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PEJIITII CBITY, KYJIbTYPA
I XPUCTUAHCBHKE NTPABOCJIABIE

I. JIIOOMHA 1 NOXOMXXEHHS PEJIITi

JllonpnHa — e ocobmauBe TBopiHHA boxe. Bona as-
As€Tbca  (Pi3HUHO-TIICUXIUHO-AYX0BOW icTortow. Tomy-To
OYXOBHI H peJiriiigi morpebu JMIOAUHH € TAKHMH OCHOB-
HUMH ¥ OPHPOJHIMH, IKUMH € ¥ (i3ioJoriuni Ta NCHXoO-
JIOTiuHi BUMOTH JIOACbKOI mpupoxau. Yepes Te Big camux
IO4YaTKiB, pa3oM 3 iHILIHMMH, JIOACbKA iCTOTA LIyKaJa 3a-
CIIOKOEHHS CBOIX AYXOBHHMX IOTPe6 Ta MOTATHEHb. | fK-
pas oue LIYKaHHA JaJ0 INOYATOK BHHUKHEHHIO Pi3HHUX
peJIirii.

3rigHo 30 CBO€IO cTapolo Aediniuiero, pedairis — ue
n06pOBiNbHEe BiZHOUIEHHA JIOACEKOI ictotH mo [lpaBnu-
Boro Bora, a6o i mo sSIKOroch iHIIOTO, YIBHOT'O GO0XKECTBA.
3BiACH-TO HEBiAMIHHO ¥ NMPUXOJUTLCS XO BUCHOBKY, IO
TiAbKU Ta AYXOBHA CHUCTEMa MOXE HAa3UBATUCS peJiri€lo,
fIKa CTABUTDb Nepel co6010 HAANPHUPOLHI LiJi i Belle 1O HHUX
A0 JACH.

Peuiria ocHoByeTbca Ha bBoxecrBennoMmy OG’sBieH-
Hi, a6o I Moxe 6yTu nobynoBana Ha (imzocodcbKkUX BHU-
cHoBkax. MOpeficbka #1 XpuUCTHAHCBbKA peJlirii HaJexaTth
IO Meplioro poxy; BCi iHum, T. 3B. ,,mOTaHchKi” pedirii
SABJASIIOTECA NIPOJYKTOM JIIOACBKHX BHUCHOBKiB. Yepes Te
B HHX € YHUMaJao XHOHHX NPHUNYyHIeHb, XOU BOHH 4YacOM
MOXYTb BHJAaBATHUCS pallioHAJbHUMH. lle cTaeTbest TOMy,
1[0 XOY peJirifiHi IIyxaHHs JIOAUHU 30yIKYIOTBCHS Jy-
XOBOK CIParow, — il po3yM HeCNPOMOXHHUH ITOBHO OXO-
nutH # 36aruytu Boxecrsennoi [lpaBau, 60 ne JTeXHUTDH
nosa JIOACLKUMH CHJaMd. Tomy-TO #I TBEDAUTBCH, IO
NpaBAuBOI peJiriero € Tiapku Ta, Aky o6’asus Cam loc-
noxas bor.

B icropii moactea Bor nouas o6’asiatu Cebe uepes
Appaama, Moiicea Ta {HIIMX CTApO03aBiTHIX NPOPOKIB, a
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B KiHIi 3aBepuUIMB Te OOG’SIBJCHHSA BTIJEHHAM i HADOIXKEH-
HaMm Bix Jlieu Mapii Cuna Ceoero €mgunopognoro, oc-
noja mamoro Icyca Xpucra, Ta Moro €sanreiiero.

Bcei peqirii 3mararoTe A0 mpagau Ta A0 TOTO, 1100
JKHUTTIO JIOAUHH HAJLATH SIKHANBUIIOTO 3HAYEHHHA; BCi pe-
Jirii OCHOBYIOTBCA HA JYXOBHUX TPATHEHHSIX JIOAWHU 1 HA
ii BucHOBKax BigHocHO Tiei Hamnpupogmoi IcroTH, npo
AKy JIOQUHA IepecBiguyeTses, wo BoHa icHye.

Bci peairifini acmipauil JroZuHH, 3TiZHO i3 3aKJI0-
yeHHsIM BikTtopa Ppankaa, ABUralOTHCS CHIAOIO ,,peiirii-
HOI'0 HEeCBiZOMOro”!, 110 KPUETbCA B TAEMHUUIN raHOUHI
JIONCbKO1 mpupogu. 1 Tak, peairifimi acmipanii awoz-
CBKOI iCTOTH TOHATH i JO Mi3HAHHA HAUBHUUIOTI'O TNPH3HA-
YEHHS JIOAWHM Ta ii XKHUTTS, 0 HANBUIIHX AKOCTEH XKUTTA:
no ao60Bi, K0 Jaxy, CBATOCTI, 10 3aCIOKOEHHS JIOJCHKO-
ro nyxa, 10 CHaciHHA.

v

|, ooy gy T
} - K
L, P ASTIRAMYR T
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JlexTo BipHuTb, L0 MIOOUHA — L€ TiTbKH BHTBip eBojonii.

1 Victor E. Frankl, The Unconscious God, Simon and Schus-
ter, New York, 1975, pp. 25-32.



Ca. TucanHs HaBYa€, 1[0 JIOAMHAZ — oOco0uauBe TBOpiHHA Boxe,
coTBOpeHe Ha o6pa3 i momo6y Boxy
(Bytrs 1:26).



bBaraTo peuiriit faloTh TiJbKH YaCTHHHE 3aCMOKOEHHS;
XPHUCTUSIHCTBO 3aCIIOKOIOE€ BCi AYILIEBHI NMparHeHHS JIIOIU-
HU ¥ BiInoBimae Ha BCi 3alUTH JWIACHKOTO ayxa, 60 io-
ro BianoBixi — 1e Bignosixi Cuua Boxoro, I'ocnoza

Haworo i Cnacureas Icyca Xpucra.

€ monu, mo # moci wykawTb penirii Ta Bora.

Ilpote, HaBiTh o HapomxenHi CuHa Boxoro Ha 3eMm-
ai i mo ocuoBanmHi Hum Foro Cssatoi llepxBu Ha CBiTi
Jagi icHyrOTh iHmi pedirii, fki OXOMMIIOIOTH BeJUKI MacH
Jofell. BoHu po3BuBaguCs Ha OCHOBI Pi3HUX CTAPHUHHUX
POZOBHX Ta IJEMIHHUX KYJbTiB, fIKi 3rooM 3a3HaBaJH
6igblI YTOUHEHOTO i CHCTEMAaTHYHOTO PO3BUTKY i Tak
CTABaJH peJiriaMH OKpeMUX HapoJiB, a To W pac. Tak
JefAKi i3 cyuacHUX asificbKuX pediriii 6yau ocHOBaHi B HO-
6y BeJHMKHX AYXOBHHX 3BOPYIIECHb T4 LIYKaHb, 110 BHHH-
KaJau B yac 7-ro ta 6-ro croairrtsa xo Hapomxennsa Icyca
Xpucra. lle no6a moxBaBJeHOI AiSIIBHOCTI NMPOPOKIB.



II. BAXJIMBIIII PEJITI CBITY?
1. Tinpyism

TiuayisMm — 1e crapuHHa pedqiris Iuzii, ska Tenep
Mmae 6ima 300,000,000 nocaixoBrukis. I'inayiam 6yB i € pe-
Jiriero nmauTeicTHUHOW (BipeHHs B Oaratbox OoriB); ic-

N/

TOPUYHO, BiH nepefios O6yB psAX 3MiH Ta po3BUTKY. I'iH-
4yisM — cHCTeMa NacuBHA i HaCTiAKU HBOTO JyXKe BH-
pasHo BiZOHBAIOTLCSI HA KYJALTYPI Ta4 HA €KOHOMIYHOMY
XKUTTi igxificbkoro Hapoxy. Mloro xapakrepuctuunuii etoc
(cyTp AYXOBOro 3MiCTy) 3CYMOBYEThCS B NMOKipHOMY BH-
caoBi ,,TaT TBam aci”, 110 3HAUUTD ,,Hexall cobi mieTnca”,
»Hexalt 6yne”. I'iHnyisM Bkatouae B cobi Garato BiaMin-
HUX BUPA3HHUKIB, TOJOBHiIUMMU 3 sAkUX € SliHiaMm, Dpama-
Hi3M Ta bynauswm.

2. Bbyaausm

Lo cuctemy ocuyBaB byazaa B 6-my crodqitri 1o Xpuc-
ta. Cborogni, bynausm mae nonax 200,000,000 nocaigos-
uukiB B Inmii Ta B iHmwMx uwactuHax Asii. Tyt no cyri

2 Jnes penairiiHUX CUMBOJIB JOJAHUX MO Wiel CTATTi B3ATA 3 KHIMKKH
Man’s Religions by John B. Noss, third edition, The Mac-
millan Company, 1963.



