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HIS brochure is the summation of

several lectures given by the author in
various cities. Much of the matter was
the subject of an address at the Inter-
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cago in 1926. It is now printed to
satisfy the demands of many who are
interested in these matters.

* * *

The author wishes to express his pro-
found sentiments of esteem and grati-
tude to His Excellency, the Most
Reverend Michael James Gallagher,
D.D., Bishop of Detroit, for con-
tributing the preface to this booklet,
and for his continued interest in the
Ukrainian people. Thanks are due to
Father Vincent F. Kienberger, O. P., for
reading the text, and for his helpfulness.

* * *

The cover design is a composition of
the great Byzantine artist, Father Gleb
Werchowsky (4 April 11, 1935), who
has depicted on an American back-
ground a typical Ukrainian Church of
Greek rite, from the region of the Car-
pathian Mountains.

Nilul Obstat
M. J. Grura, Censor Librorum
February 17, 1936.



DEDICATION

“To His EMINENCE
CHARLES CarpINAL CREMONES!
My Berovip Provpsson
WHo, 1N THE LTeryxaL CiTy,

GumeEp My Youturun STeps

TOWARDS THE SANCTUARY.






What Does It Mean to Be
a Catholic?

In my travels, especially in the United States and
Canada, I have met many splendid and practical Catho-
lics, so well informed on the different topics of Catholic
doctrine that it has been a pleasure to converse with
them. But there is one subject about which they know
little. This statement seems strange. Nevertheless,
it is true. I challenge ninety-nine out of one hundred
to answer offhand the question I have put several
times to Catholics—and good Catholics at that: What
does it mean to be a Catholic? Or more precisely:
How do you recognize a Catholic from a non-Catholic?

I do not seek the answer to this question particularly
from scholars or theologians, but from ordinary
Catholics. Ask yourself this question and try to reply
consistently and precisely. You will see that with all
your learning, with all your Catholicism, and with all
your studies, you will find it difficult to answer this
question.

We know that a certain John is a Catholie, and also
that a certain Walter is not. But how do we distin-
guish between these two? I have had so many queer,
yet serious answers to this question, that it would take
up too much space to enumerate all of them. I will
mention a few.

Some people are of the opinion that to be a good
Catholic, they should attend Mass on Sunday. That is
true, but it is not a positive sign of Catholicity. Many
Protestants and Schismatics, such as Old-Catholics,
Apostolic Catholics, and others attend Mass in their
own churches and often go to Catholic churches on
Sundays, but they are not Catholics.

Others believe that a certain sign of being a Catholic
is to abstain from eating meat on Fridays. I person-
ally know many good Lutherans, Episcopalians, and
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others who abstain from eating meat on Fridays and
still they are not Catholics.

Some people think that the veneration of the Blessed
Virgin, and the making of the sign of the Cross are
sure signs of Catholicism. Yet nowhere is the devotion
to the Blessed Virgin so popular, nor the sign of the
Cross so frequent, as among the Orthodox Russians,
and still they are not Catholics.

So it is apparent that a_very vital point has been
overlooked.

If there is any question that ought to be known by
every Catholic, it is this one: How can we recognize
a Catholic?

We know that many of our friends are Jews, or
Presbyterians, or Lutherans. We know how to explain
the religious systems of Ancient Rome or Greece.
Nevertheless, incredible as it may seem, we fail to
know how to distinguish a Catholic from a non-
Catholic. In order not to keep you any longer in
suspense, I am going to answer the question. It is
really simple.

Three Essentials for Being a Catholic

Only three things are required for being a Catholic:
I. That one profess and believe the same faith
taught by our Savior, Jesus Christ;

II. That one use the same seven Sacraments—no
more and no less;

III. That one recognize as the Visible Head of the
Church on earth, the Bishop of Rome, the Pope.

There is nothing else necessary outside of these three
things. Anything else is of secondary importance.
Other things are important: the observation of the
precepts of the Church regarding the days of absti-
nence; the attendance at Mass on days of obligation,
or whatever else the Church may deem necessary to
order—still, all these things are not essential to being
a Catholic. Many good Catholics will probably be
startled at this affirmation, but it is true that to be a
good Catholic, only three things are essential and
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necessary: one faith, the seven Sacraments and one
Visible Head of the Church.

