(3]
3
£
.

(1]
e
£

=

F




JEWO 3 HAIIOroO
ICTOPHUYHOTI'O JOCBIAY

SOME ASPECTS OF OUR
HISTORICAL EXPERIENCE

Sores —
SNonee FHAAPEM

l
Ay »

S O






[TpoTr. Crernnan Apmych

OEIITO 3 HAIIOI'O ICTOPHYHOI'O
NOCBIOY

¥ XK X

SOME ASPECTS OF OUR HISTORICAL
EXPERIENCE

by

Fr. Stephan Jarmus

TRANSLATED BY WASYL NOVOSAD

Bunanusa Koncucrtopil YITILlepkBu B Kanani
Published by the Consistory of UGOChurch of Canada

I _ i —

BIHHITIED — 1985 — WINNIPEG



Hanucario Ha 61A3HAZEHHA
Pory Icropii Ykpaincexot IIpasocnasHoi Llepkeu.

Written to mark the Year
of the History of the Ukrainian Orthodox Church

X

kK

ObBKJIAIIMHKA :

JIunmeBa ctTopiHka: I6ayHi B pigHOMY ceJi aBTOpa, 3a-
XigfHa YkpaiHa, BHMIJIeKaHi 3 Horo poscagHHka, 3acifHOro HUM B PP.

1940/41. TuabuHa cTOpiHKAa: bepe3n mnocamkeHi aBTOPDOM HA
MeXXi pigHO1 caaubu HaBecHi 1942 poky.

THE COVER:

Front page: Apple trees in Ukraine near the birthplace
of the author, grown from his own nursery planted in 1940/41.

Back page: Part of a row of birches planted by the author near
his birthplace in the spring of 1942.

Printed by Trident Press Ltd., Winnipeg, Man., Canada




3MICT — CONTENTS

Crop.
MPUCBSITA — DEDICATION 7
[NEPEIMOBA 8
BCTYII 12
1. PEJIITIMHO-AYXOBUM NOCBIO YKPAYHCBKOY
JIIOJIMHHU 18
II. ®LUTOCOPCBKO-CBITOIVIAAOBUM JOCBLJ ... 24
Ill. CYCNUIbHO-ETMYHHUM OOCBIA YKPAIHLA ... 30
IV. IOCBII 3 LUAPMHH KYJIbTYPHU I KHIXXHOI HAYKH ... 40
V. OOCBII 3MATAHb 1 BOSILBKO! XOPOBPOCTI ... 48
1. Ioxix kus3s Iropa Ha no.n.osuin 1185 Po oo 50
2. Kosaupka jgo6a i jmeski manosramyBaHi GakTH ... O2
V1. 1OCBIA BIPH 66
3AKIHYEHHSA 80
FOREWORD 9
INTRODUCTION 13
I. RELIGIOUS-SPIRITUAL EXPERIENCE OF THE
UKRAINIAN PEOPLE .......cccoooiiiiiiicinccceeeeeeerees 19
II. PHILOSOPHICAL EXPERIENCE ... 25
III. SOCIAL-ETHICAL EXPERIENCE OF THE
UKRANIAN 31
IV. EXPERIENCE FROM THE FIELD OF CULTURE
AND LITERARY EDUCATION ......ccooooiiiiiicieieieiene 41
V. EXPERIENCE OF STRUGGLES AND MILITARY
GALANTRY 49
1. The Campaign of Prince Ihor against the
Polovtsi in 1185 ..., 53
2. The Kozak Period and Some Rarely-Mentioned
Facts 55
VI. EXPERIENCE OF FAITH ........ccoooiiiiiiiiieieeeeena. 67
CONCLUSION 81






INIPUCBSITA — DEDICATION

ITro npaiffo IIPHUCBAYYETHCA CBITIIIH mam’aTi:
This work is dedicated to the memory of

Iepomonaxa OnekcaHupa,
B mupi EBcraxia Yyumas,
MOro JasfibKa.
Hieromonk Alexander,
in civil life
Eustathius Tchutchmay,
my uncle.

Apxumauapura MeniroHa,

B MHpi 3axapia SIlpmycs, moro
aBoropigHoro 6Gpara.
Archmandrite Meliton
in civil life Zacharios Jarmus,
my cousin.

