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BIPA KA KYJIbTYPA — BHAAHHA NEAATOI'YHOIO
MEPCOHA Y KOJNEr'll CB. AHAPES

Moustra "Bipa A KyabTypa™ B O3HaueHH| HaykoBOro
XYPpHany CTaBHTb AOro B KOHTEKCT TpaAHUil, Aka ANA npasoc-
JIaBHHX ykpaiHyis KaHagH Ma€ ocoOaHBe 3HadyeHHA. Tlig Ha3-
Bow 'Bipa #t Kysastypa” Big 1954 go 1967 poxy BHXO4HB OpraH
HayxoBo-BorocsoBcbkoro ToBapHCTBa, OCHOBOITOJIOXHHKOM |
peaakTopom sikoro 6yB 6a.n1. MuTponosnT Inapion (1882-
1972). [iaasHicTe HayxoBo-BorocioBcekoro ToBapHcTBa Oya
NpHITHHEHA 1967 pOKY.

Ilpote Kougepenuin yxoseHcTBa YkpaiHcbkoi I'peko-
IpaBocnasHoiI LepkBn B KaHanal, y kBiTHI 1972 poky yxBaiHJa
pekomeHgauin BIAHOBHTH AlANbHICTb HaykoBO-BOrocioBcbko-
ro ToBapHcTBa i HaHiMeHyBaTH Horo B yectb MHTpornoJsMTa
Inapiona: BorocsoBcbko-HaykoBe ToBapHcTBO iMeHI InapioHa
(BHT!). PimenHsaM KoHncHcTOpil Ans ylei cnpasu GyJna NMOKJIH-
kaHa Ilpe3njis; BoHa orpauoBaja npoexkr Ctatyty ToBapHCT-
Ba, sikMA 6yB yXBaJIEHHA NEPWHMH 3arajibHH 300paMH YJIEHIB
ToBapucTBa, ujo Big6ynHcsa B TpaBHi 1973 poky. Ha uux e
300pax yxBaJIEHO 3aro4aTtKyBaTH BHAAHHA opraHy TOBapHCT-
Ba nig Ha3Bow "Bipa A KynbTypa”™ # o6paHo pefakuyiAHY koJe-
rio B ocobax: /[l-p KOpin Myauk-Jlyuuk, nporonpecsitep Cep-
rif I'epyc i npoT. CtenaH SipmMycb. T'OJIOBHHM pefakKTOpoM
nepmwHux ABOX YHCEJ BiIAHOBJIEHOrO XYPHany, IO BMAIIJIH B
pokax 1974 i 1975, 6yB [J-p KOpi# Myank-Jlyunk (1913-1991).
AJle 3 NpHBOAY HECNPDHATAHBHX o0cTaBuH, BHTI 6yJso npHHe-
BOJIEHE CBOI0O BHAABYHHY JiAA/IbHICTh NPDHITHHHTH.

Takun ctaH TpHBaB Jo 1981 poky. TogiwHiA rososa BHTI,
npot. Oner KpaBueHko, CKJIHKaB yripasy T-Ba, sika MOCTaHOBH-
J1a BiJHOBHTH CBOIO AIANIbHICTb | HEFraHHO NMPHCTYITHTH OO BH-
AaHHA TpeTboro uvcaa "Bipw A KyabTypH®, — Ha peko-
MeHfadio g-pa l0pis Myanka-Jlyunka, — nig pegakui€io npor.
CrenaHa SIpMycs. BHacusigok uboro pimweHHs, 1981 poky no-
ABHJIIOCS TpeTe uncio "Bipu # KynsTypu™ 3a poku 1976-1981, a
yMcsa YyeTBepTe, N'sAte | wocre BUAWAH B pokax 1982, 1983 i
1984. Ui yncsa BHAWIH B YKpaiHCbKIA | aHrJalACbkiA MoBax.

Micna BuaaHus wocroro uucaa "Bipu # KynbTypu™ 1984
POKY, Y BHMAaHHI UbOro opraHy 3HOBY HacTajJia nepepsa, SKY
ou€e NMepepHBAETbCA pilleHHAM Borocaoscbkoro PaKyibTeTy
Kouserii CB. AHApesi BIAHOBHTH BHAaHHA "Bipu i KyabTypH”®
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3HOBY | npoaoBxyBaTH Aoro, sk BHAaHHA IlegaroriyHoro nep-
coHany # cniBpo6iTHukiB Koxnerii CB. AHapes. Ha npojos-
XKEHHSA BignoBigaJbHOCTEA peJakTopa Uboro opraHy 3anpome-
Ho Bceu. o. g-pa CrenaHa SlpmMycsa — pejaktopa "BicHHka" |
npogecopa BorocnoBcbkoro pakyaptety Konerii CB. AHApes
B Binnine3i. BiH npHcTtynuB [0 cBOE€i npauyi HeraAHo.

TNpn UbOMY 3 NpHEMHICTIO 11ponoHyemo lllaHoBHHM Yuuya-
yaMm "Bipy A KyabTtypy" u. 7, ske BHXOAHTb 3a pOkH 1985-1989.
‘Bipa A Ky/sbTypa" 4. 8 NOSABHTLCA B OCTAHHIX MICALUSX LUbOro
1994 poky, Ha 3arnmoBHeHHS pokiB 1990-1994.

B ocHoBHOMY, 'Bipa A KysbTypa 4. 7 NDHCBAYYETbCSH
loBineio 1000-piuusi XpeweHHss Pyci-YkpaiHH, a Matepisii Aoro
— ue JonosBigi BHroJiomweHi B nporpami HaykoBoi KoHpepeHLii
Kounerii CB. AHapesn, ska Bigbyaacs B TopoHTO B ceprniHi 1988
poky. Ha BuaaHHs npaub uUiel KoHpepeHLii llleBueHkiBcbka
dyHaayii Byacurnysana $3,000.00, 3a IO BHCAOBAIOETbCA A
cepAeuHy MoAsKYy.

Jlo nomimeHHs y "Bipi A KynbTypi™ npuAMaeTbca Matepi-
S1, L0 BIJHOCTHTbCS K O G6OrocJioBis, Tak | 4O KYJAbTYDH —
B WHPUIOMY PO3YMIHHI LIHX TEPMIHIB. Oriasig KHHXOK Ta iH-
WHA, NiAXOXHA MaTepisiyl TakoxXx pajo NPpHAMAaTHMEMO.

Pepaxuin "Bipu # KyabTypHu" 3acrepirae 3a cofol npaso
peAaryBaHHsi H CKODOYEHHS HajicNaHoOro martepisany, ajse Bi-
poicrnoBiIHO-KOHTPOBEPCIAHOrO MaTepiany He NpHAMae, He
10BepTac i NepernnckH B LiA crpasi He BeJeE.

BHAasHuLTBO BipH ## KyNAbTYpH®



OJsier KpaBU€eHKO

BIPA H KYJIbBTYPA,
sIk 6OroCcyIOBCbKE NMHTAHHA

OBinet 1000-piuust xpemeHHs Pyci-Ykpainu (988-
1988) — faaB nomToBX A0 pAAY UikaBUX kOoHpepeHUiA Ta
pi3HMX LiHHUX CTYAIA. Yce 1e, HaneBHo, 36araTuTh
CKkapOHHLI0 3HaHHS HAMOI0 XPHCTHUSIHCBKOIO MHHYJIOTO
i ckpinuTb nosary Ao poJi llepkBn B HbOMY. [IpaBocia-
B'sA, cripaBAi, Biairpaso BaxJHBY A NMpoBiAHY poJilo B
KOXHIA AlnAAHLI KYJIbTYPHOro npolecy Hamoro Hapoay.!
Lle BkJloUa€ He JIHIIE AYXOBHY, ajie H CYCMNiJIbHY, iHTeJaEeK-
TyaJIbHY, MaTePisiJIbHY Ta iHmi cPepH KyJAbTYPHO-iCTOpH-
uHoro 6yTTs ykpaiHcbkol Halil — 6Ge3nocepegHbOro
crnagKkoeMuUs KUIiBCbkOi LMBimi3auii.

AJjie, — BigaaBmM 4YeCTb | HaJexHe NpU3HaHHA Llep-
KBi, — B Hac, BiaApa3y, NOCTa€ NHTAHHA: UK Ta pOJs, SKY
BOHa Bijirpasa B MUHyJiOMY, Oyna, — cnpasal, — ainom
60rocJIoOBCbKOro TNPHHLHUNY YA, — MOXE, — JIHIE NOJi-
TAYHOI BHroAn? IHMMMH cClOBaMH, UM BkJiag lLiepkBH B
po36yROBY KYJbTYPH Hamoro Hapogy 6ys, — cnpasai, —
npeaMeToM BipH it 6OrocJOBCbKOTrO NMEPEKOHAHHSA UM, —
MOXe, — TiJIbkM CNpaBol0 BHMaAKY ¥ NPHCTOCYBaHHA?
flkmo ueit Bxkjag 6yB nvme AiJIOM BHNAAKY, BUTOAM UH
IIPUCTOCYBAHHSA, TO, — B TaKOMY pa3li, — Le CIIpaBa MH-
HYBIIHHH (Tenep OGCTaBMHHM 3MiHHJIMCSH, 3MiHHJIOCH H
BigHOWEHHSA)... OJHauUe, AKLO KYJbTypPHa AisAAbHICTH Llep-
KBM — lle mOCb TaKe, IO BUPHHAE 3 caMuX Hajap ii 6o-
rOCJIOBCbKHX I€pEKOHaHb, TO, — ToAl, — NMUTaHHA BIpH A
KyJbTypH niepectae 6yTH nNpocTo cobi "ICTOpUUHHUM CIo-

! Ha wio TeMy, coro uacy, — 6araTo roBopHs | NHcas 6.m. MHTPOMOJHT
Inapion (OrleHko). [Ius., Hanpukaaj, Aoro 6pomypy — JiwGiMo cBok
Ykpaincbky [lpaBocnasHy llepksyl.. BinHiner: Bug. "Bipa A xyabTypa”, 1966.
Misnime, — 1983 pokxy, — BoHa Byna nepeBKAaHa B ABOX MOBaX: ykpalHCbkiA |
aHmiAcokin. Mpo 3acnyr MNpasocnas’'s Tex nMHcas npod. MaHTeneAMoH Ko-
Banis, YkpaiHcbke [IpaBocsaB’ss Ta Aoro ocHoBHI o3HakH. CabT BaBHa Bpyx, H,
Ix.: YxpaiHcbka MpasocnasHa llepksa B C.ULA., 1971. s 6pomypa 3rogom, —
1984 poky, — Oysa TakoX MepesBHAaHa ABOMOBHO. Ha TeMy poal YxpalHcbko!
MpasocnasHol llepkBH AWB., Tex, npauw npod. AMHTpa [opomeHka,

lpaBocnabHa llepkBa B MHHYJIOMY # CYUaCHOMY XMTTI YKDaIHCBKOIro Hapoay.
Bepsin: Bua. “Hauls B noxoat”, 1940.
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ragomM’, a, — HaToOMICTb, — CTa€ XHBHM MICIAHHM MOCTY-
JISITOM.2

Tema s, — y mupmomy macmrabi, — ne tema cmis-
BiJHOmEHHS MiX TBopuem i Horo TBopHBOM, MiXx Borom
i cBiToM, MiX "BoXeCTBEHHHM" | "JIIOACBKHM"™ TOmO. flke,
HanpukJaaj, BIAHOMEHHs XPUCTHAHHHA — "TPOMaAsHHHA
He6a" (a 11e 3HaUUTb — BIYHOCTH, LlapcTBa Boxoro) no —
"yacy", "LlapcTBa kecaperoro” (11e6T0 — AaHOl gepxasH,
HapoJgy, Horo kyabtypH)? lllo, ckaxiM, O3Haua€ TakHH
TpaauMUiAHUA BUcIiB, Ak: "llepkBa — B CBiTi, aje — He
Bia cBiTy"? lle — npob6iaemH 6orocnoBcCbki, t BOHM NOT-
pebyioTbh GorocysoBchkol Bianosial.?

Xou 1i NUTaHHSA, Npasda, # He HOBi, TO — BCe TakH
— 3aBXAM aKTyaJibHi; HE NMepecTalTb BOHH GYyTH TakHMH
" Temep. Y Ui, ckpOMHIA AonoBial, — He NpPETEHAYIOUH
Ha BHUEpNaHHA Uinol npobseMaTHKH, — IMOCTApPaEMOCSH
3BEPHYTH yBary 6ojaft Ha nesHl, OCHOBHI MOMEHTH M
6yaeMO 3a/10BOJIEHI, SIKIIO 3yMIEMO CIIOHYKaTH CJiyXauda
A0 aaiabmoi, peyeBoi AMCKYCII.

IO TAKE "KYJIbTYPA™?

[locTaBHBIIM TNHATAaHHSA, MK 3pa3dy HaTpalnJIsiEMO Ha
NeBHY TPYAHICTb: OAHiEl Akoich AediHiull NnoHATTSA
"KyJAbTypa" — HeMac; iCHylTb, HAaTOMICTb, AeKisbka 3Ha-
YeHb LUbOro CJOBa. 3 €TUMOJIOTiUHOI TOUYKH 30pYy, Ja-
THHCbKUI TepMiH cultura noxoAuTb BiA AlecnoBa colere,
MO 3HaUUTb "0o6pobaATH" uM "mexaTu” A €, MiX IHILHM,
CriopiAHEHH 3 iIMEHHHKOM cultus (KynbT), MO 3HAUHTb
"MOKJOHIHHA" UK "nMoyuTaHHA". OTXe, CNAOBO cultura

2 MIUTAHHR BHPOGAEHHA NeBHOro GOrOCNOB'S KYyNBTYPH™ CTaBHTD,
HanpHkaaa, o. npod. 0piA dnopoacbkHA . Aus.: Georges Florovsky, "Faith and
Culwre" — St. Viadimir's Quarterly, Vol. IV, No. 1-2 (1955), ¢TT. 29-44. Mianime ue
6yno nepeapyxonaHe B: Georges Florovsky, Christianity and Culture (COLLECTED
WORKS..., vol. IT). Belmont, Mass. (U.S.A.): Nordland Publ. Co., 1974, cTT. 9—30.

3 Ann npuknaay, AososnmMo cobl nogaTh Aexinnka npaub, Ae Taki — A
noai6Hl — npo6aemMH sikpa3d obroBopiolThcs, a came: Oscar Cullman, Christ and
Time: The Primitive Christian Conception of Time and History. London: SCM Press,
1952; Pere Jean Daniélou (S.J.), The Lord of History: Reflections on the Inner Meaning
of History. London: Longmans, 1958; Oscar Cullmann, The State in the New Testament.
London: SCM Press, 1957; Agnes Cunningham (SSCM), Ed.,. The Early Church and
the State (SOURCES OF EARLY CHRISTIAN THOUGHT...). Philadelphia: Fortress
Press, 1982. lua., Taxox, y o. l0pia ®noposcbkoro: "Antinomies of Christian Histo-
ry: Empire and Desent” Ta "Christianity and Civilization" _ Christianity and Culture...
Belmont: Nordland Publ. Co., 1974, cTT. 67-100 Ta 121-130.
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3HauuTbh — "0o6po6ka” uM "njiekaHHs" # Ma€ — peJiridHy
UM JIYXOBHY KOHOTaLIl0.

BasBmK Nniag po3Bary €TUMOJIOTii0 CjoBa "KYJIbTypa',
MH MOXEMO, — B OCHOBHOMY, — TIOHSATTSH 1bOr'0 TEPMiHY
3BECTH A0 TAKUX CITiJIbBHUX 3HAMEHHHUKIB:

1. "kyabTypa” e cykynHicTb ycix BualB rBOpuO]
JAisAAbHOCT] JIOAUHU UM CYCIIJIBCTBA (OTXE, BOHA BKJIIOYAE
pi3Hi CTOPOHH XHUTTSH [JAaHOrO HAapoOAY, fK: MOBEAIHKY H
no6yT, NoJiTHUYHi A cycnijsibHi YCTaHOBH, HaykKy H MHC-
TeuTBo, pisocodiio i pesirilo — TOMO);

2. "KyJbTypa" — ll€, TAaKOX, Pe3yJbTaT Takol Aisijib-
HOCTi (e 3HauyHuTb, MO NiJg UHM CJOBOM PO3YMIEThCH,
Tex, pi3Hi 3a06yTkH UM ocsrd B Ti uM iHmiA ginsHLI
TBOPUYOCTi AaHOro Hapoay).*

3 ubOoro Bcboro MM 6auMmo, MO "KyJbTypa' — Le
IOCh Take, MO CTOCYETbCH XHTTSA, a TOUHime — TBOp-
Yyoro XHTTA. PO3AyMylOUHd JaJjblie, MH TIPHXOAHUMO OO
BHCHOBKY, [0 BOHa BigHOcHTbCcHA | Ao cmocoly, | Ogo
aMiCcTy XHUTTA sk ocif, Tak i rpyn mogel. IHLMMMH croBa-
MH, "KyJIbTypa" — li€ NIeBHA CHCTEMA NMOGYTY YH 3BHYOK
(Ha 6a3i AkuX MK i JiJIMMO cycniJibCTBa Ha "PO3BHHYTI" A
"HepO3BHHYTI", "KY/JbTYPHi" # "NpUMiTHBHI"), i NeBHa cHC-
TeMa BapTOCTEH YH 3allikaBJIeHb (sikl TOR YH |{HIHHA Ha-
poa BUpoOGJsi€, YCBiJOMJIIIOE, BATOHUYE  aKyMYJIIOE B
npolueci cBoei icTopii).s

Slkmo "KysbTypa" CTOCYETbCS XHTTS, a 1€ 3HaUMUTh i
nobyty (ue6to — moro “cnocoby”), i cHcTremMu BapTocTeH
(ue6To — HoOro "3MicTy"), TO BOHa He MOX€ He MaTH
BifHOmEHHA A0 BipH uyonoBika. ToMy, NMO3UTHBHE CTaB-
JIeHHS llepkBH A0 KYJbTYPHOI'O NPOLECY HAMOro Hapoay
— 5K KOJIMCh, Y MHHYBIIMHI, TaK i Ternep, — lle CripaBa He
NMpakTHYHOro BHGOpPY UM NPUCTOCYBaHHA alo BHIOAH,
ajie — nUTaHHs TBepe3oil 6orocyioBcbkol 3acTaHOBU. [lnsi
imocTpanii ulel re3u, 3actaHoBiMCA — BKOpoOTUl — Hajg
ABOMA JOKTPHHaMH, IO MaloTb BiJHOmMEHHsA A0 Hamol Te-
MH, a caMme: "TBopeHHs1" i "BigkynjaeHHs".

4B.1 WinHxapyk (Pes.), ®inococoxnHfA cnosHuk. KHia: Bua. “Ykp.
PaasHcbxol EHunkoneal!” A AH YPCP, 1973, cr. 248.

5 Fr. Georges Florowsky, Christianity and Culture...., cT. 11.



BoOr" I CBIT

13 npaBocsaBHOI XPHCTHRHCbKOI TOUKH 30Dy, Mix
TBopuem | TBOpIHHSAM iCHY€ TICHMi, BHYTPilIHIfA 3B's130K.
Yce, mo Bor cTBopuB i BAepxye npu GyTTi, — B OCHOB-
HoMy, — poGpe. 3j0 — ue aino "iHaAUBiAyasbHOI BoAi",
He "IpHPOAM”, sIK TaKoi.® JHakme kaXyuH, Mix borom i
CBiTOM — HeMa€ OHTOJIOTiUHOI nMporajdHH, 60 BCe, MO €,
— icHY€ HiuMM iHmMHM, Ak jgackoio Boxoi. Ha 6o-
rOCJIOBCbKif MOBi lLle 3HauMuTh, MO MU HE NMPOTHCTABHUMO'
"6narogaTs” — "npupoai”’, aHi "npupoay” — "Giaroparti”,
60 BoHM cefe He BHKJIOUAIOTb, aJie B3aEMHO [JOIOBHIO-
10Tb.7

Ha sacky Boxy (To6To — "Gnarogatb” uM "GOXeECT-
BEHHi eHeprii") MK AUBUMOCS He€ S$IK Ha OmOCb "NOHaA-
MipHe", MO AOAJAETbCSl, — SIK OKpeMe "TBOpiHHA", — a0
T.3B. "UHCTOl nNnpuUpoAH”, ajie SIK Ha HeoOXigHY K He-
BiA'€EMHY migcTaBy KOXHOro 6yTTsi. |HIMMH CJOBaMH,
"BOXeCTBEHHE" UM "HECTBOpEHe", — Mno BiAHOMmMEHHi JO
"MPUPOAHOrQ” UM "CTBOPEHOrQ", — HE€ € YUMCb "30B-
HimHiM" 1 "JOAaTKOBHM", ajie ICTOTHHM | BJIaCTHBHM
KOXHOMY TBOpiHHIO. Ha 6orocnoBschbkift MoBiI Le cninky-
BaHHSA Mix TBopuUeM i TBOPIHHSIM MU 3BEMO Yy4YacTio
OAHOTO B OAHOMY (perichoresis ua communicatio
idiomatum)?

He TinbkH JsoAMHa, ajie # KOXHe TBOPiHHSI Mae, —
Tak 6M MOBHMTH, CBOI0 "TOUKY KOHTakTy" 3 Borom, 3 Horo
TBOPUHMMH, YAEPXYIOUHMH A OCBAUYHOUHUMH eHeprisMHU. Li

€ °I noBauus Bor yce, mo BUMHHB: | OTo, — BenbMH Ao6pe BoHO Gynol”
(ByTTA 1:31). ADXMMAHADHT (Tenep — emnHckon) KannaicT (y Mupl — TumodiR)
Bep Tak kaxe: "...in their inner essence all created things are ‘exceedingly good'... Evil
is always parasitic... Evil resides not in the thing itself but in our attitude towards the
thing - that is to say, in our will". Fr. Kallistos Ware, The Orthodox Way. Crestwood, N.
Y. (U.S.A.): St. Vladimir's Seminary Press, 1979, crT. 58-59.

7 Mpod. Bonoaumup Jlocbkuit nume: "The Eastemn tradition knows nothing of
‘pure nature' to which grace is added as a supematural gift. For it, there is no ['purely’]
natural... state, since grace is implied in the act of creation itself”. Vladimir Lossky, The
Mystical Theology of the Eastern Church. Crestwood: SVS Press, 1976, ct. 101. OTeip
npo¢. loaH MeeHaopd NMpocTo kaxe: “grace is... a part of nature itself”. Fr. John
Meyendorff, Byzantine Theology: Historical Trends and Doctrinal Themes. New York:
Fordham University Press, 1987, cT. 225.

8 "As Creator, ...God is always at the heart of each thing, maintaining it in being...
We discem everywhere the creative energies of God, upholding all that is, forming the
innermost essence of all things. But, while present everywhere in the world, God is not
to be indentified with the world. As Christians we affirm not pantheism but, 'panenthe-
ism". God is in all things yet also beyond and above all things.”. Fr. Kallistos Ware, Op.
cit., cT. 58.
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HECTBODEHI, AWHaMiuHi # HapounTl "BoxecTBeHHi eHep-
rii" — npoHM3yloTh Uisy BcesneHHy. KoxxHe TBOPHBO Mae€
cBoK "iHAMBiAYaJbHY cy6GCcTaHLiw", cBif "ceHC", cBOE€
"3HaUEHHA", CBOE€ "TOKJHKAHHSN", CBOKW "CBigoMicTth”, —
iHLMMH cJOBaMHM, — CBiK Jioroc, nouepe3 sikuii BOHO H
Gepe yuyacTb y BoxecTBeHHi#t GiarogaTti (sika — OAHO-
yacHo — | Hajginsie fioro GyTTsIM, i BTPHMYE NPH ICHY-
BaHHi, i BAOCKOHaJMOE UK nepeobpaxye #oro).?

Y noauHH, iaess yyactH B BoxeCTBEHHOMY XHTTI
NoB'si3aHa 31 CTBOpPeHHAM ii Ha "0o6pa3 BoXHA",10 sIkU —
XOU 4acTo i 3aTbMapIOETbCSI — 3HAXOAUTHLCS TakH B IJIH-
OHMHI KOXHOrO UOJIOBika Ta Y€KAa€ Ha CBOE€ BIAKPHUTTISA, Aa-
IouM — uac-Big-uyacy — npo cefe 3HaTH B "AOKOpax CoO-
BicTi". BiAKpUTTA uboro "obpa3y” (imago Dei) B moauHi —
lie cripaBa JYXOBHOIO BipO/X€EeHHS, 1e6TO — HaBEepHEH-
HSl, OUMIIEHHS, {HIIMMHU CJIOBAMHU, — MOKAAHHSA. JlyXOBHE
X BiIpOAXEHHA UM "MOKasiHHA" — 1€ He 3alepeyeHHs
CBOE€1, Tak 6 MOBHTH, "JIIOACHKOCTI" (a 1i€ 3HaYHTb — IIO-
XOAXEHHS, CNaJmHWHHA, MOBHU, KYJIbTYPH TOMmO), ajie —
paane — mnepeofpaXeHHA, YAOCKOHaJIeHHs Ii. IHIHMH
cJoBaMH, "06OXYIOUHCh", — 4OJIOBIK He nepecrta€ OyTH
"nioaAuHoOK". O60XeHHS (theosis) — ue, HaBMakH, pea-
Jli3allifi JIIOACBKOTO MOTEHUiANYy sk "o6pa3y i nogobu”

Boxoi, — 1ne 3gificCHEHHs HAamlOro TNPH3HAUYE€HHSA K
TBOpHBa, sike ['ocnoab MOKJHKaB CTaTH "no-6iaroxari”
TUM, YMM BiH € "mo-npuponi”.!! OTXe, CNpaBXHiK ry-

MaHi3aM — 1le TOM, WO paxyeTbCA 3 JIIOAMHOW sik 3 "ofpa-
30M i noao6ow” Boxo1; cripaBxHiA, IHTErpajJbHUA Try-
MaHi3M — 11€ XPHUCTUAHCbKHHA I'yMaHiaMm.

9 "Every created thing has its point of contact with the God-head; and this point of
contact is its idea, reason or logos which is at the same time the end towards which it
tends... The whole is contained in the Logas, the second person of the Trinity who is the
first principle and the last end ["Anbda A Omera® — O6'sibsieHHs 1:8) of all created
beings..., for it is by Him that the Father has created all things in the Holy Spirit”.
Vladimir Lossky, Op. cit., cTT. 98-99.

10 *| cxazas Bor: 'CTBopIMO JiofiHHY 3a ofpa3oM Hamum, 3a nmogoGoio Ha-
woio’... | bor Ha CBiA o6pa3 NOAHHY CTBOPHB, Ha oO6pa3 BoxHA I Bix
CTBODHB...” (ByTT#s 1:26-27). "1 TOMY, — nHme MHTPONOJHT InaploH, — ocHoBoOWO
HaykH Npo JoAHHY €... i1 Boronoai6HICTb... | TOMY UiAb JIOAHHH — Le o8oXeH-
HA". MHTPONOJHT [naploH, O0OXEHHA MOAMHH — UIAb JIOACBKOro XHTTSL...
BiHHiner: Bua. Ykp. Hayxosoro lpaBocsaasHoro Borocnon. T-Ba, 1954, cT. 15.

Il Bucnis Ces. Makchma IcrioBignHka. [IMB. ApXHMAaHAPHT KHNpHaH,
AHTpononorus CB. Fpuropus Masams. Mapux, YMCA-Press, 1950, ct. 397.
Takox, aus.: Vladimir Lossky, /n the Image and Likeness of God. Crestwood: SVS
Press, 1974, cT. 139.
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B yoMy noJfira€ NOKJHKaHHS JIOAUHH R SIK BOHa
moro peainiaye? JlloauHa, — CTBOpeHa Ha "ofpa3 i nogo-
6y" Boxy, — 6yJla nNokJiMkaHa AJ8 TBOpuYoi uiul: 12 giatu
B CBIiTi ik #ioro "uap”, "mpopox” i "CBAMEHHK".!1?

"MMagiHHA" — He 3MiHKNO Li€l uigi. "BiAKkynjeHHa" X
— ue npuBepHeHHs moauHi 11 nepsicHoi rigHocTi A
NoBOPOT il 4O nepBiCHOro 3BaHHA Ta BJACTHBOI ANA Hel
poxni # alsanbHOCTi B cBiTi. OTXeE, TBOpYa UH KYJbTYDHA
AlsanbHICTL yosioBika — Ue BUKOHAHHA BoJjii Boxol, iHmu-
MH CJIOBAaMH, — TBOPUOIro INOKJHMKaHHA. CIIOBHSIOUH L€
TBOpUYE TOKJIHKAHHA, JIOAHHA SIkpa3 | CTa€e THUM, UHM
BOHa ¥ MaJia OyTH criouartky (fk "o6pa3 i nogo6a” Boxa):
lapeM, NpopokoM | CBAMEHUKOM BceneHHO1. 14

Jle X NoaMHA BHKOHYE CBO€ NOKJMKAHHSA W KY€ CBOIO
Aoio? BoHa, 6eaymMOBHO, po6UTb Le B "uaci” ## "npoc-
TOpi", iHakme KaXxyud, — B ICTOPIi. ICTOPisl TAKUM UHHOM,
Biforpa€ BaxJIMBY poJio B BoxecTBeHHilt ekoHOMIT, 60 e
B Hil KyeTbCH A0OJs CBiTY | mognHHU.!S [IpaBociaB’s 3Be i
"CBSIIIEHHOI", a TOMY K yuacTb llepkBH B TBOpUOMY, —
To6TO B KYJIbTYPDHOMY, — iCTOPHYHOMY npoueci cBoel
nacTBU € AijloM GOroCJIOBCHKOrO NMPHUHLHITY, a HE cIpa-
BOIO IPUCTOCYBAHHS UM BUIOAH.

BOrI'" 1 BIAKYIUTEHHA POAY JIOACBKOI'O

Y npaBocnaBHOMY BorocsoB'i Tas#iHa BiAKYymJA€H-
Hs1 — TiCHO noB'si3aHa 3 Ta#AHOI0O TBOPEHHSA.'S [IpaBoC-

12 "The 'image and likeness’ of God in man implies, not only an openness of man
toward God [moTeHuUlisnn of6oxeHHs"], but also a function and task of man in the whole
of Creation. Fr. John Meyendorff, Op. cit., cT. 140.

13 Prolorrcsbyter Michael Pomazansky,Orthodox Dogmatic Theology: A Concise
Exposition. Platina, Cal. (U.S.A.): St. Herman of Alaska Brotherhood, 1984, cT. 139.
ns., Tex: Paul Evdokimov, The Sacrament of Love... Crestwood: SVS Press, 1985, cT.
85 | mani.

14 . Man was created by God for a creative purpose and was to act in the world as
its king, priest, and prophet. The fall or failure of man did not abolish this purpose or de-
sign, and man was redeemed in order to be re-instated in his original rank and to resume
his role and function in the Creation. And only by doing this can he become what he was
designed to be"... Fr. Georges Florovsky, Christianity and Culture..., cT. 21.

15 “In Christ, and by Him, TIME was itself... radically and existentially validated.
HISTORY has become sacred in its full dimension since ‘the Word was made flesh', and
the Comforter descended into the world for its cleansing and sanctification." Tam e,
CT. 62.

16 Oreun npod. Ceprin Bysnrakos nume Tak: "Man, created in the image of
God, destined, in realizing his divine resemblance, to be made like God, had strayed
from the way. But God Himself, who imprinted on man His own image, became man...
He united in His hypostasis divine and human nature... He took upon Himself all human-
ity, becoming the new Adam... He redeemed us from our sin and reconciled us with God.
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JIaB'si AUBHUTbBCA Ha "CrlaciHHA", sik Ha "o6oxeHHN" (theo-
sis), ue6to — HapoJaXeHHs Bora B JnoAWHI ¥ JIIOAMHH B

bo3i. BigkyrnijeHHsa, — |HOIKMH CJIOBAMH, — L€ He BiAg-
CTaBKa YH BHKJIIOUEHHA CBITY, ajsie BUAYXAaHHSI UH O3-
AOopoBJeHHA Horo. Bor, — y XpucTi, — npHAMace

"moAcbKy npupoay” (ue6ro — oacTBo), mob BiaAGyay-
BaTH UM pPeCTaBpyBaTH CBOE TBOPHMBO, 2 HE MO OCYAUTH
Yyd BHKJISACTH Horo. 0Txe, noyepe3 BTineHoro CHHa

Boxoro, — "moacTso” nepebysae B "BoxecTtsi”, a "Bo-
xecTBo” B "moacTsi”. Lle MOXHa, TeX, CKalaTH, — mutatis
mutandis, — i Npo pemTy TBOPiHHA. ¥ LIbOMY "B3a€EMO-

NPOHMUKAHHI" (perichoresis) 3 BoXXecTBEHHUM, TBOPIHHAM A
3aBepmye cebGe, ocsiralouyd kiHueBy LijJb cBoro GyTTs
("o6oxeHHs", theosis).\

lness ¢popmMasbHOrO UH KWPHAHYHOrO CrniBBiAHOMEH-
HA Mix TBopuem | TBOpiHHSAM, BoroMm 1 JloaHHOIO €
UY>XOI0 JIsi TPaBOCJIaBHOI CBiAOMOCTi. A TOMY # sik “Jie-
rajibHe", Tak i "CEHTUMEHTaJIbHE" NpeACTaBJIeHHS TaHHH
BiKYNJIEHHs € HEBJIACTUBMMH [Jis1 Hamoro GOrocjos’s.
[lpaBocnaB’'ss AMBUTbCS Ha BigkyrnJeHHsi IpakKTUYHO H
peasicTHUHO, — Ik Ha "BiAKPUTTHA ABepel A0 Pai”’, sik Ha
BHM3BOJIEHHA 3 NIOJIOHY 'Tpixa i cMepTi”;!® a Ha crlaciHHA,
— SIK Ha yuyacTtbh y "BOXE€CTBEHHOMY XHTTi", TIOSACHIOIOUH
ue, — AK INPHYACTHA 4YH CIiJKYBaHHSA 3 "060XEHOI0
JhoacbkicTio” B XpHCTi Icyci.!? TakuM UHHOM, Y NIpaBo-

Through Him, divine nature reclothed human nature, without destroying it, as fire
reddens iron... The salvation... is, then, the deification of human nature.” gr. Sergius Bul-
gakov, The Orthodox Church. Crestwood: SVS Press, 1988, ct. 106. HB., Tex,
opuriHan ulel npaul B poc. Mosl: npoT. Cepruft Bysaraxos, lpaBocaaBxe (ouep-
KH yyeHus MpaBocnaBHoR UepxeH). Mapux: YMCA Press, 1935, cTT. 235-236.

7 Ha uio Temy, kpiM nonepeanso 3ragaHol npaul MuTpononuTa Inapiosa
(Orievka), O0OX€EHHA — LINb bIOACBKOIO XHTTA... (Ka, — B CKOPOUEHOMY BHAI,
— nosABHAacA Tex B aHmlAckkiA MoBi: Metropolitan Hilarion, "The Deification of
Man _ The Goal of Human Life" _ One Church, vol.27, No. 2, 1973, cTT. 84-92, auB.,
Takox: Archimandrite Christoforos Stavropoulos, Pariakers of Divine Nature. Min-
neapolis, Minn. (U.S.A.): Light and Life Publ. Co. , 1976; Georgios I. Mantzaridis, The
Deification of Man... Crestwood: SVS Press, 1984; Panayiotis Nellas, Deification in
Christ... Crestwood:SVS Press, 1987.

18 "Redemption is... the deliverance from sin and death... The death of Our Lord
was the victory over death and mortality, not just the remission of sins, nor merely a jus-
tification of man, nor... a satisfaction of an abstract justice”. Fr. Georges Florovsky, Cre-
ation and Redemption (COLLECTED WORKS..., vol. III). Belmont: Nordland Publ.
Co., 1976, cTT. 103-104.

19 "En-hypostasized in the Logos, Christ's humanity, in virtue of the ‘communica-
tion of idioms' {perichoresis], is penetrated with divine 'energy'. It is, therefore, a deifted
humanity... In this deified humanity of Christ's, man is called to participate, and to share
in its deification. This is the meaning of sacramental life and the basis of Christian spiri-
tality”. Fr. John Meyendorff, Op. cit., cTT. 163-164.
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cnaBHoMy BorocisoB'i, "Bo rnaBy yrna" TaiAHH Bigkyn-
JIEHHS CTaBUTbCA — He JOKTPHHa "cyAoBoi cnpaBen-
JMUBOCTI" UM "3aJOBOJIEHHS (XpHUCTOM) BoxecTBeHHOro
npasocyaAas” (uui Hacaigxku ToAi "po3agaioTbcs” abo
nocepeaHbo — per ecclesiam, abo Ge3anocepeaHbo — sola
fide), ane — TanHa BriseHHsi Bora-CiyioBa ("Jloroca”, CHHa
Boxoro). Cs. IpuHei JlioHcbkui (II CTOJNITTHA) NMOBUaE:
"CuH Boxun cra€ CHHOM JIIOACBKHUM, mO6 CHH JIIOACBKHHA
CcTaB CHHOM BoxHuM.20 A CB. AdaHaciin Benukun (I1V
CTOJIiITTHA) KaXxe: "Bor BTiJHBCA, mob giogHnHa 060OXH-
Jach”; "MH cnacaemMochb, Ak CniBTtisecHuku CinoBa".2!
Y uMx napy BHMCJOBaX, — a ix, oueBHAHO, MOXHa Oy-
Jo 6 HaBecTH GaraTto Giyniblme, — KPHETbCH BCHA CYTb npa-
BOCJIaBHOI Hayky Nnpo Boxe TBODIHHS, AOr0O BIAKYNJIEH-
HS A OCTaToOYHE MPpH3HaYEHHS.

lent peniriftHuf igean (igean BipH), — "o6oxeHHs"
uM nepeobpaxeBHA" CBITy i JIOAHHH, — BiIIHOCHTbLCH M0
BCiX aCrneKkTiB XUTTH ¥ TBOPUOCTi yosoBika: 6oroc-
JioBcbkoro, ¢isocodcbkoro, MOpaJbHOro, ECTETHYHOIO,
COLisIIBHOrO, NOJIiITHUHOro TOmoO, 60 BCi BOHH — mO-
B'A3aHi OAMH 3 OAHHUM | TROPATb OAHe, TBOpUE (a L€
3HaUHTb — "KYJbTYPHE") 3yCHJIJIA TBOpPiHHA Boxoro.
llepkBa, Mo CTOITh 3a "MOBHOTY XHTTSH", HE MOXE HE Typ-
6yBaTHCs NpO BCi CTODOHHM JIIOACTBA, 3a sike BMep XpHC-
Toc. "Tox ixgiTh, i 3pobiTh BCi HapoAW 3a yuHiIB Moix" —
cka3aB I'ocniogb (MT. 28:19). OTXe, akTHBHa W nposigHa
poJisi LlepkBH SAIK B iCTOPHUYHOMY, Tak i B KYyJbTYPHOMY
fnpoleci cBO€Ei NacTBY, CBOrOo HapoAy, — Le cnpaBa 6o-
FOCJIOBCbKOI'O NPHUHLMITY, HE TPAaKTUHYHOr o BUGOPY.

KYJIbTYPOBOPYI TEYI! B L[EPKBI

B icTopii LlepkBH 3aBXAH iCHyBaJH Taki Teuil, mo
BiAkMAaJH "CBIiT". BOHH 4yacTo NMOpPOAXYBAaJHCH 3 JOC-
JiBHOT'O TPakTyBaHHS IE€BHHX €CXaTOJIOT{uHHX Micub CB.
MucbMa (0cOBMMBO KHUTH Anokasincic). YaMaivii BIJIMB
TYyT Masa Tex i ¢inocogdisa (3okpemMa T.3B. HeO-
nJjaToHikiB). /lekoJiM Ti Teuwil JOXOAHJH AO CKpamHOCTeH
(HanpHUKJIad, OCKOTUIEHHSA OpHreHa). OgHauye, BOHH HiKOJIH

20 MuTpornoauT [naploH, [fuT. npausa, ct. 51.
21 Tam xe, cTT. 53 A 54.
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He BUpaxasd cobopHOi aymMku llepkBH uM KadoJauuHoro
BiAHOMEHHS XPHUCTHAHCTBA A0 CBIiTY (CBiTY BOXO0Oro).22

Taki "cBiTo6opui”, — a ue 3HAUUTb i "KyJbTYpO-
6opui”, — Teuil Mu 3ycTpiuaemMo Bxe B nmepmHX Bikax
icTopHyHOro XHTTs llepkBHu (HanpukJad, pi3Hl ratyHku
T. 3B. THOCTHKIB). Y BCiX HHX Mafixe TOA CaMHH JIeATMO-
THUB: Bor i CcBiT — 1le NpOTHJIeXHI NMOHATTA; AYyX i MaTe-
pis — ue BiABiYHI BOPOIH; TiJIO — L€ NOJOH UHA B'SA3-
HUUSA aymi. TakuM uHMHOM, LlapcTBo Boxe He Tijbku He
Big cBiTy, ane i He Aas cBity. llepkBa € svme AnASA "BH-
6paHuX”, "OUYMIEHUX", "NTpOCBiYeHUX" (1e6TO AJNA THX, IO
crnogo6UJIMCh NMEBHOro MICTHYHOIO "AOCBiAY" UM "3HaH-
HaA" — gnosis). OTXe, XPUCTHAHHH NOBUHEH OPUAMTHCS ¢
LYPAaTHCS BCbOIO, MO € MaTepisiibHe UM TijnecHe. Bor —
MaTepii He TBOpHB; BOHa — AiN0 AUsiBOJIa. XPHCTOC — L€
"uucTd AyX"; BiH, HacnpasAai, He BTi/MBCcs; BiH snme
MaB BHIJISiA 4oJioBika ("10KeTH3M"). TOMYy XPUCTUSIHHUH He
noeuHeH 6paTu yuacti Hi B rpoMaacbkOMYy, Hi B gep-
XaBHOMY XHTTi TOMO.

Li Tewii, — nig pisHUMH BUAAMH ¥ Pi3HHMH Ha3BaMH,
— MU 3YCTpiuaeEMO ¥ 3roAoM. Yci BOHH MAKTh OJHY,
cnisbHy 60rocyoBCbKy PUCY: HEJOUIHEHHS, a TO i — 33-
nepedyeHHs "JIOACbKOro eJjieMeHTy" B3araJjail, a
"moacbkocTi" B XpHcTi Icyci (i — Lepksi) 3oxkpeMa. ¥ Bcix
HHUX 3HauyeHHA, H6HHa, Besuu | kpaca Ta#HHM TBODEHHSA
(cBiTY i JIIOAMHHM) AKOCH BiAXOAATb HA 3ajHif nuiaH, abo K
1iJIKOM 3aTEMHIOIOTbCA. BoxecTrBeHHe NPOBHAIHHSA, MO
KepYye iCTOpi€lo, AIKOCb PO3UYHHIOETbCS Y BOAHYLi CEHTH-
MEHTaJIbHOCTI 1 cyb'exTuBiamMy. CaMa icTopis npea-
CTaBJSAETLCA SK 3arajlkoBa iHTepMeais Mix "ABoMa
npuxogamMu” Xpucrta. /llogHHa, — "kopoHa" Boxoro
TBODiHHSI, — NPEACTaBJSIETbCA He sk "obpa3 i mogoba”
Boxa, ase six xaJjiicHe TBOpiHHs, ornaHoBaHe GicaMH.
TariHa BiakynJieHHs {HTEPIIPETYETbCS HE SK JIiKyBaHHS
UM 030pOBJIEHHA BOoXOro TBOpiHHA, ajle — pajme — K
fikacb XipypriyHa onepauisi, ik BiATHHaHHA YA BiAKHA-
AaHHSA. CrlaciHHs 4OJIOBika TNOSICHIETHCH He fIK BijJlbHe A
TBOpU€ BUKOHAHHA OpPHriHaJbHOroO njaHy Boxoro

22 U. A. Hnnun, OcHoBb XpHCTIaHCKOA kyabTYps. XeHesa, Haa. KoHdea.
Pycckux Tpyasmuxcs XpucTiaH, 1937, cT. 25.
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(nepeTBOpeHHA "ofpa3a” B "mogoly"), aje Ak "yreda" 3
uboro csitry..2

Taki necHMICTHYHI NMornsiAM Ha CBIT i JIOAHHY, — a
1le 3HauuThb | Ha TBOpUYE, KYJIbTYpHE 3YCHJIJIA 4YOJIOBlKa,
— He nepeBenucs U Tenep. | Tenep HypTYIOTb YyCaki
Teopii, Akl xoTisK 6 Mo36aBMTH XPHUCTHAHCTBa Horo
"icTOpHYHOCTI", AOr0 — TakK Cka3aTH — KOHKDETHOCTI, #
3po6GUTH 3 HbOro MOCh UHCTO "MeTadizuuHe”, AKYChb
"pinocodiio”...

XPHCTHSHCTBO — peliris IcTopHyHa.?* InocTtacHe
noegHaHHsA Bora 3 Horo tBopiHHsAM y XpucTi Icyci (“Tafi-
Ha BTiJleHHs" CMHa Boxoro) — ¢akr icropuyHHA. OTXe,
Xou icTopis # € aum GaigUuM BCTYTIOM YH NepeauyTTAM
"Manb6yTHbOTO Biky", TO — BC€ TakH — 1€ BCTyI
peajlbHHHA, i XYAbTYPHHA NpoLec Ma€ Takd ceHcC |
BapTiCTb Nno BigHOMEHHI A0 MaiGyTHLOro "3aBEpmEHHS".
OueBHAHO, MM MYCUMO OGyTH oOOGepexHUMH  He
nepeouiHwBaTH, — Tak 6M MOBHTH, — "JIOACbKHX
3n06yTKiB" uM "3acayr”, ane, — 3 Agpyroro 60Ky, — M4 He
CMi€EMO HA 3HELiHIOBATH TBOPYOro, KYJAbTYDHOI'O TNOK-
JIMKaHHA 4oJioBika ("o6pa3a # nogo6u” Boxoi) B cBiTl.
Hosnsa nmoacbkoi KyJAbTypH, — TOOTO TBOPYOro 3yCHJIA
YoJIOBiKa, — Ma€ TakH Bary ¥ 3HauyeHHSA No BigHOMEHH]
Ao goiai cBiTy i JIOAUHH. llepkBa, — sIK 3HaEMO, — BikaMH
6yayBsasa, TBOpHJIA KYJbTYPY, 1 UMHHJIAa BOHA TaK He
BHIIA/IKOBO, ajie 3 6OroCJIOBCBKOIO TMEPEKOHaHHA, WO Ue
— BoJst boxa.?s

MM TAHHS XPUCTHUSAHCBHKOI KYJIbTYPH

CBiT nepexHBac 3apa3 NesHy kpH3y.? lllajeHHn po3-
BHTOK TEXHiKH (i TO, UaCTO AECTPYKTHUBHOI); ocnabieHHs
AYXOBHOTO NEPBHA XHUTTH; KOHCIOMEPH3M (IIOrOHA 3a
MaTepisiJIbHHMH BHIroJaMH); 3piCT cxpaHHbOro iHAMBIAY-
aJjiiaMy {t NOB'A3aHOr0 3 HUM aHapXxi3My — 3 OQHOIO

23 Fr. Georges Florovsky, Christianity and Culture..., cT. 16 | fan.

24 Ha o Temy aue., Hanp.: George Eldon Ladd, Jesus Christ and History.
Chicago: Inter-Varsity Press, 1963; Fr. Georges Florovsky, "The Predicament of the
Christian Historian" _ Christianity and Culture..., cTT. 31-65; TakoX, TOro X aBTOpa,
"Christianity and Civilization" — Tam xe, cTT. 121-130.

25 Tam xe, cT. 21.

26 [lexTo OKpecioE Lo KPH3Y, Ik KPH3Y “IHAYCTPIANbHOI® YH “MOTOPH3O-
BaHol” kKyAbTypH. [IUB., Hanp.: b. I. Bumecnasues, KpH3HC MHAYCTPHANBHORA
kynbTypsl. Hblo Flopx: H3a. um. Yexosa, 1953; A. M. PeHHHKOB, MoTOpH30BaHAR
kyabTypa. Hblo Hopk, sine anno.
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6oky, amopaJjniamMy (6afJyXHOCTI 4O MOpPAJIbHUX IPHH-
LuMMniBs) — 3 APYroro; HEXTyBaHHsl, — a TO H 3alepeyeH-
Hf, — Tpaaulil Ta NPOCAKHEHHSI BCbOI'O0 AYXOM CKeNTH-
HU3IMYy A pessiTUBi3aMYy, — OCb, BKOpoOTUl, Aesiki O3HakH
i€l KPH3H.

Lle. xpu3a — moAUHHM, ii "NO6YTY" ! "3IMICTY" XHTTH, a
11e 3HaUHTb | — Ky/IbTYpH, 1l HanIpsAMKY A 30CEPEIXXEHHS.
Y yoMy X MnoJfira€ CyTb Li€l KpU3H? Y HAC, 4aCTO, BUHY
cknaga€rbcsa Ha Gpak "igeosorii”. Ase, yH cnpaBai BOHO
Tak? 3Ja€TbCcsi, MO Hi. CyyacHa KpH3a He Tak Big3Ha-
yaeTbcsa GpakoM “ifeosorii”, sk BiACYTHiCTIO npaBo-
CJIaBHOI'O, XPUCTHSAHCBLKOTO CBiTOr/IAAYy. An. loaH nume:
"Ymo6neHi, — He KOXHOMY AyxoBi BipTe, asne BUnpoGo-
ByHTe ix, uu Big Bora BoHH, 60 HenpaBAUBHX NPOPOKiB
GaraTto 3'siBUJiocH B CBIiT" (1 loaHa 4:1). OTXe, cyThb aina
He B "igeoJsioril”, ase B "'mpaBocnaaB'i”, y 3micTi il. IHMIHMH
CJIOBaMH, CYyTb Li€l KpH3U — B anocradlii, y Bigxoai um
BigcTyncrei Big Xpucra.27

I ocb TyT, fikpa3, y 3B'si3Ky 3 Lli€l0 KpH3010 # noc-
TalOTb CNOKYCJHUBI AJI1 XPUCTHSIHUHA NMHTAHHA: AKIMO
ynajgok 44 3aHenajg "KyJbTypH ™ TOB'si3aHMA 13 "anoc-
Ta3iew", To6To 3 BiAXOAOM UM BIACTYTICTBOM Bix XpHCTa,
TO UM NMOBHHEH BiH B3araJji Typ6yBaTHcs Hew? U4 He
kpame 6yyso 6 HOMYy 30CepeAHTHUCS BHKJIIOUHO Haj
cripaBaMM "OYXOBHHUMH", 11€6TO Haag THM, mo Mae Ges-
nocepeaHe BiAHOmeEHHs f0 cyTi 6yTTs, — {HMIMMH CJOBa-
MH, — 0 Toro, mo €, Tak 64 MOBHUTH, "€AUHE Ha noTrpeby”
(JIk. 10:42)7...28

Yci ui nHTaHHs — penirifHOro xapakrepy, # norpe-
6ywoTbh 60roc/0BChKOI BiAnoBiAl; IHLa — XpUCTUSAHHHA

27 "The major tension is not so much between belief’ and 'un-belief as... between
rival beliefs. Too many 'strange Gospels' are preached...; even science poses sometimes
as religion... The real root of the moJ;em tragedy does not lie only in the fact that people

lost convictions, but that they deserted Christ". Fr. Georges Florovsky, Christianity and
Culture..., cT. 11.

28 floaponumo cofl, 3HOBY, 3auUHTyBaTH o. lOpis dnoposchkoro, skuA ui
‘CNoKyciuBl’ MHTAHHA" CTaBHTb ocb Tak: "Should Christians, as Christians, be con-
cemed with this culwral crisis at all? If it is true... that the collapse or decline of culture
is rooted in... 'apostasy’..., should not Christians be concemed, primarily if not exclusive-
ly, with... reconversion of the world, and not with the salvaging of a sinking civiliza-
tion... Does one need ‘culture’, and should one be interested in it, when he encounters the
Living God, Him Who alone is to be worshiped and glorified? Is not... all 'civilization'
ultimately but a subtle and refined sort of idolatry, a care and trouble for ‘many things’,
...while there is but one 'good part’, which shall never be taken away...? Should not, in
fact, those who have found the ‘precious pearl' go straight away and sell their other
goods?” Tam xe, cT. 12-13.
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He 3aJ0BOJIbHHTbL. Ha TJi unx nuTaHb | nMocTra€ HOBHH
noAin: oAHi (6yAyuyH po3yapoBaHi "JIOACbKUM"), HAro-
JIOMYIOUHU BIpy, — HEXTYKOTb, a TO H NMPOTHBJATbLCSHA
"KyabTypi"; Apyri X (6yaydu JTeNnJIMMH QO CripaB "Ay-
XOBHHUX"), MiAKpECJIIOIOUH Bary KyJbTypH, — He€ 3Bep-
TaloTb YBard, a To # YHHATL onip "Bipi"...

I Tak, MM CTOIMO Ha mepexpecTi ABOX AOpIr, ABOX
CBiTOrNISAAIB: "anmokaJNiNTHUHOro", sikHi nNpuAMae XpHUcTa,
aJle OCY/ZXYE CBIiT Ta "CEKyJAAPUCTHUHOIrO", AAKHH TpHMA-
Ma€ CBiT, ane o6iumae Xpucta — #oro TeBopus i
Biakynutens. [lepmia gfopora — ue gopora HOBIiTHbOIo
"MOHOQI3UTH3MY", MO HEJAOLIHIOE, a TO M 3alepeuye Bary
JIDJCbKOTO €JIEMEHTY B3araji (TyT "JIIOACbKE" SIKOCb 3a-
BX/JIU PO3MJIMBAETbCH, TYOUTbCH y "BoxecTBEHHOMY").
[lpyra x gopora — 1€ AOpora HOBiTHbBOrO "HecTOpisiH-
CTBA", B SIKOMY JIIO/ICbKe TIPEACTABJISIETbCS SIK SIKaCb IOB-
Ha, 3aKkpHTa caMa B co6Gi U caMOBHCTauaJibHa CYTHICTb,
BiaAMexoBaHa Big BoxecTBeHHOro, sike He OBGOB'SI3KOBO
BIAKMIAETBCA, aJie PaXyETbCs SIK MOCb A0AaTkoBe (6e3
yoro MoxHa obifTucs).2s

fixa x i3 uux gopir — npasuJibHa? XXoaHa. [lpa-
BMJIbHA, Ue6TO npaBocsiaBHAa gopora — 1€ Ta, MO NpUH-
Ma€ CBIiT ik TBOpHBO Boxe, sik gap BoxHHA, BiAKYTIJIEHHA
AOPOrow UiHOW — LiHOK "KpOBH" BTiJieHOro Bora-CioBa.
[lpaBuJIbHA Aopora, — 1€ Ta, MO BeAe Bid TBOPIHHA OO
TBopus, a BiA TBopuS A0 TBOPiHHSA; YKOPIHIOETHCS B
XpucTi ("Jloroci"), sik npuumHi Bcsikol myapocti Ta Horo
NpoMiHHAM npocBiuye, — a [lyxoM CBSITHM 3orpiBae, —
KOXHY TKaHHHY XHTTHA H TBOPUYOCTi UOJIOBiKa.

BiaaineHHs KyJbTYPH UH HaykH BiA BipH, XXHTTH Bifg
llepkBH, NIOAMHM UM CBIiTY Big Bbora — uLe TakHA Xe
HenpaBHUJIbHHA mMJAX, sIK i NMOMimMaHHA ix. Ka3aTH, mo
XPHUCTUSHCTBY HEMa Aijla A0 3€eMHUX, JIIOACbKHUX, KYJb-

29 “Nestorianism and Monophysitism — both are manifestations within the Church
of the two pre-Christian tendencies which have not stopped threatening Christianity
since: on one hand, the humanism ("cexynsipnam®] of the West...; on the other hand, the
cosmic illusionism and pure interiority ["criipuTyaniaM®, "MicTHUH3M] of the... East...
On one side, the human closes in upon itself [BlAAINAETECA™ A “yHe3anexHoETbCA™|;
on the other it drowns itself in the divine ["BcMOKTYeTbCA” R “po3nauBaeTbea’]. Be-
tween these two opposing temptations, the dogma of Chalcedon [IV Bcenexchku Co-
Gop — 451] defines, around Christ true God and true man, the truth of God and of man,
and the mystery of their unity without separation or absorption!. Vladimir Lossky, Or-
thodox Theology: An Introduction. Crestwood: SVS Press, 1978, cTT. 97-98. [luB.,
TaxoX, CTaTTi0 Toro x astopa: "The Temptations of Ecclesial Consciousness! _ St.
Vladimir's Theological Quarterly, vol. 32, No. 3 (1988), cTT. 245-254.
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TYPHMX UM HalliOHaJIbHHX CrnpaB — L€ Tak CaMO Hemnpa-
BHUJIbHO, fIK i 3BOJAMTH XPHCTUSIHCTBO OO UHUCTO "CBiT-
cbkuX" nixayBsaHb. lle npasaa, mo llapcTtBo Boxe He Big
cBIiTy (loaHa 18:36), ase 11e — TakOX — Mnpasja, mo llapc-
TBO0 Boxe (llepkBa) € gus cBiTy. CBiT — 1€ noJie nocisy
llapcTtBa Boxoro (MT. 13:38). Bor corBopuB | Bigkynus
cBiT. TaltHa BTiieHHs1 CuHa Boxoro He Ass TOro Mana
Mmiclle, mo6 OCyAMTH ¥ BiAKHHYTH CBIiT, aJjle AJIS TOTO,
mo6 crnacTtH 1 060XHTH HOoro,3® — iHMHMH CJIOBAaMH, —
mo6 NMOCTaBHTH WOro Ha NpaBAWBHA, TBOPUHH HIISIX
XUTTS (YAOCKOHAJIEHHSI ! 1epeobpaXKeHHs). €BaHreNb-
Cbka NPOINOBiAb He NMOJSArac B ToMy, mo "3emiusi” i "He6o"
— 11€ NPOTHJIEXHi, HENMPUMUPHUMI COBi NOHATTS, ane, —
HaBnakd, — y TomMy, mo "He6o" 3iftmio Ha "3emiaw” f no-
€A4HaJIoCsA 3 Hel B ocoli Bora-Cinoga ("Jloroca”), ne6rto —
B inocTaci BoroJoauHu XpucTta (loaHa 1:14).

Otxe, €BaHresie ("nob6pa BicTKka") Hece CBiTOBi He
ocyA | NpOKJATTSA, ajle BU3BOJIEHHA i GJIarOCJIOBEHHS; a
JIOAUHI — He CMYTOK I cMepTb, ajle pagicTb | XUTTSH
BiuHe. €BaHreJsi€, TAKKM YHHOM, NOBYA€E HAC He BTeUi Bijg
CBITY, ajle XpHCTHAHI3aLil ioro (MT. 28:19). Llle A € Te BH-
COKe TNpU3HauU€HHs Ta CIpaBXHE 3aBJAaHHS XPDHCTHSIH-
CbKOI KYJ/IbTYpH 3!

OCHOBHI TE3H XPHCTHSIHCBKOI KYJIbTYPH

TBOPEHHS XPDHCTHSIHCbKOI KYJIbTYpH — 1€ 3aBJaH-
HA, fike 6yJIO NOCTaBJieHe Nnepea JIOACTBOM Iie ABi THCA-
ul pokiB ToMy, | HUM me He BHpimeHe. lle 3aBAaHHSA A He
Moxe GYyTH OCTaToOuHO BHpimeHHM, 60 KOXHa JIIOAWHA,
KOXHE€ INOKOJIIHHSA, KOXHHA Hapoa | KOXXHa €rnoxa CTpeM-
JATH — | NMOBHHHI CTPEMITH — A0 PO3B'A3KH LbOro INH-
TaHHS MO-CBOEMYy.3? ]lHakme, 111 pPo3B'sidka He Oynae
TBOpUOKW. OTXE, XPHUCTHAHCbKA KYJbTypa — IIE€pDCOHa-
JIiICTHYHa; BOHAa 3aKJIMKA€E KOXHOro, 0Co6MCTO, MPOHHUKATH
B AyXx XpHMCTOBOro BUeHHsI # pobUTH HOro HeBiZ €MHOIO
YaCTHHOI0 NIEPCOHAJTILHOIO XHTTA. A 1€ Ja€ MHPOKY CBO-

30 "Tak 6o Bor moso6ue cBIT, mo gaB CHHa CBoro €QWHopogHoro, mo6
KOX€H, XTo BIpye B Hboro, He aIrHHys, ajse MaB XHTTA Biude. Bo Bor He nocnas
Ceoro CHHa Ha cBiT, mo6 BiH cBiT ocyaus, ane mo6 uepe3 Hboro ceiT cnaccsa®
(loaHa 3:16-17).

31 Y. A. HnbHH, OCHOBM XDHCTIAHCKOR KYABTYDM..., CT. 33.
32 Tam xe, cT. 34
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oAy A BEJHKHA TBOPUHHA NMPOCTIP KOXHOMY, MO CTYTa€
Ha Lled mUIsAX, — OUJISAX TBOPEHHSA XPHUCTHSHCBLKOI KYJib-
TYDH.

Anocton loaH BorocsoB kaxe, moO BCSAKHHA, moO Jo-
6uTh i YHHHTb npaBay — Bia Bora (lloana 4:7 i 2:29).
OTXe, XpPUCTHSIHCbKA KYJIbTypa — BCEOXOIJiol04a, YHi-
BepcCaJibHa; BOHa CTOCYETbCH He JIHIIe OCTaHHIX ABOX
THCHAY POKiB, HE JiMIIE€ Hamol €pH, ajie NIPOCTAra€TbCs Ha
BCci yacH i Bcl HapoAH. Yce, MO YHCTe, NpaBAHUBE, TBOPYUE,
GararopoaHe, npekpacHe, muboke, — koad 6 BOHO He MO-
SIBUJIOCh Ha 3eMJli, — NMPHUAMAETbCSA XPHCTHSIHHHOM SIK
6m3bke, pigHe, B sskoMy BUAHO Boxy Myapicts ("Codin™)
i Boxe lpoBuginHa ("[IpomHcen”), Xxou — Moxe — f cama
TarHa BoxecTBa M€ 3aJIMMAETbCA AJS HbOrO 3aKPHTOIO.
Tak MM AMBUMOCbH Ha aHTHUHY ¢isocodio, erunercbke A
CTapo-rpelbke MHCTELTBO, Halle BJacCHE AOXPHCTH-
sIHCbke MHHYJe Tomo. Ckpi3b, Ae JogUMHaA NparHe npasgH
7 xuBe y TBOpUii J1io6oBi — MM BiJUYBaEMO gJyx XpHCTa,
"BcesieHcbke GpaTepcTBo” B XpHCTi Icyci.33

TBOPEHHS "XPHUCTUSAHCbKOI KYJbTYPH~, 30BCiM He 03-
Haya€ BiAKMHEHHS "CBiTCbKOI KyJbTYpH", JHme 11 mepeo-
6paxeHHs, Npo mo Bxe y XVIIl cTtoniTTi nHcas Ham
CJIaBHUM MHUCJIHUTENb ['pUropin Ckosopoja.3¢ Bu3Haiouu
ictoTHy BigMiHHicTb "BoxecTBeHHOiI cepu” | "cBiTCbkOIi
CTUXil", npaBocysaBHe 6OrocyioB’'ss BM3Ha€, mo Boxecrt-
BeHHi eHeprii ("HectBopeHe cBiTno") npocBiuyioTh |
BTPUMYIOTb yCe€ TBODPiHHS, i 6aunTb L1e "CBiTJNO" # Yy CBIT-
CbKOMY XHUTTi. |HIIMMH CJIOBaAMH, XPUCTHSIHCbKAa KYJIbTY-
pa cToiTh 3a BCi CTODOHHM JIOACTBA, SIK 3a BJAacHICTh
XpucroBy ("TaftHa BigkynJieHHs"); BOHa CTOiTh 3a Bci
TBOpUl cuyu i igel, sik 3a BigGauck Toro X Bora-CioBa
("Jloroca"); BOHa BijluyBa€ TaeEMHHUy Tenjoty Jlyxa Bo-
KOro HaBiTb i TaM, e 30BHIMHICTb TOro, MOXE, ! HEe ro-
BOPHUTL. OTXe, XPUCTUSAHCbKA KYJbTypa — IOHATTSH
HacCKkpi3b MTO3HTHBHE.

