMHHUTH Boxy BO-
mo, abo BiakuaaTH 1i; BHOMpPaTH AOOPO UM 3110.2! IHMUMH
CJIOBaMH, JIIOAHHA He € poOOTOM, ajle Ma€ Aap CaMOBH3Ha-
UEHHS UM CaMoonpHAaiNeHHs (aUToovola). 3 UMM NOB'si-
3y€ETbCA "yHiKaJIbHICTb" KOXHOI 0COBH .22

JhogHHA CTBOpeHa U CNIUIKYBaHHA
Xou KOXHa JIloAMHA SIBJSETHCS TakKUM CriocoBoM "yHi-
KaJIbHOI", KOXHa JIIAXMHA He NMOBHHHA CTaBaTH iHAUBIAY-
aJibHOW, 60 BOHa CTBOpPEHa AJIA CHiJIKYBaHHSA. EMUCKOMN
Kastict pobuTbh noTpiGHe 3ayBa>K€HHS:
"CTBOpPiMO JIIOAMHY" — SiKk 3ayBaXHJIM rpeubki OTui, LUe
HeMOB TpH oco6H Tponui, siki pa3oM paasTbes. JlioaAChb-
Ka iCTOTa CTBOpeHa Ha TPHHiTapHHH o6pa3 — MOXHa
CcKa3aTH He Ha obpa3 Bora, Slku# € OaHuM, ane OgHoro
y Tpbox. TakMM UHHOM, JIIOAHHA NMOBHHHA BUCJIOBJIIOBA-
THCb, Tak sk bor, y cniskyBaHi a6o npuuacri.23

[lepm 3a Bce, JoauHa 6yJjia CTBOpeHa 4/ CIIiJIKYBaH-
HA 3 Borom: "moavHa € AiKCHO JIIOAWHOI JIMIE B Mipi, KO-
JIM BOHa BXOAHUTb Y XHB€ CNiJIKyBaHHs 3 THM, mo € o6pa3
i CnoBo Boxe, ‘3arifHO’ Slkoro BoHa OyJjia CTBOpeHa, Ta
fikuM BOHa 6yJia HQHOBOCTBOPEHA Ta CraceHa" 24
[loHATTA, MO0 JIOAMHA TNOKJIMKaHa A0 LbOro CIiJIKy-
BaHHSA, SBJIAETbCSH TAKOX BaXJIMBOIO PHCOI0 NMPAaBOCJIaBHOI
XPHUCTHSAHCbKOI aHTPOMNOJIOTii, — pHUcCa, sika BU3HAUAE UiJb
icHyBaHHS JoAWHH. [lns o. 1. Meenaopda, e i € HaAro-
JIOBHIIIHA aCNeKT aHTPOIOJIOrii:
TakMM UMHOM, HAWIOJIOBHIWIWA aCrMEeKT aHTponosaorii
rpeubkux OTUiB, AkMK 6yae BH3HAHWA Bi3aHTIACbKHMH
60rocJioBaMH i yac CepeaAHbOBiUUS, — KOHUENT Jilo-
AWHK He SIK aBTOHOMHA iCTOTa, asie PO3yMiHHSA, wWo ii
AiACHe JIIACTBO peaJsii3y€ETbCA JIMWE KOJIH BOHA XHUBE 'y
Bora’ i Mae 60XeCTBEHHi sikOCTi.25

lle noHATTSA, WO JoaMHa He 6yJla CTBOPEHa SK aBTO-
HOMHe OyTTS, aJjie AJs CrniJIKyBaHHSA 3 Borom,26 nosicHioe

21 V. Lossky, Essai sur la théologie mystique de I'Eglise d'Orient, p. 120.

22 Ware, "'The Mystery of the Human Person”, p. 63.

23 ibid., p. 66.

24 M. Stavrou, "L'antropologic de Saint Athanase d'Alexandrie dans le De Incarna-
tione et les Discours contre les Ariens” in Contacts, Annec XXXXIV, No. 159, 3e trimes-
tre 1992, p. 205.

25 Meyendorff, Initiation a la théologie byzantine, p. 186.

26 ibid., p. 185.
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TakKOX, YOMY Yy KHHM3i ByTTs cka3aHo, mo Bor JiioAHHY "Ha
o6pa3 Boxwuit BiH CTBOPHB, 5IK UOJIOBika Ta XiHKY CTBOPHB
ix"z

CTBOpEHHS JIIOAMHH, siIKe NOB'si3aHe 3 PO3Pi3HEHHSM
CTaTeH, CBiAUYATb NpPO Te, MO CTATEBHICTb, AK cnocié po3-
MHOX€EHHSs, GyJia JiMme ApYyropsiiHa MeTa, nepeabauaioud
MOXJIMBICTb rpixonafiHHsi.28 JlificHa MeTa CTaTeBHOCTi Oy-
JIO Te, MO "NOKHHE TOMY YOJIOBIK CBOro 6aTbka Ta MaTip
CBOI0, Ta ¥ NMpUCTaHe A0 XiHKHM CBOEi, — i CTAHYTb BOHH
OJHHMM TiJIoM",22 — TOGTO paau CriJIKYyBaHHS.

Tomy, €nvckon KaJicT HasMBa€ JIOAUHY "CYCHiJIbHOIO
TBapHHOK".30 OTXe PO3pi3HEHHSA cTaTel Majio 06 AIBHTH Y
NPUPOAiI TPUHITapHE XUTTHA — XMUTTS CITiJIKYBaHHSA i JIlO-
6oBi. Uepe3 criJIKyBaHHSI MiX UOJIOBiKOM i XiHKOI0, JIIOAH-
Ha, 0COGJIMBO MicJsA il yNaaky, NOKJHKaHa A0 060X yHuoro
€AHaHHA 3 Borom.3! TakMM UHHOM, WIOOHE XHTTSHA FOTYE
JIOAUMHY Y 11bOMY CBiTi 40 ManbyTHboro 60ro€gHaHHSA,
CTaH SKOro Bipa3y AOCSralTb MOHaXxH.3?

JhoguHa cTBOpeHa, mob AIATH Ao “noaobn Boxol®

KoJsii AeXTo BBaxae, MO CTBOPEHHS JIOAWHU Ha "06-
pa3” i "'nogoby"” Boxy 3HauUUTb OJHE i Te caMe, TO AesKi
OTui, Ak CB. IpuHen JlioHCbkui, CB. MakCHM ICNIOBiAHHK i
CB. loan [amackdH, 6audJiM Pi3HHLIO MiX THMH JABOMa
cTaHaMd. BoHu 6aunsd "o6pa3’, Ak mMOCb AaHe JIIOAHHI,
Ik MEBHY TeyaTb Ha JIIOAHMHY, a 'ToAo6y" sik MOXJIMBHH
MOTEHUIiAN, 40 AKOI JIAWHA Masa OdiATH:

'0O6pa3’, B iXHin ek3ere3i, 3HaUKUTb Te, WO JIIOAWHA MAE BiA

CaMoOro nouyaTky i IO He3BaxawuW Ha najgiHHA, BOHa

HikONn He Ty6UTb UiNKOBHUTO; ‘nogofa’ 3HaAUMTb Hamwa

OCTAaTOUHaA UiJib — MNOBHOTA HAWOIr0 OCBAUEHHSA Ta XHUTTH

B Bo3i — Hawe o6oxeHHs (Oe001().33

TakMM YHHOM, 3 LIbOrO IOCTa€ MNoABiHHE 3HAUEHHSA
BorosTisieHHA: XpUCTOC BTIJIMBCS HE JIMIIE "pAaH HAmOIo

crnaciHHsi" — 1e6To AJIA HAaOro BiAKYIJIEHHS Bia rpixa;
27 ByTTA 1:27.
28 | ossky, "Théologic dogmatique — suite”, p. 231.
29 ByTTR 1.24.

30 Ware, "The Mystery of the Human Person”, p. 66.
31 Yannaras, La foi vivante de I'Eglise, p. 96.

32 ibia,, p. 98.

33 Ware, "The Mystery of the Human Person”, p. 68.
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ajie piBHOX i "pagd Hac Jjiogeit” — 1e6To AJS HAMOro
000X€EHHSA.34 3 1IHM NOB'SAI3YETbCS AYMKA AE€SKHUX GOrocno-
BiB, Mpo Te, sikmo 6 JyoauHa GyJsa He 3rpimuja, TO BCE X
Takd GyJyia 6 norpe6a CjioBy BOXOMY BTiJIHTUCH. ..
lNonsaTTs BoroBsTijJieHHs TiCHO NOB'si3aHe 3 aHTPOMNO-
Jorielo, 3okpeMa y CB. AjaHaciss OJieKCaHAPIACbKOro, SIKUHU
BBaxae, mo CyoBo Boxe "cTaso JsoaMHOW, mMO6 MH CTaJM
060XEHUMH".35 OTXEe BTiJIeHHsI Ta 06oXeHH s, 11e6To 3pocC-
TaHHS A0 noAo6H, CTalTb ABOMA CTOPOHAMH OAHi€l MOHe-
TH — OAHi€l TaWHHU... TaHHU CTBOPEHHSH JIIOAHUHH.
[IpaBocJiaBHa aHTPOIOJIOTisl, MTOUHHAIOUH OINHUCYBaTH
JIIOAXHY Bil CaMOro MOMEHTY i1i CTBOPEHHS, CTpiUaEThCs
3 ynajakoM JIIOAHHH (3 rpixonaAiHHsAM), sIKHH 3MiHHB CTaH
JIIOAWUHH:
Ynaznok 3po6uUB JIIOAWHY HHUXUOIO 3a CBOE MOKJIMKAHHSA.
Ane BoxecTBeHHHWH nJaH He 3MiHHUBCA. Micilo nepuworo
Anama BHMkOHYE HebGecHni Agam — XpucToc, ANA TOro,
"Wwo6 HAHOBO BiAKPHUTH WIAX A0 OBOXEHHS — L0 HaM-
BUIWY CHHTe3dy, nouepe3 JyioAnHY, Bora i cTtBopeHoro
KOCMOCY, IO SABJIAETbCHA 3HAUEHHAM BCSKO1 XPHCTHUSAH-
Cbkoi aHTponoJiorii".36

Tak“M UHHOM, 3aBJaHHS AOCArTH nogoby, uebro aidi-
TU A0 TIOBHOTO CIliJIKyBaHHA 3 Borom, sike He BHKOHaJa
nepma JiogdHa — TNepmdd AJaM, BUKOHYE HOBa JIIOAHHA
— HoBuit AsxaM, XpucTtoc.37 | B 1bOMY i € 3B AA30K MiX Mpa-
BOCJIaBHOI0 aHTPOTIOJIOTi€l0 Ta XPHUCTOJIOTi€l0, @ 0COBJIMBO
MiX aHTPOTIIOJIOTI€I0 Ta COTEPiOJIOTIEl0.

OTXe npaBoOCJlaBHa XPUCTHSIHCbKAa aHTPOIIOJIOTisl Ma€
He CTaTHUHMH acnekT, aje "AHWHaMiuyHHUi"38 60 npeacTaBs-
JISIE HaM JIIAWUHY — UM lle nepea il ynaakoM, U” nicas ii
BiAKYMJIEHHA — Yy NOCTiHHOMY 3pOCTaHHi Big "o6pa3y”
A0 "noaobu”. "TakuM UHHOM, NpaBOCJiaBHA aHTPOIOJIOris
He € MOpAaJIbHOI0, aJle OHTOJIOTiUHOI; BOHAa — OHTOJIOTisl
oboxeHHs".39

34 Evdokimov, L'Orthodoxie, p. 62. — Y TpeThoMy usieHl CHMBONa BIPH MH ic-
nosifyemo, o XpHCTOC BOMNOTHBCA “ANA Hac JioAed, | ANA Hamoro cnaciHHs".

35 M. Stavrou, "L'antropologic de Saint Athanase d'Alexandrie dans le De /ncarna-
tione et les Discours conire les Ariens”, p. 201.

36 Lossky, "Théologie dogmatique — suite”, p. 230.

37 Lossky, Essai sur la théologie mystique de I'Eglise d'Orient, p. 128-129.
38 ibid., p. 121.

39 Evdokimov, L'Orthodoxie, p. 94.
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"06pa3” Boxui, Big sIKOro JiogMHa NMOBHHHA 3poCTa-
TH, 3 TOYKH 30pYy INpaBOCJIaBHOI aHTPOMOJIOrii, 1le NeBHa
Boxa rneuatb, sIKy HillO i HIXTO HE MOXe CTepTH. Xouya 4ye-
pe3 rpix Ha L0 neyaTb MOXe NMPHCICTH NMEBHHH NMOPOX, BCE
XX Takd BOHa JaJiblie iCHYE B JIIOAHHI, K L€ NMiAKPECIIoE
€BAOKIMOB:
Micns nafgiHHsA, ‘o6pa3d’ y CBOIA BJIaCHIA peaJsibHOCTi JiH-
waeTbecs 6e3 3MiH, ane y Aoro AJisiHHi, — o6MeXxeHHA o
OHTOJIOTiIYHOI0 MOBUaHHsA. O6pa3 TakMM UHWHOM CTa€ He-
edpekTUBHUM uyepe3 3HHIEHHA BCAKHX MOXJIMBOCTER
‘nogobu’, sika cTajla paAHWKaJibHO HeJOCTYNHOIO MPH-
POAHUM CHJIaM JIIOAHHH 40

[HIIMMH CJIOBaMH, Ipix 3po6HB BEJNHKY NPipBY MiX JIIOAH-
Hoto i TBoplleM, i He JaBaB MOXJIMBOCTi JIIOAHHI 3pOCTAaTH
ao noagobu... Ajie uepes cnacaiwuy Ailo XpUcTa, K MU BXe
3raJlyBaJjid paHille, JiIOAMHA 3HOBY MAa€ MOXJIUBICTb 3pOC-
TaTd A0 noaobH, i TakMM UYHMHOM, Bipyloua JIIOAHHA Yy
XpucCTa Ma€ TakOX 3aBJaHHs 3pocTaTd Big ‘'o6pa3y’ ao
‘noago6u’, 1e6To 060X yBaTHUCh...

XT0o MH? 3BiAxH MH? KyaH AznemMo?

XTO MH? 3BiAKkH MH? Kyau AAeMO? — Ha psig UUX TNH-
TaHb, SKi NOCTiIAHO BUPHHAJIK B iCTOpil JlOACTBa, Ta Ha
fAiki cTapajiacb BiANOBiCTH JIIOAMHA Pi3HUMH criocobamu,
BiANOBiAb MAa€ INpaBOCJlaBHA XPHCTHUSIHCbKa aHTPOMNOJIO-
ris.

XTo MH? — Mu TBOpiHHs Boxe, i To, HaiBume Horo
TBOPiHHA, sIKe NMOKJHWKaHe NPUBECTH BCE TBOPHUBO A0
CniJikyBaHHs 3 HuUM.

3Biaxkd Mu? — Mu Bia Bora noxoaumo, 6o BiH Ham
Teopeub. Bin Hac cTBOpHMB Ha Horo O6pa3, i TakHM UH-
HOM, HajlaB HaM ‘oco6GoBoro’ 6yTTsi, JaB HaM cBobopy, i
3akJIMKaB Hac A0 ydyacTi B Horo XHTTi nouepes CIiJKy-
BaHHs. | mo6 6yJsi0 HaM Jierme 3pOCTaTH y LIbOMY CIiJIKY-
BaHHi, TO BiH CTBOpHB HacC 'UOJIOBiKOM' i 'XiHkOw0', mOG
cTaloud 6JMXue OAMH OAHOMY, MH CTaBaJH GiMxue 0
Hboro...

Kyau naemo? — Jlo bora Hame cripsiMyBaHHsA. Tomy,
BiH Hac CTBOpPHB Ha Horo ‘noao6y’, mo6 M1 y JUHAMiUHO-
MY 3pOCTaHHi ynoai6HwoBaniuch KoMy Mu GyJiM CTBOpPEHi
y Paio, ansa toro, mo6 giitu go LlapcTaa...

40 ibid., p. 84-85.
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TakUM UHMHOM, IIPABOCJIaBHa XPHUCTHSHCbKA aHTPOMNO-
Joriss sIBNSIETbCA B i1 OCHOBi aHTPONOJIOTi€El0 OGOXEHH 51
— 3pocCTy Big ‘o6pa3y’ A0 ‘moaobu’ Boxoi. ToMy, BOHa
TiCHO NOB'si3aHa 3 KOCMOJIOTi€l0, COTEPIOJIOTi€l0 Ta ecxa-
TOJIOTi€l0, Ha BiAMiHY BiJ 3axXiAHOI XPHUCTHUSIHCbKOI aH-
TponoJiorii, sika NoB'si3aHa 3 MOPaJIbHUM GOrOCJIOBiSIM.

Tak¥M UYHHOM, CTBOPEHHSA JIIOAHWHH Ha o6pa3 i nogolby
Boxy — Besuka TanHa. ToMy HaM 3po3yMiJli cjoBa
€nuckona Kajicta npo ymoadHy: "Hexaft xoxeH cTa€ 6isbm
Boronogi6HuMm, cTaloud GiJibml JIIOACBKHM".. 41

41 Ware, "The Mystery of the Human Person", p. 69.
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BoaoguMHp CMHPHIB

3o0paxeHHA NepmUX NOCHAIAOBHHIbL XpHCTa
B ApaMaTHYHHX noeMax Jleci Yxpaluku

UuTaloud TBOPH Jleci YkpaiHkH, He THAXKO NepexoHa-
THUCS, IO NOETECA He JIHIE JOCKOHAJIO 3Hasa CeATe [Mchb-
MO, ajie ¥ 3ayMyBaJlacsi Haj Pi3HUMH peNiriiHUMH Npo6-
JleMaMH, BHCJIOBJIIOBAaJla CBOI CIIOCTEPEXEHHS Yy Bipmax
Ta B JJ[paMaTHYHHUX roemMax. 3 TBOPiB, OCHOBaAaHHX Ha €BaH-
reJIbCbKMX CIOXETaxX, OueBHAHO, o Jlecss YkpaiHka Hepa3
oOMipkOByBaJjia pPoOJIlO, KOTPY BigirpaBajid XiHKH NiJg yac
Micii Icyca XpucTa Ha 3emJi. BoHa nouasia TpakTyBaTH
1le NMUTAaHHS y TakuXx Bipmax, sk ">XKeprBa", "fl 6auuyia, siK
TU XUJHUBCb gogoJy..", "To MOXe, CTaHeTbCH i Apyre AU-
Bo..." Hanucaxi Bnpogosx 1900 poky, ui Bipmi, a 3okpeMa
"XepTBa", 6ysnd Npo6HHUM KaME€HeM MOTHBIB Ta TBOPUHMX
3acobiB, mo ix Jlecs YkpaiHka OOMLHPHO PO3BHHYJIA 3rOAOM
Yy ApaMaTHuHii noemi "OaepxuMa”, KOTPY CKOMIIOHYyBaJjia
NPOTSAroM OAHI€l HOUi, 19 ciuHsa 1901 poky.

306paxylouM XiHOK, L0 CIYXHJH Icycy XpHCTy, Jlecs
YkpaiHka He BAA€ETbCS A0 HaiBHOro nepecniBy Gi6aidHUX
eni3oiB, a BUKOPUCTOBYE iX €KJIETUYHO, 100 NpeaCTaBUTH
yHdTaueBi Ail HHX XiHOK 3 HOBOI TOUKH 30py. HanpHukian,
y €BaHreJiii € 3rajka rnpo seuepio y Bianii, "3a micTb AeHb
no lMacxu”, niag yac xorpoi Mapis, cecTpa Jlasapsi # Map-
TH, AOPOrOLliHHKM MHPOM "HaMacCTHJa IcycoBi HOIH, i BO-
JloccsiM cBoiM HoMy Horu ofTepJia..."! Xou Jlecs YkpaiHka
BJAETbCH [0 L1bOIO MOTHUBY Yy Bipmi ">)KepTBa“, BOHa 30BCiM
BiAMiHHO 306paXxy€ XiA noAi# Ta O6CTaBHHU. Y CBOEMY
TBOPpi NnoeTeca He 3raAye, A€ W KOJIM BJAalITyBaJld Beueplo
ans Icyca, a kaxe NnpocTo, mo il NpyMrorysajid "arnocTojx
BipHi: XTo npvHic HoMy XJi6a, XTO pHOH, BUHa Ta oJii..."
TakoX O4YEeBMAHO, MO Ha i Tpane3i He 6yyo Hi Jlasaps,
Hi MapTH, Hi Mapil:

TiNbkK NOTIM, yXe No Beuepi, NpuAwaa 4O roCnoan xiHka

fiKaCb <«OJlepXHWMa» — 1A [aB KOJIMCb nomiuy Mecia — i

npuHecna AJsiA Mecii oJii naxyuoi mipy, WO He rogusaachb
Hi B CTpaBy, Hi B JJamMnaay A0 cBiTJsa.2

lis. 12:3.
2 Nlecs YxpalHka, 3i6paHHA TBoOpiB y ABaHAAUATH ToMax, Kuis, 1975, ToM
1, cTop. 210. Hanani ue BHAAHHSA NO3HaYaTHMETLCA TBOpaMH.
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He Ha3uBalwuu iMeHi Li€l XiHkH, Jlecs YkpaiHka He
3MiHI0E 6ibiiiHOro MoTHBY, 60 B €BaHreJisix Bigx MaTBis i
Mapka cka3aHo JIMIIeHb, IO A0 Icyca nigifimia "ogHa XiH-
Ka" 3 NJASAmeYKoKw AOPOrouiHHoi osii.3 Ase B ycix €BaH-
reJibCbKMX BEpPCifAX XiHKH HaMa3ylTb abo roJsiory, a6o x
HorM Icyca Xpucra. HatoMictb, y TBOPpi Jleci YkpaiHku Ge-
3iMeHHa XiHka He HaMamye Icyca MHpOM, a NPOCTO Japye
HoMmy ousilo. Tak caMo y Bipmi "OfepXuma” KOMEHTapi
anocToJiiB Npo Aap XiHKH BiAMiIHHI Big THX, moO BMimeHi
y YorupHeBaHrenisx. Y Cesitomy IHcbMi nuTae a6o 0aa
IckapioTcbkuit: "HOMY MHpa LIbOro 3a TPUCTa AHHAPiB He
NnpoAaHo, Ta He po3jgaHo BOorum?”, abo yuli Icyca ka-
XyTb: "Hamo Take MapHOTpaTcTBO? BO fOpOoro MoxHa 6y-
no 6 ue npoaaty, i BiagaTty yborum”, abo x "aexto oby-
pioBaJIUCb MiX CO60I0 ¥ Ka3aJiM: ‘HAmO Take MapHOTpaT-
CTBO Ha MHPO?’"¢ AJjie B yCiX €BaHIeJIbCbKHX BapiaHTax
XpPHUCTOC 3asiBJISIE, MO Ui HapikaHHs HECYTTEBi, i XBaJIUTh
XiHOK 3a Jap Ta BiANOBigHY nomaHy. 30BCiM NPOTUJIEXHE
TpakTyBaHHs Aapy B "OaepXHMil", e noereca 3akJoyae,
wo "TIpaBAy Ka3aJjid aroCTOJIM: XepTBa Gysia HenoTpiGHa,
ix Mecisi He 3BMK 4O Llapcbkoi po3kolli, — Hamo HoMy Ta
OJIifl, MO TiJIbKK Lapi y>XXHBaJIH?"S

Llefti pagukasbHUA yxuJ Biag Gi6JiHHHUX TEKCTiB Npo-
BOKY€ UMTauya JO 3alMTaHHS: UOMY BBaxaJa Jlecs Ykpa-
iHKa, WO pallil0 MaJIk arloCTOJIM, a He YuuTesab? 3a BiAno-
Bigaio He Tpeba AOBro mMyKaTH, OCKiJIbkH Ha Hei € HaTsK
B KOM€EHTapi anocToJiiB. BOHH BBaXaloTb, MO IX YUHUTENb
— llap HebecHu#t, i ToMy BiH He noTpe6y€ Hi po3komiB, Hi
MHPpOIIOMa3aHHs, KOTPUM NO3HAUYBaJIM L1apiB 10A€ACbKHUX.
OckiJIbkH Ha CyAi XpHCTOC He niaTBepAUB nepea [lnjiaTom,
mo BiH 1ap I0AeACbKHiA, UMTaueBi He TSAXKO 30arHyTH, IO
y Bipmi Jleci YkpaiHkd 3akJloOUeHHS anocTtoJiB 6a3oBaHe
Ha IXHbOMY PO3yMiHHi poJi Mecii.

Ha ocHoOBi TekcTy Bipma "XepTBa" jerume 3'sicyBaTH
Xit AYMOK amnocCTOJIiB, HiX 3arajkoBy NOCTaTb OA€PXHMOI
XiHKH. U4 ciig BBaxaTd Mapiio MargajJHHy NpOTOTHIIOM

oAepXHMOI, TOMY 0O Yy Bipmi 3a3HayeHo, mWo i gaB KO-
JIUCb NoMiu Mecist"? Hi, ockifibku B €BaHresii ABidi 3ragy-

3 MT. 26:7; Mp. 14:3.
418. 12.5; MT. 26:8-9; Mp. 14.4.
5 Necs Yxpainka, TsopH, ToM 1, cTop. 210.

104



€TbCS, MO i3 Mapii MargaiuHu XpucTtoc "6yB BHIHaB CiM
AeMOHIB"® Ta TOMY, IO, 3riJHO 3 AOCJiXKEHHSIM TEPMiHO-
JIOTil TOro uacy, YKCJIO CiM O3HayaJo "NMOBHICTb" abo "LiJ-
KOBHUTICTb",” Mapisi MarzgajMHa Hajiexaja 10 XiHOK, KOTpi
uisikoBUTO "6yJsIM B3JOPOBJIEHI BiA 3JIMX AyxiB XBOpPOG..."8
HaTtoMicTb y Bipmi Jleci YkpalHkH HeMa€ A HaTsIKy Ha Te,
mo oAepXHMa XiHka 6ysa 3uiseHa Big AymeBHOI XBOpobu
abo HenokoiB. Xou 3ragyeTbCs, MO "I JaB KOJHCh MOMiU
Mecist", Npo AOKYUJIMBi AylEBHi MPOOGJIEMH XiHKH HarlpH-
KiHUi Bipma sIBHO cBigu4aThb ii "rapsuii cabo3u”, ii "po3mu-
penuit nornsig” ta caosa CaMoro Mecii: "AadTe i cnokii”.
[IpH gasibmoMy Meperisili €éBaHreJIbCbKHX JXepeJsi, CTa€
OUYEBH/IHO, IO oAepXHUMa y Bipmi ">)KepTBa" TakoX 30BCiM
He cXoxa Hi Ha HoraHHy, XiHky Xya3u, Hi Ha CycaHHy, Hi
Ha rpimHMilo, aHi Ha ABOX 6e3iMEHHUX XiHOK, KOTpi HaMa-
3yBaJid XpHCTa MHPOM a6o npucayrosysand Homy.

fixmo 6 Jlecst YkpaiHka He Hanucasa ApaMaTHUHOI
noemu "OpepxumMa”, HeMOXJHUBO Oyso 6 36arHyTH JiHme
Ha OCHOBi Bipma "XepTBa" Ta TekCTiB YOTHpPHUEBaAHTeEJiH,
YoMy BJIaCHe Yy TBOPi MOETECH XPHCTOC Heé MIr 3UiJIMTH Bix
3JIOrO AyXa OAEePXHMY XiHKY. OjHaue, 3 11epuioro po3rJisi-
Ay noemu "OpepXUmMa” CTa€ OUEBHAHHM, MO NPOTOTHIIOM
oaepXHUMOi XiHkH Jleci YkpaiHku Gysa 6i6GyifiHa nocTarhb,
xou He 3 Hooro 3anosity. [Ipy nujibHOMY nepernsai Ces-
TOoro llMcbMa HE TSDKKO NepeKOHaTHUCsl, mo iM'ss Mipisim
3ragyerbcs TiJibkk y CTapoMy 3anosiTi, Ta IO BOHO 30B-
ciM He BunagkoBo Gysio BuGpaHe NoeTecol0 AN roJIOBHOI
repoiHi TBOpY.

Y 6i6nifiHuX axepesiax AaHi Npo MipisiM HEOBMHPHI.
Y I'aTukHUrax Moiicest Noga€eTbCs JiMie, mo Mipisim Gyia
Nnpopouuliel0 Ta CECTPOI0 AapoHa ¥ Moiices, i 3'sicoBy-
€TbCA, K MipisiM Ta AapOH HapikaJii Ha MoHcesl, KpHTH-
KYIOUM HOro reremMoHiio: "Uu TiJibkd 3 Moiceem 'ocnoab
roBopuB? Yd > He rosopuB BiH Takox i3 Hamu?" [lOTiM
ornoBifja€TbcH, sik 'ocrnoab cyBOpo nokapas MipisiM 3a Lied
OyHT, HacJaBIUM Ha Hei npoka3y. 3raZjaHo Takox B KHH3Ii

6 Mp. 16:9; k. 8:2.
7 John L. McKenzie, Dictionary of the Bible, New York, The MacMillan Co.,
1965, ctop. 794; "B Bi6nil 3HaueHHSs uHcna 7 3oBciM ACHe: BOHO O3Hauae
ToTanbHicTb, NoBHicTb, WiAkoBHTICTb". (The significance of 7 in the Bible is fairly
obvious: it means totality, fullness, completeness.)