Hemae Bipum B GoxecTBo, ucpe3 T¢ DyaansMm sBISAETHCA
Tiabpku dinocodiero KUTTS, & 1E PCAiriel0 B MOBHOMY poO-
3yMinni ULOro caoBa. DyaausM kanie CBOIX NMOCTiILOBHH-
KiB 0 MOBHOI MOCBATH i Bill HAlIKPAIIC XaPAKTEPU3YETHCSA
o6psgom ,llin Gar”, wo o3nauae BHXIL i BigpeueHHA
Bix cBity. JucuunjiHOBaHHH MOHACTHUH3M — Le AYyxe
noMitua puca OyIZAMCTCLKOTO JYXOBHOIO HACTPOIO.

3. Kouoyuigncreo (i Taoizm)

Ile xuTancpka cucTeMma, aJjge penirield BoHa, B IOB-
HOMY DO3YMiHHI LIbOTO CJIOBa, HE €; BOHA SIBASIETHCS Tilb-
ki ¢inocodiero XKHUTTA. XapaKTEPHUCTHUHON PHCOK TyT

BUCTYNA€ BipEHHS B ICHYBaHHA ABOX IIPOTHUJICKHUX CHI:
cBiTZIOI ¥ TeMHOI, AIKI XOY 1 BHKJIYAKTh OIHA OJHY,
aje B3aeMHO notpebyroTh cebe A 3piBHOBaxeHHS CBi-
Ty i ®kuTT. CUMBOJOM i€l cucreMu € KOJO [H-fHI, UIO
BKJIOUa€ B co6i KOHTpAacT i rapmoHilo, sfiki GaJsgHCYIOTH
cebe Biuno. Kpim TOro, Tyr pO3BUHYJOCS BipeHHSI B Iy-
xiB npenkiB, 1[0 JATMIO B OCHOBY UIHPOKO PO3BHHEHOI
¢danractuynoi 3abob6onHocTH. llg cucrema HapaxoBye
6imst 600,000,000 mocaimoBHUKIB, mepeBaxHO B Kwurtai.

4. 3opoacrpisHizm

3opoactpisiHiam — wue peairis crapunnoi Ilepcii. Ti
ocHoBHUKOM 6yB 3opoacrep (Zarathustra), (660-583 mo
Xpucra), cyuacuuk npopoka Epemii. OCHOBHOIO DHCOIO
niei peairiiHOl CHCTEMH € CyBOpPa MOPAJBHICTEL i MPABUJIb-
Ha nopexinka. [Ipore uuctuil i HeBUHHHUEI posyM (yM) —
ne madBuimil igean uniel peairii. 1i Bor, Opmysn, Ahura
Mazda, HemocTynHuil i HenocTmxkuMmuii. Bin — Biunuf,
axme Tak camo Biunu#i i Moro cynporuBHHK, ArpHMaH,
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Angra Maiyu, icrora 3xaa. lle Bipenns B xyanisM Hanx-
IIPUPOJHIX iCTOT Mal0 CUJBHHI BIJIMB HA PO3BUTOK THOC-
THLH3MY T2 PAHHIX XPUCTUSAHCBKHX CEKT LbOTO HANpAMY.
3opoacTpifHi3aM HaBuae, MIO JIAHHA — BidbHA icTOTA
i uepe3 Te BoHa nepebyBae B NOCTiHHIA 60poTLOi 3a me-
peBary B CBOEMy XHUTTi BmauBiB OGoxecrBa ao0Opa, abo
6oxecTBa 3Ja. 30pOACTPifiHI3M Tenep, Mil HATUCKOM BOIO-
touoro Icasimy, € B mpoueci moBHOro 3aHenany. B kpamuto-
My cTaHi € Horo sandiiku B Al

5. IllinTO

Ilinto — sAnoHcbKka ixeodoria. e He pediris, a cuc-
TeMa 3BHYAIB, NATPIOTHYHA KyJbTypa SIMOHCHKOIO HApO-
Ly 3 DO3BHMHEHMM 3BHYA€M IIOYMTAHHA TNpeAkiB. Bnapi

M 1

3 CHJbHO PO3BUHEHHM IOYHTaHHAM coHud, lIlinTo sycuinb-
HO DO3BUBAE AyX ANOHI3MY, T. 3B. ,,jImato mamawii”. Tyt
3BMYallHA YKUCTOTA ZOXOJHTb A0 Npomopuiil puryany. Jyx
»JIMaTo namaimii”’ TakM# CHJIbHUHM, 1O HaBiTh Byaauau
y Snonii wiHToisoBanuil. IcHye npumylienus, o sxbu
Tak XpUCTHAHCTBO NOJAJOCS XYXOBi MiiHTOizamii, #fioro
IPOHHKHEHHS B SIMOHCBbKY KyJAbTypy 6yao 6 ycmilIHHM.

6. MaromertaHism

Marowmertanism, un Icasav, 6yB ocHoBanuii Maromerom
y 7-My CTOJITTi HAalIOl €pH, HA NPUHIMIIAX I0IAi3My, XpHC-

11
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THSIHCTBA T4 30poacTpisiHiaMy. Marometasiam — ue pei-
riga, Aka HaBuae Bipu B €auHoro bora Ta B Maromera,
Vloro npopoka. Bor Icasimy — ue jazeko BifzasieHa ic-
ToTa; Bin BUMarae moBHOTO MOCAYXy K NOKODH i yepes
Te B eToci Hapoay € 0G’€KTOM MmOCTiliHOro ctpaxy. Pe-
JirifiHe XUTTS MaroMeTaHWHA CKJIAJA€ThCS 3 TOYHOTO BH-
KOHAHHSI MPHUMHCAHOIO MOJIHHA, MOIIleHHA Ta NOXABAHHSA
MHJIOCTHHI. MaromeTancTBo He 3HAe MUJOCEDAsl, aHi Ha-
aii. Putyaniam ta cTpax cysoporo bora goMiHywoTh yBech
eroc uiei pedairii. Tenep € 6iaa 300,000,000 icoBimHHKIB
Icasmy.

7. KOnelicTBo

IOzeficTBO, un rebpeiicbka pediris ocHoBaHa Ha bo-
skectBeHHOMY O6’siBaenni ABpaamori Ta Ha 3akoni Moit-
ceq. lOxefictBo — 1e Gesnocepenniit nmpeareya XpHCTH-

aHcTBA 1 6Gararo 3 6i6aiiiHOro IogefiCTBA BHACJHIAyBaja
Xpuctusinceka lLlepksa. lOmaiam Bu3HAyaeThcsl BipeHHAM
y CBO€ crneuisfigipHe BUOpaHHS i uepe3 Te peJirielo Micii-
HOIO BiH He €. OcHoBHa puca lOpaiamMy — ouikyBauus Me-
cii, aje Te OUiKYBaHHS He BKJOUYANO HAJIl Ha CIACIHHA Bif
rpixa. Mecia B Hazil XKUAIBCBKOTO HAPOAY YSBJASBCS MpO-
BiguukoMm I3pains. Llell MecifiHi3M 32 HOBUX 4YaciB 3aHena-

12



Jae, a HA Horo Micue crae MmecigniaM cionictuynuit®. Cy-
yacuu# IOpaism — noginennit, i yucyga Horo Moc/aigoBHU-
KiB He NOJAETHCH.

Buinenonanuii KOpOTKHH OrJsiA BUCTAYaJdbHUM I8
HACBITJEHHA peJiriiiHoi NpHPOJM JIOAMHH, 110 HafABHA
CKpi3b i 110 3a3nasa Oyna ocobauBOro 36yMKeHHs B yac
7-6 croxiTh Ao Xpucra. lle HesamepeueHe CTBEepIKEHHSA
npupojgHoro nacudeHus, 1li wrykaHHas — BikoBiuHi. Kpim
TOro, SIKI{O AAHHU HApOJA He 3HAXOAUTbL AYILIEBHOrO 3a-
JOBOJEHHSI B iCHYIOUMX CUCTeMax, BiH OyJe IIYKaTH Horo
B iHmMx. HarasgauM NpUKJAAAOM LbOIO MOXXE NOCHAYXKH-
TH HelaBHid J[:KOHCOHI3M, 110 3aKiHYMBCA TPariyHOIO
CMEPTIO BCiX CBOIX IOCITiZOBHHKIB.

Bysae, u1o pedirifini cucteMu He 33ZOBOJLHSIIOTE JIIO-
gel, a To # po3uapoByKOTh iX. AjJe ocb XPHUCTHSIHCHKE
[TpaBocaasie i 'ocnoaws bor, o6’esaenuit B Tpoiui Otus,
i Cuna, i Cesaroro Jlyxa Bipuux naitell CBOiX HiKOJU He
posuapoBye. Hexall xe BiH npocaaBiasieTbCsi B HaC i B Ha-
oMy XuTTi, a MM — B HboMmy, HUHI, i noBcsikyac, i Biko-
BiyHO. AMIiHB.