JlloAMHa € CycCniJIbHAM €CTBOM. BOHa Ma€ BpOAXEHHHA
HaXHJ 40 €JHaHHS 3 NoAi6HKUMH ift (ByTTsa 2:18). Take

33 Tam xe, cT35.

34 CxoBopoAa, AK 3HAEMO, XKOXAETbCA B AHTHUYHOMY cBiTi; BiH Mae cmolx
"ynio6neHHX MHCbMEHHHKIB®, ane “Monosolo Bcboro Gyna B Hboro BiGais°...
Fpuropift Cxoroponaa, lTosHe 3i6panHs TBOpIB (T. I). KHes: B-Bo "HayxoBa AyM-
xa" (AH YPCP, IHcT. dpinocodi, 1973, cT. 450.
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€IHaHHA, 3BUYanHO, He GyBa€c BHIAAKOBHUM; BOHO, HOp-
MaJIbHO, OCHOBYETBCSH Ha NEBHIA CXOXOCTi AYXOBHHX i
MaTepisinibHUX iHTepeciB. CamMe HaHmnpocTime €JHaHHA —
1le €IHAHHA JYXOBHE: CXOXHUHA yxJag Aymi, moGoB A0 4Oo-
rochb cnijsHoro, nogi6Ha anoJssi, MoBa, Bipa | T.A. Takow #
€ HayioHa/bHa €AHICTb. KOXHHA HapoA Ma€ NnesHi, Bjaac-
TUBi oMy aapu Jlyxa. MoxHa 6yno 6 cka3aTd, mo
KOXHHUA HapoJ MNO-CBOEMY XEHHTbCH | poaAUTb, XBOpie€ i
BMHPaAE; [0-CBOEMY IJIau€e B BECEJIMTHCSH; 110-CBOEMY I'Pa€
| cniBa€; MO-CBOEMY TOBOPHUTH | NUIeE; NMO-CBOEMY Ha-
COJIOAXYETHCH KPAacCoOl W MAaJIE; NMO-CBOEMY MNi3HaeE #
PO3YyMI€; NO-CBOEMY MUISIHYE # GyAye€; MO-CBOEMY MO-
JIUTbCA, TIOABU3AETHCA N CrNacacTbCs. IHIIMMHU CIOBaMH, Y
KOXHOI0O Hapoay € CBif, ocOGNMMBHA JYXOBHO-TBOPYHA
akT, uebto — cBOs, BJacHa HalliOHaJIbHO-BHTEpMNisa
KyZIbTypa.3s Baaraji, mo6 MOrm moCb CTBOPHUTH AJIA JIOACT-
Ba, Tpe6a — Hafinepme — YTBEPAHUTUCb Y TBOPUYOMY aKTi
CBOTr'O BJIACHOIO HapoAy. CBiTOBHUH r'eHiil € 3aBXAH — A y
nepmy 4epry — reHift HauioHaabHHA (Lllekcnip, JlaHTe,
I'eTe, llleBuenko, MilkeBny, IymkiH Tono). XpUCTUAHCbKA
KyJbTypa — L€ TeX, — Yy Nepuy 4epry, — KyJbTypa
HalioHaJ/bHa.

3BHUaitHO po6ATb PO3pPi3HEHHSA MiX "KyJbTypol" H
"uMBiNi3ani€n”.3 Y TakoMy BHNaAKy "LUMBijgi3anis” npexa-
CTaBJSIETbCA sK sABUIle Ginbm 30BHIWHE ("TEXHiIUHE",
"MaTepisisibHe");, "KyAbTypa" X NPeACTaBISAETbCS SAK ABH-
me 6Ginbm BHYTpiwHe ("AyxoBHe"). TO X He AMBHO, MO
llepkBa Bifgirpasa Taky BaXJMBY H NMPOBiAHY POJIIO B PO3-
BUTKY SIKpa3 Ky/JbTypH. BoHa BHecsa B L0 ckapGHHILIO
HOBHHA [JyX,3 HOBY DO3UHHY, sika 1 HajlaJi 3aJIMMIA€ETbCS
sine qua non KOXHOIO TBOPUOIO, KYJbTYPHOro npoLecy.
o x ue 3a gyx?

— lle, Hannepwe, Ayx BHYTpiwHOCTI. "Boxe LlapcTBO

— BCcepeauHi Bac”, cxasaB XpucTtoc (JIk. 17:21).

BHyTpilWHE ONpUAiIJNIIOE BAPTICTh peuen, He 30BHIMHE

(I CxoBopoJa). A KyJbTypa — L€ X, sikpa3, | €

crpasa "BHYTPilIHbOr 0",

35 U. A. MnvuK, BHme UKT. Npaaus, CTT. 40-41.

36 Take poaplaHeHHS pOOHTB, HanpHknag, HiMeubkHR ¢inocod ictopil Os-
vald Spengler.

37 H. A. Mnuun, Monep. nHT. npaus, ct. 18 § pani.
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— Ue ayx Job6oBi. "Bor € n06GOB", Kaxe arnocToJ
IoaH (I loaHa 4:8). A mo6oB — Lle TepBOAXEDEJIO
TBOPYOCTH, OTXE H KYJbTYPH.

— Ue ayx BipH (BHYTPIiMIHbOT'O 30pPY, CNOIJIAAAHHS).
XpPUCTUAHUH HE 3aJOBOJIBHAETbBCH UYYTTEBO-BHUAH-
MHM; BiH CTapa€Tbcs Ni3HaTH CYTh peuyed, NMPOHHK-
HYTH B HOETHYHO-HeBHAMUME. "BO BUAMME — Jouac-
He, HeBHAHUME X — BiuHe", kaxe anocrtoJi [laBen (I
Kop. 4:18). et xe, Tak 6K MOBHTH, "UETBEPTHH pPO3-
Mip" — KOHEUHMH [Jisi CIPaBXHbOi, KYJIbTYPHOI TBOp-
YOCTi.

— le AyX yAockoHaJleHHsS (iHLIMMH CJIOBaAMH, TOC-
Tyny, PO3BHTKY, pocTy). "ByabTe AOCKOHaJi, fiK
OTeulb Bam HeGecHuit”, roBopuTb I'ocnoab (MT. 5:48).
lle 3HaurTb, MO XPHUCTUAHUH NOCTIAHO CTPEMHTb A0
nokpamaHHA sik cebe, Tak i CBOro OTOUEHHS, MalOUH
3aBX/JH Nepeg CBOIMM OUHMMA (CBOIM BHYTPIlIHIM 4H
AYXOBHUM 30pOM) — BoXxy JOoCkOHaJlicTb, K Hal-
NeBHinle MipUJIO BCiX 3aMipiB i MOUUHIB.

— le, Tex, ayx cBoboagmu. "Ne Nyx locnopnii, —
TaM BoJia”, nunle anoctoJ [aesen (11 Kop. 3:17). fAxmo
BAOCKOHAJIEHHS (UM rnepeobGpaxeHHs!) TOUHHAETbCHA
BiA po3yMy A cepusi, TO 3aBEPIIYETbCS BOHO B CBO-
Goai. Jlume BinbHIA JOAUHI MOXJIUBE AiNCHeE Ciy-
XiHHA. Bcsike nocsiraHHS Ha BOJIIO — 1€ KiHelb
CNPaBXHbOI'o CJYXiHHSA, KiHeub "BOrocayXeHHs
AYMKH i cepus”. lgess Takoro ciayxiHHsa XpHUCTy —
nepefyaoBu uM nepeobpaxeHHsT KYJbTYpPH B Aycl
XpPHACTHAHCTBA — le OyJa Bi3isi, KO0 XHB Hall 3€eM-
JISIK, TNCbMEHHHUK i MHUCIINTENb MHUKOJIa ['OroJb. 38

flkmo MU Bi3bMEMO H NOPiBHSEMO BHIIE3rafaHi Te3H
3 igesiMH, SAAKi BUABHUIralwTb Taki BH3HauHi NpEeACTaBHHUKH
ykpaiHCbkOi AYMKkH, ik KHpHino TpaHkBinioH-CtaB-
poBeubkd, 'puropiin Ckosopoaa, MukoJsa I'orosb, Tapac
lllerueHko, INaHTeneiMoH Kyunim, [TaMpin KOpkesdu TOmO,
— To no6GauMmMo MiX HHUMH HEAMOBiIpHY noAibHicTb.3? To
MY, MOXHa CMiJIO CKa3aTH, M0 — JJisl HaC, ykpaiHliB —
38 o Temy, Hanpuknaa, nopymye o. npog. BacHalA 3IHbKIBCLKHA. [IHB.:
npoT. B. 3eHbkoBCkHA, Pycckne MmuicanTenn um Espona... NMapux: YMCA Press,

1955, cT. 55 | manl. Qus., Takox, Mol Tedy: O. A. Krawchenko, N. V. Gogol: His
Personality and Ideological Quests. Saskatoon: University of Saskatchewan, 1969.

33 fua., Hanpuknaa, npauio npod. Amutpa Unxencokoro, Hapucu 3 icropil
ginocoii Ha Ykpalui. para: Ykp. Fpom. Bua. doHxa, 1931,
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inest XxpHCTHAHCBKOI KYJIbTYDH HE TIJIbKH € CIiB3BYUHOIO
3 Hamolo, NMpaBOCJIaBHOI0 Bipolo, aje B — 3rigHolo 3 ca-
MHM JIYXOM i XapakTepoM Hamoro HapoAy. IHmMMH cJo-
BaMH, LS igest — Jas1 Hac — € 6m3bkolo, piAHOI i Hac-
Kpi3b HallioHasbHO. lle iles — KOHCTpYKTHBHA R aKTy-
aJIbHa. BoHa BIAKPHBAE BEJHUE3HHH TNPOCTIPp — MHUPHHY
7 MbUMHY ANSA CnpaBXHbOI, TROPYOI AiAJNBHOCTI. ¥ npo-
Huecli TBOPEHHS1 XPHCTHSAHCbKOI KYyJbTYpH HiUuoro AgicHO
BapTicHOro He BiAKMAAETbCH; TYT yce gobpe, LiHHe i
rnpekpacHe NpUUMAETbCA, YAOCKOHAJIIOETbCA W nepeo-
6paxyeTbcsa... Y ayxoBHi Boporta uiel igei mMu Bci €
KJIMKaHi A MOX€MO BiJIbHO BBIATH Ta — KOXHHUH CBOIM
TaJlJaHTOM — TOCAYXHTHU Borosi, llepksi ## Hapoay.

. . .

[lnTaHHSA "BipH ¥ KYJAbTYpH" — 3aBXxau Gyno #
HajaJsi 3asiuMmaerbcsi — Gan3bkdM [IpaBociaBHif llepksi,
6o [lpaBocnaB'ss, — XouU i Ma€ UiTKMI YHiBepCaJbHHHA
XapakTep MOAO 3MicTy, — He 3Ha€ iHmoi ¢opMH, sk
HalloHasibHOI. ToMy, sIk NTpaBHJIO, BOHO 3aBXAH 3pOC-
TaJIOCS 3 KYJbTYPOIO KOXHOI0O 3 Hapo/iB, mo AOro nNpuu-
MaB. | Tak nocTtasa uisna HU3Ka [loMIcCHHX 4H Hauio-
HaJIbHHX llepkoB-cecTep: rpelbka, fosrapcbka, cep6cbka,
ykpaiHCbka, PyMYHCbKa TOMmO, 3 IX NHTOMHUM peJirifiHo-
HauiOHaJIbHUM "eTocoM”, 3 IX cneuudiyHoOKw HaLiOHaab-
HO-XPDHCTHSAHCBbKOIO KyJbTypoio. Take 3pocTaHHs Biaby-
BaJIOCs1 Ha TNPpOTA3i LIJIMX BikiB, OTX€ BOHO — LiJIKOM
npHpoAHe K opraHiyHe.40

KoxHe 3anepeuyeHHsi KyJIbTYpH ( a 1€ 3HauuTb —
HallioOHaJIbHOI KYJbTYpPH", 60 X KYJbTypa 3aBXAH — H
nepu 3a BCeé — HaUiOHaJ/IbHAa) — 1€ 3anepeyeHHs JIogH-
HH, NMOBHOTH JnoAcbkoro O6yrrs. KoxHe X 3alepeueHHSs,
— 5k i nepebisbmlleHHs, — "JIIOACbKOTO €JIEMEHTY", Mae€
b6orocyioBCcbkHi XapakTep i BUIJIMBAE i3 HENPABUJIbHOIO
po3yMiHHA TBopus i TBOpIHHSI, XpUCTa | fJina Hamworo
criaciHHs (To6T0 — BiAKYTIJIEHH ). 4!

40 Tomy, ckaxiM, Taki cxopomocmimHl cnpoOH, AKX TBOPEHHSA
“aMepHKaHCbKOTo™ UM “kaHafAcbkoro” IpaBocsiaB’'si — 3ByYaTb QEMO WTYYHO A
He ulnkoM cepfo3Ho (6o X TYT |AeTbCA He MPO OAHOPOAHE, ane Mpo
‘niopanicTHuHe” A "MHOro-KynbTypHe" CYCniNbCTBO).

41 Tomy o. lOpin ®nopoacbkHA | MHme: "... our attitude to ‘culture’ is not a prac-
tical option, but theological decision, first of all and last of all." Fr. Georges Florovsky,
Christianity and Cullwre..., cT. 15.
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Tema "BipH # KyJAbTYypH~, — AJS IPaBOCNaBHOro
XPHCTHSAHHHA, — CTaBHTbCS, TaKMM UYHHOM, SIK TeMa —
Micus kyabTypH B IlepkBi, He X NUTaHHS — "BUGoOpY”
(abo Bipa, a6o KyJabTypa) ud — "ono3uiuii” (Bipa-kyJbTy-
pa). lHIMMH cJiOBaMHM, — Yy NpaBocjaBHOMY GorocJos'i,
— "moJcbke" He NMPOTHCTaBUTbCA "Boxomy”, aHi "Boxe"
— "JMOACbKOMY", ajle — pajme — IOEAHYETbCA ("HEPO3-
AiNMbHO ! HEPO3JIy4yHO, 6e3 noMimaHHA | 6e3 nepeMiHH™ —
nocraHoBa IV BceneHcbkoro Co6opy, 451).42 Mu, iHakme
KaXXyud, TOBOPUMO TIPO CHHEpPrin (To6To-cniBaiio) TBop-‘
uux "BOJIb" (IOACBHKOI 11 BoxecTBeHHOI) Ta OJslarogarHe
noegHaHHA "npupoa” (ctBopeHoi # HecTBopeHOI).

OTXe, NUTAHHA KYJbTYPH, — SIK TBOpUYOIl AifAsNbHOCTI
JoauHU ("o6pa3y # nogo6u” Boxoi), — Tpe6a CTaBHTH B
KOHTEKCTi TBODEHHSI R BIAKYNJIEHHSI TBOPiHHA Boxoro,
11e6TO B KOHTEKCTIi — BoxecTBeHHOI exoHomii (OTus,
CvHa, | CesaToro /[lyxa). Y LbOMY KOHTEKCTi, KyJbTypa
CTa€ CEPEIHUKOM XDHCTHSHI3alil, OTXe — AOMOBOYAOBH
Haworo CriaciHHs...

Big3HaueHHs 1000-piyusi xpeweHHs Pyci-Ykpainun —
e TopxecTBO YkpaiHcbkoro [IlpaBociaB’'si, 1le CBATO —
Hamol BipH ¥ ky/ibTypH. Hexait xe BoHO 6yae Ay Hac, —
AiTeld yKkpaiHCbKOro HapoAy H noro I[lpaBociaBHOI
llepkBHM, — HE€ TiJIbKU CIIOMHHOM NP0 CJlaBHE MHHYJIe,
aJie i1 JOpOroska3oM Ha ManbyTHE.

42 Nue.: Vladimir Lossky, Orthodox Theology..., cT. 98.
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I. KopoBHLIbBKHA

KAPTKYIOUH KHEBO-NEYEPChKHA MATEPHK

(CKOpOYEHO)
HuHimHiA pix THCAYONITTA NMO3HAUMBCA HANpy-
X€EHOI0 TBOPUICTIO ICTOpHKIB i MOBO3HaBlLiB, — MeEHIE

GorocnoBiB. BusiBoM ixHix gociaiaiB 6yayTb TBOPH IIpPO
BIIPOBaJAXEHHA XPUCTHSAHCTBA, NMPO BIJHB HOBOI peJirii
Ha KyJbTypy Pycl, npo MOBY nepmvx HaAgaBHImHMX Lep-
KOBHHX i JITOTTMCHHUX TEKCTiB. AJie, SIK AOCI, 3aJIUIIAETbCH
OCTOPOHb HaHIIHOMHKA BHSAB XPHCTHAHCTBA, — OCBHAYEH-
HA JIIOAHHH, MO NPHUAINUIO 3 HOBOIO Bipow Ha Pych, mo
CTBOpPHJIO ocobiuBHI TBip, — KueBo-leuepcobkuit INa-
TepHuk (gasi KIIN).

[Ipo ocBsiueHiCTb Takd 3ragyBaJjiid, HasiTb ¥ Ti, MO
iM, HafiMeHIle BHMAaJaJio, MiXX HUMH i MOCKOBCbKHH mNa-
Tpisipxar, npuragasmd, mo “Ictopis LlepkBu — uLe icTopin
il cBATOCTH" (...). KajeHgapHe naM'ssiTyBaHHS — 1li€ Ha-
rajlyBaHHsi npo ictopiio CBATOCTH R Pocificbkoi LlepKBH,
e iMeHa CBSAITHX, IO NPOCAAJH Ha Pocificbkilt 3emai (...).
Bor npocnaBifAeTbCcA Yy CBATHX CBOIX" (Mock. KasieHaap
Ha 1988 p.).

KMl — HanBUMOBHIimE CBIAYEHHS NPO OCBAYEHICTb
Pyci, 3 HbOrO YaCTKOBO BHPOCTAKTh K iHMIi CBiAUYEHHS, —
y 36ipHHKkax XHTi cBsATHX, y [Iposiorax, MiHesix, Micsa-
L1ecJIoBaX. 3 HbOI'O PO3NOUHETbLCH A BEJHKHHA, MAaHGYTHIA
TBip ariorpadii Ykp. [lpasocsaBHoi llepkBH.

3 TEeKCTOJIOTiYHOro, iCTOPMUHOro u JiTepaTypHOro
norasay KIIII BuByeHUN NMOGOHb BHUepnHo. HaiaB-
TOpUTETHime BHAaHHS KII[l BukoHaB []. AGpaMOBHY Yy
1911 p., mo 6ys0 NOBTOpEHE 3 NOAPiGHUMH NMPHUMiTKaAMH
— B KueBi, 1931 p., y NlaM'siTkax MOBH Ta NHCbMEHCTBa
AaBHbol YkpaiHu”, T. IV, cepiss Ykp. Axaaemii Hayk. Lle
BHJaHHSs NomMpeHe Ha 3axoAi nepeBHAaHHsAM [IM.
Yuxescbkoro y Il Tomi "Cassime [lponiseeH”, MiOHXeH,
1964.

OcHoBoOW0 TekcTy Illatepuka 6ysud po3noBiai Ta 3a-
NMUCH, MO TBOPHJHUCH Y [leuepCbkOMY MOHACTHUPi, MO
icHyBaB BXe€ Yy noJjioBHHi XI B. Ta JIMCTH (NMOCJIaHHSA) ABOX
aBTopiB, mo 6ysH GAM3bKO NMO3HAMOMJIEH] 3 OYTTSAM MOHa-
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cTups: 1e €n. CHMOH i uepHelb [losikapn. €n. CHMOH,
NMOBYalUYHU NOCJaHHSAM KHIBCbkoro ueHus [lojsikapna,
BKa3ye, — y [AEB SITbOX HapdcaxX, — $IK Ha 3pa3ok uep-
HEeUMX YEeCHOT, Ha MOHACTHPCbKHX NOABHXHHKIB. [lo-
Jikapr, CIpHAHABOIM BKa3iBKH €NHCKOIA, CaM, 3BEp-
TAIUHMCh A0 iryMeHa AkaHJHHa, ondcaB 11 nofgin 3 XHUT-
Ts cBO€l obHTesi. 3 LMX NOCJHaHb po3pocTaBcs [laTepuk:
AoJaBajiMCs 3rajkd NMpPoO OKPeMHX 0ci6, MomHpIOBaHO
noapo6uui yepHeuoro 6yTTs, pob6UMCS HaBuajibHi BHUC-
HOBKH.

Tak nocTaB TBip, WO, TPOCJABAAIOYA MOHACTUp, 3a-
KpPiNnMB NaM’ sTb NPO NMEPEPOAXEHUX XPHCTHSAHCTBOM.
le#t TBip cTaB OCOGJHBUM JXEpPeNOM BIIUBGIEHHS Yy
CBiTOMIAA HOBOI JIIOAMHH, MO NMOCTiHHO mnepefyBayia y
HelepePBHOMY 3B 513Ky 3 NOTYCTOPOHHIM CBiTOM. [la-
TEPHK ITOJAa€E OAHOUACHO 6araTto MaTepisisy NpoO JIOACHKi
xHu6U Ta MapHOBIPCTBO, | MO TBOPHUTb BIPOriHHI OMIHC
NPOCAKAHHS HOBOI'O CBiTY B HEZJaBHO SI3UUECbKY KpaiHY.

ABTopH [laTeprka MaJiH AOBOJII JAXEpeJ, MO NMOTiM
3arMHYJIM; TaK Yy TOCJAHHi €n. CUMOHA 3raJye€TbCsi Npo
OIIMC XHUTTSA Npen. AHTOHif, MO HOro Takud i He BUSAB-
JIEHO.

[NlomupioBaHHA 3MiCcTyY [laTepHUka HIIJIO HETIEPEPUBHO.
Y XIII ct. 6yno aoaaHo 3 'Tosicti BpemenHux Jlit" npo
HaiJaBHIMIMX YOTHPbOX (/leM'siHa i iH.) ueHuUiB. CTBO-
pHJIOCH KiJibka TMOBHINIMX peaakUin [latepuka, — 3rajgaTHv
xoua 6 T.38. KacbsiHOBY 3 p. 1462: "HanucaHa ObICTb KHHIa
cia, HapHuaeMs! [laTepukb [leuepbckift (...) NOBeJeHieMb
CMHPEHHO-HHOKa KacHsiHa, ycTaBHHKka [leuepbckaro, B
JaETO 6970", 260 3 poky 1554: "HanucaHa ObICTb Cisl KHHTA,
rnarosieMaa [laTepuksd (...) Y MaHacTHPH [leuepbCKOMbB (...)
NpH MUTPONOJHUTE (Makapid (...) TTOBEJIEHIEM H 3aMBbIC-
JioMb cTapla [leuepbckaro, HHoka Ajsiekcksi BosibiHLA (...)
B 15710 7062 pykKolo (...) AbAuKka Hectepua“.

OaHaue npo 3rajlaHUX y [laTepHKy, He NOJaHO INO-
Apo6HIli. 3a BUHSITKOM J€KiJIbKOX, KHIBCbKi NMOABMXHUKH
iKOHHO-OAHOMJIOMKUHHI, BOHHA Bifpa3y AiloTb y oburel,
iXHE MUHYJIe He3HaHe. [I6aBmM NPO HaWBaXJMBimi Bap-
TOCTi, BOHH BipikalTbCH Bil XUTTEBUX BHUIOA, BHC-
HaXYyioTb Tijo, 3100yBaloTh AYXOBY CHJY. Y Haropoay
OTDHMYIOTb Pi3Hi JapH, MO HUMH CIIOMArawTb NOT-
pebyounx. UygecHi Ail, He TiJIbkH 3a IXHbOI'O XHTTH. aJie
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¥ nicJys YIIOKOEHHS!, NNPOCJIABJISAIOTH MOHACTHP. 3anHMCAHO
y MNaTepuky npo He6ararboX, — NPO THUX IPOCJIABJIEHHUX.
HaBiTh He NpoO yCiX NMpoCJiaBJ€HHUX, — MNPO AEKOro HaATo
MaJio.

Tak Malxe Hiuoro He 3HaemMO npo npen. AgaHacis
(X111 B, ABOX ABpaamieB, Ennaain, €snoris, 'epoHTif,
[lepcis, Cany, Jlyky, Cucos # iH. [Ipo gexoro BigOMO JH-
me, YAM BiH BM3HAauyaBCs (UyAOTBOpELb, 3aTBOPHHK) abo,
3a ni3HimuM, 3 XVII B. 06UUCNEHHSIM, KOJIH BiH XHB. [Ipo
o6napoBaHHA GifbLIOCTH OAHaue noAgaHo noapibHime.
Aranut, [lumeH, [laMisH, IrHaTtif, InaTin HaANIpHpPOAHO
JiKyBaJH XBOpHX. /lexTo fap JiKyBaHHS NOEAHYBaB 3
NpopokyBaHHAM (AradoH, I'puropin). I[li3aHaBand ragku
iHLMX JIOHIHH ® iH.; TBOPHUJHK Uyaa: 'pUropin, AHaToJiif,
KacissH, denip; sraganun denip 6ys i "MOBUA3HHM";
CTaJId 3aTBOPHHKaMHU: Mapaapiit, lioHucid, AMMOH. IHoal
BTeUa BiA CBiTy BHSIBJISiJaCb y kpaHHiX ¢opmMax acke3H:
Tak loaH 3akonyBaB cefe B 3emiio, Icaakift i Axuaa Gyau
0co6JIMBO NOB3AEPXJMBI Yy IXi (MOCHHKH). Barato BH3Ha-
YaJIUCsl HEBTOMHOIO NMpPalbOBUTICTIO; TAKUMH "TPYyAO-
mobuBuMu” OysM ApceHin, deogocit # iHmi; 4O TOro X
Ge3nepecTaHHa AiANbHICTL 060B'si3yBajla B MOHAaCTHUPI
ycix. CXHMHHK lJlapioH nepenucyBaB KHHUIH, HecTtop
ckjaaas aitonuc A iHmi TBOpHU (XHTIiA deonocisa, Bopuca
i T'ni6a), mamoBann o6pa3d ikoHomucul Auinia i I'pu-
ropixt. ByBmu y cBiTi 3aMOXHI, JoaAX po3faBasiKd cBOE 0a-
rarctBo (BenisamuH, Epa3mM), Bojiloun y uepHeuTBi OyTH
BGOrUMH.

JexTo 3 BH3HAYHUX UEHLiB AOCSAraB LI€PKOBHUX
CTAaHOBHMI] 032 MOHACTHpeM. €nuckonamu ctaisd: [io-
HHUciA y Cu3paui, €ppeM y [lepesicnasi, Icaia y PocTosi,
CuMeoH y BnagumMupi, PeOKTUCT y UEpHIrosi.

[loHag nocHUkaMH, 3aTBOPHHKaMH, Ge3cpiGHUKaMH,
UyAOTBOPLUSAMH BHCOUATb MYUYEHHKH: EBCTpaATIH
(po3n'saTtunt y KpuMy Ha xpecTi B kiHui XI B. 3 Haka3y iya-
€51, MO0 KYNHB €BCTpaTis sIK NMOJIOHEHOro i BMMaras
BiApekTHCs XpHUCTa); JIYkisiH (HOro 3aMYyUYUJIH TaTapH);
Kykma (3a6unu SA3MHUHHKH-BATHUI); | 6arato, mo Nnpo HHUX
Hile He HanUCaHO, MO 3arHHYyJH UM 6ysau 3aMyueHi y XIII
B., nig 4yac pyiHHM KHIBCbkOI AepxaBH. [HHYJHU 4yeHUl A
Big cBOiX nepecsigysauiB: Bacuisift #t dexip Biag kHA3A
McrTHcaBa CBsAATononkoBHMUYa, 60 HE BUSAABMJIM € CXOBaHO
ckapb.
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3 3aHenagoM KyabTypH Kuiscbkoi Pyci, npHnu-
HHUJIOCS TakoX (3 mososHHH XIII B.) HOpMaJIbHE MNOMOB-
HIOBaHHS TekcTy [latepHka. Jlume y XVII B, y ao6i no-
neMmiuHol nitepaTtypH, [laTepUuk BiAPOAHUBCS, XOU | B
iHaxmiA ¢popmi, MOBI, L1iTeCNIPAMOBAHOCT].

1635 p. 3 ApykapHi JlaBpu BuimoB nepexknaaa KIIl Ha
NOJIbCbKY MOBY INiA AOBIrHM 3aroJIOBKOM, MO PO3INOYH-
HaBcs: "Paterikon abo zywoty ojcéw Pieczarskich".
OnpauioBaB ("nepexyaB”) e BUAAHHA npedekT KHeEBO-
MorunsHcbkoi AkaaeMii, aBTOp kiJibkOX kHHAT, CHJIbBECTP
Koccos (KociB). Ha fioro nepepifky NpUCBATHB NMOBaXHY
cryaiwo B. Ilepety ("KueBo-Ileuepcku@t [laTepHk B
NOJIbCKOM M YKPaHMHCKOM nepeBoje”, ClaBssHCKas
dunonorus, 1lI, Mocksa, AHCCP, 1958). 3a BHCHOBKaMH
[lepeTtua, Kocis, rnmojieMi3yioud 3 KaTOJMHMIIbKKMH A TIpOTEC-
TAaHTCbKUMHM TBepAXEeHHsMH, GaxaB NPUNHHHATH Blaxig
npaBocsaBHOI BepxiBku Big cBoel Bipu i Haull. Horo ne-
pepifka Maja BUSIBUTH CBATICTb NpaBOCJIaB'sl, BEJIHY
KHIBCbKAX CBSITUX, — Yy Cyrnepeud TBEpAXE€Hb TakHMX aB-
TopiB, sik [leTpo Ckapra. CamMe NOJIbCbKHA TEKCT MaJiH YH-
TaTH CYNPOTHBHHKH NpaBoOCjaB's. [ DIMPOKOro X
BHYTPIIHbOro BXHUTKY HeobGxigHui 6yB nepexJjiag Ha
yKkpaiHCbky MOBY, Mo # 6yJ0 OAHOYAaCHO BHKOHaHe.
JpykoBaHi nMoabCbki NPUMIPHHKH, SIK H DYKOMNHCHI
ykpalHCbKi (Ta i Aemo Ni3Himi BUAaHHA) 6yJIM HACTiJIbKH
MOYHMTHI, MO iX "3aJMIHMIOCH (...) B O6iry 4O HamoOro 4acy
AyXe MaJia KiJIbKiCTb".

Y nepeknagax Kocosa nponymeHo nogapo6uui, siki
MOIJIM BHKJIMKATH HEAOBip'Sl Y UMTauya, Hamnp. Npo Te, SK
nepea $deonocieM rapiioBajd HEUHCTI "3 BepeckoM, 3
0yOHamu, 3 TpyGamu”. CKOpPOUYKUH CNOKYCJIHMBI aeTaud,
KociB BcTaBasie Harato yTouHeHb (4aCTO CYMHIBHHX), MiX
HUMH TIPO XiHOYHHA MOHACTHP, IO B HbOMY mnepebyia
MaTip deogocisa UM npo Te, sik BIATYKHYJHCb IToMepJii Ha
BenukoaHift npuBiT KociB nogasB npHO6IH3HI AaTH XUTTH
CBATHX, UOr0o B OpHUIiHaJbHOMY TekCcTi He 6yJo, AoaaB
noapo6uui 3 iIxHbOro nepefyBaHHA B MOHAacCTHpl, 4yacTo
3BEPTAETbCS A0 "TIPABOCJIABHUX" i 0 "PycbKOro Hapoay".
fikx i Ckapra, BiH BCTaBJIfiE IOBYaJIbHl pO3BaXaHHS; Taka
"nyGJi{LHCTHUHICTD" CNIPHUUYKMHKUIA, 3PO3YMiNy aAns no6H
6apOKKO, PO3MJIMBYATICTb TEKCTY.
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KIN sik | npans Adanaciss KosbHodoncbkoro "Tepa-
Typrema" — npo udyza, mo agisaucst y Jlaspi (npaui BHKO-
HaHi 3 AopyueHHs1 MuTporn. [lerpa MoruJyu), ctanu nig-
CTaBOK KaHOHI3alil nMpocsaBAeHHX KHIBCbKUX NOA-
BHXHHKIB, — ce6TO THX, IO CIOUYHBAKTbL y neuepsx. CaM
akT Takol MacoBoi kaHOHi3alii 1643 p. me He goc-
aijpkenui. Mpo HBOro Mano nogac i €. I'yayOHHCKHA Yy
BEJIUKIA mpaui nMpo kaHOHi3allilo CBATHX Pycbkoi L1EPKBH.
OaHaue uer akT MUTpornosuTa [leTpa € BaroMHi y Mafi-
6yTHbOMY TNOBHOMY CTaHOBJIEHH! YkpaiHcbkoi llepkBH.
OHOYACHO 3 KaHOHi3auiew 6yso ckJageHo MoJeGHs
HOBOTIPOCJIaBJIEHUM CBAATHM, — [leuepCbkHM Ta BCiM CBSI-
THM, 00 npocAsad y Manift Pocii”. Mutpon. lnapion
(Orienko) sraaye npo "AkadpucTHHK" (KuiB, 1693), ne GyB
BMimeHMA neA KaHOH, mo Horo CkJiaB IPOTOCHHIes KOH-
CTAHTUHOMNOJbLCbLKOTO npectony Menertih Cupira
("KaHoHi3allis CBATHUX", 1965).

Jo6a leTpa MoruJay 3aBepmuyia ykpalHCbKy icTOpii0
KNI, — i 3406yTKKM TpUBAJIK 4O CaMOro NMiANOPAAKOBAaH-
Hs1 KHiBcbkol LepkBHM MockBi, ce6T1o Ao kiHus XVII B, —
KOJIU me 3'sIBASIJAUCS yKpaiHCbKi BUAAHHA [laTepHka,
jmocTpauiasM ykpalHCbKMX I'paBepiB. LilocTpalisiMH npo
Kueno-lleu. JlaBpy BH3HAUHJIMCA 30KpEMa IpaBepH luiasa
Ta JleoHTifi TapaceBuu, sikufi foBro nepefyBaB y JlaBpi
(nomep Ha nouyatky 1700 pokiB). IxHi rpasiopy A0 BUAaHb
[aTepuka 1661 i 1702 3HaHi ¥ 3 Ni3HIMAX pPenpoaAyKUiA y
ornsifax MUcTeuTBa ("Hectop Jlitonuceub', "€pemis I[Ipo-
30pJIMBHMA”, aBaHTUTYJ J0 [laTepHka TOmMoO).

HactynHi cTtoanitTsa KIIIl yBiXOAATH y 3arajibHO-
pocificbky ariorpadiio, cTaBllM OJHaue MaTepisiJIOM, MO
AOro BUKOPHUCTOBYBAHO TPH OMNMMUCAX "PYCbKHUX" CBATHX Y
TakHX MOHYMEHTAJIbHHUX Nnpausx, sk XHUTiA CBATHUX MHUTP.
AmuTpa TynTtana (kiHuesu#, 4-UA TOM Yy 1705 p.). Axe |
us npaus, sik | 3apycuodikoBanust [atepuk, 6ysH 3aCBO€EH!
Pocifichko10 LIEpPKBOIO.

Taxe 3pycudikoBaHe BHUJaHHS 3HaHe Gysio B Pocil y
12-TomoBOMY BH1aHHI CHHOAA/IbHOI APYKapHi (pp. 1902-
1911). BoHO gocTynHe Ha 3axodi y nepeapyxy apXum.
[laHTenenMoHa, BugaHHA CB.-TpOIlbKOrO MOHACTHPA.
[lepeaMoBa A0 cMHOAAJILHOrO BHAAHHA NoJa€ 1iHHI Bigo-
MOCTi Npo PO3MYyKYBaHHS apXiBHHUX MaTepisiziB npo
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CBATHUX, MO JAONOMOIJIM AONOBHUTH MNpalio MHUTP. JIMHTpa
KHTTENHCAMH POCIACbKHX CBATHX (A0 HHX, 3BHUalHO,
BJIYyUEHO M CBATHX ykpaincbkux). [logi6Hi gonoBHeHHSA
BUXOAUNU K 3-miag nepa {HLHX AOCJHIAHHKIB, MIX HHMH
HanBH3HauHima npaus E. [locensnnHa "Pycckue noa-
BHXHHMKH 19-ro ¥ 20-ro Beka", 1910, mo i1 Takox nepe-
ApYykoBaHO y CB.-TpoiubkoMy MoHacTHpi 1966 p. 3HaHa #
npaus I. degorosa npo CBATHX AaBHbOI Pocil (NapHx,
1931) Ta — y nepekJsiagi Ha aHMJIACBKY MOBY — Ipaus
KoHcTaHTHHa fAe-TpioHBajbaa (1960). MipkyBaHHSIM MpoO
"CBATY POCi0" pOo3nIOYHHAETLCS BCTYIHE CJIOBO aBTOpPA, Y
SIKOMY BHKa3aHoO, MO YHCJO KAaHOHi30BaHHX POCIACbKHX
cBATHX csirae 385 ta mo TlpaBocnasHa llepkBa, 3BUUaKHO,
BBaxae, Mo € me farato iHLMX, MO 3aJIHMHJIHCD Y LUbOMY
cBiTi He3HaHi".

Ha notpefy omnpalioBaTd OKPEMO XHTTEMHCH YyKpa-
IHCbKMX CBSITHX HE 3BEPHYJIH yBary aBTOPH XHTIA CBs-
TUX, IO BUXOAUJIH B ['aJMuHHi, Xou locudp MiJbHULILKHUA
y AOro JABOTOMHHX XHUTTENMUCAX CBATHX ("XKHUTISA CBATHUX
y cBs3i ictopuuHii”, JIbBiB, 1891) 3ragye nNpo TBOPEHHS
KII, npo npauw Kocosa, npo BUAaHHSA 1661, "cTapaHbeM
apxuMaHApHuTa [Nidens” Ta Npo Aajbmy JOJIO Npali MUTP.
AmuTpa. OgHaue KOro npausi OXONJIKE YCiX CBATHX KO-
TOpHX iMEHa B HalliM rpekocyaBeHCKiM KaseHjgapi 3a-
nucaHi". Take X 3aBAaHHs Maiud npauni 1. . Jlyuuka
("l1IOCTPOBaHi XHUTS CBATHX, KOTPHUX NaMSTb I'PEKO-Ka-
ToJsiuka llepkoBb Ha KOXAUA A€eHb B poll nouurtac”
(JIbBiB, 1907) uu IBaHa i3-Hag JIykBH "LIIOCTPOBaHi XHTbSA
CBATHUX (...) NMpa3AHYEMHX rp. kaT. llepkoBbi” (JIbBiB,
1891).

Illo x po tekcTty KIIIl, TO HETOUHE BHAAHHSA, IO BHUH-
mygo B Pocii yrpete y 1903 p. 6yJjio NOMLMPEHO mnepe-
APYKOM apykapHi CB.-Tpoiubkoro M-pa. y 1967 p.
("KieBo-Ileuepckii [NaTepuk, HJIH CKa3aHisl O XHTIK H
NoJABHUIraxX CBATBIX YTroAHHMKOB KHeBo-Ileuepckort JlaBpbl”.
BugaHHs 1901 p. BKJIIOUMJIO ¥ OOOATOK: "KPATKHA CKa-
3aHHU A" npo OTUIB AaJIbHUX MNeuep.

Jlnme ykpaiHCbKMM CBSATHM TNpPHCBsiU€HA HEJABHSA
(MioHxeH, 1962) npausi npoT. AHaToJisi 1y6astHCbKOTrO, Ae
BMileHO # cBATHX KueBo-Ileu. [latepHka.

OBineAnuft 1988 p. Mir 6u 3aiHiuiloBaTH BHAAHHA
K ykpaiHcbkolo MOBOIO, a60 NPOAOBXHTH KaHOHI-
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3aliiHMM npouecoMm akuiio MHTP. [letpa Moruau. lle TUM
Ginbme akTyajibHe, 60 MockoBcbka Pociicbka llepkBa y
e pik KkaHOHi3yBaJjia AEKIJIbKOX YTOAHHKIB, MiXX HUMH K
ykpaiHLiB. A 3ralaHH#t MOCKOBCbKHHA "KajieHaap™ MiCTHTb
penpoaykuii aaBHiX ikoH "nmpenogobuux Illeuepcbkux” |
"ycix CBATHX Yy 3eMii Pocificbkil npocssiMx”™ Ta CKOpO-
uyeHy Cnyx6y cBsaATHM Pocii, ne B IlicHi 3-it ciaBHTbCH
KuiBcbka JlaBpa ("Benukasi JlaBpa [leuepckasa™ Ta ii
"GJaXE€HHHUS OTLBI, HX X€& HCUECTH NO eAUHOMY He
MOTYIl€, O BCEX BKYIE€ XBaJjly IPHHECEM".

JluboHb ynepme, 3 Haroad TucsiuonitTs, GiNopychbki
CBATI AOUEKATbCS BHAIJIEHHSA 3 J1aB POCIACbKHX CBSITHX.
fix cnoBicTUB y iHTepB'I0 3 raseroi "Tanac Pap3immer”
MeHCbKHM MUTpoOMN. dujapeTt, "y 3B'si3Ky 3 BCTaHOBJIEH-
HAAM HOBOTO CBSiTa B UeCTb CO60pYy GiJIOPYCBbKHX CBATHX
(...) CyyacHi ikOHOMHCLi CTBOPHJH IKORY O6iJIOpPYCbKHX
cBATUX. LIbOMy CBATY ckJjlafleHO okpeMe BorociyXeHHs
(...). BugaHo (...) asi nuaTtiBku 'TlloxBana 6iJIOPYCbKHUM CBS-
THM'".

Cbomunt Co6op YAllllepkeu (CoGopHONnpaBHOI)
Bigoci6HEHO yxBaJiMB KaHOHi3alil0 MHTPOMOJHUTIB
Bacusa Jlunkiscbkoro i Mukosud Bopeubkoro, mo im
ckiageHo Coryx6u Boxi.

YkpaiHcbka ariorpagiss Mafixe TOTOXHa 3 Map-
THPOJIOTIi€I0, IO NTPO Hel € AOBOJII MaTepiany Ans poO3no-
4aTTHA KaHOHi3auUiAHOTO npouecy. lle Bxxe BUHHHIA
Pocincbka 3apyGixHa llepkBa, po3noBCiogUBmH ofpa3
"HoBHX MYyUeHHKiB POCIACbKHX", TaK 03aroJjioBJjieHa i Be-
JIMKa npaus npot. M. [losabebkoro.

s npausi TakoXx 3apaxOBYE QO POCIHCbKHX
YKPAIHCbKMX MYUEHHKIB — €EINHUCKOMNIB i CBSIMEHUKIB (€1,
Apkagniii, €n. AMBpPOCii, /YXOBEHCTBO YKpaiHCbkOro
Ex3apxaTy, AyxoBeHCTBO KyBGaHCbkol €napxil Tomo).

CniJIbHUM akKTOM YKpaiHCbKHMX IpaBOCJIaBHHX
uepkoB 6yyio 6 3agificHeHHs1 GaxaHHsI MHUTpP. JIMIIKIBCbKO-
ro, kKA y nponosiai Ha Hexginwo Bcix CBATHX IIPOMOBHB:
"ByaeMo BipHMTH, MO ¥ 3 HamoOro ykpalHCbKOTO Hapoay,
KOJIK He B CBATUAX, TO B co0Opi BCiX CBATHX, € 3Ha4Ha
rpomMaza” # "Mu 3apa3 MAHYEMO i BCiX THX CBSAATHX 3
YCSIKOTO HapoAay ¥ poay, siki HenoMiTHi GyJH JoASM, He
BBIiANOIIA B iXHi CBATUI, ajle cnogobuMcs BiYHOI cjaBH y
Bora”.
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Y TvucauouiTTA, We HegochalaxeHa cBATa KuiBcbka
Pycb NpPONOHYE 3BeJIMUATH CBOKW HaiGisbmy KHHry — KIl-
[latepuk. Y po3xaini Tiel xkHUrH npo npen. Mapka lle-
UEepHUKa aBTOP BHM3HA€ , MO BiH, "HicM Hiko/M e o6xo-
AHN CBATHX MicTb, Hi lepycannma BuAaix, Hi ClHaCkH A
ropu (..). MHl xe na He 6Gyae NOXBAJMTHCS, HO TOKMO O
cBATIM ceM MaHacTUpi [leuepbckoM i B HeM OUBmMMX
CBATHX yepHopH3elb, | Tix XHUTIeEM | ulogecH...”.
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SipocsiaB BiljllHCbKHA

CTAH YKPAIHCbKOI MPABOCJIABHO! LIEPKBH
B YPCP

3 HaroaAu CBATKYBaHHA THUcaAYONITTA XpHmEHHs Py-
ci-YkpalHH, B UHCJIl UEeTBEPTOMY 3a JIHNIEHb-CEPIIEHb
1987 p., COBETCbKHA HayKOBHH XYypHaJa "COLHOJOTHU-
eckve HcciaegoBaHusa” a6o "Couionoriuni gocaigu”
noMicTHUB Mnpeuikasyi "Aisnor” ABOX paAsIHCbKHX BUEHHX
3 aMepHKaHCbKHMM JOCJiAHUKOM peJirikHol NnoJiTHKHA B
CCCP, GanTtucTOM, AOKTOpPOM TeoJorii i npodecopomM-co-
BETOJIOTOM YHiBepCcHTETY KeH3ac BisbsiMOM ®dJeTuepoMm.
Cnepmy noaaHi aprymeHTH <dieruepa y ¢opmi penak-
HifHOro pea3wMe HOro KHHXkH 3 1981 poky Sk npeg-
CTaBHHK COBETCbKHX BipYHOUHMX BHCTYIA€ KaHAUJAAT TeO-
Jsiorii i nexTop JleHiHrpaacbkoi AyXoBHOI ceMiHapii iepo-
MoHax HMHHOKeHTHH, cBiTCcbke npi3BHOle AKOoro € Ceprif
H. [TaBJyoB. flk NpeACTaBHUKA COBETCbKHX aTeiCTiB 3a-
npomeHo npoo. Braaucnasa H. lllepaakosa.! Pe3diome afo
"HanaXeCT” KHHXKHU dieTtuepa 3pobieHO 06 €KTHBHO.
Hanicsabmow YaCTHHOW Aisijory € mabJIOHHHH aTeicTHU-
HHHA npotecT llepaakoBa: BiH He BipuTb B "AifCHO ac-
TPOHOMIUHY" UHpy 115 MinbhoHiB Bipyrwuux y CCCP,
mo BignoBigano 6 45 BijcOTKAM BCbOI'O COBETCHKOIO
HaceJIeHHs (FCOJIOBHA rinore3a diertuepa).2

Ons Hac HaiGinbme uikaBi, NnpAMO ceHcauiAHl gesiki
AaHi B cTtatTi 0. MHHOKeHTHS — C. H. [NaBsoBa. Han6inb-
mow enapxiewo Pocificbkoi [lpaBocnasHoi llepksu (PIIL) €
Tenep JIbBiBCbkO-TepHOMNiJbCbKA €napxis, B Akif € Giybme
AK TUCsiUa aKTHBHUX lepkoB.3 0. HHHOKeHTUR nHIIe
TAKOX:

1 “Nuanor®, Counonormueckne uccrefosanmus, 1987/4 (HIONb-aBIyCT), CT.
28-49, mo ckynagaeThcH 3: (1) Y. dneruep, "“CoBeTcKkHe BepymHe®, CT. 28-35
(pestoMe Aoro kHUXKH William C. Fletcher, Soviet Believers: The Religious Sector of
the Population (Lawrence, Kansas: The Regents Press of Kansas, 1981; 259 pages); (2),
C. H Mapnos, "0 coBpeMEHHOM COCTORIHMH PYCCKOA MpPaBOCNaBHOM LEPKBH®, CT.
35-43 1 (3) B. H. lUlepaakos, “TAe KOHYAETCA DENHTHOIHOCTb H HAYHHAETCH
ATEHIM?", CT. 44-49,

2 )ilepaaxos, Tae xoHuaeTCH PEJIATHO3HOCTD...”, CT. 44,

3 Nasnos (0. HHHOXEHTHRA), "0 COBpPEMEHHOM COCTOAHHH PYCCKOR

NnpasocnaBHOR UepKBM, CT. 41. Y cBolA conigHifA | ulkasif gomiaul "Religious
Situation in Soviet Ukraine” B Walter Dushnyk, Ph.D., ed., Ukraine in a Changing
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Cepen 157 BANYCKHHKIB cepeAHiX mkin, AkHX B 1985 p.
nprHHAAM G6ysH 0 nepuwoi kyasicH JIeHiHrpaacbkol AyXOBHOI
cemiHapii (ix nepeciuHui Bik 6yB THMiYHO 23 pOKH), 57.9%
6yam ykpaivyi (roJ1oBHMM o0pa3oM i3 3axigHux obJlacTenr
YPCP — ninkpecsieHHss fgoaaHo §1.B.), 34.5% GyJsH pocCisiHH,
3.2% — MmoJigaBaHH, 2.6% — GinopycH i 1.8% — iHwWi.4

llle uikaBimKUM € TBEPAXEHHSI 0. MHHOKEHTH S, MO BiA
XPYymOBCbKOI aTeicTHUHOI kamnaHii Ha nouyaTtky 1960 pp.,
fka B 3araJjijbHomy komrtyBsajia Pl "4o noJIoOBHHH CBOIX
XpaMmiB", came HauGinbme NOTEPNiJAM CXIAHA 4YaCTHHaA'
Ykpainu | Binopyci.s

B uifnt yacTtHHi A XOTiB OH KOPOTKO 3'AACYBaTH Te-
nepimHe MoJoXeHHs YkpaiHcbkoi [IpaBocsaBHOi LlepkBH
B YPCP. UATaouu TEKCT LUbOr0 HaJ[3BUYAHHOIO AiSNOry i
CTapaluyvcCb YHTATH | NOMiX psAAKaMH, s NPUAMNIOB OO
BHCHOBKY, IO HE MEHII BaXJIUBOKO BiJg NMHCAaHOI € HEMHU-
CaHa COBE€TCbKa peJiriiHa mnoJiiTuka. [lo-aApyre, BaxJH-
BHM € BiATBOPHTH Npo@dijb nNpaBoCJaBHHX BipylOUHX Ha
Yxpaini. [lo-Tperte, Tpeba 6oaaft yacTUHY aHaJji3M IIpH-
CBATUTH iHCTHTYUiIAHOMY (aKTOPOBi (MOJIOXEHHIO Npa-
BOCJIaBHUX LEpKOB, sSIK TaKHX, MHTAaHHIO CBSMEHHYOIO
AopocTy). 1 TakoX CBiJOMHH TOro, OO 3aroJIOBOK MOE€I
cTaTTi Aemo crnpomeHHHA. Big npumycosoi Jyiksigauii (3a
Cranina) Ykpaincbkoi ABTOokedanbHol [IpaBociaBHOI
Hepksu (YAIIL) HauioHasnbHOI YkpaiHcbkol [I[paBocyiiaBHOI
llepksu B YPCP Hemae. HatoMicTe icHye PIIL, ska npo
gopma, ANA 3aMHJIOBAHHSA oued, cTBopHiaa [laTpispmun
Ex3apxat PIIL "Bciei Ykpainu". FOBOpUTH NpO CTaH liep-
koB B Ex3apxaTi PII Gysio 6 6isible akypaTHO, aJie TAXKO
1 Ha fA3MK i Ha manip — TOMYy AO0O3BOJIbTE M€Hi, 6yab Jiac-
Ka, CIPpOCTUTH 3aronoBok "CtaH YkpaiHncbkoi [IpaBo-
World: Papers Presented at the Conference Dedicated to the 30th Anniversary of the
Founding of the Ukrainian Quarterly (New York: Ukrainian Congress Committee of
America, 1977), cT. 193 — poslaul, sixa BlaTenep 6yae uMToBaHa sik Boulopkis
(1977), npo¢. Boraan P. Bouwpxkis ouiHHas uHcao LHepkxos y JIbBIBChkO-
TepHoninbcbkiA enapxil B 1973 p. Ha 700-800. B 1983 p. y JlbBiecbkiR oGrnacTi
XHNH 2.6 MITbAOHH JioAeR, a B TepHomniabcbkiR 1.2 MinbAOHa, pajom 3.8
MinAbAOHH. OAnsn nopIBHﬂHHH noaaw YHCAO HacCeJNleHHA [AeAKHX BEeJNIHKHX
o6nacreft YPCP: [loHeubka — 5.3 MinbAoHiB; KHiscbka, pa3oM 3 MicToM KHeBoM
— 4.3 MinbAOHH (caMe MicTo — 2.4 MinbAOHH); [IHINponeTposchbka — 3.8
MinbAOHHK; Xapkiscbka — 3.1 MinbAoHH; Bopomuiobrpaacbka — 2.8 min. UudpH
Ha 1983 p. B3ATl 3 lUenTpansHe CTaTHCTHUHe YnpasalHHA YxpalHcbhko! YPCP,
HapogHe rocnogapcrBo Ykpaincbkol YPCP y 1983 pouyl: CTATHCTHUHMA
mopiuyHHk (Knis, 1984), cT. 6.

4 0. UuHOKEHTHA-TTaBNOB, "0 COBPEMEHHOM COCTOSHHM...”, CT. 42.
5 Tam xe, cT. 41.
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cnaBHol llepkBu B YPCP". §l TakoX CBiAOMHHA TOro (Ha ue
€ HaTSAKM B MOCKOBCBKOMY COLiOJIOTiYHOMY Aisi031), mo
o MOXJHMBOCTiI MeHi Tpefa ONYCTHTH MATEpPisiJH, mo
BiAHOCATbCA OO0 3axigHMX ob6nacTtert Ykpaind. Ha 3axin-
HiR YxpaiHi He TiJbkK iCHy€ YkpaiHCcbka KaTosHlbka
LlepkBa B-kaTakoMBax a6o B Jiicax, ajle UHMaJIO NpaBo-
CJIaBHHX BipHHX Yy Tii 3HaMeHHUTiHA JIbBiBCbKO-TEpPHO-
niJibcbKif €napxii MOXyTb GYyTH KPHIITO-KaTOJHKaMH.
YkpaiHcbky ABTOokedanbHy [IpaBocyiaBHy llepkBy
6yJjio 371ikBiAOBAaHO COBETCbKOIO BJIAZIOK TIPH aKTHBHIA
cnisyuacri I'TlY, Ha Hajg3suyaitHOMy CoGopi YAIIl 28-29
ciuHa 1930 p. MOTHBOBAHO L€ SIK CJHIAYE:
... YAINLU cTana cHHOHIMOM KOHTppeBoawouil Ha YkpaiHi, 6o
ANA 3HAYHOT YacTHHH KkepiBHHMKIB LlepkBn HepkoBHICTL Gyna
TiJlbKkW 30BHimHbOlO GOpMOI0, IO NMpHKpPHBaJa HauloHa-
JIICTUUYHO-NIOJITHUHHHA 3MICT.6
o6 3amuinTH oul BipHHX Ha YkpaiHi # 3axop-
AOHOM, BKJIIOUHO 3 npasocjiaBHMMH B CIIA, Ha Apyromy
Haja3BUuyanHOMy cobopi llepkBu 9-12 rpyaHs, 1930 p.,
llepkBy HamniB-BiIHOBHJIH, sIK YKpaiHCcbky [IpaBocCslaBHY
llepkBy, 3 3HauymuM NponymeHHsAM aTpulbyTy ABTOKE-
¢asbHa. B poa3rapi crasiHchkoro tepopy 1936 p. YIIN
6ysa nikBigoBaHa 6€3 XOAHHUX AaJbmHX (GOpMaJIbHOCTEN.
B 1924 p. YATU mana 30 enuckonis, npubiu3Ho
1,500 cBsimeHukiB | gskiB i Giabm Hix 1,200 nmapadin.?
[licns Tak 3BaHoOi camMonikBigauii YAIIL B ciyni 1930 p.
naumuiocsa "Bcboro Giss 300 napadin”® Myratic my-
TaHgic B 1920 pp. YAIIL He 6yJia €1MHOI0 NTPABOCJIABHOIO
L1epKBOI0 Ha cxigHik YkpaiHi, a 6ysa nig obcrTpisom i
THUCKOM JlaBHO-3ajsoxeHol Pl i THMuacoBo (B 1924-27
6 Auench “MpoekT pesonould HamssuuaAnoro Lepxosnoro Cobopy
(cluenp 1930) npo nixelgaulie YAML, astopcTtea AMY" B Ocun 3iHkeBHY | Onex-
caHaep BOopoHHWH, pea., MaprHpoaoris ykpalHCbkHX LHEpKOB y YOTHPbOX
ToMax: Tom I Yxpaiuceka lpasocnaBHa Llepksa: lokyMEHTH, MATEPIAIH, XpHC-
THAHCbKHAR caMBHAaB YkpaiHu (BaaTuMop: YkpalHcbke BHAaRHHUTBO
“CMonockHn” iM. B. CHMoHeHKa, 1987), cT. 160 (BlATenep UHTYeETbCA Ak Map-
THpojorisa | YI). ne. Takox Tlpotoicpedr Oemua Bypko npo HagasnuaAHi

UepkosHi CoBopH 1930 poky", TaM Xe, CT. 151-55 | "MHTpPONOJHT Bacuiab
NurikiscbkHA npo aikeigauiio YA, TaMm xe, cT. 156-58.

7 Apxanin XyxoBchkHA, “Tlepeamona”, MapTHposoris I YN, cT. 17 |
Bouiopkis (1977), cT. 191.

8 NMporolepen Bypko, Mapmposoris I Y, cT. 154; noai6Ho MUTPOMONHT
unkiscbkHA, TaM Xe, cT. 157. [lub. Takox [MaHIMaTka Bipa KoxHo, "YAMNL 8
poxax 1930-36", TaM Xe, CT. 406.
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PP.) npopexuMHOI Tak 3BaHol "[isinbHoi XpHcTOoBOi
llepxkBu”, a, HaTOMiCTb, YKpaiHCcbka I'peko-KaTosHilbka
llepkBa nig MNoabmero, oco6iuBo B I'ajuuuHi, 6yysa B
YKpalHCbKOMY HapoAoBi agyxe rub6oko 3akopiHeHa —
TpebGa BBaxaTd JikBigaulifiHuA cobop YAIL B ciuni 1930
p. noai6HUM JO0 cymHOI csaBd JIbBiBCbkoro co6opy B
6epe3ni 1946 p. B o60x BHmagkax COBETCbka BJjaja
npo6yBajla pa3 Ha 3aBXAM NPUAYMHTH HalloHanbHIi
YKpaiHCbki LlepKBH. _

[lig yac 11 CeiTtoBoi BiAHKH GysHu cnipo6u BiIAHOBHTH
YAIL Ha YkpaiHi, sika Ao 1941 p. 6ysa nig GosbmeBHKa-
MH. (YATIIL 6ysia Becb uac aisnbHa nig MNosmero). B 1942 p.
YAIIHl Ha ykpalHCbKHX 3eMJIIX HapaxoByBaJja ABOX
apXHENMACKONIB i AECATb €NKUCKONiB. AAMiHiCTpaTOpoMm
YAIL 6yB Apxuenuckon [losnikapn (Cikopcbkuit), a Cek-
petapeM CoGopy €nuckoniB YAIIL[ 6ys ToAlmHIA €Enuckon
McTtucnae (CxpunHuk), niaHime MutponoJsurt YIIl y
CLIA® B 1942-43 pp. Ha Ykpaidi 6yyso npubamsHo 913
napadgin YAIIL.'9 KpiM TOoro, 3 fonymeHHs HiMUiB, Ha YK-
paiHi icHyBaja Takox Tak 3BaHa [[paBocJiaBHa ABTOHOM-
Ha llepkBa, sixa BH3HaBaJia IOPHCAHKLiI0 MOCKOBCBHKOI'O
MNaTpispxa.!!

[Ticns Il CeiToBOI Bi¥iHHU i micast npumycoBoi |
HeserasbHol siksiganii I'pexko-KaTtonuubkol llepksH, 3a-
rajibHe UMCJIO LlepkoB-napagint B Ykpaini Gyso mix 7,000
1 8,500.12 [ligx yac xpymoBcbkoi aHTHpeniridHoi kammnanii
ne umcyao Gyso 3peaykoBaHe no 4,500, a 3a BpexHesa,
AKHA TNPOJAOBXYBaB XPYMOBCbKY aHTHPEJIriAHY noJi-
THUKY 6isibml CKPUTUMH 3acoBaMu, UMCJIO NPAaBOCJIABHHUX
epkoB B YKpaiHi 3HH3uJOCs ax Ao 2,000-2,500.13 3rigHo
3 0. HHHOKEHTHEM BHXOAWTH, MO OBijibma NMOJOBHHA THX
LIEPKOB € B 3axigHux obyactsix, T06TO, e GyBmi rpexo-
KaToJIMLbKi LepkBH. 3riaHo 3 6isbm AeTaJbHHUMH OLIiHKa-
MM BolopkiBa B 1973 p. Ha Ykpaini 6yno 3arajom 2,635-
3,225 uepkos, 3 HUX 1,400-1,720 B 3axigHUX oBiacTAX.14

9 Cnucox Tam xe, CT. 925-26.
10 flan) Isana BnacoBcbKoro, TaM Xe, cT. 927.
11" Crimcoxk 11 Bumol lepapxil, Tam xe, cT. 928,
Huxue uncno B Boulopkosa (1977), CT. 174; Hme YHCIO B JKYKORCHKOrO,
‘NMepeamosa’, Maprhposoria | Y, cT. 19-20.
13 Taany miAHy BpexHepa MpoTH uepkoB JoGpe MPEeACTABAEHO B KHHXLI
Sergei Kourdakov, The persecutor (New York: Ballantine Books, 1973), p. 124 f.

14 Nlus. Taben! 8 Boulopkosa (1977), cT. 193-94,
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OueBHAHO, MO TYT € AUCNIPONOPLUINA: CXiAHI, rOJIOBHO
npaBocjaBHi o6nacti Yxpaiuu B 1973 p. Manu 81.4%
BCbOIrO HacesNleHHs pecnyG6iikd, aje Tijbkd 46.9% alo
HaBiTb TiJbkH 46.7% Bcix unepkoB, a 3axigni o6inacti
(18.6X BCbOIro HaceJyleHHs) MaloTb 53.1X-53.3X uLepkoB.!B
yoMmy piu?

[No-nepme, Ctanin BuHMmMB LepkBH YIIL mafixe o
TJa: nepex Il CeiToBOW BIAAHOKW BChOro MEHmE Hix 12
uepkos. !¢ Big6yxoBaHi napagii YAIILl notepninu Big TOro,
mo IXHi CBAMEHHKH A €ENUCKONH eMirpyBasu Ao HiMeuuu-
HHU, a NOTiM 3a okeaH. KpiM Toro, CtajiHCbka BJiaZia ni-
Ao3pisaysa Ti nmapadii YAIILl B ykpaiHCbKkOMY HalliOHa-
niami. Bysmi rpeko-katoauubki napagii B 3axigHuXx
obnacTtax OysM TakoX HalliOHaNiCTHUHi, ane ix 6Gyio
6inbme.'” KpiM TOro, pexuM He 3aKpHUBaB LIEPKOB B
3axiagnin Ykpaini, mo6 He 3araHATH BipHMX A0 "jicosol
LIepKBH".