Mport. IBaHa fApmycs, lepomonaxa <deopocis,

MOro JBOIOPIXHOro mieMiHHHKa. B mupi INuanna fipmycs,
Archpriest John Jarmus, Moro JBotopigHoro Gpara.
my second nephew. Hieromonk Theodosius,

in civil life
Philip Jarmus, my cousin.

Agrop — The Author



ITEPEOIMOBA

Aymramu, aKi PO36UHYNUCR O PO3MIPY NPONOHO-
8AHOT zuTazam Opowypu s 30UMAECA 6if NEAKO20 Zacy.
Hanpuknajg, Ho Temy 3HAZEHKHA JOCEINY 3MA2AHb T4 60-
AYbKOI 2OPO6POCTi A A8 6Y8 SUKNGA CYMKIBCbKilL MO-
N0t 3 HAZOAU MPOGIHYIHHO20 3’13y COIO3HUX OP2aHi3a-
uiit CYC y Maniro6i 1983 poky; a iHwi Temu CTATTi CTA-
HOBUJIU 3MICT JONO06Ii, AKY MEHi JOBEJIOCA 6U20JI0CUTU
e nmpoepami cearkysanv FOeinero 1000-pizza ogbiyiitro-
20 Xpucruancrea e Yrpaini, wo iiozo eifsnazana I'po-
maga Ce. Bonogumupa y Binpsopi, Our., 28-29 nunksa
poky 1984-z0. B 06ugeox eunagkax AYMKU %i 6ynu npuii-
HATE no3urugHo. Ile cnonykano mene po3pooUTU ix WuUP-
we, Yy GopMi CYYinbHOi CTATTI, AKA APYKYSANACH 6 ,,Y K-
paincvromy I'onoci” e zucnax eig 29 xoerus go 10 2pyxa-
Ha 198} poky. Topi euseunocs, wo AYMKU CTATTi He
TibKU CBOEZTACHT U NPUNHATHI, & W0 BOHU HOHZE NO-
Tpi6Hi. Ile goeeno Jo piuwleHHS HAAPYKyearu ix y g¢hop-
Mi yiei Gpowypu i 8 Jeox Moeax: YKPATHCLKIL i ananili-
CbHiil.

Bujponna %4b020 npoekTy 6yno sanponorosaro Ilpe-
sugit Koncucropii Ykpdincvrot I'pero - IIpagocnagrol
Hepreu e Kanapgi, ake nozoJunacs 3a0nikyeaTucs 6ci-
mu wiozo kowramu. I To IIpesupnii Koncucropii 3aspazy-
€TbCA GUAAHHA Yiel npayi y PopMi KHUMKU, WO SUXO-
AuTb nig 3azono08Kom ,,JIew0 3 HAWO020 ICTOPUZHOZO JO-
ceiqy”.

Hewo 3 icropuzrozo 0CE8iNY YKPATHCLKO20 HAPORY...
Ile cnpasegi eaxcnusea Tema i Tema morpi6bHa 0CO6GNUBO
TENED, Y ZAC HAPOCTAIOZUXL NOJITUZHUL | NCUXONOIZHUX
Hez20[ Ta 302P03 HAWOMY OYTTIO it YKPAIHCLKIY JIOZUHIL
8 Ykpaini i noza Yrpainoro cywii. B i curyayii 3a-
2po3nueuMm € i cam OPaK CAMOYCEIJOMIECHHA i 3HAHHA,
38IKU MU i ZUL MU JiTU, XTO MU TG ZOMY MU TYT?

Y cnpobi garu eignoeifv Ha JEAKi 3 TUX 3anuUTi@ no-
nsgeae eeecv 3anym jparoi npayi. Tyr-60 npobyerves
368EPHYTU Y8az2y HA Te, W0 YKPAIHCLKA JUIOJUHA — HE
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FOREWORD

The thoughts that form the essence of this essay
were the subject of my contemplation for a period of
time. For instance, the meaning of the experience of
struggles and gallantry was the topic of my address to
the youth at the Provincial Convention of the Ukrain-
ian Self-Reliance League in Manitoba in 1983; other
topics of this essay constituted my address on the oc-
casion of celebrations of the Millennium of Christianity
in Ukraine held in Windsor, Ontario, July 28-29, 1984,
by the Ukrainian Orthodox congregation of St. Volo-
dymyr. On both occasions these percepts were re-
ceived quite favorably. Hence came the incentive to
work on these ideas more thoroughly and to embody
them into the present essay. Its Ukrainian version was
published in the weekly, “Ukrainian Voice,” in its issues
from October 29 to December 10, 1984, inclusively.
Then, it became apparent that the expressed ideas are
not only generally acceptable but also timely. More-
over, they are urgently needed. As a result of this reali-
zation, it was concluded to publish the essay in book
form in two languages, Ukrainian and English.