3 Jacob Neusner, The Way of Torah: An Introduction to Ju-
daism (second edition). Dickenson Publishing Company,
Inc., Encina and Belmont, California 1974, pp. 85-86.
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HI. BSAEMOBIJHOIIEHHSI MDK BOI'OM
I JIOOUHOIO

1. Jlioguda sx mykay bora*

Jlloguaa GaunTh i 3HAE, 110 MO3a CBiTOM i NMpaBiolo,
SIKy BOHA PO3yMi€ 1 MOXe Ii3HABATH, HANPHUKIAK y LAPH-
Hi HaykW, € 6arato NpaBAH, NpPo SIKy B Hei GyBae TiJbKH
3arajibHe TIOHSATTA, aje sKOI BOHA He MOXe 30arHyTu.
Hanpukaana, mu sHaemo, mo icHye XKUTTA i 6aupMo Horo
NposiBY, aXe TalHU XUTTA 306aTHYyTH He MOxkeMo. Mu He
PO3yMi€EMO TaliHM B3a€EMOBIiJIHOIIEHHA MiX JIOJbMH, Taii-
HH OYyTTA, Kpacu, Tepminud, mo6oBi 1 T. iH. A ue sikpas
ni TafBM, AKi HAJAIOTh HAaM XKUTTEBOr'O 3Muciay. I came
XKUTTA Habupae 3HAUeHHA i CTa€ NPUEMHUM i MJAOXOBU-
THM MNOCTiIbKY, HOCKIIbKH MH BHHKa€EMO B HOTO TaliHH
it 36araeMo ix.

Bes bora, 110 € OAWHOKHUM i HAUBHIIMM O3MHCICH-

HfIM BCbOr'O, — JKUTTHA BTpadae CBoe 3HaueHHs. [lexcmip
BJOBHUB LeH CTaH AyXe BJAYYHO:
»KHTTA — e xoAsya TiHb i GigHuid rpay, WO TO

XBaJHTLCH, TO APATYETLCA B CBOI FOAUHY HA ClieHi, micas
yoro Horo OGiapire He uytd. lle kaska B ycrax imiora,
moBHa rajgacy i mpumxwu, ane 6e3 XKOIHOTO 3HAYeHHS
(Mex6et V, 5). Tak i J01uHA 3aBXKAU NIyKae JKepesaa
BCAKOTO 3MHCIy H 3HaueHHA. AJe BoHa HOro He 3HAXO-
JIUTh, IOKH He BH3HAE€ OCHOBHOI NMpaBaW, 10 TiMbKH Bor
03MHUCJIIOE BCe.

2. Bor sIK myKauy Ji0AHHU

Teepxenss, 110 bor e mykauem JOIMHH, MOMXE BH-
JAaBaTuCAd AUBHHUM, IIPOTE BiAMOBiZb HA li¢ 3XUBYBAHHS €
Jyxe mpocra: JloguHa — e BiJbHA iCTOTa, OTXe BOHA

4 Posginn ,JJliomuua sx wykauy bBora” i ,bor ax mykay moguHu”
Ta imess cymposianux imocrpauift B3sTi 3 Gpomypu Faith and
Science, Orthodox Christian Education Commission, 1969.
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JIloAvHa He € HeBiNbHMM 3HapAANsM Y pykax Bowkux.
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HE € HEeBiJMbHOIO irpamxolo B pykax bBoxux. flkimo 6 tak
KOXHHUH PyX i KOXHa [if JroauHd Gyad NPAMUM HaACITiX-
KoM BoJai Boxoi, fIK pyXd MapioOHeTKH, 0 3aJeXaTb Bil
pyXy NajablliB JMIOAUHH, — TOJI Hawo MoauHa Oyaa O
norpi6ua Borosi? Toxai Hame BigHowenHsd xo bBora Oy-
10 6 mopoxHiM i He Maao 6 HiKOro 3HayeHHs. AJe OCbh
JIOMMHA — BiJgpHA iCTOTA, i BOHA HaBiTh MOXe BiJBepHy-
THca Bix bBora, Bona moxe Bigkunyta Vloro. flkimo bor
JIOAMHY BinBiuno Jio6uTh, To BiH i ouikye, 1106 ar0xuHA
Bixnosinana wa Vloro mo60B Takow x ar06os’o0. JIio6os
— piapua. Tomy i Bor Gaxae, o6 aoauna Habauxana-
¢ go Heoro 3 BaacHoi Boai # oxorn. Tomy-to # bBor
IIYKae JIOJMHH, Y He HaBePHEThCA BOHA 10 Hroro 3 Baac-
HOi BoJi, no6poBiasHo. Och npurazaiiMo co6i HalBUIIUH
CcTyniHb DOXeCTBeHHOTO WIYKaHHS JIOAWUHHM, K TpO e
ckasano B €samredii: ,,Tak Dor moaw6us cBiT (M0AUHY),
mo # Cuna CBoro €IUHOPOAHOTO HaB, 106 KOMXKeH, 110
BBipye B Hporo He 3arunys, a MaB XuTTa Biune” (IB.
3:16). Bipa B 1e — 1e npeBaxJAHBUH eJeMeHT pesirifi-
HO1 CBiZOMOCTH.

3. 3ycrpiu bBora 3 moJaMHOIO

HaliBaxuBiluM acnekTOM pedirii € Ta CTazis, Koau
BoxecrBenHe i JMI0ACbKe LIyKaHHS 3ycrpivaroTecs. Toni
Bor y Ceoiit m060Bi Buasaserhes moxuni Cam, a moau-
Ha misHae ue i Ha BoxecTBeHHY MI060B BilNOBiNAE CBOEIO
mo6oB’10%. Lle cTaeThbcst TOAI, KOAM MH IEPEKOHYEMOCH,
mo bor e i mo Bin saBasgeTbCA mKepesaoM yCiX SIBHIL i €
ixHiM o3MHuCJIeHHAM. Taxi NpPO3piHHA MOXKYTb CTATHCHA He-
CHoJiBaHO, OJIUCKABUYHO; BOHU MOXYTHb SBJIATHCS B Ha-
caifok TaIu60OKOTro MAYXOBOIO MNpO3DiHHA, 11O DO3BUBA-
€ThCH TOBIABHO, HA MPOTA3i AoBIIOro yacy. Jaa mexoro,
1le MOXe CTaTUCH Iix yac borocayxeHns, AJad iHIIHX — ¥y
SIKUXCh IHIIHX MOMEHTAaX KUTTA YM Ipali, ajxe Taki CBi-
gomi 3yctpiui 3 Borom 6yBalTh HACTIIbKM NOpaXarwui,

5 ByBae, gk 1e 6yi10 3 BUHMKHEHHAM Pi3HUX JOXPUCTHSHCbKHX pe-
airiff, wo moauHa Bignosigae Ha BoxcecrBenue wykauust i Vloro
M060B ¥ MHJIbHHHA cnoci6.

16



o
t
N

Kosan BoxecTBeHHe i JIOACHKE IMYKAHHS 3YCTPIYRIOTHCA ...
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110 BOHH OHOBJKIOTL BipYy mogell i HAZAKTL IXHBOMY
JKHUTTIO IHUIOTO 3HAYEHHS.

Jisimor BoxecTBeHHOro OO’sIBJIEHHSI 1 JMHOACHKOI Bia-
noBiAl HA HBOTO CTAHOBUTh, BJAACTHBO, BCIO CYTh pediril.
be3 Takoro B3a€EMOBiAHOIUEHHS MiXX Dorom i JHOAHHOIO
BoxecrBenna w0608 A0 AIOAUHH He Maja 6 HiISIKOTO 3HA-
yeyus; 6e3 Takoil XKHBO1 B3aemopii mix Borom i Jroxu-
HOI0 MOJiHHA ¥ GoromnouuTanHa Oyau 6 NOPOXHIM Tpy-
JOM, MapHUM CTPEMJIHHAM N0 HeMoxausoro. Toxi i awox-
CbKe TAFOTiHHA X0 Bora sBasxocs 6 OZHOCTOPOHHIM TO-
POXHIM 3YyCHJIJEsIM, a pedirig cnpasiji Oyaa 6, K Cka3as
Ilekcnip, ,,ramacoM i npumxolo 6e3 3KOIHOTrO 3HAYEHHs.