8k 82
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YpceJi, Mo KOJIM I3paisibCbka rpoMajia yBidma A0 MycTedi
lliH, noMepJsia "MipisiM, i 6yjla TaM noxoBaHa".® OgHaue, 3i
3aMicTy KHHUT Mo#icest MOXHa YCBiJOMHTH, mo MipisiM 6yia
CBiAKOM 6araTbOX MOHYMEHTAJIbHUX MO, NMOB'si3aHUX
i3 BBegeHHsiM Ctaporo 3anosity. ByBmHu cecTtpolo Moiices,
MipisiM 6pasia yyacTtb y BUXOAi i3 €runty, 6aunja HEMAJIO
yya, mo ix TBOpUB I'ocnoab, 6pajia yyacTb y MaHApax no
nycTesi, 3acBiguydjia BCTAHOBJIEHHs JlecATH 3anoBigen
locnoAHiX, nepexusajla He JiMme BJIACHUK OyHT, ajse U
6yHTH iHMX i3paisnbTsAH NpoTH Morices Ta NpoTd I'ocno-
na. OgHaue, cMepTb He [03BoJIMJIA 19 nobauuTH O6iLsiHOro
Kparo.

Xou 6i6JifiHi BiAOMOCTi Npo XHTTsA MipisiM AOCHUTH
JIaKOHiUHi, BOHM MaiOTb BiJTOMiH B NnoeMi "Ogepxuma”, ae
MipisiM Takox € CBigkOM GaraTbox mnofift, mo MawTb 6e3-
rnocepeaHi BiAHOMmMEHHS A0 BBeAeHHs1 HoBoro 3amnosiTy.
Ha BnacHi oui 6auusa MipisiM Hemaso uya — sik 6ararto
XBOPHX BHAYXYBAJiO, KOJIH BOHHU JIMIIEHb AOTOPKAJUCS
oaexi XpucTa, Ak BiH HarogyBsaB BEJIMKE UHCJIO JIIOAEH
n'sitbMa xJiibamu i gBoMa pubGamu. UyJsia BOHA TakoX, SK
Mecisi HaBuaB JiloAeNA, i TOMYy TBEPAUTD, MO HiKOJIM He 3a-
6yne Horo ciis. MipisiM MoTaEMHO crniocTepirajia Xpucra
B N'e)cMMaHCbKOMY cafy, uyJa, sik BiH MosuBcs, Giarato-
ud, "Hexai MeHe cs yama... MMHe" Ta Gauuisa, sk Mecis
6yauB yueHHKiB, MpOXalouyd iX He CraTH B NOPY, KOJH
Horo "ayma cMyTHa a0 cMepTi”. [oTiM 3acBiguua Mipisim
cya Haa Icycom, Horo cTpax/JaHHsi Ta CMepTb Ha I"osro-
¢i. [Tpo BockpeceHHs1 XpHCTa rnouyJsia MipisiM TakoX He
Bi/l IKOICb NTOCTOPOHHBOI OCOGH, ase Biax HoraHHH, KoTpa
6ysia Mix XxiHkamMH, mo npu rpo6i Mecii gosigaamcs npo
UYYyOPOAHY MOAII0.

OaHaue, NpH AaJjibLIOMY MNMOPiIBHAHHI IOCTAaTeH CTa€
OUEeBHAHHUM, IO B noemi Jleci YkpaiHku MipissM He nogi-
ns€ ambiuil cectpu Mofices:: BOHa He NparHe OCSTHYTH
PiBHHX mpaB i poJjii Y MOHYMEHTaJIbHUX iCTOPHUYHHX MOAi-
Ax. B "OpepxuMii”, Ha NMUTaHHA Mecii, "TH AOPiBHATHCDH
xouell...", MipisiM "3 nopuBoM” Bianosigae — "Hi, Mecie, 5
He piBHsocsA fo Tebe, Hi!" 3ronoM Mipisim 3asiBisie, mo
BOHa Jo6MTh MecCilo i HaBiTb roToBa "3arMHyTh 3a J1o60oB".10

92M 1520; 4M 26 59; 4M 12:1-15.
10 necs Ykpaitka, TBopH, Tom 3, cTop 128, 134-135.
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Yce ue siBHO CBiA4HTb, MO Yy TBOPi Jl. YKkpaiHku Mipism
He BTijio€ B cobi Hi JOMAaraHHs NMpoO PiBHi NnpaBa XiHOK,
Hi 6aXaHHs1 KOHKYpeHLii. [IpoTe, sik i cecTpa Moiices, re-
poiHs Jleci YkpaiHK4 He po3yMi€ fIK cJifl Hi Boji Boxoi,
Hi HOBOro BUYeHHsi. XOU BHAacCJiAOK UbOro MipisiMm He no-
u”MHa€ GYHTY UM CIIPOTHBY NPOTH Mecii, BOHa BiguyBa€
MNOCTiHHUA HECNOKiA i HeBAOBOJIEHHA. [0 NEeBHOI MipH
npobjeMu # AOKYUJIMBHA Hecrnoki MipisiM € HacJigkom
3araJIbHOro CBiTOIZISAY Ta MOpaJIbHUX HOPM, MO NMOAaHIi
y CtapoMy 3amnosiTi.

3acaau cycnisbHoi MopaJli y Ctapomy 3anositi 6a3o-
BaHi Ha piBHil BiAMNJATi 3a KOXHY KPUBAY: "AKIO CTAaHETb-
CsA mKoja, TO fjacd Aymy 3a Aymy, OKO 3a oko, 3yfa 3a 3y-
6a..." ChbopMoBaHHii NicJist oagepxaHHs [lecaTu 3anosigen,
el eTUUYHHUH NPHHUMN 6yB HaroJIOWEeHHH y KHUrax JIeBUT
Ta B [loBTOpeHHi 3akoHy.!! [lo CyTi, BiH CNIpHUSIE€ NOCTiAHIA
BOpPOXHeUi, a60 X OCTATOUHiH NMOMCTi 3a KOXHY OCOBGHUCTY
UM CYCNiJIbHY KpUBAy, 6e3 orisigy Ha Te, uM Gyjsa BOHa
BUMHEHA BOPOroM uM 6ynXHiM. Xou Ha3araJu Icyc XpucToc
He 3anepeuyBaB CcyTi Ctaporo 3anosBiTy i HaroJomyBsas,
o BiH "He pyiAHyBaTH 3akOH uH [IpOpPOKiB NPHUHALIOB... aje
BHKOHATH". 12 OqHaue, BiH 3anepedvyBaB KijJibka BHme3rajaa-
HHUX MOPpAJIbHUX 3acaj, i TOMY, 3aMiCTb ITIOMCTH, IIPOMNOBi-
nyBaB Ge3yMOBHE MNpPONEHHS YCiX OCOBMCTHX KPHBJ, 3a-
MiCTb HEHABHCTi, NMponoBigyBaB Heob6MexeHy Jio6oOB 10
BOPOTiB, i HaBUaB HE OCY/XYBaTH MOMMJIOK BJIMXHixX.!3

I3 TBOPY Jleci YkpaiHkd ouyeBHAHO, MO MipisiM uyJa
Npo BCi HOBi BUEHHS, ajle HE MOIJla iIX HaJIEXHO YCBigO-
MHUTH. [lig yac po3MoBH 3 Meci€lo MipisiM 3asBJisi€, IO BO-
Ha HeHaBUAWTb BOporiB Mecii, xou i paHime 4uyJa, 0o Be-
JiB ix mo6GUTH, i B JaHY XBUJHHY BiH 3HOBY Harajaye i,
mo Boporu "ansi Tebe, sik i AnA MeHe GJHXHI". AJse He
AUBJISTUMCb Ha L€, MipisiM 3i3HA€ETbCH, MO CaMa He BCTaHi
3QiIACHUTH LI0 BaXJIMBY 3acaJy XPHUCTHUSIHCbKOI MopauJi,
OCKiJIbKM BOHA TPaKTY€E YCiX BOPOriB OTPYHHOIO "€XHAOI0",
KOTPY CJIig PO3TONTYyBAaTH.!* KpiM TOro, 3 JaJsibLHUX MNOAiHA
TBOPY CTa€ OUEBHHO, IO HEHABUCTb MipisiM He obMmexe-

112M. 21.23-24; 3M. 24.20. SM 19:21.

12 Mr. 5.17-20.

13 M7 5.43; 7:1

14 Necs Yxpainka, Teopu, Tom 3, cTop. 131-132.
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Ha o0 Boporis Mecii. [lo6aunBmy, mo yueHuku Horo 3ac-
HYJ4 B 'epcuMaHCbKkOMY caay, MipisiM 3i3Ha€eTbCA:
Sl Tenep He TiJibkK
Ilo Boporis Horo HeHaBMCTb Malo,
ajie i o Apyasis. O, 40 cHx we Gisbiny!
Bu, coHHe koasiol CBiTN0 oniBHOUi
He 6yanTb Bac? Bam 3arpaBa kpHBaBa
Ouen JIIHUBUX HE 3J0J1a PO3MJIOIHTDL?
Boaan BaM BiYHWA COH HaJlir Ha rpyaun
i amopoio AywHB Bac 6e3 kiHus|
MeHi CcTO pa3 Big Bac MHWJIilli ragH,
60 B HUX TakH, TM6OHDb, TenJimwa KpoB..!3

MipisiM HEHaBHAUTb TAKOX JIIOAEHA, KOTpPi HEe pO3yMilOTh
HaBuaHb Mecii. Xou BipHTb, mo Mecisi — "CcBiTJ0", ayse BO-
Ha BBaXa€, Mo "TeMHHH" Hapoa Horo npocsiTH "a0 ceGe
He NpHUHAMae”, Ta NepekoHaHa, mo Mecis ue "cjioso — | 1a-
KOro OTOH [JIYXOPOX/AEHHHUH JIIoA He uye..."'8 OqHaue, Mi-
PisiM TakOX He MOXe HaJieXxXHO 306arHyTd yueHHs Mecil, i
BJIaCHe TOMY, BOHa He cBifoMa, mo it Tpeba 6ysio 6 nepm
BHHHATH "KOJIOAY i3 BJIaCHOro oka", mo6 nobauuTH, sIK
MOXHa "BHUMHSATH 3acKaJKy 3 oka 6parta”.!” Kosu 6 He oc-
JainuoBaJia ii "kosioga”, Mipisim 3po3ymisa 6, mo, HeHaBH-
ASIUM BOPOTiB Ta OCYHXYIOUH GIHXHIX, BOHA He TiJIbKH
YHHKJIa MOPaJIbHHUX 3acaj YuuTess, ajie i He BUKOHYBaJjia
HaMroJIOBHiIKX 3anosBigeid HoBoro 3anosiTy, OCKiJIbKH BO-
Ha He Jo6uiia Hi Bora BciM cepueM, BCi€lo gymelo i BCi€w
AYMKOI0, aHi GJIMXHbOIO, Ik caMy cebe.

B "OpepxuMiit” MipissM HEOAHOPaA30BO 3asiBJSAE, WO
BOHa mob6UTb Mecio noHaa yce, aje Bin 3BepTa€ i yBary
Ha HeoJIiK B LiH J0OOBi, KaXYUH, "XTO MOBHTb, MO JIIO-
6uTtb 'ocniona, a 6paTta HeHaBHAWTb, HenpaBjaa To".!18 Ha
3arnepeyeHHs L1bOro, MipisiM TBEPAHUTH, IO roTOBa BiAAATH
aymy, "3ardHyTb 3a JioboB". Ase Mecisi BianoBigae, mo BiH
He notpebye TijJileCHOI XepTBH, a Tinbku JoboBi. Toxai X
MipisiMm cTyp6oBaHO nuTa€e Mecilo: "Mymy BCix JIIOGHTH?"
[TouyBuK Big HbOoro creepaxyiouy Bianosiab, MipisiM 3a-
ABJISAE:

15 Tam xe, cTop. 138

16 Tam xe, cTop 133; kypcus Jleci Yxpainku
YT Mr. 75

18 Necs Yxpaiika, TBopH, ToM 3, cTop. 134,
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Bcix kpiM TebGe, — ce MOXJIMBO.
Ane Tebe i Bcix — ce noHajg cuny.
Ta 3a WO X, 3a WO X Mal ix JbUTH?!S

Mecist BiANOBiAHO pearye Ha Take CTaBJIEHHS MipisiM, ka-
XYUHM, OO TiJIbkU "HEAOBipKH{ NMUTAIOTh" 3a moO?"

3 nepmoro X po3giny noemMu "OaepkUMa” HaJaA3BH-
YatHO Bpaxa€ XMUCT Jleci YkpaiHk4 He JiMlleHb Yy 3'siCy-
BaHHi B MeXax KOpoTkoi AHcKkycii Mix MipisiM i Mecielo
HaWroJIOBHIMMKX 3acaJ XpPHUCTHUAHCbKOI Mopasi, ase # y
TNOCTaBJIEHHi iHTPUIylOUOro NMUTaHHS, a caMe: UOMY He
crnpyviMasia MipisM HaBUaHb IIPO XPHCTHSAHCbKY MOpaJib
Hi TOAi, KOJIKH Briepme uyJa iX pa3oM 3 HapOJOM, aHi KOJIH
CaM Mecis 3BepTaB ifi yBary Ha NOMHMJKH B il norissaax?
LlikaBe He TiJIbKkH CaMe NHTaHHS, ajie K BiANOBigb NOETECH
B LIbOMY X TBODI.

B "OxepxHMii" HacTaBJIeHHs MipisiM CBiAUKTb, MO ii
ceiTornsig, 6a30BaHHA Ha NOHATTAX 3i CTaporo 3amnosiTy,
€ TOJIOBHOI 3aBaJIOl0 Y CNpHHAMaHHiI BUeHHs Mecii. 060-
B's3kH nepea Borom MipisiMm TpakTye 3rigHO NPHUIIHCAM Y
KHu3i JleBHT, A€ HAaroJIomeHo, 00 KOHEUHO NPHHOCHTH
xepTBy l'ocrioaeBi y opmi "LisocnaneHHsA” XyAo6H uH
xJi1iba, i e pa3-y-pa3 NOBTOPIOETHCS, IO "OrHsiHA XEPTBa,
naxomi Jo6i ans 'ocnoaa”, Ta mo Tpe6a NPUHOCHTH
XepTBM Ha Joka3 BipM B ['ocrnoga, a6o mo6 oaepxatu
NPOIEHHSA 3a I'PiXH Ta NPOBHHH.20 3 OmIsiAY Ha lle, npar-
HYUM JOKa3aTd CBolo JiioboB f0 Mecii, Mipisim nuTae: "0,
locnoau, sikoi Ty XxepTBH Xouem?” Xou Mecis BiAnosigae
it "xepTBH f He xouy, JMobOBi TiJibk1", MipisiM He cnipH¥i-
Ma€ Horo HaBuaHHs MNpo J6OB, HajJajli AyMa€ JMmE NMPO
XepTBY i NUTaE: "YurTeno! Ux Ty MeHi N03BOJIMII NPOJIH -
TH KpoB MOI0?" XXepTBylouUd CBOIM XHTTSAM, MipisiM Mae€
HaMmip BUKYINHTH Mecilo, mo6, MoBasiB, "He JyiMJacb TBosA
cesiTasi KpoB!" Ase Mecisi BiAMOBJISIE iH, kaXx yud, "BaaJioBi
[aloTb JapeMHi XepTBH, 51 X He mMpuiMalo ix."2! Tyt ao
pedi 3aBBaXMTH, MO CTaBJeHHs Mecii JO NMPONOHOBAHHX
XEepTB — He TBOpuUa BUraaka Jleci YkpaiHnku. BoHo 6a3o-
BaHe Ha 6i6JiAHMX TekcTax: XpUCTOC TakOX ABidi 3asB-
n48: "MHJIOCTi XOUy, a HE XepTBHU".2

19 Tam xe, cTop. 135; xypcHB Jleci YkpaiHku.
20 3M. 1-7.

21 necs YxpaiHka, TBopH, ToM 3, cTop 135-137.
22 M. 9:13; 12.7.
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I B €BaHreuii, i B noemi Jleci YkpaiHku XpHCTOC HaB-
yaB He NpO MnepeBary UiJIOCNAaJIEHHA, MO 3aBXJAH NOTpe-
G6yBajio ¢i3nuHOl abo X MaTepisibHOI XEpPTBH, ajie Mpo
HeoOXiAHICTb AYMEBHOI XEPTBHA, KOTPY HAJIEXHUTbHCH TNPH-
HOCHTH i Borosi i smoasiM. MipisiM He pa3 UyJla NOBYaHHSA
Mecii, asie He Mora 36arHYTH CYTi HOBUX MOPAJIbHHUX 3a-
caj, ockiJibkd OyJa "oaepXuma AYyXOM", UH TMNak, BipHime,
onepxumMa aAyxoM Craporo 3amnoBiTy, moO BKJIIOYA€ Taki
sIBUIIA, K HEHABUCTb A0 BOPOTiB, BiAniaty, a6o X NMoMCTy
3a KpUBAH Ta O0OB'sI30K MPHHOCHUTH MAaTEPiSIJIBHY XEPTBY
Ha Joka3 BijfaHOCTi Borosi.

OckiJIbk4 MipisiM ogepXHUmMa JyXOM HEHaBHUCTi, Xaao-
6010 A0 BiANJIATH H XEPTBOMNPHHOMEHHS, BOHA i He Mag, i
He rnparHe AyUweBHOro cnokow. KpiM TOro, BOHa Hisik He
MoXe 3pO3yMiTH, UOMY Mecisi BesniB JIOBHUTH HE TiJIbKH
locnona Bora, He JsMme GJKMXHiX, aje JIIOGUTH TakOX BO-
poris cBoix, Ta yoMy BiH HaroJioumyBsaBs rnepesary Inpo-
IleHHA HajA BiANJaTolo, NMepeBary MHJIOCTIi HaA XepTBO-
npydHoleHH M. Hacamnepen, ueit ayx, abo ceitornsa Cra-
poro 3anoBiTy, He fa€ MipisiM MOXJIMBOCTi, SIK HaJIEXHO
YCBiIOMHTH HaBuaHHs Mecii npo mob6os ao Bora i Ao
moaed. BoHa He Moxe 306arHyTH, mo Jio6OB CKJIaJaETbCs
He JiMlIe 3 MaTepisiJIbHOI, 3 Pi3HUYHOI XEepTBH, aJe i 3 Big-
JaHOCTi Ta NOCTiAHOI AylWEeBHOl XepTBHA 3apaagd Bora uu
6JMXHbOro. OCKijibkh MipisiM He Morsa sIKk CJiJg Mi3HaTH
CYTi XpHUCTHSAHCbKOT J1o6OBi, BOHAa HE YCBiJOMJIIOBaJa, MO,
NpOSIBJAIUM L0 JIIOOOB, KOXHHI NOBHHEH XEPTBYBATH
BJIACHOIO BOJIEI0 Ta NMpH3HaBaTH BOJIIO iHMKX. MipisiM He
roToBa X€pPTBYBaTH CBOEID BOJIEID, 3MiHUTH €rOL€HTPHUUHI
nomnsiAy i NoBeAiHKY, i TOMY Mecisi kaxe ii: "Yneprta piu
TBOS, TH MOB pabHHs, IO 3HA€ BOJIO NaHa i He ciyxa".23

Xou MipisiM 4uyJia, MO roBOpUB Mecisi JIOASIM, BOHa
He 'mpuiHsana” "cnis” Horo, i ToMy He MOIJla 3pO3yMiTH,
IHO XPHCTUSIHCbKa Jilo6oB A0 I'ocnoga norpebye 3peueHHs
eroiamy ("Hexa# 6yae Bosist TBOsi..."), Ta WO CTABJIEHHS A0
6JIMXHiX BUMara€ He MEHWOro ajJbTPyi3My, 60 HalEXUTb-
ca JoOUTH GJIMXHIX, Ik camMoro cefe. MipisiM yyJsia Takox
0COBUCTO Bid YuuTens, mo ciaig mobUTH BOPOriB: "BOHHU
nnis tebe, sk i Ana MeHe, 6JHXHi", 60 X "BOHH HE BiJalOTh,

23 Necs YxpalHka, TeopH, Tom 3, cTop. 130.
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MO TBOPSATH".24 ¥Yci Li NOBUAHHSA NPO HOBi MOpaJibHi 3aca-
a4 MipissiM HeoHOpa3oBO 4UyJa Big Mecii. Ane, ocKiJbku
BOHAa He 0Gaxajia 3peKTHCS E€rOLleHTPUUHHX MNOINAAIB Ta
ceiTornsigy, 6e30BaHHX Ha AEKOTPUX TNOHATTAX, MO BH-
HUKJIHM 3i CTaporo 3anoBiTy, BOHa He BCTaHi 6yja cripu-
MaTH HOBE BUeHHA. TOMy H He AMBHO, mO B KiHLi nepmoro
po3ainy noemu Mecisi kaxe Mipisim: "Hi, ans te6Ge: He Me-
cisi. T MeHe He 3Haem" 25

Mipisim Takox 6Gauuiia He pa3 Ha BJIaCHi oui, mo Me-
Cisl He JIMIIe MPONOBiyBaB HOBi MOpaJibHi 3acajH, ajie |
aokasysaB repesary ix CBoiMH JijlaMH, CTpaXJaHHSAM, i
He 3pikcs iX HaBiTh NPH CMEPTHHX Mykax. HHmxoMm crnioc-
Tepirae BoHa B I'epcMMaHCbKOMY Caly, ik Mecist MOJIUTh-
csa locnopeBi, kaxyud, "Hexa#t MHHe Ccs uyama... Ajie xau
6yne Tak, Ak Tu Gaxaem, a He sik 51..."26 Mipisim OyJia Takox
CBiIKOM ycCix ¢i3HUHHUX i AyMIEBHHUX CTpaXxJaaHb Mecii Ha
losnrogi, i Ha BiacHi oui Gauusa, sik Horo 3Hesaxanu M
KaTyBaJiH. | xou 3HaJia, MO nepea CMepTio "BiH iM yCiM
NpocCTHB", MipisiM He Hacniaye Horo npukiaay, a 3asiBJsie:

A HEe MOXY M NPOCTHTb 3a Hboro.
S BCix i Bce HEeHaBHAXY 3a Hboro:
i Boporis, i Apya3iB, i 0plYy,
oTOo#H HapoJa 6e3rsiy3iMi, Wo KpHuas:
"PoanHu Horo, poanHu!” — i TOA 3aKOH
JIOACbKHUA, WO AONYCTHB HEBHHHO 3rHHYTb,
i TOM 3akOH HeGeCHMH, 1o 3a rpix
6e3yMHHUX MOKOJIIHHIB BUMAarae
CTpaXAaHHSA, KPOBi # CMepPTi COPOMHOI
Toro, XTo Bcix s06uB i BCiM npowas.2’

BumeHaBegeHi ctpodu cBiguaTh, mo Mipisim He 36arHyia
OCHOB XPHUCTHSIHCbKOI1 MoOpaJi Hi 3i ciiB, Hi 3 Aii, aHi 3i
cTpaxaaHb YuuTens. Hagani, ogep>xuma AyXOM HEHaBHC-
Ti, BOHa He BCTaHi CIPUHAHSATH CYThb J1I06OBi Ta NPOIMEHHS.
ToMy Bkpa# ipoHiuHe TBepAXeHHs MipisiM "nig XpecTtom
Mecii™:

24 Tam xe, cTop 132.

25 Tam xe, ctop 137.

26 Tam xe, cTop 138

27 Tam xe, cTop 139
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0, CHHe BoxuAl
Hexah B MOIM XHTTi BCe, BCe HenpasAa,
Ta Bip MeHi, wo s TeGe ymobuna.
Uu Tu ragaB, — s He 3pekjiacb cebe?
3peksacs! f1 npoknssa cebe i Aywy,
Ty Ayuwy, WO He XTiB NPUAHATL Mecis
cofi Ha xepTBY... 28

HecBinoma MipisiM, mo i1 HaMaraHHsl NOKasiTUCA Ne-
pea po3n 'ATUM Meci€io — MapHa crnpoba, ockijibku Bce,
MO BOHAa r'OBOPHTb — Henpasja. [Iogi6HO A0 €BAHI€JIbChb-
KOTro eni3oay npo "MoJIOJOro 10Haka", KOTpHUH He Mir 3pek-
THCS cBOro GararcrTBa, mo6 CTaTH NpaBAWBHM MOCJIAOB-
HHKOM XpHCTa,28 MipisiM He 3pekJiacsi nonepeaHix noris-
AiB. He cka3aBmH Hi pa3y "Hexa#u Oyage Bosssi TBoss", BOHa
He NOKHHYJIa CBOr0 ErOll€EHTPUYHOrO CTaBJIEHHSA i, NPOK-
nsBwM cebe, NparHyJia Ha3aBX/AH ONPHUAIJIMTH CBOIO BOJIIO,
OCKiJIbKH, 3rifHO 3 HaBYaHHsIM CTaporo 3anosiTy, NPOK-
JIATTS BBaXaJIOCH "TIOBaXXHHM BHCJIOBOM, KOTPOI'O HEMOX -
JIUBO BiJKJIHKAaTH 260 aHyJ0BaTH".3 [JOPEUHO 3aBBAXHTH,
o y CtapoMy 3anoBiTi AOCHTb YaCTO TPamnJsiioTbCs BHC-
JIOBH NMPOKJATTSA, ajie B YoTUPHUEBaAHTeJil NPOKJAATTA 3ra-
AY€ETbCS JiMle pa3, a caMe, nig yac "flponosiagi Ha ropi”,
B KOTPifi XpHCTOC HaBuaB: "BJyiarocJioBJsIATE THX, XTO Bac
NPOKJIMHAE, i MOJIITbCS 32 THX, XTO BaM KPHUBAY YHHHTH" 3!

B noeMmi Jleci YkpaiHKH pa3-y-pa3 HaroJiomyeTbCH,
WO Hi cJIoBa, aHi Ail Mecii — HaBiTb BicTka npo Horo Boc-
KPECiHHS, He CNpPaBJISAIOTb HaJIEXXHOro BpaXeHHs Ha Mipi-
sIM: BOHa He 3piKaETbCs CBOIX NEPEKOHaHb, HE CIIPHAMAE
HOBOI'O BUEHHS Npo Jo6oB, NPo NpOomaHHsa KPUBA Ta Bia-
njary Ao6pomM 3a kOXHY 3Jio6y. 3 ornsiAy Ha 1ie, BKpa#
ipoHiuHa 1 xubHa 3asiBa MipisiM, IO BOHa, MOBJISIB, JIIO-
6uTb Meciio "6isbm Hix yci®, i wo BiH 3a Heil "He npoJsKB
aHi kpanJuHU" KpoBi, 60 ii "HEHaBUCTb BpATYyBaJia BiJ rpi-
xa".32 [i BACHOBOK — SIBHA iJ1i03is1, OCKiJIbKH KiHEllb-KiHIIEM
HEHAaBUCTb NNPUHOCHTb MipisiM He PATYHOK, a 3arubeb.

BMmupae MipisiM Tak, sik BOHa ¥ XHJIa — OJ€pXHMa
AYXOM HEHABHUCTI, XaJlaHHSIM BiAMNJaTH 3a 3706y, NpHHe-

28 Tam xe, cTop. 140-141; kypcHs Jleci YkpaiHku.
29 MT. 19:16-24; Mp. 10:17-25; Jix. 18:18-25.

30 John L. McKenzic, Dictionary of the Bible, cTop. 165.
31 nx. 6.28

32 necs Yxpainka, TBopH, ToM 3, cTop. 144-145.
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CEHHSIM XEPTBH 3apaau Mecii. Yce ue crioHykae ii nigHATH
nepmu# kaMiHb, KHHYTH HOro "B roJioBy Ciay3i” CHHeApio-
HY ¥ BUI'YKHYTU: "0, GyabTe npokiasTil... Bci Bu! llesap, cu-
HeapioH, i uap, i Becb Hapoa!" [louyBMH NPOKAATTS, "JIIOAH
HabupaloTb KaMiHHA i 3 JUKMM DEBOM KHAal0Thb Ha Mipi-
M”33 HanpHkiHLi TBOPY 3AiACHIOETbCS yCe, Npo mo Mecis
Ka3aB MipisiM: "He npoxsinHai, BEpPTAETbCA NPOKAATTS Ha
TOro, XTo CKa3aB... Ans Tebe S He Meciss. Tu MeHe He 3Ha-
€m” 34
[lepeACMEPTHHUMH CJIOBAaMH IepOiHi BUCJIOBJIIOETHCA i

3akJilouHa ipoHisi TBOPY, i OCTaTOUHa iJo3ist Mipisim:

Mecie! Kosm Tn npoJsiuB 3a MeHe...

XOU KparnJiio KpoBi fapMa... 8 Tenep

3a Tebe Bigaaw... XUTTA... i KPOB...

i Aywy... BCe napeMHe!... He 3a wacTs...

He 3a HeGecHe UapCTBO... Hi... 3 106OBIIIS

CamonoxeprTBa Mipisim HenoTpibHa, i AiCHO "AapeMHa",
60, sik i paHime ka3aB Mecisi, BOHa X He poOHTb LIbOrO
"3a Jiogein”, a 3apaau cebe, uM, nak, 3a4JiA CBOEI YSIBHOI
so6oBi. k6U MipisiM aificHo mobuyia Mecilo, BOoHa MaJjia 6
NaM'siTaTH, MO KOHEUHO BHKOHYBaTH HOro BUEHHS MpoO
moboB: "XTO 3anosiai Moi Ma€e Ta ix 36epirae, To# JIIOGHUTb
MeHe" 3% HeHaBHasiuM Boporis Horo Ta Bcix yoaed, Mipi-
SIM, CaMO3pO3yMiJIO, HE BUKOHYBaJla HAaWIOJIOBHIMIKX 3aro-
Bige#i, mo BMMaralTb OJHOUYAaCHOI nposBu Jio6oBi 1o Bora
Ta 70 BCiX Jiloged — i 6JIUXHiX, i BOporiB.