But what about the other practices of the Church?
They are very pious, very meritorious, even necessary,
but not essential. Now to the point.

Varied Expression of Fundamentals in Religion

It is one thing to possess the faith, to use the
Sacraments, and to recognize, as the Visible Head of
the Church, the Vicar of Christ. It is another thing
to give expression to these things. We have the faith
and we are bound to give testimony to it and to express
this faith in outward acts. We have the Sacraments
and accept them, but it is another thing as to how we
receive them. We recognize one Visible Head of the
Church. It is another thing how we express our
allegiance to Him. In other words, the way we express
our faith, the way we use the Sacraments and the way
we show obedience to the Head of the Church, con-
stitute the rite. It may be a revelation to many to
know that in the Catholic Church there are more than
twenty different ways or rites of expressing these
three essentials of Catholicism: the faith, the use of
the Sacraments and the obedience to the See of Peter.

Before proceeding further it is necessary to say
something regarding the exact meaning of the word
rite. Correct understanding of this term is essential.
The word has several meanings, but only one is con-
sidered here. A Christian rite may be defined as the
manner of performing the various services of Divine
worship for the sanctification of man. By service we
mean the offering of the Holy Sacrifice of the Mass,
the administration of the Sacraments and the carry-
ing out of other religious and ecclesiastical functions,
ceremonies and public devotions.

It is necessary, therefore, to distinguish what is
essential or general in religion, and what is accessory,
and often merely local. Dogma, of course, is essential
and vital. All Catholics believe exactly the same
things. As regards the outward expression of dogma,
they act according to the rite to which they- belong.



10 Strangers Within Our Gates

This outward expression is not essential but only acces-
sory to their belief. The Holy Sacrifice of the Mass and
the sacraments, for instance, are essential and are the
same in all Catholic rites. The only differences consist
in the manner of celebrating the Holy Sacrifice, in the
administration, the reception and use of the sacra-
ments and in the prayers and ceremonies connected
with them. These ceremonies and prayers have de-
veloped locally to meet local needs. It is in this con-
nection that the Catholic rites differ. These differ-
ences, or rather variations, are simply expressions of
the same truth. So, considering the distinctions of the
different Catholic rites, we must in a certain way elimi-
nate from them, firstly, dogma; secondly, the essen-
tial elements of the sacraments; thirdly, the authority
of the Pope; and fourthly, the fundamental Church
laws—simply because these four things are held in
common by all the different Catholic rites.

The Meaning of ‘“Rite”

If one bears in mind these eliminations, one will
better understand what is meant by a Catholic rite.
A Catholic rite, therefore, in the derivative sense,
means a group of persons within the Catholic Church
having their own liturgy and liturgical language, their
own local Canon Law and local customs, and having in
particular, their own local ecclesiastical government.
By the local ecclesiastical government we mean their
own priests, and almost always their own bishops and
archbishops, and very often their own patriarch. The
patriarch is elected by the archbishops and bishops of
the rite, usually in the presence of the delegate of the
Roman Pontiff, and the election is valid only if ratified
by the Pope. The archbishops and bishops are directly
responsible to their patriarch, subject always to the
general law of the Church and to the Pope.

Occasionally these bodies of Catholics are referred
to as “Churches,” and sometimes collectively, as the
“Oriental Church.” This appellation is only correct in
the secondary sense in.which we speak of the “Ameri-
can Church,” meaning thereby that portion of the
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Catholic Church within the confines of the United
States.

Substantial unity exists among all Catholics. How-
ever, there are among them, incidental differences
which have arisen from local customs. In this con-
nection one is reminded of those minor differences
existing among the various religious orders of the
Latin rites: the Benedictines, Franciscans and Domini-
cans. Each order is governed by its own peculiar rule
of life, and has its own spirit, its particular work and
even its own distinctive habit. Each order has its own
superiors, with its general at the head. Many of the
older orders have their own liturgies, differing more
or less from the Roman ceremonial. Nevertheless, all
these religious are members of the Catholic Church;
all are subject to the same general laws of the Church
and to the central authority of Rome.