18



IV. KVYJbTYPA JIIOANHHU W XPUCTUSHCBKE
TNPABOCJIABIE

3rigHo i3 3araabHO NPUHHATHMHU BHCHOBKaMH, JIOIH-
HA KHBE B TPbOX IOJOBHUX CHCTEMAX, 10 SIKHX BOHA MY-
CHTb TIPHCTOCYBATHCs, 106 3abe3neuuTH cobi KUTTEBHH

Jaj Tta 3arajibHuil po6pobyT. Liumn cucremamu e crainy-
oui:

1. Ilpupoans cucteMa — 1e CBIT, cepefi AKOTO JIO-
JIMHA JKUBE.

2. CouisnbHa cucTeMa — L€ CYCIIJIbHE CepeXOBHILE
JIIOUHH.

3. JlyxoBHa cHCTeMa — 1l¢ CHCTeMa pedirifiHa, a
B HAC XpPHCTHSIHCBbKO-IpaBocaaBHA. KoxHa 3 1UX CHCTEM
BHMArae BiANoBigHOTrO BigHouieHHs: 1. BimHomewns mo
CBiTy; 2. BimHowenua mo moxeit i 3. BigHoureHHs x0
bora. Brapobiaena cucrema, 110 BCTaHOBJISETLCH AJSA pe-
I'yJIIOBaHHSA BiJHOCHH JIOZMHHM MO LHMX ABHIL Ha3HBAETHCH
KyJabTypol. Tiabkd JOLUHA BCTAHOBJIAE 1 HpUAEp-
XKYETbCA NPUHIMIIB KYJIbLTYDH.

Hedinirooun noHATTS KyJAbTYPH, MOXHA CKas3aTH,
H[0 KyJbTypa — Ie CucreMa BHpPOOJeHHX 1 32CBOEHHX
CTOCYHKiB, IPUIHATHX BapTOCTeH Ta CHOCO0Yy NMOBEIiHKH,
BCTAHOBJIEHUX JOJs 3aCIOKOEHHS O3HAuUeHUX Oi0JOTiYHHUX,
TICHXOJIOTIYHUX Ta AYXOBHUX noTped JIOACBKOI NMPHPOAH.
KyabTypaabHa aHTPONOJOTis BU3HAE CiM OCHOBHUX, T. 3B.
iMmnyabcuBHuX, notpe6 Mwoiacekoi npupoad. Humu € cai-
Ayroui:

1. Mera6oaisM, 10 BHMarae HOBiTpA, BOAU Ta IO-
XKHUBH.

Yy

2. Pempoaykuis — 3alfesnedeHHss W TPOAOBKEHHS
CBOTO DOAY.

3. ®isnuna Buroga — mnotpeba KUTIOBOrO 3aXUCTY
i omexi.
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4. CouioJoriune 3a6eaneuyeHdss — POJAHHHE, CYCHIAb-
He Ta JAepXKaBHe.

5. Ceo6oja pyxy, 110 BKIHUaE cBOOOLY iHILisTHBH
Ta TBOPUOCTH.

6. PisHopoauuii poO3BUTOK.
7. 3mopoB’st Ta pismopoxuuit 1o6polyT.

lopo nux moTpeld JMIOAUHU — TO BOHU YHIBEpCaJbHi
cepes BCBOIO JIOJACTBA; NMPOTE caMe 34CIOKOEHHHA iX Oy-
Ba€ BiAMiHHe, 60 BOHO BCTAHOBJSIETHCS PI3HUMU UHHHU-
KaMH, 110 3aJeXaTh BiJ BIJHMBIB NiJCOHHA, KYJbTYPH Ta
inumx spunl. Tpeba 3HATH, 110 KyJAbTYPHI BHUDPA3HUKHU
(dbopMu KyaAbTypH) 3akdexaTh Bix KaiMaty, Bim pigHol
3eMJli Ta iCTOpHUYHOI AoJi Hapoxy. Tak camo kaimar, pin-
Ha 3eMJs Ta iCTOPUYHI NMepeXuBaHHA I MOBA JAHOIO Ha-
pony BupoOaaAThL i cmeuudiuHul XapakTep, YH BJauy
AaHoro Hapoxy. Bce 1e € sdBulIeM NPUPOAHIM i IOBHO
3aKOHOMipHHUM.

Ha cBiTi HeMae Kpamux, uM TCipiiuX HAPOXIB, aHi
KyJAbTYp, XO4 BOHH i 6yBarTh BiaMinxi. Bci Bonn — i na-
poxy, i iXHI KyabTypH, — BHHHUKJH B HACTIJOK IPHPOJ-
HLOTO I'OHY A0 3aCIOKOEHHS OCHOBHUX NOTPe6 MIOACHKUX.
Hanpukaan, mu, ykpainui, Bupobuau co6i crneundivnuit
CMaK A0 BapeHHUKiB Ta 6opuly, itamiiiui — mo nacty, ppau-
Ly3u — J0 BHHA Ta Pi3HOro cy(Je; € HApOAH, IO iAITh
M’CO IICiB, KOTiB Ta BYXiB i BOHU POOGJATDL lie JJIs1 3aCHO-
KO€EHHS CBO€i Oiosoriunoi nmorpebu noxusu. Te came Tpe-
6a ckazaTd i No BiZHOWIEHHI X0 pIi3HHX AYXOBHUX, YH
KyJbTypDHUX yNoZo6aHb OKPEeMUX HapOJiB.

Jly:ke BaXJHUBO € 3amaM’sITATH, LI0 Pi3HI KyJbTypH
Ta KyJAbTYpHi HalioHaJbHI ymomoOaHHS HapOXiB pPO3BHU-
HyJucA Ha 0asi iXHIX CTpeMJiHb O 3aCIOKOEHHSA CBOIX
OCHOBHHX O6i0JIOTiuHHMX, IICUXOJIOIIUHHX Ta JAYXOBHUX IO~
Tpe6. Bonu Gyau po3BrHEHi B mpolieci Bii30BY JIOJHHH
Ha DBoxecTBeHHE NOBEJIHHS TPYAWTHCH IJsI 3aCIOKOEHHS
Bcix cBoix motpe6 (bByrra 3:16-19), To6T0 B roui mo ca-
Mo36epexeHHA., TakMM UMHOM HAPOJHI, YH €THIUHI KyJb-
Typu — L& Iyxe BaxXJIMBHH 3aci6 wykasHa i 3abearme-
YeHHS AYIIEBHUX, OTHe I pesdiriiHuxX acmipauifl J1oIuHu.
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Cs. Am. Ilasao kaxe, mo 'ocnogws Bor ,,BBech pix Jaroz-
CbKMH 3 OJHOTO CTBOPHUB, 1106 3aMelIKalH BCIO TIOBEpX-
HIO 3eMJi, i nmpusHayuB OKpecjeHi A00HW ¥ rpaHuui 3a-
MeIKanHa ix, ujo6 Bora wykanu BoHm, un Ploro He Bix-
yyloTh i He 3Haimyts” (il 17:26-27). [Torasiuemo Ha Te,
— fK el mpouec IIyKaHHS BinOyBaeThcs.

1. Pigumnii kpaii

KoxHuii Hapon Mae CBOW pigHy 3eMJ10, Ha gKill BiH
HapOKYETHCH, KUBe 1 pO3BUBAETHCA. 3rigHo 3 C.. I1Hch-
MOM, KOXHUE HapoJ, Ud Hallifl, Ma€ CBOK 3€MJI0, UM CBill
pinuu#i kpaft, npusnadenuit itomy Camum ['ocmogom bBo-
rom (ITosropennst 3akony 32:8; Mii 17:26). lle npupox-
mifi gmim, cnpasai Piguuit Kpait panoro Hapomy. Jloci Hi
(dinocodis, ui Teoaorisi He BUPOOUIH AOCTATHBOTO PO3Y-
MiHHA 3HAaueHHd PiAHOL 3eMJai. AJe pifiHA 3eMJs Ma€ Hesa-
repeyHe Micue i BUCOKY BapTiCThb y CepUSAX, B MOUYBAHHAX
Ta B AYXOBHOMY KHUTTi KOXHOI'O HapOLy.

Pinna semas — AyXKe BaOXJIMBUNA UHHHUK y KYBaHHIO
JnoJi Ta B BUpOOJICHHIO NICHXOJIOTIUHOI TOTOXHOCTH JAHO-
ro Hapoxy. I'imGuna i 3Hauenns mo6oBi g0 PigHoro
Kpaw — neBuuepnna i HeonucaHa asi ¢inocodiero, aui
¢ oaxarLopom.s

Pignuit Kpait — ne BoxecrBenne 061apyBanHa # npu-
3HA4YeHHA NAHOT0 HApoAy, i IbOTO NMPU3HAUCHHA HE MOX-
Ha aHi 3aHeAOyBATH, aHi BTPyYaTUCH B HBOTO 3 OOKY SIKO-
rochb iHLIOTO HAPOLY.

Pigna 3emas — Le Micue HapOJKEHHS i PO3BUTKY
JaHOTo Hapody Ta Horo kyiapTypu. lle 30BCiM mpupoaHs
i 3posymina piy, 10 JIOLM FOTOBi BMUPATU 3a CBili HAPOX
Ta 3a cBifi Piguuit Kpait. B npoMmy mnoJaarae maTpioTHam
JIOAWHY, 1 MMOUYTTH MaTPiOTH3My — & Takoxk boxecrt-
BeHdHe ob6papysanHs monusu. Hasite Icyc Xpucroc 3so-
pylIyBaBCA JO0JEI0 CBOTO Hapoay jnpo ciai3  (dws. JIk.
19:41-44).