I am pleased to acknowledge that when approached
with the proposal to publish this work, the Executive
Committee of the Consistory of the Ukrainian Orthodox
Church of Canada welcomed it and agreed to assist in
its publication financially. Thus, thanks to the Exec-
utive Committee of the Consistory, this essay is offered
to the readers as a book under the title, “Some Aspects
of Our Historical Experience.”

Some aspects of our historical experience. .. It, in-
deed, is a very important theme, a theme of an urgent
nature; and it is being released at a very opportune
time — at the moment of various ethno-political and
psychological pressure against the very existence of the
Ukrainian person, both in Ukraine and, ironically, in
the free world as well. This situation is unfortunate; but
equally unfortunate is the fact that some of our off-
springs already are lacking the awareness of whose
children they are, who they are, and why they are here.

9



AKUNCL TOM XUMEPHUIL 8UNAJOK 8 iCTOPIt HaWwo20 CeiTy,
a W0 B8OHA MPOJYKT J082020 NPOYecy, 082020 icTopuz-
HO20 Joceify, — Mojuey 2iJH020 JOC8IJY CNABHOZO MuU-
HYJI020, AKOMY MU CbOZOJHiI 3A8JATYEMO CBON 1iCTOTY,
c60e HaYioHANbHE iM’a 1 ce0e HAYIOHAIbHE O00MUZZA.

OzesujHa piz, WO MANEHbHUL KMYT OYUL JYMOK TG
BUCHOBKI@ — HOJTO HE3HAZHA KPANJUHG 6 3YCUNNR, AKL
8UMAZAIOTL GENUKOZO Pe3ePp8Yapy AYX080i cunu i HOANO-
J1e2UB020 3a83ATTA. Ane Hexail i Te; Hexall i Te Zura-
10Tb JiTuU, NOKU XTOCb NOJACTb iM U,0Ch OiJbUl 2JUOUH-
He, W0Cb OCHOBHIWLE U TPUBKiwe, W0 3MOME OKOPMIIOBA-
TW i Tiel0 HAJCYWHOIO CUJION0, AKG OYJe OXKUBII08ATYU
ix cb020JHI i NPOEKTYBATU Y MEBHICTL 3ABTPIULHBO20 JHA.
Y Hac exe 6yeano Ttake 8 munynomy. Mu 3HaEemMO Ye
3 icropii, 3 nepecgifzenusa, a wo bGinvuie, — caAigu Ybo-
20 6azumo 8 AYyxoeiil i HAYIOHANbHIN eHeprii, W0 He pa3
TGK 6UPA3HO iCKPUTLCA 3 Jired Howux. Im Tpeba Fono-
MazaTu. A npononyro iM 8010 KPANAUHY 3YCUNna y ¢ghop-
Mi OCb Y€l CKPOMHOL npayi.

22 keirna, 1985. ABTOP.
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In an attempt to answer some of the above ques-
tions rests the rationale of the entire essay. The crucial
point in it is the attempt to point out that the Ukrain-
ian phenomenon is not some chimerical accident in the
history of our world; for in truth, it is the product
of a lengthy historical process, of a lengthy historical
experience — a wonderful experience of a glorious past
to which we owe our very being, our ethnic name, and
our identity.

Obviously, a small cluster of thoughts and conclu-
sions on this matter is a thoroughly insignificant input
into the cause where a whole reservoir of spiritual ef-
forts is necessary. However, thanks should be due even
for this; let our offsprings read this, while someone else
will provide them with something more substantial,
more basic and more lasting which will nurture them
with a real lifegiving force, and project them into a
more secure future. We know of such occurrences in our
past. We know it from history and from our historical
experience. Moreover, signs of this same force are not-
iceable in the manifestations of the spiritual and ethnic
energy of our children. Of course, they need assistance.
I, on my part, offer them my insignificant ‘shekel’ in the
form of this humble essay.