Sk i MoriceeBa cecTpa MipisiM, kOTpa He 36arHyJsa sk
cJig 3anosigest i Bosi Boxoi i 6ysia nokapaHa 3a CBaBOJIIO,
y TBOpi Jleci YkpaiHk4d MipisiM TakoX He MOrIJla HaJIEXHO
3pO3yMiTH HOBE BUEHHS i 3 BJIaCHOI BOJIi BHKJIMKaJia THiB
Hapo4y, KOTpHH rnokapas il TpaagHUiAHOW BianaTow. Oa-
Haue, B Me€XaX JpaMaTHYHOI [OEMH, 110eTeca He HaMara-
Jacsi 3'siCyBaTH JiMIIE "BHHY i kapy" MipisiM, sika BMHpac
TpariyHow CMEPTIO, KOTPY CaMa CTNIpHYHHHJIA. HaTOMICTb,
Jlecs1 YkpaiHka npartyJsia 306pasuTy B "OgepxHMii” xpHcC-
THSAHCbKY MOPaJib Ha 3acaji Te3H W aHTHTe3H. Te3a XpHC-
TUSAHCbKOI'O CBIiTOINISIAY W MOpaJii, CaMO3pO3yMiJiO, Npea-

33 Tam xe, cTop. 147.

34 Tam xe, cTop. 133; 137
35 Tam xe, cTop 147

36 |8, 1421
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CTaBJISETbCSI HaBUYaHHSM i HEMOPOUYHHMH AisIMH Mecil.
AHTHTE3a — CkJlaJlHa A CyIlepeyHa, OCKiJIbkH Hoci# 11, Mi-
pisiM, He € cynepHHlel Mecii, aje CaMOBH3HAHOI0 TPH-
xuJbHHLEl0 Horo. Big camMoro noyaTky TBOpy HeEMa CyM-
HiBY, MO MipisiM Haa3BHUYaNHO BpaXXeHa ryMaHHicTio Me-
cii, ase BBaXa€, Mo NocJiJoBHUKH HOro, oco6JMBO YyuHi,
yci MaloTb 6yTH 6€3rpilHHMH # HENMOPOUHHMH. BoHa He
MOXe€ 3pO3yMiTH cJIiB Mecil moJo rpixoBHOCTi ycix Jnoaed,
BKJIIOUalouH yuHiB Horo. Ha gyMKy MipisiM, KOXXHa MOMHJI-
Ka, KOXHHH rpix MyCHTb 6yTH HaJIeXHO BiZinJlaueHHH (OKO
3a oko, 3y6 3a 3y06), a60 BHKYIJIEHHI BiANOBiAHOW XEPT-
BOW. [[pH KOXHOMY YXHJi BiA LUHX MOpaJbHHX NPHIIHCIB
— HeMHHYua NOMCTa, NoMcTa BiJ Jioaei, a6o Bora. Orxe,
aHTHTEe3a XPHCTHUSIHCbKOI BipH BKJIIOUAE HaJIEXHi XEPTBHU
3a KOXHHMH rpix cynpotH bora Ta BiAnoBiAHY NMOMCTY JIO-
ASIM 3a KOXHY KPHBAY.

3i 3MicTy noemMu "OfepXxHMa’ He TSKKO NEPEKOHATH-
CH, WO INoeTeca He HaMaraJjlaCcsi OCArHyTH HaiBHOI TBOp-
4yoi METH, a caMé — MNiAKPECHHUTH HETNOMHJIbHICTb HAYKH
Mecii Ta noka3aTtH 3ry6Hi NOMHJIKH y normsigax Ta B Mo-
BediHUi MipisiM, HEyXHJIbHO 6a30BaHi Ha 3acajgax Craporo
3anoBiTy. 306paxylul CyTb XpUCTHSIHCbKOI BipH B "Ofgep-
XHUMif", Jlecss YkpaiHka Majla Ha yBa3i NpeACTaBHTH He
JIMIIEHb OCTATOUYHY LiJib XPUCTUSHCTBA, aJie H 3 sICYyBaTH,
HACKiJIbKM TSXKO OYyJIO JeKOTPUM NEpPNHM IOCJIiJOBHHKAM
XPpHCTa, HaJieXXHO 3pO3yMiTH i AOTPHUMYBATHCs1 HOBOI Ha-
YKH, KOTpa BMMaraJja BiAMOBH BiJ 6aratbox CTapUX MO-
pajbHHUX 3acad, o OyJiM NOomHpeHi cepea €BPEHCbKOro
Hapoay.

"OaepxHMa’ — nepmud ApaMaTHUYHHH TBip Jleci
YxpaiHkH, NpUCBSAYEHHUH TPYAHOIIAM Ta TSXKKiH AoJi nep-
BMHHHUX MNOCJiJOBHHKIB Icyca XpHCTa. LI TeMaTHka, oue-
BH/JHO, iHTpHI'yBaJjia NMOETECY, OCKiJIbKH BIPOAOBX Hac-
TYINHOr'o JECATHJIITTS BOHa TpakKTyBaJla Y CBOIX AgpamMa-
THUYHHUX TBOpax iHmMX 6i6niiHUX nocraTted — KAy Ickapi-
OTCbKOI'o Ta IBaHHYy, XiHKY XyAaA3u.3” BHacaigok uboro
NparHeHHs, B noemi "Ha noJii kpoBi” BOHa Ja€ y MHCTELlb-

37 B nepexnaal BI61i1 MUTpONoNHT InaploH TpaHcioe Ul IMeHa — IBaHHa/
Xynsa, a B {HIMX Mepexknanax BOHH Mo3Hauanucs HoraHHa Ta Xyca; No-aHraiA-
cbkoMy Joanna/Chuza. ¥ aaHif cTaTTi Gyae noaaBaTMCA TPAHCASAUIA IMEH, KOTpa
BMmiweHa y TBopi Jleci Yxpaliku: HoraHHa, Xyca, a6o Xy3aH (OCTaHHIA BXHTHRA
JNleceto YkpalHkoio Ak TaTHHCbKHA BapisiIHT AOTO iMeH1).

114



kil popMi JeTasbHHMA aHaJIi3 NICHXOJONYHHUX (aKTopiB, MO
crnoHykasu 0Oay 3paautH Xpucrta.3® A B ApaMaTUYHOMY
etioni "MoraHHa, xiHka XycoBa" noereca 3o6paxa€c ckaaa-
Hi Npo6JiEMH A TSXKE XHTTS NMOMiX NEPIHUX XPHUCTHSHOK,
mo 6e3goraHHoO 3poO3yMiyid BUeHHSA Icyca XpHucTa. OcTaHik
TBip 3aCJYrOBY€E yBard TOMY, OCKiJIbkH Jlecsti YkpaiHka
BMiCTHJIa B HbOMY WLiJIKOBHTY NPOTHJIEXHICTb CTaBJIEHHS
Ta BUMHKIB repoiHi B noemMi "Ogepxuma’.

3aroJioBok TBOpPY, iM'st TOJIOBHOI repoiHi Ta il yoJso-
Bika i OCHOBHI noAii B il XHUTTi B3AATi noeTeco 3 CBATOro
Mucbma. Tam ckasaHo, mo HoranHa 6yna oAHa 3 "XiHOK,
mo 6yJyiM BH3ZOPOBJIEHI Big 3/Mx AyXxiB i xBopo6...", mo
BOoHa Gysia oAHOI0 3 6araTboX XiHOK, KOTPi CJHYXHJIM "Ma-
€TKOM CBOIM" ICycoBi i anocTosiaM, Ta 1o BoHa 6yJia Takox
i cepea THX XiHOK, KOTPHM aHreJIH BIEpIIE CNOBiCTHJIH
Npo BOCKpeCeHHA Icyca XpHcCTa.3? 3 yCcbOro 1bOro MoxHa
npunyckaTtv, mo HoraHHa HanesHO 6yJia TaKOX CBiKOM
Horo po3sn'sTrs, cMepTi Ta norpeGeHHs. Bci ui enisogu
Jlecsi YkpaiHka 3rafiy€ B noemi, mo6 3'sicyBatd HoraHHHHY
BiAAaHHICTb Ta 6e3goraHHe pO3yMiHHSI XPHUCTHSAHCbLKOI
MopaJii. HaToMicTb, ApaMaTHUYHHA KOHGQJIIKT Ta noAii, mo
repeaalTbCs B CIOXETi TBOPDY — MHCTEllbKa BUragka. Xou
YSIBHUM, ajie BKpa# AMOBipHHM, XOAOM TNOAiA rnoerteca
306paxye BUNPOBGYBaHHS XPHCTHSAHCbKOI BipH HoraHhu,
0[O NOUHHAETbCA 3 NMOBEPHEHHSM II 4O 4YOJIOBika IicJas
BO3HECEHHS XpHCTa.

Ockinbkyd B Bi6anii Majio BiJOMOCTEH NPO UYOJOBika
HoraHHM — NojaHo JiMile AOro iM'sl Ta Mo BiH GyB ypsa-
HHUKOM lpoJla — mnoeTteci AOBEJIOCH MOKJIAJaTHCA Ha TBOD-
uy ysiBy npu 3o6paxeHHi XycH. OaHaue, it BAajocs BU-
BECTH 3 BEJIMKMM XHCTOM i NpaBAONOAi6HICTIO FTOJIOBHI PH-
cH ui€l nocrari. [Ipy nosepHeHHi HoraHHH Xyca NpOsiBJSIE
CBif THiB, peBHOIli i 3HeBary A0 Hei. BiH ockapxye ii y
BTeui BiJJ HbOro, B KpaJieXxi # po3TpaTi ManHa, B nepesob-
CTBi Ta OCOpPOMJIEHHI Horo. Bianosigaiouu Ha Li O6BHHY-
BaueHHsi, HoraHHa AOBOAMTb, WO, MiCJ]s TOro, sk Icyc 3ui-

nuB ii, "NOBHHHICTb BHUMA" NPUMYCHJA 11 "JUMKATH AiIM" i

38 loknagHime Npo Ul NMHTaHHs NoJaHo B MolA npauil “ETioa Kau IckaploT-
cbkoro B noemi Ha noni kposi Necl YkpaiHku®. BoraaH PomaHeHuyk et al. eds.,
Jlecs Yxpainka 1871-1971, Philadelphia, 1971-1980, cTop. 233-242.

39 Nk 8.3; 24:10

115



yoJsioBika. OgHaue, BOHAa "He JlaMaJjia HikoJsik BipHOCTI" yo-
JoBikoBi, He 6paJjila MaliHa UOJIOBIKOBOIrO, a JiHme Te, MO
JIMIHUJIOCH 3 il mocary, Ta mo "cBOIM JOCTAaTKOM" BOHA
"Homy cayxuna i Bcit Horo rpoMaai nomaraa...”; Takox
He cyif BBaxaTH ii nepemo6GHHIlEl0, 60 X BOHa "HiKOJIM He
XHJIa TaK UMCTO, TaK YECHO, HaBiTb CBATO, SIK CEN pik".40 3
Bignosigen HoraHH® OueBHHO, MO BOHa AOCKOHAJIO 3pO-
3yMiJia 3acaJi XPHCTHSIHCbKOI MopaJli Ta Ga3yBajia Ha HUX
CBOI0 noBeAiHky. [[poTe, KOJIM BOHA NEPEKOHYETbCA MNiA
yac cynepeukH, mo Xyca He BipUTb i, He MOX€E 3pO3yMi-
TH HaBUaHHS XPHCTa, Ta mMO AJisi Hel BiH Ma€ "TiJibkH
JIyM, 3HeBary, HeMOBiIpHICTb...", BOHa IIPOCHTb YOJIOBiKa
AaTtH 11 "po3syyHoro JMcTa".4! Pearyioun Ha ii gomaraH-
Hsl, BiH TOAi NHUTAE:
Cboro, MGOHD,

TH TE€X HaBUHJIACH B CBOro npopoka,

IO XiHka Ma€ NpaBO BUMaraTH

PO3JIyUHOIO JIUCTA 3a Jiea-CJ0BO742

B Ty MuTb HOoraHHa panTtoBo NpUrajye, mo "YUHTeslb Ha-
Ka3yBaB IOBik He pO3JIyuaTHCb", i TOMy BOHa 06ilsie, mo
HagaJsi 3aBxau Gyzae kopuTHCs Bosi yososika. TyT ciuig
3aBBaXXMTH, MO HOraHHMHE JOMAaraHHsi "pO3JIyUuHOro JIUC-
Ta" 6a30BaHe OJJHOUACHO i Ha (papHCENCbKOMY TJIyMau€EH-
Hi 3anoBifel, kOoTpe 3ragaHo B Bibail ("Mo#cen 3anosis
HanHCaTH JIMCTAa PO3BOJAOBOrO, Ta ¥ BiANYCTHUTH"),*? i Ha
PUMCBKHX 3aKOHaX, KOTPi JaBaJiM XiHkaM NpaBO BHUMaraTH
po3Bia. 4 3oBciM npoTHyiexHe HaByaB Xpuctoc: 'lllo Bor
CrapyBaB, — Jil0IMHA Hexail He po3nyuyel™ss lled enison
CcBiAuMTb npo 6e3pgoraHHe 3HaHHA Jlecelo YkpaiHkow CBs-
Toro [kMcbMa Ta iCTOPHUHHX OGCTaBHH "3a YacCiB €BAHIEJIb-
CbKHX", sIK TakOX Npo ii BeJHUKUK XHCT Yy ApamMaTH3auil
MopaJibHHUX 3acag Ctaporo i HoBoro 3anosiTis.

B apamatvHuyHOMY eTioAi Jleci YkpaiHKH NMOBEPHEHHSsI
J10 uosioBika — 11€ nepiie BUNpobyBaHHsi HOraHHHHOI Bi-
P4, a Apyre y XyCoBoMY BHKOPHCTaHHi APYXHHH ANA
CBOIX NMOJIITUUHUX LiJed. Xyca Xxoue BJamTyBaTH PO3Kil-

40 flecst Ykpaitka, TBopH, ToM 5, cTop 174-177.

41 Tam xe, cTop. 178-179

42 Tam xe, cTop. 179.

43Mp. 10:4.

44 John L. McKenzic, Dictionary of the Bible, ctop. 201.
45 Mp. 10:9.
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HE NPHHHATTS AJIsl TOCTER 3 PHMY, KOTpi MaloTh BJyH3bKi
3B'5I3KM 3 1le3apeM, mo6 BOHM, Cka3aBmM CJIOBO Li€3apeBi,
CMpHSJIM NigBHIEHHI0O XycoBoi nocaau. Hacamnepen Xyca
Haka3ye HoraHHi no36yTucsi B6Ororo, CiJibCbkoro B6paH-
Hsl, B KOTPOMY BOHA BEPHYJACs, i HATOMICTb OASTHYTH
AOpOry, po3KillHy CYKHIO, TONIPOCHTH Y HOro MaTepi pi3Hi
NpUKpPacH Ta SIK HaJIEXHO NMPHUBITaTH rOCTERA yBeUOPpi.
HoraHHa Bce 11€ BUKOHYE, 60 X BOHa 3asBHJa, MO Gyje
NOKOPSATHCS 4oJIOBikOBi. Hackiibku Tsixxo Gyso HoranHi
BHKOHYBAaTH Lli Haka3H, MiAKPECJIOETbCA B CLIEHIYHHX pe-
Mapkax. Jlo maTepi Xycud "HoraHHa #je, sik Ha Myky", No-
BepTaETbcs Bia Hel "6iiga, sik cMepTh”, a NOTIM rOBOPHUTH
"TUX0" a60 "HEXHBHM I'0JIOCOM".4 LlMMH peMapkaMH Mnoe-
Teca MiJAKPECJIIE, sIK TAXKO K 6onsiue 6ysno HoraHHi Bep-
TaTUCH 0 HEXPHUCTHUSIHCbKOIO XHTTs, 6paTH yyacTtb y Cy-
TO MaTepisiyIbHUX MNparHeHHsaX. [IpoTe, NpH PO3BHTKY Cio-
XETy, AYWEBHi CTpax/aHHsi HOraHHH CTalOThb M€ TipmUMH
nijg yac NpHAHATTSA rocren 3 Pumy.

HoraHHi He JiMIIEe TSXKO HOCHTH PO3KIlIHY CYKOHKY,
MaTH Ha cobi 6arato AOPOroOLiHHHUX NPHKpac Ta BiTaTH
[Ty6nis Ta #oro ApyXnHy Mapuilo, aje # YyTH po3noBiab
Mapuii npo Te, ik BOHa HaBecHi 6yJsa B €pycasumi Ta i
"3HiueB's" mimJja AUBHUTHCH "Ha Te JHBOBHCDbKO, SIK PO3IH-
HaJIl SIKUXOCb TaM TPbOX 3JIOUHHLIB".47 Mapllisi TOBOPHTb
npo po3n siTTss 6e3 XOoAHOro crniBuyTTs, i 3ragye Woro
auie ToMy, 60 BoHa 6auMsia TaM XiHKY 3 TaKMM Xe€ Haja-
3BHUYANHUM BOJIOCCSIM ("MiJSIHOTO KOJIbOPY 3 30JIOTHCTHMH
noJyiuckaMu”), ik y HoraHHu, Ta mo L5 XiHka

Jiexasia HUUbMa, PO3NpPOCTEPWHCHL JOJI,
HemoB 6e3 nam'sATi, a MOXe, N'siHa,

i BClO il — BOJIOCCS MOKPHBAJIO,

AK MiAAHWUM WHTOM. OJUH PO3N'ATHA,
KOHAaWwyH, 1oCb KPHUKHYB, MEeBHE, 3 6ouo.
TyT XiHKka nouana BOJIOCCSH pPBaTH,

6e3 kpHKYy, 6€3 pUaHHSA, TaK K MHUKY,
MOB 1A i He Gonino. Ckpi3b HABKOJIO
AOTr0 PO3HOCHB BiTep...48

46 flecs Ykpaiika, TBOpH, TOM 5, cTop. 182-185.
47 Tam xe, cTop. 194
48 Tam xe, cTop. 194-195.
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Mpu UiA po3nosiai BiauyTTss HoraHHu Ta XycH mniacy-
MOBYIOTbCS B CLIEHiYHHMX pemapkax. CnouaTky "Xyca ka-
MeHi€ 3 xaxy", 60 aymae, mo Mapuiss goragyerbcs, mo
XiHKa 3 MiasiHUM BosioccsiM — 1€ HoraHHa. AJie nouys-
mH, mo Mapiisi He 6auriia o6JHUYA XiHKH, "Xyca 3iTXa€ 3
nonermeHHsiM". HaToMicTb, Ha MoyaTky po3nosiai HoraH-
Ha He NOJiJIAE CTpaxy CBOro 4YO0JIOBika i "AUBHTbLCS NpPOC-
TO y Biui Mapuii”, ajie, nouyBmH ONMUCaHHA CMepTi XpHcC-
Ta Ta BJIACHY TYTY, NPO KOTPY Maplisi TakOoX roBoOpHJa
Ge3xasiCHO B capkKaCTHYHO, "HOoraHHa BiAXHJHMJIACD i
3akpHJjia Oo4Yi 3 BHpPa3oM InmMBoOkKoro crpaxpaaHHs". Kousn
[y6sid i Mapuis me pa3 No-CBOEMY KOMEHTYIOTb PO PO3-
n'saTTs, HoraHHa "3HOB Ma€ MyUeHHi BUpa3”, ajie LIMM pa-
30M BOHa "POOHMTb 3YCHJLJISA K TaMy€ CBOIO MYKY".4® HoraH-
Hi 6oJisiue, MO PUMCbKi I'OCTi HE BCTaHi 3pO3yMiTH CTpacCTi
XpHCTa, Hisik He cniBuyBalTh HOro MykaMm, Ta me TpakTy-
I0Tb PO3N 'STTA sIK po3Bary, Ak "miagiatopcbki 60i”, sk
uMpK abox Tearp. Xou i 3 HeMaJsHUM 6ojieM, BOHa MOBYKH
CNIpHUAMAE BCe MiJg yaC OCTHHH ¥ BHKOHYE YyCi Haka3H
CBOro uoJioBika. OgHaue, e ripii MYKH, me TSAXYi BUNIPO-
GyBaHHs BipH AoBeAeTbcsi HoraHHi TepniTH y MaAGyTHbO-
MYy.

[Ipy KiHUi ApaMaTHYHOIO €TIoAY BHAHO, MO 3aBASIKH
rOCTHHI A LIiHHUM NojapyHkaM (Mapllisi ogepXxaJja He JIH-
e Jopore HaAMHUCTO, aJie ¥ Uiay BiJJy, K Jap Bid rocro-
aaps), Xyca JOCATHYB XaJaHoi Kap €pMCTHUHOI UiJi. [licas
NnpyuAHATTA aapis MMy6nin kaxe: "Ham apyr y PuMi Gyne
He3abapoM B OJHii MOBaxHii crpasi”. A Mapuis, 3sepTa-
IOUKCb 710 XYyCH, foAa€ "KOHEUHO X MycHm i HoraHHy B3si-
TH — S IOKaxy i BCi NUmMHOTH PHUMYy!" [logopox Ao Pu-
My 3 UOJIOBiKOM, 11€ caMe coGolo Gyae ayisi HoraHHH Hea-
6HSIKOI0 MYKOI, TSXXKHM BHNPOOYBaHHSAM 11 BipH ¥ XpHC-
TUSHCbKOTO CBiTOornaay. He serkum ctane anasi HoraHHu
XHUTTS cepel PO3KOWmIB y CTOJIMUI PUMCbKOI iMnepii, ane
me TAXYUM Gyae Ayisi Hel BUKOHAHHS mje OAHOrO Haka3y
yoJioBika, a came — mo6 ¢uipTyBaJjia 3 JOCTOMHHUM PHUM-
AssHUHOM: "3 [1y6yieM rpeuHima 6yab, Ta TiJIbKH Tak, mo6
Mapuii He rHiBaTb".5! HoraHHa nparHe 3arnepeudTH 1€ J0-

49 Tam xe, cTop. 195-196.
50 Tam xe, cTop. 198
51 Tam xe, cTop. 200.
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MaraHHs, ajne Xyca He Ao3BoJs€ i, i ue gosoauTh il g0
M6OKO1 PO3NyKH: BOHA "TIaJa€ Ha KOJIiHA i 37ifiMaE PykH".
3 ycT HoraHHH UyTH He MOJIMTBY, a CKOPBOTY, sika Hara-
AY€ HaM nepeacMepTHi ciosa Icyca XpHcTa.

On, Nocnoau! Un fOBro cei Myku?
YunTtenmo! Ha mé MeHe MOoKHHYB!...
Kosn x Te LapcTtBo Boxe? [le x BOHO?
Yu noxmnse Ayma MOSi O HbOro?...

TYT CJijl 3aBBaXHUTH, MO koM HoraHHa BHMOBJISIE Wi
CJIOBa, BOHA He JiMIle cama B "CBiTJIHLi", ajie 30BCiM caMma
y cBiTi, 60 HeMa€ HikOoro iHmoro, XxTo noginsB 6u ii BipYy,
XTO Mir 64 gaTH it nopaay uH Bigpaay. llielo caMoTHicTIO
HoraHHH noerteca 306paxy€ aJerOPHUHO MEPWHI €Tan
PO3BHTKY XPHUCTHSHCTBA, KOJIH NOCJiJOBHHKH XpHCTa He
MaJIi Hi L1EPKBH, aHi TPOMaH, @ CAMOTYXKH MYCHJIH TEpP-
niTd yci BUNpo60oByBaHHSA HOBOI BipH i MopaJti.

Y [OaHUi 4yac iCHYE HEMaJIO KOMEHTapiiB 10 TEKCTiB
Bi6sii. lo neBHOI Mip¥ BOHH AONOMAaraioTb HaM Kpaile po-
3yMiTH J1esiki HesICHi MOBHi UM iCTOpHUHIi siBuma y CBSATO-
My [IucbMi. OfHaue, € TAKOX TBOPH, KOTPi MOXHa BBaXXaTH
MHCTELIbKMMH KOMeHTapiaMu Bibaii. [lo HUX ciif 3apaxy-
BaTH Taki ApaMaTHuHi TBOPH Jleci YkpaiHkH, sik "Oaepxu-
Ma" Ta "HMoraHHa, xiHka XycoBa", 60 B HUX 11O€TECa B MHC-
TelbKi QOPMi NMOSICHIOE NPHUHHH AYINIEBHOI'O NEPEXHUTTS
XiHOK-NIOCJIiAOBHHLb Icyca XpHcTa. 3aBASKH ApaMaTHu-
HHUM megespaMm Jleci YkpalHkH, MH BCTaHi Kpame po3yMiTH
Ta YSIBUTH TSXKY JOJIO XiHOK, NPO KoTpuX Yy Bi6iii noaa-
€TbCs Ha3araJ MaJio BiJOMOCTEH.
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Roman W. Bozyk

Matthew 6:16-18: Fasting in Secret

"And when you fast, do not look dismal, like
the hypocrites, for they disfigure their faces
that their fasting may be seen by men. Truly I
say to you, they have received their reward.

But when you fast, anoint your head and
wash your face, that your fasting may not be
seen by men but by your Father Who is in
secret; and your Father Who sees in secret will
reward you."” (Mt. 6:16-18)

Our Lord Jesus Christ in His Sermon on the Mount
presented His followers with concrete practices for the conduct
of their piety on earth: alms-giving, prayer and fasting. These
arc cssential for a true follower of Christ and Christ warned that
they not be practiced to plecasc men, only to please God Himself.

Beware of practicing your piety before men in order to be seen

by them; for then you will have no reward from your Father Who
is in Heaven. (Mt. 6:1)

Alms-giving, prayer and fasting as ways of practicing our
piety, must each be done so as to be seen by God alone. All that
we do should be done with the proper motives. Matthew 6:1 is
further elaborated as its general principle is restated in regards to
each of the specific practices of piety:

1) alms-giving;

Thus when you give alms, sound no trumpet before you, as the

hypocrites do in the synagogues and in the streets, that they may

be seen by men... (Mt. 6:2)

2) prayer;

And when you pray, you must not be like the hypocrites, for they

love to stand and pray in the synagogues and at the street

comners, that they may be seen by men... (Mt. 6:5)

3) fasting;

And when you fast, do not look dismal like the hypocrites, for

they disfigure their faces that their fasting may be seen by men...

(Mt. 6:16)

In each exhortation Christ says "when" and not "if". The way
they are presented in the Sermon on the Mount indicates that
they must be understood as complimenting one another.
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Dans le sermon sur la montagne selon Matthieu, le petit discours
de Jésus sur la Justice a faire dans le secret constitue une unité
littéraire caractéristique.!

In the Sermon on the Mount and in the passages on piety in
particular, a certain spirit is evident: all that is good should be
done with a true heart and done to please God and not with
ulterior motives to please men.

Davantage, Jésus ne veut pas dicter ici des gestes mais un esprit.
Ce qu'il condame chez les hypocrites, ce ne sont ni I'auméne, ni la
priére publique, ni le jeiine qu'il pratique et recommande aux siens,
mais l'ostentation vaniteuse qui détourne de Dieu ces actes reli-
gieux. Ce qu'il demande, ce ne sont pas non plus des gestes, qui
ne valent que ce que vaut le coeur qui les inspire, mais I'oubli
total de soi, le seul souci du Pere.2

As in the cxamples given on alms-giving and prayer in
public, Mt. 6:16-18 clearly shows us the "spirit" by which Christ
asks us to live and fast.

The Prophet Isaiah asked: "Why have we fasted, and Thou
scest it not?" (Is. 58:3) Isaiah heard the answer:

Behold, in the day of your fast you seek your own pleasure... be-

hold, you fast only to quarrel and to fight... Fasting like yours this

day will not make your voice to be heard on high. (Is. 58:3,4)

A fast must be made holy before the Lord, it must be
dedicated to Him, it must influence your lives and must not be
for other men. Thus our Lord teaches that it should be done in
secret and not for the sight of man. Fasting must be a result of an
interior fecling or desire and not entirely a result of outside laws
or control.

Jesus maintained, in the same vein as Isaiah 58:3-4, that fasting,

like any other expression of devotion, is something done (o the

glory of God, not a means by which the admiration of men is to be
sought... The worth of fasting,... lics in the devotion of which it is
the expression. Without such devotion it is, of itself, meaningless.3

In the time of Christ the only absolute day of fasting in
Jewish society was the Day of Atonement although fasting at
other times became a private devotion in time of distress,
supplication, mourning or penitence.

LA George, "La Justice a faire dans le secret”, Biblica Vol. 40. Roma, Sumptibus
Pontificii Instituti Biblici, 1959, p. 590.

2 ibid., p. 595.

3 1LH. Guthric Jr., "Fast and Fasting”, The Interpreter’s Dictionary of the Bible,
Vol. 2. Nashville, Tenn., Abingdon Press, 1962, p. 244.
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...les Pharisiens avaient encore la dévotion de jetiner deux fois la
semaine: le lundi et le jeudi. IIs faisaient de cette pratique un ré-
clame de piété: beaucoup restaient vingt-quatre heures sans boire
ni manger omettaient tout soin de toilette, s'interdisaient visites et
salutations ordinaires.4

The omitting of daily cleanliness and hygiene were seen in
two ways: one, because the washing of one's face and anointing
of one's head were signs of joy and of preparation for partaking
of a meal, they were not done to show that one was fasting and
two, that by depriving oneself of worldly pleasures it was hoped
God would see this as one's devotion to Him.

En fait de bons Israelites croyaient honorer Dieu par cette priva-

tion,...5
Public self-humiliation through fasting in sack-cloth and ashes
was, in the Old Testament, an accepted method of showing one's
grief or repentance. What was very new in the teaching of Christ
on fasting was that He asked that fasting be done to be seen by
God only and thus without any of the outward signs of Old
Testament fasting.

Only it (fasting) must be done without parade, without regard of

other people. The council ‘to anoint your head and wash your

face’ suggests special attention to personal appearance, as if get-
ting ready for a banquet.®

In Christ's counsels on fasting without the outward manifes-
tations of mouming or penitence, it can be seen that the essential
new joy which radiates from the Empty Tomb should permeate
the soul of every Christian, even while fasting. Victory is Christ's,
thus even when fasting we should bc adomed and ready for the
hcavenly feast.