6 Bimpute npo ue B Moiil npani: Fate of the Individual and Pas-
toral Care in Eastern Orthodox Theclogical Education, part
two, chapters on the Philosophy of Land and on the Meaning
of the Muse.
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2. Hapon um Hauis

Oxpemi Hapoau # Hauil yTBOPIOIOTLCA i yCBiTOMIIIO-
IOThCA B IPOUECi BiAKIAUKY JAWOJIMHH HA MPHPOJAHE IOUYT-
T Geanekd i rony go Hei. Tak ¢opmyBasucss pOJAHHH,
nJjeMeHa, HApoXH M Hauii Ta ixHi Aepxasu.

Poaunne # etHiuHe cnopizHeHHA — AyXe BaXJIUBHH
YUHHUK AJf HAWOro XKUTTA. ETHIUHICThE Jla€ HAM NOYYTTA
HAUiOHaJbHOI NPHHAJIEXHOCTH H iNeHTHYHOCTH.

Oxpemi Haponu (OPMYyIOTHCS B HACHIZOK iHCTHHKTY
camo3bepexkeHHs, CHJI0X BHpOOGJIeHHX ymnoxobaHb, Bix-
HOCHH T4 JAYXOBHHX IOTATHEHb. ¥YCA U CHOPIJHEHICTH
JOBOAHTD JIOJEeH 10 BUTBODEHHS CrenM(iuyHHX KYJAbTYp-
HUX BHSBJEHbL T4 (PopMaLifl, 10 MalOTh BHpiliaJbHe 3HA-
YeHHSt B IIPOHECi AyXOBOTO OKOPMJEHHSI NaHOTO HAPOLY
Ta Horo camos6epexenusi. Tyt 3HOBY aui dinocodis, aui
(oakabOp He MOXYTb BHUEPIIATH TAEMHHUI 3HAYCHHS AJIS
OKpeMHX JIoAell iXHBOTO HAapOAy, Yd Hallil.

3. IcTropuyna jgons Hapony

IcTopis manoro Hapoxy — ue Takox BoxeCTBeHHHMI
Jap, HaBiTb TaJaHT, 32 AOOpUIl CTaH i PO3BHUTOK SIKOro
uell HapoJ € BignoeimaaeHuit i mepex I'ocmomom Borowm,
i mepen cmiToMm. Icropisn Hazae HapomoBi IMOBHOI iOro
izeHTHUHOCTH 1 HABiTH HeBifpaaHi MOMEHTH icTopii maHo-
ro HapoRy 306YMXKYIOTH Yy HbBOI'O HOYYTTA repoisMy i Ha-
LiOHAMBHOT TOPAOCTH.

IcTopia Takox € AyxKe BaXJIUBUM UHHHHKOM y (hop-
MyBaHHI HauiOHAJAbHOI iXEHTHUYHOCTH, HaliOHAJbHOI BAA-
yj Ta B3araji KyJbTypHOro o6Gjuuus JaHOTOo Hapoxy. He-
Mae JIOIUHH — O0COBJMBO HOPMAMLHOI JMIOAUHH, — KA
Moraa 6 3HEBAXHTU UM YHHKHYTH BPOIKEHOT'O B Hel mo-
tarHenns: (rpasitauii) mo cBoei Pigmoi 3emai, mo cBoro
Haponay, a6o BiapekTHCA {1OTO iCTOPUYHOT MHHYBUIMHH.

Tpanuuii maHoro Hapoxy, #ioro Mysa -— micHi, pisHi
3BHYal HIKOJU He BTPAvalOTh CBOE! CHUJAM BIIUBY Ha OV-
1y JIOAHHH, — HaBiTb TOAi, KOJH BOHa 3aHeAOye CBiit
eTHiuHuit 06pa3, CBOI AYLIEBHY iXeHTHUHICTB.
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4. HauionajabHa Baaua

Y HauioHaabHY BJauy AAaHOTO HapoOAy BXOAMTBH Oara-
TO CKJAJAHUKIB, ajge JJs HAUIOTO HACBIiTJICHHS LibOTO SIBH-
14 3raJaeMo TiJMbKH JEKifAbKa, OiAbll OCHOBHIUIHX:

(a) Mosa: MoBa — 1e HafifGiJblll MOMITHA NpPHUKME-
Ta B JiJi BHPi3HeHHSI JAHOrO HAPOAY Ta BCTAHOBJIEHHS
Horo crnenu@ivHoi TOTOXKHOCTH — eTHiYHOI iAEHTHYHOC-
TH. AJte, un MOBa € HalBaXJUBIIUUM edeMeHTOM y ¢op-
MyBaHHI JyXOBOi (HAIiOHAJABHOI) iNEHTHUYHOCTH, — L€
JMCKycifiHe NHTaHHA. BoX pigHO10 MOBOI MOXHA HeCTH
JIOASIM BOWBUi, BOPOXKi JaHOMY HapoJoOBi H 3paZHHLbKi
inei. Bce Takm, a060B IO PiAHOI MOBH — Ayke€ CHUJbHA,
OTXe H MOBA € BaXJIUBHUM BHPA3HUKOM HaUiOHAABHOL
BIAYi.

(6) 3Buyai i aAyxoBHi Tpaamuii: Hemae nisixoro cym-
HiBy, 10 3BH4Yal i AYXOBHi Tpaaulii — Iie BUTBIp Ayxa
Ta pedairiinol npupoau JoAUHH. BOHH BCTAaHOBISIOTEL Bil-
HOIIEHHSl JIOAWHU O NPUPOAM, AO iHUIMX Jd0Jedl Ta AO
HAAIPHPOJHOTO CBITY.

3Buuai i AyXOBHI TpaxUIlii — INePeBAKHO MOXPHCTH-
SIHCBKOTO TOXOJKEeHHSl, i Ue 30KpeMa BiTHOCHUTLCS 10
HAaIIMX YKPAiHCBKHX 3BHYAIB i Tpamuuii.

Tpazauuil ¢popmyBaauca B npoleci HaMarasb JIOJAUHU
3acnoKo0BaTH noTpebu cBoro ayxa. Ilismiie, 6iablIicTh
3 HUX Oyau BUIMOBHEHI XPHCTUSIHCbKHMM 3HAUYEHHSIM, IpPHU-
KTaJA0oM YOro MOXyTb OYyTH Haul KOJSIKH, Tpaguduiiini
pi3ABsiIHI CTpaBH, nacxandbHi nmucaHku i id. i ckaagHuku
HAIIOI KYJAbTYPH — AOXPHUCTHAHCBKOIO MOXOMKEHHS, SIK
i ZOXpUCTHSIHCBKOTO IIOXOMKEHHS € Hallia cepJeyHa roc-
THHHICTL Ta MHJOCEpJHEe BiAHOUIeHHA A0 OiXHUX, YNOCTi-
JoKeHuX Ta uyxuHuiB. 1li gBUIIA — He NPOCTO BHUPA3HHU-
KM Hamoi ykKpaiHCbkol mpupoau. 3 mnpuxoaoM XpPHCTH-
SIHCTBA — BOHH OyJIM BHIOBHEHI iHIIMNM 3MicTOM i ue piu
— npupogua (Jdus. Mr. 5:17).

(B) Taemuuns Myzu: Hapoana Mysa ——- ue TaemHH-
ya CHJAa KOXHOTO HApOXLy, $iKa yNpasJf€ HOTO MOuyBaH-
HAMH Ta JAONOMAarae HOMYy BHSIBJAATH CBOI IYXOBHY CyO-
cTaHUjo y QOJKILOPi, 3BUUAAX, TPAAULIAX Ta Pi3HHX mic-
Hax. Binbm cnenudivHo, B 3arajJbHO NPHHHATOMY IIDH-
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NyIIeHH] MOHATTAM MY3H OKDECHIOETbCH AYIIEBHI BUSB-
JeHHs JIZUHA y (opmi moesil, Meapoxii. I Tak KoXHHI
HAPOXA BHUSBJISE cBO0 My3sy B cBili cnenudivsuit cnocib
i, HA MO0 AYMKY, — l€ € HaNBaXJWUBIIUMM CKJIAJHHKOM
(eeMeHTOM) MAHOTO HaUIOHANBHOTO XapakTepy.

Mysa BugBIfe Iyuly naHOTO HapoAy B HOMy NpHU-
poaHifi cnoci6 i BOHa NpPOMOBJAE A0 AyIUi ZJAHOT'O HAPO-
Ay HaicuiabHinie, bo chopmoBana Mysa — 1e, K Kasas
Kapa IOwnr, ,,KoJeKTHBHO HeCBiZome” KOXHOTO OKpeMo-
r0 HApPOLY.