The Origin of Rites

The origin of the different rites hearkens back to the
dawn of Christianity. The Apostles left for us, only in
the most general way, the practice of meeting together
for prayer, for reading the Scriptures, for singing
Psalms, and especially for the Breaking of Bread. This
latter was, of course, the chief thing, as Our Lord had
commanded. Saint Luke writes thus of the first
Christians: “And they were persevering in the doc-
trine of the Apostles, and in the communication of the
Breaking of Bread, and in prayers” (Acts II, 42).
They met together to do what the Blessed Master had
done at the Last Supper and in memory of Him. The
story of that Supper in the New Testament gives us
the general outline of the rite. Saint Matthew de-
scribes the scene: “And whilst they were at supper,
Jesus took bread, and blessed and broke: and gave to
His disciples, and said: ‘Take ye and eat. This is My
Body’” (Saint Matthew XXVI, 26). So these early
Christians took bread and wine, gave thanks, broke
the bread, and said again His own words. They then
received the Blessed Sacrament in Communion. They
certainly also said prayers and read parts of the Serip-
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tures. This office gradually crystallized into a liturgy
and developed into different forms or rites according to
the different peoples, countries or places. Nor did
anyone feel the need of uniformity in rite. The faith
was the same everywhere, and the essence of the
liturgy was the same. As to particular ceremonies
that grew up, and the prayers and language used,
every Church was content to let the others follow their
own local customs.

The Pope—Patriarchates—Rites

From the earliest times the Christian world was
divided into three parts, called Patriarchates. One of
these was in the West and was presided over by the
Pope as Patriarch. In the East there were originally
two, the Patriarchate of Antioch and that of Alex-
andria. Later, two more were added—Jerusalem, at
the Council of Nicea (325), and Constantinople (381).
The Pope had supreme jurisdiction over these four.
But apart from this consideration, each patriarch was,
in local matters, independent within his patriarchate.
Their canon law and local customs also differed in
details. Their people spoke different languages. At
first the language of the liturgy was always the spoken
language of the people. In time, these became dead
languages. It is proper to remark in this place that
the Christian community in Rome was originally
Greek-speaking and, in consequence, until the middle
of the third century, Greek was the language of the
Roman liturgy. By that time, however, Latin had be-
come the spoken language and the liturgy was conse-
quently translated into Latin, while other languages
were from time to time adopted locally. People not
familiar with the various rites are apt to suppose that
Latin is the only liturgical language in use in the Cath-
olic Church. There are, in fact, twelve languages in
which Mass is said every day of the year: Latin,
Greek, Coptic, Syriac (Aramaic), Armenian, Georgian,
Arabic, Church-Slavonic, Rumanian, Magyar and Geez.
In Jugoslovia, the Latin rite uses Church-Slavonic,
written in Glagolithic characters.
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The principal rites were evolved from the different
patriarchal sees. All the others are simply modifica-
tions of the principal rites. The Roman or Western
Patriarchate embraces the Roman, Ambrosian, Galli-
can and Mozarabic rites; besides many monastic litur-
gies, such as the Benedictine and Dominican rites. In
this connection it is most interesting to note that the
present gloriously reigning Pontiff, Pope Pius XI, be-
longs to the Ambrosian rite. He was baptized accord-
ing to that rite. He became Archbishop of Milan,
which is the Ambrosian diocese. The Holy Father still
observes this rite in private. He is the first Ambrosian
prelate to be elected to the Papacy.

The Eastern liturgies may be listed conveniently in
five main groups. These in turn are subdivided into
ethnical groups. The division and classification of the
different Oriental rites is here given according to the
official Roman directory: “Statistica con cenni storici
della Gerarchia e dei Fedeli di rito orientale”—Tipog-
rafia Poliglotta Vaticana, 1932.

; { Coptic
Alexandrine........................ | Ethiopian
Malankarese
Antiochene or Syrian................ Maronites
Pure Syrian
Armenian
 Bulgarians
Georgians
Greeks or Hellenes
Byzantine or Italo-Greeks or Albanians
Greek......... JJugoslavs
Magyars and Carpatho-Ruthenians
Melchites
Roumanians
Russians
Ukrainians
Chaldean or Syro-Chaldean............... { Chaldean

| Malabar

Leaving aside the Western rites, the reader’s atten-
tion is directed to the Eastern liturgies.
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The Seventeen Eastern Catholic Rites

The seventeen Eastern Rites are practically those
units formed by groups of Catholics whose ancestors
separated at one time or another from the various
dissident churches of the East. When they returned
to the fold of the Catholic Church, they continued to
practice the rite to which they had always belonged.
Because of this return to union with Rome, these
Catholics of the Eastern rites are sometimes called
Uniates. This name is not always welcomed by them.