April 22, 1985. The Author
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BCTVYII

Ines BimsnaueHHs Beaukoro lOBinew ykpaiHCBKOTO
Hapoay — 1000-piuua odinifiHoro oxpeuienss ioro
B IlpaBocaabny Bipy, sike cnoBHHTbcs1 1988 poky, — 3a-
CTaBJII€ HAC JEIIO NUJBHillE NOTJISHYTH Ha HAallle MH-
HyJe, Mi3HATH 1 3pO3yMITH HAWl iCTOPHYHHUI mocBix® i Ti
nmpoliecd, B PO3BHTKY fIKMX 3apoJKyBajacs, 3pocTa’ia
ft octaTouyHo odopmaroBasaca eTHiYHA iCTOTa YKpaiHCBKO-
ro Hapojay, a6o — Haule HanioHanbHe o6Gauuust. Lle myxe
BaXKJHUBHUI OIJISiA; BiH HaM 0cO6JHBO NMOTPiOHHUM, a OAHO-
yacHO i BHUCOKO Haropoauuii, 60 BiH 064ZapoBy€ Hac mo-
YyTTAM BHHATKOBOrO AyuleBHOro 30ymkeHHst i 306ara-
yenHs. [lpore mMu He mepiui, WO BAAEMOCA B IMPOLEC Kpa-
LIOTO Mi3HAaHHA CBOr0 MHMHYJOrO; He Ieplli, 110 XoueMo
ycBimoMuTu co6i Ti cuad, Ti mpouecH i Ty iCTOpHYHY JO-
Ji0, fika 3pobuia A HAC Micue Ha Hawik 3emyi, mana
HaM Jayuly, jAazaa Bipy, a Takox o6xapyBaja Hac HOYyT-
TAM PaJlOCTH 3 YCBIIOMJIEHHSl TOTO, IKUX CaMe TpolLeciB
MU CTaJH THM iCTODHYHHM NPOAYKTOM, SKUM MH SIBIASIEMO
ce6Ge choroxui. Bce x y Hac yuMch cneuudbiyHUM y 11bOMY
OIJISAi € Te, 110 MH BeJIeMO HOTO Yy BUHATKOBOMY HACTPO],
— B SIKOMYCb CBSITKOBO-HaZiflHOMy HacTaBJeHHi. Aue,
3 NPUBOAY LBOTO OCO6JHMBOro IOBiNel0, camMe TaKHM Haul
HAcTpift i noBUHeH OyTH.

Kpim Toro, B ueit ocobauBuit yac Ham Tpe6a 3BepHy-
TH yBary Ha OJHWH JAyXe BaXJUBUH MOMeHT, a60 Taku —
yHiBepCcaJbHUI 3aKOH, SIKUM pEryJIEThECA OYTTS HApOXiB,
i 3rizHo 3 AAIKMM TiILKM TOH HapOJX ONPaBIOBYE CBOE OyT-
TSl B CHCTeMi CBITy, IKHI1 BHOCUTD y Te OYTTH AKHHCH MO3H-
TUBHUI Bkaax. AJse TyT HeraiiHO mnocta€ muTaHHsa: Yu
Ma€ Hall YKPaiHCBKUE HApOX SKHUIICH BCEJIOJACLKUI pa-
HioHal], 44 Ma€ BiH sikich 3106yTKH, fIKeCh yHiBepcaJbHe
onpaBjaHHA Ha clenudiuHo cBo€ 6YTTA B iCTOpPHUHOMY
nmpoueci LUBiNi30BAaHOTO CBiTY?

1 TeMa nboro oOriasigy Haiexutb Ao 06’eMy ,Poky icTopii Ykpa-
iHcbKol [IpaBocnasuoi llepkBu”, Bin3HaueHoro 1984 p.
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INTRODUCTION

The idea of the celebration of the Great Jubilee of
the Ukrainian nation — the millennium of its official
baptism into the Orthodox Faith, which will be ful-
filled in 1988, obliges us to examine more closely our
past, to recognize and to understand our historical ex-
perience,! and those processes in the development of
which the ethnical nature of the Ukrainian nation was
germinated and grew into a historical fact and
took its present shape. This is a very important retro-
spection; it is especially essential for us and at the same
time highly valuable for it endows us with the feeling
of exceptional spiritual awareness and enrichment. But
we are not the first who are entering into the process
of a better recognition of our past; not the first who
want to familiarize ourselves with those forces, those
processes and that historical fate which created a place
for us in our land, gave us a soul, gave us faith, and
also bestowed upon us the feeling of joy and aware-
ness of those processes which shaped us into that his-
torical product by which we reveal ourselves today. At
the same time, something specific in our case is the fact
that we are conducting it in an exceptional disposition,
even in a definite festive disposition, which is precisely
as it should be.