Hanionanbni TaHku -— Ayxe TicHO mos’dsani 3 eT-
HiyHOIO My3010 i, HA MO AYMKY, Lli JBa BHPA3HUKH Ay-
XOBHOI KyJbTypH N AYUIEBHHX MOUYBaHb AAHOTO HAPOLY
— e HaABaXJMBimi eJeMeHTH Iaa 306epexeHHs § Ipo-
JOBXeHHSI HOT0 HalioHAJMpHOTrO Ayxa. Hinto imme me mo-
e 3BOPYWHTH Oi0JOTivyHO-NCHXIUHO-AYX0Boi cyOcTannii
JIOOMHH T4K CHJIBHO, SIK e poOuTb 1i pigna Mysa emiuma,
CBATKOBA, UM B3aramdi ayxoBHa Myaa.

5. Xpucrusaacoke IlpaBociasie

Hemae Hisikoro cyMmHiBY, 110 BCi KyJAbTypHi HanbaHHs
JIOJUHN — IIe MPOXYKT ii XKUBOTO ayxa. A ni HaxbGauus
— 1le HaMaraHHA JIOJWHA 3aCIOKOITH CBOi OCHOBHI, TO6-
TO mpUpojHi nmorpebu. XpUCTHAHCTBO MI3HAJMO W0 IpaB-
Oy Bim camux cBoix mouatkiB. Pammi Cb. Otui Llepxsu
HaBYaJH, 110 KOXHA JI0JHHa € o6rapoBaHa ickpolo (uyac-
TuHKOI0) BoxectBennoro Jloroca, nuo wazgae it 3aibuoc-
Ti posaymyBaHHsl # pedJaekciii Ta mo HABiTL T. 3B. NO-
ranceki pedirii i ¢dinocodis MawTs, y cobi neBHy Mipy
NpaBIH.

KyabTypa JIOAMHH BJIACTHBO i € HPOAYKTOM JIIOX-
CBbKOTO ayXa, 10 MOXe palioHaldi3yBaTH Ta TBOPUTH HO-
Bi Baptocti. Tak i Bci mpumituBHi peqirii # ¢dinocodis
Oyau HPOAYKTOM niel camoi AACHKOL 31i6HOCTi, X0U HO-
CKOHaJHMH BOHH He OyJau. AJe e BJacHe 3a X Iocepen-
HHUITBOM JIOAUHA npo6yBaja BUATH 1o3a cBoi 0OMexeHHs
i MPOHHKHYTH y CBIT HAANPHPOAHIMH.

[Ipore cnpoba m0AUHEU CAMOCTIHHO IPOHHUKHYTH B 1a-
pHHY HaANpUPOAHBLOro Oydaa iif HemocuabHa. Tiabku bBo-
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xkecreeHHult Jloroc, I'ocmoap Hamt Icyc Xpucroc — Cna-
CUTEJb CBiTy, Mil' JOMOMOTTH JIOAHHI B LIbOMY i 3aCIHOKO-
itu ii AyXoBHy crpary Ta BBeCTH ii B napuny BoxecTseH-
Horo OO’aBJeHHS.

Lle — cramocs, i 3aBASKM LbOMY JIOASM GyJa Bid-
KpuTa MOXJIUBICTH BCTaHoBuTH [lpaBauBy Pedirito. I Tak,
SIBUBLIMCA BIAOBiAAI0 HA ILIYKAHHA JIOIWHUA | IPOroJao-
cusii CeGe sk Jopora, [Ipasga i 2Kurra — nockoHaaa
MeTOZa, JAificHa mnpaBaa i moBHe XKUTTA — (IB. 14:6),
tineku Icyc Xpucroc, l'ocnoap Hawr i Cracureas, Mmir 3a-
CIIOKOITH peJIrifiHi IIyKaHHA JIOJUHH i CIIOBHUTH MepBic-
Hi 1i peirifini acmipauii i Tpazuuii xyxoMm i npasmoio
€paHremii.

Tomy-To, 6araTo JOXPUCTHRHCLKHUX 3BHYAiB i Tpamdu-
Liff MiAJATIH DPOLECOBi XpUCTHsAHIZaUil i 6yau crnoBHeHi
nyxom €Epanredii ['ocmoma Hauroro Icyca Xpucra. flkpas
e CTaJoc 3 HAUIMMH JOXPHCTHUSHCHKHMH KOJSIKAMH,
3BUUAAMH, 4 TaKOX 3 pI3HUMH OOpSIOBUMH CTPaBAMH.
Aue Bce, 1o 6ys0 3a6060HHOT0 XapakTepy, Bce dadabuim-
Be Mycisio OyTu BigkuHeHe. I Tak, BCsike BipeHHsl B iCHYy-
BaHHA AyXiB i AYyXOBOCTH Heomnpasaanux Cesaulenum [Tu-
CaHHAM; BCi Cnpo6H HEXPUCTHUSHCLKOTO CIoCo0y KOHTaK-
TiB 3 JAYXOBHHUM CBiTOM — 00X TiJbKH XPHCTOC SIBUBCS
[TpaBauBumM Metonoto, [IpaBporo i 2Kutram, -— Bcsika ac-
TpoJorisi, Bopoxk6a Myciiu OyTH NPOroJouieH HenmpaBau-
BUMH I (agbIIUBUMH i 1X BizkuHeHo. e came Tpeba cka-
34Ty i BiZIHOCHO HOBOro (PeHOMEHy, T. 3B. KyJbTypamni3My,
1n036aBJAeHOrO XPHCTUSIHCBKOTO 3MiCTy 1 Jyxa, skuil 3a-
3HA€ NOMITHOTO PO3BHTKY Cepel, Hac.

Hewmae Higoro auBHOro B TOMY, L0 €BaHremdil Icyca
Xpucra npuiiMaeThCs i NPHHOPOBYETHCA O KYJAbTYPHOI
CHCTEeMU JaHOT'O0 HApOAY, fKa Hajaae il NeBHOro Hauio-
HAJBLHOTO XUTTeBOro 3abapsaeHnd. I mobpe, xoau €BaH-
reiisi OAYXOTBOPIOE JaHy KyJAbTYpPHY CHCTeMy, He Hapy-
myroud Ii 30BHINHBOI CTPYKTYPH. TOAi OCHOBHI eJeMeHTH
JAHO1 KyJbTypH — BHDa3HHKH HalliOHAJLHOI BAaui Jr0jeH
i mesui 3BMuHi ynmoxobauus, AK cnoci6 cnisy, 6oromnoyu-
TaHHA, 4 HaBiTb NoBeginku 30epiralTbca U ILIAHYHOTBLCA
HA piBHi JLyXOBUX notped NaHOTO Hapony. bBo koxHa Kyab-
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Akuli € DBoxecTBeHHOTO noxomxeHHda. Ckaxemo, Hauly
JOXPUCTHAHCBKY YKPATHChKY KYJbTYPY MOXHA PO3YMITH
Ha#BiAMOBiAHIIUUM 32COO0OM NPUTOTOBAHHS HAIIOTO HApO-
Iy X0 NpUHAHATTA XPUCTHAHCTBA, 110 Cepel TpeKiB BUKO-
HyBaJa CTapuUHHA Trpeubka iaocodist, a cepelr Xuuin-
cbkoro Hapoay — Crapuit 3amosir. Beix ix croBHuB it
oamucauB N'ocnoawk Haul Icyc Xpucroc Coerw BoxkecTBeH-
HOI0 €BaHreJdi€l0, K CIIOBHAE # o3Mucaoe Bin BCi nyxosi
nparnenHs # ouikyBaHHs Jioxed. Hexait Moro I’s 6yne
6aarocaoBeHHe i mpocJaaBjeHe Ha Bikd Biuni. AMiHb.
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WORLD RELIGIONS, CULTURE
AND CHRISTIAN ORTHODOXY

I. THE HUMAN BEING AND THE ORIGIN
OF RELIGION

The human being is a special creation of God. It is
a physio-psycho-spiritual being. Therefore, spiritual or
religious needs of humanity are as natural as its needs
of the physio-psychic nature. Hence, from the very be-
ginning, the human being was searching for the satis-
faction of his/her spiritual needs and strivings. This
gave a rise to the emergence of various religions.

A religion, by definition, is a free and voluntary
relationship of the human being with the true God or
with some other believed in deity.

Some people think that Man is the product of mere evolution.
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A religion can claim to be a religion only if it pur-
sues supernatural goals. A religion can be based on
Divine Revelation, or it can be founded on philosophic
conclusions. The Judeo-Christian religion is of the first
kind; others, the ‘“pagan” religions are the products
of human deliberations. This is why they contain er-
roneous conclusions, even though they may seem to be
rational. The truth is that human reasoning cannot

The Holy Bible teaches that Man was created by God in His
image and likeness (Genesis 1:26).
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grasp the divine truth because it is beyond human
capacities. This is why true religion is the one which
is revealed by God. God began to reveal Himself through
Abraham, Moses and other prophets of the Old Testa-
ment and, finally, this revelation was completed through
the Incarnation of the Son of God, Our Lord and Savior
Jesus Christ.