A brief review of these rites is in order.

The Alexandrine

The Copts

The Catholic Copts are a small group of Egyptian
Christians. They have their own patriarch, who is
known as the Patriarch of Alexandria of the Cots.
Their hierarchy consists of a patriarch and two suf-
fragan bishops. The faithful number about 25,000,
but are rapidly increasing, chiefly through conversions.
The Egyptian Minister to Washington, Sidarouss
Pasha, a renowned scholar and author, is a Catholic
of this rite.

The Ethiopians

The Ethiopian Catholics are a very small body.
Their rite is derived from the Coptic, which has re-
tained many Judaic forms. The liturgical lanugage is
Geez. They have now at their head a native bishop in
the person of Monsignor Chidane-Maryam Cass, conse-
crated in Rome in 1930. They number about 25,000,
including a colony in Jerusalem. In 1919 an Ethiopian
College was established in the Vatican City.
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The Antiochene
The Malankarese

Malabar is situated on the southwest coast of India.
It includes the native states of Mangalore and Cape
Comorine. The two states are inhabited by Christians
of the Roman, Chaldean and Syrian rites. These latter
call themselves Malankarese to distinguish themselves
from the other two Catholic bodies. In 1930 two
Jacobite Bishops, Mar Ivanios and Mar Theophilos, re-
turned to Catholic unity with many thousands of
former Jacobite Christians. This reunion is a thor-
oughly religious movement, without any political or
temporal significance or aim. It is gaining tremendous
headway. '

Maronites

The Maronites form the sole Eastern Catholic body
which, they claim, never seceded from the Catholic
Church. They claim that their name is derived from
Saint Maron, a monk of the fourth century. Their
patriarch takes his title from Antioch, but resides at
Bherki in the Lebanon Mountains. He has under him
seven archbishops and two bishops. The Maronites
reside chiefly in Lebanon and on the Syrian Coast.
Many of them are in Egypt, Cyprus and in Palestine.
The Maronite Country is now included in the Republic
of Great Lebanon, which is autonomous under the
mandate of France. A large emigration of Maronites
to America occurred before the Great War. In the
United States they number 40,000. They have here
thirty-one churches with thirty priests. In New York
City they publish a monthly magazine and a daily
paper, both in Arabic. The Maronites number about
a half a million. They are also to be found in Canada,
Mexico, Argentina, South Africa and Australia.

“Pure” Syrians
The Syrian Catholics number about 70,000. They
have their own patriarch with the title of Antioch, six
W. CHEKANSKY
§9 Union St.
Auburn. N. Y. 13028
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archbishops and four bishops. They inhabit Mesopo-
tamia and Syria.

Their present patriarch, His Beatitude, Ignatius
Gabriel Tappuni, was created a cardinal at the last
consistory, December, 1935.*

The Armenians

The Armenian Catholics were reunited with Rome in
the twelfth century. The head of the Catholic Ar-
menians is known as the Patriarch of Cilicia and re-
sides in Beyruth. In addition to the patriarch they
have four archbishops and fourteen bishops. Their
liturgical language is ancient Armenian, which differs
slightly from their spoken language. The Armenians
who live in Syria do not speak Armenian, but Arabic.
The Armenians number over 100,000. In the sixteenth
and seventeenth centuries, many Armenians emigrated
to the present Galicia and Bukowina where they
formed flourishing colonies of merchants. An arch-
bishop has been appointed to look after them. He
resides in Lemberg, Galicia. They are very much
Latinized, or rather ‘“Polonized.”” Though their lan-
guage is ancient Armenian, it is spoken by the older
generation only. The younger folk converse in Polish,
Roumanian or Ukrainian. The Armenians are very
clannish and seldom inter-marry with other na-
tionalities.

Byzantine or Greek Catholics

Catholics of the Byzantine or Greek rite comprise
the largest body of the Eastern liturgy.