Jlo3BosibTe MEHi Ternep cka3aTH Aemo Npo odiuidHy
COBETCbKY peJnirifiHy noJsituky, ocolJiuBO, sik BOHa
BlaAHocHnacs a0 cxigHux obyactert YPCP. PegakuidHU#
KOMEHTap A0 Aisisory B "COLMOJIOTHYECKHX HCCJe-
AOBaHHAX" TBEPAHTb KaTErOPHUYHO:

Bipyioui, i MHpsHH i cayxuTeni uepkBd B CCCP He nignsra-
10Tb opiuiAHIA aAMckpuMiHadil B xoaHIA cdepi cycnisbHoro
XHUTTA. 18

3 TPOXH KPHUTHUYHHM HIOAHCOM, 1l€ CaMe TNOBTOPIOE O.
HHHOKEHTHH:
IOpnanuHo 3adikcoBaHOI AUCKPHUMiHALil NPOTH BipylOUHX
Ha MoJii BUXOBaHHSA Yy Hac B kpaiHl HeMae. Ane Tpeba cka3a-
TH NPO IOCH iHWe: AKWO pesiritHicTh wkoyispa a6o CTyAeH-
Ta CTaHe 3aMIiTHOI0, Lle MOXE€ YaCaMH CTaTH AJIS HbOro
JKepesioM HENPUEMHOCTEA Yy BiHOWEHH| 3 AUPEKTOPOM yu-
Gosoro 3aksnany.!®
3 ykpaiHCbKOi aTeiCTHUYHOI JiiTepaTypH, NpPH3Ha-
ueHoi AJsisi yuuTesniB MU 6auuMo, K padiHOBaHO MigXo-

15 MgpaxosaHo aBTopoM Ha migcTasl TouHHX uUWp Ha 1.1.1974 p. B Llen-
TpanbHe CTaTHCTHUYHe YnpasalHua npH Paal MinicTtpis YPCP, Hapoane rocno-
AapctBo YkpaiHcekol PCP y 1973 poul: CTaATHCTHYHHA mopiuHHk (Kuie, 1974),
CT 9.

16 Bouopkis (1977), cT. 173.

17 Bowopxia (1977), cT. 192

18 “fuanor®, uut Micue (3amiTka 1), cT. 28.

19 0. MHHOKEHTHA, "0 COBPEMEHHOM COCTOSIHHH...", TaM Xe, CT. 39.
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JAUTb 0 CBOro napTiHHOro 3aBAaHHs 1. bangasa, gAMpex-
TOp YepHiriBcbkoi cepeaHbol mkoau 4. 4. LHUTYI0 TiabkH
€ceH1i10:

B 1 i Il xnacax yuuTesii NOBCIOAHO NMPOBOAATb IPynosi
Ta iHAMBigyasibHi 6ecianm Ha e€THUHI TEeMH, 3BaXkaloUH Ha
BikOBi OCOGJIMBOCTi Ta OCBiTHiIA piBeHb yuHiB.

MeToa NpoBeAeHHs 3a3aaserigb NPpOAyYMaHHUX IPYTIOBHX
eTHUHUX Oecig y I-1I kysacax nae aMOry oaepxXaTH
006'exTHUBHi gaHi npo GOPMYBaHHSA CBITOMNSAAY WKOJAPIB
MOJIOAWOro Biky Ta BUSIBUTH HasiBHICTb y CiM'i pesniridHoro
BnjuBy. lleA MeToh, HA Hamy AYMKY, 3pYUHHA THM, MO
aAonomarae cnpsiMmyBaTu Gecigy B nmoTpi6He piunme.
NMoxanbwa po6oTa 3 AiTbMH, CNOCTEPEXEHHS 3a HHAMH Ta
po6ora 3 GaTbkaMu (iHOAWBiAyasibHi Gecign, O3HaAHOMIEHHS 3
AOMalHiMH YMOBaMH) Jal0Tb HaJleXHi Hacaigkuy.20

llixaBe CBiTJIO Ha TIPAaKTHUHY aTEiCTHUHY MOJITUKY
KHJalwTb CTATTi YKpPaiHCbKHX NapTiAHAX UYHHOBHHKIB,
oco6auBo AoBigka Tamapu B. I'naBak, xkaHauaaTta ¢ino-
COoQiyHMX Hayk i cekperapsi KHiBCbKOro MiCbkkoMy KIIY
npo npo6jieMH 3 aTeiICTHYHHM BHXOBAHHAM XIHOK.
[1aBak TakoX mniAgkpecJioe, mo B KHEBI Tenep npauiomTb
aKTUBHO 19 BeJMKHUX peNnirifHUX 06'c¢aHaHb: 8 mportec-
TaHTCbKMX 06 €aHaHb, 8 (!) NPABOC/IaBHUX LIEPKOB, €Bpe-
ricbke, ctapoofpsagoBe | katonuubke o6'eanaHHs. o
peui, 3rigHo 3 iHdPopMali€w, NMOJAHOI NMaCTOPOM
BoaogumMHpoM [lOMamIOBLIEM HA MIOHXEHCBKOMY KOHI'PECH,
3 TMX 8 nmporectaHTCbkUx 06'€aHaHb S € GanTHCTCbKi. B
KueBi € Takox aBa pecny6iikaHCbKi AYXOBHI LIEHTpPH:
kaHuensApiss Ex3apxa YkpaiHHi | ctapmoro [lpecBiTepa
€BaHrenbCcbkux XpHUcCTisiH-BanTtHucTiB B YkpaiHi (BCEXB).2!
[[poCcTO TAXKO BHATH 3 AWBa: B MicTi XpHmeHHs Pyci-
Ykpainu, B ctonvui Ex3apxa Tenep € BCbOI'oO BiCiM rmpa-
BOCJIABHUX HLE€PKOB, CTiJIbKH X, SIK L1l€PKOB NPOTECTAHT-
cbkuXx! [1aBak nume Aajsibme, MO | B Tak 3BaHUX CEK-
TaHTCbkHUX O0'€JHAHHAX | B NpaBOCJaBHHUX LlepKBax
XiHKM cTaHOBAATL 80X BCixXx NpHCYTHiX, a B OyaHi AHI i
Ha yTpeHsax — Ginbm HiX 90%.22 Aje He Tak TO NPOCTO

20 | pangana, "MonoAWHA WKiAbHHA BIK", JMoauHa | cBIT, Tom 10, u. 11
(nMHcTonag 1969 p.), cT 27, 29.
21 Tamapa B. napak, "ATeMcTHUeckoe BOCMHTaHHE XEHmMHH", Bonpocw
Hay4HoOro aTtex3ima, 4. 29 (1982), ct. 8S.
Tam xe, cT. 86.
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BHKODIHHTH penirifHicTb 3 ykpalHCbkMX XIHOK. 3HauHa
YyaCTUHA XIHOK Breplie NOSABJAETbCA B LepkBi y Biul 18-
25 niT, AKX NpaBHJIO MCJA HAPOAXEHHSI AHUTHHH. Mo-
THBOM IXHbOI'O 3BEPHEHHA A0 pedirii € ixusa Typ6ora npo
3fopoB'ss aire. INotiM go 40 pp. XiHKH, MOBJSB, 3alli-
KaBJIEHHS peJIiri€lo He NpPOSABASIIOTb. AJIE KOJIH XIHKH
aocsrawTb BXe 50-55 pokis, To6T0 mnicas Toro, sik ixHi
AiTH BUXOAATH 3 JOMY i 3aKjlaJjaloTb CBOI BjlaCHl POAHHH,
XiHKH 3HOBY HAYTb AO LIEPKBH, MOBJISIB, TOMY IO IOYYy-
BalOTbCs CaMITHHMH .23

Mix psiAkaMH 4YHTaeEMo, Mo Haubisbme kJjonorty
KMIBCbKHM MNapTiHHUM aTeicTaM 3aBJal0OThb €BAHI€JIMKH
(Tak 3BaH| "CEKTAHTH"):

Ons nposeaeHHs iHaAnBiAyasbHOI pOGOTH B CEKTAHTCbKHX
poanHax | AnsA BHBYEHHA eBoJouil penirilHOCTH npH pa-
AoHax MicTta (Kuema) 3akpinsieHi rpynu BUkJIagauiB i3 By3iB,
TeXHikKyMiB, HaykoBHX cniBpoG6iTHHkIB KHiBcbkol ¢inii IHCTH-
TYTY HAykoBOro areiamy Akazgemii cycninbHux Hayk npu LK
KIMNCC, IHCcTHTYTY dinocodii Akagemil Hayk YPCP Ta IHumnx.24

AJle He 3BaXalwuH Ha BCKO 110 apMilo aTeicTiB, [1aBak

NPHU3HAETHCA, MO "By3bkvMM" MiclieM, "muikolo B GyTii" €
inaMBigyasbHa npaus 3 BipylOUWMH, (I10) HE BHCTAyaE BH-
cokokBaJlighikoBaHHX kajpiB ateicTiB, Maio €(pexTHBHOIO
OKa3yeTbCA aTeicCTHYHa nponaraHga cepeg moJuoal (niag-
KpecJieHHs AoAaHO MHolo — §1B).25

He BHUKJWUEHO, 00 NecCHMi3M naHi [naBak €
KaJIbKYJIbOBaHHI: MOBJISIB, AaBaiTe HaM Gisbme rpomen
Ha aTeicTUUHY poGOTy. AJie € B 11 TBepAXEHH] K BeJMKa
A0JiA NIpaBJH.

Zlo3BoJibTE Ternep KOPOTKO NMOMIAHYTH Ha npooins
BipylouuXx B YPCP. CkinbkH iX €? COBETCbki BUEHi OLliHIO-
I0Tb IXHIO KiJIbKicThb Ha 15-20% QOpPOCAOro HacCeJIEHHS,
"'npuuomy obJacHi BiAMIHHOCTiI 6yJiH AOCHTb 3Ha4Hi".26
lle 6a30oBaHO Ha JaHMX 3 MOJIOBMHHU 1960 pp., 3 Uacy poa-
rapy xpymoBcbkoi aHTHpeJiriiHoi kammnadii. B 1981 p.
aMepHKaHCbkUA JocJigHHUK Binbsam L. duetuep, nepe-
CiUHE UHUCJIO BipYIOUHX MiX HEPOCIHCbKHMH HapoAaMH

23 Tam Xe, CT. 88.

24 Tam xe, CT. 89.

25 Tam xe, cT. 93.

26 B. K. TaHuep, Pycbke NpaBoC/]aB'S (KDHTHYHI HapHcH) Kule: Haykosa
aymka, 1977), cT. 124. Takox E. lynyMaH, B. JloGoeHk, B. TaHuep, CoBpeMeH-
HbIA BEpYIOMHA COUMAaNbHO-TICHXONIOrHUeckHit ouepk Mockaa, 1970), ct. 31.
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ouiHMB Ha 60X, xou BiH 3acrepircs, mo usA uUHppa Moxe
6yTH 3aBenukow AnsA ykpainuis i 6imopycis. Ha #foro
AYMKY, BIipYIOUHX MiX ykpaiHiisiMi | Ginopycamu € Gisbme
Hix 30%, ase npasgomnoAi6HO MeHme Hix 60X.27 (3Ha-
M€HHMTa oliHka dieTuepa Bipywuux B LijoMy CCCP —
45X — ue cepeaHs UHPpa MiX NPOLEHTOM BiPYIOUHX
cepen pocisiH (30X) 1 He-pocisiH (60%).28

MpurnsHbMocs GimMxue A0 PO3NOJIOKEHHS Bipylo-
uux B YPCP. B 3axigHux o6JyiacTaX YKpaiHH peJrifHicTh.
HaceJleHHs BABO€ 6isbma HiX y cxlAHUX.2% Binpm
KOHKpPETHO nume A. 0. €pHIOB:

Y nesiknux cesiax 3akapnatcbkoi, IBaHO-®dpaHkIBCbKOT,
TepHoninbcbkol | UYepHiBeubkol obGnacteft Bipywul
CTaHOBJIATb S50-60%.30

Bipyioui i3 3axigHux ofsacTe, MO BHIX/AXaOTb Ha
po6GoTy B npomuciaoBi o6iacTi Ha cxoai YPCP HaBiTb
Aeno NOCHJIIIOTbh PEJIiriiHICTb HaCeJIEHHS Y CXiAHHX
o6nacTsax.31 JeB'ATb AecATHX BCiX Bipyiounx B YPCP (Bi-
ciM gecATUX Yy 3axiAHHUX 06JacTsIX) — Lie IIPAaBOCJIaBH].32
(o undpy tpeba 6paTH kyM rpaHo cajic: MOXYTb ByTH
KPHNTO-KaTOJIMKaMH). €pUILIEB, NIPOTE, 3HAKIIOB CBOIO poO-
Ay Kyp#oa3: JlebeauHcbkui paitoH CyMcbkoi obiacTi, i3
3aMOXHHUMH KOJIOCNNHHKAMH. MiX HHMH peJlirilHICTb €
rnoHaxg 50%.33

Slxkuit xe couiosoriyHo-aeMorpagiyHuf npodiap
BipyluHXx? KOpOTKO KaXyuyH, PEXHMH]| aTteicTH cTapa-
I0TbCS IPEJICTABUTH NPABOCJABHUX BipylOUHX, OCOGJIMBO

B cxigHMX o06JyacTsAX, K CTapmHX, HaniBrpaMOTHHX
ceasiHok.3* Jlo neBHOI MipH, KOMEHTYIOUH Li NTpaui, Lo

aHaJi3y nepedHss djeruep. B gisanosi B "Counonoruu-
€CKHX HMCcCJyiefoBaHUAX" 0. HHHOKEHTHH JIErkO KapTae€
dreTtuepa 3a Te, MO BiH He AOLIIHIOE 3MiHU B ckJajgli

21 ®neTuep, UHT. KHHXKa (3aMiTKa 1), CT. 209.

28 Tam xe, cT. 211.

29 flynyman, NloGoBkk, TaHUep, UHT. MpaLs, cT. 32.

30 A. 0. €pumen, Jocsiag couionoriunux gocaiaxens pealrifHocT! (AKTY-
anbHl Npo6ieMH aTelCTHYHOro BHXOBaHHA) (KHIB, 1969), cT. 57.

31 Tam xe, cT 60.

32 Tanuep, Myceke npaBocnas's, cT. 125.

33 €pumes, uMT npaus, cT. 81.

34 HanscHime Tam e, cT. 58-87 (Epumes, Ak | IHmi, npasAaa, He BlApl3HsAE
uiTko npaBocnaBHHUX BiA MpoTecTaHTis). uB. Takok Adynayma, JloGok, TaHuep,
LUHT. npaus, cT. 29-38.
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Bipywouux PIIl, a came, penAaTUBHe 306iJibmEeHHS MoJioAi B
paBOCJIaBHHX 1l€pKBaX B OCTaHHiX pokax. 0. HHHOkeH-
TH Ga3ye€TbCs Ha BJIACHUX CIIOCTEPEXEHHSAX B LiEpKBax
Kanyxcbkoi enapxii i B 1uepkBax MocksH i JleHiHrpaay.3s

Slke nonoxeHHs1 B Ykpaini? UdTalouu nomMix psaaxa-
MH CTapmux | HOBIMHKX COBETCbKHX JAOBIiAOK, MH
NpUXOAMMO JO BHCHOBKY, mMo Haibinbme peXHUMHI
ateicTH GOATBCA TOro, MO MOJIOAb He mife IXHIM miasixoM,
a ctaHe Bipywuow. Tak Hanpukjaag A. €pumes | [1. Ko-
cyxa nNUUyTb B 1969 p.:

B Ogecbkif o6nacTi nig yac KOHKPETHO-COLIOJIOTIUHHX
pocrnigxeHb 3a nporpamolo “CTaBJieHHS pafgsHCbkoi MonoAl
f[o penirii” 6ysno onutaHo 1247 ioHakiB | giBuaT Bikom o 30
pokiB. Cepea HHX — pPOGITHHKH OAECBKOTO 3aBOAY iM.
CiuHeBOro NOBCTaHHA Ta WBEeAHOro o6’egHaHHA iMeHI
Boposcbkoro, pana paarocnis BinAaiBcbkoro panoHy, yuHi-
CTapWOKJACHUKH Of1ecbkoi wkoan N 44,

Csigomo Bigknaaiotb Bipy B Bora Ta B 6yab-siki Hafg-
NPHUPOAHI CHJIK, BBaXawTb peniriio wkiAJMBUM SIBUIIEM Y
Hamomy 6yTTi noHaa 70 NPOLIEHTIB ONMMTaHKX. 36

Jlpyra, ansi Hac cBiTJsia, CTOpOoHa Mefaii Ta, mo 30X
MoJioai B Ofecbkift 06acTi € BipylouuMH,

3 1982 p. MaeMO CKkaprd, mo 4YacTHHa ykpaiHCbkoi
MoJioAli — TOUYHMHaUHK Big 5—7-niTHIX AiTeA i kiHUawuH
CTyJ€eHTaMH BY3iB € MNijJ BNJMUBOM peJlirii, He noAinsie 3a-
caJl BOWOBHHUOro arteismy BajieHTHH E. OCTPOXHUHCBKHM,
oauH i3 cekpeTapiB XHTOMHpCcbkoro obkomy KIIY, 3Ha#i-
moB, IO B 1976-80 pp. UHMCJIO UEPKOBHUX BiHUaHb HaBIiTh
3inbmUaOCs, NpaBaa Tiabku Big 1.1X go 1.7%.37

35 0. MHHOKeHTHA (C. 1. MaBOB), HT. npaus (3amiTka 1), cT. 36-37.

36 A, €pumes, M. Kocyxa, “BHXOBYBATH HelpeMHpeHHIcTy", JllogHHa | cBIT,
ToM 9, U. 2 (clueHb 1969 p. ), cT. 33.

37 - . Mcnenosahus B AeTckHX cazax KMDOBCKOTO pafloHa (MalyTh, MicTa
Cumdeponons — f1.B.) CBHAHTENILCTBYIOT, YTO B CTapme#t (5-6 neT) H noAro-
TOBHTENbHOR (6-7 sieT) rpynax 20X AeTe o6HapYXHBAIOT MPHIHAKH PeNH-
THO3IHOTO BJIHRHHA, a NMouTH 10X AeTeA NOATOTOBHBATENbHOR TPYNMW B I
Ctapbid KpbiM HCMbLITHBAIOT €ro B 3HAYHTENbHOR cTerneHH. ..Cenme 1/3
ONpOMmEeHbIX BOCbMBIX kaaccob [DkaHKOACKOro pPaAoHa He MOHHMAIT caoBa
'aTeHCT', okonio 1/4 OTHOCATCA K PEJIHMHH 6e3paltHyHO, 10X He BHAAT B HeA
HHXakoro Bpefa®, Bompoch HaydyHOro aTteH3ma, 4. 29 (1982), cT. 63. °...Kax
Moka3bLiBalOT HCCAEAOBaHHA, NMPOBHAEHHBE, B YACTHOCTH, kadeapoh
¢punocopun m HayyHoro xoMMyHHamMa KaMeHeu-Moaonbckoro cenbcko-
XO3ANCTBEHHOI'0 HHCTHTYTA, okono 10X CTYAEHTOB MO OTHOMEHHIO K DENHTHH
NPOABASAIOT HHAHGPEPEHTHIM. OHH CUHTAIT PEJIHTHIO THUHLIM JEJIOM kaXAaoro
Yenosexa'. [lup. BanenTnH E. OcTpoxHHCXHA (OKHTOMHP), “TloBnimeHHe adpdex-
THBHOCTH COLMHAJIHCTHUYECKOA OBPAAHOCTH B ATEHCTHUECKOM BOCMHTAHHH',
TaM Xe, CT. 156. lpo uepkosHi BiHuanHsA B Taben! Tam xe, cT. 159.
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Tyt Tpeba B3siTH Nig yBary # nepecropory o. HHHOkxeH-
TUsA-[laBsoBa, Mo npaBocJiaBHI LlEPKOBHI CTAapOCTH, skl
3060B's13aHi panopTyBaTH BCi LI€éPKOBHi LIepeMOHIl
CBiTCbki#t ByaAi, "HaBMHCHE NOAAIOTh HUXUE YHUCJIO BH-
KOHaHMX ¢QyHKLi#A B Xpamax".3¢ §] TiJIbkh KOPOTKO 3rajgaio
TYT Taki nepsuHd 3 1987 p.: Hapuc npo 6yBmOro ax-
THBHOI'O KOMCOMOJIbLISI 3 NMOBHOI CE€PEAHbLOI0 OCBITOIO,
Akuit BigGyB cBOI0 BiACbKOBY cayx0y, a noTiM "NIpHHSAB
BOJHE XpEMEeHHS, CTaBIIH NMOBHOIMPABHHM UYJIEHOM €BaH-
reJIbCbKMX XpPHCTHAH-6anTuCTIB". BiH Xe pgajabme
NJAaTHTb CBOK KOMCOMOJIbCbKY BKJIAAKY, SIKY HOro KOM-
COPr peTeJibHO 3alHCYy€ B HAOTO0O KOMCOMOJIbCbKOMY
GineToBi.?® AGo Bi3bMiM HanpukJag PeTOPHYHE 3allMTaH-
HA A0 peaakuil atelCTUYHOro XypHajy: "UMUM MOXHaA IO-
SICHUTH, IO Y HaC B YMOBAax COLisJIi3MYy € Bipywui, i TO
HaBiTb cepea MOI0Ai?" (iAKpecJeHHs1 fofaHe — 51B).4
ToMy, MO He Tak NPOCTO NMEPEBHUXOBYBATH JIOAEH
6e3nocepegHbO, MJISIXOM aTeiCTHUYHOI NMpomnaraHjaM,
PE€XHUM AaJjiblle NPOAOBXYE HHMMTHU LIEPKBY, AK I{HCTH-
Tylilo.4! [locepeaHbo, MH 1€ 6aUHMO 3 BHIaBHUYOI No-
aiTuku PIIL Ha YkpaiHi. 3a Xpymosa, B 1962 p., nepecTas
BUXOAUTH HaBiTb odiuiod Ex3zapxa Bciei YkpaiHu
"lpaBocysaBHUA BicHMK". Tpeba Gyyso uekaTH aX O 3a-
BopymeHb 1968 p., kosd Ha [lpsimiBmuHi, TO6TO cepex
6yBIIMX I'PEKO-KAaTOJIMKIB, IKi ONIMHHMJIKCA GyJH Ha TEpPH-
Topil YexocsoBauunHH, 6yja BiAHOBJIEHA YHIATCbKA LiEep-
KBa i KOJIM BHUCJIOBJIEHI OyJH BUMOrd, mol6 L0 LEPKBY
JNeranidyBasiu i B 3axigaHux ob6aactax YPCP, mo6 pexum
A03BOJIMB Ha BigHOBJIEHHs nyG6Jikauil "llpaBocyiaBHOro

BicHuka", mo6 BHaaHMHA OyB yKpaiHCbKM#A MOJHMTOBHHK |
noyasyiocss BUAAHHSA YKPAiHCbKHUX IPAaBOCJIABHHUX KaJIE€H-
AapiB.42 Ha nigcTaBi NeBHUX NMOPiBHSAHb, Y MEHE CKJIa-

38 0. HHHOKeHTHA-MABJIOB, LWT. Npaus, cT. 40.

39 BixkTop TuMueHKo, "HeTHnoBHA BUNagoK", TiagnHa | caiT, 1987, 4. 10, cT. 13.

40 “Hami xoHcynbTaull” (Ha 3anuT I. JeTHHica, M. UnpuHk, TamkeHTcbkol
obnacTi, ¥36ekcbkol PCP), TaM xe, CT. 56.

41 fikpa3s Toal, Ak aBTOp KiH4aB nepepo6ky wlel cTatTi, Holo Hopk TaAMc 3
10 uepeHR 1988 p., CT. A3, npHHecna BlcTky, mo 9 ueprHA 1988 p. Ha HafasHya-
AHoMmy CuHoal PMU B 3aropcky TPOXH MONErmHAH 3aKOHOAABCTBO LlepkBH:
CBSILJEHHKH AiCTan® Ha3ag NMpaeo YNMpaBAsiTH MaAAHOM LEPKOBHHM | LIEPKBH
MaJIH 3HOBY 3aAMAaTHCS XapHTAaTHBHWUMH AlnamHu. IcTopis noxaxe, Hackinbku ul
HoBI MpaBHJa NoJjinmaTh MONOXEHHSA NPaBOCNABHHX LEPKOB Y CXIAHHX
obnacTax YPCP. ABTOP MOKHIO 3a/IHMAETLCHA CKEMTHKOM.

42 Bowopkis (1977), cT. 182,
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JIOCS BpaXe€HHs, Mo aHi AKICTIo nanepy, aHl TEXH{YHHUM
BUKOHaHHSAM nyb6Juikauil kuiBcbkoro Ex3apxa He AopiB-
HIOIOTb BHZAHHSAM MOCKOBCbKOro [laTpisipxa. Hanpukinag,
ykpaiHcbkH#l "[IpaBOCJIaBHHA LEPKOBHHUHA KaJieHAap Ha
1982", xou MicTUTb Yy c0obi ageski uikaBi iHpopmauii, 6yB
HaJpykOBaHHM Ha npenoraHoMmy nanepi. HaBMHcHe
TaKOX He IoJaJIi BUCOTH THUPAXYy TOro KaJieHAaps.

BeanocepeaHbO, HUMEHHS LIEPKBH, SAK iHCTUTYLiI, MH
3HaXOAHWMO B TPbOX TOJIOBHHX JOKYMEHTaX, NMEepmHHA 3
AKMX JaTOBaHMH 1975 p., a OCTaHHIA 1987 p.43 3 THX
TPbOX I'OJIOBHHX JOKYMEHTIB, fIK TaKOX 3 i{HOIMX AXEPEJ,
BUXO/JHTb CJigYylO0Ue:

1) YkpaiHcbka [lpaBocJisiaBHa llepkBa, sika Ternep oude-
BHAHO € uyacTHHoOW PIIL, cTporo nianopsiAkoBaHa Tak
3BaHi# Paai no cnpasax pesirii ("CoBeT no genaMm pe-
JMrun’), siky 6yAeMo TYT KODOTKO Ha3nBaTH CoBeT. CoBeT
KOHTpOJIKE useHiB CuHoay PIIL, 4 enuckomnis,4> Bubip
CBSIMIEHHUKIB% | 0cOGJIMBO NMPUHHATTA KaHAUAATIB B AY-
XOBHi ceMiHapii Ta akajgeMii 1 mporpaMH B THX MKOJIaX.4’

2) YmobienuM nigxonom CoBeTa € HHIMTH LIEPKBY
i3 cepeauHu: pykaMH iepapxiB PIIll 3akpUBaTH LIEPKBH
ita. Mictoronosa CoseTy ®ypOB XBaJIMTb TENEPiMHbOrO
CTapeHbKOro i He3ZJOPOBOro MOCKOBCbKOIO MnaTpisipxa
MNimMeHa 3a Te, mo BiH i HOMy noAi6Hi "peajJilbHO NpH3Ha-
I0Tb, IO Hama JAepXaBa He 3allikaBJieHa y nigBHIMEHHI
poJi penirii 8 UepkBi i B CycniJIbCTBi #, pO3yMilouHd Ue,
He MpOSsIBJASIIOTb 0CO6NMBO] aKTUBHOCTi B NOMHPEHH]
npaBocJaBifi cepeq HacejseHHs". [lo Ui€l kaTeropii cynep-

43 3 1975 p. auB. B. ®ypoOB (3aMeCTHTeNb NpeacegaTens CoseTa), "H3 OT-
veTa ComeTta no [enam Penurun — UneHam UK KIMCC: llepxosHble kaApul H
Mepbl MO OrPaHHYEHHIO HX AEATENIbHOCTH PaMKaMH 3aKoHa™, BeCTHHK pycCko-
ro xpucrmarnckoro ApuxeHus / Le Messager, Paris, u. 130 (1IV-1979, cT. 275-344
(BiATENMEp UHTYETbCA RK DYpPOB). (2) ENHckon (MoNTaBCbkHA | KpeMeHUyLbkHA)
®eonocin, "Enuckon deopocih npo nepecnigypaHHsa B Aoro enapxil (FeHep-
anbHoMy Cexpetapesl UK KIMPC, Fonosl Mpe3nail BepxosHol Pagu CPCP
Jleoninosl Inniuy BpexHeny, 26 xoBTHS 1977)°, MaprtHposaoria | YU, cT. 779-
808 (BiaTenep deoaociA 1977). (3) ADXHEMHCKON ACTPaxaHCbKHA Ta
€HoTaeBcbkHA deogocin, "B o6opoHi KHeBo-Tleuepcbkol JlaBpH (FeHepasibHOMY
Cexpetapesl UK KMPC FopGauoby Muxainy Cepriesuuy, 20 xoBTHsi 1987 p.)°,
YkpaiHceke [paBocnasHe CnoBo (CanT BasHa Bpyk, H/x., CWIA), 4. 2-3 (1988
P.), €T. 13-14 (BlaTenep: deogocin 1987).

4 oypos, cT. 277.

45 &ypos, cT. 279.

46 dypos, cT. 297 | calaywu! (Imnnaiulte), ®eogocih (1977), cT. 794
(excriniuiTe).

47 &ypos, cT. 317-326.
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JIOSIJIbHU X, HEAKTHUBHHUX, a60 NMPOCTO aHTH-LlEPKOBHHX
HepkoBHUX npoBigHukiB PIIIl <$ypoB 3auvcAasie
caiaywouux iepapxis PII B YxpaiHi: MHTponoanTa
Oanecbkoro Ceprisi, Apxvenuckonip XapkiBcbkoro
Hukoauma, Mykauiscbkoro I'puropis, BiHHHUbKOTrO
Aninisi, CUMpeponiyibCbKOro JIGOHTis 48

He HanexHTb g0 i€l rpynu GyBmm#t €muckon [loa-
TaBCbkuUi i KpeMeHUuylbkuil deogocift, skHA He BHTEPIIB
cBaBoJii COBETY, a 0COOGJIHBO CBaBoJii MicueBOoro #Aoro
npeacTtaBHuka 1. f. HeunTaihsa — sike X 4yqoBe, CHMBO-
JiiuHe npiasumel — i npyu kiHUi 1977 poky Hanucas Npo-
TeCcT A0 NpaBAUBOro JeHiHUA BpexHeBa. B paoro npo-
TeCTi € He TiJibkM 3HaMeHUTHH! ¢akT: "aAo 1958 poky Mon-
TaBCbka €napxis Hajsiyysasaa 340 xpamis, a B 1964 ix 3a-
JMIIMJIOCS BCbOI'O 52".49 € TaKOX CMiJIMBUA BHUKJIHK Heuu-
Tainy, CoBery | BpexHeBy. Ha npono3uuiio Heuurtanna,
mo6 €nuckon Peogociit "06'eaHaB abo 3akpHB, 3a Horo
BHCJIOBOM, 'MajiocHsii napagii’ ...s cka3aB, MO €MNHCKOIH
icCHyOTb Ans TOro, mo6 BiAKPpMBATH XpaMH, a He 3aKpH-
BaTH ix".50 deogocit, o peui, € poaoM i3 3axigHbol
BoauHi, 6yB xosucb iepomoHaxoM CB.-YcneHcbkol [Mo-
yaiscbkoi JlaBpu Ha BousnHi i B 1960-64 pp. 6yB cek-
peTapeM npasJiiHHA BosMHCbkOI AyxoBHOI ceMiHapii, no-
KH B 1967 p. BiH He cTaB Ha 4doJli [loaTtaBcbkoi €napxii. B
1979 p. #oro "nepesend” Ao AcTpaxaHi, nmigBHmywou# Ho-
ro B UMHi A0 apXHEINHCKOMNa.

3) CoBET Ta AOro YNOBHOBAXE€EH| IO €napxisix BXH-
BaloTh TakoX iHmi Tpioku. He naloTh Ao3Boay napagdissHam
peMOHTyBaTH uLepkBYy, abo AiM uH AOMiBKYy, Ae BigGy-
BalOTbCs BOrOCHYXEHHS, a NOTIM 3aKpHUBalOTb LIEPKBY a0
MOJIMTOBHY /JOMIBKY Uepe3 Te, 0O, MOBJISIB, BOHa Haxo-
AMTbCHA B NOraHomMmy “"aBapiiHoMy" cTaHi.5! Ha icHylwoui
napagii HaksagawTb "A06pPOBiIJbHI AAaTKKM™ Ha AepXaBHi
norpebu — pgo "poHAy MHUPY" I Ha "PEMOHT NaM' SITOK
ctapoBuHH". lli Tak 3BaHi fOGpoBiNbHI gaTKH € no 30-40
BiACOTKiB Big | Tak Manoro piudoro o6opoTy ykpaiH-
CbKHX L1epKOB.52 AGO, He 3BaXalouHd Ha UKCeJIbHI NpOXaH-

48 Pypos, cT 278-79.

49 deopocia (1977, cT. 781. Mix tHmKM, il UHGPH B 1987 p. UHTYE 0. HNH-
HOKEHTHA-TIaBNOB, He MOAAIOUH, MPOTe, JKEpena.

50 ®eopmocin (1977), cT. 791.

51 fletani gus. y deopocin (1977, cT. 780-89.

52 ®eomocin (1977), cT. 793-94.
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HA, nignMcaHi o THcAYi ocoBaMH, MPOCTO He AO3BOJIA-
I0Tb BIAKpHMBATH HOBHX LlepkoB: B UepHirosi, MicTi, sixe
mae€ 200,000 HacesleHHSH, 1 TiJIbkH O/lHa MaJieHbKa Ll€PKOB-
Ka.s3

4) HaitGisnbm KpUTHUUHE TNHUTAHHSA, 1€ NTHTAaHHSA Kaa-
piB, NHTaHHA TIONIOBHEHHS UHCJIa CBSMEHHKIB. dypoB 3
ropaicTio panoptye LK KIICC, mo, sixoio B 1961 p. Bcsi PIIL
Mana 8,252 csmeHukiB, To B 1974 p. ix 6yjno Tinbku
5,994, To610 Ha 29,8% MeHme. 3 me Gisbmoio ropaicTio BiH
Kaxe, 0|0 CBSAINIEHHKIB TENEp CTaJl0 MEHIIEe HiX LlepkoB
(Hanp. 1 ciuns 1975 p. uepkos 6yJyio 3apeecTpoBaHo 7,062,
nopisHioloun 3 5,994 cesameHMkamu.> Ha xainb, dypos He
Aa€e cyMapHUX uUM@p, siki 6eanocepeaHbO BIAHOCATLCA AO
YkpaiHH.

[lpoTte, Hag3BHUAMHO BaXJAHWBHA YCTYN 3 INPOTECTY
[lonTaBcbkOro €nuckona deogocif, kOro A03soJisio cobi
3aLUMTYBATH B LiJIOMY

MabyTb, HaRcnabwum MicueM y Pocifcbkin MpaBocnaBHiA
LlepkBi Ha cboroaHi € 1i kagpu: 6pak iX BiguyBaEeTbCH
MOBCIOAH, 0COGJIHBO — Ha YkpaiHi, Ae HaknageHo 3a6OpOHY
BHCBAUYBAaTH B CBSIlEHHMLbKHA caH. CTape AYXOBEHCTBO
BubGyBa€g, a HoBoro 6pakye. € obysacTi, IO B HUX QECHATKH
penirinHnx rpoman 3asvwalTbCcss 6e3 OYXOBHOro
CNYXHTENIA, B A€AKHX — OAWH CBAWEHHK o6CiyroBsye 3-4
napadii.

CnpaBXHSA MeTa KOXHOro YynoBHOBaxeHoro, |
MonTaBcbkoro TakoX — Oyab-sikWMH 3aco6aMWU CTPHUMATH
NPUNJUB HOBUX KaapiB A0 llepkBu, NnepewkogWTH BCTYTMOBI
[0 ceMmiHapii, a To4i XpaMH, 3aTMIIHBWHCA 6e3 CBAWEHHKIB,
camMi co6010 3aKpHBAOTHCS.

fix ue pobuTbCcsa Ha TMonTaBmMHHI, MOKaXy Ha npukyaai.
Konu s ciogu npubyB y 1967 poui, MEHi AO3BOJIANIOCH NMPHA-
MaTH OYXOBEHCTBO 3 iHWMX €napxif, 3 uyxux obiacTed, a
TakoX NiAWYKYBaTH TiAHWX KaHAHAATIB Ta BHCBAUYBATH Ix
Y CBSIllEHHUbKHA caH. [IOTiM MeHI 3a6OpPOHHJIH NMPHAMATH
OYXOBEHCTBO 3 iHWMX €napxid, ane He no3GaBWJIM MNpaBa
BHCBAUYBaTH. llle TpOXH 3rogomM MeHi cka3asiu: "BucBsiuynte
NMOJITaBCbKUX, a UYXXHX He Tpeba". MUHYB AKHACH Yac, MEHE
NOBiIOMHJIH, IO A MOXY BHUCBAUYBATH TiJIbKH MiCLUEBHX
neHcioHepiB. TPOXH 3ro4oM MeHi KaxyTb: "MoOXeX BUCBAUY
53 nesko Jlyx'aHeHko, “PiagpaHe 3BepHeHHR Ao aTelcTiB ykpalHchkoro

npabpo3axHCHHka (lopHcTa Jlerka Jlyk'ssHeHka 3 nwToro 1977 p.)°, Map-

THpoJoris I YAINU, cT. 818.
54 ®ypos, cT 297-98.
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BaTH TIJIbKM NcaJIOMHHKIB CBOE€l enapxii”. Uepe3 gesiknA uyac
MeHi Haka3laJii BUCBAUYBATH TiJIbKH THUX TNCaJIOMHHKIB, skl
nepebyBaloTb Ha LiA npaui He MeHIle EeCATbOX POKiB. A Te-
nep MeHi 3afopoHunnn B3aarani 6yab KOro BHCBAYYBaTH. Hi,
Mylly TYT 3pOGHMTH NEBHE 3aCTEPEXEHHS. YNOBHOBaXEHHA
MontaBcbkol 06J1aCTH MHUJIOCTHBO napyBaB MeH| npaBo
BHCBAUYYBATH BCiX, XTO 3akiHUMB AYXOBHY ceMiHapilo. BiH
nobGpe 3Hae, MO LIKM MpPaBOM A MaAXe He 3MOXY CKOpHC-
TaTHUCHA, OCKIJIbkH Ha cborogHi s Mai B cemiHapil Tpbox
y4yHiB, fiki, ikmo He NigyTb YYHUTHUCR A0 akajgeMii, Ta
3akiHyaTb 11 yepe3 ABa-TPH POKH.

Yxe Tenep y lNontaBcbkifA enapxii Gpakye BicbMOX AOy-
XOBHHKIB. | SIKIO BpaxyBaTH, MO BMOyBaE no3a wraT i BMH-
pa€ WopokKy 6-7 oci6, To uepe3 ABa POKH JO BOCbMH lLie AO-
AacTbCA 14, a BCbOro B TakOMy pa3i GpakyBaTume 22 oci,
iHakwe KaXyuH, 61n3bko 20 xpaMiB CTOSTHMYTb Ge3
CBSIIEHHKIB | UEKATUMYTb Ha CBOE “3aKOHHE" 3aKpUTTH.53

[lpoTAroM ocCTaHHIX ABOX poOkiB BHPHHYJIa CripaBa
BiIKPHTTS, 3 Haroau THCAYOJITTSA, MOHAacTHpsA KHueso-lle-
uepcbkoi Jlarpu. B 1961 p. JlaBpa fysa 3akpuTa "HeMOB
61 ans peMOHTY". [IpOTe, YacTHHA apXiTEKTYPHOTO KOM-
niuekcy JlaBpu aasbme QYyHKUIOHYE, K aTEICTUUHHHA
My3el-3anoBigHuUK. ['iIM SAK | Nepea TUM B 3aNOBiJHUKY
npoBajasiTb aTeiCTUUHY npomnaralvay. B 1986 p. PIIN
npocuna ypsag, mo6 pectaBpyBasd ¥ BiJKDHJIH CaM
MoHacTup KueBo-Ileuepchkol JlaBpu. l'op6auos, sskKUH BH-
6pae came MmicTo KuiB, mo6 B 1985 p. nyGyiuHO 3aABUTH
Ha coBeTcbkinn Tesnesi3ii, mo Pocisa i CCCP € oaHe # Te
caMe, NPOXaHHS He NPHHSAB, a PillMB NHIIHO peCcTaBpy-
BaTH /]aHHJIIBCbKHA MOHACTHD y Mocksi. Tenep JOXOAUTH
A0 6yyHOro CBATKYBaHHSI TUCAUYOJITTSI B MOCKBi B uepB-
Hi 1988 p. CepBinbHUil Ek3apx YkpaiHM MHUTpomnosuTt
dinaper y po3MoBax i3 3axiAHHMH KOpPECNOHAEHTaMH
paaie 3 NpuBOAY TOro, MO pecTraBpyBajH [JaHUJiBCbKUHA
MOHACTHD, i BHCJIOBJIOE CBOI Hafgilw (l), mo Gyae
pecTtaBpoBaHa 1 Kueso-Ileuepcbka JlaBpa.s®

[IlpoTecTyBaTH NpPOTH LbOro CKaHAANy JUMIAETHCH
HiKOMY iHILIOMY, ik 6yBLOMY [lOJITABCbKOMY EMHUCKOMY
deogocin. ®eogocCi HaANKCaB riJHOrO JIMCTa-NIPOXaHHA

55 oeomocin (1977). cT. 797.
56 Bill Keller, "On the Russian Easter Believers See Greater Soviet Tolerance",

N.Y. Times, April 11, 1988, p. A3. "Will Bells Chime Again: A millenium stirs Soviet
Christians' hopes,” Time, April 4, 1988, pp. 63-64.
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Ao op6ayoBa. UUMTYI0 3 LIbOIO MEHIIE 3HAHOT'O JOKYMEH-
TY:

(PpaHUy3aM, HIMUAM, aMepHKaHLIBM, aHI/IIALNM) MOXe
6yTH He3po3yMiJiol0 HamMa CBATHHSA, ajie BOHK Yy cefe goMma
He CMIlOTbCSl HaA NpaxoM cBoix 6aTbkiB, 1 HikoMy IHLIOMY He
Z03BOJISIIOTh LUbOrO POGHTH.

51 mMalo BigBary AONYUMTH A0 (THX MHAPSIH | CBSAIMEHHMKIB,
siki MpOCATb BIAKPHTH A0 THCAYOJITTA KHeBOo-Tleuepchbky
JlaBpy, "sika, Ao peui,go Uiel gaTH Mae Hanbe3anocepeaHime
BigHOWeHHA") 1 cBiA rosioc, 60 3 NOBHOW0 MiACTABOI YBaXalo,
wo ulsnkoM HerpeuHo 6yso 6 3 Hamoro 60Ky He TMOKJIMKATH
Ha TOPXECTBO THX, siki ABJISIOTbCA NMPUUYHHOIO TOPXeCTBa.>?

ApxHenuckon $PeoaoCif CTaBHUTb 3a NpHKJIAA
cyaBHoro koMydicra leopriss limMmiTpoBa, sakufl, sk Goi-
rapcbkuii nartpior, y 1946 p. 6paB yuacTb y CBATKYBaHHI
THcauenitTa Pinbcbkoro mMoHactupsa B Bosarapil. BiH nu-
me: "Tennep (KueBo-Ileuepcbka JlaBpa) yeka€ CBOro
I'eopriga [liMiTpoBa, ueka€ Ha TOro, XTo It HapemrTi ckaxe
ASKYI0, 3aMiCTb XYJIM ¥ Jlafiku” 58

fixi MOxHa 3pobuTH 3 ui€l npaui 3arajbHi BUCHOBKH?
He 3Baxalwuu Ha TNpPUEMHHA i, O pedi, AOCUTb I'PYH-
TOBHHH MOCKOBCbKHH HayKOBHH JisiJIOr, HE 3BaXaluH Ha
6yuHe CBATKYBaHHS TUCsUYoONiTTS B MOCKBi i — MeHm
6yuHe — B KHeBi, cTaH Ykpaidcbkoi IIpaBocnaBHOi
llepxkBu B YPCP € HeBigpaaHuti. B CCCP 3 LepkBaMH
JAaJiblle NMPOAOBXYETbCSA BilHa — BiAHAa He iZ€OJIOTiUHa,
ase agMiHicTpaTUBHA, GlOpOKpaTUUHA, 6pyTaJibHa.

Ctanin posnpaBuBcHa 3 YAI me B 1930 p. i po3-
rpomuB Ginbm nokipHy YII gomeHty B 1936 p. [paBaa,
Big 1946 p. YkpaiHcbka [lpaBocJsiaBHa llepkBa AyXe NMOCH-
JIMJIACH uepe3 NMpUMYCOBE BJIMTTA napadiit YkpaiHCbkOI
I'pexo-KaTonuubkoi llepkBuU. AJjie 11€ NOCHJIEHHS MoOXe
0yTH THM4YacoBHM: Tpefa uekaTH, MO NpH nepmii Haroxl
6araTo napacin Ha 3axigHMX o6JacTsX NepedayTb Ha3and
Ha KaToJIMLbKY Bipy.

OueBHAHO mKOJa, MO AIACHO BHAHHUX AHCHAEHTIB-
ono3vuioHepiB B YkpaiHcbkift [IpaBocnaBHif lLlepksi €
BCbOI'O TPOE: E€MHCKOI, a NoTiM ApxHenuckon PeoAOCiH,
Bipywouuit pucT JleBko Jlyk'siHeHkO | oreub Bacusib Po-
MaHok. 3 Apyroro 6oky Tpefa nigKpecjidTH, Mo BCYy-

57 ®eonocin (1987), cT. 13, 14.
58 deomocin (1987), cT. 14.
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nepeuy BCiM KkaHOHaM aTei3My, YKpaiHCbka MoJioAb Bif
llepkBx He BigxoaAWTb LinAKOBHTO. lle came BigHOCHTbCH
A0 XiHok, MonoAKuX Ta JiTHIX. | mig XpymoBoM i nifg
BpexHeEBMM peXHM rnouaB i BCAKAMH NpeTEKCTaMH 3a-
KpPHMBaTH LIEPKBH M rajibMyBaTH AOINJIHB MOJIOAUX CBAme-
HuKiB. [Top6auoB, MalyTh, OCTaTOUHO BiAMOBHMBCH Bifg
pecTtaBpauii Kueso-Ileuepcbkol JlaBpu, 60 romy, siK
ypoaxeHuesi [liBHiuHOoro Kaska3dy # vyosnosikoBi Paicu
Muxannosiu TuTapeHko, Tpe6a AOKa3aTH pocisiHam, mo
BiH € "pocificbka yoguHa" i 150-BiACOTKOBMIt POCIACHKHMA
naTpior.

AJle He 3BaXKaloud Ha BCi Ui caabocti # THMuacosi
Nnopa3sky, y 3B'A3Kky 13 cBATKYBaHHAM THcs4oAITTA YKpa-
incbka lpaBocsiaBHa llepkBa MYCHTb HalGpaTHCA HOBOro
CHJIBHOIO AYXY H CHJbHHX MOJIOAMX Jioder. Jliogu B Y-
paiHi BMiloTb AyMaTH. BOHH HEe MOXYTb He NOpPiBHIOBATH
THCSAYOINiTHLOI icTOopil cBOEl LlepkBH i3 ciMaeCcATHAITTAM
Tak 3BaHoi Benukoi XosTHeBoi PeBouiouii. A rmmboko
Bip1o, MO NOPiBHAHHSA BHA € Ha KOPHCTb Hamol LlepkBu.

48



OJi. BOpOHHMH

YSIBJIEHHS ITPO MOTOABIYHE XHTTH
B 10-XPHUCTHAHCHKIA 1| XPUCTHAHCBKIA
' KHIBCbKIA PYCI

CeaTkyoun 1000-yiTTA NPpUAHATTSA XPHUCTHSIHCbKOI
BipM HamMMH npeakamu B Kuiscbkift Pyci, calg matH Ha
yBa3i, 0o ui octaHHi 1000 pokiB, Xou ki BOHH BaXJIHUBI
ans ictopili ykpaiHCbKOro HapoAy, € JMIIE€ HEBEJIUKUM
BiATUHKOM Y Hamii Benukit xHU3iI 6yTTs. JIoOAKMHA XHJA
Ge3riepepBHO Ha TEPHTOPii, ika HaJIEXHUTb YKpPalHCbKOMY
HapoaoBi, Bii kaM'siHOro Biky. "TIOKOJIiIHHSA JoAel BH-
pOCTaJIH OAHE NO OAHOMY, — 3ayBaxye [I. KypiHHun, —
Ha/Jl KPa€EM MNpoOJIiTaJM XYPTOBHHH BO€EH, aJie NOKOJIIHHSA
Bix nokonaiHb npufiMann 3406yTkH nonepeaHix HaabGaHb |
nepegaBasy 1X cBoiM HamaakaM. KyJbTypHa THAMIICTh Ha
YKpaiHCbKHX 3eMJIsIX He NepepHuBajiach Hifle, HikoJH".!

OanuM 3 uMx HaabaHb, Aki NepesaBaMCh 3 POAY B pig
NpOTAroM TUCAYOJiTh, Bysia Bipa JIOAMHH B Te, mo Ii
XHUTTSI He 3aKiHUYETbCSI i3 CMEpPTI0O, a NPOJAOBXYETbCH B
sikifch popmi i nicas Toro. Bxe B MycT 'epebkiit fo6i, mo
AatyeTbes Big 100,000 go 40,000 pokiB go P.Xp., Gins
NOKIAHUKIB CTaBHJIM XY Ta pi3He 3Hapsaaas, sike 6yae
norpibHe IM, sik oueBMAHO BipyBasu Ui Hami Ge3MeXHO
naneki npeakH, y notonGiuHomy XHUTTi.” [IposiBH Takol
BipY BiIKPUBAIOTb apXeoJIOT{UHi PO3KOIKHA NPOTATOM
ycix pganpbmux Ai6 JOICTOPHUYHOrO MHHYJIOIO; BOHa
NnpoAgoBXYyBaJjia XHUTH | TOAl, KOJIM pPO3NOUYABCH Hall
ictopHunHi nepioa.

Bipa B noTton6iuHe XHUTTS, MOXJIMBO HaBiTb y BiyHe
XHUTTH, — AKIO NPHUNYCTHUTH, MO AaBHSA JIIOJMHA MoOrJa
AyMaTH KaTeEropisiMM BiYHOCTH, — HeBiJ'€MHO NOB'si3aHa
3 3araJibHUM peJlirifHuUM CBITOINIAAOM, 3 MOTJIAAOM Ha
HaBKOJIMOIHIA CBIiT Ta CUJIM NPUPOAH, Skl Ail0OTb Y HbOMY |
Miclle Ta BiJHOMEHHSA JIIOAMHHK A0 LbOro CBiTy i A0 KX
CHJ1. TOMY KOPOTKO 3rajlacMo npo Bipy HamlMX npeakis,

! M. KypinuuA, “TlepeaicTopis Ta paHHs icTopis YkpalHH Ha migcTasl ap-
XeonoriyHKUx axepen”, MioHxeH, 1970, crop. 1.

2H MNMonoHcbka-BacuaeHxo, “IcTopis YkpalHu®, T I, MioHxeH, 1972, cTop. 43.
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He COTHi THCHUY POKiB TOMY, a B Ti 3HauHO GJHXul yacH,
npo siki BXe iCHYIOTb KOHKPETHi BiTOMOCTi.

OCHOBOKW peJirii gaBHiX CJIOB'siH, 30KpeMa THX Ha-
mux Ge3nocepeaHix Npeakis, MO XHUJIM Ha 3€EMJISIX HaBKO-
Jlo cepeanboro /[IHinpa, 6ys KyJbT NpHpoaH. B ysiBaeHH]
JaBHbOI JIOJHHHU BCe, MO oTouyBaJjo ii, 6ysno XxuBe, ogy-
XOTBOpEHE, Ha/liJIEHE MAriyHOl CHJION, sika MaJjla Ha Hel
TOM UM iHIHKA BMNJIKMB. 'OJIOBHi €JIEMEHTH | CHJIH TIPHPOAH,
oco6auBOo Ti, MO 3gaBasuCh HanbGijbm MiCTUUHHUMH,
JaBHs JII0AHHAa 000XECTBJISANA, aJie, HAa BiAMIHY Biag rpekis
i pUMJIISIH, Halli MTPEAKH He HAaAlNSANH IX JIOACBKOIO
nogo6oi i He NMpUNHACYBaHK IM Pi3HHUX JIIOJCbKAX PHUC Ta
MPUCTPACcTEH, a YABJASANHU IX, K oci6 BHImMOI AyXOBHOI
cepu, mo pi3HUMH criocobamu NPOSIBAAIOTL cebe y CBiTi.
llloao cJioB'SSHCbKOro OJIiMIy He MOXHa CTBOPHTH ab-
COJIDTHO TOYHOI KapTUHH, ajie 3arajbHoO TNPUAHATO
BBaXxaTH, mo OyJio yoTHpH abo NI'SATb roOJIOBHHX OOriB:
Bojsiogap HebGa, 6or rpomy i 6anckaBkd [lepyH, 6or coHUsA
Xopc abo Jaxb6or, 6or BiTpy Ctpubor, 60r BOrHio
CBapoxHu | omnikyH xyaobu Ta 6or ckotapcreBa BoJsoc
a6o Benec. KpiM Toro, B ysiBJIEHHI JaBHIX CJIOB'SiH yBeCb
HaBKOJIMIIHIA CBiT 6yB HAlIOBHEHHMA iHMMMH TaEMHHUHMH
iCTOTaMM HMXUYOro MNMOpPSAKY: BOASAHHKAMH, JIICOBHKAMH,
pycasnkaMd, MaBKaMH, JOMOBHMKaMH, MO XHJHU Y BoAal, B
6osi0Tax, Jiicax, ropax, nnoJysx i B JIOACbKAX OCENsAX.

Boru Ta HMX4i GoxecTBa B 3arajilbHOMY CTaBHJIMCb
J10 JIIoJe NPUXUJIbHO, aje TpebGa OyJo 3400yBaTH | yT-
PUMYBATH IXHI0 JIACKY MOJIMTBaMH, OGiTHHLSIMHA i XepT-
BOINPHHOMEHHAMH. MOJIMTBH Ta peniriiHi o6psian 3mep-
MyBaJUCb sikHaWOJHMX4ye OO0 TaEMHHUHMX CHJI NIPHUPOJIH:
nig oco6JIMBHM REPEBOM (30KpeMa ay6om), Ha noJi, Bias
KpHHHLB, B Jici, 6ing piyok | o3zep. ToMy, mo cama
npupoaa 6yJjia He TiJIbKkK OCeJelo, ajle ¥ YaCTHHOI €CTBa
BUIMX CHJI, IPHUMilleHHA ux OyJOBH AJIsi MOJIUTBH He Oy-
au noTpi6Hi: XpaMH i xanuma 3'SIBHJIMCb YyX€ B nepioA
30BCiM HeJaJIEKHA KHsIXif go6i.

B el OJYXOTBODEHHI CBIiT, AKHA 3 ogHOro Goky
6yB 6e3nocepeaHbO NOB'A3aHUM 3 JIOACBKHM XHTTSHAM, a 3
Apyroro — 6yB Ha BHIiA NJOMHHI, NepexoAusa, KK
BipyMJIM Hauli NpeakH, Ayma JIOAHHH nicas cMepTH |
6pasia 3 HbOrO YaCTHHY FOro mariuyHux cuJ. lle icHyBaH-
Hsa 6ysno 3aragkoB€, He3po3yMije, i HAapOAHSA ysiBa
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HadinsAna Aymi TTOMEpPJIMX Pi3HHMH aTpublyTaMH i MOX-
JIMBOCTAMH, IO IX He MaloTb XHBi JIOAH. AJle MOAO OAHO-
ro 3 JaBHbOI JIIOAHUHHA He O6yJI0O XOOHOrO CYMHIiBY: CMEPTb
— 11e He KiHelb 6yTTS.

lllo6inbme, CMEPTb JIIDAWHH HE O3HAuasa NPUIHHEH-
H# il 3B'sA3ky i3 cBOiM poagoM Ha 3emui. [Jyma nokifHHKa
rnepexoaMsia O COHMY mnpezkis, ski BiaiAmiau i3 cBiTY
JaBHime i, Ik i BOHH, CTaBaJjia ONiKyHOM CBOIX piAHHUX Ta
HamaAkiB, a Ti maHyBaJiH 11 Ta BCix iHIHX npeakis
nepioAHYHHMHU NMOMHHAJIBHHMH PHTYaJIaMH.3

3po3yMijio, mo caMa cMepTb 0yJjia CyMHOW AN pO-
AvHM | mn6oko 3aragkoBor nogieio. Hami gasHi npeaxu
BBaxaJsH il ai€o 3JKMX cui | HaMaraJucb 6OPOTHCS 3 HH-
MH, TTOBEPHYTH TIOMEPJIOTO A0 XHUTTS PI3HHMH MaHiny-
aalissMH. KOJIM X BOHH YCBiJOMJIIOBAJIM, MO 3JIi CHJH
MEePEMOIJIH, TO HACTYITHUM KPOKOM OYJIO HE AONYCTHTH,
mo6 BOHM Aaii TypOyBajsd nokifiHuka. Jns Toro Bia
CMEPTH i aX A0 NOXOPOHY NMOMEPJIOro Hi Ha XBUJIHHY He
3ajMmand camoro. lleft 3Buuant 36epircs i nicast npui-
HATTA XPHUCTHAHCTBA. ¢

HeBiag'€éMHOI UaCTHHOK NOXOPOHHOIO pUTyaay 6yJyo
roJIOCiHHSA, MJiay Hafg MNokiftHukoM. lle 6yB LijikoM 3po-
3yMiJIMA BHMSB XaJio0 3a NOMEPJIMM, ajieé B TOJOCIHHAX
BUSIBJIANIACb TAKOX CHJIbHA Bipa B Te, MO Ayma IOMep-
Joro uye xajsob6HUI njau cBOiX poAHUiB i mo Horo
UyloTbh TakKOX Aajblli NpeakHd, A0 SAKHUX TOJIOCIJIbHHLSA
pa3-y-pa3 3BE€PTAEThCS, NPOCSAUM NPUUHATH O cele
HOBOIIOMEPJIOro 4YJjieHa poAy.S I'ojociHHsA, siki 3pOAHJIHCD
npasgonogi6Ho B HalicHBimy AaBHHUHY, OYyJH AyXe
nomupeHi B KHAXY A006y i 36epernucs i goci.

ZlyXe siCKkpaBH# OTHC NMOXOPOHY 6araTtoro pychbkoro
KYNUS 3aJHIXB apabCbKui NMHCbMEHHUK-MaHAPIiBHUK 16H-
dannaH, sixkui 6yB cBigkom #woro y 922 poui. Bin nume,
IO NMOMEPJIOro NOKJaJX B MOTHJY THMYacoBO, NOCTa-
BUJK 6is1A HbOT'O Hanii, oBOUi i Irycii, a caMi 3aiHSJINCSA
rOTYBaHHSAM OASATY Ta BCbOro HeobOxigHoro. Ha ue nino
10 gHiB. MalHO HOro NOAIMMJM Ha 3 YACTUHH: TPETHHY

3 C. KHAHMHHK, "YKpalHCBKHA PIK Y HapoAHIX 3BHUAsAX B ICTOPHUHOMY
ocBiTNEHH!", T V, BiHHiner-TopoHTo, 1963, cTop. 24-25.

4 M. MpywmescbkHA, “Ictopis yxpalncbkol nitepaTypH”, T. I, KHin-JIbBiB,
1923, cTop. 115.

5 Tam xe, cTop. 119-120.
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poAauHi, TPETHHY Ha OAAr AJNA NnokifHHKa, TPETHHY Ha
NMOMMHKH B [€Hb ITOXOPOHY. [1JiI MOBHOI'O NO3a3EMHOTO
macTsa noMmepsoMy norpibHa Takox XiHka, OTXe, po3no-
Bigae 16H-daanaH, 3anuTajNd AlBUaT-HEBiJILHHIb, KOTPa
xoTina 6 6yTH nMoxoBaHa 3 HHUM. OgHA morogMJach, 1 Big
TOoAi 1 BiggaBasKd oCcoGJMBY NMoOmaHy, JaBaJH MOX-
JIUBICTb NHUTH | BECEJUTHUCh AOCXOUY, ajie MHJbHO CTe-
peryu.

B AeHb NOXOPOHY NOCTAaBHJH YOBEH, HA HbOIO —
JlaBKy, 3aCTeJUJH faraTUMH KMJIMMaMH, TPELbKHM MOB-
KOM, BHUKJIAJIH MOBKOBHUMH nojaymkamu. [lomepioro
oAsArJvM B HattGaraTmu#t oAsr { nocagua4 Ha nasl,
nianepmy noAymkKaMH; KOJO HbOI'O NOKJAaJ4 Hanoi,
oBoui, naxyui pocsunHH, 36poiw; ybuau #t noknaym Gins
HbOrO, NOpi3aBmMX INepea THM Ha MMaTk, cobaky, ABOX
KOHEH, ABOX BOJIIB, MiBHA A KYPKY.

[IlpypeueHy AiBuMHY TpHui nigHiMaaH, | BOHa B ek-
cTa3i kpyMuana, mo 6auMTb CBOIX paHime NMoMepJHx
6aTbkiB i pOAHUIB, a TAKOX CBOr0 rOCIIOAAps, SAKHH "CH-
AHTb B rapHOMY 3€JIEHOMY cajy, a 3 HUM yYojoBiku |
xJonui... BiH kJxue MeHe, BeAiTb MeHe A0 Hborol” Ii
NoBeJIM 0 UOBHa 3 HeBGiXUHKOM, BOHa po3jaiyia Bci cBol
NPHKPAacH NPHUCHYXHHUAM i cniBajia xaqi6HUX MiceHb,
npomaiouuch i3 ceitomM. [loTtiM i1 yOuam i nocagunu Tino
Ginsa nokiftHHKa-rocnogaps.