All religions strive to find some meaning and add
some sense to human life; all are based on spiritual
drives and on spiritual perception of the Supernatural
Being. All religious aspirations are driven by the “spir-
itual unconscious.”* Their goals are finding the ultimate
meaning for human life: love, excellence, order, holi-
ness, satisfaction of everlasting human spiritual aspira-
tions. Most religions satisfy these needs only in part;
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Some people are still searching for religion and for God.

1 Victor E. Frankl, The Unconscious God, Simon and Schus-
ter, New York, 1975, pp. 25-32.
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Christianity provides the necessary answers as they
were revealed by the Son of God, Our Lord and Savior
Jesus Christ. Nevertheless, even after Christ’s Incarna-
tion and after His founding of the Christian Church,
there are other religions in existence and they attract
wide followings. Their origins can be found in the an-
cient family and clan religions which went through
a more systematic development and later included vari-
ous peoples, nations, and even races. The great revolu-
tion in the domain of human spirit took place in the
time of 7th-6th centuries B.C., which was a very active
era of the prophets.
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Il. MAJOR RELIGIONS OF MANKIND?
1. HINDUISM

Hinduism is an ancient Indian religion and, at pre-
sent, it has 300 million followers. Polytheistic from
early times (belief in many gods), this religion under-

went a series of developments. It is a passive system
and its effects can be seen in the present-day Indian
economic life and culture. Its characteristic ethos is
summed up in the expression “Tat twam asi” (Let it
be). Hinduism includes many different expressions, the
more important are Jainism, Brahmanism, and Bud-
dhism.

2. BUDDHISM
This system was founded by Buddha in the sixth

century B.C. It has a following of 200 million in India
and elsewhere in Asia. There is no clear belief in deity.

2 The model of symbols supplemented to this article is taken
from Man’s Religions by John B. Noss, third edition, The
Macmillan Company, 1963.
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Therefore, Buddhism is more a philosophy of life than
religion. It calls for a strong commitment, and it is
characterized by the rite of “Shin byu,” which means
commitment to the renunciation of wordly values. Dis-
ciplined monasticism is a very significant feature of the
Buddhist ethos.

3. CONFUCIANISM (AND TAOISM)

It too, is not a religion in the true sense, but a
philosophy of life. The main teaching of this system
is on the existence of two contrasting forces in the
world: the light and the darkness that need one an-

other to provide a balance in the world and in life.
The Ying-Yang circle, representing both contrast and
harmony is the characteristic symbol of this system.
Here, belief in the spirits of ancestors is very import-
ant what gives rise to fantastic superstition. There are
about 600 million following the customary prescripts
of this system in China and other parts of the world.

4. ZOROASTRIANISM

This is the religion of ancient Persia. It was found-
ed by Zarathustra (660-583 B.C.), a contemporary of
Jeremaiha. The main feature of this system is right con--

32



duct and strong morality; a clear and innocent mind
is its highest goal. Its God, Ahura Mazda, is unapproach-
able. He is eternal, but so is also his counterpart, Angra
Maiyu, the evil being. This dualism of supernatural
beings had a strong effect on the development of gnos-
ticism and early Christian sects. Man’s constant struggle
for the dominance of one of the two spiritual forces
is his lot, yet he is free to choose any one of them.

Zoroastrianism is insignificant now, and is dimin-
ishing under the pressure of militant Muhammadanism.
Some of its followers live in India.

5. SHINTO

Shinto is the Japanese system. It is not a religion,
but a system of customs, a culture with the worship
of ancestors. It stresses strong respect of the Sun, lo-
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yalty to Japan, and also development of the Japanese
spirit, the “Yamato damashii.” Hygienic cleanliness is
very important and reaches the proportions of a ritual.
The ‘“Yamato damashii” is so strong that even Buddhism
in Japan is shintoized. There are indications that if
Christianity allowed for this cultural shintoization,
its penetration of the Japanese culture would be sucess-
ful.

6. MUHAMMADANISM — ISLAM

Islam was founded by Muhammad in the seventh
century on Judeo-Christian, Zoroastrian and other teach-
ings. This religion teaches the belief in One God and in
his prophet Muhammad. Its God, Allah, is a very far-re-
moved being who demands complete obedience and,
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hence, is the object of constant fear. Religious life con-
sists of the fulfillment of a prescribed order of pray-
ing, and fasting, and almsgiving. There is no place for
mercy and hope; severe ritualism and religious fear
is the predominant ethos of Islam. There are 300 mil-
lion Muhammadans at the present time.

7. JUDAISM

Judaism was founded on the Convenant of Abra-
ham, and on the law of Moses. It is a direct predecessor
of Christianity and much of Biblical Judaism is inher-

EX

ited by the Christian Church. It is not a missionary re-
ligion. The main feature of ancient Judaism was con-
sciousness of the Israelites of being a chosen people,
the expectation of the Messiah, but he is not needed
for salvation from sin. He was expected as a leader of
Israel. At present, the Messiah’s function seems to be
fulfilled by modern Sionism.?! Modern Judaism is di-
vided -— the number of its followers is not given.

3 Jacob Neusner, The Way of Torah: An Introduction to Ju-
daism (second edition), Dickenson Publishing Company,
Inc., Encino-Belmont, California 1974, pp. 85-86.
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This brief synopsis is sufficient to prove the re-
ligious nature of the human being (that went through
the process of spiritual maturation somewhere in the
7th-6th centuries B.C.), to illustrate its spiritual needs
and its constant searching for some supernatural satis-
faction. It also indicates that if the people do not find
their answers in their existing systems they are inclined
to look for them in such extreme phenomena as the
recent Jonesonism that ended in the tragic death of
the entire body of its followers. It is not uncommon
that religions fail their peoples. But our loving God,
revealed as the Father, the Son, and the Holy Spirit,
never fails us. May He be glorified in us and in our
lives, and we in Him for ever and ever, Amen.
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[1l. ESTABLISHMENT OF CONTACT BETWEEN
GOD AND HUMAN NATURE

1. MAN IS IN SEARCH OF GOD*

Man sees that beyond the knowable truths of, for
example, science, there are unknowable truths of which
we are conscious but which we cannot measure. These
are the mysteries of life, the mysteries of personal re-
lations, of existence, of beauty, of suffering, of love.
And it is these mysteries that give meaning to man’s
life. Life becomes fruitful and rewarding only if we
gain insight into these things.

Without God Who is Meaning, life is existence
but without meaning. Shakespeare captured some of
this confusion:

“Life is but a walking shadow a poor player that
struts and frets his hour upon the stage, and then is
heard no more. It is a tale told by an idiot, full of
sound and fury, signifying nothing.” (Macbeth V, 5).

And so man seeks the source of all meaning. He will
not find it, however, until he recognizes the basic truth,
that God is Meaning.

2. GOD IS IN SEARCH OF MAN

This seems strange at first. Why need He search for
us? The answer is fairly simple: men are free, they
are not puppets strung from God’s fingers. If every
gesture and action of man were a direct result of God’s
will — like a puppet’s gestures are the result of my

4 Articles, “Man is in search of God” and “God is in search
of man” with the idea of graphic illustrations are taken
from Faith and Science, Orthodox Christian Education Com-
mission, 1969.
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Man is not a puppet in the hands of God.
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fingers’ movements — then what need would God have
for us? What value would there be to our relations
with God? Man is free, he can turn away from God, he
can reject Him. God’s love for man looks for an an-
swering love on the part of man. He wants man to come
to Him of his own free will. This is why God is in
search of man.

We all know the ultimate act of this search — For
God so loved the world that He gave His only begot-
ten Son, that whosoever believes in him should not per-
ish but have eternal life. (John 3:16).

3. WHEN GOD’S AND MAN’S SEARCH MEET

The third and most important aspect of religion
is that area where God’s search and man’s search meet.
God, out of His love, shows Himself to man; man sees
and responds; he answers God’s love.? This is that mo-
ment of religious experience when we know that God
is, that He is the source of all things and all meaning.
Such moments may come as flashes, or they may be
a deep and barely conscious awareness stretching over
a long time. For some they become most real in litur-
gical worship, for others in some form of action or work,
but such “meetings” with God are what renews faith
and gives meaning to our life. The dialogue of revela-
tion and response is what religion is all about. With-
out the possibility of this dialogue, God’s love for man
would be a farce. Without the possibility of interaction
of God and man, prayer and worship would be futile,
a hope for an impossibility. Man’s quest of God would
become a dead-end street, and religion would become
in the words of Shakespeare, “sound and fury, signify-
ing nothing.”