*He is not the first prelate of the Oriental rite to be created
a cardinal. The first cardinal of the Greek rite was Isidore,
metropolitan of Kiev, created by Pope Eugene IV (1431-1447).
The next cardinal of the Greek rite was Michael Levitsky,
metropolitan of Lemberg and primate of Galicia (1856). In the
sixties of the last century the Armenian patriarch of Cilicia,
Hassoun, was created cardinal by Pope Pius IX and as cardinal
assisted at the Vatican Council in 1870. In 1894 the metro-
politan of Galicia and archbishop of Lemberg, Sylvester S.
Sembratovich, was created cardinal by Pope Leo XIII. Cardinal
Sembratovich died in 18917.
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There are ten different groups (of as many different
nationalities) who adhere to the Byzantine or Greek
Rite. All these groups call themselves Greek Catho-
lics. This appellation signifies: Greek or Byzantine in
rite and Catholic in religion.

The Bulgarians

Had it not been for the action of the Imperial Rus-
sian Government in 1860, the whole Bulgarian nation
would now be Catholic. At that time the Bulgarians
decided to separate from the Greek Orthodox Patri-
arch of Constantinople, and appealed to the Pope to be
received into the Catholic Communion. Their request
was granted, and preliminaries were arranged. Archi-
mandrite Sokolski was consecrated as Archbishop by
Pope Pius IX himself. Russia put a stop to this move-
ment. They kidnapped Sokolski and shut him up in a
monastery in Kiev where he died after a few years.

At the present time, the small group of Bulgarian
Catholics of Greek Rite, numbering about 30,000, is
governed by two Vicars Apostolic. At the end of
the Great War, the Catholic reunion movement in
Bulgaria was revived, and a petition to this end was
circulated. Among the signatures of over 100,000
Bulgarians, appeared the names of ministers, generals
and statesmen. This petition was sent to Rome.

The tragic conclusion of the Great War put an un-
timely end to this movement. Still the Bulgarians
cherish the hope of a speedy reunion with the See of
Peter. They remember their saintly queen, Maria
Louisa of Parma, wife of King Ferdinand. The
Catholic Church pins great hope on the Catholic
influence of their present queen, Giovanna of Savoy.

Georgians

The Georgians are a small group. They were nearly
exterminated by the Russian persecutions. Most of
the Georgian Catholics now observe the Latin or the
Armenian Rite.
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Pure Greeks or Hellenes

Those who follow the Pure Greek Rite comprise the
Byzantine Catholics of Greek or Hellenic nationality.
It is to be noted that the overwhelming majority of
persons of Greek nationality belongs, of course, to the
Orthodox Church. However, some 3,000 are Catholics.
They are governed by a bishop of their own rite:
Monsignor Kalavassy, who resides at Athens, Greece.
Lately, disturbances have occurred in that city; the
mob, incited by the Orthodox Greek clergy, objected
to the existence of and to the dress of the Catholic
Greek clergy among them.

Italo-Greeks

From the earliest ages, Byzantine Catholic Greeks
have resided in Southern Italy and Sicily. When all
the other Byzantines fell away in the eleventh century,
they alone remained faithful. Formerly they were
numerous, but they have declined rapidly. They
would have disappeared had not their numbers been
augmented by large bodies of Albanians fleeing before
the advancing tide of Islam. Now Italians by nation-
ality and customs, the descendants of these refugees
call themselves Albanians. In their homes they still
converse in the language of the land of their fathers,
which they left five centuries ago.

In the United States there are 20,000 Italo-Greeks.
They have several priests and churches here, mostly in
the South. In Italy and Sicily there are about 100,000.
Their liturgical language is Greek. In 1735 three
bishops were appointed for them, though without
episcopal jurisdiction. In 1919 a regular episcopal see
with full episcopal jurisdiction was established for
them, at Lungro, in Calabria. Elsewhere they are
subject to the Latin bishops.

Jugoslavs

In 1611 a small number of Serbs in Bosnia and
Croatia, became Catholics. They have a bishop who is
a suffragan of the Latin Archbishop of Zagreb. The
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Catholic titular of the See is Monsignor Dionyse
Nyaradyi, who attended the Eucharistic Congress in
Chicago in 1926. The people number about 50,000.
Their liturgical language is Church-Slavonic.

Melchites

The Melchites are those who remained faithful to the
Catholic cause when Monophysitism was condemned at
the Council of Chalcedon. They reside in Syria and
Egypt and number about 200,000. Melchite means in
Syriac, Royalist or Imperialist. In the eleventh cen-
tury, the Melchites joined the Schism. However, in
1724, when a Catholic prelate was elected their patri-
arch of Antioch, he brought almost all of his people
back into the church.