Toai HaBkOJIO YOBHA HakJjajH Garato gepeBa. Hanc-
Tapmui poauu HebixuuMka 3anajuB gepeBo, a Bci
NPHCYTHI KMHAANH 3amnajyieHi TpickH. 3a TOAHHY BCe
aropino. Toai Ha uboMy Micli HacCHNajaH MOTHJIY,
rnocepeArHi sikol nocraBuyd 6epe3oBy Najo 3 HAaIHCOM
iMeHnu HeGixuuka i TOAINIHLOTO PYCbKOIO KHS35.6

HeA BOAsUYHHUA A8 AOCAIAHUKA ABTEHTHUHHMHA OIHC
NOXOPOHY B AO-XPHCTHAHCbKIA KHIBCbKifi Pyci MiCTHTB
KiJIbka BaXJIMBHX €JIEMEHTIB, sikli CJig PO3rNAHYTH AOK-
JlagHime,

Hami npeaku# sBHO Gysm rMGOKO NEPEKOHaHi B TO-
MY, IO TNTOMEDPJIMA TNPOJAOBXYE XHTHU — HeXal B iHmIA
dopmi, B skificb HeBigOMiK 3araakosBii coepi, ane BiH
XHUBe, t oMy noTpi6He AN XHUTTH BCe, MO BiH MaB Ha

§ A. KomaneBcbkHA, 'KHHTa Axmena HOH-damnaHa O ero MyTemWECTBHH Ha
Boary B 921-922 rr”, Xapxkis, 1956, cTop. 143-146.
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3emui: xapui, oasr, 36pos, 3HapsaAs BUpPOOGHHLITBA, JO-
MamH| TBAapHHH i HaBiThb XiHKa, AJIS YOro Mycija nomep-
TH XHBa JioAHMHa. TpeGa 3a3HAUMTH, MO ATH Ha CMepPTb 3
NnokiAHMKOM OyJI0O CIIpaBOl0 BHKJIOUHO AOGPOBIJIbHOIO,
aJle TakOX BHSABOM MOMAaHH UM JI0GOBH A0 NOMEPJIOro:
CMepTb i XHTTH 3 NOKIAHMKOM Yy NOTOHGiuHOMY CBITI
BubGHpasia yacTo Ta 3 kiJibkox Horo xiHok, sika #oro oc-
o6iuBo Jobuia,’ abo, ik y HaBeJ€eHOMY NpHkKJIaAl, ogHa
3 AiBYaT-HEBIJIbHHIb, MOXJIMBO PO3PAXOBYIOUH, O[O B IO~
CMEPTHOMY XHTT| BOHa MaTHME NpHBiJel, IKUX He MOoIJia
MaTH Ha 3eMJii. AJie e OCTaHHE CTOIThb MNiJg 3HaKOM 3anu-
TaHHs, 60 AaBHI pycHui BipHJIM, MO Ha TOMY CBiTi JoAM-
Ha 3aJIMIAETbCSI B TOMY CaMOMY CTaHi, B AKOMY BOHa 3a-
JMmKJIA 3eMHE XHUTTS: 6aratuit — GaraTHM, HEBiJIbBHHK —
HEeBiJIbHUKOM.® |HaKIIKMH CJIOBaMH, COLiSIJIbBHOIO BUPIiB-
HAAHHSA NiCJAA CMEPTH He MOXHa 4yekaTH. Tpeba goaaTtH,
IO CYTIPOTH XiHOK iCHyBaJjila AUCKPHUMiHALlisl: KOJIK [TOMH-
pana xiHka, HaBiTb Ayxe 6ararta ud AyXe BH3HAuyHa, iR
0 TOBapHCTBa Ha TOMY CBiTi YOJIOBika UM HEBiJIbHHKA HE
B6uBasK. llle Ginbm sABHOKW POOGHTHL LI AHCKPHUMiHaLi0
TOH akT, MO KOJIH NMOMHPAB HEOAPYXEHHUHN XJIOMELD, HO-
ro "oIpyXyBaJu" NOCMEPTHO, yOHBalOUHM HOMY [OiBUMHY
AJIA TOTO CBIiTY, aJjie 1bOTO He POGHJIOCh HaBMNakH.?
BaxJHBUM €JE€MEHTOM NePEXOoAY B NOTOAGiUHHHA
cBiT 6yJI0 CNaf€HHN TiJla TOKiHHUKA 3 YCiM, UMM Horo
HajZineHo B Lo gopory. Tpefa cka3latv, mo ue 6yB ayxe
nomyMpeHHun 3Buuyail Ha KuiBcbkiAh Pyci B Jo-
XPHUCTUSAHCbKI UacH, XOU JaJIeKO He BCe3arajJibHHH.
Hanpukiaa NnoJyisHK ¥ AepeBJISHH — LEHTpaJibHi njiemMme-
Ha HamKXx 3eMeyib — B BGibmMOCTi XOBaJKM NMOKIAHH-
KiB.1® KpemMauist He 6yJjla TaKOX CIIOKOHBiUHHUM 3BHYUAEM.
o rpani Mix 6poH3oBolo0 | 3ani3Hol go6Gow (15-12
cToAiTh A0 P. Xp.) BCiX NOMEPJIUX XOBAJIH, IPH YOMY B
CKOpUEeHOMY eMOpiOHHOMY BUINsAAi. AkageMik BopHuc

7 M. Fpymencbkuf, “IcTopis YipalHH-Pycu’, T. I, Kuls, 1913, cTop. 333,

8 BlaanTiAcbkHA icTopHk X cT. Jle MsAkoH nume y cBolA xpoHiul, mo
PYCHHH HikOoNH He BIAA20TLCA B NOJIOH, a pagme B6HBaloTh cebe, 60 BIpATL, Mo
KOJIH NOMPYTb B HesoAl, To A Ha ToMmy cBiT] Oyuy'rb CAYXHTH cBOIM BOpoOTraMm.
A B TTosicT! BpeMeHHHX aiT", y poanosial npo goroslp kH. Iropsi 3 rpekaMu
(3anHc 3a 945 le) Cka3daHo, Mo pycbka (MoraHcbka) CTOpoHa rapaHTysania [OT-
PHMaHHA AOro TaKol0 KJATBOIO: “XTO... 3aAyMa€ NMOPYWHTH L0 noboB... HexaR
6yayTbh pa6aMH Bce CBOE NOTOAGIUHE XHTTA .

9 rpymencbkuA, “IcTopls Yxpaluu-Pych®, T. |, cTop. 333.
10 Tam xe.
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Pu6axkoB MNMOSICHIOE L€ BipOl B peiHkapHalilo, B Te, MO
nicasi cMepTH JNIOAHMHA HApPOAXYETbCS 3HOBY |
NEPEBTIJIIOETLCSA B OAHY 3 XHBHMX ICTOT. 3BiACH | mMpHro-
TyBaHHS TiJla NOMEpPJIOrO A0 LIbOIO HOBOI'O HapOAXEH-
HA.!! Ha nepesoMi 6poH30Boi i 3ani3Hol ai6 y cBitornaai
JIoged O4YeBHAHO HacTajla 3MiHa: BOHH MNOYaJH BipHTH,
oo NicJAs CMEepPTH JIIOACbKa AYylla He 3aJIMMAETbhCH Ha
3eMJli, a NEPEXOAUTb Yy BHIHA AJYXOBHHH CBIT, i B IbOMY
in Tpe6a AONOMOITH, NMOCJABOIKA Ha HOBe Micue nepeby-
BaHHS 3 JUMOM MNOXOPOHHOro faratrdA. I6H-PaginaH
po3noBiga€, MO OAMH PYCHY Ha NoxopoHi Garatoro
KYyMNilA cka3aB omy: "By, apabu, AypHi, MO kMAaETe Hav-
AOPOXYUOro i HaNIOBaXHINIOrO y BaC YOJIOBika B 3EMJIIO,
e ioro iasitb ragd i xpobaku, a MM NajHMO HOro 3a
OJHY MHTbD, i BiH 3apa3 xe BXOAXTb A0 paio”.12

AJe, HaBiTh CniaJIMBMH TiJIO NOKIAHMKA, Hami NIpeaKHU
He DO3pHBAaJIK NMOBHIiCTIO HOro 3B'si3ky 3 3emJew. Bys
LHUPOKO PO3NOBCHAXEHHUN 3BHUal 306upaTtu mnpax
CIaJIeHOro, CKJlajaTu #oro B ypHy i xoBaTH He IIHBOKO
Ha OCOGJMBOMY MiClli — MOTHJIbHHKY — HeJaJIeKO Bifg
JIIOACbKHX TOCEJEeHb. YpHa 4yacTto 6yJjia rOpmMHUKOM, MO
nepea THM BXHWBABCHA B POAMHI nomepJoro ans ixi. B
L1bOMY, SIK BBaXa€ akajaeMik PuGakos, 6yJjio CHMBOJIiUHE
3HaueHHA. [lomepsvi cTaBaB NpPEeAKOM, ITOKPOBHUTENEM
XHUBHUX, IO 30KpEMa CNpHUSB iXHIM JOGpPHUM ypoxasiM.
3Bi/ICH | NTOXOBaHHSA PEMTOK HOro 3€MHOro Tijla B 3eMJli
— JXepesi ypoxaiB, y ropmHKYy, IO € OCTaHHIM €JIEMEH-
TOM CiJIbCbKO-TOCIIOJAaPCbKOI0 LIHKJY BiZ IMOCiBY A0 CroO-
XHUBAHHA 1xi.13

Haa MmicueM noxoBaHHS 3BHUaiHO OyayBajid AO-
MOBHHY — HEBEJIMKY Cropyay 3 gamkoM. CioaH, SiK BipH-
JM HaWi Npeakd, NPUXOAHWJM AYyNli NOMEPJKX B AHI
NOMMHOK i TyT nepefyBaid ToAi pPa3oM 3 XHBHUMHU. Mo-
TUJIBbHUKKA Oy rMM6OKOo MaHOBaHUMHU MICLISIMHM, i Ti3Hime,
KOJIM 3'sIBUNaCb 3arpo3a BiJg HAI3gHHKIB, AKi HE MOIJIH
MaTH XOAHOIO CEHTHMEHTY | PECNEKTY A0 UYXHUX IOKIA-
HHUKIB, Haa MICLISIMH TTOXOBaHHS NOoYaJid HaCUNaTH Aefadi
BHIli MOTHJIM, IO 3 YaCOM BHPOCJH OO PO3IMipy Kyp-
raHib.14

11 B, PriBakos, "AiskuecTso apeeHed Pycu®, Mocksa, 1987, cTop. 73.
12 A KoBaneBcbkufl, "KHHra AxMeaa UBH-dagnaHa®, cTOp. 145.

13 B, Pui6akos, “SabluecTBo”, CTOp. 75-76.
14 Tam xe, cTop. 102.
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lile- nepea noxopoHoM, Bins Mmicus, e jexas no-
MEDJIMH, BJIANITOBYBAJIM TPHU3HY. B JaBHHMHY Li€ CJIOBO He
0O3HauaJio, ik Tenep, NIOMHHAJIbHOro o6igy, a foroBi 3Ma-
raHHsi uu rpu. lle 6ysio NpoAOBXEHHAM 3axoAiB A4S
BifirHaHHA BiA NOkiAHHMKA HENPHUA3HUX AyXiB, a OAHO-
YyacHo | Ans BigirHaHHsST CMEPTH BiA XHBHUX, BHSABJAIOUH
IXHI0O XHUTTE3ZATHICTh. Te, MO HAa3HBAETbCS TPH3HOI B
Hami AgHi, Toal Mano Ha3sy "cTpaBd” | 6yJyo, sik i y Hac,
nepmUMH NMOMHHKAMH 110 TOMEPJIOMY.!5 "CTpaBH” BJIam-
TOBYBAJIUCb YX€ ITiCJIS IIOXOPOHY, TYT X€ Ha Moruii i,
K MOXHa CYAHTH 3 NMHCEMHHX 3rajgok, ski giAmau go
Hac, 6ysd cripaBXHiM 0€HKETOM, Ha SIKMA He MKOAYBaJIH
3aco6is. ¥ HaBeAe€HOMY BHIIE€ ONHCI PYCbKOIroO MOXOPOHY
3 noyaTKy X-ro CTOJIiTTA FOBOPHUTbCSH, MO Ha TIOMHHAaHHS
nomepJioro kynus 6yso npu3HaueHo TPETHHY HOro mam-
Ha. lle o3Haua€, mo NMOMHHaJIbHHUA GeHKeT MyciB GyTH
AINCHO HaJ13BHUANHO NHIIHHMA. 16

lllo cTasiocs 3 Ayllel MiCAsi TOro, Ik BOHa 3 JUMOM
MOXOPOHHOro GaraTTs nokujajsa 3emii? I6H-dajgiaH aae
AyXe CIOKYCJHMBY MOXJHBICTb NPHINYCKAaTH, MO Hami
NpeaKy BipHJIM B iCHYBaHHS M03a3eMHOT0O MicLis 6J1aXeH-
cTBa, Mo 6yJyo 6 BiANOBIAHHKOM XPHCTHSIHCBKOIO palo.
BiH nume, mo npHpedyeHa Ha CMEPTb AiBUMHA Gauusa
cBoIx nomepsux GaTbkiB, poauuiB | rocnogapsi B 'rap-
HOMY 3€JIEHOMY cajy", a OAMH 3 NMPHUCYTHiIX Ha NOXOPOHI,
Aoxopsioud apafaM 3a Te, MO BOHH XOBalwTb CBOIX
TIOMEPJIMX, 3 TOPAICTIO 3asIBJASE, MO IXHi MOKIAHUKH MiCaAs
CllaJIEHHS 3apa3 Xe BCTynawTb A0 paw.!” Cioso "pait”
MoB's3YI0Tb i3 JaBHE-CJIOB'AHCbKMM "Mpif" a6o "BHpIA”,
o ¥ Telnep O3Haua€ Teruli KpaiHU, KyAH Ha 3UMY JIETATb
nraxu, i 6yso 6 gyxe JIOriyHoO i HaBiTb NPHUEMHO POGHUTH
BMCHOBOK MpoO Bipy B Take cBitje 6e3TypfoTHe Micue
BiuHOro nepe6GyBaHHSI Ayl NOMEPJHUX Npeakis. Ase 3
TakMM MNPHUITYDIEHHAM He B'SAXETbCs 3arajlbHO NnomHpeHa
Y CJIOB'SiH Bipa B Te, MO XOU AYIli [IOMEPJIMX NEPEXOAATh
Yy BHOMY AYXOBHY c(epy, BOHH TPHMAIOTbCH MiCLIEBOCTH,
A€ BOHH XHJIH. 3BHYaNHO, HE BHKJIIOYEHO M Te, MO Hami
Adajeki NpeKH MOIJIK NMOEAHYBATH ob6HABI kOHLenuii,

15 Tam xe, cTop. 87.

16 A KoBanesckuft, "KHura Axmesna HOH-deanaHa’, cTop. 143.
17 Tam xe, cTop. 145.
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po3yMiloud nig paeM OJylaXeHHHA CTaH Aymi B noTtofi-
6iuHoMy cBiTi, a He kOHUe okxpeme crnienudiuHe Micue,
sike MorJio 6yTH CKpi3b. Ajie 1e — JiMIe NPHUINYIMEHHs, Ha
siKe, Ha XaJb, HEMAE XOAHHX YAOKYMEHTOBAHHX
NiATBEPAXKEHD.

OTxe, noTonbiuHe XUTTA B YysIBJIEHHI AaBHBOro
pycHua, NpOXOAHJIO B OTOUEHH]| BX€ paHime NOMEpPJIHX
poAauuiB i NpeakiB MOMepPJIOro, ajie TakoX B MOCTiHHOMY
3B'si3Ky 3 ime XUBHMH poavuaMH | HamaakaMH. [TOKiAHH-
KM, IKMX Ha3uBaJIM "HaB'sl", PaHHbOI BECHOW NpHbyBau
Ha HHBY CBOIX pigHMX | 3ajvmanuch TaM ax A0 360py
ypoXxalo, JoroMaraloud poCcToBi, KOJOCIHHIO i AO3piBaHHIO
XJIi6iB Ta iHIKX KYJAbTHBOBaHHX POCJHH; 3 IPHXOAOM
OCEHH BOHH NEPEXOAHJIH XHTH JAe-iHAae, aje 3aBXAU
3'SABJISJMCh ¥ TPAAULIAHI AHi TOMHHOK.

[peaaBHii 3BHuyaft nomMuHOK GYB HE TiJIbKM Harogoio
3raJlaTH Npo NOMEPJIMX, ajie U 3ago06puTH IX, 3a0X0-
yyiouH, mo6 BOHM A Jayi CNIpUSIJIM XHUBHUM, JOMOMAaraju
iM y rocnnopapcTsi, B 3a6e3neueHHi go6poro ypoxaio.!®
ToMy uiJIKOM JIOTriUHO, MO NMOMHHKH BJIAMITOBYBAJIUCh
TpHUi Ha pik, B IrOJIOBHI MOMEHTH CiJIbCbKO-rOCrnojaap-
cbkoro uukay. [lepmi 6ysn B Gepe3ni | noB'sA3yBajuCh 3
BECHSIHUM DiBHOJEHHSIM, KOJIH BeCHa NepemMara€ 3umy |
BCTYyNna€ y CBOI npasa, a pa3oM 3 THM ITOYHHAETbCHA
npaus Ha nosusx. [lpeakis BmaHOBYBaJIM B LIeA yac NOMH-
HaJIbHUMH 06iJaMM Ha MOTHJIaX 3 PUTYaJbHHMH ClliBaMH,
nig yac siKkMX INaJIujid COJIOM SiHE OITyAaJio, MO penpe3eH-
TyBaJIO 3uMy. PakTHUHO, 1le OyB LiJHA LIHUKJ CBATKOBHX
NMOMHHOK, SIKHH HOCHMB Ha3By "paJAyHHLA" (Big cjoBa
"paaiTu”, 60 Mepui paAisK, KOJH A0 HHUX NPUXOAHUNH |
3raagyBaJjiMd N1poO HHUX.!9

Zlpyri NOMHHKH BJIaITOBYBAJHUCh B KiHILI TpaBHS,
KoK 1BiTe XHTO. [Ins xJji6opo6a — 11e KPUTHUHHI 4ac,
60 AKmMO 3 LBiTOM CTaHETbCA mMOChb Henobpe, TO 3rHuHe
ypoxa#. lle TakoX 4yac nepexogy BeCHH B jito, | Hamli
Npeaxkyd npociaBiasiad TtoAi Garaty JiTHIO NpUpoay, 3a-
MalolOUH XaTH 3€JIEHHI, BiAMPAaBJSIIOUM PUTYyaJbHi obpsi-
AM Nig CBSIEHHHMMH JepeBamH. [IpeakiB, NOKPOBUTENIB
poay, 3anpomyBajii O YUaCTH y CBATKYBaHHsX, Gia-

18 C. KHNMMHHK, "YxpalHChbkHA DIk Y HADOAHIX 3BHYaAAX", T. V, cTop. 24-25.
19 0. Boponan, "3sHual Hamoro Hapoay", T. II, MioHXeH, 1966, cTop. 10.-11.
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raloun Ix CrpUsATH ypoxaesi Ta gob6pobyrtoBi Hamaakis.
lle cBATO oZepKaJio Ha3By pycaJbHOro (abo "pycanii™)20 |
BKJIIOYAJIO He TiJIbKM CMOXWBaHHS DxXxi Ta cniB o6psifOBHX
niceHb, ane # OyWHi ryAsiHHSA | TaHLi, TPOTH YOro gyxe
BucTynasa llepkBa, HaMaralouuchb MicAs NPUAHATTSA
XpPUCTHSINCTBA, JikBiAyBaTH nmoraHcbki BipyBaHHsA Ta
o6psiau. HatoMicTb, HapoA 36epir 6araTto AaBHIX 3BH4aiB,
HaJaBmM IM HOBOro 3MicTy. [IOMHHKH y CBATO NPHXOAY
BECHH Yy Hac nos's3aHl tenep 3 BesunkoaHem (PomrHa
Heaglsia — npoBoAH), pycajibHi MOMHHKH — i3 CBATOM
lpecsaroil Tpo#ui (momuHanbHa TpoiuHa cy6oTa), a no-
MHHaHHS NTOMEpJIUX 3 Harogu 3akiHueHHs 300py ypoxalo
(mpo mo 3apa3 6yae MoBa) — i3 cBAATOM [IpeobpaxeHHs
I'ocnoAHbOro Ta JIMUTPIBCbKOW CYGOTOIO.

OGXHHKH — CBATO MNicys Toro, six 3i6paHUK yBechb
ypoxa#, Mand oCo6JIMBO BejMKe 3HAUEHHS B KYJbTI
npeakis. fix yxe 3ragyBajiocsi, AYXHd nomepsux Gysu
onikyHaMHd Ta CHiBydYaCHHKaMH CiJIbCbKO-IOCNoAapCbKol
AiANBHOCTH CBOIX HamaAkiB, i Bil BECHU JO OCEHH NEpe-
6yBasnu Ha noJji, gonoMarawuyu ypoxaeni. Ilicaa Toro
BOHH BigXoaAuJM y CBOI TaeMHHUl ocesil 4O HACTYNMHOro
poky. OTxe, iM Tpeba 6yyi0o NOAAKYBATH 3a AONOMOTY,
MPOCJNIaBUTH IX i HUBY, SKi CNMiJIbHUHMH 3YCHJIJIAMH NPH-
Hecsid GaraTuft ypoxa# | ypoOuHCTO NPOBECTH B AOPOTrY.
Lo noasiky i NpociaBJeHHSI BHCJIOBJIOBAJIOCH ITiCHSAMH
Ta CBATKOBHMH ob6psifaMd. OJHHM 3 I'OJIOBHHX €JIEMEHTIB
00GXHHOK 0YyJI0O BUIOTOBJIEHHSI CHOMa-Palo, ki 36MpaJu
3 KOJIOCKIB, @m0 3aJIMIMJIUCh Ha IOJIi MicJsA XHHB, 1 03-
no6iwsanu kBitamMu. lled cHin 3abupanu goaomy i
CTaBHUJM Ha NOKyTTi abo Ha cToji, i BiH 3ajMmaBcA TyT
Ao kiHLs cBsita. Taka nomaHa JO CHomna-Paio LiJIkOM
3po3yMina, 60, sik BipMJiM Hami Npeaxd, B HbOro oce-
JISAIIUCh AYXHU TIOMEPJHUX TONEepPeAHHKIB, mMo6 CBATKYBATH
i BecesuMTHCSH i3 CBOIMA HamajKaMH Nnepea THM, sIK
BlAiATH B gaseky gopory.2! [licasi o6xHHOK CHIN-Pai
YPOUHKCTO HECJM A0 CTOAOJIM, € BiH CTOSIB aX A0 CBATA
KopouyHa — HamKOpOTmOro AHS POKY, MicCJs S$IKOTO
CBITJIO NOYHHAE mepeMaratd TEMpPsABY i, Xou nornepeay
me AOBra 3uMma, 1€ BXe J1a€ oBiliIAHKY HOBOI BECHH.

20 1. BineubkuA, “IcTopia yxpalHcbkol niTepaTypH”, T. I, ABrc6ypr

(TaBopoBe BHAAHHSA 3 kIHUA 40-x pokis), cTop. 84-85.
21 . KHAHMHHK, "YKDaIHCBKHA PIX Y HAPOAHIX 3BHYAAX", T. V, CTOp. 40-49.
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Cssito KopouyHa 6ysio AHeM 06’ €IHaHHSA BCbOTO PO-
Aay. 1o XHUBHX, Skl ciJajslM Ha CBATKOBY BEUEPIO, 3JiTAJIH-
csA Aymi BCix nomMepinx npeakiB. CHin-Pai (renepimHii
AiAYyX), sIKHA Ha CBATO NMPHHOCHJH i3 cTogouH, 6yB
MicueM, 1€ 3HaXOAUJIUCh AYXH HaNMNOBaXHINHKX UJIEHIB
poay — rocrte# 3 Toro cBity s HUX Ta |HOIHUX AyXIiB,
AKX MaJyia OyTH TNOBHa XaTa, PO3CTaBJISIJIM B Pi3HHX
Micusax iXxy, 3BepTaJUMCh A0 HHX, 3anpomylouyH A0
CIiJIbHOTO CBATKYBAHHSA, Npocsiud 6yTH ¥ Hajgasul go-
6po3anusuBuMH. BaraTto npajgaBHix 3BHuyais cBsita Kopo-
YyHa MepeHECEeHO, HaJJaBlK IM XPHCTHUSAHCbLKOTO 3MICTY, B
HapoaHi puTyasM CBsAT-Beuopa.z?

3 NPUAHATTAM XPUCTUSIHCTBA, B peJIrifiHiA cBigo-
MOCTi YKpPaiHCbKOro HapoOAy HacTaJiH BeJjiMKi 3MiHHA. Bipy
B CHJIM IpPUPOAM 3aMiHMJIa Bipa B €auHoro Bora, Tsopus
| IIpoMucHTENST BCbOro, Yy [IpecBATy TponLlo, y cCriaciH-
HSl, ABepi A0 siIkoro BiAKpHUB CBOE€K XEPTBOKW Ha XpecTi
CnacHuTesib XpHCTOC; 3pOAMUBCS | MBHAKO TNOMHPHBCH
KyJbT Boromartepi — [lpeuncToi [liBu Mapii. 3MiHHJIOCH |
BHKPHUCTAaJi3yBaJIOCh TaKOX i YSBJIEHHS IpPO rnoTtoibiuHe
XHTTS, HAaCKiJIbKkM L€ B3arajli MOXJIMBO 3 Orisay Ha
TAaEMHHUICTb, siIka 3aBXJU WOro Oropra€ i oropraTuMe.
3HukJ0 Garato 3BHuais, NoB'sA3aHHUX 13 CMEpPTIO, NOXO-
POHOM Ta NOMHHAaHHSAM TIOMEPJIHX, aJie B TOX X€ uac
6araTto iHmMKHX NEPEHECEHO A0 XPUCTUSHCbKOI HapOAHBLOI
oBpAAOBOCTH, YacTo y 3MiHeHilt ¢OpMi i 3 HOBHM 3Mic-
TOM. Jlesiki JoxpHCTUsIHCbKI 3BHUal 3Gepernch 6e3 3MiH.

llepkBa noBuaja HamMXx NpeAakiB, sIKi CTaJH XpHC-
TUSTHaMH, MO TIiCJS CMEPTH Ayma JIOAHHH NEPEXOAHTH
A0 BiyHOro XWUTTs B IHONIOMY CBiTI, ajle XHTTS Takoro,
sike BOHa NpHUrotyBajia cofi caMa CBO€W NOBeAIHKOI i
AdisaMH Ha 3eMJii. 3HMKJIO NMOHATTHA NPO Te, MO INOTOH-
GiuHe XHTTHA € NPOJOBXEHHAM 3€MHOI0 Y TOMY CaMOMY
CyCNiJIbLHOMY CTaHi, B skOMY BOHO 6yJio Ha 3emJii. [lepexa
Tepe3daMH Boxoi cnpaBeasMBoCcTH Bei piBHi: 6araTi, 6igHi,
KHA3b | CMepJ, BiJIbHi | HEBIJIbHHUKH; AOJSA Ay, MO NpPH-
XOAUTb rnepea 6paMy BiUHOCTH, 3aJIeXXUTb IOJIOBHUM UH-
HOM BiA MopaJjibHOro faraxy, SKHi BOHa NPHHOCHTbH 3
co6olo, a kpiM TOro, Bia Boxoro muysocepas. 'pelbkH#

22 M. rpymeschkuf, “IcTopis YxpalHH-PycH®, T. I, cTop. 337-338.
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¢inocog, AkuA po3noBigaBs kHA3eBi BosoaHMHpPOBI Nnpo
3acaJyd MpaBOCJIaBHOI Bipd, ka3aB KoMy, mo "Bor.. Bia-
AacCTb KOXHOMY IO Aijlax Horo: npaBegHHKkaM — llapcTBo
HeGeCcHe, KpaCy HEBHMOBHY, paaicTtb 6e3 kxiHus | Ge3-
cMepTs BiuHe, a rpillHUKaAM — MYKY BOTHEHHY..."23 3Ma-
JIIOBAHHA KOHTPACTY MiX paeM i nekjom pobuyocs B
AaBHiX Pyci THMOBHMH AnsA THX (I mi3Himux) yacise
CepeaHboBiyusA a0 nepecaau 3rymeHMMH apbamu. Ocb,
HanpukJaZ, ABa KOPOTKi ypUBKH 3 anokpugiuHoi "KHHUIH
0O TarHax EHOXOBHX":

B paio "Bci gepeBa GiarouBiTHi, 1 nuoau ixHi 3pini
Ta 3anamHi, i CTpaBM NPHHECEHI, MO NapyoTb AHXaHHAM
naxyuyuM, a nocepeavHi lepeso XHUTTHA Ha TOMY Micu,
Ha sskoMy cTa€ lNocnoab, KOJAM CXOAMTb B Pan. TyT
AXepena, 3 AKNX Te4yTb Me[ | MOJIOKO, a 3 iHNHX — OoJIeR
i BHHO. HeMae TyT aepeBa HenJjigHoro, i Bcsike Micue
GynarocnoBeHHe. TpUCTA aHresiB BeJbMH CBITJIMX OXO-
poHsI0TH 110 6s1arogaTs, 6e3nepepBHHM CIiBOM CJIaBJIAYHA
Bora no Bci aHi..."

lleko — Le "Micue cTpamHe BeJbMH, i BCSAKI MYKH
Ha Micli ToMy, i JIloTa TbMa ¥ iMJia 6e3NpOCBiTHa, i HEMaE
TYT CBiTJIa, ajle BOTOHb NOXMYPHH DO3rOopsi€ETbCA 3aBX-
A4, i pika BOrHEHHA BUXOAUTD, i BCe Micue e — TO NoB-
CIOAM BOrOHb, i noBcloau xoyofd 1 yig, cripara i HeMiu..." |
Tak jaJi, i Tak gani.24

llle 3rymeHimi ¢apbu onucy nekyja B anokpudiuHo-
My "XoxaeHil Boropoauui no Mykam”, e KOHKPETHO ro-
BOPHUTbHCSH NPO CTPaXiTJAMBI MYKH, IO YEKAIOTb Pi3Hi kaTe-
ropil rpimHukiB 3a ixHi 3eMHi rpixd. TakHHi MOKYIOUHH
rinep6osiiam GyB 3arajibHO nomupeHud i MabyTb BBa-
XaBcs NOTPi6HUM, mo6 3poBUTH sikHaMCHJIbHilIE BpaX€eH-
Hs Ha BipyloUyoro Ta CroHykaTH AOTrO mMykKaTH NMpaBeAHHX
CTEXOK [JI1 YHHKHEHHS CTpaxiTh, IO 4YekawTb rpim-
HUKa. B

BupasHa 6yna y xpucTtusiH Knischkoil Pyci Bipa B
npuxig CrpamHoro Cyay npH kiHui cBity. "Tny6uHHa
KHHMra", Ayxe TonyjsipHa y KHAXIA aepxasi, 3amManbo-
BYIOUM HepiBHY GopoTb0y Ha 3emJi [Npasau | Henpasaw,

23 Mepexknan 3 BHAAHHA “TIAMSTHHKH JITepaTypw ApeBHeR PycH XI-Havano
Xil Beka", Mocksa, 1978, cTop. 120.

24 14T 3a “IcToplelo ykpalHchbko! niTepaTypH”, T. I, Kuis, 1967, cTop. S6.

25 Tam xe, cTOp. 56-57.
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BHCJIOBJIIOE NEPEKOHAHHSA, MO TakK sk XpHCTOoC Ha CTpam-

Homy Cyal 3iTpe rososy 3mis-CataHaina, tak 1 [lpaBaa
OCTaTouHO nepemoxe Henpasay.2é Iness HaropoaH npa-
BeAHWKaM, a kapu rpilHHkaM B Ui "ocrtaHHi gHi" nocixi-
AOBHO THATHETbHCS B UHUCJIEHHUX TBOpPAX JiTepaTypH,
nomupeHoi B Kuiscbkift Pyci, 3okpema B anokpudax.

OCHOBOI0 XPHCTHSIHCbKOI'O BipOHaBUaHHA € Bipa B
BOCKPeCIHHSA NOMepJIHX B "A€Hb €AHHHUHA, MO HOro BCTa-
HoBuB Bor”, sik nume JyiTonuceub HecTtop, koJsKM Ayma
JI0ACbKA 3'€AHAETHCA 3HOBY 3 BOCKPECJHM TijoM, mo6
cTtaTtH Ha Cyn locnoAHik. 3 ornsagy Ha Take MaiGyTHeE
Ana TniHHoro rtenep Tina, llepkBa 3 3acaAy BHCTYIIA€
NPOTH CrNaJIEHHA TiJ MOMEPJIHX, XO0U PaKTHUYHO AJIs1 TOTO,
mo6 BockpecuTH nomepioro, borosi He GyayTh KOHuUe
HeoOxigHi Bcl #oro TijecHi eseMeHTH. Lle nmoknano kpaft
Tpaauuii TiJlocnajseHHA cepea CJIOB SHCbKHUX IJIEMEH, siKi
TPUMaJHUCh 1i. [loMepJIUX XOBaJIM rOJIOBOKW Ha 3axig, mo6
oui ixHl 6ysu ckepoBaHi Ha Cxig B AeHb cnioAiBaHOro
BOCKpPECIHHA | MOIIM NOBauMTH COHLE, SIKE CXOAHTHUME Y
TOH BEJUKHUH A€Hb.27 3p0o3yMiJio, MO 3 HOBOIO BipoI0
NIPUNHMHMAJIOCH NTOCTaYaHHA NTOMEPJIOro 3arnacaMu JJs To-
ro cBiTy, a TakoX 3HHK 3BHYad NMOCHJIATH NMOKiIAHHKA-
YoJsioBika B NnoToHGIuHE XHUTTHA B XIHOUOMY TOBapHCTBI.
HaTtoMicTb 3 yacom (Bnepme Ha nepesioMi XII-XIII cToiTh)
B NMOXOBAaHHUX 3 ABJSIOTbBCA XPHCTUSAHCbKI CHMBOJH:
HaTinbHi XpeCcTUKH, IKOHKH.28

Bipa y BiuHe XHTTs1 | ManGyTHE BOCKpPECIHHS BCe X
Hikosu He nocia6JioBajia 3arakOBOCTH | TpariuHoCTH
CcMepTH — Tak 0yJio i Ha MoyaTkax XPUCTUSIHCTBA, Tak € |
Tenep. 3 AaBHiX yaciB 40 HamMX AHIB AiAmoOB 3BHUYall He
3aJjiMmaTH NokifHHka caMoro. flk i KOJIUChb, METOK UbOTO
6yJIO OXOPOHHMTH NOMEPJIOro BiA HAanacCTyBaHHS 3JIMMH
CHJIaMH, SIKi, K BipHJIH, MOIJIM He AONYCTHTH Aymli A0
Bigxoay B iHmMH#A CBiT, i ToAl NMokifiHMK XoAHB 6H 1Mo HO-
Yyax Ta HemnokoiB JoAeN.2? 3a XpUCTHUAHCTBA 3anpo-
BaJXeHO 3BHuUai 6e3rlepepBHO — aX A0 NMOXOPOHY —
UHTATH HaA NMOKIAHUKOM ICaJTHP.

26 1. BineubkHA, IcTopis yxpalHchbko! niTepaTypH®, T I, cTop. 212.
27 puiBakos, “S3aniuecTso” CTOp. 110.

28 Tam xe, cTop. 111.

29 1. BlneuskuA, “IcTopia yxpalucbkol niTepaTypH®, T. I, cTop. 153.
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HeBig' €eMHUM eslIeMEHTOM TNOCMEPTHOIO | IOXOPOH-
HOro pHTYyaJy JaJji 3ajMmaBCH NJjad-rojiociHus. [Ipo ne
Hepa3 3raagyeTrbcsi Y TBOpax Kuiscbkoi Pyci. KHSsruHsa
Osbra BHsABJSAE AepeBysiHaM GaXkaHHs BiABiAaTH MOTHJY
CBOro yGHTOro uoJioBika | MomjakaTH Hajg HE (Xou, fK
BHSIBHJIOCb, KPiM TOro BOHA roTyBajla YEProBHH axT
noMctd). Ko nomepsia cama Osbra, "njakajd IO Hin
NnJjadJyeM BEJMKHUM CHH ii, i BHykH i1, i Bcl moau”". BceHapo-
AHIA Xaab BUKJIHKaNa | cMepTb Bonoaumupa: "3iAmiMUcCh
miogu Ge3 Jiiky i nJiakaju no HboMy: GosipH sk Mo 0Go-
poHueBi KpainH, GiAHI sik MO cBOEMY OGOpOHLEB] i rogy-
BaJIbHHUKY, ... MOXOBaJH TiJOo Horo, 6Ja)X€HHOro KHS3s,
3 nuiaueMm”. [axanu no BMepJioMy fpocnaBoBi "JIOAH...,
BceBoJsiog i yBecb Hapoa™ Y "CnoBi o nosky IropeBiM”
PYCbKi XOHH TJIauyTh CNiJIBHO IO YOJIOBiKaX, SKUX 3a-
MYUHJIH NoJIOBLi. B ykpaiHCbKMX CejlaX me i B HamoMmy
cTtopiuui rojJociHHs XiHku, Matepi, JOHbKH OyJi0 MiLHO
36epexeHol0 i 30BCiM MMPO AOTPUMYBAHOW TpaAHLIE.
I'onoCiHHA MMPOKO BHBYAJIM i 3alIMCYBaJIH.

'onociHHA yacTo Majo popMy pPO3MOBH 3 IIOMEP-
JIHM Ta 3 paHille CNOUHJHMH pOoAHYAMH. Y HHX BHC-
JIOBJIIOBABCSA XaJib, MO IXHIA PiAHUA NOKHAAE CBIiT; JOKO-
PH, MO BiH CHPOTHTb CBOK POAHHY, KHAa€ rOCrOAapCTBO.
Jlo paHime noMepJIMX 3BEPTAJIMCh 3 JOKOPaMH, MO BOHH
3aHaATO CHJIbHO NpHBa6IoBaJM HOBOCIIOUHJIOro A0 celbe
Ta 3 NMPOXaHHSAM NPHUAHATH HOro JO CBOro TOBapHCTBa,
"'npubpaTH KoMy MicTeuko koJio cefe”. CaMoro mnokifHU-
Ka npocuJyH i ix He 3a6yBaTH Ta NpHrorysatH Giss cebe
Mmicue. Bce ne 6yjsi0 YaCTHHOK BipH B TPHBaHHSI XHUTTH
nicasi CMepTH; B Te, MO Ayma IOMEPJIOro 4Yye€ rojoc
XKHUBHX.30

Tpu3Ha, sik yXe 3rajgyBajiocsi, 6yja B JOXPUCTH-
fAHCbKi yacH 60iOBHMMHM irpaMu Ta 3mMaraHHsiMH, o6o-
B'AA3KOBOI0 YACTHHOK NOXOPOHHOIO pUTyasy. KHSIrHHS
Osnbra, 6yAyuyd me NOraHKOW, BRAMITYBajla TPU3HY HaA
MOTHJIOI CBOro y6utoro uosioBika. Ajie NMpUAHSABIIH
XPHCTHSAHCTBO, BOHa 3aloOBijJla HEe 3BEpIlyBaTH IO HiA
TPH3HH, | 11 nMoxoBaB CBAMEHHUK.3! THM UyacoM, CJIOBO
"TPHU3HA" NOCTYNoBO HalyJio TENEpPIMHLOrO 3HAUEHHA —
NnoMHHaJibHOro GeHketry a6o obiay.

30 M. rpymescbkuf, “Icropis yxpalucbko! aiTepaTypu®, T. I, cTop. 119-120.
31 “TlamMATHHKXH TMTEpaTYpH ApeBHeA PycH®, cTop. 82.
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[laM’siTb PO NMOMEPJIMX NPOAOBXKYBAJIM MAHYBATH |
nicns NpUAHATTS XPUCTHAHCTBA, XOU MOTHBH CTaJIH Te-
nep BHUKJKWYHO aabTPYICTHYHUMH. [lOKiRHHUKIB He
norpi6Ho Bxe Oyso 3agobpioBaTH, 3anobiraTu IXHboi
JaCKH4, MPOCHTH AONOMOTH Yy BHPOMEHH|I ypoxalo, B
ycnixy rocnogapcrsa. HaBnaku — HeBiJA'€MHHM eJIEMEH-
TOM NOMHHaHHS CMOYHJIMX CTaJM MOJIMTBH 3a CIOKi#
ixHiX gym, 3a ocesieHHA IX cepel npaBeAHHKIB y Boxomy
HapcTBi. Aje pa3oM 3 THM, 3 AOXPHCTHUSIHCbKOI o6psio-
BOCTH 0yJI0O NMEPEHECEHO B HOBY XPHCTHSIHCbKY AYyXe
Garato 3BM4aiB Ta pUTYyaJiiB, IEPEBAXHO, aJIe HE 3aBXH,
HafliJlIeHuX HOBHM 3MICTOM.

36epernach Bipa B Te, MO0 B J€Hb NTOMHHOK MepTBl
TNOBEPTaOTbCA 3 TOro CBITY i €AHaOTbhCA 13 CBOIMH piA-
HUMH Ha 3eMJi.3 Ak i kosuch, GibmicTs NOMHHOK 3BEp-
mMyBaJJMUCb Ha LIBUHTAPSIX — TYAU NPpUXOAUJH, mMOO
BiABiAaTH noMepisux. [laBHs1 TpaAullisl, MO NMOMHUHAJbHI
AHi NIpMnajaloTb Ha rOJIOBHI BiXH KaJIEHAapHO-CiJIbCbKO-
roCroAapCbkoro LKAy, Y XpUCTHAHCbKIA KHIBCbKi# Pyci
6ysa 3MiHeHa: i AHI NMoB's3aHi Tenep i3 cBsiTaMH
HepkoBHOro kasneHaaps. I'oJoBHi TpU NMOMHHaJIbHI AHI
POKY 36eperMch, AICTaBMH HOBi Ha3BH | HOBI AHI.

HantzarasnbHimuMm, HanGisbmUM i HaKKOJOPHUTHIMMUM
NOMHHAHHAM IIOMEPJIKX CTaJIH NPOBOAH, SKi NepeBakKHO
BJAITOBYIOThCH B nepmy nicias BesHkoAHSA POMHHY
Healmo a6o B sikuicb AeHb CBiTJOro THXHS. [lepeHeceH-
HS fAaBHE-CJOB 'AHCbkol PagyHMUi Ha J€Hb, TiCHO
Nnos'si3daHuil 3 BenukoaHeM, 6yso UiJKOM JIOTIUHHUM
KpOKOoM. BesukaeHb — ue cBATO BockpeciHHA XpHCTOBO-
ro, NepeMoru XHUTTA HaJ CMepTio, Hadii Ha MaibyTHE
BOCKPDECIiHHA YCiX NOMEPJIMX — TO SIKHA Xe Yyac Kpame
HajaBaBcs 6, mo6 po3aisMTH L0 padiCHy Haalo i3 cBOIMH
NnoMepJiMMH PiHMMA? [IPOBOAM BKJIIOYAKOTb, HaCaMIIE€pea,
LHIEPKOBHE NMOMHHAHHSA TIOMEPJIHX, MIiCJAA YOIro BOHH
NepeTBOPIIOTLCA HAa CBOEPiIAHY CNiJIbHY Tpamne3y Ha

32 HapGinbm 06paIHHM BHSABOM TaKOro BIPYBaHHA € T3B. "HaBCLKHA Benuk-
AEHb", MO 3a AeAKHMH fepexkalaMH OyBae y UHCTHA (CTpacHHA) YeTsep, 3a
IHIMMH — y yeTBep BEe/IHKOAHbOTO THXHS, a 3a me {HMHMH — Yy YeTBep Mo 3e-
JNieHux CesiTax. Hapoa BipuB, mo B HeA feHb HaB's (MepUl) MPHXOAATb Ha
3EMJTI0, BIAMPABJIRIOTb CBOE BJIACHE CBATKOBE BOrocayXeHHA, XpHCTOCYIOTLCH |
noBepTalTbCA Ha ToR cBiT (0. Boponan, “3sWual Hamoro Hapoay", T I, cTop.
367). IcHY0OTb BIpyBaHHA NMPO THMYACOBE NMOBEPHEHHSA NMOMEPJIHX Ha 3emiio | 3a
{HOHX O6CTaBHH.
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ixHix Morunax. l[lepea cnoXHBaAaHHSIM CTpPaBH 3ragywTb
iMena nomMmepsnx poaudiB i piAHUX; nicaA Tpane3u 3ayu-
MalTbh Ha MOTHUJIi YaCTHHY mMKapJyn 3 BeJHKOAHIX
KpamaHok afo i kijbka KX KPAamMaHOK, a TaKOX Jemo
13 ’asuMmkiB cBsiueHoro. Ha 3akiHUeHHsl rojoBa pPOAWHH
BHJIMBAE. HAa MOTHJIY Yapky TrOpiJIKH, TPHMOBJISIOUH:
"IxTe, nuitTe, CIOXHBaHTe, i HaC rpimHHUX CrIOMHHanTE" 33
lle 3 onucy 3 yxe GJM3bKMX A0 Hac udaciB (xiHeub XIX,
noyatok XX cTtopiuyusl), ajie MOXHa 3 NiACTaBOK IIPH-
MyCKaTH, MO I'OJIOBHI €JIeMEHTH NnpoBoAdiB GyjH B sKiACh
dopmi yxe i B KuiBcbkift Pyci, HaneBHe 3 GijibmHMH
BIJIMBAMH JJOXPUCTHUSAHCbKHUX 3BHUAIB.

CrapoaaBHi noraHcbki pycasii — gpyre pokoBe no-
MHHaHHA TIOMEPJIMX — XPHCTHSAHM Kuischbkol Pyci nepe-
HecJsid Ha Tpoiubky CyBOoTy, sika 3BE€TbCSl POAHTEIbCbKOIO
a6o NoOMHMHAJbHOW. Y Hami AH| BIMaHYBaHHA NaM'ATH
NMoMepJIMX oOMEeXYITbCA BiANpPaBow 3aynokiftHol JIiTyp-
rii Ta lNaHaxuau. ICHy€E TakoX 3BHUYal IIOMHMHATH repois,
mo noaArM B 6opoTbBi 3a BoO YkpaiHH. Asie 3a uvacis
KuiBcbkol Pyci NOMMHKMA Ha rpaHi BecHH i Jita 6ysM, fK i
pycaJii, Mo iIX BOHH 3aMiHHMJIM, TYUHHM Ta €MOLIMHHM
cBsiTOM. Ha MockoBcbkoMy CtoriaBoMy cobopi 1551 poky,
AKUA po3risigaB NMUTaHHS Pi3HUX €pecefl Ta €EPETUUHHX
3BMuaiB, MO NMPOHHKJIK B HapoA, NMPO L€ TOBOPHJIOCSH Tak:

"Y Tpoiubky Cy6oTy no cesax i mnorocrax
CXOASATbCA MYXIi i >XOHH Ha XaJbHHKaX (LUBHMHTapsax) i
NJIauyTh Ha rpofax 3 BeJMKHMH 30HKaMH. A KOJIM CKO-
MOPOXH NOYHYTb I'paTH Yy BCAKi 6icOBCbki irpH, TO BOHH,
MPUNUMHUBIIA TJIa4, NOUMHAIOTh CKAaKaTH, TAHLIOBATH | B
AO0JIOHi 6UTH Ta NiCHi caTaHHUHCBbKi CriBaTH". 34

TyT SSBHO MOBa PO 3aJIMIKH CTapUX DPHUTYAJIbHUX
obpsaais, npaBaonoaibHo Ayxe cnoTBopeHux uyacoM. Ha
YxpaiHi B XVI-y cTOpiuui TakMuX 3BHUYAIB, HACKiJIbKH
BiJoMoO, BXe He GyJyio. Ayse B KHiBCbkii Pyci BOHH Myciau
6yTH 3araysibHO nomupeHi. [Ipo pycanii 3raayerbca y
"[loBicTi BpeMeHHUX JiT" Ta B INaTieBCbKOMY JIiTONHMCI.
EneMeHTH MOTaHCTBAa SIBHO NPOSBJISIJIHUCH OCOBJIHMBO
CHJIBHO Yy 3B'SiI3KY 3 UMMM NTOMHMHAJIbHUMHA CBSATKYBaHHS-
MH, i 11e BUKJIMKAJIO THiB Ta 3acya LlepkBH.

33 0. Boponan, "3sHual Hamoro Hapoay”, T. II, cTop. 12-16.
34 B. PuGakos, “flanuecTBo”, cTop. 115.
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He6Garato 3aJiMmMJIOCh A0 HamMX AHIB | 3 NOMHHAaH-
HSI TIOMEDPJIHX 3 HaroAu OGXHHOK, NTEPEHECEHE YaCTKOBO
Ha cBsaTo [peob6paxeHHs I'ocnogHboro — Cnaca. 3 no-
MEpPJIKMH AiNATbCA CBAYEHHUMH TJIOAAMH, 3ragywrb Ix y
MOJIMTBAX | 3a CBATKOBUM 006ijoM. Ajie B JaBHUHY 1ie Oy-
Jla ogHa 3 rOJIOBHHX Haroj 3rajlaTH Nnpo NOMEpPJIHX pia-
HUX, OJHE 3 POAOBHX CBSITKYBaHb 3 Yy4acCTIO XHWBHX | no-
MEPJIHX.

3BHUYal OCiHHIX, OB AA3aHUX 3 OGXHHKAMH, TIOMHHOK
nomepJinx GyJI0 BEJIMKOI MIpPOI0 NepeHeceHo mi3Hime Ha
AMUATpIBCbKY CcYGOTY, O NpHNajac Tenep Ha 7 JIMCTOMA-
Aa. B Hapoal icHyBasa Bipa, mo Aymi NOMEpPJHX INpH-
XOAATb Yy Ued AeHb Ha 3eMJII0 O CBOIX XHBHX pOAHUIB,
sikl 3aragyoTh Ix nig yac obiay. I[lig yac ulel noMuHabHOI
Tpane3d rocnoAWHs HabuUpae JIOXKY 3 KOXHOI cTpaBu |
CTaBUTb Ha NMOKYTTI B okpeMii nocyauHi, a Gins Hel
Bimae Ginuft pymHHK | CTaBUTb BoAy, mo6 yHoul "gymeu-
KM TIOMEDPJIMX NOMHIHKCHA A noobiganu”. JMHUTpiBCbka
cyfoTa — 11 €AUHHA J€Hb NTOMHUHAHHSA NOMEPJIMX, KOJH
JIIOAH He HOUIM Ha LIBHHTAp, a 3anpomlyBaJiH Aymi rnomep-
JMX OOJIOMY (T€ CaMe, fIK Yxe 3rajgyBaiocs, 6yyo | B go-
XPHUCTHSAHCbKI UacH nig yac OCiHHbOro CBATA OGXHHOK).3

Haibinbm XpHUCTHSIHCBKOrO XapakTepy Halpas gas-
HiA 3sMuJaft cninbHOl Beuepi BCbOro poAy B Ae€Hb Kopo-
YyyHa, nepeHeceHHun Ha CBAT-Beuip. 3 JaBHUHHM 3aJIMIIH-
Joch 6arato ejJeMeHTIB (AiAyX, KyTA Ta iHmi CTpaBH —
CHMBOJIH AapiB 3eMJii, pO3MOBH 3 TBapHHAMH, 3aKJIHKaH-
Hsl MOpoO3a, KOJAAKH), aJle BCE 1€ HallOBHEHE HOBHM
3MIiCTOM i TBOPHTb YPOUHKCTE CBSATKOBE TJIO AJS 3ycTpiui
HoBoHapoaxeHoro Xpucta. Bce x Bipa B Te, mo Bci aymi
TIOMEPJIHX TNpeAKiB CXOASATbCSH B LleA Beudlp Ha CHiJbHY
Beueplo, 36eperiach JO HamMX AHIB, ik 30eperMCh 3BH-
yai, mo BiAA3epKkasIoTb IO Bipy: 3alpPOMEHHA BCiX Aym
Ha CBsATy Beuepo, BugisieHHs iM cBsaTkoBOl Ixi. Ha xaJb,
MH He Ma€eMO NHCEMHHX 3raJloKk npo Te, AK CBATKYBaJH
CBsiT-Beuip y kHaxy a006y, ase Bci ui 3Buuai Myciau
icHyBaTH, Tisibki HarneBHe 6yjaM 3HayHo GaraTmi, He 3a-
TOPKHYTi uacoM. Bce X, sik Tenep, Tak i ToAi, B OCHOBI ix
JIEXHTb IOJIOBHE: Bipa B XHUTTH MNICJA CMEPTHA, B MOX-
JIMBICTb CHiJIKYyBaHHS XHBHUX 3 MEPTBHMH, B HEepoO3-
PHBHIiCTb poAy, XOU BiH NMOJiJeHUNA MiX UM | THM
CBiTOM. 3

35 C. KunumHHK, "YKpalHChKHA PIR y HapoaHIX 38HYasAX”, T. V, cTop. 192-193.
36 0. Boponaf, "3sHual Hamoro Hapoay”, T |, cTop. 72-74
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CrtenaH SIpMycCh

JIIOAHNHA [ BOI"ONnMoOYN TAHHA

HaykoBa KoHdepeHiis Koaerii CB. AHApest Ha Biga-
HaueHHA 1000-piuus XpemeHHs YkpaiHu B CBATY
[lpaBocyaBHy Bipy — 11e siBume pajgicHe | noxsaabHe. Bo
cripaBAi, igesi BiA3HaUEHHSA L bOro BEJHKOTO | Ayxe
BaXJIHBOTO [JIA HAaC I0Bijiel0 MOBMHHA OGyJia 3aaHraxy-
BaTH HE TiJIbkH CHJIM HAmOI'0 AYyXa, aJieé TAKOX CHJH Ha-
woro iHTeyekTy. | MM € B CTaHi 3pOGHTH NEBHUA BKJIAL Y
3AiACHEHHSA Hamoro BEJIHKOro 3aAYMYy TakK Yy Mexax
I0BiJIEAHUX CBATKYBaHb, K i Ha piBHI po3yMOBHX ped-
nexuifi. HaykoBa koHpepeHuist Konerili po6uTth CBiit BkjIag
B OOMABOX 3rajlaHMX aclleKTax; cama XxapTisi nizbopy TeM
KOHpepeHUil cBiAUMTHL, MO Ui TeMH BiamoBigalwTb o6HMA-
BOM BHMIpaM I0BiJIEAHHUX BiZI3HaU€EHb.

B nporpami niei kondpepeHuii MeHi Bunaio 3ac-
TAaHOBHTHCS HaJ 3araJjibHow TeMolo "JlioAMHa | Boronouu-
TaHHs". lle TeMa NpakKTHYHOI O NOpSAAKY; NPpOTe BOHA 3ac-
JIYroBye Miclisi B MeXaX HaykoBol koHpepeHlii, 60 He
BCE, MO CTAaHOBHTb CaMy CYTb LbOrO NHTaHHA € TakKHM
NpOCTUM, SIK BOHO 3BHYaMHO BHAaeTbCs. JlloAHHA MOXE
NPOXHTH BCE CBOE XHTTS, XOAUTH Ha LepkoBHI Bo-
FOCJYX€EHHS peryJisipHo i He 6yTH B cTaHi 3gaBaTtu cobi
CnpaBH 3 TOro, npo mo B 6oronoyrTaHHi, No cyTi peued,
ineTbcsa. [lemo 3 TOro, Ha mo s nonpobyl 3BEpHYTH
yBary ui€i go6ipHoi aBauTOpii A0 mMKiJILHOrO JiTYpPriyHO-
ro 6OrocJiosiss me He BXOAWTb. AJjie TOMY, MO PEYHHUKH
Aemo CMIJMBIMMX NpPO3piHb BXe NPo6yITh AOXOAWTH A0
HOBHUX 3aKJIlDUEHb caMe B MeXaX GOrocCJIOBCbKHX CTpe-
MiHb | TO Ha dopymi Koseril CB. AHApess, — sikpa3 Taka
TeMa (TuM Gisbme) nigxoauTh ¢opyMoBi gaHoi HaykoBoi
koHQepeHuii, opraHizoBaHoi Kouserieww CB. AHApEs B
BiHHineal.

OTxe, Mosi TeMa — JlioinHa | BOoronoyuTaHHs; aJje B
MexXax yacy AonoBizi, s nonpobyio NOAINMTHCA 3 BaMH
JIHOIE HaROCHOBHIMKM, IO HaJEXHTb A0 Li€l TeMH. A 1€
Takl TOUKH:

1. ®eHoOMEH BoronounTaHHA.
2. [lpupoaa BorornoynTaHHA.
3. boronounTaHHs B ykpaiHCbkiA Tpaauuii.
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OTxe, NPUCTYNAEMO A0 CaMOi TEMH JIONOBIAi.

1. ®eHOMeH BorornoynTaHHsAa

KpimM BorocsioBisi, NUTaHHAM 6OroNnOYHTaHHA Ta pe-
Jirii B3arani 3apMaETbCs Hayka, a 3okpeMa ¢inocooia i
AHTPOMNOJIOTisi; aJle BOHH PiAKO KOJIM NOJAlTb INOBHi 3a-
KJIDUEHHA BiHOCHO LbOr0O NUTaHHA. | iIM HeMa Yoro Au-
BYBaTHCS; BOHM NAXoAsATh A0 sABMM peuirii 1 6oronoun-
TaHHs i3 CBOIX 00'€KTHBHHX 3aJjiOXeHb, uepe3 Te ixHi 3a-
KJIoUYeHHA GyBaloTh 006 '€kTHBHO Haykosl. [lpoTe, sk
noGauxuMo Ti3Hime, HaBiTh XPUCTUSAHCHKiI ABTOPH B CripaBi
NMOXOAXEHHSA pelirii i 60rornoynTaHHsA YacTo BHUEPITHHX
BignoBigen He pawTbh. Lle CTAETbCA NMPOCTO TOMY, MO A0
BMBYEHHS LMX SIBUIO NigAXO0AHTbCA 6Ge3 AOKJIAaAHOroO
Ni3HaHHSA JIOACHKOI NPHPOAH, MO B AAHOMY BHIIaJKOBi
SIBASIETbCS (axTOPOM HAaMOCHOBHIMIOro 3Ha4yeHHA. Oue-
BHAHA piu, Mo nuTaHHA GoromnouydTaHHs Tpeba po3rns-
JaTH Ha OCHOB| 3aKJIlOUEHb XPHCTHUSAHCbLKOI, a BipHime, —
Ha OCHOBIi NnpaBocJIaBHOI aHTponoJorii i To koHue 3 y3-
IJISiAHEHHSAM HafHOBIMKMX BHCHOBKiIB TcMxoJorii, HaBiTb
couiosorii.

Cka3asmM 11, TpeGa CTBEPAMTH e K (Hme, a came,
o roBopsud npo peHoMeH GOronovyHTaHHsA, MU CTAEMO
Biu-Ha-Biu 3 OHTOJIOTiYHOW noTpefol0 Ni3HaTH camy
npupoay, To6To — cCaMy OHTOJIOTiUHY CyTb GOronouu-
TaHHs. lle 3aBsaHHSA € BMKJIIOYHOIO 3HaueHHs1, 60 BHAC-
HEHHSA, UM HEBUACHEHHS LUbOI0 NMUTAaHHSA AOBOAHUTH JIO
NMOBaXHHUX iMIJikallid. Hanpuxian:

$eHOMEH GOrornouYMTaHHSA MOXHa po3rsjaTd icro-
PDHUYHO; 11efl nomsAA HeEBIAMIHHO BeJle O 3aKJIIOUEHHS, MO
Tak peJiris B3araji, Ak i 6oronounTaHHs 30Kpema, —
siBMIjAa yHiBepcaJbHi. lle 3akioueHHs Ma€ CBOI 0COGIHBY
cuiy, 60 BOHO repekoHye, mo 6e3 pesiril jogMHa NpocTo
He Moxe 6yTd, mO IO CBOIf NpHpoOAi JOAHHA — peJi-
rilHa icToTa. A 1€ AYX€ BaXJIUBE NNEPEKOHAHHSA.

Hani: peHomeH GOrONOUYMTAHHA MOXHA PO3MAAaTH
TAaKOX, SIK siBMIle MopaJibHe. lled niaxia, 3sMuyanHo, Bege
A0 3aKJIIOUEeHHs1, 0 6OronouMTaHHA — L€ JOBT JIOAUHH
lNocnoay Bory, mo Js0AMHa NOBHHHA, YH HaBiTb MYCHTb,
cnaBuTH Bora signoBigHUM GOronouyMTaHHAM, 60 6o-
rornoudTaHHA HaneXHTb ["'ocnoay Bory Hafinepme i pei-

66



rifHa JjiogHHa He MOXe LbOro o6oB'A3KY 3aHealyBaTH.
I ue € nNpaBHJIbHE 3aKJIIOUEHHS.

AJjle Tenep pPO3BHMBAETbCH UHMCTO AHTPOIMOJOriYHHH
nigxiga Ao sisuma GorornouuTaHHsA. llest nigxig Bege o
3aKkJIIOUEeHHS, Mo GOronoyMTaHHSA — ll€ OogHa 3 HaHoc-
HOBHimMX notpeb yoacbkol NpHpoaH, mo 6e3 Goronouu-
TaHHSA JIIAMHA NPOCTO He Moxe 6yTH. Bo To B Goronoum-
TaHH| JlloAMHA OCAra€ CBOW ICTOTHY INMOBHIO, €EAHAIOUUCDh Y
IbOMY akTi 3 iHMKUMH JIOABMH i 3 caMuM T'ocrnoaom
Borom.

AHTponoJsoriyHe 3akJIUYEHHS MAa€ OAaJIEKOCSXHe
3HAaYEHHS; BOHO NiAHOCHTb JIIOAHHY AYX€E BHCOKO, a B
camy peJiriio 1 B 60ronoyMTaHHA BKJaJa€ 30BCIM iHOHMA
aMicT. Bo TOoAai, xoJsIM nepmi ABa nmomAav 1 ixHi 3axJo-
YEHHSA B'SKYTb JIIOAUHY 3aKOHOMipaMH TNCHXOJIOTiUHOIO
NPUHYAXEHHS, fAKi HakaldywTb: O6yab penirinHUM/omw, 60
PENIriAHICTb JIOACHKOI NMPUPOAU ONpPaBAOBYETbCH YHi-
BEPCAJIbHUM NMPHKJIAAOM, UK i JocBigoM; 6yab pesirifta-
MM/o10, 60 Lle TBiA MopasbHMA OGOB'si30K, a6o # TBik
posr l'ocnoay Bory, — TO TpeTifAi nornsig, aHTpono-
JIOriYHHH, xaXxe mo 60rornouynTaHHA BHUBOAWUTDH JIIOAHHY 3
MJIOMHMHH 30BHIMHbOTO NMPHHYAXEHHS, i CTaBUTb 11 Ha
BEepmIMHK AyXa, BoJli, mo6Gosi, npasau i gfo6pa, Bexe i1 Ao
locnopa Bora, #t Bumoi nosaru g0 o6pa3dy Boxoro, sikuM
JIAHHA Mo CyTi €. lIA ocTtaHHA, TO6TO — aHTPOINOJIO-
riyHO-OHTOJIOTiUHa MO3HUlisl MOJ0 PO3yMiHHS NPHUPOAHU
6oronoyvTaHHA, — HaA3BHUAMHO BaXJHBa, 60 BOHA
cnpasji BUBOAMTDL JIIOAHHY Y LAapUHY ynoaibHeHHst Bo-
IrOBi, IO € BUKJIIOUHOK WiJUJIIO JIIOAMHMU Ta 1i XHUTTSH.

HoBiTHs1 Hayka H ceKkyJispHa aHTpPOIIOJIOTiA HaBua-
I0Tb iHakme. HanpukJiaa, nosisy peJirii # 60ronounTaHHs
BOHH TNOSICHIOIOTb MOTHBOM CTpaxy. 3rifHo 3 IxHiMH BHC-
HOBKaMH, INpHMIiTHBHA JIIOJMHA AOXOAMNA A0 peJiriAHuX
BUCHOBKIB (i 0 6OronouyMTaHHA) 3 MOTHBIiB 30BHiIIHbOIO
nopsAaky: mo6 3a nocepeAHHLTBOM penirifiRUX ik
NpUMHAPIOBAaTH CTHXIAHI cHau Tomo. [lpote, MeHi
31a€ThCHA, OJO HAaBiTh Yy TUX NPUMITHBHHUX 3aKJIIOUEHHAX |
pyxax JoAMHA mykKaJja 3aCllOKOEHHSI CBOIX BHYTpimHix
norpe6 AyXOBOro XapakTepy, i To HaBiTb ToAl, KOJIK BOHA
po6uiia 1e IHCTHHKTHBHO, SIKIO He IHTYiTHBHO. ToMy
30BciM npasjgonoAi6Ho, mo To 3 yBaru Ha ue An. [asno
ATEHCbKUX S3MUYHHMKIB HalBaB NOGOXHHMH JIOAbMH (i1
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17:22-23). Tpeba 3HaTH, MO iAOJIOTIOKJIOHCTBO aTeHlliB He
6yJio ixHIM CBiJOMHMM CITYyX€E€HHSIM TEMHHM CHJIaM; BOHO
6yJio, paagHim, cBiIOMHM mykaHHAM Bora, 5Ikoro BOHH me
He 3HaiH. IXHi uucTo AyxoBi moTrpebu Gysu BHpa3Hi |
CUJIbHI; BOHH NMpoGyBaJiM 3acrnokowBaTH cefe K MOIJIH,
NMOKHK 3roaoM ix He 3acriokois Xpucroc. [[pore ToA ¢axT,
mo Hayka peuJirii, ¢pinocodii, etHosorii, a Tenep aHTpo-
noJsiorii cTBepaAXywTbh, mo B icTtopil smoacTBa Geapesi-
rilHoro Hapoay HikoJH He 6yJo, — AyXe BaXJiiBe TBEP-
JXKE€HHH.

Bo, HanpukJiaa, B CtapoMy 3anoBiTi 3aHOTOBaHO
Take SIBUIlE, IO HaBiTh NO3a MexaMH penirii Ctaporo 3a-
noBity 6yJi0 cBsimeHCTBO, i 6OrONOYHTAHHS, NPHKJIAA0M
SIKOTO € TAEMHHUHR Menxuceaek (Byrtsa 14:18-20). Horo
CBSIMIEHCTBO | XepTBONpPHHOMEHHS Gyjso npHeMHe Bo-
rosi, a cam BiH cTaB o6pa3oM cBsimeHcTBa Camoro Icyca
XpHcTa (EBpeiB 8:6).