Thou preparest a table before me in the presence of my enemies;

thou anointest my head with oil, my cup overflows. (Ps. 23:5)

Sadness and grief have no place in the comportment of a
follower of Christ, for He has risen from the dead and trampled
down death.” To show mourning in fasting would almost be a

4 Alfred S.J. Durand, Verbum Salutis, Evangile selon S. Matthieu, Paris, Gabriel
Beauchesne, 1938, pp. 112-113.

5 P.M-]. Le Lagrange, Evangile selon Saint Matthieu, Paris, Librairie Victor
Lecoffre, 1923, p. 133.

6 Francis Wright Bearde, The Gospel According to Maithew, San Fancisco, Har-
per and Row, 1981, p. 179.

7 Onthodox Paschal Troparion: “Christ is risen from the dead, trampling Death by
dcath and 10 those in the tomb He hath granted life.”
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denial of the new joy of Christ's Victory. St. John Chrysostom,
preaching on the eternal life, said:
Let no man therefore beat himself any more, nor wail, neither
disparage Christ's achievement. For indeed He overcame death.
Why then dost thou wail for naught?... Why lament and weep?...
after so long a time, and so clear proof of the resurrection?®

The Resurrection has totally freed us and so we have no
reason any longer for sackcloth and ashes, even in fasting we
should be filled with the joy of Christ's Victory. This joy which
should differentiate the faster of the New Testament from the
faster of the Old Testament is seen in the other main passage of
Christ on fasting.

Then the disciples of John came to him, saying ‘Why do we and

the Pharisees fast, but your disciples do not fast?” And Jesus said

to them, ‘can the wedding guests mourn as long as the bridegroom
is with them? The days will come, when the bridegroom is taken

away from them, and then they will fast. (Mt. 9:13-15)

Our Lord Jesus Christ envisaged a time when all His fol-
lowers would fast but He also asked; why moum when He is with
us?

Il (Jésus) explique pourquoi ses disciples ne jeinent pas mainte-

nant... selon la teneur du texte traditionnel, il aurait ajouté qu'ils

jeancraient plus tard, aprés la mort.?
His followers now fast but, having eternal life, the fast should be
as a free offering to Christ and not done out of a sense of
mouming, despair, or compulsion. Our Lord has gone but He is
always with us and will come again in glory. Fasting now should
be filled with joy.

Quand il conseille a celui qui jeline de faire toilette, Jésus... veut
proclamer la joie du service généreux... Elle est I'écho de sa
propre joie dans le sacrifice total, 1a nouveauté inouie de la croix.10

When the followers of Christ were told they were to fast in
sccret it was to avoid any opportunity for hypocrisy in fasting
and piety. Jesus above all else condemns hypocrisy in the
Sermon on the Mount.

8 St. John Chrysostom, "Homily XXXI" Nicene and Post-Nicene Fathers, First
scries: Vol. X, St. Chrysostom: Homilies on the Gospel of Saint Matthew, Grand Rapids,
Michigan, Wm. B. Eerdmans Publishing Company, 1978, p. 208.

9 Alfred Loisy, Les Evangiles Synoptiques, Chez l'auteur Ceffonds, prés montier-
en-der (Haute-Mame), 1907
10 A, George, op. cit., p. 598.

124



Tout le discours, dans les trois parties qui le constituent, est des-
tiné a combattre le défaut ou tendait la piété pharasaique, a savoir
I'hypocrisie.!!

Fasting became a very important form of spiritual training
in the Christian Church and was meant to strengthen the will and
soul of Christians. It became an occasion for the elimination of
all that is evil for the attainment of a true Christian comportment.

Fasting is the coercion of nature and the cutting out of everything

that delights the palate, the excision of lust, the uprooting of bad

thoughts, deliverance from incontinence... purity of prayer, the
light of the soul, the guarding of the mind, deliverance from blind-

ness, the door of compunction, humble sighing, glad contrition, a

cessation of chatter, a cause of stillness, a guard of obedience,

lightening of sleep, health of body, agent of dispassion, remission
of sins, the gate of Paradise and its delight.!2

To fast is to direct all one's spiritual and physical energies
towards God. In short, fasting could not be seen as an end in
itself only to gain the respect, awe, or admiration of men but as a
means to the end of growing closer to God, i.e. Theosis.

Fasting is necessary. But not as an end in itself. It is necessary,

like prayer, as a means and a tool. The service of God is the goal,

the acquisition of the Holy Spirit and the atainment of His fruits.!3

In fact we are wamed that even the demons fast, that is they do
not physically consume food and thus if we fast as an end in
itself or for the eyes of men we do not differ from the demons.
In vain do you rejoice in not eating, O my soul. You abstain from
food but are not purified from passion. If you have no desire for
improvements... You will be just like the demons who also never
cat. If you continue in sin, you perform a useless fast.!4

The spiritual rewards of fasting, the growth in Christ, the
taming of the earthly passions etc. have no hope of being
attained if Christians are not sincere in their fasting. In fasting as
in alms-giving and prayer, the Christian must be a true son of
God and not fast as an actor or hypocrite. Christians should, in
general, not be attuned to or desirous of the rewards inherent in
"acting" before men.

11 A, Loisy, op. cit., p. 609.
1251, John Climacus, The Ladder of Divine Ascent, Boston, Mass., Holy Transfig-
uration Monastery, 1978, p. 102.

13 Thomas Hopko, The Lenten Spring. Crestwood, New York, St. Vladimir's Semi-
nary Press, 1983, p. 111.

14 Cheescfare Wednesday Matins.
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For what profit it a man, to gain the whole world and forfeit his

soul? (Mark 3:36)

Matthew 6:16-18 as a condemnation of hypocrisy is
developed by St. John Chrysostom in his homily on this passage.
In beginning his homily he censures his people of surpassing
even the Pharisees in hypocrisy.

...not only do we imitate the hypocrites, but we surpassed them.

For I know... many, not merely fasting and making a display of it,

but neglecting to fast, and yet wearing the masks of them that

fast... Wilt thou not leave off becoming worse than the very hyp-
ocrites and making thine hypocrisy double?!5
It is hypocritical enough to fast as an actor for the eyes of men
but it is far worse to not fast and try to delude others that one
fasts.

In conclusion, fasting as presented in Matthew 6:16-18 is,
along with alms-giving and prayer, one of the essential tenets by
which Christians are expected to live and piously practice their
faith. Christians are not to fast in sadness or despair nor as actors
or hypocrites, but in joy and sincerity as sons and daughters of
Christ the true God. Christians fast in secret, hoping not on the
rewards of men but on the rewards of the Father Who sees their
fasting and rewards them in secret.

15 S1. John Chrysostom, "Homily XX", ibid., p. 140.
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Andrew Jarmus

Issues and Themes in Contemporary Orthodox
Literature on the Relationship
between Clergy and Laity

"For just as the body is one and has
many members, and all members of the
body, though many, are one body, so it is
with Christ.” (1 Cor. 12:12)

Within the Church there exits both unity and diversity.
Through communion with Christ, all members are united in
communion with each other. However, within this communion
there are a number of diverse "ministries”, in which the various
members of the Church take part.

The clearest ministerial differentiation lies between those
members of the Church who are commonly referred to as the
ordained "clergy" and those called the "laity". Understanding the
nature of the unifying and diversifying elements between the
"clergy” and "laity" is imperative, if one is to have a proper
perception of the structure and life of the Church. This paper
shall examine the Orthodox Christian understanding of the
relationship between the "clergy” and the "laity", based on
rcfercnces to some of the current English-language material
published by various contemporary Orthodox scholars.

I. "The Priesthood of all Believers: Unifying elements
between "Clergy" and "Laity"

At the onsct of this discussion it must be understood that
"clergy"” and "laity" are not mutually exclusive terms. "Laity"
comes from the Greek word Aaog (laos), which means "a
people”. In the ecclesiastical context the term is used to denote
the "people of God" — Aaog Tov Geov (laos tou Theou); that
is, all baptized believers, both "ordained" and "not ordained".
The essential characteristic of the Aaog Tov Ggov is that, as the
"Body of Christ" (cf. 1 Cor. 12:27), it shares in the three-fold
ministry of Christ (i.e. King, Pricst, and Prophet). This idea is
crucial in an understanding of the relationship between "clergy"
and "laity" (and here I use these terms in their contemporary
meanings).
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The ministries of the Church are not independent entities,
which are specific to any particular place, time, or group; they
are a continuation of the ministry of the Lord. Zizioulas states:
"There is no ministry in the Church other than Christ's ministry.
This assertion, which seems to go back to the New Testament
Church, is understood by the Fathers so realistically that... [any]
question implying a distance between the Church's and Christ's
ministry becomes irrelevant and misleading."! Thus, in the
Epistle of St. Peter, the believers are called, "a chosen race, a
royal priesthood, a holy nation, God's own people..." (1 Peter
2:9). Evdokimov maintains: "To function in the Royal Priesthood
means that the believer offers the totality of his life and being as
a sacrifice, that he makes his life a liturgy."2

Entrance into the Royal Priesthood is effected through the
Holy Mystery of Chrismation, which is understood to be an ordi-
nation. The anointing with Holy Chrism is the "seal of the gift of
the Holy Spirit", through which the newly baptized believer en-
ters into the fullness of participation in the Church as a sovereign
priest. According to Chryssavgis:
[Entrance into the Royal Priesthood] endows the human person
with the potential of bridging the extential gulf between uncreated
and created, between transcendent and mundane, between immor-
tality and mortality. The cosmic liturgy of the Word is cclebrated
in the whole of creation which is summed up and assumes mean-
ing in the human person who is, in this sense, a microcosm and
the mediator between creation and the Creator.3
It is not coincidental, then, that Early Church "Chrismation” was
performed by laying-on-of-hands, the same rite used for ordain-
ing bishops, presbyters and deacons. All members of the Church
participate in the Royal Priesthood through their transformed na-
ture, which is effected through Baptism and Chrismation.* There-
fore, the Royal Priesthood is called the "ontological" priesthood
of Christ. As such, for it to be rcalized in any given place (i.e.
EML TO aPTO, epi to afto) il is nccessary to have a represcntative
1 J. Zizioulas, Being as Communion, Crestwood, New York, St. Vladimir's
Scminary Press, 1985, p. 210

2 p. Evdokimov, The Sacrament of Love, Crestwood, New York, St. Vladimir's
Sceminary Press, 1985, p. 85; cf. Romans 12:1.

3 J. Chryssavgis, "The Royal Priesthood (Peter 2:9)", Greek Orthodox Theological
Review, Vol. 32, 1987, p. 374.

4 A. Schmemann, Of Water and Spirit, Crestwood, New York, St. Vladimir's
Seminary Press, 1974, pp. 90-95; Evdokimov, op. cit., pp. 87-92.
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presence of the full Body of Christ, which includes both "clergy"
and "laity". For example, the Holy Mysteries of the Church can-
not be celebrated by "clergy" or "laity" independent of each other,
they must celebrate them together.

Among all believers in the Church, then, there is an onto-
logical equality, and a mutual necessity in realizing the Priestly
ministry of Christ. It is this ontological "common element" which
is the unifying factor among the members of the Church. Never-
theless, not all members of the Body of Christ have the same re-
sponsibilities and obligations in the life of the Church. Not every
believer has the authority to elevate the Holy Gifts during the
Eucharist, or lay his/her hands on a candidate during an ordina-
tion; not all members have the same legislative or teaching author-
ity. The greatest difference in authority and responsibilities is
found between "clergy” and "laity"”, as these terms are understood
today. In the next section of this paper we shall examine the dif-
ference in authority and responsibilities between "clergy" and
"laity", and also look at two approaches to explaining the naturc
of these differences: "functional” and "relational”.

I1. 1 Corinthians 12:28: Diversifying elements between
"Clergy" and " Laity"

Although all possess an equal ontological responsibility and
dignity in the Royal Priesthood, as St. Paul teaches, all believers
do not scrve God and Church in similar ways: "And God has ap-
pointed in the church first apostles, second prophets, third teach-
crs; then deeds of power, then gifts of healing, forms of assistance,
forms of lcadership, various kinds of tongues.” (1 Cor. 12:28; cf.
Eph. 4:11-12) In the Church today there exist two "orders" of
ministry (which together realize the Ministry of Christ): 1) the
"major orders” consisting of bishops, presbyters and deacons, and;
2) "minor orders" which consist today of subdeacons, readers,
chanters and preachers (it should be noted that in the past there
were many more ministries in the minor orders). Of primary im-
portance in the differentiation of "clergy” and "laity" are the ma-
jor orders, since those in the minor orders are still considered "lay-
pcople".s

5 It must be noted here, that even though a deacon is pan of the major orders, the
funcral of a dcacon is the same as that of a layperson, which suggests a further
differenuation in the major orders, focussing on the right and responsibility of invocation

of the loly Spirit during the Holy Mysteries, and intercessions on behalf of the
worshipping community at any liturgical service.
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The hierarchical structure of "ordained" and "non-ordained”
has existed in the Church from the earliest days of Christianity.
It has always been understood not as a social construct of
people, but as a Divinely-established order/ "ycrpift". Thus, in
the Gospel of St. John, Jesus tells His twelve Apostles, "you did
not choose Me but I chose you." (15:16) Since the holy orders of
the Church are Divinely established, they are embraced as a vital
and irreplaceable element in Her structure and life. As
Schmemann states: "Without this hierarchical structure the
Church would become a purely human organization reflecting
the various ideas, tastes, choices of men, She would cease to be
the Divine Institution, God's gift to us."6

Since this hierarchical structure is Divinely established, the
respect due to the "clergy” has also been established by God
(again, not because of an ontological superiority, but because of
the naturc and function of the "clerical" calling). Then in the
Epistle to the Hebrews one reads, "[o]bey your leaders and
submit to them, for they are keeping watch over your souls and
will give an account.” (13:17)

Along with due respect, though, the "clergy" possess a great
deal of accountability for the spiritual well-being of those placed
in their charge:

I exhort the leaders among you to tend the flock of God that is in

your charge, exercising the oversight, not under compulsion but

willingly, as God would have you do... Do not lord it over those
in your charge, but be examples to those in your flock. And when
the chief shepherd appears you will win the crown of glory that

ncver fades. (1 Peter 5:1-4)

Not many of you should become teachers, my brothers and sisters,

for you know that we who teach will be judged with greater strict-

ness. (James 3:1)

Thus, we can see that the existence of a "clerical” hierarchy
in the Church is Divinely instituted, and that it is God's will that
those people serving in the "clergy" are respected for the position
they hold. The question, though, still remains: "What is the nature
of the difference between "clergy” and "laity"? We shall now go
on to bricfly examine two approaches which attempt to answer
this question; the first is the "functional” approach, and the sec-
ond the "rclational” approach.

6 A. Schmemann, Clergy and Laity in the Orthodox Church, Platina, Califomnia,
St. Herman of Alaska Brotherhood, 1984, p. 14.
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Proponents of the functional approach maintain that the dif-
ferences between "clergy" and "laity" solely involve their func-
tion within the community of believers. "There are different min-
istries within the priestly body,” Evdokimov states, "but they are
ministries of function not of being."” That is to say, any difference
between "clergy" and "laity" involves their functional roles, and
not their ontological status (this is in opposition to the proponents
of clericalism who maintain that the "clergy" "possess” more
grace than "laity", by virtue of their ordination, and are therefore
ontologically superior).

According to Fr. Alexander Schmemann, the function of the
"clergy" is to "perpetuate within the Church that which does not
depend on man: the Grace of God, the Teaching of God, the com-
mandments of God, the saving and healing power of God."8 Sub-
scquently, they provide the human synergic response necessary
to enable and realize the Divine oikonomia (oixovoula).
Through these two functions the Body of Christ, through Divine
and human wills working in symphony, manifest the transfiguring
energies of God. This process is most cvident in the liturgical life
of the Church, in which the celebrant invokes the Grace of the
Holy Spirit to come and transform this life, while the "laity" give
their consent to this action through their collective "Amen".

The second approach to be discussed is the "relational” ap-
proach. According to one proponent of this approach, questions
about the functional and/or ontological differences between "cler-
gy" and "laity" are "not only misleading but absolutely impossi-
ble to raise."? The diversity and unity of "clergy” and "laity" in-
volve neither function, nor ontology, because the former approach-
cs the issue purely from the perspective of individual roles, while
the latter tries to place a wedge in the universal qualities of all
Christians. For Zizioulas, the difference between "clergy" and
"laity" cannot involve human nature, and does not effect one
solely at the level of one's individual function within the commu-
nity. Rather, these differences involve the relationship between
"clergy" and "laity", their respective relationships with God. Fur-
thermore, these relationships do not exist "at large”, but within
the context of the local eucharistic community.

[In fact] ordination [including baptism and chrismation] is the act

that creates community... If ordination is approached in this way,

7 P.Evdokimov, op. cit., p. 86.

8 A. Schmemann, Clergy and Laity in the Orthodox Church, p. 13.
9 J. Zizioulas, op. cit., p. 226.
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ministry ceases to be understood in terms of what it gives to the

ordained and becomes describable only in terms of the particular

relationship into which it places the ordained... For ordination to
use a most valuable distinction offered by modern philosophy,

aims precisely at making man not an individual but a person, i.e.

an ek-static being, that can be looked upon not from the angle of

his ‘limits’ but from his overcoming his ‘selfhood’ and becoming

a relating being.10

The "particular relationship” into which each believer is or-
dained at his/her baptism and chrismation is one in which, togeth-
er with his/her brothers and sisters in the local eucharistic com-
munity, the Body of Christ and the Fullness of the Holy Spirit
(cf. Eph. 1:23) is manifested in a tangible way. The community
which comes together "with fear of God, with faith and with
love" in the Eucharist, and then takes this "faith and love" into
their relationships outside of the gatherings epi to afto (ext 10
agto), "realizes here and now the very saving work of Christ,
which involves the very personal life and presence [through His
Mpystical Body] of the one who saves."!!

According to Zizioulas, the "particular relationship" of the
"clergy" is that of mediation "between man and God not by pre-
supposing or establishing a distance between these two but by
relating himself to both in the context of the community of which
he himself is a part."12 The clergy relate to God as vessels for the
ministry of the Divine energies and teachings in the local eucha-
ristic community, and they relate to that community as interces-
sors/"representatives” to God on its behalf. In the Liturgy, this
distinction can be seen in the differences between what the priest
says when facing the Altar (i.e. in thc name of the people — "Let
us pray to the Lord."), and when he faces the pcople (i.c. in the
place of Christ — "Peace be with you all.")

Concluding Comments

It is evident that among contemporary Orthodox theologians
there is a common concern to denounce the ideas of clericalism
(with their suppositions of an ontological superiority of "clergy"
over "laity") which have divided Christians not only in the West
but also in the East. Zizioulas, Schmemann, Evdokimov and
others maintain that there is not only an ontological equality be-
tween "clergy” and "laity"” but also an ecclesiological mutual

10 pid., pp. 217, 219-220, 226.

' ibid,, pp. 211-212.
12 ibid., p. 230.
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necessity. Their statements are founded in the fact that there is
one ministry, one priesthood in the Church, the priesthood of
Christ, in which the whole mystical Body of the Lord takes part.

At the same time, these theologians maintain that there also
exist in the Church specific, Divinely established, and irreplace-
able orders through which the ministry of Christ is carried out and
continued throughout history. It is the opinion of this author that
these orders are set apart both on the basis of functional and rela-
tional characteristics. One cannot carry out one's ministerial func-
tion outside of relationship with a local eucharistic community,
and similarly, one's primary definition of relationship involves the
role (or function) one carries out in that relationship.

What is most important to learn from the teachings of these
contemporary theologians is that unity and diversity in the
Church cannot be examined apart from each other; the one leads
naturally to the other. To look at unity or diversity in the Church
apart from one another leads one either to dissecting the Body of
Christ into various, unrelated parts, as in clericalism, or obscuring
the diversity of functions/relationships within it, as in mainstream
Protestantism. To speak about the nature of the relationship be-
tween "clergy"” and "laity” requires first the understanding that all
arc united in the one Priesthood of Christ. Conversely, in a study
of Church unity, one is naturally led to the understanding that in
the "One Body" there are many diverse parts, each with its speci-
fic, irrcplaceable function.
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Taras Udod

AN EXEGESIS OF PSALM 50:
A Discussion of its use as a "Devotional Prayer or Hymn" of
the Priest in Preparation to the Celebration of the
Divine Liturgy

In considering a possible topic for the course for which this
paper was to be submitted, I immediately thought of the words
"Have mercy on me, O God,..." — Ps. 50 or 51. After a brief
period of reflection, I decided that if one were to ask any group
of Orthodox Christians for the first few words of any psalm, my
contention (though unsubstantiated) is that most lay people, and
perhaps even more so, priests would respond with the same few
words that I indicated above. In other words, this psalm is very
well known, is chanted partially or cntirely in numerous
services, but also functions as a preparatory hymn or prayer of
the priest as he censes the church (Slavic practice, anyway)
immediately before the start of the Divine Liturgy. It therefore
seemed quite appropriate to examine the psalm somewhat more
closely, attempt to exegete it and bring out some of its most
important ideas as they relate to the situation of a sinful man
attempting to and preparing to enter into the "Holy Space" or
better yet, the "Holy Time" — kairos of the Divine Liturgy.

Before taking a closer look at the psalm itself, a number of
introductory points will need to be made regarding wisdom
literature generally (of which the Psalms are an integral part), the
"book" of Psalms, and the Psalms of lament/petition/supplication,
which is what Psalm 50 is.

As stated, the Psalms are part of what is known as the
wisdom literature of the Old Testament. This simply means that
this literature, though of course written in a particular place and
time, has nonetheless the very important quality of "timeless-
ness". This literature draws man outside himself and into contem-
plation of the Eternal God, Who is of course, not confined by
our understanding of time. Herein lies a further significant ele-
ment of the wisdom literaturc. There is a deliberate and rather
constant attempt to draw man away from focussing and dwelling
on himself, but rather to draw his attention to God — for it is
such a man who is "wise". "In the Old Testament the wise man
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is not an intellectual; he is a religious man who lives up to his
obligations to God and man; the fool is not necessarily mentally
stupid; he refuses to serve God, and such a course is folly by Old
Testament standards."!

Wisdom literature, as collected in the Old Testament,
includes both prose such as Job or Ecclesiastes and poetry or
verse such as Proverbs or Psalms. This needs to be mentioned
because this fact, simply that the Psalms are poetry, and in
another language from the one common to us in North America,
has a direct bearing on any exegesis of Psalms. "Hebrew verse
has a very pronounced rhythmic wording."2 This rhythm is
difficult, if not impossible to translate. A further point regarding
the psalms as poetry is that generally, "Israel's poetry is not...
individual; it is not an out-pouring from the heart of a personal
experience like much of our modern verse-making... (it) was
born out of the life of the whole pecople. It has a collective
character."3? [Italics mine.]

A final important and general point about wisdom literature
is that it emphasizes the fact that it is God Who stands over man
in a personal relationship — "The two modes of calling on God
arc praise and petition. As the two poles, they determine the na-
ture of all speaking to God. This is true of all calling on God, in
which God stands over against man in a personal relationship."4
This is perhaps one reason, though not an obvious or conscious
one, that I belicve many people would immediately respond with
"Have mercy on me, O God,..." if they were asked to say the first
fcw words of the first psalm that comes to their mind.

The "book" of Psalms then, forms an integral and probably
the most readily identifiable part of what we know and call wis-
dom literature. The "book" of Psalms though, is not a "book" in
the sense that it was written or composed by an individual or
group of individuals. Rather the "book" of Psalms is a diversified
collection of poetry of many authors, the identities of which are
lost in history. To disccm a "common theme" or a prevalent idca
in the "book" of Psalms is not reasonably possible because of this
wide diversification. Nonetheless, some general comments about
the Psalms as a collection can be discerned and would be helpful
for the purposcs of this paper.

1 Roland E. Murphy, Seven Books of Wisdom, (Milwaukee, 1960), p. 7.

2 Pius Drijvers, The Psalms — Their Structure and Meaning, (English translation
of the Sth revised edition), (New York, 1965), p. 27.

3ibid., p. 38

4 Claus Westermann, Praise and Lament in the Psalms, trans. by Keith R. Crim
and Richard N. Soulen, (Adanta, 1965 & 1981), p. 152.
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First, the psalms were written in Hebrew. In the third cen-
tury B.C. they were translated into Greek and this version is
known as the Septuagint. It was at this time that the Hebrew
term sefer tehillim, meaning "prayer-book"” was translated into
the Greek yaAtrpiov. It was at this time that the Hebrew
mizmor, meaning "a song for string-accompaniment, or harp-
song" was translated into the Greek waAuoo.5 This is the origin
of the terms "psalter” and "psalm".

Second, there is, one could say, a "tension” throughout the
psalms between the "voice of God" and the "voice of man". For
cxample, on the one hand, "...the psalms are the word that God
speaks to us. They are not merely historical documents, but they
remain alive for us, they are still able to build a bridge between
God and ourselves... (and) they are just as much alive today as
they were in past centuries."¢ Certainly anyone remotely knowl-
cdgeable about the psalter would have little trouble agreeing
with this statement — again affirming the "timelessness" of God
versus our human time limitations. On the other hand, it is also
the case that in the psalms, one can find human expressions of
cmotion, belief, attitudes and pain that are also "timeless". And
therefore, it can be equally affirmed that "the Psalms, with a few
exceptions, are not {Italics mine] the voice of God addressing us.
They are rather the voice of our own common humanity —
gathered over a long period of time, but a voice that continues to
have amazing authenticity and contemporaneity."?

Third, the psalms are poetry. This means that they cannot
be read as a "story”, nor does it mean that there is only a literal
mecaning. Rather, because each psalm is essentially a poem, "...it
has an inner unity whose background of human experience is
conveyed to us by its raythm."8 [Italics mine.] Though I men-
tioned earlier that this rhythm is often difficult if not impossible
to translatc, it is however, a tribute to the psalms that in fact, even
in translations to English or Ukrainian, for example, it is possible
to discern some sense of this very important rhythm.

Fourth, though it has been stated that the psalms convey
messages, feelings, and attitudes that are "timeless" — it is also
the case that one must not forgct that they were written in time.
Therefore, if at times the psalms are perhaps not too clear for us,

S Drijvers, op. cit., p-21.

6 ibid., p. 2.

7 Walter Brueggemann, Praying the Psalms, (Winona, MN, 1982), p. 15.
8 Drijvers, op. cit., p. 23.
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it is "... because they originated in a milieu and a civilization
having little in common with our very different world of the
twentieth century and our western culture.”? This is the reason
why it is essential when doing any serious study of the psalms (or
indeed any other part of the Bible,) to be mindful of the context
in which the writing took place. The importance of this can be
further demonstrated by the following point. In our rationalistic,
"western" mind-set and culture we tend to emphasize and "...im-
bibe a positivistic understanding of language." Or in other words,
"we report and describe what already exists..."10 and in so doing
exhaust the limits of our imagination and in turn our language.
In the psalms, by stark contrast, "the use of language does not
describe what is. It evokes to being what is not until it has been
spoken."!! To put this yet another way, when we read the psalms,
we necd to attempt to "enter into" the spirit intended in the first
place, and not apply our own agenda to the psalms. Avoiding this
kind of approach in tum helps us truly appreciate the "timeless-
ness" of the psalms.

Fifth, we shall retun to the question of authorship briefly.
Earlier, it was mentioned that the psalter is a diversified collection
of poems of numerous authors, largely unknown, if not altogether
anonymous. However, a quick perusal of most English-language
Biblcs would suggest otherwise — that David the King was the
"author" or composer/compiler of the Psalter. An apparently
plausible rcsponse to this question — was David the author of the
Psalter in thc following. "One often speaks of the ‘psalms of
David’, or ‘the Davidic psalter’. By this we do not mean that
David was the poet who wrote all the psalms; even less that all
the psalms ascribed to him in their titles actually originate from
him... But... ‘David is nonetheless the initiator of psalmody as a
literary form, and the organizer of Israel's liturgy. We must also
consider him as the principal author of the Psalter in the sense of
being the most notable and remarkable among the psalmists. It is
unfortunately quite impossible to know even approximately how
many psalms have the royal poet as their author.’"12

Sixth, throughout the psalter it is possible to discem threc
main types of parallelisms. Awareness of the patterns can be
9 ibid., pp. 37-38.
10 Brueggemann, op. cit., pp- 27-28.
1 ibid.
12 Drijvers, op. cit., p- 19 [*from: R. Toumay, OP Les Psaunes (Bible de Jérusa-
lem), Paris (1950), p. 16]
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helpful in a fuller appreciation of the text and the intended
meaning. These pattems of parallelisms are:

1. synonymous — where "... the ideas of the first part of the
verse are repeated in the second;..." (this pattern can
also include the chiastic structure [more on this later])

2. antithetic — which "develops and illuminates the theme
presented in the first part by directly opposite state-
ment in the second, as a sort of clash of ideas." — The
intention being to create a ‘shock value’.

3. synthetic — which "has no repetition of the same thought,
but there is a sort of connexion between the two parts
of the verse."13

The psalm being examined in this paper has examples of all
three of these parallelisms, and I would freely admit that my
comprehension of and understanding of the deeper meaning of
the psalm was enhanced by the awareness of these pattemns.

Seventh, though it has been mentioned that the psalms are
a diversified collection of poems, most scholars are able to and
do classify each psalm according to one of the five broad cate-
gories following. (Various authors use slightly different "classifi-
cation titles", as well as variations of the sub-divisions. I found
the following one the most straight-forward and therefore help-
ful.) Each psalm is either a psalm of praise or of lament/petition/
supplication. Praise psalms are either (1) descriptive, or (2)
declarative and of/by the people, or (3) declarative and of/by an
individual. Psalms of lament/petition/supplication are either (4)
of/by the people, or (5) of/by an individual.!4 Since Psalm 50 is
a lament psalm, our discussion shall now turn to a closer look at
the general category of psalms of lament/petition/supplication, or
even occasionally referred to as psalms of complaint.