Their patriarch possesses the imposing title of Mel-
chite Patriarch of Antioch, Alexandria and Jerusalem
and of all the East. Subject to him are five Metropoli-
tans and seven bishops. In the United States there are
about 25,000 Melchites with about twenty-five priests.
The clerical students of this rite are educated by the
French Jesuits at Beyruth and by the White Fathers
at St. Anne’s Seminary, Jerusalem. Their liturgical
language is classical Arabic interspersed with a few
Greek expressions. Arabic is their spoken language.
Their church music is totally different and very
oriental in rhythm.

Roumanians

The Roumanian Catholics number about one and a
half million people. Next to the Ukrainians, the
Catholic Roumanians of the Greek Rite are the largest
body of Eastern Catholics. Their rite is almost pure
Byzantine, but the liturgical language is vernacular
Roumanian, and the church music is quite different.
They reside chiefly in Transylvania. Formerly they
belonged to the Kingdom of Hungary. By the Treaty
of Versailles they have become subjects of the King-
dom of Roumania. Their hierarchy consists of a
metropolitan and four bishops. A great number of
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Catholic Roumanians have immigrated to the United
States where they have churches of their rite.

The Russians

Prior to 1905 the Russian law forbade any subject
of the Czar to give up his membership in the State
Church. Moreover, everyone who followed the Byzan-
tine Rite was considered a member of the Orthodox
Church. No one could claim to be a Catholic of
Byzantine Rite. A slight relaxation of the law in
1905 resulted in many conversions. But in 1917, when
these laws were abrogated, there came a new era for
the Catholics of Byzantine Rite in Russia. Monsignor
Leonid Feodoroff was appointed Exarch, whose spir-
itual duty it was to govern the Russian Byzantine
Catholics. He died as a confessor of the faith in 1935.

In 1923, under the Bolshevistic persecution, the
Exarch and all ‘the priests were banished to the
Solovetske Islands, and all the Catholic Churches of
Byzantine Rite in Russia were closed. A special bishop
was appointed by the Holy See for Russian Catholics
residing outside of Russia and Poland, in the person of
the Most Reverend Peter Bucys of the Congregation
of the Marianite Fathers. Another ecclesiastical
superior, the Very Reverend Father Fabian Abrunto-
vich, with ordinary jurisdiction of a bishop for the
Catholic Russians of Byzantine Rite, resides in Harbin,
Manchuria.

Carpatho-Ruthenians and Magyars

Since the fifteenth century people from the Ukraine
have been settling in the northwestern part of the
former kingdom of Hungary. Having lost, under the
influence of the Magyar schools and the Hungarian
governiment, their national sentiment (mostly the “in-
telligentsia’”), they call themselves Carpatho-Ruthen-
.ians or sometimes Carpatho-Russians, though they
speak an Ukrainian dialect. In Europe they number
over half a million. After the treaty of Trianon the
Carpatho-Ruthenians were parcelled between Czecho-
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Slovakia and Roumania. In the former they have two
bishops (Uzhorod and Priasew), in the latter, one in
Marmosa. In the United States and Canada (through
the immigration) they number a quarter of a million
with more than a hundred priests and churches. The
Holy See has appointed for them a bishop of their own
extraction with ordinary jurisdiction; he resides in
Homestead, Pa. The present prelate is His Excellency,
the Most Reverend Bishop Basil Takach, D. D. Their
liturgical language is Church-Slavonie, the same as
that of the Ukrainians of Galicia. Their church chant
is quite different though very harmonious.

The Magyarized Slavs of Greek rite residing in
Hungary have been organized into a separate diocese
of Hajdudorogh. They number about 50,000. Their
liturgical language is Magyar only the words of con-
secration at Mass are sald in Church-Slavonic or some-
times in Greek.

The Ukrainians

The Ukrainians are the largest group of the nine
Catholic bodies of the Byzantine Rite. They number
approximately six million. The majority live in
Galicia, or Western Ukraine, formerly a part of
Austria and now annexed to Poland. There are also
large groups of Ukrainians in Czechoslovakia, Hun-
gary, Roumania, the United States, Canada, Brazil and
Argentina. Those living in Galicia and those who have
emigrated that that province prefer to be called
Ukrainians. The term “Ruthenian” is applied only to
their religious rites. They were not only robbed of
their land by their greedy neighbors, but even their
good name, Ukrainian, was taken from them. In
Russia they were called “Little Russians,” a name they
abhor. In Hungary they were called “Rusnacks”; in
Austria, “Ruthenians.” These three terms denote one
and the same national group of Ukrainians.