B3arasni x, ssBunie 60ronounTaHHs, ge 6 BOHO He 6y-
Jio, — 11e MaHidecTallifa npaBAH, Mo penirikHiCTb JIIOAHHH
i cnoco6M 30BHIMHLOIO BUSBJIEHHS 1i (BOrONOYHTAHHHA)
— ue raubuHHUA dakT Jgwacbkoi npupoaH, ue ii oH-
TosoTiuHa norpefa; He Tak AOBr JIOAHHH | He Tax ii
060B' 130K — HaBiTb He NpPHBLIENR, AK AEXTO TBEPAUTb, —
a gyxosa norpefa, Ky MOXHa 3aCIIOKOKBATH BHKJIIOYHO
B pesirifnuft cnoci6.

fIk HeBig'€éMHa 4YaCTHHA XHTTA JIOACbKOI NPHPOAH,
tbesoMeH GOTrONMOYHMTAHHS MOXE 3BOpymyBaTHCSH |
BHMKJIMKATUCSA NIACBIAOMHUMH CHJIAMH JIIOACbKOI NPHPOAH,
6o smme B 30BHIMHbOMY BHPaX€HHI JIIOAHMHA MOXE 3HaX-
OAMTH CBOK O6'€eKTHBHY NMOBHIO. A €AMHe Axepeno i€l
MOBHi, UH BUMNOBHEHHS JIOAHMHHU — TiJIbkH BoXecTBEHHO-
ro NoxoJXeHHs, i 1e skpa3 1e, Mo JIOAXHA BTpaTHJA Y
BMMNaAKkoBi il mepmoro # yHiBepcaJjbHOro nagiHHs. Y TO-
MY naaiHHi JlogHHa 3aTpaTuJa nogoby Bora B co6i
caMiit, a 6oronounTaHHA — e i HaMaraHHs NPUBEPHYTH
B co6i 1o nogibHicTh A0 Bora 3HOBY.

[ToTpeby ynoai6HenHus borosi soauHa BiguyBaJa Big
CaMoro nepBiCHOro ynajgky B rpix; BoHa cTpemisa Ao
HbOro B pi3HH# cnioci6, — HaBiTb XHGHHMH AOpoOramMu M
MeToAaMH, — Mok BkiHUi Bcl ui muasixu | Metoan Gyiu
BUIIpaBJieHi IcycoM XpHCTOM, MO NPHANIOB BHIIOBHUTH
BCe HOBHUM 3MicToOM (MT. 5:17) i nponosiaAio AnocToJis.
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2. [lpupoaa BoronounTaHHA

3 npoci cka3zaHOro BHXOAUTb, MmO, @YHKUIOHAJNBHO,
GOronoyHTaHHA € 3aco60M 3aJOBOJIEHHSI HAOCHOBHIMHX
AyxoBux mnorpeb soguHH. lle 3BOAHTHBCA A0 BCSKOTO
YAOCKOHAJIEHHA, a3 OCTaTOUHO — A0 ynoAiGHeHHSs JIogu-
HH Jo Camoro Bora, To6To — 0 0o6oxeHHs 1.

lUloxao fioro ¢popmu i cyTti, — npaBocnaBHe 6o-
roNOYMTAHHSA YNPAaBISAETbCA KOHKPETHHMHU HOPMaAMH
lpaBocnaBHoi Bipu | € 30BHimHIM, TOGTO JiTYpPriuHUM
BMUPa3HUKOM ii. JHLIUMHU CJIOBAaMH MOXHa CKa3aTH, IO
npaBocjaBHe GOronouydTaHHs PO3BMBAETbCH B MeXax
cuMmBoJia [IpaBocsiaBHOi BipHu. llel CHMBOJI SIBJISIETbCSHA
cTUCaAuM 306paxeHHsaM Bciel Ictopii CraciHHA, a BTIM
ictopii BoxecTrBeHHOoro TBopeHHs Bcecsity, Horo
BiJHOMEHHSA A0 CBiTY, a 30KpeMa 0 JIOAHHH.

BoronoynTaHHsa pO3BHBAE nepea ouyuma Bipylouoi
JIIOAHHH BCIO NMaHOpaMy ICTOpYYHOI JOJi JIOAHHH, BCIO
icTopilo i1 cnaciHHsi 1 AoBOAMTHL A0 po3MipiB MailyT-
HbOIO BiKy, IO € MO3a MeXaMH Hamoro po3yMiHHA. Le
CcBiT €BXapHCTIii, CBIT ecXaToJIOTiUHUHA, AKUK BCe TakM
[a€TbCA Ni3HaTH cebe BifUyBaHHSAM JIIOACBKOrO AOCBiAYy
cborogHi. CaMe Le € HANBHI[OIO METOK YCiX HamMX
JIITYPriyHUX CTPEMJIiHb Ta 3aXOAiB.

[IpoTe, npaBocyiaBHe GOronoyMTaHHA He obOMexy-
€TbCsl O CaMOI'0o OIJIAAY, YH TNIPHIraZlku CBSIMEHHHUX NOAiA
MHUHYJHUX udaciB. CaMol0 CHJIOIO CBOEI NpUpPOAH MNpa-
BOCJIaBHe JiTypriude 6OrornouydTaHHsa ige AgaJji; BOHO
TAaKOX OIIDHCYTHIOE (B AocBial moged) noAil MUHYJIHX
yacis. Ocb, Hanpukjaja, XpUCTOC HapoAUBCH ABi TUCSUi
pPokiB TOMY, ane, CBATKYIOUH Pi3gBo, MU cniBaemMo:
‘CooroaHxi Jlina HegocsixHoro Hapoaxye!" "CoorogHi 0aa
npojaae ceoro Yuurens”. | Takux JITYPriuHMXx BUCJIOBIB y
Hamux GorocnyxGoBHX TekCTax AyXe Gararo. A Lie Ha-
ragye HaM Te, IO CBATKOBaHAa CBSINIEHHA MNMOAiA, UH AKH-
ACb npeaMeT CBATKYBaHHS, — ll€ He TiJIbKM ClpaBa Ha-
ol nam'siTi, HaOro CBATKYBaHHA, aJjie [IOHaJ yce — Le
CIipaBa po3yMy, cepls i kOHUe — crnpaBa Hamoro Ayxa.

MNoaibHoMy JNITypriuHOMy TpPakTyBaHHIO, a BTIiM |
AYXOBOMY AOCBiAi JIIOAMHU NiAJATAIOTb npasau [IpaBo-
cyjaBHoro CumBoJsia Bipu. Hanpukiaa, taki AOrMaTHUHI
npaBaH, siK npasga BoxecTtBeHHoro TBOpPiHHSA, nMpaBaa
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[Ipomucay Boxoro (Horo onikH Haj CBITOM), TTOXOAXEH-
Hs i gons JIOAMHH, BoxecTBeHHa obiTHULA CrnaciHHA —
e npaBad i TEMH, sAKi MoAawTbCA JIOAHWHI AJA po3-
BaXeHb | NepexHuBaHb y KOHTekcTi Borocayx6u, mo
aBeThcs BeuipHew. LUsa Cayx6a, 3okpeMa, B ocoGaHBHHA
cnocif 306paXxye€ i Jonomarae JoAHHI Hamoro uacy
PO3yMiTH, HaBiTb NEPEXHUBATH TOK AYMEBHHUA CTaH, MO
foro nepexHBaa JwoauHa CTtaporo 3amnosirty.

Bo, ckaxeMo, CKOpo MmiCJjA HacTpPOKw pPajoCTH ¥ Ay-
MEeBHOro NiAHECEHHSA, MO BUKJIHMKAKWTbCA JITYPriYyHHMH
o6cTaBUHaMH, diSIMH Ta pyxaMd Ha CaMOMY nouartky Be-
YyipHi, — nNpHrameHHs cBiTJa B LepkBi, 3akpUTTA llap-
CbKHX BpaT, MOJIIHHSA nepej THMH BpaTaMH YacCTHHHO
PO3061aueHOrO CBSIIEHHOCJYXHUTENSA — 1l ApaMaTHU4YHa
O3Haka,njo mocb Hegobpe cTasiocHd B LIapHHiI Ayxa. (1e
BiAUyTTs N NEpeXHUBaHHS NaAiHHA AgamMa B rpix i Bur-
HaHHS Horo 3 paw). Aje och cniB BeuipHol nicHi, "Tocno-
au, B3uBaw A0 TebBe, BHUCayxal MeHe!" MOSICHIOE B YOMY
cripaBa; mnicjisi KOpOTKOTpUBaaoi pagoCTH 3 TBOPIHHSA
KpacHd cBiTy (KOCMOCY) i JIIOAMHH B HbOMY, HeCNoAiBaHO
CTaBCs ynaAok JIIOAWHH B rpix. Yepe3 Te JiogdHa B JaB-
HUHY TepexHBajla Tyry 3a BTpay€HHM CTaHOM HEBHH-
HOCTHA ¥ AyNIEBHOTO (PafiCbKOro) CIIOKOI0, BOHA Kasiyacs i
B nokasiHHi 6yarasa Bora npo cnaciHHs. lleit HacTpik
AYXOBHOI TYrH i NMOKasiHHs € NaHiBHUM nig 4yac Marxe
Bci€l BeuipHi; MOAHO BeuipHi micHi "HuHi Bigmyckaem” Ta
Tpomnapi, a 0co6JIHBO nicHs "Boropoauue [liBo, paaywca”
o6aaloTb BipYIOUHX JIIOAEA OYXOM paJdoCTH ¥ Hafil

B icTOpHUHOMY KOHTEKCT| yHiBepcajJbHOro AYXOBO-
ro gocBigy JwACTBA, kiHelb BeuipHi — ue kiHelb
CTapo3anoBiTHbOI Joni JioagMHHU. JlyXOBO, JiloAHMHa B Lled
yac cTa€ Ha nepesioMi aABox 3amnositis, Ctaporo # Hoso-
ro. A nitypriyHo, BOHa IrOoTOBHTbLCS OO NeEpexoay B CBIT
YTpeHi, ojo NOYHHAETbCA Ha IO3eMi BiJuyBaHb AYymEBHO{
paaocTti # noTixH. Tyr — nouarok Hoeoro 3anosity #
YPOUHCTEe nporojiomeHHsi, mo "Bor 'ocnoab 3'sABMBCA
Ham!"

B camMoMy LEHTpPi YTpeHi CTOiTh cnpaBa NpocCJaB-
JieHHs1 XpUcToBoro BockpecenHs. B3arani, Ayx YTpeHi —
He AyX XpHCTHUAHCbkOl pagocTd. Tyt ayxe Garate
ocniByBaHHA AiJl i pagOCTH CraciHHS, NMPOCJaBJIeHHSA
Bora i cBATHX. TeMaTHUHO, YTpeHA — Halbaratima
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cayxb6a B npaBocJsaBHif aiTypriuHift npakTuni; BoHa
TakKoX HanGisbm ymobseHa ciayx0a, — OUEeBHAHO TaM, A€
BOHA NPAaKTHUKYETbCHA N BUKOHYETLCSH SIK CJaia.

B icTopii Hamoi ykpaiHcbkoi JiTypriuHoi gyxoBocTi
YTpeHs, B cTpyKTypi BceniuHol, 3artMae ocobauBe Mmicue.
lllono cBoei ¢popmu H 3MICTY, BOHA YIIPaBJISIETbCH CTHC-
JHMH npHnAcaMH THIIKOHY H BHMOramMH JiTypriyHoro
forocosis.

Sk pasbma (nicsas BeuipHi) cTaagia nmiarorosu Bipy-
I04Oi JIIOAXWHH O CTPAaCHHUX, €BXAPUCTIAHHUX, a HaBiTh ecC-
XaTOJIOTiYHUX NEepEXHBaHb, — YTPEHs BiAOrpa€ B AyXo-
BOMY AOCBiZll JIOAHHHA AYyXe BaXJHUBY poJyi. BoHa 3akiH-
Yy€ETbhCA B HAaCTPOI NMOCHJIEHOIO XBaJIiHHA H NPOCJIaBJIEH-
HA Bora i Tak NiAHOCUTB JIIOAMHY A0 He6eCHHUX BHCOT, A€
Bor npocnaBaseTbcs 6€3HaCTaHHO.

CBiT i AyxoBa AWHaMika YTpeHi — lle 3aBepmaJjibHa
CTajis NiAroToBH JIKAHMHH AO yJyacTH M nepexuBaHb
BoxectBeHHoI JlitTyprii. A BoxecTtBeHHa JIiTyprisi, six
3Ha€EMO 3 0cOBGHCTOrO JOCBiAy nepexuBaHHsa 1i, — Le
Cnyx6a ocofyiuBa, BACOKO TaEMHHYa, NOBHa BoxecT-
BEeHHOro /lyxa, CHJI4, CJIaBH M €Hepril.

B BoxecTBeHHin JliTyprii, JoAHHa NiAHOCHTLCS B
30BCiM iHIIHMA CBiT; BOHa BMCOKO Gjarorosi€, BiguyBae€ i
nepexuBae €gHaHHA 3 HeGecHum CsiToM, 3abyBa€e Bce
3eMHe — 3a0yBa€ HaBiTb CBOI0 IPIXOBHICTb; BOHA X€EPTBO-
MPHHOCHUTBLCS 3 IcycoM XpHcTOoM, BiaroroBie€, cniBa€ aH-
reabcbki nicHi nepeMoru: "JlJoctohHo i nmpaBegHo €!”
"CBAT, CBAT, CBAT" Ta "Tebe ciaBMMO" i Tak NOCTYNOBO
AOXOAUTb O TOro, MO €AHAETbCA i3 caMUM BoxecTaoM
[IlpocnasneHoro Icyca Xpucra B Cesitomy [IpruyacTti. TyT
3aBepmylTbhcs BCl JITYpriuHi Ta 6OronouyMTaIbHi 3yCHJI-
JIs JIIOACbKOI MpUpOAH, BCi AYMEBHI NMparHeHHA H
CTPEMJIIHHA, N0 IX JIIOAWHA BUSIBJISIE H NEpPEXHBAaE B
JiTyprifiHoMy npoueci BeuipHi, YTpeHi i BoxecTBEHHOI
JlitTyprii; Tyr BCi Ti 3ycunnsa 3aBepmylTbCSH U pPO3-
B'SI3yI0TbCsl B PO3Mipax €cxXaToJIOTiUHHX. lle Ayxe Bax-
JuBe. A Ha Te, mo6 NOBEpPHYTH JIOAMHY Ha3ad AO IpPoO-
MOBXEeHHA ii XUTTEBOI Micii Ha 3emui, Tpeba cnenisAIBbHO-
ro 3akJIMKy CBsimleHHka "Y crnokoi BufigimMol” i ioro BUxXo-
Ay cepen Joged Ha 3BHYAHHY IACTHPCbKY MOJIUTBY —
Ha 3aaMBOHHY MOJIHTBY.
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OTaka TO € NMpHpoOAa, Taka CyTb | Take 3aBAaHHSA
NpaBOCJaBHOrO JITYPriYHOro GOrornouyMTaHHS. AJie Jio-
AvHa, WO Mjge Ha T€ OOrONoOuUMTaHHS, MYCHTb OyTH CBi-
JOMHM i aKTHBHMM YUYACHHMKOM Horo, — |Hakme BOHa
MOXe CTaT Jsivme PIBHOAYIIHUM, OTXE H NOCTOPOHHIM
o6cepBaTopoMm. Bipylo4a JioaMHa — He ofcepsaTop npo-
uecy 6oronoudTaHHs, a aKTHBHHHA YyUaCHHK Horo.

MpUcCyTHICTb | aKTHBHA y4YacCTb y GOronouMTaHHi —
1le BUSIBJIEHHS JAIACHOTO YJIEHCTBa llepkBH, MICTHYHOIO

Tina XpUCTOBOTO.

3. BoronouxTanHs B YKpalHCbkif Tpaguuil

B xoHTekcTi AaHOI JomnoBiAi He TiJIbKkKH MOXHa, a
HaBiTb Tpeba cka3aTH Aemo Npo GOronoyHMTaHHsS cne-
uudiuHo B ykpaiHcbkit ayxoBid Tpaauuii, 60 Taka oc-
o6auBicTb y Hac 6yJla Big caMHX mnouartkiB o¢iuifHoro
lpaBocnasisi 8 YkpaiHi. [Ipo ue roBopuTb MHTDPOIOJHT
Jlionuciit y #Horo ApxeoJiorii EBXapHCTIAHOro KyJabTy
(ctop. 75-102). Bin 3B€pTaAE oco6yMBYy yBary Ha (peHoMeH
€BXapHCTIAHOI no6OXHOCTH, UH AYXOBOCTH, cepel
ykpaiHuis me 3a Kusxoi Pyci. Toai OCOGJIMBOI0 PHCOIO
Tiel AyxoBocTH GyB KYJIbT NEYEHHs! NPOCKYPOK, MO € OC-
HOBHHM eJyiemeHTOM CB. EBXapHCTII.

3a uacis XIV-XVII cToniTth B YkpaiHi nposiBiasijacs
oco6yMBa yBara BiI/HOCHO BMNODSAAKYBaHHSI LIEPKOBHHUX
Borocayx6 Ta s3arali 6orocsayx6oBoi npakTukd. Bxe B
XV1 ctoniTTi B Hac OyJio BugaHO psig 6orocnyx6oBHX
KHHUT, TiepesaxHo TPEGHMKIB. A 3a yac nepmoi NMOJOBHHH
XVl CTONTTA NMoOXBaBHJACHA Npaus Hajg BHAAHHSAM iHmO]
Jli'rypriqno-ﬁorocnyx(doaoi JiTepaTypy — i TO He TiJIbkHA
JISl TYXOBEHCTBaA, a1e # nnsa mUpsiH. Bxe B 20-uXx pokax
XV1I cTon. B Kuesi 6yB onpalboBaHHi i BUAAHHA nigpyy-
HHK JUIS JYXOBEHCTBA M Ha3BOW I3BICTiIE YYHTEJIbHOE, a
ans mMupsiH 6ysa BMAaHa creuisyibHa npauss MojaHTBH
npu Boxectsenni# JliTyprii. llea 6OronouyMTajdbHHANR
NiAPYYHHK A MHPAH AYXe LiKkaBHA THM, MO BiH yBO-
J¥B Yy TaiHO3BEpmAJbHY AYXOBY €Hepriilo AYyXOBEHCTBa
TaKy X eHepriwo "laPCTBEHHOrO CBAMEHCTBA", 3riAHO 3
sucsoBoM An. [lerpa (I [leTpa 2:9), To6TO BipyHOUOro Ha-
poay Bboxoro, MupsiHt.

O6uaBa 3rajaHi AOKYMEHTH — L€ NPOAYKT OCOGJH-
Boi Gorocayx6oBoi CBIIOMOCTH R AYXOBOCTH YKpaiH-
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CbKOI JIIOAHMHH, YOrO CepeA |HMHMX NMpaBOCJaBHUX Hapoais
He Gyso | Hemae goci. Jlume pyMyHH NEpPEeAHSANH A€emo 3
uiel ykpaiHcbkoi Tpaauuii ta [lpaBocsaBHa llepkBa
[Mosbmi.

Hani, 3suuafl cxJjagaHHA HOBHX MOJIMTOB Ta Boro-
cnyx0, mpU3HaueHUX Ha pi3Hi BHMaAKM XHTTS Ta Ha
pi3Hi MoTpebu — 3BHuai, MO 3a3HaB BEJIMKOI'O PO3BUTKY
3a yac nepmol noJOBUHH XVII cTOJ., — L€ mMe OAHH
AOKa3 TOro, sikol uyTiauBow 6yja ykpalHCbka JIOAHHA
BiAHOCHO GOrONMOUHMTAHHSA, Ta AKOKW TBOPUOI0 BOHa
BUSIBUJIACHA caMe B 11bOMY BigHomeHHi. lle uikase |
BaXJiMBe sBUIE | oMy Tpeba npuUcBATHTH 6arato Giabme
GorocnoBcbkoi yBaru. A 3rifHo 3 nocTyiasitTaMM JaHoIl
aonosiai, Ha Bce e Tpeba AUBUTHUCS 3 TOUKH 30pYy VM-
6MHHHX 6OronouyMTaJbHUX NOTPed JOACHKOI TIPUPOAH,
sika 6e3 Bora | 6e3 TicHimoro egHaHHA 3 HUM — He Moxe
XHTH. A Halkpamu#t 3aci6 €gHaHHSA JioguHH 3 Borom —
3aci6 siTyprifiHoro 6oronourTaHHs, a paaHime — 6o-
ronoYMTaHHA TalHCTBEHHOI O, EBXapHCTIAHOTrO.
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Andriy Partykevich

THE ORTHODOXY OF PETER MOHYLA

Metropolitan Makary, the celebrated Russian Church histo-
rian of the nineteenth century, commented that the "name of
Petro Mohyla is one of the greatest omaments in the history of
the Church." Due to the fact that Mohyla has been at diverse
times both severely criticized and highly praised for his life and
works, it is clear that a study is especially needed of his contro-
versial Confession, which remains for the Orthodox Church an
accepted Orthodox doctrinal statement, written by a leader of the
highly influential Kyyivan Church.

I wish to make a few remarks about Mohyla's greatest sur-
viving work, namely The Orthodox Confession of the Catholic —
(Universal) and Apostolic Eastern Church. This document,
which is usually known by the shorter title, Orthodox Confes-
sion of Faith, was first known as The Teachings of Faith of Rus’
Minor. The Confession which dates from 1640, has been the
subject of major debate in scholarly, historical and ecclesiastical
circles for many reasons. Deserving attention is the contention
that the author of the Confession was not Metropolitan Mohyla,
but Isaiah Kozlovs'ky, rector of Mohyla's School. A second is-
suc under debate is the original language of the Confession.
Leaving aside these two very important topics, as well as a com-
plete look at the life and times of Petro Mohyla, I focus my at-
tention upon the content of Mohyla's Confession and its Orthodoxy.

The Orthodox Confession of Faith is a theological treatise
consisting of three parts (corresponding to the three Christian
virtues of faith, hope and love) and contains 261 questions and
answers concerning the Orthodox Christian faith. The document
was discussed and amended in Iasi (Jassy) in Moldavia in 1642
and a later Greek version was approved by the four ancient east-
em patriarchates of the Orthodox Church. In question and an-
swer form, the first and longest section (126 questions) lays out
the dogmatic truths, following the Nicene-Constantinopolitan
Creed of 381, the universal article of faith for the Orthodox
Church. The second part (63 questions) concerns the matter of
salvation, the necessity of divine grace and prayer, the spiritual
and temporal works of mercy, along with an explanation of the
Lord's Prayer and the Sermon on the Mount or the Beatitudes.
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The final section (72 questions) gives a summary of Christian
morality, the virtues and the major sins, and concludes with an
explanation of the Ten Commandments or Decalogue.

Petro Mohyla's catechism was written in direct reaction to
a Confession composed by the Patriarch of Constantinople,
Cyril Lukdris (1572-1638). Lukdris' experience as a representa-
tive at the Union of Brest led him to combat the Roman influ-
ence in the Orthodox Church by producing a Confession, first
published in Geneva in 1629, that has a distinctively Calvinist
tone. The Mohyla catechism, perhaps in direct response to
Lukdris and to certain Protestant forces, was based directly on
Roman Catholic texts. Although the document was approved at
an Orthodox Council and remains among the major Orthodox
doctrinal statements produced after 787, it was first revised by a
Greek, Meletius Syrig6s, exarch of the Ecumenical Patriarch of
Constantinople. Despite revision, the Confession of Mohyla re-
mains, in the words of one of the leading theologians of our
times, Kallistos Ware, "still the most Latin document ever to be
adopted by an official Council of the Orthodox Church."!

Mohyla's Orthodox Confession first appeared in 1640,
when it was submitted by Mohyla to a council in Kyyiv for dis-
cussion and endorsement. At Kyyiv the council criticized the
draft on a number of points, especially concerning the origin of
the soul, where Mohyla is extremely Augustinian in his presen-
tation. Following revisions made by Bishop Meletios, the Con-
fession was presented to the Council at Iasi, convened, so it
seems, by Mohyla's friend, the Moldavian prince Basil.

The style of the catechism remains Roman. Syrigés, hav-
ing trained in Padua, removed the major Latin adherences, yet
left the presentation of the Confession in its original form. Con-
ceming the Confession, Father Florovsky makes the finest anal-
ysis:

It was not so much the doctrine, but the manner of
presentation that was, so to speak, erroneous, par-
ticularly the choice of language and the tendency
to employ any and all Roman weapons against
Protestantism even when not consonant in full or
in part with Orthodox presuppositions.2

1 Timothy Ware, The Orthodox Church, (Middlesex: Penguin Books, 1963), p. 107.

2 Georgii Florovskii, Puti Russkago Bogosloviia, (Paris: YMCA Press, 1983), PP
52-53.
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Florovsky thus labels Mohyla and his catechism crypto-Roman-
istic, leaving one with the impression that Orthodoxy was a re-
fined version of Catholicism in an eastern form.

Many of Mohyla's stands in the Confession are highly con-
troversial. One of the most debated of these, Question 106, is
about the Eucharist. From the first section of the Confession,
which is entitled "On Faith", Question 106 concerns the mystery
of the sacrament of Holy Communion or the Eucharist. Mohyla,
providing a brief answer to the question "what is the third mys-
tery?" states that "It is the Eucharist or body and blood of Christ
the Lord, under the form of bread and wine and the real pres-
ence.” The answer to question 107 elaborates the theology of
the Eucharist, as well as the liturgical theology surrounding the
Eucharist, the Divine Liturgy.

Mohyla states that only a priest, one who is validly or-
dained, may administer this sacrament. Also necessary for the
celebration of the liturgy is an altar with an antimension. Third-
ly, Mohyla states that "proper matter, pure leavened bread of
wheat and wine," are necessary. Fourthly, Mohyla makes the
statement that the priest must at the time of consecration, have
the intention and belief in the transubstantiation of the bread and
wine into the body and blood of Christ, through the operation of
the Holy Spirit. Mohyla, at this point, provides a lengthy expla-
nation and scriptural defense of the "real presence" in the Eu-
charist, as well as an argument for transubstantiation occurring
at the words of institution: "This is my body... This is my blood."

There are in strict Orthodox tradition and teaching, three
major errors in Mohyla's answer to question 107 concerning the
Eucharist. Mohyla correctly states that in accordance with Or-
thodox scriptural and liturgical theology "pure leaven bread of
wheat and wine, devoid of any other substance”, only must be
used. I leave aside here the discussion of the added water which
is poured into the chalice at the Pro-Liturgy and before the recep-
tion of Holy Communion. An Orthodox theologian of the late
seventeenth century, Eustratios Argenti, points out one of these
errors when he criticizes the scholastic use of the words "matter"
and "form" when discussing the bread and wine of the Eucharist
or other necessary material parts of a sacrament, such as water
for baptism. To talk in such terms, he argues, is to introduce nat-
uralistic and Aristotelian explanations into sacramental theology.
It is to apply the language of the natural sciences to the supemat-
ural mysteries of the Divine. What may seem a petty point to
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many Christians is viewed by Orthodox as an important point, for
by using foreign, that is, Roman terms, the theologian denies the
eastern thought associated with Orthodox theology.

A second major point of contention with Mohyla's discus-
sion of the Eucharist in the Confession is the necessity of the
priest's "intention" to celebrate the liturgy. It is part of Orthodox
theology that every priest, as every Orthodox Christian, must,
before any act of prayer or any reception of the sacraments, be
in a state of grace. Moreover, the priest should, for the sake of
his own soul, be in a pious state before celebrating the Liturgy.
Neither the moral state nor the intention of the priest, however,
affects the sacrament.

There is a hint in Mohyla's Confession of the Latin view,
namely, that the Eucharist is effective to the recipient whether or
not he be in a state of grave — that is, whether or not he is ready
to receive Holy Communion. It is the Orthodox understanding
that if a valid Eucharist is received by an unworthy recipient, the
Eucharist, although losing none of its sanctity, has no affect up-
on the receiver until he makes corrections to his life and is in a
state of proper reception.

The Latin doctrine of intention is called heretical and blas-
phemous by Argenti. To ensure a valid sacrament, says Argenti,
two things are required: 1) a validly ordained minister of proper
canonical status and; 2) the correct celebration of the sacrament.
Furthermore, Argenti states that:

The celebrant's intention is sufficiently indicated
by his recitation of the required outward actions; to
insist also on some inward intention or assent is to
render it for ever uncertain whether a sacrament
has been validly celebrated, for who, save God,
can be sure precisely what is going on in the cele-
brant's mind.3

It is, of course, difficult to determine whether or not Petro Mo-
hyla knew of such Orthodox teachings concerning the "inten-
tion" concept. What is obvious, though, is that he chose the
Latin explanation.

The third objection to Mohyla's Confession, revolves around
the term "transubstantiation." The issue concemns the use of the
term "transubstantiation” when referring to the change that oc-

3 Timothy Ware, Eustratios Argenti: A Study of the Greek Church under Turkish
Rule, (Oxford: Clarendon Press, 1964)), p. 137.
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curs during the Divine Liturgy when bread and wine, mixed
with water, become the body and blood of Christ. Mohyla states
in the answer to question 107 of the Confession: "the real sub-
stance of the bread and the substance of the wine be transubstan-
tiated into the real body and blood of Christ through the opera-
tions of the Holy Spirit." The first person to speak of transub-
stantiation was Pope Alexander III in a work prepared around
1140. Three-quarters of a century later, the Fourth Lateran
Council in 1215 promulgated the dogma of transubstantiation.

The Patriarch of Jerusalem, Dositheos, writing in the sev-
enteenth century, also used Latinisms when discussing the Eu-
charist in his Confession, yet these are less serious than those of
Mohyla. When discussing the Eucharist, Dositheos employs not
only the term metaousia (Letaovoila) but the scholastic distinc-
tion between accidents and substance. Dositheos writes: "after
the consecration of the bread and wine, the bread is changed,
transubstantiated, converted and transelemented into the true
Body of the Lord." The Patriarch adds, however, that the term
metaousia (Letoovola) must not be taken as describing the
manner of the change, for he states that this is incomprehensible
and cannot possibly be described; it simply indicates the reality
of the change. The eminent Greek theologian of the late seven-
teenth century, Eustratios Argenti, is much more reserved than
Dositheos in his use of Latin terminology. Argenti writes: "In-
stead of the flesh and blood of the Passover Lamb the bread and
wine of the Eucharist were delivered to us, transelemented
through prayer and spiritual blessing into the Body and Blood of
our Lord Jesus Christ."4

The above examples concerning the use of the term "tran-
substantiation” were written both before and after the Confes-
sion of Petro Mohyla. St. John of Damascus, writing in the
eighth century, provides, perhaps, the most authoritative Ortho-
dox explanation. "If you inquire how this happens, it is enough
for you 1o lcamn, that it is through the Holy Spirit... We know
nothing more than this, that the Word of God is true, active and
omnipotent, but in its manner of operation unsearchable."s It
scems fixed in earlier as well as in current Orthodox theology
that certain elements of the faith are better left undescribed, and

4 ibid., p. 109.

5 (St.) John of Damascus, "Exposition of the Orthodox Faith” In The Nicene and
Post-Nicene Fathers, edited by W. Sanday. Volume IX. (Grand Rapids, Michigan:
Eerdman's Publishing Co., 1979), p. 83.
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that when one borrows foreign terminology in attempting to de-
scribe the divine more exactly, one loses the very essence of
what is believed... Taken singly, some of Mohyla's statements
conceming the Eucharist may appear to be of minor importance,
but for the established Orthodox view, in their cumulative effect
they produce a serious distortion of the whole nature of the
sacrament.

It is also important to note that in its original version, Mo-
hyla's Confession stated that the change of bread and wine into
the Body and Blood of Christ takes place at the words of Institu-
tion in the Divine Liturgy. In the revised edition, adopted at the
Council of Iasi, the Confession was changed to conform to ac-
cepted Orthodox belief and to state that the change takes place at
some point during the Eucharistic Canon and specifically at the
words of Institution.

There are other points in Mohyla's Confession which are
not in agreement with patristic theological thought. Worth not-
ing, but beyond the scope of this paper are Mohyla's comments
concemning the particular judgment and the final judgment as
well as his assertion that a third place for departed souls, purga-
tory, exists. Frequently, concerming death and the after-life, Mo-
hyla chose to explain in Roman terms — the unexplainable.

Yet another point of objection for many Orthodox theolo-
gians is Mohyla's treatment on the ministration of Baptism.
Petro Mohyla in his Confession, together with his Little Cate-
chism of 1645, treats immersion and affusion as alternatives,
standing on the same level. The passage conceming baptism by
affusion in Mohyla's Confession was corrected by Syrigds, so
that the Greek version of 1642 speaks only of baptism by im-
mersion, in order to follow the traditional Orthodox practice.

In summary, no other prominent theologian in the history
of the Ukrainian Orthodox Church is so controversial for
Ukrainians and non-Ukrainians alike, as is Metropolitan Petro
Mohyla. For traditionalists, and especially for Russian histori-
ans, Mohyla is vicwed primarily as an intellectual opportunist.
The most vocal advocate of this opinion was Father Florovsky,
who wrote:

Peter Mogila's attitude to the problems of the Roman
Catholic Church was clear and simple. He did not see
any real differences between Orthodoxy and Rome. He
was convinced of the importance of canonical indepen-
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dence, but perceived no threat from inner "Latinization."”
Indeed he welcomed it and promoted it... Under such con-
ditions, Orthodoxy lost its inner independence as well as
its measuring rod of self examination...6

Current views expressed by Eastern Catholics, especially
Ukrainian Catholics are similar, in that most are positive in re-
viewing Mohyla's quasi-Orthodox theology. For instance Father
Popivchak, a Ukrainian Catholic priest in a concluding state-
ment found in his Ph.D. dissertation study of Mohyla's Confes-
sion wrote: "the Confession of Peter Mohila is an authentic re-
flection of the theology of the Eastem Church."?

In contrast, Dr. Ware, now Bishop Kallistos, undoubtedly
represents the majority of modern Orthodox thinkers when he
states that, although accepted during a difficult period in the his-
tory of the Orthodox Church, and written as an answer to
Lukdris' Calvinistic Confession, "the Orthodox Confession of
Moghila represents the high-water mark of Latin influence upon
Orthodox theology."8

As for Ukrainian secular historians views of Mohyla, his
rule over the Kyyivan church and his Orthodox Confession, they
are generally positive. Mohyla represents a period when the
Kyyivan Church was strong and influential in world Orthodoxy,
and most important for those seeking less Russian dominance
and influence over Ukraine. Hrushevsky writes that "Mohyla
truly prepared the ground for an independent Ukrainian patriar-
chate."®

For me the fairest analysis and explanation of Mohyla's ac-
tions and theology is given by the leading theologian and
Church historian, Jaroslav Pelikan, who is himself a Lutheran.

Pelikan analyzes Mohyla as one who combined two theo-
logical methods in his statement of eastem doctrine: the repeti-
tion of ancient truths in ancient words and the response to con-
temporary challenges in words appropriate to them. Such an
approach is usually difficult and has often been condemned in
Eastern Orthodox thought. In Professor Pelikan's’ words: "To

6 Florovskii, op. cit., p. 51.

7 Ronald P. Popivchak, Peter Mohila, Metropolitan of Kiev (163347). Translation
and Evaluation of His "Orthodox Confession of Faith” (1640), (Washington D.C.: The
Catholic University of America, 1975), p. 226.

8 Ware, Eustratios Argenti, p. 13.

9 M. Hrushevsky, Z Istorii Relihinoi Dumky na Ukraini, (Winnipeg: Ukrains'ke
Evanhel'ske Obyednannia, 1962), p. 91.
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grasp the Eastern understanding of the Church and of its doc-
trine one has to return from the schoolroom to the worshipping
Church and perhaps to change the school-dialect of theology for
the pictorial and metaphorical language of Scripture."10

To be sure, the Orthodox Confession of Faith by Petro Mo-
hyla needs to be viewed in its seventeenth-century context. To
use the document today as a defense for Orthodox theology or as
a response to Protestant or Roman Catholic criticism would be
betrayal of Orthodoxy. Rather, the document's theological im-
portance and relevance lie in its role as a purely historical trea-
tise of the living faith. Petro Mohyla was a leader of a confused
and shattered Church, who kept the spirit alive by contributing,
however erroneously, in the larger perspective, to Her sanctity.

10 Jaroslav Pelikan, The Growth of Medieval Theology 600-1300, (Chicago: The
University of Chicago Press, 1978), p. 295.
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Oleh W. Gerus

THE UKRAINIAN ORTHODOX CHURCH
DURING WORLD WAR II:
-ARCHBISHOP ILARION OHIENKO
AND POLITICS OF RELIGION

The important story of the Ukrainian Orthodox Church
during World War II is little known and even less understood. It
is a significant chapter in the life of the Ukrainian people caught
in the middle of a ferocious struggle waged by two ruthless pro-
tagonists. More specifically, it is a dramatic demonstration of
what happens to a Church when, in time of crisis, traditional re-
ligiosity interacts with the forces of modemn nationalism. The
resulting tensions and contradictions became embodied in the
movement to restore the historical national Church of Ukraine
and were reflected best in the attitudes and behaviour of the
wartime Orthodox Church leaders, especially of Archbishop
Ilarion Ohienko.

But before embarking on a study of wartime developments,
the background should be sketched out. In addition to the gener-
al context, particular attention will be given to the inter-war situ-
ation first in Ukraine and then in Poland, where there was a sig-
nificant Ukrainian minority.

Background

The role of the Orthodox Church in the history of Ukraine
should not be underestimated.! Since the Christianization of
medieval Ukraine (Kyyivan Rus') in 988, the Orthodox religion
and its ecclesiastical institutions have consistently exerted an
enormous influence, for better or for worse, on the nature and on
the development of the national culture and on political affairs.
The identification of the Orthodox Church with Ukrainian na
tionality became so deeply ingrained in the popular psyche that,
until the Ukrainization of the Greek Catholic Church in the

1. There is no definitive history of the Ukrainian Orthodox Church. For a balanced
Orthodox perspective see 1. Wlasowsky, Narys Istorii Ukrainskoi Pravoslavnoi Tserkvy,
4 vols. (New York, 1955-1965) and D. Doroshenko, Pravoslavna Tserkva (Berlin, 1940),
Mytropolyt Darion, Ukrainska Tserkva (Winnipeg, 1982), N. Polonska-Vasylenko, /sto-
rychni pidvalyny UAPTs (Munich, 1946) and O. Lotosky, Ukrainski dzherela tserkovno-
ho prava (Warsaw, 1931); I. Mulyk-Lutzyk, Istoriia Ukrainskoi Hreko-Pravoslavnoi
Tserkvy v Kanadi, 4 vols. (Winnipeg, 1984-1989).
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Austrian Empire, any religious deviation implied the loss of na-
tional identity. The Ukrainian Orthodox Church, originally
known as the Kyyivan Metropolitanate, was in the jurisdiction
of the Ecumenical Patriarch of Constantinople but functioned
quite independently. It reached its golden age in the sixteenth
and seventeenth centuries. Under the protection of the Cos-
sacks, it became the most dynamic advocate of Ukrainian cultur-
al and national aspirations. However, Ukraine's subsequent po-
litical submission to Muscovy led to the inevitable, albeit highly
controversial and resentful, transfer of the Kyyivan Metropoli-
tanate from the jurisdiction of Constantinople to that of the Pa-
triarchate of Moscow. Whereas under the earlier Polish domina-
tion the Orthodox Church had remained the catalyst of national
consciousness, under Russia, it became more vulnerable to the
Russian pressure and influence and was gradually converted into
an instrument of tsarist autocracy and of cultural assimilation.
By the nineteenth century, the Ukrainian hierarchy and part of
the clergy were fully absorbed into the Russian imperial Church.
By the twentieth century powerful Russian nationalism came to
dominate the Orthodox Church, especially in Ukraine, a
strategic borderland of the empire.2

However, not all Ukrainians accepted the new Russian
norms. There still remained patriots who, under the influence of
their own romantic nationalism, cherished the old Ukrainian
Church traditions and rituals and struggled to revive them.
These efforts at early derussification by the intelligentsia and
village priests were vigorously repressed by the religious and
political authorities who quite correctly saw definite political
danger in the activities of the Ukrainophiles. These were the
seeds of Ukrainian nationalism which threatened the universalist
concept of Russian Orthodoxy and the political unity of the em-
pire. The Ukrainian national Church movement that finally
emerged during the Russian Revolution was politically national-
ist and ideologically democratic (sobornopravny) and
separatist.3 It wanted a national Ukrainian Church modeled on
that of the Cossack period.

2. I.W. Bohon, "Reactionary Politics in Russia: 1905-1907," Ph.D. Dissertation,
University of North Carolina, 1967, 39.

3. B. Bociurkiw, "The Autocephalous Church Movement in Ukraine; The Formative
Stage, 1917-21," The Ukrainian Quarterly, XV1, 1960, 201-223; B. Bociurkiw, "The Is-
sues of Ukrainianization and Autoccphaly of the Orthodox Church in Ukrainian-Russian
Relations, 1917-1921", in P. Potichnyj, et.al. (eds.), Ukraine and Russia in Their Histori-
cal Encounter, (Edmonton, 1992), 245-276; Mytropolyt Vasyl Lypkivsky, Istoriia

Ukrainskoi Pravoslavnoi Tserkvy, Pant VII: Vidrodzhennia Ukrainskoi Tserkvy (Win-
nipeg, 1961)i
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Between 1917 and 1921 as Ukraine fought for its sovereign
statehood, corresponding attempts were made to form a national
Ukrainian Orthodox Church in accordance with the accepted
practices of the church or Canon Law. The Moscow patriarchate
did offer limited autonomy for the Ukrainian Church but the ac-
tivists insisted on complete autocephaly or independence from
Moscow. In January 1919 the decree of the government of the
Ukrainian National Republic provided a legal base for an auto-
cephalous Church. But the stalling tactics of the Russian
churchmen in Ukraine, the indecision of the Ecumenical Patriar-
chate of Constantinople and the Soviet victory in Ukraine left
the Ukrainian Church question unsettled.4

In 1921 in a defiant demonstration of national indignation
the proponents of the Ukrainian Autocephalous Orthodox
Church held the All-Ukrainian Church Council in Kyyiv attend-
ed by laity and clergy. Having been unable to find a bishop
from the episcopate of the Russian Church to head their new
Church or to secure canonical ordination, the council moved to
create its own bishops. The hierarchy, headed by Father Vasyl
Lypkivsky as metropolitan of the restored Church, was ordained
without the required participation of two canonical bishops and
thus violated the sacred principle of apostolic succession. The
council used the ancient and controversial Alexandrian method.
Since in the Orthodox Church, which considers itself to be the
oldest expression of the Christian faith, the bishop is seen as a
direct successor of the original apostles of Christ, it is vital that
such a candidate be consecrated by at least two canonical bish-
ops in order to maintain the continuity of the apostolic succes-
sion. The self-consecration and the subsequent radical reforms,
such as married and elected bishops, placed the Ukrainian Auto-
cephalous Orthodox Church, commonly called the Lypkivite af-
ter its founder, at a tremendous disadvantage in the global Or-
thodox community because of the stigma of illegitimacy.

Nonctheless, the disputed canonical status and government
restrictions did not impede the rapid growth of the Auto-
cephalous Church throughout Soviet Ukraine.5 An estimated
one-third of the practising Orthodox joined it by 1927. The Au-

4. Oleksander Lototsky, Ukraine's ambassador to Istanbul, explains in his memoirs
the difficulties of winning the approval for the Ukrainian Church from the Patriarchate of
Constantinople. Storinky mynuloho, IV (Warsaw, 1934), 33-138.

5. D. Burko, Ukrainska Avtokefalna Pravoslavna Tserkva; vichne dzerelo pravdy
(South Bound Brook, 1988), 69-86.
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tocephalous Church also became highly politicized as the na-
tionalistic intelligentsia, which was disenfranchised by the Sovi-
et regime, now tumed to the Church as the only truly Ukrainian
national institution in the country.¢ This potent blend
of religion and Ukrainian nationalism, the two ideologies so in-
compatible with Moscow's brand of atheistic communism,
brought down the wrath of the regime which initially had toler-
ated it as a weapon against the more powerful Russian patriar-
chal Church. Since the existence of an independent Church in a
subjugated country was in itself an anomaly, it was only a matter
of time before such a Church would be eliminated. The Ukraini-
an Autocephalous Orthodox Church of 1921 was forcibly "self-
liquidated" in 1930 and its entire hierarchy, hundreds of priests
and thousands of faithful were deported to forced labour camps
in Siberia.” Millions of Orthodox Christians also perished in the
man-made famine of 1932-33. Of the three thousand Auto-
cephalic parishes not one remained by 1937. Only remnants of
religious life lingered in rural Ukraine.

However, not all Ukrainian ethnographic territories were
incorporated into Soviet Ukraine and in the inter-war period a
substantial number of Ukrainians found itself in the reestablished
Polish state.® The situation in Poland, because it was a minority
situation, was paradoxically more complicated than in Ukraine.
The more than five million Ukrainians in Poland constituted the
largest minority in a population of 27 million.* About three mil-
lion Ukrainians lived in Eastern Galicia (renamed Eastern Little
Poland) where in 1918 they had established the Western
Ukrainian National Republic and engaged Poland in a major war
before being defeated. They belonged to the Greek Catholic
Church and were strongly nationalistic. The rest of the Ukrain-
ians inhabited the northern regions of Kholm (Chelm), Polissia
and western Volyn (Volhynia), lands which had been part of

6. According 1o Professor Polonska-Vasylenko, one of the major drawbacks 1o the re-
formed Orthodox Church was the relatively poor theological competence of its episco-
pate and clergy. op. cit., 103.

7. Metropolitan Lypkivsky was shot on November 27, 1937.

8. On interwar Polish-Ukrainian relations see D. Doroshenko and O. Gerus, A Survey
of Ukrainian History (Winnipeg, 1984), 712-738 and O Subtelny, Ukraine: A History
(Toronto, 1988), 426-446.

9. B. Bodurovych, "Poland and the Ukrainian Problem, 1921-1939," Canadian
Slavonic Papers 25 (1983), 473-500 and E. Wynot, "The Ukrainians and the Polish
Regime, 1937-1939," Ukrainskyi Istoryk 7 (1970), 44-60.
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tsarist Russia and which Poland reacquired only in 1920. These
Ukrainians were of the Orthodox faith and nationalistically less
militant than the Galicians.

There is little doubt that inter-war Poland badly misman-
aged its minority problem. Faced with many obstacles on the
road to forming a sense of Polish national identity in a multi-na-
tional state of Poles, Ukrainians, Jews, Belarusians, Lithuanians,
Gemmans and Russians, successive Polish govemments vacillat-
ed between policies of cultural and religious concessions and di-
rect confrontation. Above all, it was the ill conceived policy of
coercive Polonization and its often crude application that proved
to be a resounding failure and which in the process discredited
Warsaw internationally and turned Ukrainian resentment into
virtually uncompromising hostility towards Poland.10

Among the significant assimilative strategies and tactics
employed by the Polish government to assure the consolidation
of the fragile state was the formation of the Orthodox Church of
government to encourage Orthodoxy, in fact this approach made
sense. Polish authoritics were acutely aware that in addition to
the Orthodox Ukrainians there were also appreciable numbers of
Orthodox Russians and Belarusians, all of whom still belonged
to the ecclesiastical jurisdiction of the Patriarch of Moscow.
Such foreign ecclesiastical relationship was contrary to the inter-
ests of Poland and the government wished to assert its own con-
trol over the Orthodox population of more than three million by
means of the Polish Orthodox institution. Although this was not
immecdiately apparent, Warsaw conceived the new Church pri-
marily as an instrument of state power rather than as a form of

genuine religious concession. While the key Orthodox church

10. polish public opinions shared the chauvinistic assumption that "the Polish nation
not only has a numerical superiority in the state but owing to the level of its civilization
and its state tradition it gives its own stamp to the character of the whole state." Quoted
by R. Wapinski, "Disputes over the Social and National Shape of Rebomn Poland," Pol-
ish Western Affairs (Lodz), XX, 2 (1979), 301. For the Ukrainian reaction see. A. Motyl,
"Ukrainian Nationalist Political Violence in the Inter-war Poland, 1921-1939," East Eu-
ropean Quarterly 1 (1985), 45-54.

11. On the Orthodox Church of Poland a Ukrainian Orthodox perspective is provided
by 1. Wlasowsky, Narys Istorii Ukrainskoi Pravoslavnoi Tserkvy , vol. 1V, Part 2 (New
York, 1965), 178-270 and S. Sawchuk and Y. Mulyk-Lutzyk, Istoriia Ukrainskoi Hreko-
Pravoslavnoi Tserkvy v Kanadi, vol. I (Winnipeg, 1984), 307-583; For a Catholic view,
O. Krupanets, Pravoslavna Tserkva v mizhvoieni Polshchi, 1919-1939 (Rome, 1974); for
a Russian interpretation, A Svitich, Pravoslavnaia Tserkov v Polshe i ieyo avtokefaliia
(Buenos Aires, 1959) and for a Polish version, J. Wolinski, Polska i Koscol Pravoslavny
(Lwow, 1936).
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ved of an independent ecclesiastical jurisdiction for Poland,
there was strong opposition to autocephaly from the local pro-
Moscow elements in the course of which Metropolitan Yuriy
Yaroshevsky, a prominent Ukrainian and head the first of the
Polish Church, was murdered by a deranged monk.12 The ar-
chitects of the Orthodox Church of Poland had no serious diffi-
culty in winning approval for their scheme from the Ecumenical
Patriarch of Constantinople, the nominal primate of world Or-
thodoxy.

The patriarchal Tomos, or charter, of 1924 was the canoni-
cal base of the Orthodox Church of Poland until 1948.13 The
Tomos acknowledged the illegality of the transfer of the Kyyivan
Metropolitanate to Moscow in 1686 and considered the new Or-
thodox Church of Poland a historical extension of the former
Ukrainian Church. While the charter granted the Church its
canonical legitimacy, the Polish government gave it a legal sta-
tus and provided material support. Relations between Warsaw
and the Orthodox Church, however, were governed by provi-
sional regulations which made Orthodox clergy and institutions,
such as the Orthodox Theological Faculty at the University of
Warsaw, vulnerable to governmental pressure. As long as Mar-
shal Pilsudski ruled Poland, the Orthodox Church was treated
reasonably well. But after his death in 1935, the government
came under the influence of Polish chauvinists and ultra-
Catholics. In 1938 it launched a number of administrative and
violent measures poorly designed to Polonize the Orthodox
Church and to Catholicize the Ukrainian Orthodox population of
the Kholm and Pidliasha regions and in Volyn along the Soviet
fronticr.14 The Orthodox Church could do little to protect itself
against the onslaught.

Despite its reestablished connection with the Kyyivan legacy
and its overwhelming Ukrainian membership (70%), the Ortho-
dox Church of Poland failed to become a truly Ukrainian nation-

12. Wlasowsky, 24.
13. The full text of Tomos is in Polonska-Vasylenko, 113-116.

14. One of very dubious methods of Polonization involved the changing Ukrainian
sumames ending with "y" to "i" (e.g. Podolsky to Podolski). As far as Church properties
were concemed, Polish authorities transferred 153 Orthodox churches to the Roman
Catholic control and also destroyed 151. It has been alleged that Poland paid the Vatican
$500,000 to ignore the 1938 campaign. Vistnyk (Winnipeg), Dec. 1, 1948; S. Horak,
Poland and Her National Minorities, 1919-39 (New York, 1961), 141-170; K. Nechai,
"Rozpiata Kholmshchyna,” Vira ¢ Kultura, (Winnipeg, 1960), no. 10-12; no 1-12 (1961);
E. Pastemak, Istoriia Kholmshchyny i Pidliasha (Winnipeg, 1968), 227-240.
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al institution in the inter-war Poland. But this is not surprising.
First, such a development could not be tolerated by any of the
Polish governments which were determined to obliterate
Ukrainian nationalism. Secondly, there remained among
Ukrainians a strong Russian residue, both ethnic and psycholog-
ical, from the preceding tsarist period in the structure and the
composition of the Church hierarchy and in the outlook of the
clergy. Thus a Russian, Metropolitan Dionisiy (Dionisius) Vale-
dynsky, headed a council of seven bishops which, on the eve of
World War II, contained only two Ukrainians, Archbishop Olek-
siy Hromadsky of Kremenets and Bishop Polikarp Sikorsky of
Lutsk. Thirdly, the level of modemn Ukrainian national con-
sciousness was uneven in the Orthodox regions where traditional
ethnicity and parochialism were still prevalent. The Ukrainian
national element in the Orthodox Church was strongest in those
Volynian areas where it was represented by the political emigrés
from Soviet Ukraine and by the new generation of clergy and the
village intelligentsia trained at the theological seminary in
Kremenets. The liquidation of the Ukrainian Autocephalous Or-
thodox Church in Soviet Ukraine profoundly influenced the Or-
thodox activists in Volyn. They no longer saw their struggle
with the Church authorities in Poland in isolation but as the em-
bodiment of an all-Ukrainian commitment to the concept of a
national Church.15

The Ukrainian Orthodox experience in Poland, despite the
cited difficulties, was far better than in Soviet Ukraine. Indeed,
several tangible Ukrainian achievements stand out mainly thanks
to Metropolitan Dionisiy. Although bom in Russia, Dionisiy
had spent much of his time among Ukrainians. During the revo-
lution, as bishop of Kremenets in Podilia, he displayed genuine
sensitivity to Ukrainian religious peculiarities. As head of the
Orthodox Church of Poland, Metropolitan Dionisiy in general
supported moderate Ukrainization of the Church wherever the
parishioners demanded it and whenever the Polish authorities
permitted it. He was an astute politician and tried to strike a
balance between the pressures of his multinational Orthodox
faithful and the demands of the government. Dionisiy's cooper-
ation with Ukrainian political lobbying resulted in the following
gains: the presidential decree (1930) to prepare the ground-
work for the eventual convocation of a national Church

15. "Ukrainska Pravoslavna Tserkva v Evropi”, Vistnyk 1/10/1947.
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council; the consecration of Archimandrite Petro Sikorsky, a for-
mer official of the Ukrainian government, as Bishop Polikarp;
the formation of the Society of Metropolitan Mohyla to promote
Ukrainian Orthodoxy; and the introduction of the Ukrainian lan-
guage into Church services as a local option, with over 300 out
of nearly 1,000 parishes switching by 1939.16

Among the Ukrainian secular intelligentsia struggling to
safeguard Orthodoxy and at the same time turn the Church into a
Ukrainian institution, Professor Ivan Ohienko, an emigré from
Kyyiv, was definitely the best known lay activist in Poland.17 A
recognized scholar of the Church Slavonic and Ukrainian lan-
guages, he was Metropolitan Dionisiy's colleague at the Ortho-
dox Theological Faculty of the University of Warsaw. A prolific
writer and publisher, he originally had made a national name for
himself in Ukraine as the founder of the Kamianets-Podilsky
Ukrainian State University (1918) and as Minister of Religious
Affairs in the government of the Ukrainian National Republic
(1919-1923). Ohienko championed the grass roots movement to
revive the national Ukrainian Orthodox Church, which he
deemed to be an essential ingredient in the state building pro-
cess.!8 However, the tragic failure of Ukraine's independence
precluded the achievement of Ohienko's goal.

Now a political emigré in Poland, Ohienko used his profes-
sional status to influence the nature of the Orthodox Church in
Poland and sought to Ukrainize it. The ideal of Ukrainization,
or derussification, called for an immediate replacement of the
traditional Church Slavonic with Ukrainian as the liturgical lan-
guage and for the revival of ancient Ukrainian Church traditions
and rituals which had been altered by decades of Russification.
But soon Ohienko recognized the prevalent conservatism of the
Ukrainian peasantry, the backbone of the Church, especially its
attachment to the Church Slavonic language. His compromise

16. Wlasowsky, 39-114; D. Doroshenko, "Pravoslavny Bohoslovky Fakultet u War-
shawi,” Vistnyk 1/2/1948.

17. Incomplete biographical data on Ohienko is found in Ivan Ohienko, "Moye zhyt-
tia," Nasha Kultura (Warsaw), 7-8 (1935); 1-2 (1936); 1. Ohienko, Riatuvannia Ukrainy
(Winnipeg, 1968), /uvileina knyha na poshanu Mytropolyta llariona (Winnipeg, 1958).
Metropolitan Ilarion Ohienko (1882-1972) died in Winnipeg, Canada. His intellectual
erudition was remarkable exceeding 1200 publications on such varied yet related sub-
jects as church history, Ukrainian culture and literature, theology and poetry. His transla-
tion of the Bible into modem Ukrainian was his greatest achievement. He has been re-
discovered in post Soviet Ukraine and raised to a status of a national hero.

18. These ideas were best expressed in several pamphlets, Ukrainska avtokefalna
tserkva: ii zavdania i orhanizatsiia and Svitovyi rukh za wvorenia zhyvoi narodnoi nat-
sionalnoi tserkvy (Tamiw, 1921).
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solution called for a Ukrainian accented Church Slavonic as a
nguage to the literary Ukrainian. A very ambitious, vain and
charismatic individual, Ohienko had more than his share of loy-
alists and detractors in the Ukrainian society of Poland.!?
Ohienko's relations with Dionisiy, which dated back
to 1918, fluctuated between cooperation and outright hostility.
Polish authorities distrusted him and kept him under police
surveillance.

The Generalgouvernement, 1939-1941

The outbreak of the Second World War would drastically
alter the Ukrainian national and religious situation in Poland and
in Ukraine.20 There many Ukrainians wanted to believe that the
.Germans were their liberators from Russian and Polish domina-
tion rather then their new masters. However, they quickly real-
ized that their plight had changed from bad to worse. Western
Ukrainians especially discovered that first the Soviet and later
the Nazi regimes were far more repressive than the Polish. It is
natural that people tend to become more religious in times of
acute crises. In the case of the Ukrainians, who were struggling
to survive the war and the ruthless policies of its protagonists,
Church questions occupied a prominent, if not a dominant, place
in their precarious lives.

In September 1939, Nazi Germany swiftly overran most of
Poland while the Soviet Union invaded the Ukrainian and Be-
larusian populated lands. Moscow portrayed the Soviet occupa-
tion of Polish Western Ukraine as a case of Soviet Ukrainians
coming to the aid of their fellow Ukrainians and formally an-
nexed it to Soviet Ukraine.

Those parts of Poland that were not incorporated into Ger-
many, including the Ukrainian populated regions of Pidliasha,
Kholm and Lemko, Berlin organized into a German colony
called the Generalgouvernement with Cracow as its capital. The
nearly 600,000 Ukrainians living there greeted the Germans as
liberators. They took advantage of the initial German ambiva-
lence towards them to begin reviving their repressed cultural and

19. A. Nestorenko, "Mytropolyt llarion — Sluzhytel Bohovi i narodovi," [uvileina kny-
ha na poshanu Mytropolyta llariona (Winnipeg, 1958), 153-154.

20. Ukrainian conditions in German occupied Poland are discussed by V. Kubijovych,
Ukraintsi v Heneralni Huberni, 1939-1941 (Chicago, 1975); F. Arlt, Die Ukrainishe
Gruppe in Generalgouvernement (Cracow, 1940); Pastemnak, 206-251. For German atti-
tudes towards Poland see T. Szarta, "Poland and Poles in German Eyes during World
War I1," Polish Western Affairs XIX, 2 (1978), 229-254

91



religious life. This nascent nationalist revival was greatly facili-
tated by an influx of nearly 30,000 Ukrainian refugees, mainly
political intelligentsia, fleeing from Soviet occupied Western
Ukraine. Political leadership was provided by the newly orga-
nized Ukrainian Central Committee, headed by the respected
Professor Volodymyr Kubijovych and sanctioned by the Ger-
mans as the only official Ukrainian community agency in the
Generalgouvernement.2  Aware of the importance of Church-
state relations, the Germans set up a department of religious af-
fairs by means of which they intended to direct the Roman,
Greek-Catholic and Orthodox Churches under their control.
That department would become a target of constant Orthodox
lobbying for the duration of the war.

The bulk of the Ukrainian Orthodox population in the Gen-
eralgouvernement, approximately 250,000, was concentrated in
the Kholm region, one of the most impoverished areas of
Poland. The people there considered the Church question vital
from both the religious and the national perspective. This pecu-
liar attitude of the Kholm Ukrainians can be understood when
one remembers the checkered religious history of the region and
the hellish circumstances in which they lived in the 1930s. Sys-
tematic confiscation and destruction of Orthodox churches, ar-
rests of priests and the Polonization of Church institutions rein-
forced the anti-Polish sentiment and tied the people even closer
to their Church. Although the level of their Ukrainian national-
ism was low by Westem Ukrainian standards, they well under-
stood that their ethnic identity lay in their religious affiliation.
Thus it was only logical that, after the fall of Poland, the long
suffering population would concentrate primarily on the revival
of its severely damaged religious life.

The division of the Polish territory between Germany and
the Soviet Union left only one of the five former Orthodox
eparchies of Poland, the Warsaw-Kholm eparchy, in the Gener-
algouvernement. The reduced hierarchy of this German-con-
trolled Orthodox Church consisted of Metropolitan Dionisiy and
Bishop Timofiy Szreter, a Ukrainian-born German. In Novem-
ber 1939 the beleaguered Dionisiy, attacked by Ukrainian and
Russian nationalists, was forced by the Gestapo to resign in
favour of an outsider, Serafim Liadde who was the Orthodox
Archbishop of Berlin and belonged to the Russian Orthodox

21. For a reflective assessment of the UCC in its first two years see Kubijovych, 317-
358.
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emigré Church with headquarters in Yugoslavia (Karlovci Syn-
od).2 Officially, however, Dionisiy attributed his transfer of au-
thority to Serafim to "the new political and administrative condis
created by the demise of Poland."23

In this initial period of uncertainty about the future of the
Orthodox Church, concerned Ukrainian laymen and clergy es-
tablished unofficial Church councils in the city of Kholm?* and
Warsaw?2s for the purpose of reorganizing their Church. Ohienko
initiated and headed the Warsaw council which soon clashed
with Archbishop Serafim over his strong pro-Russian policies.
A joint campaign was launched by Professor Ohienko and the
Ukrainian Central Committee not only to get rid of Serafim but
also to restore the deposed Metropolitan Dionisiy to his former
office.2¢ It became apparent to the Ukrainian activists that Dion-
isiy's presence and cooperation was essential, by virtue of his
canonical status, to the successful establishment of a Ukrainian
Orthodox episcopate in the Generalgouvernement. Dionisiy
himself was anxious to be reinstated and readily agreed to the
Ukrainian Church program, including the necessary consecra-
tion of three Ukrainian bishops.??

Although Ohienko, a recent widower, had not publicly de-
clared himself a candidate for episcopacy, it was obvious by his
public activities and private letters that he was preparing to take
that important step. Curiously, he even raised the issue of the
second removal of Dionisiy from office once his essential ser-

22. Kubijovych, 300; Wlasowsky, 178.

23. Dionisiy's letter to Serafim, 23/11/1939. [larion Archive, The Consistory of the
Ukrainian Orthodox Church of Canada, Winnipeg.

24. *Memorial predstavnykiv Pravoslavnoi Tserkovnoi Rady Kholmshchyny in
Pidliasha,” 5/10/1939, Dokumenty Ukrainskoi Pravoslavnoi Tserkvy v buvshi Polshchi
(Orthodox Documents), Ukrainian Cultural and Educational Centre (UCEC), Winnipeg.
Special thanks to Zenon Hluszok, the archivist, for his assistance.

25. "Statut tymchasovoi upravy Pravoslavnoi Tserkvy," 21/5/1940, Orthodox Docu-
menls.

26. Ohienko's task involved preparing documented position papers on the needs and
priorities of the proposed Orthodox Church while Kubijovych's function was to make the
Ukrainian presentations comprehensible and acceptable to the Germans. Among the
many submissions, we find "Ukrainska Pravoslavna Tserkva i ii suchasni protreby,”
7/5/1940; "Proiekt upravlinnia UAPTs v Heneralni Hubemii,” 9/7/1940; "Prosymo pry-
pynyty rusyfikatsiiu Ukrainskoi Pravoslavnoi Tserkvy v Heneralni Hubemi,” 25/7/1940.
The proposals stressed historical claims to Ukrainian identity and to specified Church
propenties seized by the Poles. Orthodox Documents.