Besides, at this special time, we should focus our
attention on one very important subject, namely a uni-
versal law by which the existence of all nations is re-
gulated, and in accordance with which only that nation
justifies its existence in the system of the world which
brings a positive contribution into that system. Forth-
with, here arises the question: Does our Ukrainian na-
tion have some kind of universal rationale, or some
kind of universal justification for its specific existence
in the historical process of the civilized world?

1 The theme of this review belongs to the context of “The
Year of the History of the Ukrainian Orthodox Church” cele-
brated by Ukrainian Orthodox Canadians in 1984.
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S mnymarw, 1o — Tak, i To caMe Ha Te, MiX IHIIUM,
f XO4y 3BEPHYTH yBary B LIbOMYy CKPOMHOMY OTJIAdi, —
6opait y meskux iioro posaiaax. [lpore TyT BapTO BKasaTu
Ha Te, 110 B HAPOJiB € TeHAEHLiA NpUcBoloBaTH co6i 310-
6yTku iHwnx. Hanpukaan, no Konepuuka MaoThb NpeTeH-
cii HiMUi, XOU MOJAKH BHU3HAIOTb HOTr0 CBOIM HayKOBLEM
BCECBITHbOT'O 3HAYeHHS. A y BHUNAJKy BaXJUBUX 3400yT-
KiB UM BKJAJiB y XUTTS YHiBepCaJbHOrO 3HAUYEHHA yKpa-
{HCBKOrO HapoA&y, — i ix He pa3 mpucBoloBaau cobi iHmii.
[Noasiku, — nOBro mocsAiralouu Ha HAC MOJITHYHO U €KOHO-
Mi4yHO, TaKOX NPHUCBOIOBaJIH co6i BOHOBHUUY CJaBy # 3/10-
OyTKM HALIMX KO3aKiB, fIK OCb y HepeMo3i Haj TypKaMu
nig XoruHom 1621 i 1673 poky, a nix Bignem poxy 1683.
B ycix THX BUmaakax TOMi 3arajbHO BH3HAHA BilCHKOBA
IepeMora HalIOFO KO3aUTBa MHi3Hilie 6yna NpPHCBOEHA
noaskaMd. HixTo Hiuoro He roBOpHTb 1 NpPO yuacTb
yacTHH Apmil Ykpaincekoi Haponxoi Pecny6aiku y Bif-
6uTTi 60JBlIEBHLBLKOrO HacTyny Ha Bapuwasy (i na 3a-
xiany Espony) 1920 poky. I ne ,,Uyno vax Bicaow’” npu-
MUCYETBECA CaMHUM moJskaM. Bixbiie 3 Toro Tpanasfaocs
HaM 3 60Ky pOCifiH.

IIpo nyxoBe moCAraHHsA i MpHeCBOEHHsS co6i Hawoi
CTapOBHHU Ta KYJAbLTYpHHX 3A00yTKiB pOCiHaMH AKOCb
HECNMOAiBAHO i JHyXe NpeTeHCifiHO NpPOroBOPUBCH OMUH
3 Kpawux pocilicekux cyuyacHux ¢imocodis, H. O. Jloc-
ckuit.? I 1 3acBoeHa pocifiHAaMM HaBHYKAa INPUCBOIOBATH
HECBOE€ CTAHOBHUTb 3MICT NEPUIOTO i YaCTHHY APYroro To-
MiB npaui gpyroro pocificekkoro mucauteast, I'. I1. deno-
ToBa.? ToMy-TO, 3 HaroaM HaUIOr'0 BHHATKOBOTO IOBilero
MH MyCHMO 3aroBOPHUTH i NMpO Taki peui, — 3arOBOPHTH
CMiIMBO # BIAKPHTO.