5 Sometimes man responds to God’s searching in an erroneous
way as in the establishment of various “pagan” religions.
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IV. THE CULTURE OF MAN AND CHRISTIAN
ORTHODOXY

It is an accepted fact that we live in three major
systems to which each of us must adapt in order to
exist in a state of harmony and well-being. These sys-
tems are:

1. The natural system — the created universe.
2. The social system — society.

3. The spiritual system — a given religion, in our
case, Christian Orthodoxy.

All of these systems require a pattern of relation-
ship: (1) with the environment; (2) with human beings;
and (3) with God. A system that establishes and regu-
lates this relationship is known as culture. Only hu-
man being is a culture-bearing creature. To define
culture, we can say that by culture one means a system
of learned and shared attitudes, values, and ways of
behavior, developed in response to definite biological,
psychological and spiritual needs of human nature.
Cultural anthropology recognizes seven of these basic,
or impulsive, needs of mankind. They are:

1. Metabolism — need of oxygen, liquid and food.

2. Reproduction — need of survival and conti-
nuity.

3. Bodily comfort — need of shelter and clothing.

4. Safety — need of social order: family, country,
and state.

5. Freedom of movement — need of initiative and
various creativity.

6. Growth — need of various development.
7. Health — need of all kinds of well-being.

Even though these needs are the same throughout
the whole of mankind, the ways of satisfying them are
different for they are being shaped by various factors,
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traits and cultures. Cultural expressions (forms of
culture) depend on the climate, land, and historic pil-
grimage of a people. Again, climate, land, historic ex-
perience and language help to shape different peoples
— different national characters. All of this is natural,
thoroughly legitimate; there are no better or worse
peoples, nor cultures, even though they are different.
They all came to being in answer to the basic needs
of mankind. We, Ukrainians, produced and developed
a specific taste to varenyky and borsch, the Italians to
pasta, the French to wines and soufflés, and some people
eat dogs, cats and snakes, yet all of these satisfy the same
biological need of food. The same must be said with
regard to the various aspects of culture and to spiritual
preferences of various peoples.

It is important to remember that cultures and
various cultural or national preferences were developed
by peoples’ responses to satisfy their essential biological
and spiritual needs. They were developed in the process
of man’s response to the divine order to toil for his sus-
tenance (Genesis 3:16-19), and self-preservation. Thus,
ethnic cultures are very important means of the spiritual
search and the satisfaction of the religious human as-
pirations. St. Paul says that God ,,made from one every
nation of men to live on all the face of the earth, having
determined allotted periods and the boundaries of their
habitation, that they should seek God, in the hope
that they might feel after Him and find Him” (Acts
17:26-27). Let us take a look at the elements and at
the setting where this process is taking place.

1. THE NATIVE LAND

Every people must have a place where they can
live and develop. According to the Bible, every people
or nation has its land or country, allotted to them by
God (Deuteronomy 32:8; Acts 17:26). It becomes the
NATIVE LAND, the home for the people. There is no
philosophy or theology on the meaning of the Native
Land; but it has an undeniable place and value in the
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hearts, in spiritual life and in the feelings of human
beings.

It is very important in shaping the destiny and
psychological identity of a people. The meaning and
love of a Native Land is indescribable and inexaustible
neither by philosophy, nor by folklore.® It is a divine
gift to a people and it should not be neglected nor
violated by someone else. It becomes the birthplace
of a people and their culture. People are willing to
sacrifice their lives for their land, or their country.
Here are the roots and the cause of patriotism. As a
part of human nature patriotic feeling also is a divine
gift to the people. Even Christ experienced this feeling
and the fate of His people moved Him to tears (Luke
19:41-44).

2. THE PEOPLE, OR NATION

Nations are created in the process of the human
response to satisfy the drive, or need, of safety. Hence,
the formation of the family, the clan, the people or
nation and the state. Kinship is very important to our
life; so is ethnicity, the sense of national identity and
belonging. Nations are created by the instinct of safety,
by the force of developed preferences, by uniform at-
titudes, by spiritual inclination. This unity leads to
specific cultural expressions and formations. And it
is very important for self-nurturing, for spiritual de-
velopment and preservation. Again, no philosophy or
folklore can ever exhaust the mystery and meaning
of one’s Nation, or People.

3. A COMMON HISTORICAL PILGRIMAGE

A people’s history also is a special gift from the
Lord of the Universe, our God. It gives a people their full

¢ More on this in my study Fate of the Individual and Pas-
toral Care in Eastern Orthodox Theological Education, Part
Two, on Philosophy of the Land and on Meaning of the
Muse.
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identity and even the sad moments of one’s people’s
history fill him with a feeling of heroism and pride.
It also helps to shape a people’s identity, their national
character -— the totality of its culture and being. No
normal individual can escape the force of natural, in-
born gravity to its Native Land, to its people, or to its
historic past. A people’s tradition, their songs and cus-
toms are very, very powerful in reminding one of his
even neglected ethnic or spiritual identity.

4. NATIONAL CHARACTER

There are many elements that form a national char-
acter, but for our purpose we will mention only a few
that are more essential:

(a) Language: This is a most remarkable element
that sets a people apart and helps to establish their
specific identity. Yet, it is debatable whether it is the
most essential element in shaping a people’s national
spiritual identity. For example, a mother tongue can be
used as a vehicle for the formation of spiritually des-
tructive and foreign ideas. Nevertheless, the love of
one’s mother tongue is very strong, and therefore, very
important.

(b) Customs and spiritual traditions: It is an un-
derstood fact that most customs and traditions are the
product of the spiritual or religious nature of man. They
govern a people’s attitude to nature, to other fellow-
men, and to the Supernatural. Most traditions in the
world are pre-Christian, and so are many of our Ukrain-
ian customs and traditions. They originated in people’s
endeavors in order to satisfy their spiritual needs; most
of them were later filled with a Christian meaning;
for example, our carols, our Christmas dishes, Easter
eggs are pre-Christian, as is our open-hearted hospital-
ity to the destitute and strangers. When Christianity
came, it only filled them with a different meaning
(Matthew 5:17).

(¢) The Muse: This is the mysterious force which
governs a people’s feelings and leads them to express
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their spiritual substance in folklore, in rituals and songs.
Specifically, it refers to the spiritual expressions, to
poetry and melodies. Every people express their muse
in a specific manner and this, in my opinion, is the
most important element of a national character. It ex-
presses a people’s soul in its own way, and it speaks
to a given people most profoundly. It is their “colletive
unconscious’” (C. Jung).

National dancing is very close to an ethnic muse,
and I think that these two components of culture and
spiritual entity can prolong a people’s identity indefin-
itely. Nothing else arouses one’s biologico-psycho-spir-
itual substance so much as does the muse — epic, festive
or spiritual.

5. CHRISTIAN ORTHODOXY

It is true that all cultural development of man is
the product of his spirit; it is man’s endeavor to satisfy
his basic needs. Christianity recognized this from the
very beginning. The early Church Fathers taught that
every individual is endowed with a spark of the Divine
Logos, with the ability to rationalize and reflect, and
that even pagan religions and philosophies contain some
truth. Culture is the product of this capacity to reason
and create new values. All primitive religions and
philosophies were the product of this capacity, even
though they were not complete. But through them
people tried to reach beyond themselves, to the Super-
natural.

Yet, only the Divine Logos, our Lord and Savior,
Jesus Christ, could fulfil this thirst of human spirit
and complete the Divine Revelation by offering His
people the true religion. Being the answer to the hu-
man quest, and revealing Himself as the Way, and
the Truth, and the Life (John 14:6), Christ the Lord
alone could complete man’s religious searching and
fulfill his pre-Christian religious aspirations with the
Gospel. This is why the pre-Christian customs and tra-
ditions could be, and have been, Christianized, com-
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pleted with the Gospel of Jesus Christ. (Read Matthew
5:17). This was the case with pre-Christian carols, cus-
toms, and even dishes. However, everything that was
superstitious, false and harmful, had to be rejected.
Hence, all belief in the existence of unbiblical spiritu-
ality, all kinds of unchristian contacts with the spirits
— for Christ is the Only Way, the Truth, and the
Life — all kinds of astrology, fortune-telling, had to be
declared as false and harmful. The same must be said
about the emerging phenomenon of the dechristianized
culturalism that is on the rise in our midst at present
time.

There is nothing wrong with accepting and adapt-
ing the Gospel to the cultural nature of various peoples
and in giving the Gospel a national expression — al-
lowing it to be experienced in a given cultural setting.
For the various elements of a national character, a given
people’s traits and specific spiritual inclinations — the
way of singing, of worship, even traits of behavior
— must be recognized as their spiritual needs and thus
treated respectfully. In a way, our Ukrainian pre-Christ-
ian culture — being a divine gift and a product of the
spermatic logos — can be understood as a preparation
of our people for the acceptance of Christianity as Greek
philosophy is presumed to have been working in the
Greek world and Judaism was preparing the Jews.
Christ’s incarnation fulfilled all the people’s spiritual
strivings and expectations. May His Name be glorified
for ever, Amen! .
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