27. Kubijovych, 309. Also "Obitsianka Myt. Dionisiia iaku vin sklav pered uriado-
vymy osobamy pered vidizdom na avdentsiiu do Heneral-Hubemnatora v Krakowi,"”
23/9/1940, llarion Archive.
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vice, the consecration of the Ukrainian hierarchy, was complet-
ed.2 Dionisiy, not surprisingly, rejected such proposals. At any
rate, the task at hand was to depose Serafim and to win German
approval for a Ukrainian Orthodox Church in the Generalgou-
vemement. By astutely exploiting relevant jurisdictional and
personality conflicts between Berlin and Cracow bureaucrats,
Kubijovych, with Ohienko's assistance, succeeded by October
1940 in achieving the withdrawal of Serafim and the restoration
of Dionisiy to the primacy of the Orthodox Church in the Gener-
algouvernement.?

The Church over which Dionisiy presided was dramatical-
ly different from its predecessor. It was much smaller in size as
the bulk of the Orthodox population was now in Soviet hands.
Its structure was also different. It was Ohienko who had drafted
the blueprints for the reconstructed Church; thereafter Dionisiy,
the Ukrainian Central Committee and, above all, Governor Gen-
eral Hans Frank accepted the outlines with some changes.
Ohienko proposed that the Church be called the "Holy Auto-
cephalous Orthodox Ukrainian Church in the Generalgouverne-
ment of former Poland". The Germans, responding to the lobby-
ing of the Russians, deleted the politically sensitive word
"Ukrainian".30 The new Orthodox Church would be an ecclesi-
astically independent metropolitanate consisting of three new
eparchies, a minimum number required by canon law to consti-
tute a separate metropolitanate: the eparchy of Warsaw would
be a mixed Russian-Ukrainian jurisdiction with approximately
10,000 faithful and would be headed by Metropolitan Dionisiy
himself; the eparchy of Cracow (20,000) and the eparchy of
Kholm-Pidliasha (250,000) would be exclusively Ukrainian.
Three Ukrainian bishops would be consecrated — Ohienko, the
most obvious choice, and Archimandrite Paladij Vydybyda-
Rudenko who had been vigorously promoted by Ohienko's

28. Ohienko to Kubijovych, 31/7/1940. Orthodox Documents.

29. Another version of Dionisiy's liberation is advanced by Mulyk-Lutzyk, a minor
player in the events, who credits two shady characters, O Sevriuk and "Colonel" Poho-
tovka with obtaining the Metropolitan's reinstatement. Sawchuk/Mulyk-Lutzyk, 466-
467. This version seems 10 be based on hearsay evidence.

30. The Russian emigré opposition to the tactics and schemes of the Ukrainians was
heard in its Warsaw newspaper, Novoe slovo and in such appeals to the Germans as the
Memorandum of the Warsaw clergy, 10/7/1940, to Councillor Wilden who was in charge
of religious affairs. [larion Archive.
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Ukrainian critics.3! A qualified and acceptable third candidate
could not be found in Poland. There was no doubt that the
eparchy of Kholm and its bishop would be pivotal in the new
Church structure.

Ohienko's decision to make the fateful transition from the
secular to the religious life surprised no one as he had been the
leading contender for episcopacy from the moment of Poland's
collapse. Despite the fact that he had no priestly experience, he
was widely respected as a Church scholar and a Ukrainian patri-
ot. While he was strongly endorsed by the Greek Catholic dom-
inated Ukrainian Central Committee32 and the Orthodox
population in general,33 there were some Ukrainians, whom
Ohienko had alienated over the years, who tried to sabotage his
candidacy.3* In light of these intrigues it took Kubijovych al-
most a year to convince the German authorities in favour of
Ohienko.

There is little doubt that Ohienko's decision to enter the
Church at such a critical time was motivated by his psychologi-
cal make-up — his longstanding sense of duty and mission and,
to a lesser extent, his keen ambition and his enormous self-esteem
which verged on arrogance. He saw himself as one who could
provide the Ukrainian people with meaningful spiritual and na-
tional leadership in time of war.3 He summarized his philoso-
phy in a popular motto: "To serve the people is to serve God."
In fact, Ohienko did not hide his deep conviction that he was the
best qualified candidate for the leadership of Ukrainian Ortho-
doxy, not only in the Generalgouvernement but in Ukraine as
well. He certainly intended to displace Dionisiy as primate of
the reconstructed Church in the Generalgouvernement. But that
would be only the initial step on the path to becoming the first
ever Orthodox patriarch of Ukraine. Like so many of his con-

31. Ohienko had strong rescrvation about Paladiy Vydybida's candidacy, a former se-
nior official in the Ukrainian government. In a confidenual letter to Kubijovych he listed
no less than sixteen objections, most of a personal and dubious nature, why Paladiy
should not be consecrated. Ohienko to Kubijovych, 9/9/1940. Orthodox Documents.

32 Kubijovych to the Ukrainian National Federation (UNO) in Berlin, 24/5/1940.
Orthodox Documents.

33. "Memorandum liudnosty Kholmshchyny za vysviachenniam Ohienka,” nd., Or-
thodox Documents.

34. Supersensitive to criticism from Ukrainians, Ohienko was convinced that power-
ful "un-Ukrainian and un-Orthodox" forces were conspiring against him and kept lists of
his alleged enemies.

35. Tarion's concept of his functions can be found in his Tiazhki 2avdannia ukrainsko-
ho arkhyieria (Kholm, 1941).
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temporaries, Ohienko had been temporarily misled by German
propaganda into believing that Hitler would, in fact, help in the
reestablishment of Ukrainian statehood.3¢ This assumption led
Ohienko to presume rather naively that, once Germany invaded
the Soviet Union, he would be called upon to fulfill his destiny.

National symbolism and protocol were often just as impor-
tant to Ohienko as substantive matters. He viewed the consecra-
tion of himself as the first Ukrainian archbishop of Kholm in
modern history as an event of momentous significance for
Ukrainian Orthodoxy. Ohienko was determined to tum the cere-
mony into a major national event in order to inspire the faithful
and to impress the Germans.% First, as his clerical name, he
chose that of Ilarion, the illustrious metropolitan of medieval
Kyyiv. Secondly, he scripted the entire elaborate installation
cercmony, beginning with his ritualistic acceptance of the
monastic vows at the ancient Yablochynsky Monastery.3® On
October 19, 1940 Metropolitan Dionisiy, assisted by the retired
Bishop Timofiy and bishop Savatij of Prague, who was the rep-
resentative of the Ecumenical Patriarch, consecrated Ilarion as
Archbishop of Kholm and Pidliasha in a spectacular ceremony
witnessed by fifty priests and thousands of the faithful.3 In
February 1941 Ilarion assisted Dionisiy in con-
secrating the second Ukrainian hierarch, Paladiy, the Archbishop
of Cracow. These three prelates constituted the ruling council of
bishops of the restructured church.

It must be recognized that Ohienko's pivotal role in the re-
organization of the Orthodox Church in the Generalgouverne-
ment prevented it from becoming a part of the Russian emigré

36. The Bandera and the Melnyk factions of the OUN also believed in Germany's
good intentions towards the Ukrainian goal of statchood. The OUN (B) proclaimed the
formation of the Ukratnian government in Lviv (30/6/1941) only to be disbaded and im-
prisoned. A similar move by the OUN (M) to form the Ukrainian National Council in
Kyyiv resulied in the execution of the leaders. See L. Rebet, Svitlo i tini OUN. (Munich,
1964). German interest in Ukraine was purely imperialistic. Hitler is quoted to having
said to Alfred Rosenberg, Minister of the Eastern Territories, who tried to enlist Ukraini-
an nationalism against Russian communism: "Ukraine interests me solely as a reservoir
that we need as other colonial nations need their colonies. Nationalistic ambitions there
would only be a nuisance. Keep clear of that.” J. Thorwald, The Illusion: Soviet Sol-
diers in Hitler's Armies, (New York, 1975), 11.

37. Ohienko to Kubijovych, 30/9/1940, 1/10/1940, 7/10/1940, 12/10/1940. Ortho-
dox Documents.

38. "Prohrama urochystostei Khyrotonii Pershoho Pravoslavnoho Ukrainskoho
Epyskopa [lariona v dniakh 18, 19, 20 zhovtnia, 1940," Orthodox Documents.

39. A special issue of Slovo Istyny published in Winnipeg by Ilarion commemorated
his tenth anniversary in October, 1950
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Church. This allowed the Church to assume its Ukrainian char-
acter. It ceased to be a source of Polonization and Russophilism
and became a Ukrainian national institution in everything but
name. In fact, of the three autocephalous Ukrainian Orthodox
Churches in the world (Ukrainian Greek-Orthodox Church of
Canada and Ukrainian Orthodox Church of USA), the Orthodox
Church in the Generalgouvernement was the only one with an
undisputed canonical status. As such, its hierarchy would have
decisive influence on subsequent developments in Ukraine and
abroad.

Once Archbishop Ilarion settled into his populous eparchy of
Kholm, an underdeveloped Ukrainian island in a hostile Polish
sea, he proceeded to implement a variety of administrative and
liturgical changes in accordance with his concept of hierarchal
prerogatives and traditional Ukrainian Orthodoxy.40 At the
same time he intensified his political activities by trying to un-
dermine his superior, Metropolitan Dionisiy, in order to wrestle
the authority over the Church from him. Ilarion's most frequent-
ly criticized characteristic, his unbridled ambition, at times got
the better of him; he no longer considered Dionisiy relevant to
the new Church. Using a number of Dionisiy's alleged anti-
Ukrainian actions from the inter-war period as an excuse, Ilarion
lobbied for the immediate retirement of the metropolitan, argu-
ing that it was illogical for a Russian to head a Ukrainian
Church.41 Only a proven Ukrainian patriot like himself could
lead a Ukrainian Church. While supported by many, Ilarion dis-
covered that Archbishop Paladiy and a number of prominent Or-
thodox laymen sided with Dionisiy because they were uncom-
fortable with Ilarion and successfully frustrated his schemes to
take over the Church in the Generalgouvernement.

40. For Ilarion's own account see Myt Darion, "Na Holhoti", Vira i Kultwra (Win-
nipeg), 4-12 (1966) and 1-2 (1967).

41. It seems that Ilarion regularly sent copies of his allegations against Dionisiy to
influential Ukrainians, who included Metropolitan Andrei Sheptytsky, the former Het-
man Pavlo Skoropadsky and Andriy Levytsky, President of the UNR-in-exile. /larion
Archive. Yet, Kubijovych noted in his recollections that "Metropolitan Dionisiy caused
no problems for the Ukrainians whatsoever. He behaved most correctly, never demon-
strating his Russian nationality and remembering that 95% of his faithful were Ukraini-
ans...", op. cit., 314.
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The First Soviet Occupation, 1939-1941

Following the sudden Soviet occupation of Western
Ukraine in September 1939, all aspects of Ukrainian political
and religious life and institutions underwent a major transforma-
tion.42 With a combination of subtle manipulation, patriotism
and terror the Soviet authoritics began the systematic integration
of Western Ukraine into Soviet Ukraine. The entire process was
masked by a careful fascade of popular democracy and by super-
ficial Ukrainization of the territory. However, pre-war political,
community and economic organizations were dissolved and
known nationalists were arrested. The formerly dominant Polish
minority was deported almost en mass to Siberia while tens of
thousands of Ukrainians fled to the Generalgouvernement.
Church and state were decreed separate, Church properties were
nationalized, religious instructions were abolished in schools
and special taxes were levied on Church activities. But for the
time being, the imposition of state atheism was restrained.43 The
more than two million Orthodox faithful, including the two
Ukrainian hierarchs, Archbishop Oleksiy and Bishop Polikarp,
were arbitrarily incorporated into the jurisdiction of the Patriar-
chate of Moscow. The Greek Catholic Church of Galicia was
left alone temporarily.

A new jurisdiction, the Ukrainian Orthodox exarchate, was
created specifically for the purpose of incorporation of the new
territory and headed by a Russian, Metropolitan Nikolai Yaru-
shevsky. While Archbishop Oleksiy and three other prelates for-
mally and seemingly willingly accepted the new status by
swearing allegiance to the Patriarchate of Moscow, Bishop Po-
likarp and Archbishop Aleksander Inozemtsev, an ethnic Rus-
sian, did not.#¢ Moscow, it should be remembered, had not
recognized the autocephaly of the Orthodox Church of Poland
and never abandoned its canonical and jurisdictional claims to
the Orthodox population there. However, at this point the Rus-
sian Orthodox Church itself was in a lamentable condition as

43. The Greek Catholic Church of Galicia was disestablished and suffered economic
disabilities, but allowed to continue for the time being. B. Bociurkiw, "Sheptyts’kyi and
the Ukrainian Greek Catholic Church under Soviet Occupation, 1939-1941," in P. Ma-
gosci (ed.), Morality and Reality: The Life and Times of Andrei Sheptyts'kyi (Edmonton,
1989), 103-124.

44. Wlasowsky, 198; Sawchuk and Mulyk-Lutzyk, 479. Polikarp's critics, however,
argued that, by continuing to perform Church services during the first Soviet occupation,
he too had, in fact, recognized the authority of Moscow.
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decades of official repression and terror reduced the once mighty
imperial institution to a mere rump of four elderly hierarchs and
a vacant patriarchal office.45 Ironically, the Soviet annexation of
Western Ukraine, western Belarus and the Baltic states unex-
pectedly resuscitated the seemingly doomed Russian Church.
Stalin, a former seminarian, recognized its potential usefulness
in the drive to Sovietize the newly occupied territories. Heavy
handed religious repression was gradually suspended and the
way was opened for the election of the patriarch and the expan-
sion of the hierarchy. In return, the Russian Church became a
loyal servant of Stalinism. That remarkable wartime concordat
between the Russian Orthodox Church and the atheist state en-
dured to the end of the Soviet Union.

German occupation of Ukraine, 1941-1944,

In June 1941 Hitler violated his non-aggression pact with
Stalin by invading the Soviet Union. German armies quickly
overran Ukraine.4¢ Throughout the country the Germans were
welcomed as liberators from Stalinist tyranny. Public gratitude
for the anticipated improvement in their living conditions, and
not for a war of conquest and genocide, was reflected in the nu-
merous thanksgiving Church services held wherever the clergy
had survived.4” But it would soon become apparent to all, even
to the Organization of Ukrainian Nationalists which had counted
on German support for Ukrainian statehood, that the Nazis had
no sympathy for Ukrainian national aspirations. In their admin-
istration of Ukraine the Germans deliberately prevented territori-

45. Church-state relations in the Soviet Union are discussed in W.C. Fletcher, The
Russian Orthodox Church Underground, 1917-1970 (London, 1971); J.S. Cuntiss, The
Russian Church and the Soviet State, 1917-1950 (Boston, 1953); R.H. Marshall (ed.),
Aspects of Religion in the Soviet Union, 1917-1967 (Chicago, 1971); M. Spinka, The
Church in Soviet Russia (Boston, 1956); A strong anti-Ukrainian bias is reflected by H.
Fireside, /con and Swastika: The Russian Orthodox Church under Nazi and Soviet Con-
trol (Boston, 1971) and D. Pospielovsky, The Russian Church under the Soviet Regime,
1917-1982, vol. I (Crestwood, N.Y., 1984); M. Meerson, "The Political Philosophy of
the Russian Onthodox Episcopate in the Soviet Period,” in G. Hosking (ed.), Church, Na-
tion and State in Russia and Ukraine (Edmonton, 1989), 210-227.

46. On German occupation of Ukraine see Y. Boshyk (ed.), Ukraine during World
War Il (Edmonton, 1986); I. Ammstrong, Ukrainian Nationalism, 2nd revised edition
(New York, 1963); A Dallin, German Rule in Russia, 1941-45, 2nd revised edition
(Boulder, Colorado, 1981); I. Kamenetsky, Hitler's Occupation of Ukraine, 1941-1944
(Milwaukee, 1956); M.H. Marunchak, Systema nimetskykh konstaboriv i polityka
vynyshchuvannia v Ukraini (Winnipeg, 1963).

47. "Ukrainska Pravoslavna Tserkva v Evropi, 1939-1947", Vistnyk, 15/12/1947.
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al unity. They separated Galicia, the hot bed of Ukrainian na-
tionalism, from the rest of Ukraine and placed it within the Gen-
eralgouvernement. They designated Volyn and central Ukraine
as a German province, Reichskommissariat Ukraine, and Hitler
appointed Erich Koch, later judged a notorious war criminal, to
be its master. A formal border which in 1939-41 had separated
German and Soviet territories was deliberately maintained be-
tween the new Generalgouvernement and Reichskommissariat
Ukraine in order to keep the Ukrainians divided. Under the un-
folding Nazi racist scheme which even retained the despised So-
viet collectivization, Ukrainians were to become subject people,
the Untermenschen, to serve the needs of the German master
race. Faced with virtual enslavement, Ukrainians began to resist
and by 1942 the Ukrainian Insurgent Army (UPA) was created
to defend the population against the Nazi terror and the marau
ding bands of Soviet partisans.48 While the Germans
immediately repressed Ukrainian political activities, they did not
interfere with Church affairs until 1942,

In the summer of 1941, the most perplexing question fac-
ing the Orthodox faithful was that of Church leadership. With
the expulsion of the Soviet forces from Ukraine the issue of
canonical Church authority, so critical to Orthodoxy, became un-
certain. Who was the spiritual head? Was it still the Patriar-
chate of Moscow or did the pre-war authority and the jurisdic-
tion of Metropolitan Dionisiy once again extend from Warsaw
into Volyn and, by implication, the rest of Ukraine under Ger-
man occupation? The three leading Ukrainian prelates — Olek-
siy, Polikarp and Ilarion split on this issue, thereby initiating a
tragic Church schism which confused, demoralized and deeply
divided the population and seriously harmed the revival of the
Ukrainian Orthodox Church.

From the Generalgouvermnement, Archbishop Ilarion kept a
watchful eye on the unfolding religious events in Ukraine. On
August 31, 1941 he held the first ever general assembly of the
Kholm eparchial institutions. Among its resolution, the assem-
bly urged the formation of an office of an "Administrator of the
Ukrainian Orthodox Church for Ukraine”. Such an administra-
tor would be the first step in the process of the "establishment of
the highest canonical authority in Ukraine — the Patriarch of all

48. For the beginnings of the Ukrainian Insurgent Army (UPA) see the account by its
founder, T. Bulba-Borovets, Armiia bez derzhavy (Winnipeg, 1981). The evolution of its
ideology is well represented in P. Potichnyj and S. Shtendera, Political Thought of the
Ukrainian Underground, 1943-1951 (Edmonton, 1986).
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Ukraine" .49 Naturally, the assembly considered Ilarion as the
only logical candidate for that post. Ilarion thus declared his in-
tention to become directly involved in the Church affairs of
Ukraine.

While Bishop Polikarp loudly renounced the Patriarchate
of Moscow and tried to reestablish jurisdictional ties with
Metropolitan Dionisiy, Archbishop Oleksiy, the senior hierarch
in Ukraine, held a secret council of his own at the monastery of
Pochaiv, Volyn on August 18.50 There he and three other bish-
ops (Panteleimon, Simon and Veniamin) decided to remain, for
the time being, in the jurisdiction of the Patriarchate of Moscow.
Bishop Polikarp, who did not attend the council, rejected its de-
cision arguing that Moscow's jurisdiction had been imposed
forcibly and was thus uncanonical and illegal.s! Ukrain-
ian national elements overwhelmingly endorsed Polikarp's posi-
tion.

It is perplexingly unclear as to why Archbishop Oleksiy,
who had in the inter-war period argued against Moscow's juris-
dictional claims to the Orthodox Church in Poland, now chose to
remain with Moscow. Here was a distinguished churchman, a
respected canonical expert and a Ukrainian patriot, who had
been arrested and left for dead by the Soviet police.52 And yet,
his pro-Moscow orientation at the time of such strong anti-com-
munist emotions in Ukraine seemed illogical and would become
nationally disruptive. Were his motives genuinely canonical, as

49. "Memorial pravoslavnykh ustanov Kholmsko-Pidliaskoi eparkhii”, 31/7/1941.
Ilarion Archive.

50. Wilasowsky, 203; Sawchuk and Mulyk-Lutzyk, 512.

51 Wilasowsky, 205. Writing 1o Oleksiy, his former student, Dionisiy kept reiterat-
ing the waywardness of the autonomist position. In one public letter (20/1/1943), he
completely rejected the validity of a Russian connection: “There can be no thought of
placing the Holy Onhodox Church in Ukraine under the Muscovite Church. First, at
present there is no canonical Russian Church... The Russian Church has been a captive
of the Godless Soviet regime. Second, history shows that the Holy Orthodox Church in
Ukraine de facto has always been an independent Church while in a canonical union
with the Great Church of Constantinople... How can you, knowing so well the history
and the problem [of Ukrainian-Russian relations], have the gall to insist on a canonical
connection with Moscow?" "Ukrainska Pravoslavna Tserkva v Evropi”, Vistayk,
1/8/1948.

52. With the German invasion of Ukraine, the NKVD launched a hasty roundup of
prominent Ukrainians and arrested Archbishop Oleksiy on June 23. While being herded
east with a contingent of prisoners, the overweight Oleksiy collapsed from exhaustion
and was left in a ditch to die. He was lucky because the NKVD generally shot the strag-
glers.
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he contended, or were they personal? Oleksiy explained his po-
sition in ambiguous terms of canon law.53 According to him, the
collapse of Poland created new conditions in which the canoni-
cal jurisdiction of Dionisiy no longer extended to Western
Ukraine but was confined exclusively to the Generalgouveme-
ment. Without the jurisdiction of the Patriarchate of Moscow,
the Orthodox Church in Ukraine would be spiritually headless
and thus uncanonical. In order for it to preserve its canonicity
and 10 maintain religious stability, it had to continue to acknowl-
edge the patriarchate until such time that an autocephalous
Ukrainian Church would be formed by canonical means.
Oleksiy's critics, however, alleged that he was driven ex-
clusively by personal ambition that extended beyond Ukraine.
Once he had realized the true condition of the Russian Church,
he saw a promising opportunity for himself to become Patriarch
of Moscow.5¢ It is too simplistic to label Oleksiy an unprinci-
pled careerist. Although his accidental assassination by the
Ukrainian partisans in May 1943 precludes a satisfactory an-
swer, surviving fragments of his correspondence with Ilarion
and Dionisiy suggest that Oleksiy was a complex individual who
was driven not so much by ambition as by his own vision of
what was good for the Ukrainian Church from the standpoint of
canon law. In his correspondence he stressed his love for
Ukraine and considered his connection with Moscow as a neces-
sary tactical formality. It seems that Oleksiy believed in Ger-
man victory and in the establishment of some sort of non-com-
munist Russian state with a strong Orthodox Church which
would grant Ukraine its long sought autocephaly.5s This Rus-
sian oricntation, regardless of its canonical validity, was categor-
ically unacceptable to the Ukrainian nationalists who rightly
considcred the Moscow patriarchate a champion of anti-Ukraini-
anism. Nonetheless, Oleksiy did find considerable support for
his Church, known as the Autonomous Orthodox Church of
Ukraine, from six of his bishops and among the more conserva-
tive Ukrainians to whom the notion of canonical legitimacy was
more important than their national distinctiveness. Together

53. Divergent canonical interpretations of Oleksiy's arguments are illustrated by
Sawchuk/Mulyk-Lutzyk, 486-493 and Wlasowsky, 203-210.

54."Slovo istyny pro 'Slovo Istyny'," Vistayk, 1/10/1948.

55. Oleksiy to Darion, 1/10/1941, 25/11/1941, 15/5/1942, 22/8/1942 and 22/12/1942.
Cited in a ms "Obrannia ariona na Kyivsku Katedru: z lystuvannia Mytropolyta Olek-
siia,” llarion Archive.
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with the Russophile and Russian elements, the Autonomist
Church represented a sizeable segment of the population.

The focus of anti-Oleksiy forces was Bishop Polikarp
Sikorsky of Lutsk. A former subordinate of Ohienko at the Min-
istry of Education in the government of the Ukrainian National
Republic; Petro Sikorsky joined the Church as monk Polikarp in
1922, and in 1932 was the only Ukrainian to be consecrated
bishop in pre-war Poland. Polikarp's nationalistic entourage in-
cluded several prominent theologians and Church activists such
as Ivan Wlasowsky and Stepan Skrypnyk, a former member of
the Polish parliament soon to become the controversial Bishop
Mstyslav.56  While Metropolitan Dionisiy was concerned about
extending spiritual leadership from Warsaw to Ukraine, Polikarp
and Skrypnyk saw important political ramifications in Dionisiy's
involvement. His Russian nationality precluded Dionisiy from
formally heading a nationalistic Ukrainian Church, but his
canonical status as a recognized primate of an autocephalous
Church in Poland made him crucial to the plans of the Ukrainian
autocephalists. Their real goal was the formation of a separate
Ukrainian Church (based on the January 1, 1919 decree of the
Ukrainian government), not merely the restoration of Dionisiy's
jurisdiction. The autocephalists were aware that the failure of
the earlier movement (1917-21) was due to the absence of a
Ukrainian episcopate. This is why in 1941 they were deter-
mined to have a Ukrainian episcopate and to use Dionisiy as a
means of canonical consecration of that episcopate.5?

In the summer of 1941 there was no universally recognized
Orthodox authority in German-occupied Ukraine. Polikarp and
his group, the Ukrainian Orthodox Church Council of Rivne,
urged Dionisiy to appoint a provisional administrator to repre-
sent the metropolitan in Ukraine.58 This would be the temporary
instrument of both Church authority and of canonicity in Volyn
and the rest of Ukraine. The final form of the Ukrainian Church,
the Ukrainian Orthodox Autocephalous Church, would be set-
tled at a future general Church Council (Sobor) in Kyyiv. In
other words, Dionisiy's formal role in Ukraine had to be transi-

56. Sympathetic biographical sketches of Polikarp Sikorsky can be found in I. Wla-
sowsky's Arkhipasterskyi yuvilei Mytropolyta Polikarpa, 1932-1952 (London, 1952) and
in Vistnyk (Winnipeg), 1/10/1948.

57. "Postanova Ukrainskoi Tserkovnoii Rady u Rivnomu," 14/12/1941. llarion
Archive.

58. Sawchuk/Mulyk-Lutzyk, 508; Wlasowsky, 214.
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tional which would end as soon as the Ukrainian Church formal-
ized its legitimate autocephalic status.

Ukrainian emigré circles in Warsaw were equally adamant
in shortcircuiting the pro-Moscow Autonomous Church and ad-
vised Metropolitan Dionisiy to appoint Archbishop Paladiy as an
administrator for Ukraine.59 The choice of Paladiy, it seems,
was motivated by their lack of confidence in Polikarp and by
their distrust of Ilarion with whom they had serious differences
of opinion and who was in contact with Oleksiy. Ilarion's sup-
porters advanced his candidacy and perhaps Dionisiy even toyed
with the tempting possibility of getting rid of the troublesome
Ilarion by sending him to Ukraine. The situation, however, be-
came more complicated when Archbishop Oleksiy paid a visit to
Ilarion at Kholm at the beginning of December 1941. The result
was the controversial Ilarion-Oleksiy alignment aimed against
both Dionisiy and Polikarp. Why would Ilarion, a recognized
and respected Ukrainian leader, join forces with a perceived
Russophile and thus an enemy? The two students of the subject
and direct participants in some of the events, Ivan Wlasowsky
and Yurij Mulyk-Lutzyk, are of the opinion that Oleksiy un-
scrupulously capitalized on Ilarion's prestige by duping him into
sowing discord in the nationalist camp and thereby assuring the
dominance of the Autonomist Church in Ukraine.¢0 Given Ilari-
on's vanity and ambition, Oleksiy's proposal to Ilarion to be-
come a candidate for the prestigious Metropolitanate of Kyyiv
and thus the primacy of the Ukrainian Church was certainly very
attractive. Wlasowsky even alleges that Ilarion hoped to imitate
Patriarch Miron of Romania who at that time was holding the
dual office of primate of the Orthodox Church and prime minis-
ter.61  Although Ilarion always disclaimed having any real politi-
cal ambitions, much of what he wrote and did during the war
does suggest a modem version of a bishop-prince who was de-
termined to lead his people at the time of crisis.62 Of course,
much of Ilarion's thinking was rather politically naive, or at best
purely academic, given the repressive and anti-Ukrainian nature
of German policy in Ukraine.

59. Rev. M. Boretsky (former chancellor to Met. Dionisiy) to Rev. S. Gerus,
12/5/1954. Letter in my possession.

60. Sawchuk/Mulyk-Lutzyk, 512; Wlasowsky, 212.

61. Tserkva i Narid (Winnipeg), 1-2, I (1949), 28.

62. Mytropolyt llarion, Slovo Istyny: arkhypastyrski poslaniia za 1940-44 rr.
(Kholm, 1944). Tlarion urged his clergy to rise above politics in their service as spiritual
and national leaders.

104



It seems that the main, if not the only, motivation for Olek-
siy's initiative to Ilarion was the challenge posed by the unex-
pected and vigorous revival of the remnants of the Auto-
cephalous Church of 1921, popularly known as the Lypkivites.
During his visit to Kyyiv, Oleksiy became alarmed at the growth
of the "uncanonical Lypkivites" and at the subsequent council of
his bishops declared war on them.63 The tacti-
cal weapon would be Ilarion, who in the opinion of the council
was a "hierarch of genuine national consciousness and well-
known for his lengthy service for the good of the Ukrainian Or-
thodox Church."¢4 Oleksiy was certainly aware of his own
unpopularity among the Ukrainian intelligentsia and hoped that
Ilarion would be able to restore the nationalistic and radical Lyp-
kivites to the canonical Church and prevent a serious schism.
The council then elected Ilarion in absentia as Metropolitan of
Kyyiv. According to Ilarion, he accepted Oleksiy's proposal on-
ly on the condition that the church he would head would be uni-
fied and genuinely Ukrainian.65 It is not clear whether the
embarrassing Moscow connection was discussed at all. Iarion's
plans for Ukraine, however, were rudely shaken by the enforce-
ment of the travel ban from the Generalgouvernement to
Ukraine and by Dionisiy's appointment of Polikarp on Decem-
ber 24, 1941 as the Provisional Administrator for Ukraine. Ilari-
on's long standing personal dislike for Polikarp now intensified
his denial of Dionisiy's jurisdictional authority over Ukraine and
strengthened his relations with Oleksiy.

While it does seem that Oleksiy was manipulating Ilarion's
personal ambition for his own ends, there was also a genuine
philosophical and personal affinity between the two men. They
had in common their perception of the nature and function of the
Orthodox Church. Both were Church traditionalists who be-

63. "Diianiia no. 34 Oblasnoho Soboru Epyskopiv Pravoslavnoi Tserkvy na Ukraini
v Poachaevski Sv. Uspenski Lavri vid 25 lystopada [8/12 ns] 1941 roku," llarion
Archive.

64. ibid. The Lypkivites on the Kyyivan Church Council were prepared to accept
the authority of someone of llarion’s Ukrainian stature and thus avoid factionalism. Rev.
P. Kasianchuk and F. Koval (members of the Kyyiv council) to Ilarion, 27/11/1941.
larion Archive.

65. Istoryk, "Obrannia Arch. Kholmskoho Ilariona Mytropolytom vsiiei Ukrainy,"
Slovo Istyny, 7 (1948). The subject of Ilarion's election as candidate for the Kyyivan
Metropolitanate generated several polemics: 1. Wlasowsky, "Yak bulo z obranniam na
Kyyivsku Katedru Arkhyipyskopa Ilariona (Ohienka) roku 1941," Tserkva i Narid (Win-
nipeg), 1-2 (1949), 17-23; Iu. Mulyk-Lutzyk, "Sprava kandydatury Ilariona na Mytropo-
lyta Kyyivskoho i vsiiei Ukrainy," Vira i Kultura, 4 (1982), 97-116.
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lieved that the Ukrainian Orthodox Church must be a role model
for Ukrainian society and not merely a mirror of that society.
Both favoured traditional hierarchical power and distrusted ex-
tensive secularization and democratization of the Church advo-
cated by the autocephalists. Both professed a passionate belief
in the so-called purity of Orthodoxy (chystotu pravoslaviia).
Both had condemned the Lypkivsky movement as unorthodox.
Both were at odds with Dionisiy, albeit for different reasons.
Both respected each other's record of community and Church
service.s6

In response to the appointment of Polikarp, the Autonomist
council of bishops proclaimed Oleksiy metropolitan of Volyn
and exarch of Ukraine. This move signalled that Oleksiy was
consolidating his own authority. But Ilarion took to heart Olek-
siy's assurances that he was prepared to step aside and concen-
trate on scholarship as soon as Ilarion was installed in Kyyiv.
So determined was Ilarion to preside over Kyyiv that he could
not be swayed by Metropolitan Dionisiy and the concerned
Ukrainians who wamed him that his reputation as an outstand-
ing Ukrainian was being severely tarnished by his association
with Oleksiy.s7 Instead, llarion launched a large-scale public re-
lations campaign, which included organized petitions from vari-
ous Ukrainian parishes, to pressure the department of religious
affairs in Cracow and the ministry of eastern lands in Berlin into
authorizing his transfer to Kyyiv.68 Ilarion and his supporters
were still blind to the real intention of the Germans. Ilarion's na-
tional reputation made him absolutely unacceptable to the occu-
pation authorities and Ilarion was destined never to see his
beloved Kyyiv again. It should be noted that throughout the war
Itarion did, in fact, receive hundreds of unsolicited letters from
distressed Ukrainians who considered him to be the only hier-
arch capable of healing the festering factionalism in the Ortho-
dox community.&

66. Tlarion's genuine regard for Oleksiy never diminished as he continued to consid-
er him a "hierarch of deep moral strength and of exceptional knowledge whose only
‘guilt’ was his heroic defense of the purity of Orthodoxy and of the canonicity of the
Ukrainian Church.” Slovo Istyny , (Winnipeg), 7 (1948).

67. Kubijovych to Nlarion, 3/2/1942; General Sadowsky to llarion, 14/4/1942. Ilari-
on Archive.

68. Memorandum to Dr. Alfred Rosenberg, Reichminister for Eastern Territories,
"Church Affairs in Ukraine.” [larion Archive.

69. .. .Ukraine needs your guiding hand at this time.” Ukrainian Church Council of
Kharkiv to Ilarion, 18/3/1942. M. Serediuk undertook a fact finding trip from Volyn to
Kyyiv on behalf of the Ukrainian Central Commitiee (21/1-8/3/1942). He reported a
very strong pro-Ilarion sentiment and confusion in the Autocephalous Church. /larion
Archive.
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The transformation of Metropolitan Dionisiy's "Temporary
Church Administration” into the second Ukrainian Autocepha-
lous Orthodox Church (UAPTSs II) has been vividly chronicled
by Ivan Wlasowsky, one of its architects.” In January 1942, the
Gemmans officially recognized the Church and Polikarp as its
head in Ukraine. But it is not clear whether they also recognized
Dionisiy's jurisdiction over the Autocephalous Church. In
February, with the canonical authorization of Metropolitan
Dionisiy, Polikarp travelled to Pinsk, Belarus. There with the
assistance of a sympathetic Russian, Archbishop Aleksander In-
ozemtsev”! who had also recognized Dionisiy's authority, Po-
likarp consecrated two bishops, Nikanor Abramovych and Ihor
Huba, and thus launched a Church hierarchy which would
quickly reach fourteen prelates. Although the Autocephalous
Church remained nominally in the jurisdiction of Dionisiy until
1946, it considered itself and acted as one independent national
Ukrainian Church. The council of bishops meeting in Pinsk
made a fateful decision to accept the Lypkivsky clergy without
prescribed reordination. This amounted to a tacit recognition of
a Church which was considered uncanonical by many. The rec-
onciliation with the Lypkivites and the name of the Church itself
proved to be very controversial. Among those who admired the
Lypkivites for their patriotism and martyrdom, the new Auto-
cephalous Church gained respect and enthusiastic support.
Among the traditionalists, on the other hand, the Lypkivite fac-
tor helped to consolidate their support for Metropolitan Oleksiy,
who publically denounced Polikarp and the Autocephalous
Church as uncanonical.”? The autonomist position was further
strengthened by the official German recognition of their Church.
Reichskommissariat Ukraine thus had two competing Ukrainian
Orthodox Churches.”

70. Wlasowsky, 195-285.
1. Archbishop Aleksander joined the Autocephalous Church and remained in it un-

til his death in 1947.

72. Qleksiy to Judge V. Soloviev, 14/6/1942. Ilarion Archive.

73. The Germans recognized the Aulocephalous Church on 24/1/1942 and the Au-
tonomous on 25/2/1942. Wlasowsky, 214. In 1942 the hierarchy of the Autocephalous
Church consisted of Archbishops Polikarp Sikorsky and Aleksander Inozemtsev and
bishops Platon Artymiuk, Viacheslav Lisytsky, Ihor Huba, Mykhail Choroshy, Wasyl
Malets, Hennadiy Shyprykevych, Nikanor Abramovych and Fotiy Tymoshchuk. The
Autonomous Church: Metropolitan Oleksiy Hromadsky, archbishops Antoniy Mart-
senko and Panteleimon Rudyk, bishops Veniiamyn Novytsky, Dymytriy Magan,
Damaskyn Maliuta, Evlohiy Markovsky, Leontiy Fylypchuk, Pankratiy Hladov, Serafim
Kushneruk, Iov Kresovych, Manuil Tamawsky, Feodor Rafalsky, Nikodim? and Ioan
Lavrynenko. O Zinkevych and O. Woronin (eds.), Martyrolohiia ukrainskykh tserkov,
vol. I: Ukrainska Pravoslavna Tserkva (Chicago, 1987), 928.
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For a short time both Churches expanded their base in
Volyn into central eastern Ukraine where, despite Stalinist re-
pression and atheistic indoctrination, the faith had remained sur-
prisingly strong. Hundreds of parishes were reopened by local in-
itiative and bombarded Polikarp, Oleksiy and even Ilarion with
requests for priests, essential Church goods, liturgical books,
— Bibles and moral leadership.’® In the initial stages of
the religious revival in formerly Soviet Ukraine little attention
was paid to the matter of Church jurisdiction. But with the ar-
rival of missionaries and representatives from both Ukrainian
Orthodox Churches, politics entered the revival process as the
ecclesiastical jurisdictions overlapped. The ensuing vigorous
competition for allegiances had a devastating impact on both Or-
thodox Churches. It confused and frustrated the populace and
tragically wasted the limited creative resources and energies of
the clergy. Even more significantly, the inter-Orthodox feud
with its deplorable tendency to denounce the opposition to the
authorities provided the Germans with an excuse to interfere at
will in Church affairs and to develop a highly effective policy to
divide and rule. The Nazi goal in Ukraine was to keep the popu-
lation leaderless, confused and submissive and the Church strife
unwittingly but definitely helped the Germans.’s

The Ukrainian intelligentsia, the underground nationalist
movement and the faithful deplored the inter-Orthodox conflict.
Yet any resolution was difficult because many thoughtful Ortho-
dox were torn between spirituality and nationalism, saw virtues
in both Oleksiy and Polikarp, and found it difficult to give cate-
gorical support to either. This is why a number of them consid-
ered Ilarion, "a truly Ukrainian and a truly Orthodox hierarch”,
as the ideal compromise choice to heal the split.” However,

74. The report of the Kharkiv missionary district (18/3/1942) notes that the number
of parishes in the district jumped from one to 132. However, only three parishes used
Ukrainian while the rest stayed with Church Slavonic with the Russian pronunciation.
The report stressed the urgent need for Ukrainian priests. "Tserkovni spravy na
Kharkivshchyni,” llarion Archive.

75. “Memorandum from Alfred Rosenberg to Adolf Hitler on Nazi Policy towards
Ukrainians”, Boshyk, 178-79.

76. Rev. Oleksander Biletsky's letter to larion was reflective of the quandary faced
by the Orthodox believers: how to balance between Church tradition and nationalism.
Biletsky could not resolve the dilemma of conflicting loyalties. "One conscience tells us
to support Metropolitan Oleksiy because he is striving to safeguard the purity of Ortho-
doxy and to establish the Ukrainian Church on firm canonical foundations whereas the
other side [Polikarp] has strayed from the path of Orthodoxy. However, another con-
science tells us that Polikarp and his followers are indeed more Ukrainian. We have thus
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both Dionisiy and Polikarp ignored Ilarion and rather implored
Oleksiy to compromise in the name of true Orthodoxy and
Ukrainian patriotism. The time seemed right because in the
summer of 1942 Oleksiy had somewhat redeemed himself in the
nationalist camp by his public criticism of Metropolitan Sergei
of Moscow who was waging a smear campaign against the Au-
tocephalous Church.”? Polikarp initiated negotiations with Olek-
siy which reached a seemingly historical conclusion in October
1942.78 In the name of national unity both sides agreed to heal
the split and declared an end to hostilities. They put aside
canonical differences and Oleksiy accepted the existence of one
consolidated Ukrainian Orthodox Church: the Ukrainian Auto-
cephalous Orthodox Church. Pending the meeting of the
planned All-Ukrainian Church Council, it would be ruled by a
synod of five senior hierarchs, including Oleksiy and Polikarp
but excluding the frustrated Ilarion. It would remain under the
temporary spiritual jurisdiction of Dionisiy.

This act of reconciliation was but a brief victory for the au-
tocephalic forces. Public enthusiasm for unity notwithstanding,
the reunion was doomed to failure. The autonomist bishops re-
jected Oleksiy's compromise position on canonical and political
grounds while the Germans simply would not allow for a united
Ukrainian Church. In fact, they issued a series of regulations
which destroyed the corporate nature of both Churches, reduced
Polikarp and Oleksiy from all-Ukrainian to provincial status,
prevented meetings of Church councils, forbade the further con-
secration of bishops, severely restricted Church services, and
imposed heavy food requisitions on individual parishes. Bish-
ops of both churches were ordered to encourage the support for

two conflicting consciences. The canonical conscience orders us to be with Oleksiy
while the Ukrainian conscience pushes us in the direction of Polikarp. This uncertainty
has generated such confusion that we do not know what to tell the people, who as yet
have not been heard. But you [[larion] are both, a truly Ukrainian and a truly Orthodox
hierarch...1ake control of our much suffering Church into your own hands. Only before
your authority will the two warring sides surrender; only you can lead our Church into
tranquility and creative work.” 30/7/1942. llarion Archive.

77. A collection of anti-Polikarp and anti-Ukrainian slander was published by the
Moscow Patriarchate during the war: Russkaia Pravoslavnaia Tserkov i Velikaia Otch-
estvennaia Voina: Sbornik tserkovnykh dokumentov. (Moscow, 1943).

78. The reconciliation agreement was reached between Metropolitan Oleksiy and
Bishops Nikanor and Mstyslav, who were representing Polikarp, in October 1942 at
Pochaiv monastery. German restrictions prevented a full fledged council of bishops
from meeting. "Akt roku Bozhoho 1942, zhovinia 8 dnia.” [larion Archive; Wlasowsky,
242-245.
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the German war effort. Most complied because insubordination
was severely punished with the patented Nazi brutality. In 1943
Gemman religious policy was becoming even less palatable than
the former Soviet. The nationalistic profile of the Auto-
cephalous Church and its apparent involvement with Ukrainian
insurgency shifted German support behind the autonomists and
targeted the autocephalic leaders for repression.” However, in
May 1943 the Autonomist Church suffered a serious blow when
Metropolitan Oleksiy was killed in mysterious circumstances.
His death and partisan reprisals disoriented the Autonomist
Church but did not end its hostility to Polikarp whom the au-
tonomists suspected of complicity in the killing.80

It is difficult to quantify the respective successes or failures
of the Orthodox Churches during the war as a statistical data is
fragmentary and not totally reliable. However, it would seem
that the Autonomist Church had an edge in terms of the number
of parishes and their location. In the Kyyivan eparchy, for in-
stance, where in 1940 only two parishes had existed, two years
later 800 operated and of these 500 recognized the Autonomous
Church and 300 the Autocephalous.8! An estimated total of
2,000 parishes of various sizes with millions of faithful func-
tioned in Ukraine in 1942. Autonomous jurisdiction predomi-
nated in the urban centres; Autocephalous, in rural areas. Per-
haps the fact that Ukrainian cities had been more Russified had a
bearing on the success of the Autonomous Church with its
Slavonic liturgy and Moscovite connection. In eastern Ukraine,
most of the clergy in both Churches came from the Russian
Church and from wartime accelerated seminarian training.

79. The Nazis shot 47 autocephalic priests in the city of Rivne in 1943. Vistayk,
10/10/1947. An eyewitness account of the murder of priests and the torching of church-
es in Volyn can be found in Litopys Volyni (Winnipeg), 2 (1955).

80. On May 7, 1943 a squad of UPA (Ukrainian partisans) ambushed a German ve-
hicle and found the body of Oleksiy among the dead. Apparenuy the prelate was on his
way to see the district authorities in the city of Lutsk, the residence of his rival, Polikarp.
Unul the revelation in 1961 by one of the participants in the ambush (M. Skorupsky, U
nastupakh i vidstupakh. Chicago, 1961, 86-88) that the killing was accidental, it had
been assumed that Oleksiy was executed for his autonomist position. It was not unusual
for the Ukrainian resistance, as for every other resistance of World War II, to weed out
suspected collaborators and traitors. While the death of Oleksiy was probably caused by
mistaken identity, the UPA execution of Bishop Manuil Tamawsky of the Autonomist
Church, was quite deliberate. I. Yakovlevych, "1939-1943 na Volodymyrshchyni.”
Litopys Volyni, 3 (1956).

81. The autocephalists accused the Germans of deliberately supporting the Au-
tonomous Church. Wlasowsky, 224-230. The autonomists believed that the Germans
favoured the Autocephalous Church as an anti-Russian instrument. Propielovsky, 239.
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In January 1944, with the German retreat and the restora-
tion of Soviet authority in Ukraine, the episcopates of both the
Autocephalous and the Autonomist Churches managed to con-
vince the Germans to evacuate them and some of their clergy to
the West. The hierarchy of the Autonomist Church, despite its
canonical association with Moscow, obviously had no desire to
experience a second Soviet occupation.

Thus ended the brief episode of the Ukrainian Orthodox
Church in war-time Ukraine as the Russian Orthodox Church
once again reestablished itself there. In the West, the bishops of
the Autonomist Church joined the Russian emigré Church there-
by seemingly proving the Autocephalist contention that they had
always been motivated by Russophilism and not by canonicity.
The Ukrainian Autocephalous Orthodox Church, still headed by
Metropolitan Polikarp and a synod of bishops, reconstituted it-
self as an emigré Church with the purpose of providing spiritual
care for the hundred of thousands of Ukrainian refugees and of
preserving Ukrainian Orthodoxy until its reinstitution in Ukraine
in the future.82

Archbishop Ilarion

The status and the condition of the Orthodox Church in the Gen-
eralgouvernement (German Poland) in comparison to the plight
of its sister Churches in Ukraine was considerably more
favourable.83 The Orthodox Church, like the Roman and Greek
Catholic, was granted legal status which entitled it to occasional
government subsidies.’4 The attitude of the German authorities
towards the Orthodox Church varied, depending on the time and
the place. In the period 1939-41, before the German-Soviet war,
the official position towards the Orthodox Church was generally

82 The episcopate and the clergy of the Autocephalous Church accompanied by
their dependents (about 600 people) left Ukraine in April 1944 as an organized unit.
They managed to stay together as they dodged the air raids in Poland, Czechoslovakia,
Austria and Germany until the end of the war. The Church was legalized in the British,
American and French zones of occupation. By the early 1950s the episcopate and the
clergy had dispersed throughout Westem Europe, Australia, South America, Canada and
the United States. Wlasowsky, 286-375; also B. Bociurkiw, "The Ukrainian Auto-
cephalous Orthodox Church in West Germany, 1945-50" in W.W. Isajiw et al (eds.) The
Refugee Experience after World War 11, (Edmonton, 1992), 158-184.

83. Narion, "Pravoslavna Tserkva pid nimetskoiu vladoiu v Heneral-Hubematorstvi”.
ms, 1945. Illarion Archive;, Kubijovych, 287-316.

84. Initially, the Orthodox clergy were entitled to 50 zlotys/month while the Roman
Catholic got 100 zlotys/month. Ilarion won parity for his clergy. However, they were
paid very irregularly. Vira i Kultura, 8-9 (1958).
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cordial and outwardly sympathetic, as the Germans manipulated
the Ukrainians against the Poles. The Ukrainian experience in
the Generalgouvernement outside Galicia, which was added to
the Generalgouvernement in 1941 during the German invasion
of the Soviet Union, indicates that it was the provincial low level
Gemman officialdom that was most unpredictable and arbitrary.
Thus the Ukrainians in the provincial city of Kholm which was
at the mercy of the local Gestapo had a more difficult ime than
the Ukrainians in Cracow the political centre. Still, as far as the
Orthodox Ukrainians were concerned, the Nazi terror towards
them rarely reached the same degree of ferocity and inhumanity
in the Generalgouvernement as it manifested in Ukraine. The
difference in the treatment lay in the German perception of the
situation. In the Generalgouvernement the Orthodox Church
was a minor institution with limited potential, but in Ukraine, a
national and unified Orthodox Church had the potential of con-
solidating millions of people against the German occupation.
The Germans simply could not allow such a Church to develop.

Administratively, the Orthodox Church in the Generalgou-
vermnement consisted of three uneven eparchies — Warsaw, Cra-
cow-Lemko, and Kholm-Pidliasha, the largest. Still, the
Ukrainian Orthodox community of Kholm was a small enclave
when compared with the local Polish population. Historically,
relations between the Ukrainians and the Poles there had been
tense and periodically, as in the militant Catholic campaign of
1938, quite violent. But, when the Germans came in 1939, they
temporarily halted the Polish harassment. The Germans even re-
turned nearly fifty Orthodox churches which had been seized by
the Poles, including the historic cathedral in the city of Kholm
where King Danylo of Galicia lay buried. This gesture of
benevolence encouraged the Orthodox population to anticipate
peace and freedom under the Germans. The consecration of
archbishops Ilarion and Paladiy further strengthened that opti-
mism.

The condition of the wartime Orthodox Church and its re-
lations with the Germans is graphically reflected in the accounts
kept by Ilarion's chancellery and by the Ukrainian Central Com-
mittee.85 These documents provide a rare insight into the life of
a Ukrainian Orthodox eparchy during the war. In the beginning
Ilarion tried to take advantage of the perceived German good-

85. ibid.
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will and lobbied to win their approval for his numerous pro-
grams for Church development and Ukrainian public educa-
tion.8 He soon realized that the only serious interest the
Germmnans had in the Orthodox Church concerned its usefulness
in influencing Orthodox public opinion. Beginning in the fall of
1942, the Germans became more demanding and repressive in
their labour and food procurement drives. In the Kholm eparchy
German actions ranged from the systematic confiscation of
Church properties to the arrests and occasional murder of clergy.
Most parishes were left in dire economic straits. Their individu-
al land holdings were reduced in size to less than two hectares.
They not only had to survive on these miserable allotments but
they were also required to provide high food requisitions. The
ancient Yablochynsky Monastery, located on the river Buh
which divided the Generalgouvemement from Ukraine, was ini-
tially looted by German soldiers and at the end of 1943 burnt
with a loss of life. Germans in Kholm, like those in Ukraine,
prohibited public religious processions, drastically reduced the
number of official feast days and restricted religious services to
early or late hours. Furthermore, the Orthodox Church was not
allowed to engage in charitable work, nor were the priests per-
mitted to minister to labour conscripts and Soviet prisoners of
war confined in nearby camps. While Ilarion accepted the fact
that in non-religious matters his eparchy was subordinated to the
German authorities and reluctantly carried out their political or-
ders, on Church matters, however, he resisted the bureaucratic
meddling. On occasions he even took serious personal risks de-
fending his clergy and his hierarchical prerogatives from the
Gestapo.?7

In addition to the obvious German threat, the Orthodox
Church and the Ukrainian population of the Kholm region faced
the wrath of revived Polish militancy. By 1943 the Polish un-
derground in the form of the "Home Army" turmned against the
Ukrainians as well, in part as a reprisal for the attacks of the
Ukrainian partisans (UPA) against the Poles in Western Ukraine.
Polish terrorism against the Ukrainian civilian population of
Kholm, according to the records of the Ukrainian Central Com-

86. A Bukovynian priest, Dr. Semen Smereka, was [larion's full-time lobbyist in Cra-
cow and Berlin. While he produced voluminous and optimistic reports for Ilarion,
Smereka's actual achievements were negligible.

87. Nestorenko, 175.
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mittee, on occasion exceeded that of the Germans.® [larion's
pastoral letters pleading for an end to violence had no impact.

An unexpected source of difficulties for the Orthodox
Church in the Kholm region arouse within the Ukrainian com-
munity itself. More precisely, Archbishop Ilarion and his
Church were unexpectedly challenged for the allegiance of the
population by the Greek-Catholic Church. Before the summer
of 1941, the Ukrainian Catholic population of the Kholm region
was negligible, being confined almost exclusively to Galician
refugees. The virtual absence of Ukrainian Greek-Catholics in
the Kholm region (there were Ukrainian Roman Catholics
known as Kalakuty) was due to the Polish pre-war policy of de-
liberately excluding them and their Church from a region that
was destined for Polonization and Latinization. Contrary to
popular belief among the Orthodox, the Greek Catholic Church
had not been a pampered child of the Polish state but endured its
share of repression as a result of its Ukrainian nationalism.® As
a minority in Kholm, Ukrainian Catholics posed no serious
problem for Ilarion's eparchy, although their activities did cause
annoyance. Tactless behaviour of some of the Galician
refugees, whose arrogance, supernationalism and occasional
crude promotion of the drcaded "uniia" (conversion to the Greek
Catholic Church), offended the sensibilities of the indigenous
population, still recovering from the shock of the recent Roman
Catholic experience.% Before becoming a churchman, Arch
bishop Ilarion, as Ivan Ohienko, had always been conciliatory
on questions of Orthodox-Catholic relations despite his personal
commitment to Orthodoxy. But now he vigorously protested the
Catholic activity to the Ukrainian Central Committee and to
Metropolitan Andrei Sheptytsky, the primate of the Greek
Catholic Church of Galicia.

With the addition of the territory of Galicia to the General-
gouvernement in 1941, the nearly four million Greek Catholics
suddenly became an overwhelming majority among the Ukraini-
ans. Catholic religious activism intensified in the Kholm region

88. For example, between April 1943 and May 1944, over 5,000 Ukrainians were
killed in the Hrubeshiv county alone. Dozens of villages were bumed and their inhabi-
tants brutalized. "Pro Memoria", llarion Archive and Dlarion, "Na Holhoti", Vira i Kul-
tura, (8-9), 1966.

89. Tserkva i Narid (Kremenets), 1-2 (1938), 63.

90. Prof. Ivan Peshchenko-Chorivsky (UCC representative in Katovytsi) to Prof.
Ivan Zilynsky (UCC in Cracow), 4/5/1943. Orthodox Documents.
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with the arrival of the militant Basilian Order. As befitted the
Orthodox primate, Ilarion was obliged to assume a more rigid
position in the defense and promotion of Orthodox interests.9
The ensuing inter-Ukrainian religious feud moved Kubijovych
to issue several public appeals on behalf of the Ukrainian Cen-
tral Committee pleading for moderation and toleration on both
sides.92 Although himself a Catholic, Kubijovych blamed the
Basilians for much of the difficulty.93 Metropolitan Andrei, ail-
ing and isolated, denied that there was an organized campaign in
favour of conversion and attributed the problems to undisci-
plined individuals.%4 Yet, in light of Andrei's own appeals for
the Orthodox-Greek Catholic reunification, his disclaimer did
not placate Ilarion who, while having a high personal regard for
the Metropolitan, continued to suspect a Catholic plot to under-
mine his authority in Kholm. As far as the question of Church
reunion was concerned, in rare harmony with Dionisiy and Po-
likarp, Ilarion applauded the principle of such a union, but could
not see its realization in the near future, as both Churches had to
get their own houses in order first.9 The Orthodox would have
to eliminate Russian influences while the Catholics would have
to do the same with Latinization. Notwithstanding his increas-
ing anti-Catholic rhetoric, Ilarion, it seems, remained a believer
in religious pluralism, a concept characterized by toleration and
mutual respect. This was the approach he had pursued during
his service in the Ukrainian government, an approach that was
applauded by all reasonable Ukrainians.

Despite the obvious obstacles, Ilarion continued to turn
Kholm into a dynamic Ukrainian Orthodox religious and cultur-
al centre. His development plan stressed the establishment of a
theological academy to train new cadres of well educated an na-
tionally conscious priests as well as to improve the qualifica-
tions of the established village clergy. Ilarion discovered that his

91. Darion's pastoral letters, "Tserkva ne buduietsia naklepamy™ 12/5/1942 and "Do
brativ Ukraintsiv obokh tserkov — Pravoslavnoii i Uniatskoii”, 22/2/1943; llarion to Ku-
bijovych, 12/5/1943, 21/5/1943. Orthodox Documents.

92. Kubijovych, 525-527.

93. Kubijovych to Ilarion, 25/1/1943, larion Archive.

94. Andrei Sheptytsky to llarion, 10/2/1943, llarion Archive.

95. For a recent discussion of the reunification appeal see Rev. T. Minenko, Vidpovid
Pravoslavaykh Ukraintsiv na zaklyk Myt. Andreia Sheptytskoho v 1941-42 rokah do
poednania Ukrainskikh Tserkov (Winnipeg, 1985); L. Husar, "Sheptyts'kyi and Ecu-
menism" in Magosci, 186-201.
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drive to Ukrainize Church services was meeting with strong re-
sentment among the conservative peasants and that it would take
time and patience to bring about the desired changes. German
permission for a theological school (a seminary and not an
academy as Ilarion wanted) was finally given in 1943 and that
fall fifty-eight students and fourteen faculty got down to work.
The significance of this achievement lies not only in winnipeg
German approval but also in obtaining a German monetary sub-
sidy for a Ukrainian Orthodox school at a time when general
economic conditions were deteriorating rapidly.%¢ Ilarion was
less successful in establishing a publishing house which he
deemed essential for the Church and his own writing. He espe-
cially wanted to revive the pre-war cultural journal Nasha Kul-
tura. Strict censorship and an acute shortage of paper, however,
allowed for only limited publication activities in Kholm. Ilari-
on's striking advancement in fostering Ukrainian national con-
sciousness in the Kholm region was partly clouded by his diffi-
cult personality which tended to precipitate antagonistic rela-
tions with a number of prominent Ukrainian political and com-
munity leaders.

Shortly before the end of the war, in January 1945, German
authorities in Poland reluctantly evacuated the episcopate of the
Orthodox Church to Austria. Ilarion, whom Dionisiy had pro-
moted in rank to provincial metropolitan, was forced to abandon
the bulk of his priceless library and archives in Warsaw. Seri-
ously ill, Ilarion eventually found refuge in Switzerland from
where he emigrated to Canada in 1947. In 1951 he was elected
Metropolitan of an independent Ukrainian Greek-Orthodox
Church of Canada.9” Archbishop Paladiy emigrated to the Unit-
ed States where he established a short lived Ukrainian Orthodox
Church in the jurisdiction of the Patriarchate of Constantinople.
Metropolitan Dionisiy was repatriated to Poland, where under
the pressure of Moscow, he renounced the autocephaly of 1924
granted by Constantinople in favour of a new limited auto-
cephaly issued by the Patriarch of Moscow in 1948. This act
formally ended the twenty-four year history of the first Ortho-

96. "Myt. Ilarion zasnovuie vyshchu dukhovnu shkolu v Kholmi", ms, 26/11/1945.
For 1943-44, the seminary budget was modest: revenue 271,446.00 and expenditures
270,826.00 zlotys. [larion Archive.

97. For that chapter of Hlarion's life see O.W. Gerus, "Metropolitan Ilarion Ohienko
and the Ukrainian Greek-Ornthodox Church of Canada”, in O.W. Gerus and A. Baran
(eds.) Millennium of Ukrainian Christianity, 988-1988 (Winnipeg, 1989), 239-273.
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dox Church in modem Poland, a Church that was predominantly
Ukrainian.

Conclusion.

An analysis of Church developments in wartime Poland
and Ukraine leads to several observations. First and foremost, it
must be remembered that the revival an the reorganization of the
Ukrainian Orthodox Church occurred in the brutal and chaotic
conditions of the war. In such adverse circumstances normal life
was nearly impossible. Yet, Ukrainian Orthodox Church life not
only managed to revive but occasionally even flourished, be it in
the autocephalous or the autonomous form. This phenomenon
testifies to the profound spirituality and deep respect for its reli-
gious heritage on the part of the vast majority of the Ukrainian
people. Secondly, the Ukrainian Orthodox revival, before and
during the war, was characterized by two powerful and often
conflicting ideologies — political nationalism and ecclesiastical
conservatism. Nationalism in the form of total Ukrainization
characterized the autocephalic movement. However, both Ilari-
on in Poland and Polikarp in Ukraine found themselves in a
dilemma when large segments of the Ukrainian public balked at
the introduction of the Ukrainian language into Church services.
This same conservatism, which over the years had preserved the
Orthodox Church in the face of strong Polish Catholic pressure,
during the war worked against Ukrainian nationalist forces.
These forces impatiently struggled to transform the traditional
Church into a modemn Ukrainian national institution and resent-
ed the obstacles created by conservatism. Too often Ukrainian
conservatism is unfairly identified by its critics with Rus-
sophilism and hence with national treachery. While Rus-
sophilism, or the so-called Little Russian complex, with its be-
lief in the pan-Orthodox role of the Russian Church has always
been a serious factor in Ukrainian life, not all opponents of lin-
guistic Ukrainization of the liturgy were automatically Rus-
sophiles. Among Ukrainians the Church Slavonic language had
enjoyed centuries of prestige as the sacred language of worship.
Its numerous adherents simply found it difficult to accept
Ukrainian, either literary or vernacular, as an appropriately dig-
nified liturgical replacement. In Kholm, Ilarion's practical an-
swer to the problems of Ukrainization was to use Church
Slavonic with distinct Ukrainian pronunciation. In Ukraine,
where political nationalism was more pronounced, such a com-
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promise seem impossible and the liturgical language remained
the most obvious distinction between the conservation Au-
tonomous Church and the nationalistic Autocephalous Church.

The polemical and often petulant warfare between Iarion
and Oleksiy on one side and Dionisiy and Polikarp on the other
severely crippled the revival of the Ukrainian Orthodox Church.
This factionalism was reflective of the general Ukrainian pros-
perity to disagree on all matters of substance. It also demon-
strated a serious flaw inherent in the canonical underpinnings of
Orthodox itself. As the eminent German theologian Emst Benz
pointed out, there is no one collection of canon law that is ac-
cepted by all the Orthodox Churches as the Codex luris Canonici
is accepted for the entire Roman Catholic Church. Each Ortho-
dox Church, indeed, each individual hierarch, can interpret
canon law as seen fit. The letter of the law may be applied to an
individual case, or the privilege of dispensation may be used.
This remarkable flexibility of the canon law allows it to become
a political or a personal tool. Given the degree of importance
the Orthodox public attached to the issue of canonicity, the end
result, as demonstrated by the events in wartime Poland and
Ukraine, was to accentuate the politics of religion and sow con-
fusion and factionalism.

It must be remembered also that two Russians played a
crucial part in the revival of Ukrainian Orthodoxy. Metropolitan
Dionisiy Valedynsky was the key to the Ukrainization of the Or-
thodox Church in wartime Poland and to the formation of the
nationalistic Ukrainian Autocephalous Church in Ukraine.
Throughout the war, Metropolitan Dionisiy supported the ideal
of a national Ukrainian Church and provided the indispensible
canonical headship. Archbishop Aleksander Inozemtsev was vi-
tal to the actual consecration of the Ukrainian episcopate. Since
no bishop from the Autonomist Church would cooperate with
Polikarp, it was impossible for him to consecrate any new bish-
ops who were necessary for the consolidation and expansion of
the Autocephalous Church. Aleksander's decision to join Po-
likarp in the autocephalic process made the episcopate of the
Autocephalous Church a reality. The Orthodox Ukrainians of
Poland and the Ukrainian Autocephalous Orthodox Church cer-
tain owed them a debt of gratitude.