The Catholic faith came to the Ukrainians in the
ninth century when Princess Olga of Kiev was con-
verted to Christianity and was baptized in Constanti-
nople. The Church of Constantinople wag still in union
with the See of Rome. Princess Olga wrote to the
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Western Emperor, Otto I, asking him to send mis-
sionaries to convert her people. Otto assented to her
wishes and sent Bishop Libutius to Kiev. He died on
the way. A second Bishop, Adalbertus, was sent.
After a year of missionary labor, he was compelled to
leave the city on account of the intrigues and persecu-
tion of the Greek clergy. All these pioneer mission-
aries were Latins. In 988 Grand Duke Vladimir of
Kiev was converted to Christianity and baptized in
Khersson. Afterwards he married Anna, the sister of
the Greek Emperor. Through him, Christianity was
spread all over the southern part of the former Rus-
sian Empire. A Greek hierarchy, dependent upon the
Patriarch of Constantinople, was established. At that
time Constantinople and Rome were at peace. How-
ever, the Ukrainian Church never entered into the
quarrels of the two patriarchs.

A native hierarchy was established in 1056 by
Grand Duke Yaroslav, with the Metropolitan Hilarion
at its head. Notwithstanding the great schism of
1053, when Constantinople fell away, the Ukrainians
remained Catholic for another hundred years, but
began to dissent about the middle of the twelfth
century.

The Metropolitan Isidor of Kiev, played a very
prominent role at the Council of Florence in 1439. He
was one of the firm advocates of reunion. Again the
Ukrainians became Catholics and remained so for a
generation. But the tie that bound them to Rome was
soon broken. It was not until 1595 that they returned
to the old faith under the leadership of the Metro-
politan of Kiev. Three men were responsible for the
reunion of 1595: the Metropolitan Pochiey, called the
“Father of the Union”; his successor, Rutski, its
“Great Organizer”; and Josaphat, its “Saint and Mar-
tyr.” Saint Josaphat was slain in 1623 by the dissi-
dents. It is with sorrow that one recalls that those
Ukrainians who were later subjugated by Russia,
were forced to join the Orthodox Russian Church.
However, those residing in Galicia and in Hungary
remained Catholic.

A glorious page of martyrs’ testimony to the Faith
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is afforded by the so-called “conversions” (in the early
gixties of the last century) of the Uniates, as the
Catholics of Byzantine Rite were called in Russia.
These unfortunate Catholics were deported to Siberia.
They were flogged and brutally treated by the soldiery
of the Czar. Thousands were slain. Nothing could
eradicate their Catholic faith from their hearts. After
the collapse of czaristic Russia, they returned to the
Church in such large numbers that the Apostolic See
had to appoint a special Vicar Apostolic for them in
the person of the Most Reverend Anthony Charnetsky,
giving them priests of their own rite and nationality,
and founding a seminary for the formation of a new
clergy.

The Ukrainians are of much greater interest than
any of the other people of Eastern Catholic Rites.
They form by far the largest Eastern Catholic Body.
A Metropolitan, the venerable Archbishop Szeptycky,
internationally known scholar and “modern martyr,”
resides in Lemberg He has two suffragan bxshops,
who reside in Galicia.

Almost a quarter of a million of Catholic Ukrainians
of Greek rite has settled in the United States and al-
most as many in Canada. In the United States they
form a diocese with over one hundred and fifty
churches (mostly in the coal regions of Pennsylvania)
with less than a hundred priests and a Bishop Ordi-
nary who resides in Philadelphia, Pa. The present
titular is His Excellency, the Most Reverend Constan-
tine Bohachewsky, D. D. In Canada, with less than a
hundred priests, there are over three hundred
churches. The Bishop Ordinary there is His Ex-
cellency, the Most Reverend Bishop Basil Ladyka, O. S.
B. M., D. D., whose residence is Winnipeg, Man.