Once again, it is necessary for us to be conscious of our
"enslavement” to western cultural and linguistic models. A com-
plaint or lament in the Biblical sense, and particularly in the
psalms which are so labeled, does not mean some sort or "belly-
aching” or "griping". And it especially does not refer to individ-
ualistic "demanding of rights" or the "name it and claim it" kind
of religion or "spirituality” that seems to be so prevalent in our
western society, particularly in North America.

Three central themes characterize the psalms which we
know as psalms of lament of/by the individual. First, the psalmist

13 Drijvers, op. cit., pp. 28-31.
14 Westermann, op. cit., (compiled from several different pages in the book).
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realizes that he is in a difficult situation,... but realizes further
that he cannot get out of it without help. The psalm of lament has
a "..life-setting (that) ... seems to be unmistakable: the psalmist
is in dire straits and he cries out to God for help."'s [Italics mine.]
A second central theme in the psalm of lament of the individual,
and even one could say, the source, in some cases of the psalm of
lament for an ancient Israelite was an imminent death, or when
death was even perceived to be imminent, the ancient Israelite
would tum to his God — a God who was perceived to be "...a
God of the living." And therefore was seen as not merely a deliv-
erer, but the deliverer from death.!6 (See later on v. 14) The third
central theme in the lament of the individual is trust. (Here again,
I feel compelled to reiterate — this idea seems to sound totally
alien to our western mind-set, and yet for the ancient Israelite this
was "normal”!) It is this trust that essentially even allows the
psalmist to consider turning his face toward God. Or put another
way, "trust in God is the basic reason why the psalmist even ut-
ters his complaint, and it is expressed in various forms..."!7 For
cxample, in Ps. 50:1 — "Have mercy..., according to Thy stead-
fast love;..." is an expression of this obvious trust that the psalm-
ist has in Yahweh.

Psalms of lament of the individual can also be characterized
as having one of three possible "foci" or "topics". Being awarc
of the focus, or perhaps better put, the subject, or at least primary
subject of the given psalm helps us to gain a perspective on some
of the deeper subtleties implicd by the psalmist that may not
nccessarily be evident "on the surface”. Psalms of individual la-
ment will have as their primary subject — "Thou, or God"; "I, or
me"; or "the enemy".!8 (For the purposes of this paper, Psalm 50
definitely has God as the subject, with "I, or me" being the direct
object, i.e. recipient of God's mercies and gifts.)

Finally, before turning to a closer look at Ps. 50, one last
clement in the psalm of lament of the individual needs to be
stated, for it will be helpful in directing our thoughts when we
look at the specific psalm in question. This element is the
structure, fairly consistent, of psalms of individual lament.
(Once again, various authors labeled these parts differently, but
csscntially they are similar. Again, I chose the following

15 Murphy, op cit., p. 36.
16 Drijvers, op. cit., p. 105.

17 Murphy, op cit., p. 39.
18 Westermann, op. cit., pp. 181-182
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designations of the parts of a lament psalm because it seemed to
be the fullest and most inclusive "plan" regarding the structure
of the lament psalm.) Though the order can vary, it usually is as
follows:

1. Address — with an introductory cry for help and/or of
turning to God.

2. The Lament, (specifically) [or in some sources, referred
to as a statement of description of distress]

3. A Confession of Trust [Italics mine.]

4. The Actual Petition, or specific request —

(a) for God to be favorable (i.e. "Look...", "incline
Thyself...", "the foes...") or
(b) for God to intervene (help..., save...)

5. A Statement, or acknowledgement on the part of the
psalmist of his belief in the "Assurance of being
heard."

6. A statement or expression of a "Double Wish" — (that
God will intervene against... and for...)

7. Vow of Praise

8. Praise of God (but not always included because the peti-
tion is not always perceived to have been answered.)!?

With thesc introductory (though not brief, albeit) points regarding
wisdom literature, the psalms and the psalms of lament having
been stated, I shall now turn to the second part of this paper, an
cxegesis of Ps. 50. (This first part of the paper was in my opinion
necessary to "lay the groundwork” for what is now to follow in
the second major part of this paper. For, again, one must always
bear in mind the "larger context and setting" in any serious exe-
gesis or study of Biblical texts.)

It is said that Psalm 50 is truly a "penitential psalm" par ex-
cellence. "The classic lament of the sinful man in the Psalter is
Ps. 50. It is the most penitential of all the psalms."2 And yet,
there is a strong feeling or attitude of hope that emanates from
this psalm that God is merciful. (This merely again shows the op-
position of our western world-view to that of the ancient Israel-
ites.)

In regards to the ancient Israelites, it may be useful to at-
tempt to ascertain a possible date for the composition of this psalm.
Though scholarly opinion is not unanimous, it seems that most

19 ibid., p. 64.
20 yohn H. Hayes, Understanding the Psalms, (Valley Forge, PA, 1976), p. 83.
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commentators set the date of composition as the sixth century
B.C., therefore excluding King David as the "author". The date
also is unlikely later than 444 B.C. when Jerusalem's walls were
rebuilt (v. 18b) under Nehemiah. One clue for the setting of the
sixth century as the time of composition is the use of the Hebrew
"bara’", meaning "to create”, in v. 12; — this verb occurs in
other writings of the same period most frequently.2!

As has been stated, Ps. 50 is a psalm of lament of an indi-
vidual, it is "personal”. A reasonable question to consider then is
how did the individual's prayer come to be what we would now
term "ecclesial"? The answer, or at least a comprehensive answer
to this question is not only beyond the scope of this paper, but it
seems that it also is beyond the scope of scholarship to answer.
A very general, possible response is the following: "Personal"
psalms of petition, such as this one, "...probably did not develop
from liturgical celebrations but from the desperate situation in
which the psalmist found himself."22 However, it seems that it
was a gradual "transition” from these psalms (i.e. "individual")
being uscd "privately” to being used publicly. Individual psalms
were used in collective settings — "A psalm written as a personal
prayer [was eventually]... taken over and used as a form of inter-
cession from the whole people. We can see this... in Ps. 50 ..."2
(When this happened, and what exactly the reasons were are un-
known.)

Three general observations about the psalm will lead us into
the specific verse by verse exegesis.

First, there is an intense expression of the urgency with
which the psalmist is crying out. "An important poetic character-
istic of Ps. 50 is its profundity of feeling. The extreme urgency
is indicatcd by some nineteen uses of the imperative/jussive
mood."? (Obviously, this "poetic characteristic is much more
obvious in the original, though it can be discened in translation.)

Second, this psalm is uncharacteristic as a psalm of lament
in that it is not drawing attention to or focussing on any material
hardship(s) of the psalmist: Rather "...the worshipper's spiritual
affliction is made to occupy the very center of the psalm. Auto-
matically a deepening of the specifically religious ideas is

21 Mitchell Dahood, Psalms, vol. I1, [Anchor Bible Series], (New York, 1968), p. 2.
22 Drijvers, op. cit., p. 45.

23 ibid,

24 Edward R. Danglish, Psalm Fifty-One in Light of Ancient Near Eastern Pattern-

ism, (Leiden, Netherlands, 1962), p. 278, [vv. 3a, 3b, 4a, 4b, 9a, 10a, 10b, 11a, 11b, 12a,
12b, 13a, 13b, 14a, 14b, 15a, 16a and 17a].
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achieved.? [Italics mine.] Moreover, one further gets the impres-
sion that the psalmist will not rest until he "knows" he is forgiv-
en. It is in this light that he cries out to God, seeing in "his sin...
a claim to God's mercy, (and) the source of his hope."2 (When
examined "chiastically", this idea of "spiritual affliction” and its
accompanying "determination” for forgiveness are in fact, at the
center of the psalm in v. 10. More on this later.)

Third, this psalm is obviously about mercy. Once again,
however, we clash with the ancients' understanding of how God
worked, because "an essential condition for obtaining (this) mer-
cy — (was/is) a recognition of the need for God's gracious for-
giveness."?7 In fact, the Hebrew term for mercy or compassion is
rahamim. It is derived from the same root as rehem, which means
womb, as in a mother's womb. Examined in this light it seems
silly, even inconceivable Lo speak of "mercy” as somehow "apart
from God".

An Outline of Psalm 50 by verses:

[*Note — Again, different authors use various designations, the
following is not meant to be the "only" way, but is rather the
one I happened to choose for the purposes of this paper. Al-
so, though some scholarly translators, (Danglish and Da-
hood, namely) include the title in the verse numbering,
most versions of this psalm and certainly liturgical use is
that "Have mercy..." is the beginning of v. 1 and total num-
ber of verses is therefore nineteen. I shall base my exegesis
accordingly.]

vv. 1-2 Address to God and a prayer of or for petition

vv. 3-6 Confession of guilt as an argument for "being
heard"

vv. 7-12 Prayer for inner renewal and to obtain God's spirit

vv. 13-17 promise of thanksgiving

vv. 18-19 a Petition for the restoration of Jerusalem2?

(I shall now proceed with a look at the psalm, verse by verse. The
following is not meant to be detailed nor certainly "exhaus-
tive", but rather I shall emphasize elements of the particular

25 Anur Weiser, The Psalms, a Commentary, (Philadelphia, 1962), p. 401.

26 David E. Rosage, The Lord is My Shepherd — Praying the Psalms, (Ann Arbor,
M, 1984), p. 76.

27 ibid., p. 78.
28 Drijvers, op. cit., p. 243
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verse that in my opinion have a significant bearing upon the
use of this psalm as a devotional or "preparatory” hymn of
a priest prior to the celebration of the Divine Liturgy.]

1. The fervency, or rather magnitude of the request that God
"blot out my transgressions”, is lost largely in the translations.
According to Dahood, "my transgressions” is "altogether too pal-
1lid."? For the root of the verb pdsa’, from which pesa’dy ("my
transgression") comes from, is ps’. The connotation is that these
"transgressions” are not some errors in judgement or a slight
straying off the path. But, instead, these "transgressions” are more
like "... acts of rebelling of the gravest danger."?° [Italics mine.]
Immediately, we can see that the "tone" of the psalm is much
stronger and fervent than at first appearance — this is "serious
business".

2. In this verse, again English translators do not reveal the
great need that exists for the "washing". The Hebrew term is
harbeh, which means "immensity". The psalmist's use of this term
conveys the idea that "...the number of washings should equal the
number of God's mercies."3! In other words the washing is ac-
tually a permanent, on-going process that in a sense, does not
reach a "conclusion” in this life.

3. As indicated above, with this verse, the psalmist begins
his confession, specifically. However, the points mentioned above
are further emphasized here in v. 3. The psalmist, though not list-
ing sins themselves, realizes that he has sinned, and that he "will"
sin, or better put that the "ugliness" of sin all around him is very
prevalent. In v. 3a there is the implication of a consciousness of
the "...present, active, personal, experimental knowledge of sin,..."
In 3b it is implied that one "...cannot escape from seeing it and
contemplating it in all its odiousness."32 A further point that be-
gins to be clear in v. 3, and continues to be developed in the fol-
lowing verse, is that "the psalmist sees his sin as a matter be-
tween himself and his God. The nature of his sin is not stated but
it is understood as a disruption in the human-divine relation-
ship."33 [lialics mine.]

29 Dahood, op. cit., p. 3.

30 ibid.

3 ibid,

32 Charles Augustus Briggs and Emilie Grace Briggs, A Critical and Exegetical
Commentary on the Book of Psalms, (New York, 1907), p. 5.

33 Hayes, op. cit., p. 84
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4. In v. 4a we have an example of intensification by paral-
lelism, that is unfortunately not evident in the RSV for example.
According to the Hebrew word order, Against you alone..." would
be followed by "and before your eyes...", thus intensifying or
"shining a bright spot-light” upon the sinner to an even greater
extent.

5. At least one source that was consulted, (obviously a
Roman Catholic author) clearly stated that this verse is a fore-
shadowing of the doctrine of original sin. Upon closer study,
however, I do not believe that this idea is defendable. Rather, a
position that seems much more plausible, and even closer to the
Orthodox Church's position on "original sin" is that "the poet here
(in v. 5— "...in iniquity, and in sin...") alludes to the historic ori-
gin of the nation in their patriarchal ancestors,... their first father
committed sin, and all his posterity since his day have followed
him in transgression."35 (And this, in my opinion is much closer
to the Orthodox Church's understanding of being born into sinful
conditions rather than being born with "inherited guilt".)

6. The key word in this verse is hokma — "Wisdom". Ac-
cording to Dahood, the RSV (and a common Ukrainian transla-
tion with which I'm intimately familiar,) completely miss the
point in this verse. Dahood translates this verse "Since you indeed
prefer truth to both cleverness and secret lore, Teach me Wisdom."
For God desires truth or His Wisdom to be manifest in the psalm-
ist and the psalmist realizes this in apparent contrast to tuwhot —
"clevemess", which is "derived from Egyptian sources... (and)
has a pejorative connotation for the psalmist.” Likewise with sd-
tum — "sccret lore" (or in the RSV — "secret heart"), "...refers
to Canaanite secret, magical arts."3¢ And this further has a derog-
atory and therefore undesirable implication. In response to this,
and to counter this, the psalmist prays for and asks for hokma so
that he will bc enabled "to repent of his sins and receive par-
don..."37 [Italics mine.]

7-8. From verse seven to eight, there is an important "grada-
tion" that can be discerned, or a "contrast”, between the psalmist's
"human predicament (sinfulness in v. 7) and the unachieved di-
vine moral impcrative (joy and gladness in v. 8)..."38 The key term

34 Dahood, op. cit., p. 4.

35 Briggs & Briggs, op. cit., p- 6.

37 R.N. Whybray, The Intellectual Tradition in the Old Testament, (Berlin, 1974),
p. 96.
38 Danglish, op. cit., p. 80.
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though in these two verses is the Hebrew dikkita, "you crushed".
Scholarly opinion seems to be rather unified in the following:
First, God did not inflict physical pain upon the psalmist by actu-
ally breaking his bones. Reference in the psalm is to a spiritual
distress. And second, the "shatteredness” of the psalmist because
of remorse is further supported later in the psalm inv. 17.

9. This verse at first appearance could be seen as suggesting
a somewhat presumptuous attitude on the part of the psalmist.
After all, how can one dare even to ask God to "hide His face?"
This verse though actually belies the deep faith or belief of the
psalmist in the assurance that Yahweh has a "...gracious attitude
toward sin."3% Without this hope and faith otherwise, the psalmist
knows that he would not stand a chance before the face of God,
in light of his sins.

10. This verse is the key verse in the psalm, particularly re-
garding the use of this psalm as a prayer by the priest prior to the
Divine Liturgy. (I shall mention more on this later.) For now, the
following points are most significant for our discussion. Prior to
this verse, there is the "forgiveness and cancellation of sin." This
though is "not enough, the ‘journey’ or "process" is not complete.
The poet is "agitated further regarding a new attitude of life."4
(Italics mine.) And this manifests the "eamestness and sincerity
of his feeling of penitence."4! This fecling of course, sprung from
the heart, which was, for the ancient Hebrew "the organ of intel-
lect and will." Therefore the psalmist is actually requesting noth-
ing less that a transformation of character."42 And finally, it is
evident that the psalmist realizes that he cannot do this on his
own. For this would mean "...nothing less than complete self-
conquest."43 He therefore uses the verb "create”. It is important
to note that the Hebrew does not mean to make something new
out of nothing, or to make anew to replace what is old. Rather, it
is a request for a transformation of the "old" into the "new".4

11. The noteworthy implication in this verse regarding our
discussion is that "Holy Spirit" in this case is a reference to a call
for the psalmist, or perhaps within the psalmist, to be holy, recog-
nizing this aspiring to be holy. But this holiness is "not in the

39 Briggs & Briggs, op. cit., pp. 7-8.
40 Weiser, op. cit., pp. 406-407.

41 ibid.

42 Hayes, op. cit., p. 84.

43 Weiser, op. cit., p. 407.

44 Briggs & Briggs, op. cit., p. 8

148



sense of ethical perfection, (as it is) in the sense of consecration,
a keeping apart from all that is impure or defiling,..."45 [Italics
mine.] (Most definitely the "goal” or hope of the priest as he pre-
pares to serve the Liturgy.)

12-14. In these verses, the psalmist expresses the six things
then that he shall need "...if moral security is to be guaranteed for
his future experience."4¢ These must come from God — what we
(Orthodox) would call grace, and include:

1. "a new, inner spiritual capacity for life — a clean heart
(v. 12a)

2. "...consistency — a steadfast (or willing) spirit (v. 12b)"

3. "Divine fellowship..."

4, "(and) the empowering dynamic of the divine spirit..."
(v. 13)

5. "Optimism of life (‘joy of Thy [or God of my] salvation’
v. 14a)"

6. "an adventurous (or ‘willing’) spirit” v. 14b47

An cspecially pertinent phrase for our discussion is "Deliver me
from dammim,..." (v. 14a). It seems plausible that this term (dam-
mim — translated in the RSV as "bloodguiltiness", or simply as
"punishment” in Ukrainian) "...may havc come to signify the
place of tears par excellence." (Italics mine.) Or in other words,
since "there is no praise of Yahweh in the realm of sorrow,... (the
nether world)," the ultimate place from where deliverance is nec-
essary is dcath — Shcol.#¢ With faith in and anticipating this de-
liverance, the psalmist then vows in v. 14b that he will cry aloud
of this deliverance.

15-16. In these verses the psalmist makes a vow to praise
God, but in addition we sec a connection in v. 16 that existed in
the ancicnt Israclite’s mind between the vow of praise and the vow
to offcr sacrifice.4 Morcover, the connotation, throughout the
psalms, and thercfore in v. 15 — "to praise”, was a much broader
onc than our language's or culture's "thank-you, or gratitude.” In
fact the Hebrew language has no word corresponding to the
English "to thank". Onc "thanked" in the ancient world by prais-
ing, and this in turn meant not only a "feeling of gratefulness”,

45 ibid.

46 Danglish, op. cit., p. 281.
47 ibid.

48 Dahood, op. cit., p. 8.

49 Westermann, op. cit., p. 76.
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but implied on the part of the "praiser” that He "will respond to
Him (God) for what he has done for me."s0

17. The only, ultimate "gift" that we can "give" to God is
nothing short of our whole, entire selves — our whole lives. In
this verse, it is really the "...sacrifice of a broken spirit, made by
a broken spirit;..."5! Our later Christian understanding is in fact
consistent with that of the ancient Israelite's in that "...as we die
to ourself, we are able to offer God a humbled, contrite heart."s2

18-19. It is claimed by some scholars that these verses are
late additions to the original psalm; presuming and suggesting
that since King David is the titled author, these verses about the
rebuilding of Jerusalem must obviously be later additions. I be-
lieve this is not so for three reasons. One, most of the titles of the
psalms are later additions. Two, in the original Hebrew, these
verses are necessary to complete the poetic strophe.53 And third,
the Hebrew bny, or banah "signifies both ‘to build’ and ‘to re-
build’. Hence the psalm is to be dated between... 586 B.C. ... and
444 B.C. ..."s4 Most relevant for our purposes is the idea of "right
sacrifices" in v. 19a. The "right" of the RSV, or the "fair" or
"proper” of the common Ukrainian version, in reference 1o the
sacrifices seems to be greatly superceded by Dahood's use of
"legitimate". This appears to be so to emphasize that the sacri-
fices are "...performed according to ritual prescriptions; for such
sacrifices Jerusalem was the only legitimate site."55

I trust that at this point it has become evident that there are
numerous reasons why the choosing of this psalm as a prepara-
tory prayer of the priest before serving the Divine Liturgy was a
most appropriate development. It was not my purpose to attempt
to determine how or when or by whom this was done, rather to
show some possible reasons as to why it was done.

Indeed, this psalm does serve as a most appropriate prayer
for the man, ordained a priest, now vested and about to enter the
"Holy Time" — kairos of the Divine Liturgy, and attempt to fur-
ther lead the given community into a collective, and corporate
entering into this kairos as well.

50 ibid., p. 29.

5! Briggs & Briggs, op. cit., p- 10.
52 Rosage, op. cit., p. 78.

53 Briggs & Briggs, op. cit., p. 10.
54 Dahood, op. cit., p. 9.

55 ibid., p. 10.
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The priest addresses and calls out to God, he confesses his
sins, that but for the grace of God makes him completely unwor-
thy to enter into this service, and then he petitions. He asks for a
renewed, or more so a transformed heart and spirit. For it is only
with a renewed, and transformed heart and spirit can it at all be
possible for him to proceed anywhere further in this process.
Then, he promises that he will sing (and "do"!) praises and (at-
tempt to do his best, again by the grace of God to) offer the legit-
imate sacrifice on behalf of all and for all.

It is in v. 10 though, that I believe the "crux" of the prayer
is expressed. This in fact forms the very center of this psalm when
examined chiastically, and therefore I believe is the most impor-
tant plea, yeaming, request, and necessity of the priest, and in
turn of the entire community in the celebration of the Divine
Liturgy. "Create in me a clean heart, O God,..." The psalmist in
this verse cxpresses in fact the ultimate goal of our lives now as
Christians. For he expresses "a totally new creation (that is)...
needed, a creation similar to the ordering of chaos, formless and
void, like the creation of the world (note the use of the same verb
as in Gen. 1:1)."¢ [Italics mine.] The poet, in a sense, foreshad-
ows for us the essential message of our Lord and Saviour Jesus
Christ. The poet "...knows that he needs to be born anew, and he
anticipates the Christian experience of a new creation (Gal. 6:15)
and of a new birth (John 3:3; 1 Peter 1:23).57

It is towards this new creation, this new birth, through the
acquiring of a transformed heart and spirit that the priest is to at-
tempt to lead his community to an understanding and partaking.
And it is the acquiring of the mood or the setting of the atmos-
phere before the Divine Liturgy for this movement that Psalm 50
provides such an excellent prayer of preparation.

56 Samucl Terrien, The Psalms and Their Meaning for Today, Indianapolis, 1952),
pp. 175-176.

57 ibid.
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Rosemarie A. Skavinski

SUICIDE:
In the Eyes of the Orthodox Church

In Memory of My Father, Joseph Peter Skavinski
(1935-1993)
My teacher, my advisor, my pillar of strength
My friend;
May we both gain a better understanding
and a constant redemption of hope.
Foreword

While I was preparing the initial draft of this paper, it is in-
teresting to note the reaction I got from my family and friends.
Some are of the same belief as myself, and some are not. I have
been asked repeatedly what my chosen topic of research is, and I
would boldly answer, "The Orthodox Perspective on Suicide."
The majority of the responses were, and still are: a laugh or chuck-
le and "You just don't do it [suicide]!!"

Basically, that is it in a nutshell. All writings by Orthodox
theologians maintain that suicide is an unthinkable act of defiance
to God and it is unacceptable. But like murder, rape, abortion,
drugs, alcohol, gluttony, adultery, etc., suicide is also a common,
tragic event that has directly or indirectly touched the lives of
nearly cvery human being. My desire to research this area under
the auspices of the Ukrainian Orthodox Church of Canada
(UOCC) is to bring this topic to discussion with hopes of helping
others become aware of the despondent souls who need help with
guidance and restoration of faith in God.

Suicide is very real in our communities. Not accepting or
condoning it decreases its occurrence to quite an extent. Some
do not give in to suicide for fear of not being buried in the same
cemetery as loved ones; but when suicide does occur, its denial
does not help the survivors to gain strength, hope or forgiveness
of the person. Survivors seem to be left on their own to come to
grips with their inner anger, anguish, and guilt of not having been
ablc to help the despondent. I'm not saying the priests of our
Church will not care for the survivors or will excommunicate
them. Our priests are very compassionate souls and will do
cverything in their power to help the survivors find the strength
to carry on by relying on their faith.
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The unacceptable act of suicide, to some, may be much
more difficult to cope with. I agree it shouldn't be done — that's
what saved me — but what about those who gave up and didn't
come back to the faith?

1. Introduction

The perspective of suicide taken by Orthodoxy is that it is
not permitted whatsoever. Due to this blatantly obvious stand-
point, further exploration has not occurred in the Orthodox circles
of literature since further explanation does not seem to be neces-
sary. Our precious gift of life given to us from God and by God
is not within our realm to brutally choose to end or to give away.
But in today's day and age of additional social pressures and of
living up to standard expectations, this perspective has changed
drastically and suicide has been deemed as acceptable by other
cultures and faiths.

In Western societies in the Middle Ages and into the 19th
century, ncgative opinions have been placed on all attempted or
committed suicides. Punishments included disgracing the reputa-
tion of the deceased, mutilation of the corpse, hanging of the
corpse from public gallows, denial of Christian burial, confisca-
tion of the estate of the deceased, and the deceased was excom-
municated from the Church.

Through definitions and comparisons of types of suicide,
various attitudes toward suicide may be formed. Various respons-
c¢s arc also molded accordingly, depending on each individual's
outlook on dcath and choices of death.

The opinions that members of a society hold regarding suicidal

behavior is a reflection of their values toward human life. These

values influence how members of society are taught to think and
bchave.!

II. What is Suicide?
(a) Definition

1. Contemporary: The modem concept of "suicide”, taken
from Webster's Il New Riverside Dictionary (1984) is defined as
"the act of killing oncself intentionally.” Roget, in his Thesaurus,
equates suicide with self-destruction, self-killing, self-murder,
and self-immolation.

There are no compassionate definitions of suicide. With the
growing acceptance of self-killing in our society, one would think

1 Ingram, Ellis, D.D.B., p. 150.
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a lighter definition would be created. But only manuals and texts
written for the bereaved will explain suicide as a form of escape,
a "cry for help”, and even treated as lightly as being a type of pain
reliever.

2. Orthodox: In Living the Faith: The Praxis of Eastern
Orthodox Ethics, Stanley S. Harakas explains suicide as the "the
willed taking of one's own life by one's own hand." A less severe
definition than the dictionary's, Harakas also explains that it is
only committed by humans; self-murder is a provoked instinctual
behavior pattern among animals and is not committed by choice.
God granted us with the ability to make decisions and of free
choice. This is how sins are committed — people having to make
decisions between right and wrong. In regards to our lives being
gifts from The Creator, God, Our Father, there is no choice to
make. Harakas considers each suicide to also be psychologically
unique to each person who commits it.

(b) Two Types

Suicides may be separated into two broad types: 1) those
based on custom, and; 2) those of personal character.

1. Custom: In some nations, such as India and Japan, sui-
cides are customary and even encouraged. Widows in India prac-
tice suttee, while the Japanese practice hara-kiri. Suicide was
strongly condemned in Thebes while other ancient Greek tri-
bunals heard arguments of those who wanted to commit suicide.
When a chicf died in the Fiji Islands, his wives hurried to be the
first one to kill themselves in order to become the chief's favorite
wife in the spirit world. Suicide is very acceptable in these types
of beliefs.2

2. Personal Character: Suicides of a personal character can
be further divided into sub-categories:

a) Philosophical — The first sub-category are the philoso-
phical views, which justify suicide in ancient Greek and Roman
times as well as in modern philosophy.

As seen by the Church, writers such as Hume and some
modem existentialists are preaching heretical moral beliefs that
are cthically false. We believe each person holds life in trust as a
grant from God; people who commit suicide are taking a life that
is not theirs to take. The philosophical attitudes of existentialists
reject God and His providential care. They made the decision that

2 ibid.
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it is acceptable to die by ones own hand. These people are not
permitted to be buried through the rites of burial in the consecrat-
ed cemeteries of the Church.3

b) Desperation — The second type of personal suicide
arises from despair and is the result of emotional disturbances.
Such suicides are rarely viewed by the Church with sympathy and
understanding. This type of suicide is due to tremendous
psychological pressures.

A burial may rarely be permitted by the bishop if these cir-
cumstances can be verified by attending physicians, therapists, or
other evidence. This exception is justified by the principle of eco-
nomia.* According to Harakas:

Every Christian needs to cultivate a spirit of Christian hope which
prevents the believer from reaching such a level of despair. The
Church, as the people of God, must constantly remind its mem-
bers, and the whole society, of the sanctity of life. Clergy and laity
will seeck to maintain hope in Christ, the Victor over all the ene-
mies of human life, especially in difficult, troubling and threaten-
ing circumstances. Further, they will encourage those who show
signs of despondency or who threaten suicide to seek spiritual and
psychological counselling.5

(¢) Indirect Suicide

Indirect suicide is caused by the willful practices that pro-
voke a slow, yet foreseeable deterioration of bodily or mental
health that may lead to an earlier than normal death. Various
abuses, such as undisciplined life and extreme attachment to
worldly pleasures, cause indirect suicide. Some forms of this
self-abuse include consumption of too much food and drink (i.e.
gluttony), overwork, extreme asceticism, thrill-seeking, exposure
of one's life unnecessarily to dangerous circumstances, failure to
seek medical assistance when it is needed, and such practices as
sexual promiscuity, alcohol abuse, drug abuse, and tobacco
smoking and chewing. Some practices cause diseases, such as
heart or liver diseases or AIDS, that shorten the length of life and
diminishes its quality.¢ St. John Chrysostom distinguishes be-

3 Stanley Harakas, Living the Faith: The Praxis of Eastern Orthodox Ethics, Min-
neapolis, Light & Life Publishing Co., 1993, p. 120.

4 Economia — Greek for "economy”; how to run a household or church. Not by
book or law; a relief from centain disciplines or laws as decided by bishops from case to
case because something should be done otherwise it may be worse to follow the law. If
law changed for one case, it doesn't become precedent. Example, burial of suicides: if one
is allowed, doesn't make all of them allowed.