Hloxao orasay npoueciB iCTOPHYHOrO HAOCBiAy M
J03piBaHHA YKDAaiHCBKOrO0 Hapojy, TO B JaHOMY BHNaj-
KOBi nonpoOyeMo NpPOBeCTH HOro B CIIAYIOUHX aclek-

2 H. O. Jlocckuil, Xapaktep pyccKoro Hapoma, (Ppanxdyprt:
»Ioces,” 1957), crop. 146.

3 George P. Fedotov, The Russian Religious Mind, vol. one:
Kievan Christianity: the 10th to the 13th Centuries, (Harper &
Row, 1960); vol. two: The Middle Ages: the 13th to the 15th Cen-
turies, (Northland Publishing Company, 1975).
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I think that it is so; moreover, keeping this in
mind, I will also attempt to point out in this survey,
that in some nations there is a tendency to appropriate
for themselves some of the acquisitions of others. For
examples, the Germans have pretensions to Copernicus,
although the Poles recognize him as their scholar of
universal renown. It is the case with the contributions
into the life of the world made by the Ukrainian nation;
many times others tried to appropriate them. The Poles,
laying pretenses upon us politically and economically,
also tried to claim for themselves the gloery and
the ecquisitions of our kozaks, as for example, in the
victory over the Turks near Khotyn in 1621 and 1673,
and near Vienna in 1683. In all those cases the gener-
ally recognized military victories of our kozaks were
later claimed by the Poles. No one says anything about
the participation of the units of the Ukrainian National
Republican Army in the repulsion of the Bolshevik at-
tack on Warsaw (and on Western Europe) in 1920. This
“Wonder over the Visla” is ascribed to the Poles alone.
More examples of this appropriation in our case also
occur from the Russian side.

For instance, one of the contemporary Russian
philosophers, N. O. Lossky,? very pretentiously and
somewhat unexpectedly spoke out about the Russian
attempts at appropriation for themselves of our an-
tiquity, our very bio-ethnicity. This Russian practice
to appropriate our achievements constitutes the con-
tents of the first volume and part of the second volume
of another Russian thinker, G. P. Fedotov.? That is why
on the occasion of our exceptional jubilee, we must
speak out about such matters, and speak out courage-
ously and candidly.

As for the retrospection of the processes of our
historical experience, and the contemplation about the
pilgrimage of the Ukrainian nation, then in the given

2 N. O. Lossky, “The Character of the Russian People”
(Russian ed.), Frankfurt: “Possev” 1957, page 146.

3 George P. Fedetov, The Russian Religious Mind, vol one:
Kievan Christianity: the 10th to the 13th Centuries, (Harper
and Row, 1960); vol. two: The Middle Ages: the 13th to the
15th Centuries, (Nordland Publishing Company, 1975).
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Tax: 1. peairiliHo-myxoBoMmy, 2. dizocodcrbko-cBiTorus-
JOBOMy, 3. CyCHiIbHO-eTHYHOMY, 4. KyJAbTyDHO-OCBiT-
HbOMY, 5. B acmekTi BoflbKoi xopobpocri, i 6. B acmek-
Tax BigHomenHa mxo Bipu. Ha Molo mymky, mocCBil BOsllb-
Kol XopoOpoCTi HAlOro Hapoay -— HaJA3BHUalHO BaX-
JUBUII JOCBif, a BTiM HOCBiA Hai6iabil 3aHenbOaHH.

3 yBaru Ha Te, L0 HAll BEJHKHH IOBiJeH AaTO0 CBO-

ro iCTOpHYHOTO 30CepelKeHHA CTaBUTb 988 pik, To #
OTJISJ pO3TalyXXeHHsl HAaIIUX AYyXOBO-NICHXOJOTiUHHX Ie-
pexuBaHb NMouHeMo Npubau3Ho 3 Toro vacy. bo x nosisa
XpHCTHSHCTBA HA Hawii 3emdi i B Hawiil icTopii odinii-
HO Tak GyJa MOMAIE€0 BUHATKOBOI'O 3HaueHHA. AJe, AKIIO

MH NpHiiMaeMO HaHi apXeoJOriuHMX AOKasiB Ha Te, LIO.