Through their many associations with Western
Catholics, several western institutions have been
adopted by the Ukrainians, as for instance, the
Cathedral Chapter of Canons, institutions otherwise
.unknown in the East. The liturgical language is
Church-Slavonic.
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The Chaldeans

The Chaldeans are the descendants of the Nesto-
rians, who returned to Catholic Unity in the sixteenth
century. They have their own patriarch, who lives in
Mosul. He is known as the Patriarch of Babylon and
has under him four archbishops and eight bishops.
The Chaldeans live chiefly in Mesopotamia and Persia.
Before the war they numbered 100,000. These figures
now are listed as 71,000, Their liturgical language is
Aramaic, a dead language. In recent years many
Nestorian Chaldeans, including three bishops, have
become converts.

Malabar Christians

The Catholic Christians of Malabar form a group of
the Malabar Rite. They number 532,000. Tradition
has it that the faith was preached to them by Saint
Thomas, the Apostle. The liturgical language of the
Malabar Catholics is Syriac, though they speak
Malayan. Their priests are required to learn English
and Latin.

W. CHEXANSKY.
69 Union St.
Auburn, N. Y. 13024



3

Characteristics of the
Byzantine or Greek Rite

It scarcely need be repeated that in matters of faith,
Catholics of every rite are one with all other Catholics.
However, there are differences in liturgy, liturgical
language, music, vestments, clerical dress, customs,
canon law and the calendar. These differences of ritual
exist not only between the Western and Eastern rites,
but also among those of the various groups of the
Eastern rites.

Since the largest body of Catholics of the Byzantine
or Greek rite is composed of Ukrainians and Carpatho-
Ruthenians, these pages are limited to a brief discus-
sion of the rites of these two groups.

The Calendar

Most of the Catholics of Greek Rite use the old
Julian Calendar. It need not be said how inexact this
is astronomically. One recognizes the inconvenience
of this opposition to the whole civilized world in this
matter. Still it is hard to do anything to change it.
Traditions observed for generations are not easily
eradicated. As is well known, the Julian Calendar is
at present thirteen days behind the Gregorian.

The liturgical year for the Catholics of Byzantine
Rite begins September first. Their principal feasts do
not occur on the same dates as those festivals listed
in the Gregorian calendar, but thirteen days later.
Easter naturally stands alone and above all; it is “The
Feast,” followed by the Ascension and Pentecost.

Throughout the ecclesiastical year occur a great
number of feasts. These are divided into three
classes: Feasts of Our Lord, Feasts of the Mother of
God and Feasts of the Saints. The Byzantine calendar
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commemorates several saints practically every day.
Among the number of saints of the Latin Church,
there are listed Saints Clement, Boniface, Benedict,
Leo, Lawrence, Martin, Patrick, Agatha, Melania, and
other holy persons. The Byzantine Church celebrates
the feasts of thirty-four Roman Pontiffs in her
calendar. Moreover, several saints of the Old Testa-
ment—Moses, David, Job, and all the prophets—are
honored. Sundays derive their designations from the
subjects of the Gospel stories: thus, the Sunday of the
Samaritan Woman; the Sunday of Saint Thomas; the
Sunday of the Paralytic, etec.

The movement to replace the Julian calendar with
the Gregorian has many supporters, especially in
America. The Ukrainians would like to follow the
example of the Italo-Greeks, Melchites, Roumanians
and Maronites, who have adopted it more or less re-
cently; but, surprising as it might seem, the chief
opposition comes from Rome. In 1595, when the
Ukrainian bishops came to Rome to be reunited with
the Catholic Church, they requested that their customs
and privileges, and among them the calendar, might be
retained by them. Pope Clement VIII not only agreed,
but issued the Bull, “Magnus Dominus,” in which the
Pontiff gave the assurance that nothing would be
changed in their rite and customs, unless the
Ukrainians themselves would seek it through a
canonically convoked synod. He added the proviso
that they would not ask for anything contrary to the
faith, morals or general laws of the Church.

For centuries everything was agreeable to both
sides. However, when the Ukrainian immigrated into
the different parts of the world, they found it very
inconvient to conform to the old calendar. Several
groups petitioned Rome. The Roman Pontiff, remem-
bering the Bull of Pope Clement VIII, answered that
he. could do nothing unless he were approached
through the canonical channel of a synod. Obviously,
this is almost an impossibility in our times; so the
(é}lange to the Gregorian calendar is postponed for the
ime.

A dispensation for a particular congregation or
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