5 S. Harakas, op. cit., pp. 119-121

6 ibid., p. 121.
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tween the normal activities of the body and those activities that
abuse the body:
Seeing and hearing and speaking and walking are deeds of the
body; and if we mortify these, we shall be so far from living, that
we shall have to suffer the punishment of a man slayer.”

II1. Attitude Towards Suicide

Many attitudes and standpoints have been taken towards
suicide. Some cultures know suicide as customary and today,
some Christian churches have adapted to be more accepting of
suicide to accommodate the grieving survivors. Yet the Orthodox
standpoint maintains its original traditional belief on non-accep-
tance.

(a) Orthodox Standpoint

Although Orthodoxy has not adapted to accommodate the
survivors of suicide, this does not demonstrate a lack of compas-
sion. Since the birth of the Church at Pentecost, throughout the
Scriptures till today, there has not been and will not be an accep-
tance of suicide. Some argue that certain circumstances may
become so unbearable that it is understandable why a person
wants to die. But even in cases of terminal illness, life should be
preserved regardless of the circumstances. No one has the right
to decide when a life is expendable. The Church upholds the
moral truth that murder is wrong and that suicide is a special
case of murder, especially since a person cannot repent for the
act. A cultured Apologist for Christianity, Lactantius (c. 240-320)
expressed the accepted viewpoint of the Church:

If homicide is wicked because it is the destroyer of a man, he who
kills himself is fettered by the same guilt because he kills a man.
In fact, this ought to be judged a greater crime, the punishment
of which belongs to God alone. For, just as we come into this life
not of our own accord, so departure from this domicile of the body
which was assigned to our protection must be made at the order
of the same One Who put us into this body, to dwell therein until
He should order us to leave.?

The bias of the Church remains toward the preservation and
maintenance of God-given life.

7ibid., p. 121 from "Commentary on the Epistle to the Romans, Homily 14", in
Nicene and Post-Nicene Fathers, vol 11, p. 440.

8 ibid., pp. 119-120, from The Divine Institutes, Book 3, Chapter 18.
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1. Forgivable Sin?: As long as we genuinely repent, God
promises to forgive our sins. Only the sin against the Holy Spirit
cannot be forgiven. The sin against the Holy Spirit is the unwill-
ingness to seek forgiveness through repentance.

Therefore I say to you, every sin and blasphemy will be forgiven
men, but the blasphemy against the Spirit will not be forgiven men.
Anyone who speaks a word against the Son of Man, it will be for-
given him; but whoever speaks against the Holy Spirit, it will not
be forgiven him, either in this age or in the age to come. (Mt.
12:31-32)

This blasphemy against the Spirit is willful hardness of
heart and attributes the saving action of the Spirit to Satan and
refuses to accept God's forgiveness and mercy. Repentance is the
prerequisite for forgiveness. We are always ready to forgive those
who do harm to us or to themselves. But in the case of suicide the
person who committed suicide dies with a very serious sin on
his/her soul — self-murder.? It is considered an irrevocable sin
and inexcusable, for which there is no opportunity for repentance,
and therefore no opportunity for forgiveness.

2. Burial: The Church does not permit the suicide to be
buried through the rites of burial as a sign of the Church's opposi-
tion to philosophical attitudes which reject God and his providen-
tial care. If the bishop decides there was no evidence of despair
or other emotional disturbances, burial through the rites of the
Church ought not to take place. Those buried in the cemetery are
awaiting the resurrection of the dead, unlike those who many
have given up hope. The funeral service is like the blessed ending
of life. The body of the suicide is disposed of outside the Church
cemetery without funeral rites, since the funeral service implies
hope in resurrection. The act of suicide is the giving up of hope
and is also the denial of God's providence.

14th Canon — Timothy of Alexandria:

If anyone having no control of himself lays violent hands on him-
self or hurls himsclf to destruction, whether an offering ought to
be made for him, or not?

Answer: The Clergyman ought to discern in his behalf whether
he was actually and truly out of his mind when he did it. For
oftentimes those who are interested in the victim and want to have
him accorded an offering and a prayer in his behalf will deliber-

9 S. Harakas, The Orthodox Church: 455 Questions and Answers, p. 134-135.
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ately lie and assert that he had no control of himself. Sometimes,
however, he had it as a result of influence exercised by other
men, or somehow otherwise as a result of paying too little atten-
tion to circumstances, and no offering ought to be made in his be-
half. It is incumbent, therefore, upon the clergyman in any case
to investigate the matter accurately, in order to avoid incurring
judgment.10

If a family physician, psychologist, or psychiatrist can veri-
fy that psychological problems were the source of the suicide, a
letter to the Bishop from the priest would prompt the Bishop to
allow the priest to conduct memorial prayers according to the
rites of the Church, only under rare circumstances. In these in-
conceivable cases, it is understood and accepted that the despon-
dent victim was beyond the capability of making rational heart-
felt choices, as though he were taken over by a disease that inca-
pacitates any self-control. But even when we come t0 moments
of psychological discomfort, we are living as a gift and trust from
God, life is not ours to take away. Long bcfore believers come to
the point of desperation they should have developed the practice
of finding and support in God.!!

Christians often turn to the Book of Psalms in moments of
tribulation:

Though I walk in the midst of trouble,

You preserve my life;

You stretch out Your hand against the anger of

my foes, with Your right hand You save me.

The Lord will fulfill His purpose for me;

Your love, O Lord, endures forever —

do not abandon the works of Your hands. (Ps. 138:7-8)

Many verses in Psalms, as well as the other Books of the
New and Old Testaments, prevent us from ever coming to the
point of despondency and despair that would lead to the taking
of one's own life. Our faith, through prayer, readings, and repen-
tance, is a continuous growth throughout our lives and can be
compared to that of a crutch for the crippled.

(b) The Survivor

A compelling and personal tragedy, suicide leaves survivors
bewildered, confused and usually guilt-stricken. Phrases said
over and over are "Why did they do it?" "If only I had...”

10 The Rudder, p. 898.
11'S. Harakas, op. cit., p. 324.
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Different people are programmed to handle tragedies and
traumatic events differently. Reactions and grieving is handled in
different ways.

1. Response — The guilt and shame experienced by survi-
vors goes beyond what we are likely to feel after any other kind
of death. People tend to blame themselves for their loved one's
actions; but if they're going to do it, they're going to do it. Al-
though the Orthodox Church does not condone suicide, empathy,
love and compassion is offered in abundance to the survivors who
need to cope and carry on with their lives.

Sometimes, a suicide may be followed by another. It leads
people to believe that if one doubted his/her faith, maybe there
isn't a God or maybe life doesn't have meaning. This ripple effect
arouses doubits in survivors. A professor of psychology and theol-
ogy and pastor of the Presbyterian Church, H. Newton Malony,
Ph.D., had his beliefs shaken after his friend's suicide:

Part of your sense that life has meaning is that those about you
also affirm its meaning. If that is shaken by someone close to you
saying “life doesn't have meaning, and I'm going to take myself
out of it,” your buttress is shaken. That is the ripple effect. There
is this implicit, unconscious dependence on this person confirming
your existence.12

The extreme forms of grief taken on by the survivors of sui-
cide is accentuated since the deprivation or loss of the person by
death was chosen by the person. One does not want to lose some-
one cherished. As Jackson states: "...Because our sorrow is for a
part of ourselves that seems to have been destroyed, we have a
double difficult time in getting through the experience and on
with the tasks of living."13

2. Endurance — Life is not ours it is God's. As Christians,
we do not condone suicide since God gives us life, He is the only
One Who has the right to take it. But we are not judges and we
do not criticize those who do take their lives. They are lifted to
God's mercy and judgment — He is the only One Who really
knows what happened. Rather than condemning, it is up to us to
look at ourselves and ask: "Did I ever reach out to this person
with hope and love?" "Am I not perhaps committing suicide my-
self gradually by overeating or overworking or over drinking?"
"Do I have a final breaking point — or would I have one if my
faith did not sustain me?"

12 R, Robinson, Survivors of Suicide, Santa Monica, CA, IBS Press, 1989, p. 72-73.
13 EN. Jackson, For the Living, lowa, Channel Press, 1963, p- 22.
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Enduring the grief of losing someone may be one of the
most difficult tragedies to deal with in life. Self-exploration and
self-blame for one's beloved taking his/her life does not bring the
person back or change any other circumstances. It is vital that the
person's grief be managed rather than allow oneself to be domi-
nated by grief.

Treasure your memories, but one cannot live on memories
alone and be happy. There are three important steps in handling
one's grief. First, resist detours around the truth and face the full
reality of what has happened. Courage is needed to endure the
pain, and ours is a healthy pain that has within it its own healing
qualities. Secondly, break some of the bonds that tie you to the
person who is gone — let go. Our feelings need to be reinvested
in the future rather than be perpetually bound to false securities.
For example, when adult children lose a parent, they cannot have
any more dependent feelings and must declare their independence.
Third, it is extremely vital to develop ways that will make it pos-
sible for a person to find new interests, satisfactions and creative
activities for the remainder of his/her life. The energy of life will
have to be planted in areas where it can be fruitful.!4

In moments of great sorrow, rather than trying to reason out
why a loved one committed suicide, we should bring our grief to
One Who loves and cares and Who alone has words of hope for
cternal life.

But now having been set free from sin, and having become slaves

of God, you have your fruit to holiness and the end, everlasting

life. For the wages of sin is death, but the gift of God is eternal

life in Christ Jesus our Lord. (Romans 6:22-23)

3. Prevention — Potential suicides can often be identified,
resulting in the right kind of help being given, but sometimes this
is not so. This points to the fact that we are surrounded by per-
sons who arc wounded invisibly with feelings of unworthiness,
inferiority, guilt, hopelessness, helplessness, and even deep de-
pression.

As Christians, what can we do to help one another? One
thing to do is to light a candle of hope. Ours is a God of hope.
We, as Orthodox Christians, celebrate the resurrection of Jesus.

Oh, love the Lord, all you His Saints!

For the Lord preserves the faithful,
And fully repays the proud person.

14 ibid., p. 29.
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Be of good courage,
And He shall strengthen your heart,
All you who hope in the Lord. (Psalms 31:23-24)

God specializes in delivering us when we come to the end
of our rope. Continuously remind yourself and those about you of
the great joy in Christ's resurrection. Remember the tremendous
humiliation Christ endured in order to save us, and know that
everything has its purpose. Things always turn around and get
better: "I have hope in God, which they themselves also accept,
that there will be a resurrection of the dead, both of the just and
the unjust.” (Acts 24:15)

The invisibly wounded can also be helped by us loving
them. Everyone needs people — people who care, people who
listen, people who make us feel important. We need to establish
meaningful relationships with others. A person who was intent
on committing suicide said once, "If I meet just one person be-
tween here and the river who gives me a smile, a word of hope,
a look of cheer, I'll be back. Life will seem worth living."!5

Greatly to be commended are telephone "hotlines” for peo-
ple seriously contemplating suicide. Potentially suicidal people
arc counscled over the phone and given referrals.

When someone tells you that he/she is contemplating sui-
cide, you may feel bewildered or frightened, as if a tremendous
burden has been placed on your shoulders. It has. Your goal is to
persuade him/her to see a professional or for you to get advice
from a professional as soon as you can. If you sense you can't
brcak away from such a conference, there are some things you
can do right then and there. (Please refer to Appendix Il for list-
ing.)

(c) Attempted Suicide

There arc also many who have attempted suicide. Either the
intention was there, but their life was saved or the attempt wasn't
definite enough, or else there are those who have attempted to
take one's own life without the intention of actually dying.

1. Cry for Help — This case is considered a form of atten-
tion getting. The person, out of desperation, decides he/she wants
drastic changes in his/her life, and he/she wants them now.
They're fed up with the ways things are headed. When a person
makes a drastic plea by gambling with his/her life, people around

15 A. Coniaris, Christ’s Comfort for Those Who Sorrow, Minneapolis, Light & Life
Publishing Co., 1978, pp. 17-19.
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him/her are bound to make all the necessary adjustments. Perhaps
a teenager's parents weren't getting along or someone's spouse
spent too much time at work. These "cries for help" should be
taken seriously, even if the person may never actually die by
his/her own hands. That suicidal person is not only capable of in-
flicting upon himself immediate death, he is causing indirect sui-
cide because his/her body is withstanding physical damage with
each and every attempt.

2. Forgiveness — Those suicidal people are desperate for
change, for hope, and for love. They've outlasted the evil doing
of wanting to be murdered by their own selves. How can they be
welcomed back in the community?

Unlike those who successfully committed suicide, attempt-
ors are able to repent and, therefore, gain forgiveness. If the vic-
tim experiences a tum around in life, he/she will not likely com-
mit further attempts. Asking his/her family for forgiveness will
be very difficult. The attemptor must also reestablish a sense of
trust and a sense of belonging in a wary community that will have
a difficult period of reaccepting the person.

Most importantly, the person must genuinely repent and
gain forgiveness from God, as He promises:

Be merciful to me, O Lord,
For I cry to You all day long.
Rejoice the soul of Your servant,
For to You, O Lord, I lift up my soul.
For You, O Lord, are good, and

ready to forgive.
And abundant in mercy to all

those who call upon You. (Psalm 86:3-5)
Judge not, and you shall not be judged. Condemn not,
and you shall not be condemned. Forgive and you will
be forgiven. (Luke 6:37)
Take heed to yourselves. If your brother sins against you,
rebuke him; and if he repents, forgive him. And if he sins
against you seven times in a day, and seven times in a
day returns to you saying. “I repent,” you shall forgive
him. (Luke 17:3-4)

V. Concluding Remarks

Many aspects of suicide have been covered. One can never
cover them all in one document. Understanding the reasons be-
hind the Orthodox perspective on suicide and the Church's unac-
ceptance will help those in their dire times of need. No matter
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how desperate you may be, maintain belief, trust and hope in God.
Let your faith be your guide, and always be ready to repent and
to forgive. Live each day as though it may be your last — one
never knows when God will ask you to join Him.

Appendix I — Warning Signs of Suicide:

9.
10.
11.

12.
13.

PNAUNA LN~

. Suicide threats.

. Previous suicide attempts.

. Statements revealing a desire to die.

. A preoccupation with and asking questions about death.
. Getting affairs in order.

Giving personal effects away.

. Personality changes or odd behavior.
. Withdrawal, apathy, moodiness, anger, crying, sleeplessness,

lack of appetite.

Loss of interest in usual activities.

Tendency toward isolation.

Statements about hopelessness, helplessness, or worthless-
ness.

Mental depression.

Sudden appearance of happiness and calmness after a period
of some of the characteristics listed above.

Signs of Depression:

— OV oI W AW -

bt ot

. Persistent sad, anxious, or "empty"” mood.

. Feelings of hopelessness, pessimism.

. Feelings of guilt, worthlessness, helplessness.

. Loss of interest or pleasure in ordinary activities, including

SEeX.

. Sleep disturbances (insomnia, early-moming waking or over-

sleeping

. Eating disturbances (either loss or gain of appetite and weight).
. Decreased energy, fatigue, being "slowed down".

. Thoughts of death or suicide, suicide attempts.

. Restlessness, irritability.

. Difficulty concentrating, remembering, making decisions.

. Physical symptoms, such as headaches, digestive disorder,

and chronic pain that does not respond to treatment.

Appendix II

The following is a list of suggested action to take if some-

one confides in your regarding their suicidal intentions, or if they
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seem very likely to be intending to commit suicide. Remember to
stay hopeful and supportive. Get professional help as soon as you
can.

1. Draw the person out by asking questions like, "What's going
on?" "Where do you hurt?" "What would you like to see hap-
pen?" This gives people a chance to verbalize what is frus-
trating them.

2. Be sympathetic; show that you fathom how troubled the per-
son is. Don't say something like, "You're being silly."

3. Suggest solutions other than suicide to work out the person's
problems; broaden their alternatives. Suicidal people see only
two solutions to their problem(s) — suicide and some sort of
magical solution.

4. Inquire how the person intends to commit suicide. People
with the means are at a greater risk. And ask if you can hold
on to the gun, drugs, or whatever for awhile. Sometimes the
person agrees.

5. Propose that the person accompany you to consult a profcs-
sional right now. There are campus hotlines, local hotlines,
emergency rooms at general hospitals, campus health centres,
counselling centres, or campus or local police. If you are un-
able to maintain contact with a suicidal person, get profes-
sional assistance as soon as you separate.

6. Don' press the suicidal person to contact specific people such
as parents or a spouse. Conflict with them may have given to
suicidal thoughts in the first place.

7. Don't say something like, "You're talking crazy." Such com-
ments are degrading to a person's self-esteem.16

16 Nevid, Bathus, Greene, eds., Abnormal Psychology in a Changing World, Second
edition. New Jersey, Prentice Hall, 1994, p. 279.
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Stefan Zencuch

THE QUESTION OF THE LAY MINISTRY
IN THE UKRAINIAN ORTHODOX CHURCH
IN DIASPORA

Purpose of the Project

Will our Faith be passed on to our children? Since my
graduation year (1972), this question has always been on my
mind. My priestly experience throughout the years with
Ukrainian ethnic parishes, congregations, settlements and
through personal encounter with the faithful and priests of other
Orthodox ethnic churches, I discovered that questions about our
Church, tradition, Faith, spirituality, family issues and
personhood have not been easily answered in the last decades of
the 20th century. Ethnic congregations in many cases are not
functioning as Christian communities of their Faith, but rather
more as communities of culture and remembered traditions of
the past. It seems to me that if there is any activity besides the
Liturgy, which involves the hall, building, kitchen or office
work, the majority of our congregations (people) gencrally
consider this as their worship. Such activities often take place
during the time of the Liturgical service. These attitudes
function as "principles”. The "heart" of thc church worship —
Holy Eucharist — is often put aside. If principles of our worship
function as marginal sources, the resulting effect on
congregational lifc is very poor, if not tragic.

One of my colleagues from Ohio in his parish publication
described this posture: "What kind of church are we leaving our
children and grandchildren? What legacy are we lcaving behind?
The answer, I'm afraid, is that we are what we might call ‘salad
bar Orthodoxy’."!

A very active lay person from Washington, D.C. last year
sent me his 55-page article titled, "The Sleepy Church",2 in
which he addressed dozens of such questions and concerns to
the ethnic Orthodox congregation. Not too long ago, the wife of
aretired pricst shared with me her greatest concerns that she is

1 Rev. Fr. William R. Cassis, Salad Bar Orthodoxy, (The Voice, vol. 5, no. 7, July

1993), p. 1.
gVilaly Danchenko, Spliatcha Tserkva (Unpublished Document of the Love of
Christ Ministry, June 1993), pp. 5-23.
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extremely worried about her grandchildren who have become
non-Orthodox due to the heavy and unpleasant environment
within ethnic Orthodox congregations. My daily observations in
the lives of families of clergy illustrates to me that many of the
adult children (single or married) are not active or formal
members of the church. What is wrong with our church? Why
are we, the priests, and parents, not about to transmit effectively
our Faith to our children? Is our church too old and, therefore,
too conservative?

This project is predominantly dedicated to those whom I
have served in the past, to the people of my current parish and to
my future parishioners. I believe there are many among these
people who worry and wonder, who are concerned about the
future of our Church.

This project will focus on the laity, their purpose for being,
their ethnicity, culture, priesthood, family and selfhood. It will
also focus on congregational life, dynamic spirituality, and the
importance of Christian education.

In order to effect enabling the ministry of others, this
project will hopefully generate a clear statement of Christian
ministry for ethnic congregations and give a better
understanding of Christian vocation. The methodology of the
project is described by the following statement or hypothesis:
"Through the process of a structural study of the Christian
Orthodox Liturgical tradition and the theology of the Church
fathers, Orthodox ethnic Christians will discover that the Gospel
of Love and Salvation must be put into action and shared by the
laity." I believe that to some degree, this work will help our con-
gregations identify a starting point to address the decrease in
church membership. It will also engender personal and spiritual
growth and the ministry of love, sharing and stewardship.
Finally, this may be a tuming point for enabling, empowering or
cnergizing fellowship in the framework of the ethnic Orthodox
parishes in Western diaspora.

A reasonable and enabling theory of lay ministry in the
framework of the Ukrainian Orthodox Church requires one to
identify at the outset "the soul” of the church body. Secondly,
cthnicity and the family life cycle must be described. Lastly, the
values of personhood/sclfhood of the people from the Orthodox
perspective must be the focus of this project.

When I presented my proposal for this project to my
faculty advisor for approval, one of the first questions he asked
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was, "Does ‘ethnicity’ matter in the case of this project?" I
responded "yes" because of my living and working experience
with my parishioners, Ukrainian and other Orthodox clergy, and
people who identified themselves as Orthodox. Of course, this
does not mean that I communicated with Orthodox only and
excluded others, but for this project, my experience with
Orthodox is crucial.

The length of this paper does not allow me to specifically
describe my "leaming" from other Orthodox, therefore, I shall
not include their stories but will only share the fact of those
experiences.

Among the Orthodox Greeks, Russians, Arabs and Serbs,
the Ukrainian Orthodox Metropolia of the USA is considered
non-canonical. Clergy are regarded as (samosviaty) self-
ordained (without apostolic succession). The Ukrainian people
are classified as an extreme nationalistic element who create
"the worst” environment in which the clergy must work.
Questions like, "How can I be proud to be Ukrainian if I am
considered an extreme nationalist? Can I be a happy Orthodox if
my church is to be labeled ‘samosviaty’ and my pastor is
considered unequal to other Orthodox clergy?..." I believe these
and many similar questions are frequently raised in the minds of
our people. These external and nostalgic factors are only a
portion of the negative influence. There is a substantial portion
which is attributed to our pecople. Ninety percent of the
parishioncrs, whom I have served and are presently in my
pastorate, consider themselves "homeless" in terms of their
homeland — the country of Ukraine. Even though the recent
geography of Eastern Europe has changed, the people have good
reason to worry. Their rebom country is free but lacks the roots
of independence and experience of freedom. Ukraine is
governcd by people who functioned in the former government of
the totalitarian Soviet regime. The Ukrainian Orthodox pcople
are worried (and in some cases are even ashamed) that today
there arc three separate Orthodox churches in Ukraine. In
addition, our families or individuals face many personal or
family related problems which our congregations or Metropolia
are not able to help with or solve.

If the spirit of the congregation is preoccupied with such
concems (anxieties), if our families are unable to find within our
churches a place of spiritual rencwal, satisfaction and
nourishment, where, then, can an individual go? For some
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parishioners, the ethnicity of the church is of fundamental
importance in their lives but oftentimes becomes a barrier to
their discovering the meaning of Orthodoxy. For others,
Orthodoxy was or is so important that the ethnicity of the church
is fully ignored or has marginal significance. In such an internal
parochial atmosphere, optimal dimensions of religion and
culture of the parish are missing. Obviously, if I have to work on
issues pertaining to the function and place of the laity in the
congregation, and if I am to be successful in enabling them to
discover new values in Orthodoxy, the avenue for addressing the
values of ethnicity and culture must be one of serious openness.

Obviously, a person might be open and energized for the
ministry of others if his/her can be uplifted by being inspired
through the Good News which can be the answer to their many
unanswered questions. Therefore, before I can address the real
issucs of lay ministry through the eyes of Orthodox
practicability, the task of rebuilding pride and self-confidence in
the Ukrainian Orthodox laity is the first matter to be addressed.

Ethnicity (Phyletism) in the Church

Given the insights of contemporary science, I thoroughly
believe it is not enough for Christians to be Orthodox only, or
vice versa. Given the findings of Biblical theology, it is not
enough for us to be a "little ethnic". I believe that, as human
beings, we envision our needs differently as to our religious and
our social lives. Our reccptors of the soul, body and mind are
sensitive to each differently, but they must function as a "whole"
for the single unit, i.c., ourself. Their existence is post-factum,
that is, that we need them, and we nced them equally. Any
possible scparation, through ignorance or disqualification, brings
disharmony in our functioning or in the needs of others.

In her comprehensive and well-conceptualized work on the
family life cycle, Monica McGolbrick identified ethnicity as a
major factor in family life at every stage:

Ethnicity patterns our thinking, feeling and behavior in both

obvious and subtle ways, although generally operating outside of

our awareness. It plays a major role in determining what we eat,

how we work, how we relate, how we celebrate holidays and
rituals and how we feel about life, death and illness.3

3 Betsy Canter & Monica McGoldrick, The Changing Family Life Cycle, (Boston-
Toronto: Allyn & Bacon, 1989), p. 69

170



If ethnicity involves conscious and unconscious processes
that fulfill a deep psychological need for identity and historical
continuity of oneself, one's family and congregation, then we, as
Orthodox Christians, should strongly believe that being
identified as an ethnic person, family or congregation is not a
shame but can instill in us a sense of pride. The people of the
Ukrainian Orthodox Church believe that when religion
reinforces ethnic values in individuals, those individuals, are
likely to maintain their ethnicity longer than those who live in a
very heterogenous setting and have no social reinforcement of
their cultural traditions.

In the life cycle of many Ukrainian Orthodox men and
women, the experience of encountering and sharing of one's
values of faith and culture with other Orthodox Christians often
generates new questions, €.g.: Where is the balance between the
spiritual and the cultural? How can we identify the line between
what is Biblical and what is social? How can we identify the line
between being religious and being secular? Why bother so much
with ethnicity when we have the Gospel and Church traditions?

Within the framework of this project, I shall omit specific
explanations of the above questions and touch only upon general
dimensions of the church and culture. Under the influence of
Orthodox Christian theology, the very essence of the Church is
Christ; therefore, I shall utilize terminology in the form of the
following titlc.

The Christ in Culture transforming Culture

Our late Patriarch Mstyslav, in his sermons and writings,
very often identified our Church and the Ukrainian nation as an
indivisible unity. He underlined this assertion with the words,
"There is no Ukrainian nation without the Ukrainian Orthodox
Church; and vice versa, there is no Ukrainian Orthodox Church
without the Ukrainian nation.” The history of Kyivan-Rus, and
the ten Christian centuries since the Baptism took place (988),
chronicle how the Ukrainian people have dedicated their talents
and lives to the church. Their devoted creativity with church
music, architecture, iconography and worship gradually
developed a Ukrainian Orthodox culture, which, compared to
other Orthodox, is very exclusive. Based upon a monolithic
culture and religion (which Ukraine was for centuries), I would
identify the Ukrainian culture and religion as the sources of
continuum of a nation through which lifestyles arc formed.
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Therefore, the Church should be a living part of the culture and
of the nation.

How might the ethnicity of a particular church/nation
function outside the homeland? Due to past persecutions, a large
part of the Ukrainian Orthodox Church has been "replanted” in
many countries of the Western diaspora. Our Metropolia in
particular is a part of the American culture today. Our pioneers
came to this country in the late 1800s. I believe America is
proud to be a multicultural nation, and I also believe that the
Ukrainian ethnic peoples, functioning here for over one hundred
years, have contributed much to the multicultural face of this
country, culturally and, religiously. However, where is the place
of Christ in both the monolithic Ukrainian and multicultural
American cultures? It appears to me that Tex Sample's book,
U.S. Lifestyles and Mainline Churches, is very instructive in this
matter. In onc of the chapters, he analyzed five basic types of
rclationships betwecn Christ and culture, based upon Richard
Niebuhr's book, Christ and Culture: Is Christ against culture? Is
Christ of the culture? Is Christ above culture or is there a
paradox between Christ and culture? Sample believes and
supports the view that Christ is in culture, transforming the
culture. He pointed out very clearly:

...that the task of critique is a bane dimension of this view. It is

also important to affirm the transforming action of God cumula-

tively present in cultural formations of the here and now, the

Christ concretely present in the lives of real people.4

Sample's statement from the perspective of Orthodox
liturgical theology sounds and is very Orthodox! To support his
belief, Sample used several chapters from the Gospel of John.
To build a belief that Christ is in culture transforming culture, I
would like to focus on the Scriptures read by the Orthodox
Church on the most important and crucial Feast Day of the
Liturgical year, and that is the Gospel reading on the "Day of
Pascha" (Resurrection): "In the beginning was the Word... and
all things were made through the Word." (The logos of God).5
The Christ in culture, in history, in nature, in the cosmos (world)
is the Christ in Whom and through Whom all things were made.
In this Christological view of creation, the world is not alien to
Christ but rather is brought into being and framed by the Word.

4 Tex Sample, U.S. Lifestyles and Mainline Churches, (Louisville: Westminster/John

Knox Press, 1990), p. 151.
5 John 1:1-3.

172



It is not a Christ Who is separated from the world, but a Christ
enfleshed in it. It is not a Christ Who stands outside the culture
of His time, but Who is deeply involved in it. So, my fellow
ethnic Orthodox brothers and sisters, do not be afraid to be
proud of your ethnicity but, in addition, learn how to live in
Christ Who acts in every culture to "capture" everyone's
temporal life for the eternal world to come.

Canonicity and the Ukrainian Orthodox Church

From the very beginning of the Christian Church, there
was "...one Lord, one faith, one baptism".6 Parallel to that very
beginning there were divisions, theological and doctrinal, most
of which have been dealt with and resolved by the Ecumenical
Councils in the first Christian Millennium. However, some of
those divisions have had a nationalistic base. This was first
manifested in Apostolic times, when early Jewish Christians
conceived the new faith as being only for those of the Jewish
world. The Apostle to the Gentiles,” St. Paul, and the decrees of
the Apostolic Council of Jerusalem® resolved the issue in the
matter that Christianity was indeed for all people. As St. Paul
says: "There is neither Jew nor Greek, there is neither slave nor
free, there is neither male nor female, for you are all one in
Christ Jesus."?