Of the major personalities involved in the drama of the
Ukrainian Orthodox Church, the controversial Metropolitan Ilar-
ion Ohienko (1882-1972) looms over his contemporary rivals,
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Dionisiy Valedynsky (1876-1960), Oleksiy Hromadsky (1882-
1943) and Polikarp Sikorsky (1875-1953), as the most appropri-
ate candidate for the primacy of that Church. Despite his well-
known character flaws, he had the "right stuff" for the time. In a
short period of modern Ukrainian history when national and
canonical issues were causing turmoil, Ilarion's proven leader-
ship qualities, his progressive-conservative philosophy, his spell-
binding oratory, and his high recognition factor in Ukraine
strongly recommended him as the best possible compromise
leader. Of course, with the benefit of hindsight we know that
not only the Ukrainian Orthodox Church but even the very idea
of a Ukrainian national religious institution was doomed to fail-
ure. Both the Nazis and the Communists categorically opposed
Ukrainian nationalistic aspirations. Thus regardless of the out-
come of the war, the Ukrainians were in a hopeless situation. In
this context, Ilarion's belief in himself as a national religious
leader can be dismissed as nothing more than a naive delusion of
grandeur. However, as Ilarion's life and work in Canada demon-
strated, he was indeed a man of vision. As an astute student of
history, he recognized the relevance of cultural traditions and
symbolism to nations aspiring to sovereignty. A national and
canonical, that is, Ukrainian legitimate Orthodox Church had
been the goal of successive generations of Ukrainian patriots
since the loss of their ecclesiastical independence in 1685. Al-
though the Autocephalous Church of 1942 considered itself the
rcalization of that goal, it was not universally accepted in
Ukraine, remaining a minority force. Perhaps Ilarion's status
and his modcrate approach would have minimized the differ-
cnces between the Ukrainian Orthodox Churches and would
have give the divided feuding Orthodox community a much
needed sense of identity and purpose during and after the war.
Above all, such a Church could have been a tremendous morale
booster for the war-ravaged population.

The reimposition of the Russian Orthodox Church in
Ukraine meant the formal end of distinct Ukrainian Church life.
Yet, Ukraine remained a stronghold of religiosity, in part due to
the infusion of the former Greek Catholics whose Church was
forcibly liquidated in 1946. Furthermore, because this Ukraini-
an-based component of the Russian Church (the exarchate) sur-
vived Khrushchev's anti-religious campaigns, and because be-
fore 1988 it boasted more than half of all the functioning Ortho-
dox Churches in the Soviet Union, its place in the structure of
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the Russian Church has been obviously significant. Conse-
quently, any major change in the nature of Church life in
Ukraine would have profound implications for the Patriarchate
of Moscow and the patriarchate has always been on guard. It
was only during the Gorbachev revolution of the late 1980s that
open opposition to decades of Russification began to emerge in
Ukraine.%® The autocephalic movement made a cautious reap-
pearance in Western Ukraine during the celebrations of the mil-
lennium of Kyyivan Christianity.® Then in October 1989, Bish-
op Ioan Bodnarchuk of Zhytomyr in Volyn, the wartime centre
of the autocephalic movement, broke away from the Russian
Church to head the third revival of the Ukrainian Autocephalous
Orthodox Church. He placed himself under the canonical juris-
diction of Metropolitan Mstyslav Skrypnyk of the United States,
the venerable head of the Ukrainian Autocephalous Orthodox
Church in the diaspora and the living episcopal link to the
wartime renewal of that Church. The Patriarchate of Moscow,
which had always considered Ukrainian autocephaly as an unac-
ceptable alternative to the established Russian Church, reacted
astutely and quickly reorganizing the paper Exarchate of
Ukraine into a separate Church, the Ukrainian Orthodox Church,
with promised extensive autonomy.!® Thus after fifty years,
history seems to be repeating itself as once again Ukraine is be-
coming a battleground between the two levels of Ukrainian na-
tional-religious consciousness, the Autocephalous and Au-
tonomist Churches.!10!

98. For new thinking on religion in the Soviet Union see J.B. Dunlop, "Gorbachev
and Russian Orthodoxy" in Problems of C ism, XXX VIII (1989), 96-119.

99. The initiative Committee was formed on February 1989 and issued a public ad-
dress: "We will place the question concemning the renewal of the Ukrainian Auto-
cephalous Orthodox Church before the governing bodies of the Ukrainian SSR and the
USSR, we will strive for the registration of religious communities of the Ukrainian Au-
tocephalous Orthodox Church... we expect... that our Church will be rebom without hin-
drance on the basis of the constitutional guarantee of freedom of conscience and will be-
come true evidence of the democratic rebuilding of our society,” Smoloskyp (Elliot City,
MD), 41 (9), 1989.

100. According to a TASS report, "The council of bishops [of the Russian Orthodox
Church] accepied the motion to give the Ukrainian exarchate of the Patriarchate of
Moscow a new official name — The Ukrainian Orthodox Church... It was emphasized
that the wide rights of the Ukrainian and Belorussian Orthodox Churches will give their
faithful the opportunity to develop independently their future ecclesiastical life in accor-
dance with their national-religious traditions.” Visti z Ukrainy (Kyyiv), 7/2/1990.

101. Dramatic events unfolded in Ukraine as this paper went to press. In 1990 the
emerging Ukrainian Autocephalous Orthodox Church felt confident enough to declare it-
self an independent jurisdiction and elected Metropolitan Mstyslav Skrypnyk its first pa-
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Dmytro Stepovyk

THE KYYIV CAVES DORMITION MONASTERY

I. The Light of the East

"Do you see the hills? Take a close look at them, the grace
of God will manifest itself there: a great city will arise and with
God's blessing many churches will be built there.” These words
may serve as an epigraph to the Christian period in the history of
Kyyiv, the capital of Ukraine. They are to be found in an old
Kyyivan chronicle in the legendary episode describing the visit
of the Holy Apostle Andrew, the first disciple called by Jesus
Christ, to this place. The Apostle had sailed across the sea from
the Crimea (Tauride) and then up the Dnipro to preach Chris-
tianity to the heathens who knew nothing of Christ. Some schol-
ars consider this story a mere legend but others think it to be true
as at Pentecost when the Holy Spirit was poured out on the
Apostles; St. Andrew was given authority of baptizing people in
distant northern lands. The fulfillment of St. Andrew's prophecy
is an even more convincing argument as ten centuries later the
grace of God did manifest itself there when in 988 under Prince
Volodymyr Svyatoslavych Kyyivan-Rus'-Ukraine adopted
Christianity. Numerous churches and houses were put up in the
picturesque hills on the Dnipro's right bank. The city became
known as "great" due not only to its dimensions but rather to the
concentration of Christian culture and spiritual life there.

triarch. The same year the Ukrainian SSR declared its sovereignty. As the Soviet Union
continued to disintegrate, in August 1991 the Ukrainian parliament abandoned commu-
nism and declared Ukraine an independent and democratic state. The electorate of
Ukraine confirmed the declaration in a referendum by an overwhelming show of suppon
(over 91%). Ukraine's break from Moscow assured the demise of the Soviet Union and
the birth of a new order in eastern Europe. Responding to the new circumstances, the
Moscow Patriarchate promised canonical autocephaly to its Ukrainian Orthodox Church
but so far has failed to deliver. In 1992 a segment of the pro-Moscow Church, headed by
Metropolitan Filaret Denysenko, broke away and joined with the Kyyivan Patriarchate.
At the same time a schism occurred in the Autocephalous Church. As we enter 1994, the
three branches of the Ukrainian Orthodox Church, the reinstated Ukrainian Greek
Catholic, and the numerous Protestant sects are engaged in an intensive struggle for the
spiritual allegiance of the Ukrainian people. The eventual resolution of the inter-Ortho-
dox crisis is contingent on the consolidation of Ukraine's political independence which
will make the presence of the Moscow Patriarchate in Ukraine completely illogical. On-
ly then the 1918 ideal of an independent and unified national church in an independent
state will finally be realized. It is imponant 10 note that the consolidated Ukrainian
Church with an estimated 35-37 million adherents will be the second largest Orthodox
community (after Russia) in the world. And as historical precedents clearly show, it will
be the politics of religion, especially the size and the power of the Ukrainian Church, that
will bring about the elusive canonical recognition by its Orthodox sister Churches.
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At the National Museum of the History of Ukraine a visitor
is attracted to a small-scale representation of eleventh-century
Kyyiv. The representation has been made in accordance with ar-
chaeological data. Numerous churches are to be seen in every
quarter — in every square and street, both in the centre and the
outskirts. This representation has not been altered. The smallest
details are based on the data of archaeological excavations.

It took less than a century to convert the heathen capital in-
to a Christian one. Beautiful stone churches with golden domes
and numerous monasteries were scattered around the Prince's
palace and majestic St. Sophia's Cathedral.

The representation shows only the city's centre — the city as
it was in the time of Princes Volodymyr and Yaroslav the Wise —
excluding the hills (later known as the Caves/Pecherskye Hills)
situated to the south of the historical centre. It was in these hills'
dense woods that something mysterious and great, at first unseen
by outsiders but destined for fame and glory in future was born.

Let us read the chronicles and the Paterikon (Vita Patrum)
of the Kyyiv Caves Monastery. The celebrated chronicler of
Kyyivan Rus' — Nestor, writes that to the south of Kyyiv's centre
there was the village of Berestove where the Apostles' Church
was put up at the very tum of the tenth century, i.e., soon after
Rus' conversion. In that church the priest Hilarion, Kyyiv's fu-
ture Metropolitan (1051-55), served. Young Hilarion spent
many hours praying in solitude. When the church services fin-
ished he used to go t0 a wood to pray there. Soon he dug a cave
in the hill's foot and settled there. Nestor tells that there Hilarion
sang hymns to God and prayed in secret.

Some years later another hermit lived in the cave. His
name was Anthony and he was from the town of Liubech near
Chernihiv. Anthony had travelled from Liubech to Athos where
he took monastic vows. But the hegumen sent him back to his
newly-baptized country to found the first monastery there.
Obeying the hegumen, Anthony went to Kyyiv and later settled
at Hilarion's cave. The chronicle which is usually laconic even
when it describes the most important events gives the smallest
details concerning the Kyyiv Caves Monastery including the
depth of Anthony's cave (which gave the name to the
monastery), his food ration (while digging his first cave he ate
only some stale bread every other day) and the number of first
monks (there were twelve young men, among the first visitors
was Izyaslav, the son of Yaroslav the Wise, who had come there
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to reccive Anthony's blessing). The detailed description may be
explained by the fact that Nestor was a monk of the same
monastery and was writing about "his own place” which he
knew well. But this is not the only reason.

Newly converted people are usually zealous. The chroni-
cler understood well the importance of the monastery's influence
in the country which had been previously pagan. While the
Liturgy was an example of the proper Orthodox worship, the
monastic life gave an example of Christian morals in the small-
est detail — in every word and action.

The story of the foundation of the Kyyiv Caves Monastery
is not just a piece of medieval literature. It is a part of the Holy
Tradition recorded in chronicles. It is important not only from a
cultural point of view; it contains instructions in Christian spiri-
tuality, which was vital for converts who had been pagans until
recently. That is why every detail was of paramount importance.
Special attention is paid in the Paterikon to those "fathers” who
contributed to the monastery's foundation, construction and
growth. Every episode in the monastery's history had its protag-
onist who fulfilled the supreme will of God in his time.

One of them was hegumen Barlaam "appointed” by Antho-
ny. Under Barlaam the first monastery structures were raised in-
cluding the so-called "Great Church" dedicated to the Theotokos
and cell-abodes for monks. All of them were built on the high-
est hill presented to the monastery by pious Prince Izyaslav
which later became known as the Upper Monastery. That hill
became a centre of spiritual life, with other monasteries being
built around it. Barlaam was transferred to one of them — St.
Demetrius’. Anthony who was fond of an ascetic life and being
the monks' spiritual counsellor, did not want to be their hegu-
men, and blessed another hegumen for them — "submissive, obe-
dient and humble" Theodosius. While Barlaam's leadership was
a short episode in the monastery's history, the name of Theodo-
sius was as important as that of Anthony. These two monks are
known as the monastery's founders. What is Theodosius famed
for? Modest and reticent Theodosius proved to be a very good
organizer and has gone down in history as the monastery's
builder and the one who introduced the main rules of monastic
life. He gave an impetus to the Ukrainian iconography which
blossomed forth under him and spread to local church architec-
ture. According to the chronicles, before Theodosius all the
icons including the wonder-working image of the Theotokos in
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the Great Dormition Church had been brought from Byzantium
and the Balkan countries. Theodosius embellished both cave
(underground) and surface churches with many icons painted in
Kyyiv. He founded the world-famous school of iconography
which was to influence iconographers in the whole eastern and
southern Slavonic world — from the Adriatic to the White Sea as
well as the iconographers of Romania and Moldova.

Theodosius built another church dedicated to the Theoto-
kos which became known as Theodosius' Church wherein later
his holy relics were placed. He put up many cell-abodes and
store houses as the caves were over-crowded and not all the
monks were willing to live in the caves. Thus he promoted the
monastery's construction and development.

However, he made a much more valuable contribution to
its spiritual life. Unlike the Catholic West and the Orthodox
East, Kyyivan-Rus' was not experienced in church organization.
Christians were zealous but their zealotry had to be regulated by
certain rules. Anthony, who had taken monastic vows in Athos,
taught the first monks of the caves the rules of prayer. But this
was only an oral tradition. It was Theodosius who introduced
the rules regulating all aspects of monastic life.

He sent one of the monks to Constantinople to get the
Charter of Studium, the most famous Orthodox monastery.
There the young monk visited St. Ephraim who blessed him to
copy the Charter which included high moral standards of Chris-
tian life. Theodosius himself used to read the Charter aloud to
his monks (the one brought from Constantinople). Under Theo-
dosius the brotherhood grew five times and numbered one hun-
dred monks and novices.

In accordance with the Charter of Studium Theodosius
taught his monks to be restrained, pray incessantly "with tears,"
fast and labour. He also taught them how to sing canticles
(Kyyivan chants based on the Studite ones are different from
those of other Orthodox monasteries), how to conduct oneself in
church, how to make the sign of the cross and prostrations, pray,
bechave at meals, read the Holy Scriptures alone and in a group
and what to eat depending on the day. He didn't force the rules
on the monks; he appealed to their conscience and the monks
obeyed willingly.

The first surface structure of the monastery was wooden.
They were put up in the vicinity of the Far Caves. When Prince
Izyaslav, Yaroslav's son, gave the monks the high plateau near
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the prince's residence in the village of Berestove, the
monastery's centre was transferred there and in 1073 the founda-
tion stone of "a great stone church", i.e., the Dormition Cathe-
dral, was laid. The construction of the cathedral took sixteen
years — from 1073 to 1089. After the construction of St. Sophi-
a's (1037) it was the most important event in the cultural and
spiritual life of eleventh-century Kyyivan Rus'.

It is by no chance that the Kyyiv Caves Paterikon first de-
scribes the construction of the cathedral, arrival of Byzantine ar-
chitects and builders to the monastery and gives information on
the iconographers who worked for the cathedral and later relates
about the monastery's foundation and the lives of its founders,
Anthony and Theodosius. The Paterikon was written in the thir-
teenth century, i.e., two centuries after the events, some of which
were considered by the Paterikon authors as a fascinating leg-
end. A certain Simon the Viking (in Slavonic — Varangian) be-
ing caught in a sea storm saw a beautiful church in the sky and
heard the voice telling him that hegumen Theodosius of the
Kyyiv Caves Monastery was to build this church and dedicate it
to the Theotokos. After many wondrous adventures Simon
found himself on the Dnipro bank and told Theodosius about the
vision. The golden belt presented by the Viking was used as a
unit of measure in the cathedral's construction. The cathedral is
twenty "belts" wide, thirty "belts” long and fifty "belts" high.
These proportions are true. Thus based on facts the story of the
cathedral's construction doesn't seem to us to be a mere legend.
In any case all the figures given in the Paterikon are reliable. It
tells for example, that four architects came to the monastery
from Constantinople bringing parts of the holy relics of seven
holy martyrs to put them under the altar. The information about
the wonder-working icon of the Theotokos brought by Greeks
masters is also absolutely true. The Paterikon says that the site
for the cathedral was chosen by God, Who appeared to Anthony
in a vision when the latter prayed at night. However, it also de-
scribes the traditional method of finding the ground uncovered
with dew meaning there were no subsoil waters to undermine
the future cathedral's foundation. Recent research data proves
the above-mentioned facts to be true. The medieval Ukrainian-
Russian chronicles and literature always provide us with trust-
worthy information in spite of the fact that it is often conveyed
in poetical form.
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The first Domition Cathedral, completed in 1089, had an
austere look differing greatly from the present magnificent and
lavishly omamented cathedral with shining golden domes re-
modelled in the Ukrainian Baroque style in the seventeenth and
cighteenth centuries. As a matter of fact even in the eleventh
century it looked much more "ascetic” than, for example, pic-
turesque St. Sophia's Cathedral in the prince's part of Kyyiv.
The reason for that was that it was a monastery church and its
appearance was to be in conformity with the asceticism of
monastic life. It had only one dome determining the cathedral's
proportions — dimensions of the underdome cube, width of the
nave, height of the vaults and placement of the piers. It was a
typical Eastern Christian church: cross-planned, six-pier with-
out any towers or galleries and with a narrow and steep staircase
leading to the balcony intended for a choir. The Baptistery of St.
John the Baptist was built near the cathedral. The cathedral's
walls were not plastered outside yet had an impressive and deco-
rative look being made of flat pink bricks (plinthos in Greek).
The sccret of these solid bricks as well as the secret of the
durable mortar have not been solved yet. The latter was made of
lime, pounded brick and coarse river sand, the white and proba-
bly other sticky elements were also added but the proportions
are unknown. As time passed by, the mortar holding the outside
bricks and stones of the walls became more durable, forming a
monolith.

As soon as the construction was completed, interior deco-
ration began. In the cathedral both mosaics and frescoes were to
be found. In the late eleventh-century, Kyyiv had its own school
of iconography headed by the outstanding painter Alypius
(Alympij). A disciple of Greek masters (all Kyyiv Metropoli-
tans except Hilarion were Greek and used to give commissions
to Byzantine iconographers and architects) Alypius soon depart-
ed from some of their principles. Thus he renounced their flat
manner and reverse perspective. The faces of his saints are
rather of European than Byzantine type. Alypius and his disci-
ples painted icons for the Dormition Cathedral's iconostasis and
some other churches and monasteries in Kyyiv. One of the sto-
ries in the Kyyiv Caves Paterikon explains Alypius' talent by the
work of Divine Grace. It also describes some episodes from his
life and his creative work. Alypius produced icons for the local
tier (the lower one which includes the Holy Gate in the iconosta-
sis and the Image Not-made-by-hands of our Lord Jesus Christ
above the Holy Gate) in the Dormition Cathedral.
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The extant eleventh and twelfth-century icons (the Deesis,
St. George slaying the Dragon, Angel with Golden Hair, The
Virgin Orant, The Annunciation, The Dormition and SS. Borys
and Hlib) testify to the frescoes' strong influence. Both icons
and frescoes seem to be produced in one and the same style by
painters of one and the same trend. They are harmonious and
well-proportioned, their outlines are precise and their figures
look three-dimensional. All of them are marked with moderate
decorativeness. The above-mentioned characteristics make up a
unique style not to be found in any other iconographic trend. It
is only natural to ascribe this style to Alypius. The Kyyiv Caves
Paterikon tells that some Greek painters worked for the Dormi-
tion Cathedral but does not mention their names, while Alypius
is the protagonist of one of its stories. The context shows that
Alypius is singled out not because he was the author; on the con-
trary, the Paterikon says that his parents sent him to Greek mas-
ters, who had come from Byzantium, to study iconography. In
an episode telling about the miraculous appearance of the image
of the Theotokos and a dove that flew out of Her mouth and then
flew from icon to icon, Alypius is shown as a disciple of Greek
mosaicists who decorated the cathedral's altar. Another evi-
dence of Alypius' talent is the fact that still a disciple he was set
to the most difficult tasks and soon surpassed his teachers in
skill. It is impossible to imagine Alypius without the Kyyiv
Caves — his style had been formed there and later became the
style of Kyyivan iconographers of his time and even of the
whole pre-Mongol period.

In the late eleventh century the Dormition Cathedral was a
major centre of spiritual and artistic life both inside the mon-
astery and outside it (for other monasteries were situated in the
prince's part of Kyyiv). The cathedral ranks among those unique
monuments of Christian culture whose decoration has never
been interrupted going on through centuries, with each year
adding something new to its artistic treasures. As soon as its
frescoes and icons were painted, wood-carvers began their work.
Unlike Catholic churches, Orthodox churches have never been
embellished with statues. However, bustreliefs and high reliefs
to be found in them are not exclusively decorative pieces but of-
ten subject compositions. The iconostases were rich in wood-
carving. At first they were one-tier but later consisted of several
tiers. Iconostases did not serve only as a sort of "frame" for
icons but expressed the same Christian ideas in a symbolic form.
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This applies to the wood-carving decorating icon and window
frames and door lintels and jambs.

Subject compositions were not used as often. They were to
be seen in carved pink slate slabs of which balconies for choirs
were made as it was in St. Sophia's Cathedral. Preserved in the
Domition Cathedral are such slabs showing scenes of taming li-
ons. One of the slabs represents Samson slaying the lion, and
other sleeping Cybele in a chariot drawn by lions. Representa-
tions of animals and birds were not uncommon in pagan and ear-
ly Christian relics and sculpture in Kyyivan Rus'. Probably they -
were inspired by pagan tradition but acquired new meaning in
the Christian period. Representations of wild beasts being
tamed by man are to be found in both, carved capitals of Chemni-
hiv's cathedral and Kyyiv's carved slit slabs. They are consid-
ered to symbolize man's over-coming of "wild" passions and
suppressing his self-will which is vital for every Christian. At
that time the idea of humbling oneself and renouncing one's own
will was predominant in Christian literature including chroni-
cles, lives of saints and the Apocrypha. Even though its symbol-
ic interpretation in wood-carving was not as widespread, it was
to foster Christian morals. The Dormition Cathedral's construc-
tion marked the end of the first century in the Christian history
of Kyyiv and Kyyivan Rus'. Christianity was no longer a new
religion. Several generations living up to Christian principles
had separated Kyyivan Rus' from its wild pagan past. Christian
morals were guarded and promoted by monasteries, the Kyyiv
Caves being first among them. The twelfth century was dawn-
ing, that was the time when the monastery was given the status
of Lavra, i.e., chief monastery distinguished from all the others,
in accordance with the Byzantine tradition. Establishing of
Christian principles and morals was accompanied by the devel-
opment of Christian culture, art and architecture. The hills on
the Dnipro's right bank has acquired quite a new look — the ma-
jestic pink cathedral was to be seen above the woods and caves
in the village of Berestove. The prophecy of the Apostle An-
drew and been fulfilled — "...the grace of God will manifest itself
there: a great city will arise and with God's blessing many
churches will be built there." Of course, at that time, the Kyyiv
Caves differed greatly from what we can see today on the area
of twenty-two hectares in the centre of Ukraine's capital. How-
cver, its spiritual and artistic centre — the Dormition Cathedral —
had already been built. In 1106 Prince Svyatoslav Davydovych
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of Chemihiv (who fled the glory of men refusing to struggle for
power and taking monastic vows; his monastic name was
Nicholas Svyatosha) gave money for the construction of the
Trinity Church above the main (western) gate of the monastery.
He even dug the first hole for the Church's foundation. It took
no more than three years to build the church which was almost
square in plan (11.5 m x 11 m) and one-domed. It was also
made of pink bricks (plinthos). The dome and its drum are sup-
ported by four pillars. This small but tall church is to be seen
right above the main entrance to the monastery. It accommo-
dates a small number of people. Due to the fact that special ce-
ramic vessels have been installed in its vaults but every lightest
sound like rustling are heard in every comner. The Trinity
Church is situated in the monastery wall. This happened in the
late twelfth century after the monastery had been given the sta-
tus of Lavra. It was the hard time of constant civil wars between
Kyyivan princes' descendants.

Kyyivan Rus' enemies took advantage of this by attacking
not only the borders but the very heart of the country. They
plundered towns and villages and captured thousands of young
people to make them their slaves. The Kyyiv Caves Monastery
situated outside the city walls had to protect itself. The message
about the building of a stone wall around the monastery (under
hegumen Basil; 1182-97) was welcomed as "God's blessing" not
only by the metropolitan of Kyyiv and bishops but also by the
Ecumenical Patriarchate of Constantinople with which the
monastery and monasteries of Athos and the Balkan countries
had close contacts. In the twelfth and thirteenth centuries the
Kyyiv Caves Monastery was known and esteemed in the whole
of the Orthodox world which considered it to be the main source
of Christian light in Eastern Europe, which was absolutely true.
The Kyyiv Caves' monks went to preach Christianity to the east
and north of the country and were sent as bishops to newly-
formed dioceses (eparchies) in the north-eastern outskirts of
Kyyivan Rus' where later the Moscow Principality (the future
Russian state) was to emergé. They also brought the Orthodox
faith to the north-west of Belorus'. The Kyyiv Caves brought up
founders and hegumens for new monasteries in the north and the
east and served as a model on for those monasteries. They imi-
tated the Kyyiv Caves' architecture (the monastery's solid forti-
fied walls), missionary work (the monastery was a centre of
Christian education and theology) and role in the development
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of culture (in the Kyyiv Caves manuscripts were copied and illu-
minated, icons were painted and various crafts were developed).

Like monasteries in ancient Egypt, Sinai and Athos the
Kyyiv Caves Monastery was a sort of "monastic republic” main-
taining democratic relations between the monks, respect for hu-
man rights and providing that the Studite Charter would be kept
by everybody, which was situated in the very heart of a large
monarchic state. Kyyivan princes whose summer residence was
close to the monastery often visited it and ruled the country in
accordance with Christian principles without any extremities.
Kyyivan princes' residence was the monastery's neighbour for
many centuries. Under Volodymyr Monomakh in the first quar-
ter of the twelfth century the old wooden Church of the Holy
Apostles in Berestove was replaced with the brick-and-stone
Saviour Church decorated with frescoes by disciples of Alypius
and Gregory. This small six-pillar, cross-planed church with
three naves became the princes' resting place. In the twelfth
century buried in it were Volodymyr Monomakh's daughters,
Euphimia and Eupraksia, both had been married to Hungarian
kings. Later it became known as the burial place of Yurij Dol-
gorukyj, the founder of Moscow and his son, Gleb. Though new
surface structures were constantly built, most of the monks pre-
ferred to live and labour in prayer in the caves. They did this
not because they had to hide themselves as the first Roman
Christians had done in catacombs but because they wanted to
lead an ascetic, severely simple life without any ordinary plea-
sures and conveniences. In the caves dug in solid dry clay, six-
eight metres below the surface, the temperature was stable and
the humidity low. By the light of candles the monks read the
Holy Scriptures and other books, practiced crafts and prayed.
Some of them did not leave their cells in the caves for many
years. The cells and corridors were enlarged from time to time
and as a result were well ventilated as fresh air could move in
freely. Several mazes of corridors with small churches, monks'
cells, storerooms and niches for coffins had been formed. Dry-
ness in the caves conduced to the preservation of dead monks'
bodies and since the eleventh century holy relics have been ven-
erated there. Bodies of many well-known and unknown monks
have been preserved to this day.

There are two systems of underground mazes in the Kyyiv
Caves. One of them, about 250 metres long, is known as the
Close Caves. They are situated at the foot of the hill where the
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Dommition Cathedral is to be found; they are also called after St.
Anthony, the monastery's founder, Anthony’s Caves. The other
system, the Far Caves, called Theodosius' Caves, is to be found
farther on the south side of the hill. Each system had three
churches with all necessary church plate and vestments.

A visitor would soon get lost in the underground corridors
but monks knew every smallest turn in them. It was not until the
seventeenth century that the engraved plan of both systems had
been published. This "underground community" was responsi-
ble for the development of an absolutely new type of culture.
Leading almost primitive lives the monks were high in spirit and
gave us a pattern of the futuristic "New Jerusalem". A new type
of hero appeared. He was neither a noble knight nor a brave
warrior but a humble man conquering evil with his spirit rather
than physical strength. He was called "Christ-like" as he pos-
sessed qualities characteristic of Christ.

In the first half of the thirteenth century some well-educat-
ed monks of the Kyyiv Caves decided to write a book summing
up the monastery's two-hundred-year history and telling about
lives of some of its monks. The Kyyiv Caves Paterikon was
made up of letters of Simon, bishop of Vladimir-Suzdal', to his
disciple Polikarp, and Polikarp's letters to the bishop and archi-
mandrite Acindynus of the monastery. Describing numerous
miracles and heavenly visions the Paterikon includes realistic
stories about Anthony and Theodosius, the monastery's
founders, many unmercenary healers who didn't take any pay-
ment for their treatment, talented iconographers and architects,
simple prosphora-bakers and even grave-diggers who willingly
did their hard work for Christ's sake.

Two centuries of Christianity had completely transfigured
man. The light of Faith, Hope and Love was shining in the East.
More new caves were being dug, the tree of Christian faith took
deep root in that land. But soon the faith was to be tested. Even
Jesus Christ had been tempted after His baptism in the Jordan.
Anything which is true and good has to be tested. At the period
of bearing spiritual fruit Kyyivan Rus' with its capital, Kyyiv,
and the Kyyiv Caves was subjected to the Mongol-Tatar inva-
sion.

II. The Light Shines in the Darkness

"In Him was life, and that life was the light of men. The
light shines in the darkness, but the darkness has not overcome
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it." (John 1:4-5) These verses from the New Testament are
about Jesus Christ but apply to Christ's teaching as well.
Christ's teaching is the light emanated from Christ. When dark-
ness falls upon the earth, this light continues shining in the dark-
ness. In the end of the Middle Ages the Kyyiv Caves was the
main source of this light. Rather calm period of its foundation
and development came to a sudden end in the mid-thirteenth
century. The invasion of the Golden Horde consisting of Mon-
gols, Tatars and other Asian nomadic tribes has been compre-
hensively described in numerous historical books. Genghiz and
Batu Khans overran Central and North Asia and approached Eu-
rope. Kyyivan Rus' was strong enough to have never been con-
quered by the Mongols if it had not been for constant intemecine
wars. Because of conflicts between its principalities that did not
come to aid one another, Kyyivan Rus' was unable to withstand
the Horde which conquered those principalities one by one. In
1240 the Mongols approached Kyyiv. A chronicler who wit-
nessed the movement of their army writes that they were count-
less and their vehicles sound, their camels' bellow and their
horses' neighs drowned men's voices.

Prince Mikhail ordered to kill Batu's messengers delivering
him the ultimatum demanding the immediate surrender of
Kyyiv. Kyyiv was sieged for more than ten weeks and when fi-
nally the Mongols burst into the city, they treated the citizens
with great savagery. All the chronicles (Hypatian, Laurentian,
Suzdal' and Pskov chronicles) describe massacres and destruc-
tion of houses, palaces and churches (including that of the tenth-
century Tithe Church built under Prince Volodymyr who had
baptized Rus'). The Suzdal' Chronicle gave a detailed descrip-
tion of Kyyiv's tragedy making an accent on devastation of
Kyyiv's churches. The Mongols threw big stones into the Tithe
Church with the help of primitive devices and as a result its
walls caved in and killed all the people who were inside. "The
same year the Tatars seized Kyyiv, plundered St. Sophia's and all
the monasteries of their treasures — icons, crosses and church-
plate — and killed everybody, young and old, with their swords.”

The archeological data witnesses to the fact that citizens
tried vainly to hide themselves in churches. Numerous skeletons
are found in their ruins. The invaders stormed churches and
monasteries to strip them of their treasures. Being pagans they
didn't revere sacred objects (icons, crosses, churchplate) valuing
only gold and precious stones of which they were made.
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The Mongols were stopped by the army of the Halych-
Volyn' principality in the Carpathian Mountains. The heroic de-
fence of the principality in the thirteenth century is described in
Zakhar Berkut, Ivan Franko's story. Kyyiv Rus' as a state ceased
to exist. Most of its principalities were subjected to the Horde
and had to pay tribute to it for nearly 150 years until the Horde
fell apart.

The Kyyiv Caves shared the tragedy of Kyyiv in the au-
tumn and winter of 1240. Chronicles of the period have not
been preserved, but quotations from them are to be found in
chronicles and books of later date. Thus the well-known seven-
teenth century Ukrainian historian, theologian and priest Inno-
cent Ghizel writes in the Synopsis that in the thirteenth century
the "barbarians" rammed the monastery's walls, which means
that the monks defended the monastery. When the Mongols
rushed into the monastery, they killed all the monks and plun-
dered the churches. After these grave events the monastery,
which was no longer supported by Kyyiv princes, stopped build-
ing any surface structures. In the thirteenth, fourteenth and fif-
teenth centuries it was rich only in spirit and made every effort
to promote spiritual development. Its monks held services,
prayed, fasted and helped people. They treated the sick often
using methods of traditional Ukrainian medicine. They taught
children and preached Christianity. They did not store up any
treasures as from time to time the monastery was plundered
again. They lived only on bread and water. Many well-educat-
ed and talented men took monastic vows there. Manuscripts
were copied and illuminated there. The famous Kyyiv Gospel
of 1393 and Psalter of 1397, fine examples of calligraphy and il-
lumination, were undoubtedly produced in the Kyyiv Caves.
Hidden from Mongol spies in the underground cells were work-
shops producing crosses, churchplate, vestments decorated with
gold cmbroidery, pieces of jewellery and icons. The Kyyiv
Caves' monks were mostly from the towns and villages near
Kyyiv, Pereyaslav, Chemnihiv and Volyn'.

Art pieces produced at the monastery's workshops have
features of traditional Ukrainian art. In book illumination the
Byzantine lacework ornaments were replaced with the Ukrainian
floral omaments. Motifs of Ukrainian folk art are to be seen in
the embroidery of chasubles, shrouds and cassocks.

The monastery developed cultural contacts with the Balkan
countries. Following in St. Anthony's footsteps many monks
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made pilgrimages to Mt. Athos as well as to other monasteries in
Bulgaria, Serbia and Greece. They founded the Russian-
Ukrainian monastery of St. Panteleimon in Athos. Ukrainian
icons, shrouds, antimensions and other sacred objects presented
by pilgrims from Kyyiv are to be found in many churches and
monasteries situated on the way from Kyyiv to southem Greece.
When in the mid-fourteenth century Greece and the Balkan
countries were overrun by the Turks, the number of Orthodox
people coming from these countries to Kyyiv greatly increased.
Though the former Kyyivan Rus' principalities groaned under
the Mongol-Tatar yoke they heartily welcomed Bulgars, Serbs,
Macedonians and Greeks who had fled the Turks. The influence
of the Balkan artists is manifested in book illumination. Cyprian
and Gregory Tsumbluk, well-known masters of book illumina-
tion from Trnovo, the capital of Bulgaria before the Turkish in-
vasion, worked in Kyyiv for many years.

In the second half of the fourteenth century Belorussia and
northern Ukraine found themselves under the protection of the
Great Lithuanian Principality that sent its civil and military au-
thorities to Ukrainian cities and towns. Through them the
princes' reign was restored. The princes were both of Slavonic
and Lithuanian descent. However, the Lithuanian governors and
princes proved to be unable to protect the country from the
Tatars' outrage. During the period that Kyyiv was under the
Lithuanian Protectorate (1362-1569) the Caves Monastery was
plundered by the Mongols and Tatars many times. In 1482 it
was devastated by the horde of Mengli-Ghirei. The Lithuanians
did not do their best to resist the Mongols and even sometimes
stripped the Ukrainian and Belorussian monasteries of their
valuable objects. No wonder that pieces of art dating back from
the thirteenth-fifteenth centuries are few. This witnesses not to
the inability of the Caves' monks or their lack of talent but rather
to constant predatory incursions.

However, we are fortunate to have the monastery's most
valuable heritage preserved — its spirituality. It the period of the
Mongol oppression the monastery developed homiletics and
church singing. The Liturgy being the main Orthodox divine
service gave an impetus to composing the famous Kyyiv Caves'
chants which are sung not only in Ukraine but in all Orthodox
countries. The monastery introduced symbolical forms of all
services from baptism to requiem services influenced by
Ukrainian folk tradition. These forms were recorded in Petro
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Mohyla's Trebnyk (Book of Prayers) in the first half of the sev-
enteenth century.

The monastery enriched medieval Ukrainian literature with
writings of all genres — chronicles, sermons, lives of saints, ac-
counts of pilgrimages to Palestine, Athos, Byzantium and other
countries. The monks' reverence for the history of the Kyyiv
Caves deserves special mention. The Paterikon consisting of
letters by Simon, Polikarp and Acindynus was the monks' book
and helped them to endure the hard time of the occupation re-
minding them of the monastery's founders and holy monks of
the past.

Until the early fifteenth century the thirteenth-century Pa-
terikon retained, for the most part, its original form. In 1406 Ar-
senius, future bishop of Tver, revised the old Paterikon omitting
some unimportant details and adding some stories from chroni-
cles and lives of the Caves' saints which had escaped the atten-
tion of the old Paterikon authors.

In 1460 Cassian and Acacius revised the text of the Pa-
terikon again replacing obsolete expressions, words and gram-
mar with contemporary ones. Cassian also improved the style of
some stories transposing some episodes, adding his estimation to
these or those events and using some rhetorical devices.

The Paterikon was constantly read aloud to those who had
just taken monastic vows as well as to the old monks who had
poor eyesight and could not read it themselves. In the old Pa-
terikon and its revised versions stories were arranged in accor-
dance with their subject-matter. Criticism of those who listened
to the reading of the Paterikon helped Cassian to better its com-
position. He made a new revision of the book adding some ex-
planations and materials that were lacking and rearranging all
the stories in chronological order. This second version of Cas-
sian completed in 1462 is the one we can read today.

Cassian was neither an hegumen nor an archimandrite, i.e.,
he was not in a position of authority. He was one of many tal-
ented men — doctors, artists, writers, illuminators — who labour-
ed in God's field.

After the fall of Constantinople and the disintegration of
the Byzantine Empire in 1453 the Ukrainian Orthodox Church
found itself in an awkward position. The Metropolitanate of
Kyyiv founded in 1037 had been and still was in the jurisdiction
of the Patriarchate of Constantinople. But as Byzantium had
been conquered by the Turks the Patriarchate couldn't exert
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power to help the metropolitanate. There was another
metropolitanate — that of Halych founded in 1303 - in Ukraine.
The two metropolitanates joined together and formed the
Metropolitanates of Kyyiv and Halych. If Kyyivan Rus' had not
been invaded by the Mongols that metropolitanate would have
probably been reformed into an independent patriarchate. Un-
fortunately, the Ukrainian Church was not supported by the state
which didn't exist. In 1471 the Kyyivan principality, which had
been weak and had defended the Church against its enemies,
ceased to exist. The weakened Patriarchate of Constantinople,
the strengthened Moscow Metropolitanate (since 1589 the Patri-
archate of Moscow) and the papacy struggled to include the
Ukrainian Church in their jurisdiction.

The Kyyiv Caves Monastery was in the very midst of this
struggle. It had been officially subjected to the Patriarchate of
Constantinople for many years but also had close contacts with
the Metropolitanates of Kyyiv and Halych. The end of the Mon-
gol oppression in the second half of the fifteenth century and the
foundation of the Zaporizhian Sich ("Cossack Republic") which
defended Ukraine against the Turks and the Crimean Tatars in
the late fifteenth century gave some consolation to the monks in
the aggravated situation. But they had to trust only in God and
their own efforts.

The monastery even profited from the weakening of the
Byzantine control over its church services and artistic and cul-
tural activity. Constantinople had forced the Greek tradition on
the monastery to the detriment of its local traditions. Lessening
of its influence gave way to the development of local motifs and
traditions in all aspects of the monastery's life and activity. The
sixteenth century saw the appearance of a new artistic style
called the Ukrainian Renaissance. Though it coincided with the
Italian Renaissance in time, it had not been caused by the latter
(though in the fifteenth and sixteenth centuries the two countries
maintained constant contacts — the Kyyiv Metropolitan Isadore
participated in the meetings of the Orthodox-Catholic Council at
Ferrara and Florence in 1438-39, the Ukrainian scholar Yuri Ko-
termak-Drogobychsky was a professor at the Bologna Universi-
ty, Italian architects and artists worked in L'viv, etc.). The
Ukrainian Renaissance was not the result of Catholic influence
as it was born in the Kyyiv Caves Monastery which had never
been influenced by Catholicism, and later was spread to Volyn'
and Halychyna situated closer to the Catholic world.

136



This "Orthodox Renaissance” was provoked by a certain
feature of Ukrainian art which it shared with the art of the
Mediterranean countries, namely its striving for harmony. This
striving is to be seen in the architecture of an ordinary Ukrainian
house, the Ukrainian folk embroidery, carving and decorative
murals. - It had manifested itself in secular folk art at first but af-
ter the weakening of Greek control over the Ukrainian Church it
characterized church art as well. The monastery "blessed” the
combination of Byzantine traditions of church art with features
of the harmonious and lively Ukrainian folk art, which gave
birth to and later promoted the development of the Ukrainian
Renaissance. The sixteenth century was the golden age of book
illumination. Almost every book was lavishly illuminated and
illustrated. Paper was often used instead of parchment that was
too expensive. Manuscripts produced at the Kyyiv Caves were
valued more than those copied at other monasteries because
there were practically no mistakes in them, the handwriting was
elegant and met all the requirements and they were significantly
illuminated. The prestige of the monastery's school of calligra-
phy and book illumination was no less than that of the most fa-
mous publishers of later date.

As Kyyiv chants were very popular the monastery pro-
duced many Hirmologions (liturgical books containing canticles
and psalms with a fixed rhythm or melody — chant). Their title
pages and initial letters were usually decorated in the style of the
Ukrainian Renaissance, the beginning and the end of every
psalm was adorned with elaborate ornaments. Hirmologions
that were made to be sold or presented to other monasteries were
more lavishly decorated than those executed for the monastery.
The Kyyiv Caves' Hirmologions are to be found not only in Rus-
sia and Belarus but also in the Balkan countries, Syria, Palestine
and Egypt. The Ukrainian Renaissance was spread to all parts
of the country — from Halychyna and Western Volyn' (Kholm
and Peremyshl) to Chemnihiv. It predominated in different arts
and crafts in those regions. Halychyna gave fine samples of the
Renaissance architecture and stone carving. In other regions the
influence of the Ukrainian Renaissance was strong in applied
arts. Kyyiv and Volyn' are famous for the Renaissance book il-
lumination. Volyn's sixteenth-century book miniatures surpass
those of the Kyyiv Caves in beauty. A genuine masterpiece of
book illumination is the Gospel of 1556-61 from the village of
Peresopnycia (when the first president of Ukraine Leonid Kravchuk

137



swore the oath, he put his hand on this very Gospel). The Kyyiv
Caves' book miniatures are not so luxurious. Predominating in
them are graphic elements. They are elegant, elaborate and exe-
cuted in exquisite colourscale. They are marked by good
rhythm and harmony of forms and proportions.

Other arts also had features of the Ukrainian Renaissance.
Numerous workshops of the Kyyiv Caves produced icons,
churchplate and mounts for altar Gospels not only for the
monastery but for many Kyyiv churches as well as for other
monasteries in Ukraine and outside it. The monastery was not
conservative, i.e., adhering to the only style and type of iconog-
raphy. It developed and spread new artistic ideas and trends
both in church and secular art. Art trends originating in the six-
teenth century were to flourish later.

In the most difficult period when the monastery was de-
prived of any support by the state and the Patriarchate of Con-
stantinople it not only opposed the evil pagan world but con-
tributed to Ukrainian art, culture and spiritual life. In those hard
and dark ages its "everlasting light" shone brightly giving hope
to everybody.

III. The Golden Age

Eighty or even eighty-five per cent of all the books written
about the monastery's ten-century history deals with the period
of the seventeenth-eighteenth centuries. It is by no chance that
these two centurics have always been of utmost interest to histo-
rians. We don't know what awaits the monastery, this gem of
Christian architecture, in future but the seventeenth and eigh-
teenth centuries proved to be the climax of its spiritual and cul-
tural mission surpassing the six previous and two following cen-
turies. This was its golden age when it was something greater
and more important than an ordinary monastery.

By that time Ukraine had lost its independence; its spiritual
activity was concentrated in self-governing centres like the
Kyyiv Caves. Nations that lived in independent states built
palaces, castles and kremlins for their kings. The Ukrainians
could not do that and spent all their money on building and dec-
orating churches and making beautiful icon-frames adomed with
precious stones, gold and silver. The monastery's great artistic
treasures of these two centuries impressed all foreign visitors.
In the seventeenth century the Zaporizhian cossacks who de-
fended Ukraine's southern frontier against the Muslim-Turks and
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Tatars — tricd to reestablish the state which had ceased to exist
four centurics before. Hetmans Petro Konashevych-Sa-
haidachny, Bohdan Khmelnitsky, Ivan Vyhovsky, Petro
Doroshenko and others paid great attention to make Ukraine a
constitutional monarchy but the historical situation was un-
favourable. In the late seventeenth century Ukraine was divided
into several parts controlled by other countries, the largest parts
became subjects of the kingdom of Poland and the Muscovite
state.

In this situation the Kyyiv Caves Monastery with its age-
old traditions became the centre of spiritual activity and culture
embodying the hope of people of all parts of Ukraine. It had an
influence not only on other monasteries and Kyyiv but on the
whole of Ukraine. The first Kyyiv Caves' monks were hermits
and desert dwellers who had fled the world and hid themselves
in the caves. But God put an end to this secluded life making
the monastery a light for the outside world. In the seventeenth
and eighteenth centuries the Kyyiv Caves had a tremendous im-
pact on Ukrainian society. Almost every bishop, archimandrite
and rector of a theological school was one of those who had tak-
en monastic vows in the Kyyiv Caves. Artistic ideas, literary
styles and spiritual initiatives born in the monastery were spread
to the ends of Ukraine, including the parts controlled by Poland,
Russia and Hungary, and sometimes outside it.

The construction of churches interrupted by the Mongol-
Tatar invasion was resumed. The monastery became a major
centre of church architecture where a new national style was
formed.

The first printing house in the central and eastern Ukraine
was founded there. It gave fine samples of book-printing and il-
lustration.

Artistic workshops of the monastery became known in oth-
er countries. There Ukrainians, Russian, Belorussians, Serbs,
Bulgars, Greek, Moldovians, Poles and others studied iconogra-
phy, engraving, drawing and other crafts.

There also developed the first Ukrainian metal engraving
which later superseded engravings on wood.

Major theological treatises, literary works of all genres,
polemical essays and even religio-political documents were
written there.

The monastery was one of the founders of the Kyyiv Theo-
logical Academy, the first school of higher in Eastern Europe,
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uniting the monastery school and the Brotherhood School in
1632.

The monastery was a major scene of the dialogue between
the Orthodox and Catholic Churches and the centre of Orthodox
theology. Remaining faithful to Orthodox teaching the best the-
ologians spoke for toleration and mutual understanding, reject-
ing fierce anti-Catholicism. This is a short review of the
monastery's "golden age". Each of the above items deserves a
detailed description which would make a book. We will expand
on some of them which characterize the monastery's historical
and spiritual function to be a light for the world.

The golden age of the monastery did not coincide with that
of Ukraine. The seventeenth and eighteenth centuries were al-
most as tragic as the period of the Mongol-Tatar invasion. I will
not dwell upon this as information about that period is to be
found in any objective textbook on Ukrainian history or ency-
clopedia. I would like to emphasize the fact that the achieve-
ments in secular culture were incomparable to the spiritual en-
deavours of the monks who created genuine culture marked with
high Christian spirituality. '

In 1596 in accordance with the decisions of the Brest
Council some Ukrainian and Belorussian eparchies (dioceses) of
the Kyyiv and Halych metropolitanates were given to the juris-
diction of the papacy but the Orthodox rite (liturgy, discipline,
etc.) was preserved in them (the Uniate Church). This event
caused heated debate which went on for half-a-century. The de-
bate showed that the Orthodox Church needed to develop its
apologetics and missionary work, to improve its theological edu-
cation and to do its best to overcome some conservative tenden-
cies. The Patriarchates of Constantinople and Moscow demand-
ed obedience and money but did not render help to the Ukraini-
an Church that was in need and the Kyyiv Metropolitan Mykhai-
lo Rohoza had to seek help from the papacy.

The Kyyiv Caves Monastery didn't join the Uniates. At the
same time the monks of the Kyyiv Caves realized that they
should make every effort to improve the situation the Ukrainian
Orthodox Church. To do this the monastery founded its own
school for young men and a printing house.

In 1606 Archimandrite Elisha (Ielysej) Pletenetsky of the
Kyyiv Caves bought printing machines in Halych and invited
printers, book binders, etc., who were easy to find in Halychyna
and Volyn' (L'viv and Ostrich) where the first printing houses
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had appeared much earlier — in the 1570s. Some problems arose
and the printing house was not set working until 1616. The
Book of Hours was the first to be printed there. This type of
book was read both at home and in schools. In 1615 the archi-
mandrite opened a school for boys in the monastery and the
Book of Hours was printed mostly for the school. The first
rather small book followed by the Anthologion (1619) contain-
ing services for main church feasts of the year, a book of one
» thousand pages, illustrated with numerous reproductions of
wood engravings. It won popularity in Ukraine and the whole of
the Orthodox world. Every priest wanted to have it. The
monastery proved to be a major publisher of Christian literature
in central and eastern Europe.

Almost every year the monastery published Orthodox best-
sellers — Nomocanon (1620, 1624), Priest's Manual of Prayers
(1620), Commentary of St. John Chrysostom on the Fourteen
Epistles of the Apostle Paul (1623), Commentary of St. John
Chrysostom on the Acts of the Apostles (1624), St. Andrew of
Caesarea Commentary on the Apocalypse (1625), The Lenten
Triodion's (1627), Spiritual Guide by Abba Dorotheus (1628),
The Book of Akathists (1629), The Easter Triodion (1631) and
many others.

In the 1630s and 1640s the Kyyiv Metropolitan Petro Mo-
hyla (Peter Mogila), an outstanding figure in the seventeenth-
century Orthodox world, greatly contributed to the monastery's
publishing activity. He edited and prepared many books for
publication. He was in a high position in the Church but will-
ingly edited books and even read proofs. His two books — The
Orthodox Confession of Faith which he wrote and The Eucholo-
gion (the book containing liturgies, sacramental rites, etc.) which
he edited — are well known in the Orthodox world. Petro Mohy-
la was famous for his reforms of the Ukrainian Church. He was
a patron of the arts and founded the Kyyiv Academy of Arts
which was named after him in 1647 when he died. He published
the Kyyiv Caves Paterikon (Vita Patrum) in Polish and soon af-
ter his death it was illustrated and published in Ukrainian. He
promoted the development of iconography and engraving in the
early Baroque style.

The Orthodox art and architecture are often considered
conservative, based exclusively on the Byzantine tradition and
rejecting other styles. It is true that national features and tradi-
tions were not promoted in the Orthodox church architecture all
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round the world, especially in the countries in the jurisdiction of
the Patriarchate of Constantinople. But in the countries of
southern and eastern Slavs, artists and architects did not adhere
exclusively to the Byzantine patterns making use of local tradi-
tion as well. The Kyyiv Caves were a stauropegial monastery
(i.e., directly subject to the Patriarch rather than to the bishop of
the diocese) and were independent not only in administrative
matters but in art and architecture. The monks lead ascetic dis-
ciplined life but were given free rein in their creative activity.
Instead of adhering strictly to the traditional Byzantine style
they used elements of the Renaissance, Baroque, Rococo and
Classical styles and created Ukrainian versions of these styles.
For that they were often rebuked by visitors from Constantino-
ple, Moscow and other eastem Orthodox centres who accused
them of "Latin heresy", "orientation toward Luther" or of "being
influenced by gloomy Catholics”. The Ukrainian versions of
European styles were considered to be the result either of secu-
larization of church art and architecture or of the influence by
the Catholic and Protestant West.

These accusations were as a rule groundless. The Ukraini-
an Church art including that of the Kyyiv Caves was character-
ized by a certain "openness" which seemed strange to the Ortho-
dox from other countries. The Ukrainian Church art was not as
much influenced by the West as it reflected the tastes of ordinary
Ukrainian people who were very friendly and open-minded and
maintained constant contacts with their neighbours both in the
east and in the west. That is why features of different cultures
were combined in their art and everyday life.

Of course it is unusual that the oldest Orthodox monastery
became a centre of the Renaissance culture in the sixteenth cen-
tury and initiated a new Baroque style in the seventeenth centu-
ry. That style comprising traditional Baroque and local Ukrainian
features was called Ukrainian or Cossack Baroque style and pre-
dominated in art and architecture for almost two centuries.

Significant cultural phenomena are usually brought in by
outstanding men possessing taste, knowledge, strong will and
power. Every nation has had such men in different periods.
Most of them are usually close to those who rule the country and
live and work in political centres. If Ukraine had been an inde-
pendent state such talented men could have been found among
courtiers or political leaders. But Ukraine was a sort of colony
and men of talent preferred acting in its church rather than in its
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political spheres. The Ukrainian Church was the only organiza-
tion able to exert real power — that of the spirit. The most gifted
men lived and worked in monasteries which had been allowed
spiritual freedom and independence. To be met in the seven-
teenth century Kyyiv Caves were Elisha (Elysej) Pletenetsky,
Zachariach (Zakharyj) Kopystensky, Pambo (Pamvo) Berynda,
Laurentius (Laurentyj) Zyzanij, Cassian Sakovych, Job (Iov)
Boretsky, Petro Mohyla (Peter Mogila), Parthenius (Parfeny)
Molkovitsky, Michael (Mykhailo) Foinatsky, Elias (Ilia) and
Taras Zemka and other founders of the early Ukrainian Baroque
style.

The first Baroque features appeared in engravings illustrat-
ing books published by the Kyyiv Caves Monastery. As soon as
the first printing houses were opened in Kyyiv engraving on
wood flourished there. Kyyiv's engravings differed from those
of L'viv and Ostrih made in the 1570s and 1580s. Engravings
executed in the early seventeenth century (for example those il-
lustrating the 1619 Anthologion) were marked with both Byzan-
tine and Renaissance features. Books published in the 1620s
and 1640s wecre illustrated in the Renaissance-Baroque or pure
Baroque styles characterized by numerous representations of tri-
umphal acts, pathetic rendering of movement, voluminous and
massive figures, contrasts of every kind and new interpretation
of floral omaments. The latter abounding in bends and curves
played more significant a role in the Baroque compositions. The
proportionality and symmetry of the Renaissance ornamentation
were not to be found in the Baroque omamental frames, initial
letters, etc. The so-called asymmetric was introduced in art
along with voluminous impressive forms. Transition from the
traditional Byzantine and Renaissance forms to new Baroque
oncs was not momentary but took a long time. Engraving had
an influence on all arts and crafts to be found in the Kyyiv
Caves' workshops. The same process took place in book illumi-
nation, embroidery, metalwork and carving.

The Baroque style was firmly established in Halychyna
and Volyn' at the turn of the sixteenth century. However, in cen-
tral Ukraine it had more features characteristic of national art,
both folk and professional. The Kyyiv Caves' craftsmen and
artists including monks and laymen had a feeling for national
tradition and used only those features of the Westemn counter-re-
formation Baroque style that were in conformity with the local
artistic style. They preferred local features to foreign ones.
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That is why the unique Ukrainian Baroque originating from the
monastery's workshops existed for almost two centuries (until
the end of the eighteenth century) and was spread from church
art to folk art where it was known as Cossack Baroque.

It is usual that secular art brings in new ideas influencing
church art. The situation in Ukraine was different. Having cul-
tural traditions Ukraine hadn't had any state organization since
the Mongol invasion and all attempts of its hettnans to restore it
in the sixteenth-eighteenth centuries were opposed by its
stronger neighbours. Thus it was the church and not the state
that kept traditions of the Ukrainian art and culture and gave all
the major commissions to design buildings, paint frescoes and
icons, make churchplate, illustrate books, etc. No wonder that
the Kyyiv Caves Monastery became some sort of the "ministry
of art” where new artistic ideas and tendencies were born and
then adopted by secular art. In the seventeenth and eighteenth
centuries the monastery's hegumens and archimandrites were the
most outstanding figures, men of letters, artists and theologians.
The monastery's hegumens and archimandrites were often ap-
pointed rectors of the Kyyiv Theological Academy and even
Kyyiv metropolitans. All decisions conceming education, cul-
ture and art rested with the Kyyiv Caves Monastery which, how-
ever, did not take part in politics. Even if the monastery's archi-
mandrites had been well-known Cossack military leaders before
[for example Meletius (Melety) Vuiakhevych in the late seven-
teenth century] as soon as they took monastic vows they gave up
their political career and dealt only with problems of education
and art. The Church did not attempt to exert influence upon
politicians or to become a political power.

All kinds of art and every genre were developed in the
Kyyiv Caves. Almost all books and booklets appearing in cen-
tral and eastern Ukraine in the seventeenth century were pub-
lished and printed by the monastery except for just a few printed
by itinerant printing offices that occasionally visited the Dnipro's
banks.

In the last quarter of the seventeenth century Chemihiv's
archbishop Lazarus (Luka Baranovych) founded several printing
houses to compete with the Kyyiv Caves but they soon lagged
behind the Kyyiv Caves. In the seventeenth century the
monastery contributed to the restoration of national culture in
Kyyiv and in the whole of Ukraine.
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Since the Mongol-Tatar invasion the old stone churches
had been either in ruins or constantly subjected to routine re-
pairs. They had lost their majesty and needed a capital restora-
tion. The Kyyiv Caves' mornks took the initiative. Archimandrites
Elisha Pletenetsky, Zachariach Kopystensky and Petro Mohyla
(since 1632 Metropolitan of Kyyiv) collected money for the
shoring up of monks' underground cells and six underground
churches (three in the close Caves: St. Anthony's, St. Barlaam's
and Church of the Presentation of the Virgin in the Temple and
three in the Far Caves: Church of the Nativity of the Virgin; the
Annunciation Church and St. Theodosius'). The ceilings were
heightened and reshaped in the form of vaults, the walls were
faced with masonry and iconostases were installed in the
churches. Special niches were made for sarcophagi with holy
relics (all in all there were seventy-three sarcophagi in the Close
Caves and forty-five in the Far Caves). To be found these were
holy relics of Nestor the Chronicler, Agapitus the healer, iconog-
raphers Alypius and Gregory, warrior Theodore Ostrozhsky who
had taken part in the battle at Griinwald and others.

In 1632 Petro Mohyla signed an agreement with Ladislaus
II, king of Poland, on the restoration of old Orthodox churches.
The period of large-scale restoration began which was devel-
oped into large-scale construction of Orthodox churches, un-
known in Ukrainian history since the time of Kyyivan Rus'
princes. St. Sophia's Cathedral, St. Michael the Archangel's
Church in the monastery of Vydubychy, the Desiatynna Church
of the Theotokos and many other churches in the Ukrainian
provinces were restored. New buildings were being built in the
Kyyiv Caves.

The restoration of old churches and construction of new
ones were slowed down by Mohyla's premature death (1647)
and a destructive and bloody war with Poland (1648-51). While
Mohyla was alive only the medieval Saviour Church at
Berestove outside the monastery was restored. The church built
in 1113-25 under Volodymyr Monomakh had replaced an old
wooden church. It was partly destroyed by the Mongols and lat-
er by landslides. In 1640-43 architects invited by Metropolitan
Petro Mohyla restored the church's oldest part and added three
altars and a portico to it. Inside it was decorated with frescoes
painted by monks from Athos in the Byzantino-Renaissance
style. In the monasteries of Athos the Byzantine style had been
still predominating, but the above-mentioned monks influenced
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by Ukrainian art which had adopted Renaissance ideas em-
ployed features of both styles. Thus frescoes are a traditional el-
ement of Orthodox churches but their colourscale based on blue,
red and brown tones reminds that of murals produced in the
Balkan countries.

The figures are three-dimensional, which is characteristic
of Ukrainian art. The portrait of Mohyla holding a model of the
restored Saviour Church was painted in the style of the seven-
teenth century Ukrainian icons which often showed some histor-
ical figures kneeling or standing before Christ or the Theotokos.
Mohyla is depicted kneeling before Christ in the Deisis. This
fresco is to be seen above the arch leading to the altar. Such
portraits of donors were rather rare in Ukrainian frescoes. This
one is painted with great skill.

The employment of Renaissance and Baroque elements in
Ukrainian art was organic and many visitors from other Ortho-
dox countries appreciated it and considered it worth imitation.
The Syrian Archdeacon Paul of Aleppo who accompanied the
Antiochian Patriarch Macarius during his visit to Ukraine and
Russia in the mid-seventeenth century expressed his great admi-
ration for Ukrainian architecture, iconography, books, church
singing and crafts. Paul writes that every new church they saw
was better than the previous one, more magnificently letter dec-
orated, higher and bigger. Their iconostases and icons surpassed
in beauty all the others they had seen in the east and Balkan
countries. Paul tried to explain why the skill of local architects,
iconographers, portrait painters, book printers, engravers and
other craftsmen was so great. He named three reasons: a) high
level of culture and education in Ukraine (Paul was surprised by
the fact that almost every village ran a school); b) customers' in-
sistence on a high standard of all commissioned objects and art
pieces; ¢) painters' ability to combine Eastern iconography with
the best features of Western painting (Paul described this as "the
influence of German and Polish artists"). Describing the singing
of canticles in the Kyyiv Caves and Ukrainian folk songs he
wrote that they were nice, pleasing, sung with one's heart: "the
Ukrainians are passionately fond of music, their melodies are
sweet."

Thorough analysis of the words of Paul of Aleppo and oth-
er visitors shows that they write about new buildings and works
of art that appeared in the sixteenth and the first half of the sev-
enteenth centuries which were executed in the Syncretic
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Ukrainian Baroque and Renaissance styles. Paul of Aleppo and
Patriarch Macarius visited Ukraine during the war of 1648-54
when all the church construction and iconography were stopped.
And when Paul praised new churches and icons he meant those
built and painted in the period of Petro Mohyla. The latter's cul-
tural injtiatives were resumed as soon as the war finished — in
the 1650s — early 1660s; his work was continued by hetmans
following him — Ivan Vyhovsky, Yuri Khmelnitsky (Bohdan's
Khmelnitsky's son), Ivan Teteria, Petro Doroshenko and Ivan
Mazeppa. Hetmans that ruled Ukraine in the second half of the
seventeenth and early eighteenth centuries paid more attention to
monastic and church culture than their predecessors, which
probably explains why the unfavourable results of the war
(1648-54) and division of Ukraine between Poland and Muscovy
was not as tragic for art and culture as they were for other
spheres of national life. Hetmans were gradually losing their
political and military power. Culture was the only sphere in
which Ukraine kept its independence. Following in the foot-
steps of Petro Konashevych-Sahaidachny and Petro Mohyla het-
mans and metropolitans, governors and hegumens contributed to
the development of art and culture. The Kyyiv Caves became a
sort of treasury, enormous sums of money were spent on the
construction and decoration of churches. Hetmans who were
subjected to Moscow and Krakow preferred to donate money to
the Ukrainian monasteries than to pay taxes to the occupants.
Muscovy and its patriarch having their own plans for the
monastery also presented to it churchplate, gilded silver icon-
frames (which were unknown in Ukraine until the mid-seven-
teenth century), brocade, chasubles, cassocks, etc. At the same
time many old icons painted in the period of Kyyivan Rus' as
well as the best icons painted not long before were exported to
Moscow and the most talented architects, artists, book illumina-
tors and printers, engravers etc., were invited to live and work
there. Konstantin Kharlampovich, a well-known church histori-
an, called this phenomenon "Little Russia's (Ukrainian) influ-
ence on Great Russia's church life." Architects and artists were
followed by graduates from the Kyyiv Theological Academy
and well-educated monks from the Kyyiv Caves and other
Ukrainian monasteries, some of whom were forced to move to
Moscow. That brain drain was initiated by Peter I, the first Em-
peror of Russia, and continued by the Emperors that followed
him.
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The Kyyiv Caves Monastery was held in the greatest re-
spect by all classes of Ukrainian society because all its archi-
mandrites, monks and novices were patriots who had preserved
the pure Orthodox Faith in the most difficult periods of the Brest
Uniate Council (1596) and the war of 1648-54. The monastery
did not hasten to express its loyalty to Russian tsars after the
Pereyaslav Agreement (1654) attaching left-bank Ukraine to
Russia, and after the Kyyiv Metropolitanate had been transferred
from the Patriarchate of Constantinople to that of Moscow
(1686) it remained a stauropegial monastery. The monastery's’
high moral and spiritual standard, its non-interference into polit-
ical affairs, its contribution to the development of Orthodox the-
ology and art made it popular among church and secular authori-
ties. The well-to-do donated money to the Kyyiv Caves allow-
ing the monastery to start replacing its old dilapidated buildings
with new ones, put up new churches, cell-dwellings and auxil-
iary structures. Two cycles of engravings illustrating the Kyyiv
Caves Paterikon depicts the monastery as it looked in the mid-
seventeenth century (1661 edition) and the late seventeenth cen-
tury (1702 edition). They witness to great changes that had tak-
en place in its architecture. The Book of Akathists (1654 and
1677) and the Book of Services (1708) are also illustrated with
engravings depicting the monastery's architectural views. Com-
parison of engravings executed in different periods shows that
the Dormition Cathedral, the monastery's main church, which
was also called the Great Church, was the first to undergo capi-
tal rebuilding, restoration and redecoration. Until the mid-sev-
enteenth century the cathedral looked exactly as it had been after
its construction in 1078-89.