Until the Ecumenical Council of Constantinople II1
(680),10 five representative patriarchates had been established —
Rome, Constantinople, Alexandria, Antioch and Jerusalem.
Please note, due to the baptism of Kyivan-Rus later in 988 (Kyiv
being the capital today of Ukraine), the Slavs were not as yet
represented in this assemblage. At the time mentioned, authentic
ecumenicity required participation of the above mentioned five
patriarchates. After the Great Schism (1054) between the East
and the West,!! the undivided Church of the first Christian
Millennium was rebuilt into the creation of two major rival

6 Ephesians 4:5.
7 Acts 15:1 ff.

8 SS. Nicodemus and Agapius, The Rudder Athenai 1908 (Reprinted by The Or-
thodox Christian Educational Society, Chicago, 1983) Canon L(50) of the Apostolic
Council, p. 81.

9 Galatians 3:27-28.

10 John Meyendorff, Imperial Unity and Christian Divisions, (Crestwood: St. Vla-
dimir Seminary Press, 1989), p. 327.

11 David Knowles and Dimitri Obolensky, The Christian Centuries, vol. 2, (Lon-
don, New York: Darton, Longman & Todd, 1983), pp. 130-139.
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churches — Greek Orthodoxy in the East and Roman
Catholicism in the West. After the Schism, nationalism became
more visible in both Eastemn and Western churches.!2

From the history of some of the Orthodox churches
referred to below, we leamn that the Eastern patriarchates, with
Constantinople at the top of the list, would delay acceptance of
the new autocephalous churches, something which is presently
the case for the Ukrainian Church in Ukraine as well as for the
Ukrainian Metropolitan of the USA. The following examples
will provide an explanation for my parishioners and other
readers of this document.

Example one: Following the successful Greek Revolution
(independence of Greece from Turkish domination 1836), the
religious authorities of the new nation, not wishing to be under
the control of the Ecumenical patriarchate, declared the Church
of Greece autocephalous. This act, therefore, established the
sccond "national church" of the modern era. This was not
recognized by the Ecumenical Patriarchate, and the Greek
Church remained in schism until 1850.!3

Example two: In John Meyendorff's book, Byzantine
Tradition: After the Fall of Constantinople, we learn that:

...the Church of Russia which had always been administratively
dependent on the Ecumenical Patriarchate at Constantinople...
rebelled against the authority of Byzantium and in 1448 selected
its own Metropolitan...

Thus, the Church of Russia became the first national
church of Orthodoxy.!4 (Please note, this is the Russian, not the
Ukrainian perspective.)

Example three: The pattern of the National churches was
1o recur over again as one by the Balkan nations gained their in-
dependence from the Turks. Thus, Serbia became formally auto-
cephalous in 1879, Rumania in 1885, Albania in 1937, and Bul-
garia in 1945 after the long schism lasting from 1870.15

From these short historical outlines, we can learn that it
was not in the Byzantine empire, but in the Free Republic of

12 John Meyendorff, Imperial Unity and Christian Divisions, p. 321.

13 Stephen J. Sfekas and George E. Matsoukas, Project for Orthodox Renewal,
(Chicago: Orthodox Christian Laity, 1993), p. 196.

14 John Meyendorff, The Byzantine Tradition after the Fall of Constantinople,
(Charlouesville: University of Virginia Press, 1991), pp. 45-60.

15 Stephen J. Sfekas and George E. Matsoukas, Project for Orthodox Renewal,
(Chicago: Orthodox Christian Laity, 1993), p. 196.
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Greece that the Independent Church of Greece was bom. The
Church of Russia "rebelled against authority” and waited for
ecumenical acceptance for almost 140 years. The Balkan
churches became self-govemning after their republics were freed
from the Ottoman Turkish Empire and became independent.

In the case of the Ukrainian Orthodox Church, thanks to
the Treaty of Pereyaslav (1685-86),!6 as long as there was no
freedom for Ukraine, the existence of a National Church was not
possible.

After Lenin's Revolution (1917), Ukraine became free, but
for only two years. In 1921 the Church and State of Ukraine
were again destroyed, but this time, not by White but Red
Russian Imperialism.!?

These historical facts lead us to an inescapable conclusion.
There is not reason whatsoever for the Ukrainian people, who
remain in their homeland, of for my parishioner in the U.S.
Metropolia, to be ashamed of the lack of ecumenical acceptance
by the See of Constantinople. Knowledge of the history of the
past might bring a greater sense of comfort for those who
"suffer" because of the label, "non-canonicity”. Thanks to God
and the economic destruction of the Soviet regime, the country
of Ukraine again became free in 1991! It is only a matter of time
until the National Autocephalous Church of Ukraine, with its
Mother Orthodox Church, will become an "equal” partner with
Constantinople. Addressing the feelings of my parishioners, the
results will be the same for our USA Metropolia. This century

16 From the time of its founding (988) during the reign of Prince Volodymyr the
Great, the Kyivan Metropolia enjoyed such extensive independence from the
Patriarchate (Constantinople) in respect to its internal life and administration that this
state was characterized by historians as the "de facto” autocephaly. This independence
was terminated towards the conclusion of the XVII century by the Treaty of Pereyaslav
(1654). The Kyivan Metropolia passed from the jurisdiction of the Mother Church, the
Patriarchate of Constantinople, to the jurisdiction of the Muscovite Church, one time
filial Church, for Christianity came to Muscovy from Kyiv, and the Great Russian
dioceses belonged to the Kyivan Metropolia until the end of the mid-XV century. The
change in jurisdiction of the Kyivan Metropolia at the end of the XVII century was due
to the fact that, from its very beginning, it was accomplished by an act of force, the
deception of the Tsarist government, the struggle waged against it by the Ukrainian
clergy and laity. (For further information see: Outline History of the Ukrainian Orthodox
Church by Ivan Wlasowsky, Ukrainian Orthodox Church of the USA, New York, South
Bound Brook: 1979, pp. 126-150).

17 During the years of Metropolitan Lepkivsky (1921-1927), the Ukrainian
Orthodox Church had 30 bishops, 1200 parishes and the same number of priests. By the
year 1929 all hicrarchy and 99.9% of the clergy were killed. (For further information
see: Martyrology of the Ukrainian Churches, vol. 1, Smoloskyp, Inc. Toronto-Baltimore,
1987).
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will soon close its doors, and the third millennium of the
Christian Church will begin. I strongly believe that if the Church
of Rome was able to make tremendous changes in the 1960s
(Vatican Council II), Constantinople is called to do the same be-
fore this millennium ends.!#

Lay Ministry in Orthodox Ethnic Parishes

According to the Orthodox Liturgical Year, St. Philip's Fast
begins the last week of November.!® To keep my marriage
running psychologically well, I had decided sometime ago that I
would make a special effort during this lenten period to join my
wife in "her hour" of watching a favorite TV program which
happened to be the Friday night "Twenty-Twenty" program with
Barbara Walters and Hugh Downs. On December 2, 1994, 1
witnessed a program which dealt with the treatment of the
illness, anorexia. A woman by the name of Peggy Galtier from a
clinic in Canada claimed to be able to successfully treat anorexic
victims beyond what the medical doctors were able to do. As a
psychologist, she was able to effect a cure with psychiatric
programs and medications. She demonstrated how she used a
different method and praxis on her patients and consequently
was able (o save many youngsters from death, even though all
hope was given up for recovery. The program made a strong
impression upon me. I was struck by the similarity of her praxis
and the life and praxis of a priest or theologian. We often think
that the Gospel, Theology, Liturgics or Patristics is a working
medicine for our spiritual patients, but often we are not sure
which "prescription” to choose.

While working on this project, I suddenly realized at this
point in time that I had already used half of the recommended
length of the project and I had not begun to address the central
issue. However, having been influenced somewhat by Ms.
Galtier's innovative method of treating anorexia, I decided that
perhaps my parishioners or readers of this article may feel a
sense of being freed from past traumatic feelings and experience
a healing of the mind in order to make "space” for possible
"willingness" to accept new concepts. Therefore, I shall consider

18 At the time of writing this project (Fall 1994), His Holiness, Ecumenical

Patriarch Dimitrios personally invited our Hierarchs (U.S. Metropolia) to Constantinople,
which, indeed, is a good sign of the days to come.

19 , Ukrainian Ornthodox Calender 1994, Ukrainian Orthodox Church of
the USA, South Bound Brook, p. 122.
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the previous words of this project as a process of enabling my
parishioner(s) to be "open" to the "new stage" of personal
religious/spiritual growth.

Before identifying Lay Ministry and Royal Priesthood
from Biblical, Theological and Liturgical viewpoints, I shall
present some introductory remarks of the definition of Lay
Ministry.

Lay Ministry Means: A Concept

Within the context of contemporary Orthodox lifestyles
and daily life practice, the question of the Ministry of the Laity
for many Orthodox Christians and priests is not clear. The im-
pression is given that the Ministry of the Laity is not Orthodox
but rather a Protestant practice, or at most, a Catholic tradition.
In observing that Lay Ministry functions very well in many
Protestant or non-institutional churches, we tend to believe that
Lay Ministry is a "Protestant way" of Christian Life. Of course,
the Orthodox Church is not a Church where anyone is, or can be,
a preacher. This simply is not the Orthodox tradition. From the
practical perspective, it appears that a Lay Ministry concept is
functioning well. Is a functioning Lay Ministry realistic within
the traditional structure of the Church? Often times, it is
perceived that Lay Ministry is a product of the modemn contem-
porary Churches which have no sacramental or liturgical roots.
Many of my parishioners admire and give credit to our neigh-
bouring North Heights Lutheran Church, where the laity is ac-
tive in over eighty different lay ministries, in addition to worship
and community scrvice.2® However, they also believe that this
concept and tradition is not of their world. Unfortunately, what
does the Ministry of the Laity mean from the Orthodox perspec-
tive? Is it something new which our age is calling for?

The late distinguished professor, John N. Karmiris, of the
University of Athens, believed that the Ministry of the Laity in
the Orthodox Church is not a new teaching but a "recollection of
the relevant initial teaching of the Early Church, as it was
propagated during the time of the Apostles and subsequently
during the first three centuries."2! Karmiris also believed that
Lay Ministry teaching was forgotten because of the one-sided

20 , "Event-Ualiues”, Hi-Lights, vol. 28, no. 13, July 7, 1993, pp. 6-7.
(North Heights Lutheran Church, St. Paul, MN).

21 John N. Kammiris, The Status and Ministry of the Laity in the Orthodox Church,
(Brookline: Holy Cross Orthodox Press, 1994), p. 3.

177



inflation and over-emphasis of the status of the clergy in the
Church. When Christianity became a State religion (313),22
clericalism grew strong and there was a corresponding
displacement of the laity. To shift ecclesiastical practice back to
its Apostolic and Orthodox model, the rights, duties and ministry
in the Church by the laity must be recovered. It is Biblically,
liturgically and theologically correct that... "all the members of
the body of the Church, that is to say, of the body of Christ, in
principle possess the same vocation, responsibility and worth as
children and servants of God; they have all received the same
divine grace through baptism. The Laity, therefore, have an
organic position and their own ministry for which there cannot
be any substitution."2 In our Orthodox practice today, we still
keep in respect the so-called "no substitution for the laity”
concept, but in external form only. They have the right to vote
for the Church hierarchs and to choose/approve their future
pastor, and lay persons must be present for the Liturgy to be
served by the priest. In the case of Ukrainian Orthodox parishes,
the communal power of the congregation is maintained by the
laity, but all of these rights or powers of the laity are structural.
The real case for a Lay Ministry from the Orthodox viewpoint
must come from inside the human soul and mind. I would
describe it as follows.

A Participation of Laity in the Priesthood of Christ

Christ as God and Saviour lives in people's hearts and
minds continually, but to realize and adopt the priesthood of
Christ as "my own" has no life's application. In the new post-
Resurrection cra, all of the baptized are called "Laos” which,
from the Greck, mcans "people of God", a chosen generation, a
royal priesthood, a holy nation, His own special people.? In the
true Church, there is only one Offerer, one Priest, Who is Christ.
In baptism we are all anointed with grace as priests in the
Kingdom of God. By Orthodox terminology, the spiritual
Kingdom also means a spiritual priesthood. As the body of
Christ, we have a priestly ministry to the world, fulfilling the
very pricsthood and intercession of the Lord Himself. We, the

22 Jean Danielou and Henri Marrou, The Christian Centuries, vol. 1 (London, New
York, Toronto: Paulist Press, 1983), pp. 231-238.

23 John N. Karmiris, The Status and Ministry of the Laity in the Orthodox Church,
p. 5.
24 1 Peter 2:9.
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people of God (laity), have been led (raised) out of the darkness
into this marvelous Light, so that we may proclaim the praises of
Him to the whole universe. This means that the lay ministry is
universal service, not just inside the church walls, and not only
within the circle of family households, but also at school, at
work, at vacation — service for others throughout the universe,
wherever and whenever.

Dimensions between the Lay (Royal) and
Ordained Priesthoods

According to the Dictionary of Greek Orthodoxy,” the
English word "priest” derives etymologically from "presbyter”,
presbyteros — elder. The term "priest”, in the sacrificial sense
(hierous), does not appear to have been applied to Christian
ministers until the end of the second century. Presbyters shared
in the episcopal liturgical functions, could offer the Sacrifice of
the Eucharist and could receive penitents by the imposition of
hands. However, these functions were exercised only in the
absence of the bishop. With the spread of Christianity in the
countryside and the establishment of parish churches, the
presbyters undertook more fully the liturgical functions of the
bishop. Thus, when the presbyter obtained power to consecrate
the Eucharist and administer most other sacraments, the status of
ordained priesthood, as it currently exists, developed fully
through Byzantine and medieval times.

The present-day three Biblical ranks of the clergy in the
Orthodox Church, i.e. deacons, presbyters and bishops, refers
specifically and exclusively to the ordainced priesthood.26
Ordination provides the divine authority and strength for the
purpose of carrying out the necessary functions by which the
saving work of Christ brings fruit among the people.?

Spcaking of the Laity (the Baptized), the New Testament
describes Christians, laymen and laywomen, as a "royal
priesthood to offer spiritual sacrifices acceptable to God through
Jesus Christ."28 Laity, (kosmikoi in Greek and myriany in
Ukrainian), are called "priest to his/her God and Father";29 "a

25 Rev. Nicon D. Patrinacos, A Dictionary of Greek Orthodoxy, (Pleasantville: Hel-
lenic Heritage Publications, 1992), p. 311.

26 John 18:10; Heb. 8:4; 1 Tim. 3:1; Phil. 1:1.

27 Rev. Nicon D. Patrinacos, A Dictionary of Greek Orthodoxy, (Pleasantville: Hel-
lenic Heritage Publications, 1992), p. 91.

28 1 Peter 2:5.

29 Revelations 1:6
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kingdom of priests to our God."30 Here, "priest” does not mean
"a presbyter" with sacramental power, but, rather, a priest of the
royal priesthood (all active kosmikoi or inactive laikos —
Christians) is one who participates in the Priesthood of Christ,
not through his liturgical functions, but by virtue of his/her
sanctified being.

Professor John N. Karmiris appropriately described the
differentiation between both priesthoods as it is understood by
many people with the Church:

...The laity within the Church must always be considered inferior

to that of the clergy. The latter are superior as far as the

sacramental priesthood is concerned — which is the only
difference between them.3!

Using different terminology, both priesthoods are
figuratively the people of the holy nation or children of God.
Therefore, all of them are to live by the order of harmony, unity,
peace and love, that the Church may not be led to polyarchy or
anarchy. Saint John Chrysostom quoting St. Paul says: "Not
even I, the apostle, am above you, because you are also a body,
like I am, and I am like you..."32 Chrysostom's "equality"”
between the ordained and the royal priesthood is based on the
daily 24 hour life cycle. The position of ecclesiastical activity in
terms of time is very minor. In my daily active life, I spend more
hours as a baptized person than as an ordained person.
Therefore, the laity are only considered "inferior", in a
structured sense, because of the ceremonial rituals of
administering the sacraments as performed by the clergy. The
Church Fathers invite all members of the priesthood to healthy
discipline, and disapprove on the one hand of the autocracy of
the clergy, and on the other, the autocracy of the laity, for both
are the members of one and the same body. 3

For some reason, a large number of my Orthodox
colleagues (ordained priests) think they are different from their
flock (parishioners). Because of the Sacrament of Ordination,
they place themselves on a "higher plane”, closer to God, than

30 Revelations 5:10.

31 John N. Karmiris, The Status and Ministry of the Laity in the Orthodox Church,
p- 34.

32 *john Chrysostom's Homily XXI", in Philip Schaff, Nicene and Post-Nicene
Fathers, vol. 12, (Grand Rapids, Wm. B. Eecrdmans Publishing Company), p. 118.

33 "John Chrysostom's Homily XX VIII", ibid., p. 403.
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the members of the faithful. Unfortunately, in my theological
faculty in Europe, I have been trained in the same direction. Yet,
I simply do not believe that we, the clergy, in our daily lives are
"exclusive citizens here on earth”. I believe, for my personal
salvation, I must work just as hard and do good works as other
baptized beings.

In his homily "On the Ascension”, our distinguished Father
of the East, John Chrysostom, points out:

...There are sheep and shepherds according to human divisions,

but according to the Christ, all are sheep; for both shepherds and

the ones who are shepherded are being shepherded by One, the
primary Shepherd.34

If this constitutes an authoritative statement of the truth,
then we might say that clergy are ministers in the Church and for
the Church; they are instrumental members of the Church, but
not above the Church. The reason for such a statement might be
that pastoral authority of the clergy is external and relative in
time. The true and eternal authority and head of the Church is
the Lord, Jesus Christ Himself.

To support a clear distinction between the klerikos and
laikos from the liturgical perspective, let me use the highly
respected liturgical theologian, Father Alexander Schmemann's
belief:

...Not only laity, but the clergy as well have simply forgotten that
in the Eucharist all are ordained and all the same, each in his
place, in the one liturgical action of the Church...3

Here, by the word "ordained", Schmemann means to include all
who are baptized.

To finalize my assumption that both priesthoods are
equally called to fulfill God's will in the history of Salvation,
and equally obligated to proclaim the Gospel of Truth and
equally to serve others, let me quote from the writings of one of
the famous Orthodox writers (whom I am proud to have as my
advisor), Father Anthony Coniaris. From his article,
"SYNDIAKONIA", we learn new avenues of how to operate
with our Christian "titles". Father Coniaris focused on the word,
Syndiakonia:

34 Philip Schaff, Nicene and Post-Nicene Fathers, vol. 10, "Chrysostom on Ascen-
sion”, (Grand Rapids, Wm. B. Eerdmans Publishing Company), p. 45.

35 Alexander Schmemann, Introduction to Liturgical Theology, (New York: St.
Vladimir's Seminary Press, 1975), p. 101.
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Independence is not a Christian word; interdependence is! SYN-
DIAKONIA: Serving together, working together, yoked together
under the same yoke of Christ, we are constantly being called
upon to ‘get together’ and do something for the Lord.36

Another very practical example for our parishioners as to
how important the Ministry of Laity is, St. Paul speaks of our
pilgrimage on earth as running a race. Fr. Coniaris asks the
following question regarding our own race:

What would happen in a marathon if only coaches ran the race
while everyone else stayed home and watched television? Is not
this much like the situation in the church today? For the most
part, the coaches run the race. Everyone else attends. We attend
the Liturgy. We attend classes. We attend when we ought to be
participating, running the race with the coaches. The coaches
can run alongside us, with us, encouraging us, advising us, but
they cannot run for us. This is SYNDIAKONIA!37

In our Orthodox Liturgy, Fr. Anthony sees the most
obvious and greatest SYNDIAKONIA. Litourgia — as a
common and corporal action, "binding" all present to active
participation. All litanies and prayers are in the plural "we".
Clergy and laity co-celebrate the Divine Liturgy in a beautiful
symphony of SYNDIAKONIA.

It was the latter part of November 1994, while I was
working on this project, the local TV news reported on a tragic
car accident where a six-year-old girl died. The driver of the
other vehicle sped away leaving the victims in this hit-run
accident. The police were able to get a description of the hit-run
car from an eyewitness, which was broadcast over the media,
asking the community for help in locating the car and the driver
involved in the accident. The result was that in the suburb in the
town of Blaine a worker at the John's auto Parts salvage
company recognized the description of the car just twelve hours
before it was destined to be "shrink wrapped" for demolishing,
and he promptly reported it to the police. If he hadn't done so,
the driver would never have been apprehended, and the evidence
would have been destroyed. This story demonstrates vividly the
fact that this worker cared about his community, and for others.

I believe this is a good example of what Christian ministry
of the laity is all about — caring. As God cares for us, and He

36 Er. Anthony Coniaris, Syndiaconia: The Shared Role of the Laity in the Church,
Unpublished document of the Light and Life Publishing Company, Minneapolis, MN, p. 1.
37 ibid., p. 9.
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truly cares, for He sent His only Son that we might be saved and
have life everlasting,3® we, as Christians of all priesthoods,
should follow Him... The worker's honest and caring action
allowed the community to reach truth and justice. How many of
life's moments are there where we can apply the seal of our
priesthood? How many opportunities do we miss daily where we
encounter not only God but people as members of the holy
nation and living icons of God's image? The two bars on the
cross are substantial symbols for us and confirm that we are
called to act in fellowship with God and God's people.

Being an Orthodox ethnic parish, all of us, priests by virtue
of Baptism?» and priests through Ordination must learn to "be
more corporate”, "more communal"”, "more ecclesial” in our
daily lives. The Christian cross with one bar does not exist. The
two bars of the cross should be a constant reminder of the
infinite presence of God and His Kingdom. This should be a
humble reminder for us to surrender our pride and be accessible
for new knowledge, instruction and experience.

God has Children, but no Grandchildren4

To transform our Ukrainian Orthodox ethnic parish from a
vegetative "status quo"” state to a dynamic and proper functioning
congregation, I believe that identification of the fundamental
values of the Church and the reshaping and reevaluating of those
values are crucial.

In principle, we believe that the Church is a corporate, com-
munal and divine institution of a holy nation (people joined to
Christ in Baptism) where the Holy Spirit dwells. The Orthodox
concept of such a "corpus” (sobornost) is dcscribed as an
organic unity of all, in love and freedom, the organic synthesis

38 John 3:16.

39 According 1o the Professor of Christian Orthodox Ethic, Stanley S. Harakas,
Virtues and Virtue and dealing with self-determination. Am I an obedient servant of
God? Is Christ being formed in me? Is my goal to achieve theosis? My Father in Heaven
is perfect. Do I wish to be perfect too? The Greek word for virtue is areté, which means
"o join, to fit together”. "...Virntue is the habitual and firm orientation of the will and of
the whole character 1o act in specific and concrete ways which are appropriate to those
who are in the process of growth in the image of God and theosis. Virtues, as the plural
of virtue, are the specific stable and habitual modes of action appropriate to the specific
circumstances and situations addressed by a person growing in the image of God. Virtue
emphasizes the strength of character which leads to appropriate behavior; virtues
emphasize the particular modes of action appropriate to the Christian character.” (also
footnote S5)

40 Bishop Kallistos Ware, The Orthodox Way, (Crestwood: St. Vladimir Seminary
Press, 1993), p. 8.
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of multiplicity and unity, the idea of fellowship based on
common faith, and the combination of freedom and unity of
many persons on the basis of their common love for the same
absolute values.*! I believe that where there is absolute value,
there is a person as a living image of God. The Church is God's
vehicle where events of communication take place, both secular
and sacramental. Therefore, if men and women are the absolute
subjects of God's interests, then our focus must be the same —
men and women as singles, men and women as nuclear family
and finally, men and women in extended family circles. I believe
our ethnic congregation can positively change if our families
will be transformed, but future families will not be transformed
unless the very self of men and women will be "transfigured".
Why am I using such "godly" terminology here? Science,
culture and society, since the apostolic age, have changed
dramatically, and so will we, the people of the new paradigm.
While the Holy Spirit remains constant in His sanctifying work
for us, we tend to react, behave, pray and respond differently at
different moments in history. I believe in this age, men/women
arc transforming the world and the world has a transfigurative
impact on humankind. Every century in the past, and, in fact,
every Christian Millennium imparts new transfigurative images
or symbols around us which should enable us more fully to
accept changes.

To reflect the minds of my parishioners, I would like to
use, as an example, the Liturgy of St. John Chrysostom, which
for Orthodox Christians is the Liturgy which is an untouchable
source of worship. Imagine that John Chrysostom, as the author
of the Liturgy we use for worship every regular Sunday, would
be a guest in our church next Sunday. What would you think?
How would Chrysostom react to our (his Liturgy)? I am sure he
would be highly impressed. He might comment that it is a
moving piece of composition and perhaps ask, "Where is it
from? Who wrote it?"

Yes, John Chrysostom would never recognize today's
Liturgy, and I assume he probably would not identify himself as
the author. Since the time of Chrysostom (ca. 347-407), the
Liturgy has been further developed and enriched throughout the

41 Joscph A. Loya, "Essay on Varieties of Post-modem Theology”, St. Viadimir
Theological Quarterly, vol. 38, no. 3/1994, p. 331.
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centuries up until the latest additions in 1354 by Philotheos.42
This example may help us to understand why we should not be
wary of new changes, but be open to new developments or even
re-discovering and accepting the old concepts (as in the case of
lay ministry) on personal, family and congregational levels.
However, before we can bring about any transformation within
our families and/or congregations, our own selfhood must first
be ready to change.

The Seal of our Selfhood

In His "Sermon on the Mount",43 Jesus' words were not
addressed to a body such as the church, synagogue, local
community or family. His attention was focused on the person —
his/her heart, soul and mind. The Beatitudes, which deal with our
carthly life, are not presented to us by Christ in the past tense, nor
in future tense (except the last one), but in the present tense, the
NOW: "Blessed arc...", not "Blessed will or were...". This is the
reason why we cannot become God's grandchildren. We are
called on the "working shift" of faith and good works, now and
here. The world to come is to be world of ultimate reward.

The writings of our Church Fathers present to us such
powerful statements on behalf of our selfhood, our personhood:
"The greatest of all lessons", says St. Clement (ca. 150-215) of
Alexandria, "is to know oneself; for if someone knows himself,
he (she) will know God; and if he (she) knows God, he (she) will
become like God."#

St. Isaac the Syrian (ascetic father of the eighth century)
points out: "He who knows himself knows everything."45 Further
into his writings, St. Isaac sends to us a very personal message:
"Be at peace with your own soul; then heaven and earth will be at
pcace with you. Enter eagerly into the treasure house that is
within you, and so you will see the things that are in heaven; for
there is but one single entry to them both. The ladder that leads to
the Kingdom is hidden within your soul. Flee from sin, dive into
yourself, and in your soul you will discover the stairs by which to
ascend."46

42 Hugh Wybrew, The Orthodox Liturgy, (Crestwood: St. Vladimir Seminary Press,
1990), p. 145.

43 Beatitudes: Matthew 5:3-12.

44 Bishop Kallistos Warc, The Orthodox Way, p. 71.

45 ibid.

46 ibid.
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From this message, it becomes very clear that those who
attend to ministering "parochial environment”, those who wish
to do good holistic work in transmitting the Gospel among their
extended family members, those who plan to be loving partners
in the circle of their nuclear family must first administer to
themselves prior to entering all other circles of society. One
must "unseal”, so to speak, the seal of the Spirit received at
baptism long ago and let the Holy Spirit enter in. The re-
cultivating, re-energizing, re-empowering and re-enabling of
one's own mind, soul and body is needed first. Experiencing
such spiritual formation and activating the ministry of loving,
caring and serving is possible when there is someone to
encounter. Because of our time of being, family circles of al
Lypes appear to be the best forming center for all of the
baptized.4” Experiencing the life of othcrs is a grcat leaming
process. While formal classrooms and the church pulpit
function, more or less, educationally, the family household
serves as the best base to experience and to practice our
Christian fceling, understanding and being. While our
congregation functions as a place of sacramental worship and
communal responses, our family, as a domestic church, is a
sacred shelter to explore those divine values in us and to share
our living experience with God and people.

Our family (the parents), in an effort to transmit the
Christian faith and tradition, must be the storytellers of the past;
this is the will of our God:

And these words which I command you this day shall be upon

your heart, and you shall teach them diligently to your children,

and shall speak of them when you sit in your house, and when you
walk by thc way, and when you lie down, and when you rise.48

All family members, in order to show the example of
caring must serve one another; this example come from Jesus:

You call me Teacher and Lord; and you are right, for so I am. If I

then, your Lord and Teacher, have washed your feet, you also

ought to wash one another's feet.4

Our families, in order to be concemed about God's divine
creation (the universe), must learn ministry of stewardship,

47 Marjorie J. Thompson, Family the Forming Center, (Nashville: Upper Room
Books, 1989), pp. 19-29.

48 Deut. 6:6-7.
49 John 13:13-14.

186



showing genuine concem for the earth which is the habitat for
all living things, including ourselves:

Do not forget the things your eyes have seen, nor let them slip

from your heart all the days of your life; rather tell them to your

children and to your children's children.50

All members of our families, in order to fulfill the
commandment of love, must learn to become ministers of
acceptance. If acceptance of differences is adequately nurtured
among family members, it should provide a positive step to
extending the same kind of acceptance to those beyond the
family circle. If we consider persons different from our religion,
traditions or ethnicity with disregard, prejudice, ignorance or
even fear has no place in the Ukrainian home:

Love your God... with all your heart... and your neighbour as

yourself.5!

Finally, our ethnic Ukrainian Orthodox family, in order to
present, and to represent the Orthodox Faith, must be
ambassadors of the Orthodox Christian Church. Our Ukrainian
Orthodox heritage in the Western world, and particularly in the
U.S.A,, is so rich in quality and beauty, that all members of the
family should train for the ministry of outreach and sharing. The
arena of outreach moves the family directly into the community
at large. We find that a very limited number of our ethnic
parishioners (families) are seen volunteering at shelters for the
homeless or joining in a walk for the hungry. For example from
the parish I currently serve, only two families are known to have
joined "The Journey of the Heart" organization which supports
the victims of Chernobyl.

...for I was hungry and you gave me food; I was thirsty and you

gave me drink;... I was naked and you clothed me; I was sick and

you visited me...52

Conclusion

It is not difficult to understand why it is not easy for our
parishioners, mostly WWII emigrants, to live in a two-fold
culture. The feelings of inferiority in the ethnic congregational
life of our families, coupled with the dynamic and fast-running
American lifestyle, often hindered the hard task of being

50 Deut. 4:9.
51 Luke 10:25-29.
52 Matthew 25:35 ff.
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successful or merely surviving. The new land, society, culture
and language consumed much of our people's energy in the
process of adjusting to this new way of life, thus little time was
left for anything else but to run to the church to pray, to attend
Liturgy. However, their greatest concem in the church, which
was a gathering place for their Ukrainian national community,
was the important mission of keeping the Ukrainian Orthodox
Church and all its ethnicity alive. My parishioners' minds were
always preoccupied with the fact that their homeland, the
Republic of Ukraine, was not free and that the Ukrainian
churches were being destroyed (1921).53 For many of them it
was, and still is, their moral obligation to keep their ethnicity
strong and their culture alive in order to save their Ukrainian
identity and the Ukrainian Orthodox traditions. This nationalistic
character of the ethnic parishes took additional time from
possible religious and traditional church education beyond the
worship time. Now, thanks to Almighty God, Ukraine became
frce and an independent sovereign state (August 1991). The
Ukrainian Orthodox Church also became self-governing. For our
parishes in diaspora, this means that they are no longer the only
representatives of their Church and Nation. The time of
perestroyka, 1 believe, offered all Eastern European countries
and the people in diaspora a new psychological freedom — to be
free of a totalitarian government dictating to their souls — free
to be individuals. I believe the political changes in Europe
relieved our parishioners from the duty of being ambassadors of
their nation, thus enabling them to bccome more of ambassadors
for Evangelism, using the rich heritage/traditions of Ukrainian
Orthodoxy.

This project has but one goal, and that is to alert my
parishioners to the good news that a new paradigm has arrived.
This paradigm of the new age brings to us a new type of
frcedom and peace, that we may contemplate more deeply on
the question of equal partnership of the priesthood of the
baptized; that we might become more knowledgeable about the
meaning of the word "ministry” (diakonia) and understand that
it predominantly belongs to all Christians who care and not only
to the ordained. As in the early Church, the message was carried
by traders, refugees and immigrants, teachers and tentmakers, so

53 Osyp Zinkewych and Olexander Voronyn, Martyrology of the Ukrainian

Churches, vol. 1 & 2, (Toronto & Baltmore: V. Symonenko Smoloskyp Publishers,
1987).
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in our day, God's saving work must be carried on by all God's
people.>4

In trying to study the faces of my parishioners and to
carefully listen to their responses to this project, I expect a good
many of the answers will be: "Father, I am too old"... "it is too
late for me to make any new implementations”... "an old tree is
hard to replant...", etc.

Having a great respect for my aging parishioners, I would
like to respond to them the same way I would to the young:
Remember, God has no grandchildren! Our Faith and experience
must be active and used for the work to be done on earth, here
and now, and not in the age to come.

How to Make Things Different

Fortunately, I am in a position to be able to do something
to enable my parishioners to activate their baptismal
commitments. The new paradigm, I believe, is forcing all
Orthodox Christians (ethnic Orthodox) to emerge from the old
style of religious education that we remember from the old
country. I recognize that in many ethnic parishes today the old
method of establishing time for parish adult education, apart
from the liturgical life, does not exist. Today, besides vespers,
liturgies and other sacramental services in the church where
sermons are the educational medium, there is nothing else.

Two years ago when I arrived at the new parish in the Twin
Cities, I immediately planned and established an educational
forum called, "The Ukrainian Orthodox Fellowship NIKA". For
my parish and other Twin City congregations, this was
somcthing new and, therefore, not very popular. Furthermore,
my neighbouring aging priest did not support the Fellowship.
Although my parish board mutually agreed to this concept, they
did not take any responsibility nor lend any financial support.
Simply put, NIKA was something new which was not part of the
usual parish tradition. However, I could not give up this concept
of learning about the Faith because I realized the importance of
the need, not only for monologue (sermons), but also the need
for space and time where questions can be addressed and
answered, but most of all, remembering the words of Christ:

54 Todd Nichol and Mark Kolden, Called and Ordained, (Minneapolis: Fortress
Press, 1990), p. 201.

55 Stanley S. Harakas, Toward Transfigured Life, (Minneapolis: Light & Light Pub-
lishing Company, 1983), p. 185.
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"...where two or three are gathered together in My name, I am
there in the midst of them."56

In spite of this lack of support, I have maintained NIKA as
an important educational tool and a means of moving forward.
Every last Thursday of the month, we, the youth and adults,
gather in the lower level of my home. On some Thursdays we
have had 14 people, and at one time 35. The least number
present was 8. In looking beyond the numbers of people present,
I feel that the meetings have been fruitful due to the interesting
and varied speakers whom I invited. Besides myself, the group
heard presentations from Orthodox, Catholic and Protestant
clergy, teachers and lay ministry leaders.

After two years off working to ¢stablish the NIKA
Fellowship, I decided that it was time to transfer a large part of
responsibility to some of the active members of the Fellowship.
With this new approach, shared leadership and shared ownership
began to appear. Together we developed our mission statement
which has had a positive effect on less active members, and, I
believe, a good enabling impact on newcomers. Since the
committee of four has become established (all laity, "myrianny",
according to my plan), instead of operating as the head of the
group, I have become an auxiliary leader or, spiritual instructor
or mentor. Now, for the first time, the group has created its own
agenda of topics that they would like to study and discuss. They
have established a schedule for group gatherings for the next
scven months; a gratifying accomplishment. Seeing that the
NIK A Fellowship is progressing step by step to becoming a self-
governing and self-operating group, I feel that my goal has been
realized. By not being the primary leader but still being
available for the self-governing NIKA, I can now devote more
time and "space” to focus on the needs of my parishioners, who,
because of personal, family of professional problems, have not
as yet given serious consideration to participating in Christian
cducation.

It scems to be the nature of us Ukrainian Orthodox to not
rcadily share our personal problems or needs with others; but,
and I think I am not far from the truth, if we should by chance
mcet someconc with similar problems to ours, we do not feel so
bad. Not because we are people who think badly about
ourselves, but just knowing that we are not alone in this world

56 Matthew 18:20.
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with the same kind of problems, we feel better, and our
pressures are somewhat relieved. Just knowing and believing
that such painful world absorbs much of the lives of my
parishioners, I believe that support groups for them are a
necessity. If, for instance, widows could talk with and listen to
one another, if divorced people and lonely singles could have the
opportunity to share their feelings with others, I believe this
could make a difference for all.

Our ethnic Orthodox parishes in the diaspora are, by
nature, predominantly small in comparison to the "domestic"
Catholic or Protestant congregations. This characteristic,
however, should not be considered a negative element. This
gives to us, the ordained and lay leaders of our churches, a
unique opportunity to work, to serve, to pray and to minister on
a very personal level. I believe this to be the most powerful
method of bringing people to Christ and to the Church. Every
baptized individual, not only the priests, therefore, must have a
personal encounter with God and a personal relationship with
others in the light of Christ's teaching. Living our lives with
such answers, everyone, in fact, becomes a leader who manages
his/her own life and, therefore, can have a strong impact on
others.

In order to move forward from the present status of and
"indolent spirit" of the parish and of the entire Metropolia,
everyone of us must become involved. Every parish doesn't
necessarily have to have a fellowship group such as our NIKA
group, but it is extremely important that our parishes, which
have no educational activity outside of the usual church services,
cstablish some form of educational fellowship for adults and the
youth, and that they gradually establish support groups in
accordance with needs of the parishioners.

What will this accomplish? First of all, this is an opportuni-
ty for parishioners of common age and circumstances to gather
together, and by sharing, to empower each other through faith.
In this way, the group automatically become a tool of the Holy
Spirit with each parishioners being strengthened with a good and
loving feeling and peace of heart. We must remember that those
who gather in His name are gradually awarded a new self-
discovery, a new vision of life surrounding them. This new
peace with Heaven and a renewed harmony with nature will
provide us a totally new and loving circle of our lives.
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I believe every active group establishcd with an existing
parish, whether it be educational or supportive, might become a
good turning point, first for the people involved, later for the
entire parish, and gradually for the entire Metropolia. Through
personal Christian education and shared experiences, the faithful
will be able to discover the true values of Christ's Church, not
only through words, but also by deeds. I believe that the
questions that are asked by the members of the NIKA
Fellowship and the answers provided to them through
discussion, will help to elevate each person's mind to the level of
the sphere where the Holy Spirit meets and shares with human
beings. The line encircling that sphere certainly is not here on
carth but is somewhere between Heaven and earth.

In order to change the current status of our church from
"slecpy” to "dynamic”, the parish board members, the clergy, the
baptized, must move towards that Divine line where the Spirit
mccts us, cmbraces and fulfills our spiritual nceds.
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BOOK REVIEWS

The Ukrainian Religious Experience: Tradition and the Canadian
Cultural Context by David J. Goa, ed., Edmonton: Canadian
Institute of Ukrainian Studies, University of Alberta, 1989,
243 pp. $19.95 paper.

Academic studies of the Ukrainian religious experience are
a very recent endeavour, and therefore David Goa's edited collec-
tion of papers — originally presented at a March 1986 conference
in Edmonton — marks an important contribution to literature in
this field. The volume contains fifteen articles organized under
four major headings: 1. Liturgical Tradition in the Canadian Cul-
tural Context; 2. Ecclesiastical Institutions in the Canadian Cul-
tural Context; 3. Historical Factors in the Maintenance of Reli-
gion and Ethnicity, and; 4. Rcligion, Ethnicity and Jurisdiction:
Casc Studics.

The compilation is further cnriched by three additional
articles by the prominent scholars, Paul Yuzyk, Omelian Pritsak,
and Jaroslav Pclikan. The late Scnator Yuzyk's contribution, "A
Pcrsonal Reflection,” is esscntially autobiographical in nature.
Hc is regarded in historical circles as the first scholar to inten-
sively rescarch the Ukrainian Orthodox (scc his 1981 book enti-
tled The Ukrainian Greek Orthodox Church in Canada 1918-
1951) and the Ukrainian Catholic Churches in Canada. Prof.
Omclian Pritsak, thc former director of the Harvard Ukrainian
Rescarch Institule, chosc a millennium theme for his essay, pro-
vocatively titled "What Really Happened in 988." His insightful
appraisal of the tradition of St. Volodymyr the Great is based on
an cxhaustive examination of primary as well as secondary Greek,
Latin, Turkish, and Slavic sources. Dr. Jaroslav Pelikan’s article,
"Eastcrn Christianity in Modemn Culture : Genius and Dilemma,”
was dclivered as the keynote address at the conference banquet.
A rcnowncd specialist on Eastern Christianity, in his talk Dr. Peli-
kan (who tcaches at Yalc University) analyzes the various com-
ponents of the tradition, and gives his personal interpretation of
its meaning in the context of twenticth century culture.

The asscmblcd papers reflect the work of the Icading schol-
ars in Canada involved dircctly in Ukrainian religious studies or
in related arcas of rescarch. The volume's articles span in the
ficlds of rcligion, thcology, history (cspecially immigration histo-
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ry), sociology, and psychology. Within the theological realm
alone, topics in ecclesiology, liturgics, iconography, and church
history are well represented. The list of presenters reads like a
who's who of Ukrainian religious studies.

All of the essays relate in some way to the Ukrainian Cana-
dian religious experience. However, most articles also deal with
the antecedents of this tradition in Ukraine. Of particular signifi-
cance and interest are the three case studies, in the "Religion,
Ethnicity and Jurisdiction" section.

It must be stressed that this compilation is a pioneering con-
tribution to the scholarship on Ukrainian Canadian spirituality. It
is a selection of articles on varied themes and does not pretend
to be a definitive study. Other conferences and seminars will be
required to further research the Ukrainian religious life in Cana-
da. Such collective undertakings will, of course, be invaluable in
the essential writing of a definitive volume on this subject.

David Goa deserves much credit for producing this book,
which was issued as part of the Canadian Institute of Ukrainian
Studies’ commemoration of the Ukrainian Canadian centennial.

Roman Yereniuk
k k%

Khrapovitsky, Metropolitan Antony. Confession — A Series of
Lectures on the Mystery of Repentance, Jordanville, NY,
Holy Trinity Monastery, 1975, pp. 112.

This book comprises a collection of the author's lectures on
the Sacrament of Confession. It delves into the areas of spiritual
search and direction, and discusses their relationship in terms of
reconciliation with God. This book serves as a guide for priests,
and also for the lay Christian into the act of repentance, counsels
the reader as to the significance of this act on the soul of a
Christian, and speaks to the reader's own conscience.

The late Metropolitan Antony (1863-1936) served as the
first primate of the Russian Orthodox Church Outside Russia
and has been termed a modern Father of the Church.!
Metropolitan Antony lectured on pastoral theology and served as
a spiritual father-confessor for many years. As such, he would be
a credible witness to the Sacramental life and a knowledgeable
authority on the particular Sacrament of Confession.

1 Michael Azkoul, The Teachings of the Holy Orthodox Church, Buena Vista,
CO, Dormition Skete, 1986, p. 185.
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Vladyka Antony's sources are Scriptural, historical and
liturgical, and he draws from some literary sources such as
Tolstoy and Pushkin, as well, to support his theme.

The author bcgins his theme by recounting why
Confession is so significant for Christians and discusses what
the relationship should be between the priest and the faithful.

For Vladyka Antony, (and indeed in the Russian Orthodox
Church) the priest's function doubles as that of a spiritual father
who cares for the souls of the faithful, drawing out into the open
their inner workings and carrying out the task of reconciling the
faithful with God. The author stresses the importance of
cultivating an appropriate, loving attitude toward the person who
is confessing even the most vile of sins and brings to light that,
before this can happen, the priest himself must gain experience
in spiritual healing through a struggle to conquer his own
sinfulness. Metropolitan Antony cautions the priest against
developing a judgmental attitude toward the person who is in
confession and emphasizes the need for humility while hearing
confessions.

The author devotes four chapters to priests exclusively,
identifying their specific areas of concern and advising as to the
appropriate, paternal responses toward the faithful in those
areas.

The Metropolitan discusses the mishandling of certain
situations by inexperienced priests and issues appropriate
corrections, putting into proper perspective such problems as
weakness of faith, blasphemous thoughts and doubtfulness. The
author reveals the seriousness of approaching Confession
without repentant contrition. He advises how to draw a person
out during Confession to full exposure of sins in order to bring
about full realization of wrongdoings and to have achieved
repentance from those sins.

Vladyka Antony points to the danger of spiritual delusion,
where certain faithful may imagine themselves as having
attained prophetic visions, and explains how to distinguish
between true and false visions. He examines the passions that
stem from one's heart and one's will, such as anger, pride and
preoccupation with oneself and places them into proper Biblical
perspective. He discusses these passions in terms of their deep-
rooted existence, their ultimate exposure and the struggle
required to overcome them.
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The Metropolitan examines the seventh commandment
from all perverse, immoral aspects and identifies the ways in
which one might defile oneself in self-deception. He wams of
the danger of giving in to lustful passions, and outlines the
duties of the priest in dealing with those aspects.

The author describes an undesirable confession which is
accompanied by an indifferent attitude, and advises as to the
particular questioning a priest may employ in those instances in
order to evoke an awakening of conscience. He suggests that a
particular line of questioning suited to a specific situation will
result in the most adequate form of Confession and he cites
several examples throughout the book.

Finally, the Metropolitan points to the importance of
applying penances in fulfillment of religious law, and laments
the lack of picty in contemporary times which reinforces the
need for penances but which are not being administered at this
time. He concludes his work with four appendices which are
most beneficial to both priest and lay Christian and which serve
to prod the conscience into greater awareness of sins and their
repercussions.

Lilia Sorokowski
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HoBHA [lexaH BorocioBcbkoro ®axKyabTeTy

PimenHnsiMm iupexuii Koxnerii CB. AHApest i 3 Biaro-
CJ0BEHHs1 MHUTponoyiMTa BacHiisi, Ha cTaHoBUme /lekaHa
BorocJyioBcbkoro dakyJbrery Koserii Cs. AHApPes Npu3Ha-
ueHo Bceu. o. A-pa Crenana fipmycsi. Horo nornepegHHkoM
6ys MuTpod. npor. TuMopdist MiHEHKO, AKHA IIbOI'O POKY
BHAMOB Ha €eMepHUTYpY. [IpoTe BiH AaJi 3a/IMMAEThCS B
ckJiagi BorocsioBcbkoro ®akyjbTeTy B Xapakrepi Hernos-
HomTaTHOro npodgecopa Jlirypriudoro Borocjos's.

Hosu#t [lexkaH Koserii npHCTYnHB A0 cBoix 000B sA3KkiB
3 TTIOYAaTKOM BEPECHS; BiH € HENOBHOMTAaTHUM BHUKJIaJaYEM
[NacTupcbkoro Borocior'st i gaji 3aJMMAETbCA peaakToO-
poMm "BicHHka", kaneHagapsi "PiaHa HuBa" Ta HaykoBoro
XypHaay Borocnoscbkoro ¢pakyisbtetry Koierii CB. AH-
apest — "Bipa # KyabTtypa”

Bceu. o. a-p C. pmych 6yB npogecopomM Borociyos-
CbkOro dakyJybTeTy 25 pokiB. [lojieM HOro creuisiiIbHOCTi
€ MMacTupcbke BorocaoB'si, mo nojijleHe Ha TPH KYPCH, i
'oMineTvka (ABa KYPCH).

Oteub CtenaH SpMychb € BUITYCKHHKOM MaHiTo6CbKOTrO
yHiBepcuTeTy (B.A.), BorocsoBcbkoro dakyabtetry Kone-
rii Cs. Anapes (I[lpasocJylaBHa Maricrepka), MixkoHpecii-
Horo [lacTtopaysibHOro IHCTHTYTY B BiHHine3i (Maricrepka
CBsameHHoi TeoJiorii, MO BkJIIOYA€E KYPCH KJIIHIYHOro BHII-
kony), CemiHapii CaH dpaHuicko (lokTOopaTt [ymnacTtdp-
crtBa 1981 p. i JJoktopat Borocioscbkux Hayk 1994 p. 3
30CeEpEAXEHHSM Ha NnpaBocCJlaBHOMY JliTypriuHomMy Boro-
cyioB'l). BiH Takox 6yB HaropoJ>XXeHHi NMOUeCHHM AHIJIO-
MoM /[lokTopa BorocsoB'ss KuiBcbkow [lyxoBHOW Akaje-
Mi€l0 i BU3HAHHA nouyecHUM [Ipodecopom dinocodii Bo-
JIMHCbKOr O [lep>xaBHOIro YHiBepCHTETY iM. Jleci YkpaiHkH.

A-p C. Sipmycb € npodecopoM-rocTteM KHiBcbkoi J1y-
XOBHOI AxajaeMil (OiJisHka MariCTepCbkHX Ta JAOKTOPCb-
KHX Ipallb) Ta 3anpomeHHH A0 cniBnpali 3 IHCTHTYTOM
dinocodii HauioHaabHoi Akagemii Hayk YkpaiHuv i 3 pe-
AaKUiAHOIO KOJIET'i€l AECATHTOMHHKA IcTOpisi peuirii B
YkpaiHi, 10 SIKOrO HanucaB HH3KY races. Horo Haykosi
cTaTtTi 6y I APYKOBaHi B opraHax "JllogHHa i cBiT", "KHiB-
Cbka CTapOBHMHA" Ta B iHIIMX BHAAHHSIX YKpaiHH.

HaykoBu# gopi6ok o. C. Sipmycs ctaHOBHTb 6ins 30-
TH APYKOBAHMX Ta HHM peJaroBaHHUX Ipallb, a MiX HUMH
— 6inst 10 NiAPYyYHHMKIB.

HoBu# [lexaH Kousierii € yacTuM BiAgBigyBaueM YKpaiHHu
B XapakTepi BMKJIaJlaya Ta JAOMNOBijJJaya Ha pi3HHUX ¢opy-
Max.
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I3 XPOHIKH KOJIEr'll CB. AHAPESA
1 BepecHs 1994 p. — 30 cepnus 1995 p.

1. InaBrypayis 1994-95 akagemiyHoro poky — Bia6y-
nacs 18 BepecHs 1994 p. IHaBrypauiiHy Jonosigb BHroJio-
cuB niportonpecB. A-p C. SipMycb. Tak caMO CTUNEHAIA Ta
Haropoa B cymMi $31,000 6ysio po3gaHo cTtyaeHTaM Boro-
CJIOBCbKOTO PaKkyJybTeTy i LleHTpYy YKkpaiHCbKHX KaHaJCh-
kux CTyAin.

2. Yyuacrtb Kouserii CB. AHapess B KoHgpepeHnyii IHCTH-
TyTY 'YMaHicTHKH MaHITO6CBKOro YHIBEDCHTETY Ha TeMY
"Christianity and the Fall of the Soviet Union" B gusix 25-26
auctonaza 1994 p. — Kouserist CB. AHzapes GyJia cniBy4yac-
HHUKOM L1i€l KoHpepeHuii. /lonosiai Big Koserii BUronoCH-
au f-p Oner I'epyc i A-p PomaH €puHiok. [IpeaciaHHkoM
oAaHoIl cecii 6yB MUTP. NIPOT. A-p OJier KpaBUY€HKO.

3. PokoBi 36opH KoJrerii CB. AHApest — Bia6ynucs 10
rpyaHsa 1994 p. Ha 36opax 6yB nojaHUi 24-CTOPiHKOBHI
3BiT npo npauo Koserii B 1993-94 pp.

4. BeHker B yectb MHTponoJiMTa/KaHuJiepa BacHJis
(Pegaka) — BiaGyscst 10 rpyaHst 1994 p. dyHaauis Kone-
rii BmaHyBajla MHTpOnoJiIMTa Bacuiiss 3 Harogu #oro IoBi-
JaeiB (85-JiTTs 3 AHA HApPOAXEHHS, S0-JIiTTS CBSIMEHCTBA,
i 10-niTTA KOHLJIEpcTBAa KoJierii). [o0BHY AONoOBiAb BH-
royiocus a-p Oser I'epyc. [lpuxia 3 6eHKETY NpH3HAUEHHH
Ha dyHpaauilo Koxnerii CB. AHapesi (Metropolitan Wasyly
Theological Development Fund).

5. CemiHap CtyaeHTiB BorocJioB'st Ha TeMy "BeJIMKHA
Ilict" — CTyaeHTH BOrociyoB’'ss NpUrOTOBHJIM CEMiHap 3
4-0x 4yaCTHH, Ha TeMy "Besuku# Ilict". lle cemiHap 6ys
nogaHun B KaHopi, CackaueBaH (11 jiotoro 1995 p.), B
Bennic (24 6epe3nss 1995 p.) i B EAMOHTOHi, AnGepTi (25
Gepe3Hs 1995 p.)

6. J/lexuiss npo IlpaBocsiaB'si i AHrjikaH — Koieris
NPHIOTOBHJIa AOMNOBiAb Ha TeMy "[IpaBocnaBHi i AHIJikaH-
cbki LlepkoBHi cTOoCyHKH" 13 Gepe3Hs 1995 p. [lonosixau
6yB cBsAwm. Yena letdisag 3 AHTioxificbkoi [lpaBocCJaBHOI
LlepkBH.
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7. Micirina noisgka /[exkaHa i CryaeHriB BorocjsioB'st
3 HaroagH Hepini Koserii CB. AHApess — Henini [1okJIHkaHb
(24-26 Gepe3Hs 1995 p.) — [lekaH BorociyioB'si, MUTp. NpPOT.
T. MiHeHKO, pa3oM 3 CcTyAeHTaMH daKkyJbTeTy, BiaBigaau
AnGepty 3 Haroau Hegxini Koserii CB. AHApesi, a came,
okosiMli CMoki Jlekik, Benic, Berpesis i napagii 8 EaMOH-
TOHi.

8. XXXIX KoHBokauisi Koaerii CB. AHgpes — BiabGyna-
csa 13 nunHsa 1995 p. Caigyoui oco6H OTpHMaJH Big3Ha-
YEHHs Ta CTHNeHAil:

MouyecHnn [fokropat KaHoHluHoro IlpaBa (D.C.L.
honoris causa) — p-p Amurtpo UinusHuk, C.M.,, B.A,,
M.Sc.,, M.D,, D.C.L. — CackaTyH

I'pamoTa BH3HauHHx 3acayr (D.S.A.)

— A-p lletpo CMmHuJIbCbknui, TOPOHTO

— npoTornpecsiTep A-p 'puropin Yagoa, BiHHiner
— 1n-Hi Mapist Tkauyk, CackaTyH

— I1-Hi AHHa 3Bo3jellbka, EAMOHTOH

— n-Hi BapBapa JloruH, I'aMiJIbTOH

BakanaBpear BorocsioB's (B.Th.)
— cBAW. MHUXano [lorpaHHUHHHA

[uniom Borocsos'st (Dip.Th.)
— cBsAn. Bacuab Canura
— cBsam. [3ugop BopoHuak (cum laude), B.A.,, M.A.

CeptH@pixat BorocsioB'st (Cert. Th.)
— IBaHHa M. XuxaH (summa cum laude), B.Ed.

JlineHuyiar BorocaoB'st (L.Th.)
— SlpocnaB AHOHiIAUYK

Tak camMo cTuneHain y cymi $18,000 6yso po3gaHo
ctyaeHTaM BorocisoBcbkoro daxkyisbreTy i LleHTpYy Ykpa-
iHcbkuXx CTyAid.

['oN0BHY KOHBOKAaLiAHY AOMNOBib BHIOJIOCHB A-p
AmuTpo LinMBHHUK Ha TeMy "YkpaiHa # ykpaiHui kaHaaui"

9. IT'satupiuyHui 3BiT Koserii Ha XIX Cobopi YIIK —
14 1unHs 1995 p. — 3BiT (Ha 52 CTOpPiHKHA) Npo npalo Ko-
neril 3a poxd 1990-95 6yB npeacTaByieHHi A-p P. EpuHIO-
KOM, PexTtopoMm, n-Hi J1. Paguyk, rojiosow /IMpekLii, MUTP.
npot. T. MiHeHKoM, JlekaHOM BOrocyioBCcbkoro ®dakyjbre-
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Ty i A-p H AnoHiok, /IupektopoM LleHTpy YKpaiHCbKHUX
KaHaacbkux CTyAain.

10. BwanyBaHHs KouJerii CB. AHApEes1 YKpaiHCbKOIO
IlpaBocJiaBHowo LlepkBoio B KaHagi nig yac XIX Cobopy —
YkpaiHcbka [IpaBociaBHa llepkBa B KaHaai BuwaHyBasa Ko-
neriio CB. AHApess 3 Haroad S0-JiTTsA npaui (1946-47 —
1995-1996 pp.) nig uac Cobopy 14 yjunusa 1995 p. 3 wie€i
Harogu OyB BJIALITOBAHHK crneuisisbHUK GeHkeT, i Biax.
MuTtponoysuT Bacuiit BpyuuB nposoay Kouerii CB. AH-
apes cneuisiyibHy rpaMoTy. 'oJI0BHY AOMNOBiAb 3 Haroau
50-niTTa Koserii npurotoBus MUTp. NpoT. T. MiHeHko, [le-
kaH Borocios's.

11. KoHppepeHLiss A1s1 YYUTENIB HEQIJIBHHX WKII —
25-27 cepniHsi 1995 p. — Koaseris CB. AHApesi, pa3oM 3
Bigainom XpuctusiHcbkoi OciTu (YTILUK) Bia6yn1u aABOAEH-
HY KOH(epeHuilo aAna yuuTesniB. [jonoBigaudi 3 Koserii 6y-
4 a-p P. €puHiok, cesiny. P. Boxuk, MUTP. npoT. T. MiHeH-
KO, i MUTP. NpOT. A-p O. KpaBUeHKO. Ycix yuyacHuKiB OyJio
23.

lIpurorosHs g-p PoMaH EpHHIOK
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ABTOpPH "Bipu 1 KyaAbTYypH" 4. 9:

Binamok Ilerpo, aokTop Teosorii i dinocodii, npoToiepen i no-
YUeCHHM KaHOH YkpaiHCbkoi KaToJinubkOi ApxXHenapxii y
JIbBOBi, npodecop TOPOHTOHCLKOI'O YHiBEPCHTETY.

Boposcbka N'ayMHa, kaTeapa Teopii Ta icTopii Ky/bTypH, JIbBiB-
CbKHH [€pXaBHHH YHiBEPCHTET.

Ieya Irop, inoansikoH, CTyaeHT BorocsosBcbkoro ¢akyibTeTy
Koserii CB. AHApes B BiHHine3i.

KpaBueHko Oser, muTpodopHui npoToieper, AokTop Gisoco-
¢ii, npodecop Koserii Cs. Anapes B BiHHine3i, M'osoBa
Npe3anaii KoHcnctopii YkpaiHcbkoi MpaBocsaBHOT LlepkBy B
KaHaai.

KyTam Irop. npoTtoiepen, aoktop ¢inocodii, npodecop/ricto
Borocnoscbkoro dakysabteTy Koserii CB. AHaApes B BiHHi-
nesi.

JloGoBuk BopHc, nokTop ¢isiocodcbkMx Hayk, npogecop IHc-
THTYTY Pinocodii HauioHanbHoi Akeaemii Hayk Ykpainu.

TumomeHnko JleoHlx, aoueHT [AporoOMUbKOro nejgaroriyHoro
iHCTMTYTY iM. IBaHa dpaHka, YkpaiHa.

CMHpHIB BoJloaAUMHp, nokTop dinocodii, npodecop ciaa-
BiCTMKHK B YHiBepcuTeTi MekMacTtep y NaminToHi, OHTapio.
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