In 1654-61 it was completely redesigned and surmounted
with a new top with five domes; also, side altars were added to
it. In the 1670s its western facade was rebuilt, six new side al-
tars decorated with pediments were added to it and a new dome
was placed above its main entrance. All the domes where re-
shaped - its new faceted onion-shaped domes were typical of the
Ukrainian Baroque style. Hetman Ivan Mazeppa also contribut-
ed to the monastery's reconstruction and decoration. The years
of his rule (1687-1708) were the heyday of Ukrainian culture,
first of all of its architecture and painting. He was a patron of
the arts ranking among the first famous figures — princes
Yaroslav the Wise, Volodymyr Monomakh, Danylo of Halych,
the Ostrozhskies, metropolitans Josyf Veliamyn Rutsky and
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Petro Mohyla, hetmans Sahaidachny and Vyhovsky. He allocat-
ed money to culture, art and education which were in a poor
state after some failures of his predecessors — hetmans who had
governed Ukraine before him in the seventeenth century — thus
attempted to promote them. For the twenty-one years of his het-
manate he gave money for the construction of twenty majestic
stone churches (six of them in Kyyiv), many schools, hospitals
and governmental offices (residences, church and army offices)
and reconstruction of the Kyyiv Theological Academy. Also,
numerous churches and public buildings were reconstructed.
Mazeppa often discussed with architects and artists their pro-
jects. In his time the Ukrainian Baroque style was established in
architecture, art and music. The period which was a climax, in
the two-hundred year history of Baroque style was called the pe-
riod of Mazeppa's Baroque.

Mazeppa took great care of the Kyyiv Caves.

He not only fortified to defend against invaders and rob-
bers but redesigned its structures in conformity with new archi-
tectural styles and the latest building technologies of the day.

Under Mazeppa's predecessor, hetman Ivan Samoilovych,
cossacks had built an earthen rampart round the monastery.
Mazeppa put up a fortified wall with eight towers and gateway
churches on the rampart. The old Trinity Church above the
western gate was redesigned in the Ukrainian Baroque style.
The Church of All Saints, a genuine masterpiece in Mazeppa's
Baroque style, was put up above the northern gate used for
household purposes. The Resurrection and St. Theodosius'
churches were constructed outside the monastery (holy relics of
St. Theodosius were kept in the latter). Not far from the western
gate there were the monastery's hospital structures. A small
one-domed church designed in imitation of a cozy Ukrainian vil-
lage house consisting of two parts was added to them.

The Lower Monastery which was more modest than the
upper one was also improved by Mazeppa. In 1700 the old
wooden Church of the Exaltation of the Holy Cross in the Close
Caves was replaced with a new stone one. In the Far Caves an
old church was also replaced with a unique magnificent Church
of the Nativity of the Virgin. The seven-domed church harmo-
nized well with the scenery. The construction of the two church-
es in the Lower Monastery was financed by Mazeppa's associates:
the Church of the Exaltation of the Holy Cross by Poltava's
colonel Gertsyk and the Church of the Nativity of the Virgin by
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Bila Tserkva's colonel Mokievsky. Even more churches were
constructed in the monastery in the 1690s and the early eigh-
teenth century.

In dealing with Emperor Peter I who wanted to put an end
to what remained of Ukraine's independence Mazeppa proved to
be a dexterous diplomat. He used his talent and abilities of a
diplomat to promote Ukrainian culture's (and the monastery's)
development. When Peter I visited Ukraine in 1706 Mazeppa
persuaded him to allocate money for the construction of fortifi-
cations around the monastery. The Emperor agreed and took
part in laying the foundation stone of the monastery's fortress.
Mazeppa died before it was completed but his ideas were being
put into practice for many years even after his death. When
Mazeppa, in alliance with the Sweden tried to liberate Ukraine
he was called a traitor by Peter I. But for the Ukrainian people
Mazeppa was a great statesman, patriot and patron of the arts.

In April 1718, a fire destroyed all the wooden structures
and damaged many stone ones in the monastery. Many ancient
manuscripts, the monastery's library, book depositories, iconog-
raphy, engraving and many other workshops were bumt down.
Historians think that the fire was caused by a lighted candle
which the hegumen had left in his cell. As a result the
monastery lost many of its art treasures and ancient documents
which were irreplaceable. But as it often happens after such dis-
asters the monks paid great attention to restore everything that
could be restored. They doubled their zeal to do this. At that
period Peter I issued a number of decrees prohibiting the use of
Ukrainian in church books and to give Ukrainians the highest
church and secular posts, introducing more severe censorship
and restricting employment of traditional Ukrainian features in
iconography, architecture and decorative arts.

That epoch witnessed a certain paradoxical situation. The
Ukrainian Church had to obey the Holy Synod's order proclaim-
ing Mazeppa to be a traitor and anathematizing him (that anathe-
ma was pronounced by the church in accordance with Peter I's
order, which was against canon law). But at a certain moment
of the Liturgy when priests came out of the altar with the Holy
Mysteries they prayed for the founders and donors of the church
asking the Lord to remember them in His kingdom and Mazeppa
had been a founder and donor of numerous churches and monas-
teries in Ukraine thus he was anathematized and prayed for dur-
ing one and the same divine service. There was another para-
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doxical situation. While the hatred for Mazeppa was forced up-
on the Ukrainian Church, after the fire of 1718 the Kyyiv Caves
restored in the tradition of the so-called Mazeppa's Baroque
style, characterized by majestic expressive and dynamic forms.
The name of Mazeppa was not mentioned but everybody knew
that decoration of the new Domition Cathedral, its frescoes and
the frescoes in the Holy Trinity gateway Church as well as its
icons, engravings and drawings were executed in Mazeppa's
Baroque style.

Many of the Kyyiv Caves' monks were to thank Mazeppa
for their good education or church career in Moscow and St. Pet-
ersburg; it was difficult to replace them with anybody else.
Among them were archimandrite Anthony (secular name
Alexander) Tarasevych, an outstanding engraver and teacher,
archimandrites Roman Kopa and Hilarion Nehrebetsky, Kyyiv
Metropolitan Raphael Zaborovsky, a well-known patron of
Ukrainian art, and the last hetman of Ukraine Danylo Apostol.
When they had been young men they had been promoted to
higher ranks by Mazeppa's administration or Mazeppa personal-
ly. Ukrainian art, its characteristics before Mazeppa, in his time
and after him were known in the Russian capital, and many ar-
chitects and artists who worked in Mazeppa's Baroque style
were invited to St. Petersburg and Moscow. Among them were
architect Ivan Zarudny, artists Leonty Tarasevych, Mykhailo
Kamovsky, Hryhory Tepchehorsky and Ivan Liubetsky. That is
why the Emperor's government failed to lessen Mazeppa's influ-
ence not only in the "rebellious" Ukraine but in Russia as well.

In the eighteenth century the formation of the monastery's
ensemble was completed. At that time it already looked the way
it does today. The monastery was reconstructed in the Ukrainian
Baroque style which has been preserved in spite of later addi-
tions and influences of other styles.

The restoration began immediately after the fire of 1718.
The "Great Church” (the Dormition Cathedral) was the first to
be restored. For eleven years it underwent may alterations but
its original outlay was preserved. The height of all seventeenth
century additions was increased so that they reached to the roof,
all the facades except the eastern one were divided into two
storeys and decorated with carved pediments, volutes and golden
disks (this was done by Stepan Kovnir and Yury Bilinsky). The
windows and doors were decorated with mouldings and wood
carvings. Both storeys had comices and the frieze running
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round the cathedral's walls was decorated with ceramic rosettes.
Apses at the east end of the cathedral were embellished with
magnificent carved ornaments with motifs of vine, roses and sun
flowers in the Ukrainian Baroque style. The reconstruction and
redecoration was completed in 1729. Hetman Ivan Skoropadsky
gave money for a new iconostasis to be carved by Hryhory
Petrov. Icons for it were painted by Jakym Hlynsky who had
studied iconography at the monastery's workshop. The Holy
Gate was executed by Mykhailo Yourevych and golden icon-
frames were made by Ivan Ravych, Hryhory Protsenko and
Samson Strylbytsky. Numerous graves including the one of
Volynian Prince Konstantin of Ostrih with a tombstone sculpture
in the Monnaerist style were preserved in the course of recon-
struction.

Ivan Maksymovych, Makar Hryhoriev, Feoktyst Pavlovsky
and others headed by Stefan Lubenchenko who had studied
painting in Poland and Italy, painted murals on the subjects from
the Bible, the history of the Ukrainian Orthodox Church (repre-
sentation of saints and outstanding figures of the Church) and
the history of Ukraine (representations of princes, hetmans, war-
riors and monastery donors). The Holy Synod in St. Petersburg
was displeased by the representatives of historical figures that
were against the canon. But they were so beautiful that the
monks preserved them. It was only in the late nineteenth centu-
ry that in accordance with Alexander III's order that they were
scraped off.

As soon as the Dormition Cathedral's reconstruction was
completed redecoration of the old Holy Trinity Church situated
above the main entrance to the Upper Monastery began. In
1731-32 it was decorated in magnificent Baroque style. Its
moulded and carved omaments, cartouches (by Vasyl Ste-
fanovych) and pear-shaped gilded dome (by Yuschenko) were
even more splendid than those of the Dormition Cathedral. Ivan
Maksymovych and Feoktyst Pavlovsky who had painted the
Dormition Cathedral's walls when they had been disciples, now
produced murals for the Holy Trinity Church. They were later
assisted by Zakhary Golubovsky and Musy Yakubovych (the lat-
ter painted the facades and figures of saints in the cartouches
carved in the plaster in Rococo style) as well as by Ivan Kodel-
sky. The most famous Kyyivan artist Alypius (Alympy) Halyk
who headed the monastery's icon workshop in 1744-55 also con-
tributed to the decoration of the church. Unlike the Domition
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Cathedral's murals those of the Trinity Church have been well
preserved to this day. They are typical samples of Baroque art
expressing joy and hope without dramatism, contrasts and vio-
lent passions. They are held in great esteem by art critics for
many reasons. First all of, they have been preserved and made
into a single whole. Second, to be seen these are mostly many-
figured compositions (Christ Teaching the Apostles, The Vision
of St. John, Jesus Clears the Temple, the First Ecumenical Coun-
cil and The Righteous Going to Paradise). Manifested in them
are typical features of Ukrainian Baroque style which is calmer
and more impassionate and majestic than Western Baroque, all
the movements are conveyed without tenseness and fierceness
characteristic of Western art. Third, the murals combine traits of
Byzantine and Ukrainian iconography. The saint's faces are of
Ukrainian type, representations of historical figures like
Metropolitan Raphael Zaborovsky, painter Alypius Halyk are
the only church murals of the period where landscapes, birds
and animals are to be seen.

The above-mentioned characteristics are of special interest
because they are found not in a parish but in a monastery
church, and not only in the work of one painter but in murals
produced by many different painters extending over a long peri-
od. Numerous drawings kept in the monastery testify to the fact
that every figure and composition were worked out in detail.
Dozens of albums with drawings of different genres have been
kept. The mastership of the artists and their individual manners
prove the monastery's icon workshop to have been one of the
best art schools of its time equal to the Academy of the Arts.
Not only Ukrainians but Serbs, Bulgars, Greeks, Moldovians,
Russians, Poles and Belorussians studied painting at the
monastery's workshops.

They also studied there applied arts; almost half of all the
students were to become carvers of iconostases, gold and silver-
smiths, enamel-painters, jewellers and gold embroiderers. Art
critics can easily distinguish pieces produced by the monastery's
craftsmen and artists from those produced in other monasteries
in Ukraine or other countries. The monastery style is unique.
That is why the council of elders allowed only pieces produced
in the monastery to be used in church services while gifts were
kept in vestries and "treasure cells”. Beautiful icon-frames and
Gospel mountings, altar and lectern covers, priests' robes, etc.
were made in the uniform style.
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All the monastery structures including not only churches
and cell-houses but also prosphora-bakeries, a printing house, a
refectory, workshops and storehouses were also redesigned in
the uniform style. The bakery and bookshop were also designed
by talented architect and carver Stepan Kovnir, which testify to
his refined artistic taste. The two of them make one building
topped with six pediments, each one being ornamented with
mouldings of different patterns. It is known as "Kovnir's Build-
ing". Not far from it the architect built a book-binding work-
shop where expensive leasure covers with impressed gilded let-
ters and ornaments were produced. Kovnir probably designed a
new printing house (the previous one had been burnt down in
1718) which was seriously altered in 1772-73 when French ar-
chitect Charles de Chardone added one more storey to it making
it more like a Renaissance than Baroque structure. Its southem
wall is supported by four semi-arches (are bon tant), a paved
road leading to the Upper Monastery (the Close and Far Caves)
is to be found under them. Built to the south of the Dormition
Cathedral were the Kyyiv Metropolitan's Chamber and the
house of the monastery's acting head.

The Cathedral square with the Dormition Cathedral in the
middle of it and one and two-storey buildings surrounding the
cathedral is a unique architectural centre of the monastery. But
it would have been incomplete without a bell-tower. A bell-tow-
er with its bells calling for services every day is usually a verti-
cal dominating such squares both in the east and the west. It is
either detached or attached to the cathedral. Many bell-towers
replaced one another in the cathedral square. All of them are to
be seen in old drawings and engravings. They were usually
rather small and made of wood. All but one was destroyed by a
fire in 1718. In 1720 the monastery commissioned St. Peters-
burg's architect Feodor Vasilyev to design a new bray-stone bell-
tower. Vasilyev designed a five-storey bell-tower, eighty-five
metres high, but he asked an enormous sum of money which the
monastery was unable to pay. Vasilyev left for Russia taking all
his drawings with him. In 1731 the monastery commissioned
German architect Johann Gottried Schedel who not only de-
signed the bell-tower but also supervised its construction, for
which he stayed in Kyyiv until 1744. His bell-tower, ninety-six-
and-a-half metres high, has been and still is the highest structure
of Kyyiv though numerous poly-storey buildings have been
raised on both banks of the Dnipro. Its golden dome is seen
from a distance kilometres away.
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Schedel saw Vasilyev's project but his version of the bell-
tower differs greatly from Vasilyev's. It is not only taller but al-
so has only four storeys and as a result seems lighter and more
elegant as its storeys, especially the lowest one, do not look too
massive and heavy. The tower is octahedral, its second, third
and fourth storeys are decorated with columns each of them has
columns of different order — Ionic, Doric and Corinthian. It is
made of solid local bricks (all in all about five million bricks
were used) while all its omamental details are made of big ce-
ramic blocks fixed to the bricks with the help of cast metallic
constructions. The bell-tower is a real gem of the eighteenth-
century engineering thought. When the communists exploded
the Dormition Cathedral in the autumn of 1941, it was neither
destroyed nor even cracked. The bell-tower was built by hand
which is why its construction took thirteen years, allowing
Schedel to work out every detail and solve the most difficult
construction problems. Some tall churches of the west took
hundreds of years to build, and thirteen years is not a long peri-
od for such an elegant and elaborate structure. Schedel himself
moulded and fired omamental ceramic blocks for capitals but he
often consulted the Ukrainian masters, Stepan Kovnir, Ivan
Horokh, Iosyf Rubashevsky and others, when he met with archi-
tectural decorative and other problems. The heaviest bells
weighing more than forty-two tons are hung in the third storey,
lighter bells ringing every fifteen minutes are in the fourth
storey, the two lowest storeys are occupied by a library and a
book depository.

In the eighteenth century several structures were put up in
the Lower Monastery as well. The most interesting structure
complementing the Lower Monastery's architectural ensemble
was a bell-tower near the Church of the Nativity of the Theoto-
kos in the Far Caves. It was designed by well-known Ukrainian
architect Ivan Hryhorovych-Barsky, brother of the famous writer
and globetrotter Vasyl Hryhorovych-Barsky. The bell-tower was
built under the supervision of Stepan Kovnir in 1754-61. It has
typical features of the Ukrainian Baroque style but also reflects
individual manners of both, its architect Hryhorovych-Barsky
and its builder Kovnir. The Ukrainian Baroque style of the sec-
ond half of the eighteenth century tended towards decorative-
ness, impressiveness and contrasts, which is manifested in the
bell-tower. Hryhorovych who was famous for elegant silhou-
ettes of his structures topped the bell-tower with a three-tier
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dome with four spires in its corners. The spires are supported by
twinned Corinthian columns. The shape of capitals harmonize
with Kovnir's ornamental mouldings above the archivolt of the
first tier and above arches of the second tier. Kovnir's orna-
ments combine Baroque (trefoil, rose) and Rococo motifs with
those of traditional Ukrainian carving and embroidery.

In the eighteenth century new Baroque iconostases were
installed in all the monastery's surface churches. Carved and
gilded decorations and paintings are beautiful and produced in
different manners. Iconostases of the underground churches in
the close and Far Caves were also either redesigned or replaced
with new ones. All the carved ormaments icons, churchplate,
crosses, mountings for books, etc., were made either at the
monastery's workshops or by masters who constantly worked for
the monastery. Their faithfulness to national tradition in every-
thing — from architecture to miniature painting — probably pro-
vided for the uniformity of the style characteristic of the

monastery's "golden age".

IV. Decline and Revival

The fact that the Kyyiv Metropolitanate lost it indepen-
dence in 1686 did not immediately have an effect on the
monastery. Its head and brotherhood managed to keep away
from politics (even in church spheres) reasoning that the
monastery had traditionally been self-governing and indepen-
dent in accordance with the Studite Charter accepted by the
Kyyiv Caves from the very beginning. It was affected neither
by Peter I's reforms putting an end to the Moscow Patriarchate
and limiting the Kyyiv Metropolitanate's right nor by the appear-
ance of many Greek Catholic churches in Ukraine. Peter I's in-
terference in church life (he even decided what the monastery
was to publish) influenced only the outward activity of the
monastery and did not damage its inner life. The Emperor's re-
strictions and disciplinary measures were followed by his mercy
and charitable acts. Thus he constructed a fortress round the
monastery to defend it from invaders and robbers (1706-23),
gave many new villages and settlements to it (all in all the Kyyiv
Caves possessed three towns, seven large villages and one hun-
dred and twenty smaller ones), allocated money to it, presented
it with icons, churchplate, vestments, etc., and gave money for
its monks to make pilgrimages to Palestine, Athos and the
Balkan countries.
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The Kyyiv Caves' monks understood that the Emperor's
mercy was not without a price. They gratefully accepted his
gifts but did not hasten to renounce their independence. Using
the opportunities given to them they developed contacts with the
Orthodox East and the Balkan countries. The Kyyiv Caves were
constantly visited by high priests from the Mediterranean coun-
tries where the life of Christians was almost unbearable as the
countries were controlled by the Muslims. Names of young men
from all Orthodox countries of the Balkan peninsula are to be
found in the lists of students of the monastery workshops
(iconography, book-binding, enamel-painting and other work-
shops). Stored in the monastery's archives of the eighteenth and
nineteenth centuries are many applications by Greeks, Bulgars
and Serbs who write that they had crossed half of Europe on foot
to study art and crafts at the monastery's workshops. The Kyyiv
Caves' monks often visited the Balkan countries to help their fel-
low Christians. For many years they were in charge of the Rus-
sian St. Panteleimon Monastery in Athos.

The golden age of the monastery (seventeenth and eigh-
teenth centuries) was characterized by the harmony of the indi-
vidual cultural traditions of different races and common Slavon-
ic spiritual traditions. Unfortunately, the harmony was put to an
end in the second half of the eighteenth century. In 1764
Catherine II abolished the hetmanate in Ukraine. All the
Ukrainian features were excluded from the monastery's life one
by one. While Peter I had forced his principles on the monastery,
Catherine II cautiously introduced hers little by little, but the re-
sult was even worse.

The monastery stopped its contacts with the Orthodox East
and the Balkan countries. After Poland had been divided be-
tween Russia, Prussia and Austro-Hungary, Halychyna found it-
self cut off from the rest of Ukraine and it had been from Haly-
chyna, Volyn', Bukovyna and Zakarpatia that many talented
craftsmen and well-educated people used to come to the Kyyiv
Caves. Art and education were no longer developed by the
monastery. Now Kyyiv Metropolitans encouraged neither tal-
ented painters and craftsmen from the Kyyiv Caves' monks nor
lay painters and craftsmen invited by the monastery but pre-
ferred to buy all the icons, churchplate, icon-frames, shrouds,
etc., from Russia reasoning that they were made in the uniform
style and cheaper.
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Low level of education, theology and philosophy, igno-
rance and fanaticism of the monks were evident. When the
monastery's elders proposed popular Christian philosopher Hry-
hory Skovoroda to settle in the monastery to become a new "pil-
lar of science" there, he answered in his usual ironic manner that
there were many "unpolished pillars” (i.e., ignorant monks)
without him in the Caves.

The anti-clerical character of the nineteenth century Ukrain-
ian literature was the result of numerous shortcomings in the
monastery's life. Several centuries before the monks' asceticism
inspired many writers, but the contemporary monastic life made
the Ukrainian intelligentsia sad. In the early nineteenth century
the Kyyiv Theological Academy, the oldest school of higher
leamning in Eastern Europe, was closed. The Academy had giv-
en many well cducated monks to the Kyyiv Caves and had pro-
moted its international contacts as young men from many coun-
tries had been its students.

Though the seventeenth and eighteenth centuries had not
been favourable for Ukraine, the monastery had restored all its
old churches and constructed several new ones. However, the
large-scale construction stopped in the quiet and peaceful nine-
teenth century. Only several auxiliary structures were raised.
One more storey was added to the Household Building. In the
early nineteenth century Andrij Melensky put up a classical arch
joining the Upper and Lower Monasteries. For the increasing
number of pilgrims several more hotels which would bring in
some income were built in the Perchersky hills. Their architec-
ture was of little value, which was explained not by lack of tal-
ent but by other reasons. When the Baroque style was superseded
by classicism many beautiful churches and secular structures
were designed by Ukrainian architects in that style.

But the imperial court was against the employment of na-
tional Ukrainian features in architecture. It introduced certain
models of all types of building and the design of every new
structure had to be approved by the emperor.

The number of monks and pilgrims coming to the Kyyiv
Caves from Ukraine, Russia and all parts of the world constantly
increased and the monastery was faced with the necessity to
construct new ccll-houses, hotels and other auxiliary structures.
Built in the late nineteenth century were a new refectory, hospi-
tal, several hotels, a water-tower and an electric power station
and in the early twentieth century — a church for the Kyyiv
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metropolitans. But most parts of these new structures were de-
signed by mediocre architects that did not conform to the
monastery's unique Baroque style and split its ensemble. One of
the architects was Vladimir Nikolayev, a popular architect of the
late nineteenth, early twentieth centuries, who introduced the so-
called new Byzantine style (an eclectic style consisting of freely
chosen elements from various architectural styles) which was
alien to the Ukrainian artistic and architectural tradition. He de-
signed several buildings and churches in Kyyiv, for example, the
Protection Convent.

Nikolayev was commissioned by the monastery to design a
new refectory building to be used for official receptions. It was
constructed close to the southern facade of the Dormition Cathe-
dral, the focal point of the monastery. When the scaffold was
removed the means saw a rather heavy and low structure consist-
ing of two parts. Its eastern part was occupied by a square-
planned church surmounted by a spherical Byzantine dome. Its
western part included a two-storey refectory, a reception hall on
the ground floor and auxiliary rooms on the first floor. All the
windows and doors were arched. The refectory contrasted with
the rest of the square — the Dormition Cathedral, the bell-tower,
Kovnir's Building, the printing house and others. It is true that
sometimes contrast is used for artistic purposes but this was not
the case as the new refectory distorted the architectural unity of
the Cathedral Square. The nineteenth and early twentieth cen-
turies saw decadence in crafts and arts. All the workshops ex-
cept for the iconography workshop were closed. The latter was
the only one to maintain Kyyiv's iconographic tradition and pre-
serve Kyyivan iconography. Baroque and Renaissance features
once admired by Paul of Aleppo were still to be seen in the
icons of the classical period. Unfortunately new murals in the
Domition Cathedral and the refectory church were not of the
same sort. At that time the emperor, his family and the court
ministers determined the monastery's activity in every sphere —
book-publishing, building, church decoration etc. In accordance
with Alexander III's order mural painted by Stefan Lubenchenko
in the Dormition Cathedral in the 1720s-30s were scraped off
and new ones were painted by some mediocre artists in formal
Academic manner in 1893-96.

Murals in the refectory church are of more interest. They
show the Eucharist and New Testament parables. The church's
dimensions allowed the painters to create great monumental
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pieces. They are painted in calm chromatic colours with decora-
tive elements characteristic of the late nineteenth century. The
murals were done by the disciples of Mykola Murashko's private
school under the supervision of well-known Ukrainian painter
Ivan Izhakevych.

Book-publishing also fell into decline. The monastery's
book illustrations and book-binding were poor. It published on-
ly service books. No books on theology, Christian philosophy
and humanities appeared. The two revolutions of 1917 (in Febru-
ary and October) put an end to both the Russian emperor and the
newly formed democratic government. The period of commu-
nist dictatorship began to last for seventy years. These years
have been the twilight of the Kyyiv Caves' nine-hundred year
history. The new Soviet power has done its best to destroy such
centres of Christian culture as the Kyyiv Caves Monastery.

World War I marked the beginning of the national libera-
tion movement in Ukraine. After the abolishment of monarchy
when the imperial govemment no longer exerted political pres-
sure on Ukraine, a new government — the Central Rada — was
formed there which proclaimed the Ukrainian People's Republic
an independent state (on January 22, 1918) and the first Ukraini-
an President (Mykhailo Hrushevsky) was elected. The UPR
government created the Ministry of Religion to support Chris-
tian churches and secure their independence. The ministry was
headed by Ivan Ohienko, a professor at the Kyyiv University.
The UPR government and the Ukrainian Orthodox Church (it
was forbidden since 1686 until 1918) paid great attention to help
monasteries and draw them into national cultural and spiritual
revival.

That period was beneficial for the Kyyiv Caves but unfor-
tunately Russian intervention and communist riots in Ukraine
put an end to it in 1920. Since that time the Ukrainian Orthodox
Church was persecuted. In 1930 it was prohibited. Its head,
Metropolitan Vasyl Lypkivsky, was arrested and shot. Many of
its bishops and priests were also either imprisoned or shot. In
1926 the Kyyiv Caves Monastery was turned into a museum-
preserve of art and history. Only some old monks were allowed
to stay in the monastery. All the churchplate was either sold or
displayed in museums. The monastery was not repaired for
many years. One of the main museums to be found in the
monastery's territory was the museum of atheism!
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Great damage was done to the monastery during World
War II. In September 1941 the German army seized Kyyiv. On
September 20 the German artillery batteries occupied the Kyyiv
Caves, soldiers were quartered in the cells. Many buildings
were mined in Kyyiv. One of them was the Domition Cathe-
dral. On November 3, 1941, the cathedral seized to exist. Two
hours before the explosion the monastery had been visited by the
Slovakian President Tiso. That is why the cathedral is supposed
to have been mined not by the German army but by the commu-
nists who failed to kill Tiso.

The explosion of the monastery's main cathedral was the
most serious catastrophe in its history after the fire of 1718. In
1718 the monks had been able to restore everything and even
build some new beautiful structures. In the mid-twentieth centu-
ry the monastery was no more a Christian establishment. Its
community had perished. Its churches were not served nor were
its cells lived in. During the war after the explosion and after
the war several monks tried to restore the monastery but in 1961
when the so-called "Khrushchev persecutions” began the monks
were driven out of the Kyyiv Caves. Since that time until the
1990s the Kyyiv Caves have been used only as a museum-pre-
serve. Many artistic treasures have been kept in the Kyyiv
Caves. To be found in the Kyyiv Caves' territory were the Mu-
seum of Ukrainian Jewellery (gold and silver churchplate deco-
rated with precious stones), Museum of Folk Applied Art (art
pieces produced in ancient times and today); Museum of Books
(history of book-publishing and book-printing, book illumina-
tion and engraving in Ukraine old printing machines); Museum
of History of Icons and Religious Art (it was a sort of deposito-
ry, not everybody was allowed to see its exhibits) and Museum
of History of Ukraine.

However the situation has changed for the better. In 1988
when the millennium of Kyyivan Rus' baptism was celebrated
the Central Committee of the Ukrainian Communist Party per-
mitted the Church to use the Lower Monastery and open the
Kyyiv Theological College.

On August 24, 1991, Ukraine became an independent state.
Many churches and cathedrals were given back to Christians.
The Ukrainian Autocephalous Orthodox Church and the
Ukrainian Greek Catholic (Uniate) Church were legalized. Un-
fortunately interests of these church some times clash with those
of the Russian Orthodox Church in Ukraine, which is often pro-
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voked by former atheists and communists. The Holy Scripture
which says that God's power is made perfect in weakness gives
us hope. Let us remember a few verses from the Bible: "Be-
cause of the increase of wickedness, the love of most will grow
cold; but he who stands firm to the end will be saved.” (Matthew
24:12-13) "All men will hate you because of me. But not a hair
on your head will perish. By standing firm you will gain life."
(Luke 21:17-19) "In this world you will have trouble. But take
heart! I have overcome the world.”" (John 16:33) But He (the
Lord) said to me: 'My grace is sufficient for you, for my power
is made perfect in weakness!" Therefore I will boast all the more
gladly about my weakness, so that Christ's power may rest on
me. That is why, for Christ's sake, I delight in weakness, in in-
sults, in hardships, in persecutions, in difficulties. For when I
am weak, then I am strong." (2 Cor. 12:9-10)

These words said to the Christians of the first century are
true for the twentieth-century people as well. They help us to
understand the Kyyiv Caves' past and present. The monastery
was destroyed as times by fires, invaders and atheists. Prayers
and canticles were not heard in its churches for many years but
when its weakness was brought to a climax, the revival began.
The monastery is being restored today. I hope that the church's
icons, churchplate, vestments etc., featured in this book will tell
you not only about man's activity in this world but about God's
eternal activity.
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Y cBoeMy 36GipHnKy eceiB Brinena Jlio6oB, BireH 'yposiH
CTapa€eTbCs 3aroBOPUTH Npo noTpeby Ha NiBHiYHO-aMepHKaH-
CbKOMY KOHTHHEHTi MaJio BiJOMOI NPaBOCJ/IaBHOT €THKH.

Biren 'yposiH — npaBocJilaBHHA BipMeH, npodecop Boroc-
soBia A ETnkn B Kouserii Jlohosa B Mapnsiena, C.ILLA. BiH Ha
TeMy NpaBOCJaBHOT €THkH onyGiikyBaB faraTo craTrted B pia-
HHUX aMEpPHKAHCbKHUX HAaYKOBHMX Ta pesirilHUX XypHanaax.

Y naHomy 36ipHHKY, BIH OCHOBYETbCA Ha CBATHUX OTUAX
llepkBH, Ha CyyaCHHX MpaBOCJaBHMX Gorocsomax, fK | Ha He-
NnpaBoOCJIaBHUX AXepenax.

Y cBoeMy TBOpi, BiH NiAXOAWTb A0 Npo0bJsieM MNpaBocCJ/iaB-
HO1 €THKH 3a NMOCEPEAHHLTBOM TPbOX il pO3rasyXeHb: 'TeaH-
TponiuHa'! eTuka, NiTypriuHa eTuka Ta CycnijsibHa €THKa.

F'ypOsiH TBEPAMTDL, WO YAOCKOHAJIEHHSN JIIOAUHH TOJIArae B
il o6oxeHHi, — B ii ynoaibHeHHi go Bora, To6To B "TeaHTpo-
niuHocTi". BiH niakpecsioe, wo npaBocsiaBHa e€Thka 6a3yeTbCsi
Ha CMHMpeHHi i mo6oBi Ta wo Axepesom Jobosi € Cam Bor, Sk-
WA BUABHUB ii 3HaUEHHA Ta MOXJHUBOCT] y BorosTineHHi. 'IHAM-
BigyaniaM' He Mae Micus, 60 JwoauHA CTBOpeHa Ha obpa3
BoxHH, TO6TO — Ha ofpa3 eAHOCTi TpbOX InocTated y JymoboBsi.

Hani C'yposiH nigkpecsoe, WO €THKY He MOXHa Bigaimo-
BaTH BiA NiTYpriyHoro xutTA, 60 NiTYprif, — 3rigfHoO 3 €TUMO-
JIEriUHWM 3HAUEHHSAM (AELTOVLPY LX), — L€ chnijfbHa mpaus,
cnisibHa Aif yofaeH, wob NocayXHUTH CBiTOBiI B iMeHi Bora. Ta-
KMM UHHOM, MH MaeMO OOCBi XPMCTHSAHCHKOI JIIOGOBH (CIYOTE)
B NiTypriuHomMmy 3i6paHHi Ta nouepe3 CBaTi TaiHcTBa. OCb,
Hanpuksaaa, Ha JliTyprii, EBXapUCTifA uepe3d €gHAHHS 3 XJiGom
XHTTA, npeobpaxye cBiT Ha o6pa3 LUapcTtra Boxoro, Tomy,
CEpUEM XPHCTHSINCbKOI €THKM NMOBHWHHE GyTH 3anpoWeEHHS A0
Tpane3au MocnoaHboi. Tak i XPUCTHAHCBKUA W06 MAaE Ha MeTi
rnokaaaTH y CBOeMYy XHTTiI Boxe LlapcTBo, i ToMy, CB. IBaH 30-
JIOTOYCTHA FOBOPHUB NMPO POAHHY ik NMpo "Many llepBky".

OCTaHHI0 YaCTMHY CBOEi KHHXKkH BireH 'yposiH npucss-
uye cycnisbHin etuui. TyT BiH nogae AYMKW Mpo npobriemy
cycninbHOI eTHkH 3 'aiscriopy’. [paBocnaBHa llepkBa nepexu-
Ba€ CbOrogHi neBHY "KpH3y": Mo-nepue, NpaBoOChaBHi KpaiHH
nepe6yBaoTb Nig TOTaNiTapPHUMHU pexXHMaMH,2 a No-Apyre,

1. To6To '6oronoacbka’.

2. Konu kHHxka 6yna HanHcaHa, PafIRHCbKHA Col03 We ICHYBAB. ANe HamiTh
cboroiHl MoxHa BIATH Npuknaa Llapropoay nia Typeubkolo Bhafoio, mo6 306-
paxyBaTH AYMKY aBTOpa.
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NpaBocrnaBie nepeAwsio 3i cxoay Ha 3axiA, Ae BIAKPHUBAIOTbLCA
30BCciM HOBi rOpH3OHTH. B AMepHli, HanpHkJsaj, 30BCiM iHwWa
CHUTyaulsi: TYT cycniJibCTBO CeKyJisipHe, | HIfAK He MOXHa “yn-
paBOCJIaBJiloBaTH" aMEPHKAHCbKY KyJbTypy. [puknazg BiaauTil
BX€ He OiACHHA. AJsie He MOXHa 3a6yBaTH, mo llepkBa | cBiT He
po3ainbHi: llepkBa y cBiTi. Teopis 'noainy’ LlepkBu Ta Aepxa-
BM NiAHOCHTb CEKYJIAPHE MOHATTA, WO cBiT He noTpebye bBora,
a6o UepkBn. Ane llepkBa MycuTb noka3aTu cebe "cCoOGOpHO",
3okpeMa B AMepHUi, i 3aCBiAYMTH THUM, WO B HiA, SIK | THUM, WO
rno3aa Hew, wo Cam Bor kepye CBiTOM.

ABTOp 3aKiHUY€E CBOIO NpaLll0 TOPKalUYKCb NNHUTaHHSA "aMepi-
kaHi3auii” MpaBocnaBiAa. Ha xanb, MpaBocnaBHi llepkBH B AMe-
pHUi "cekynApH3yBaJIUCA”, Ta 3aAHSJINCA HallOHAJILHUMH {HTe-
pecamn, a Bipy 3aHeag6asnu, cTapalouucb BIATBOPHTH 'CTapy
KkpaiHy' Ha HOBil 3emui, 3a6yBaloun nNpo Te, WO B AMepuui po3-
BHMBAETbCA IreOHi3M, MaTepiasiaM, iIHCTPYMEHTaJ1i3M, TOMY He-
o06xiaHO BUWKOJIOBATH BIpHUX Ta BHPOOMTH Yy [paBOCJiaBHIA
LHepkBi AyX 'XPHUCTHSHCbLKOI1 Micii'.

BireH 'yposiH y gaHoMy 36ipHMKY €ceiB nig Ha3Boio BTi-
JieHa /Tlo6oB BUB'A3aBCA Yy CBOEMY CTapaHH| 3aroBOPHTH MpoO
NpaBoOC/laBHY €TUKY B aMEPHKAHCbKOMY KOHTEKCTi Ayxe aobpe.
BiH 3okpeMa Ayxe rapHoO OKpECJ/IMB Cy4yacHy cuTyalilo [lpa-
BOCJIaBifA HA NiBHIUHO-aMEPHUKAHCbKY KOHTHHEHTI 3 TOUKH 30pYy
eTHkH, Aobpe HacBiT/IIMB NMPOGJIEMH Ta BUCJIOBMB HaJIEXHi NO-
GaxcaHHsi. CBOE€0 npaueio BiH nokadye go6pe 03HANOMJIEHHSA Ta
3HaHHA NaTPUCTHYHOrO Ta JIiTYpridyHoro nepeaaHHs IpaBoc-
naBHoi LlepkBH, WO MOroZXye AOro nOmsign 3 NpaBOCJNaABHUM
MHCJIEHHSIM, HE3BaXKal0UM He T€, WO BiH PiBHO X O3HanOMJIe-
HHA 3 {HIIMMH, CYYACHHMH TEUisIMH.

Byno 6 6axaHo, Wo6 ynTay ULOro TBOPY MaB 6ogad 3a-
rajbHi NOHATTA npo lpaBocnaBHy Bipy Ta 6yB cBigoMuH, wo
aBTOp — MPaBOCJIABHHH BipMEH, TOMY CIOJIAraE yac-Bif-yacy
Ha nepegaHHsa (3okpema niTypriuHe) BipmeHcbkoi llepkBn, ske
y Aedyomy BiaMiHHE Big Bi3aHTiIHCbkOro. AJsie MOBa TBOpY —
AOCTYnNHA i 3po3yMinia, a nigxig aBToOpa HACKpi3b OPHUIrHHAJIb-
HUA.

Hanpnkiaa, Aoro nNOHATTSA "TeaHTPOMiYHOCTI" B LiKaBHH
cnoci6 npeacrasyifie 060XEHHS JIOAHHH — CYTb MPAaBOCNABHOI
€THKH, MPpO 11O 3aroBopuB y uyetBepToMy cTosiTTI CB. AdaHa-
cin OnekcaHapihcbkuiA: <«<Bor crtaB JlloaWHolo, WoO6 JwAHHA
Morsia ctaTu 6oroms. HOro ornsg €THKH 3 TOUKH 30py JITyp-
riuHoro — ao6pui i opuriHaJbHWiA, 60 piAKO KOJH MM AWBH-
MOCSl Ha Hale JiTypriuHe XHUTTSA, Ik HA AXEpeso €THUHOI Ha-
YKH, a 30KpeMa Ha po[IMHY, fIk Ha KJITHHY, Ae Mano 6 cisaTn
€THUYHE XHTTA. PewTa AOro ornsiiy CycniJibHol €THKH — BH-
XOAWTb MPOCTO 3 XHTTH MPaBOCJaBHHX Ha aMEPHKaHCbKOMY
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koHTHHeHTl. Horo kpuTuka cuTyauil MpaBocsasisi B Amepuui
— CripaBeA/InBa: BiH XaJieTbCA Ha ETHOLUEHTPHU3IM pi3Hux lpa-
BOoC/saBHHX LlepkoB, a oro 6axkaHHsl BIJHOBHTH AYX MiciAHOC-
TH, — AYX€ aKTyaJibHe.

I'yposiH CBOIM TBOPOM 3Mir NMPEACTaBHTH NOHATTS lpa-
BOCJIaBHOT XPUCTHAHCbKOI €THKH B YCy4dacHeHiA ¢opmi, agan-
TOBaHi# 4O aMEPHUKAHCbKOro CYCrniJjibCTBa, 3aKJIHKalOUH CBOI'O
YyKTauya 40 PO3AYMYBAHHS.

Lin kHnxka 6yna 6 AOMOMIXHOrO CBSIEHWKAM JJISl FOTY-
BaHHA 'Cy4yacHMX' rnponoBiged. BoHa TakOX HaJa€TbCH POAH-
HaM, WOG6 kpame po3yMmiTH 3HaueHHs Wby Ta NMpaBOCHABHOI
€TUKH B AaMEPHKAHCbKOMY CYCMiJbCTBi, Ta B3araJji, KOXHOMY
npaBoCJaBHOMY BipYlOUOMY, IO XHBE Ha AMEPHKAHCbKOMY
KOHTHHEHTi, AKHA Gaxae 3py3yMiTu CyTb €THKH. BoHa okpec-
JIIOE HaWYy cUTyauiw — 'TyT' i 'renep’

Irop I'eya

Sipmyce CtenaH i Spmycb AHAapia. [0 ITMTAHHSA CTAPOCTI,
XBOPIHHA 1 CMEPTI, BhaaBHuua Cninka "Exksie3is”, BiHHiner,
1989, cTop. 91.

HenasHo, BvAwna 3 ApYKY B ykpaiHcbkiA i aHrniAcbkin
MOBaX (OKpeMi BUAaHHA) OpHUriHa/ibHa KHHXKA NiJ 3aroJIOBKOM
Jlo nuTaHHA CcTapocCTi, XBOPiHHA i cMepTi. Llle HeBennuka
KHWXKA; BOHAa rapHo o3pobsieHa ikOHKOI Ha ofkJlaaWHi, WO
npuBabJiloe OKO OrJifgaua, aje KoJM NOAWBHTHCA Ha i amicT, —
nwanHa 3abyBae cefe | NOrpyxXyeTbCAa B WOCb HeOyJeHHe.
3MmicT uiei UikaBoi W OpHriHasbHOI KHHXKHW BiIPUBAE JIIOAHHY
Big 6yAeHHUX cnpaB i 3Mywye HeBiAMIHHO 3aCTaHOBHMTHCD,
NMPOKHHYTHCH Bifl 6YAEHHOTO XHWTTA H CTYAYIOBAaTH PAAKH Ha-
nucaHoro. Ha ueA 3MICT MYCATb 3BEPHYTH yBary TuM Gisbuie
JloAW cTapuworo Biky. Taki TeMH KHHXKH, sk NTPOLEC CTapiHHA,
CUTYyaUif JI0AWHK B TakMiA Bik, — npobyeMa LikaBa, MOBaxHa A
peanbHO 6e3BuxigHa. B MOTOUHOMY XHMTTi MM LIbOTO He 3aBBa-
XYEMO, HE XO4YEMO AYMATH MNMPO HbOrO, XO4 LEHA 4Yac npeBax-
JIMBHA ANA KOXHOI JIOAWHK | PYWIiUHA.

Ocb Bi3abMiM AN npukaagy npo6ieMy 3aXBOpiHHS i Bce,
wo NOB'A3YETLCH 3 HUM Yy HaWwid amMepUKaHCbkiA cuTyaull: di-
HAHCOBi BMAATKW, 3/IMAHI, BCAKiI TpyaHouwi... UATalo4n npo ui
npo6seMd B KHHUXeuli JIOCTOAHMX ABTOpiB, KOXHa JIlOAWHA
npo3piBae Ui Npo6semMn B KOHKPETHOMY CEHCi. ABTOPH KHHX-
KW NMpeKpacHO OMUCYIOTb AOJII0 CTapUX, XBOPHX, OCaMiTHEHHX
nepea CMepTO, — BiJOKPEMJIEHHX Big AITOK, YHYKiB, MpaBHY-
kiB Ta Apy3iB. CTapeuyi AOMH AJIA HHUX BHAATHLCA "MCHUXYIUKA-

MH", "rysaramn”, WO CTalTb NEpeACMEPTHOI0 Haropoaow ANs
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HallMX CTepeHbKHX. € KpaiHH, [ie LA CrnpaBa MocraBJieHa iHak-
we. A ANA HawKX CTapuiB Ta XBOPHX 3aJIMMAETLCHA TiJIbKK Oui-
KYBaHHS CMEPpTI.

"0 Temnopa, o mopeci” "Temrypa MaTtaHTyp".

Kosncb y Hac, Ha YkpaiHi Ta B C/10B'AiH B3arajil, — XHTTSA
6aTbkiB y AOMi giTed BBaxasiocs Boxum pnapom. Jomaag HaAd
HMMHW aX O CaMOi CMepTi BBaXaBCH FOHOPOBUM OGOB'SI3KOM
Ans AiteA Ta BHykiB. BOHH BBaXaJIMCH IMACJIUBHMH Ta yrmipeBi-
JIEROBAHHMHM, WO TO B HUX [JOXHBAWTb Biky IXHI 6aTbkH. Tenep
Ha cTtapwi JiiTa AITH CKOpPEHbKO BigAawTb CBOIX GaTbkiB O
cTapeunx AOMiB, A0 JiikapeHb Tomo. A ae X 3anoslab Nocnog-
HA: "llaHyh GaTbka CBOro i MaTip CBOl0, — mMAacJHBHA TH By-
aew | JoBrosiTHIA Ha 3emMni"?

HOyxe uikaBi po3aymu lllaHOBHHMX ABTOpiB Hag npoGie-
MO0 caMoi CcMepTi JIlAMHK Ta IXHiA ncuxonoriuHvi, ginoco-
¢iuHHA Ta penirilHKWA NiAXiA 4O ULOro TaEMHHYOIro W Heno-
CAraEeMouYyo siBMUlA JIIOACbKOI NpUpoan. B nasieky CTapoBHHY, B
AOICTOPHUHUX yacax, JO MasyeoniTy JoAW He MaJin NMOHATTH
npo cMepTb JIIVAWHKA. AX Yy BepxHboMy naseositi — 30,000
T TOMYy — 3'SABHJIMCS MOXOBaHHA Jogen y rpobax 3 goaaTka-
MK XHUTTEBHUX NOTpe6 i NOCHNaHHAM TPYMNiB YEPBOHOK OXPOIO.-
Taki cnign BipH Joaen y Aanblle XHUTTA NOKiAHHMKIB.

MHUHYIH THUCAUYeNiTTA i Haw "roMo canieHc — canieHc"
HUHi 36epirae nam'ATb Npo NOMepwy JIOAUHY TiJIOM, asie XXHUBY
ayuwelo. dinocodn craporo cBiTy, cyyacHl HaykoBUi, A Teono-
FH, — HaBiTb aTeiCTH sBHMIlEe CMEPTi JIOAWHH TPAKTYIOTb [O-
pisHomy. Tinbku Bibnist i Hayka Xpucra Cnacurens Ta llepkBu
OCTaTOUYHO OMNPUAIJNIAE CYTb XHTTS JIIOAHHHK Ta ii CMepTi.

[llaHoBHiI aBTOpH — 0. A-p CTenaH i AHApiA ApMyci, 3yMmi-
AW NiginTKM o uWi€i npo6JeMH LiJIKOM MPOCTO; BOHH BHCJIOBJIIO-
I0Tb CBOi AYMKHW MPAaKTHYHO H JOCTYMNHO PO3YMiHHIO JIIOAHHH
Haworo uacy. llikaBo, wo po3rnoBiBIIH CBOE MHUCJIEHHS i po3y-
MiHHSI AUCKYTOBaHO! Npo6yieMH, — KOHKJII03ii BOHH 3aJIMIAI0Tb
CcBOiM uMTauam. Ha xaJib, y HauiA MpaBoOCJIaBHIA LEPKOBHiA
NiTepaTypi TakMX CrpaB He NMOpyuwyeTbcA. OueBMAHO, B HaC
HeMa KOMY Mpo Take NMUCaTH...

JZloBoaAAYH A0 KiHUA OINA4 ANCKYTOBAHOI npaui, — Mymy
NnpH UbOMY 3rajaTh HaJg3BHYaMHO UikaBi i rapHO BHAaHi npaul
o. A-pa C. SlpMycs Npo HOro MicikHi nogopoxi 3 Biagukow
MuTtponosnToM Bacuniem go INpoby ocnogHboro, Ao CxigHix
MNaTpisipxis, ixHi po3moBbl Npo goJsilo YkpaiHcbkoi MpaBocsas-
HO1 LlepkBH, NpO yperyJiioBaHHSA BCiX HaWMUX BaXJHUBHX Oixy-
UKMX LLEPKOBHHX NMpobieM.

A, Marictep npaBocsiaBHOro 6OrocJioBisi, IOKTOp apXxeo-
Jsorii i ¢pinocogii, — 86-niTHIA MHUTpaT YTIL, — BUCJIOBJII0I0 K-
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Py NOAsiKY O. NMpoTonpecsBiTepy, AOKTOpY i npodecopy C. fip-
MyCceBi 3a AOro TBOPH, AKi NMEepeuyrTylo 3 Hacosohow. A npo
OAMH 3 HUX OLEe BHCJIOBJIIOI0 CBiA MOMISAA Ta BPaX€HHS B LbO-
My KOpOTKOMY orisiai. Ha iHwi TpeGa nucaTtu cepiolHi 6oroc-
JIOBCbKi peLeHa3ii.

Moasika locnoaesi, mo 3HaWWIach Ha 4aci AyxoBHa i 6o-
rocjoBcbka ocofa, — Taka, sik BceuecHnn o. 4-p C. fpMycChb,
IO NpaLioe Tak iHTECHUBHO, CYTO NMO-60rocJ0BCbKOMY | Mo-Ha-
YKOBOMY i MOAA€ HaM Tak HeoOXiAHY JiiTepaTypy.

opinr UlymoBchxHA

ABTOPH "BIPH ¥l KYJIbTYPH" u. 7:

AHzpia TlaTpukeBHU — ApPXMMaHAPHT, CBSAUEHHOCIYXHTENDb i
6orocsioB YkpaiHcekoi lpaBocsiaHoi Liepkeu B CLIA.

Oner KpaBueHkO — MuTpodopHHi npoTtoiepen, gokTop iso-
codil i npogecop Koserii Cs. AHapes B BinHineai.

CrenaH fApmycbh — lpoTtonpecsiTep, AOKTOp AYMINacTHPCTBA |
cBAmeHHol TeoJioril, pegaktop i npodecop Koserii Cs.
AHapes B BiHHinesi.

IOpiA lllymoBCcbKMA — MuTpodopHuiA npoToiepen, Marictep 6o-
rocsioBisi, fokTOop apxeosorii i ¢inocopii, npodecop,
cBaleHnk YT B AMepHi.

Avutpo CtenoBnk — JlokTop ¢inocodii, npodecop Akagemii
Hayk Ykpaiuu | Kniscbkol lyxoBHo1 Akaaemii.

fipocnaB BinlucbimA — JlokTop ¢inocodii, npodecop YHiBep-
cuteTy [Oensisep, Holoapk, CHIA.

Oner I'epyc — [HdoxTop ¢inocopdii, npodecop MaHiToGCbKOTO
yHiBepcHuTeTy, BiHHiner, KaHaza.

OnexcaHpgep BopoHuH — Marictep GorocoBisi, nektop Cemi-
Hapii CB. Cogil, CaBT BaBHA Bpyk, CIIA.

InaH KopoBuubku#t (61.n.) — Mmarictep 6orocsoBis, sektop Ce-
MiHapii CB. Codii, CaBT BaBHa Bpyk, CIIA.

Irop Feua — InoausikoH, cTyaeHT Borocsoscbkoro dakysbTe-
Ty Koserii CB. AHapes B BiHHineai.
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13 XPOHIKH KOJIEr'1l CB. AHAPESA

(1985)
BHIMYCKHHKH BOrOCJIOBCbKOIO G®AKY IbTETY:

4 nunHsA 1985 — XXXII KoHBokauis
MouecHun oktopaT Borocrnosis (D.D. — honoris causa)—
BucokonpeocpsieHimuin Apxuennckon BACHUIIH (de-
aax), L.Th,

MouecHuin [oktopaT llepxosHoro MpaBa (D.C.L.— honoris
causa) — a-p lMetpo A. KoHapa, B.S.A., M.Sc., Ph.d.

Marictpat Borocinosisi (M.Div.)
— npot. Irop 0. Kytawm, B.Th,, M.A,
— Tumoren T1. OxsiTBa, B.A. (hon.), B.D. (cum laude)

BakaJsiaBpaT Borocsosis
— cBsn. Osekca M'ynka, B.A., B.Ed.
— lopin 0. Kasnimyk, B.Mus.
— irymeH JlaBpeHTi#t P. Ky6uH, B.A.
— cBsu. Mukosia CaBuerko, B.Ed.

AOnnnom Borocosis (Dip. Th.)
— Mixan Jiyny (magna cum laude)
— cBAll. BacnJb . MalloXXHHCbKHA
— cBsill. Mupocsias B. IMapdeHiok

KoHBOKaUiAHY gonoBigb BUroJocHs A-p Iletpo A. KoHapa,
B.S.A,M.Sc., Ph.d. D.CLL.

(1986)

1 yepBHsa 1986 — XXXIII KoHBOkaLis

NouecHuin JloktopaT Borocnosisi (D.D. — honoris causa)
— BanaxeHHimuK Mutponosaut MCTHUCJIAB (Ckpun-
HHK)

MouecHuni [loktopaTt Borocaosis (D.C.L. — honoris causa)
— Muxansio 0. Myxa

MaricTtpat BorocsoBisi (M.Div.)
— cBsau. PomaH Boxuk (B.A))

BakanaBpaTt Borociosis (B.Th.)
— cBsw. Muxansio ipynb, B.A.

— Metpo Bacninenko, B.A,
— cBsn. MupoH lMosusk, Dip. Th.

KoHBOKaUiAHY AOMNOBiAb BHIOJIOCHB CBsill. PoMaH Boxuk,
B.A., M.Div.
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(1987)

1 BepecHs 1987 — XXXIV KoHBokauis
Hunnom Borocnosis (Dip. Th.)
— Teonop EdTimisigic
— cBs. OsiekcaHaep KpaBueHko
— AHAKOH Muxansio CamciH, B.A.

CeptudikaT Borocnosis (Cert. Th.)
— AnHa Xosoa, B.Ed.

KoHBOKaLifAHY AONOBiAb BUrOJIOCHB NpOT. Oner. KpaBueHko,
B.Phil,, M.Div,, M.A.

(1988)

18 BepecHs 1988 — XXXV KoHBoOkalisA
MarictpaT Borocsosis (M.Div.)
— cBau. OnekcaHaep Manamapuyk, B.A.

BakanaBpat Borocnosis (B.Th.)
— Jornac A. Towko, B.A. (magna cum laude)

Auniaom Borocnosis (Dip. Th.)
— cBsaw. Opin NMoaTtena
— KaTepuHa A. Bakapyk, B.A. (summa cum laude)
CeptudikaTt Borocnosis (Cert. Th.)
Tapacsi B.A. [IpyJib
KoHBOKkaLifAHy AONOBiAb BHIrOJIOCHB A-p PoMaH E€pHHIOK,
B.A., M.Div,, M.A,, Lic.S.E.O, Ph.D.

(1989)

10 BepecHs 1989 — XXXV KoHBokauUis
MarictpaT Borocsosis (M.Div.)
— AHapin 0. SipMycb, B.A. (cum laude)

BakasiaBpaT Borocsosis (B.Th.)
— BoraaH B. Ky3uk, B.A.
— TNetpo M. MoBaniHCbKHA
— cBaw. borgad B. leMuyk
Aunnom Borocsois (Dip. Th.)
— ANsIKOH Mupocas I1. CJIMIIHHCbKHA
— ausAkoH Tapac M. MakoBcbkuA, B.A,

KoHBOKaliAHY AOMOBiAb BHIOJIOCHB MHUTP. NpoOT. THMogii
MiHeHko, B.A., M.Div.
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HAYKOBA KOHEPEHIIA
KOJIEr'll ¢cB; AHAPEHA

nmPOrramMa

BCTYITHA CECIsA — 8:30-9:00 ron.
Incmumym Ce. Boarooumupa

Moaursa

Biakpurta — nport. T. Minenko, JexaH Borocnoscbkoro
dakynsTeTy Koserii Cs. AHapes

Bcrynne Cnoro — bnaxeHHiwunii Mutpononut Bacunii,
Ilepsoiepapx YIII B Kanani ta
Kanunep Koserii Cs. Angpes,

CECIA 1 — 9:00-12:00 roa.
Tema: Ictopis Yxpaincekoi IlpaBocnasnoi llepkau
I'os10Ba cecii — npot. Oner KpaB4yenko

1. O-p Oner Ilipraiinuii, TopoHTo
“Cs. AnOpiti Ilepso3eanuti i Kuig”

2. [I-p Poman €puniok, Koneris Cs. Angpes
“Ilepxoene Opyxapcmeo & Ykpaini ¢ XVIII cm.”

3. Apxumanaput AHapiid [lapTukeBuy, HacToATENb
Ilepxeu CB. Anapes, bocton
“The Orthodoxy of Petro Mohyla”

4. I-p ®panko CucuH, ["'apBapacbkuii yHiBepcHTET
“Religion, Culture and Nation in Seventeenth
Century Ukraine: An Examination of the Ukrainian
Orthodox Tradition”

CECIA II — 1:30-4:30 rox.
Incmumym Ce. Boaodumupa
Tema: borocnosceki ¢inocodiuni nuTanns.
I'os10Ba cecii — npot. T. Minenko

5. Mrp. Onexcannep Bopounun, Bawinmron
“YResenna npo nomoiibiune ncumms e nepedxpucmu-
AHCbKIU | xpucmuaHcokiti Kuiscokiti Pyci”
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6. Mrp. Isan Koposuusxuii, VI 8 CIIA
“Kucego-Ileuepcokuti namepux”

7. Ilpot. mrp. Oner KpaBuenko, Koneris Cs. Auapes
“Bipa ii kyasmypa ak 6020c108cbke numamHa”

8. Mutp. npor. a-p C. SIpmyck, Koneris Cs. Anapes
“Jlloduna it 6o2onovyumarms”

CECIHA 111 — 7:00-9:30 roa.

Kimnama 1105, Sandford Fleming Bldg.
University of Toronto

Tema: Ykpaincbka IlpaBocaaBHa llepksa B XX cT.

TI'on0Ba cecii — p-p P. €puHiok

9. -p Oner I'epyc, ManiTo6chkuit yHiBEpCHTET
“The Orthodox Church in the Gouvernement General
of Poland, 1939-1945"

10 O-p Apocnas binuxcekuii, Y HiBepcuteT Jdenasep, CLIA
“Cman Ykpaincexoi Ilpasocaasroi llepxeu e Y PCP”

1. ITpot. Mrp. T. Minenko, Koneris CB. Annpes
“Ykpaiucoka Ilpasocaasna Llepxsa ¢ Hiacnopi”

12. TIpoT. a-p Irop Kyrau, HacTostens Co6opy C. Codii,
MoHTpean
“Unity in Diversity: On the Question of Church
Relations among Ukrainian Christians”

BAKPUTTSH — 9:30-10:00 roa. Beuopa

Kinuese cnoBo — a-p Poman €punrox,
Pextop Kounerii CB. Anapes.

MoauTBa
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MELUEHATH
HAYKOBOI KOH®EPEHLIY
KouJerii Cs. Anapesn

Ha Bi/I3HAYEHHSA

1000-JII'TTSI XPEUWIEHHSI YKPATHH
(10 5-ro cepnus 1988 p.)

$ 1000.00

I1-p Metpo ii Mepniuu Konapu, ®pytnenn, OHT.
B. ®cneiiko, Kestorna, b.K.

Ykpaiuckka Ipasocsiasua INapagis Cs. Aumurpis,
EtoB6ikoBk, OHT.

Kpeautosa Crinka “Coto3”, Topoura, OHT.

500.00

B. Bysokak, Hrio Bectminctep, B.K.
Mapis [a6oj1a, Hetpoiit, Miwiran, CLLIA

200.00

Brnaxenniwnit Mutpononnt Bacuniit, Binniner, Mas.
®ospun bornan, Byprabi, b.K.

Januno Kykypa, Kanopa, Cack.

Aunna Kynesuunka, Binniner, Man.

lenrpans Coioly Vkpainuis Camocrtiitnukis, EnmonTton,
AJbTa.

150.00

Anna ®apion, Cenkupk, MaH.
O-p Irop i nani lansa Maii6u, Binniner, Man.

100.00

MMpeocnsienimuii Bnaauka Isan, EaMoHTOH, AsbTa.
€'sren i Harana Fapacumis, EnMoHTOH, AnbTa.
1Opiii 1 Mapis Xuru, Cuiput Pisep, AsnnTa.
Hanuno Kanascekuii, Penatep, AnbTa.

Manno Kit, Topouto, Our.

Inan Konu, Nace, Cack.

I-p Ipuna Jlrobinckka, Binniner, Man.

Bonoaumup i Bipa Cenuyku, Binniner, Mawu.
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KEPTBOAABILI
HAYKOBOY KOH®EPEHUIY

(1o 5-ro cepnuna 1988 p.)

75.00
[TaBno Ocranosuy, TopoxTto, OHT.

60.00

Ceaut. Poman i mo6bp. €srenia boxukn, OtraBa, OHT.;
Credan i Meii6en [outu, Owana, OHT.
0. npot. €BTumiii Tpypun, daspun, Man.

50.00

[lpeocesuweniwnii Braguka Bcesonon, dxamuiika, Hero
ﬂopx, CUIA,; o. lepomonax lnna dyprans, Jlawin, Ks.;
Mpot. Oser i nobp. Mapis KpaBuenku, Biuniner, Man.;
0. Muxaiisio Kyjianosuu, Minncanonic, Minn., CIIA; lpor.
Tumodiii i 106p. Anactacis Minenku, Binuiner, Man.;
o. imakon Ceatocnae Hosuubkuit, Heto bpaiiTon, Miuu.,
CWA,; Mutp. npot. a-p Credan i 1o6p. Koncranuin Apmyci,
Biuuiner, Man.; [I-p Poman i Anacrtacis €pustoks, Binniner,
Mau.; Muxona ['ycap, Kemn6en Pisep, B.K.; IleTpo i
Mapnina Kingpauyku, Bepuon, B.K.; O-p Merpo i Pozanin
Komspu, Binniner, Man.; nani Katepuna Koctunuk,
Craiinbax, Man.; Apocnas Kynsba, Mountpeans, KB.;
Credan i Karepuna Makoscbki, Kanopa, Cack.; AHHa
MaspoBcbka, EaMonTon, Anbra.; Hectop 3. MManiw, Ken-
rapi, Anbta.; [I-p Cepriii i nani Jleona Paguyku, Binniner,
Mamu.; ®enikc Tecapchknii, Binniner, Mau.; nani JI. Typkano,
Opanmx, Koun., CUIA; Aupgpiit Cipuii, Binniner, Man.; M.
Yenccrok, Kenonua, b.K.; Isan Onapuk, Montpeass, Kn.

35.00
Cesw. IOpiit bpuruaip, Ct. Jleonapa, Ks.
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