icropia camoro micra KueBa csarae uacy 2-ro i 1-ro cro-
JiTh OO0 HapomxeHHd Icyca Xpucra, To 30BCiM HOPMAJbHO
BBAXATH, 110 ¥ MPOILECH NCHXOJOTiUHO-AYXOBOT'O AOCBily
VKpaiHChKO1 JIOAUHH CATAIOTh HAJAEKO B AOXPHCTHSHCBKY
Zo06y Hauoi CTapoBHHH.*

Haai, ToMy 1110 MOIM 3aBJaHHfIM € HAaCBiTJAeHHA He-
SIKHX aCIIeKTiB iCTOPHYHOIrO AOCBiy YKPaiHCBKOTO Hapo-
Iy, Axkuii OyB BHYTPilUHIM IpPOLIECOM 3araJbHO BiZOMHX
icropuuHHx (akTiB, — s He BBaxalo NOTPiGHUM NpHUIep-
XKYBaTHCA TyT CTUCJAOI aKajgeMiuyHOI MeTOAu; i OOMexy-
CA TiIbKM OCb LIUM OCHOBHHM: NOoNpoOyl0 HACBIiTAUTH caMi
(aktu gesxux ¢opMm Ta KaTeropiil nepexuBaHb yKpaiH-
CbKOi JIOOMHM Ta BKaxy Ha (yHIaMeHTaJbHE 3HAYEHHS
THX IepeXHBaHb y BUTBODeHHI (heHOMeHy liei JMI0IUHH
i yKpaiHCBKO1 eTHiuHOI icToTH B3arai.

ITpu uboMy 1 nonpo6yro BiAMITHTH Aeski dakTH npu-
YMHKIB YKpaiHCbKOro Hapoxy Aasi no6pa Bciei eBpomeii-
CbKOI LMBimi3auii, oTe — 1 go6pa JIOACTBA B3arasi;
60 TO eBpomneiicbka (XPHUCTHSIHCbKA) KyJbTypa # €BpO-
neiicbka UUBiNi3anifs CbOrojgHi sABJIAETHCS B3ipueMm (MoO-
JeljleM) AJA HApOJXiB yChOTO CBiTy. A JAJaf DO3BHUTKY, —
ocob6auBo masa 36epexenHs ii, Tpeb6a 3HATH, CIPHUYMHHIIH-
ca ¥ ykpainui. A ue He aGusakuil BkJaA B H06pO UMBiJIi-
30BAaHOTO CBiTy, — BKJAaJ YHiBEpPCAJBHOI'O 3HAYeHHS.

4 Tlpod. Omer C. IMigraitumit, ,lloxomxenus Kuesa,” BicHHK
CKBY 3a Tpasenb, 1982 p., ctop. 8-19.
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circumstance we shall attempt to conduct it through the
following aspects: 1) religious-spiritual; 2) philosophic-
al; 3) social-ethical; 4) cultural-educational; 5) in the
aspect of military valour; and 6) in aspects relating to
faith. In my opinion the experience of military gal-
lantry of our nation is a very important experience.

With regard to the fact that our great jubilee states
the year 988 as the date of its historical concentration,
then the retrospection of the ramification of our spir-
itual and psychological experiences, shall begin ap-
proximately from that time. For the appearance of
Christianity in our land and in our history officially
indeed was an event of exceptional significance. But,
if we accept the given archaeological evidence that the
history of the city of Kiev itself encompasses the times
of the second and first centuries before the birth of
Jesus Christ, then it is entirely normal to regard that
the processes of the psychological-spiritual experience
of the Ukrainian phenomenon also reach far into the
pre-Christian era of our past.t

Moreover, as my task is to illustrate some aspects
of the historical experience of the Ukrainian nation
which was the internal process of generally known his-
torical facts, I do not deem it necessary to bind myself
here to the strict academical method; I shall limit my-
self only to this principle: I shall attempt to enlighten
the mere facts of some forms and categories of the ex-
periences of the Ukrainian people, and shall indicate
the fundamental significance of these experiences in the
formation of the Ukrainian ethnical entity.

With this I shall endeavor to note the facts of the
contribution of the Ukrainian nation to the welfare of
the entire European civilization and, therefore, to the
welfare of humanity in general. For the European
(Christian) culture and European civilization today be-
came the model for the nations of the entire world.
And it is worth noting that to it and especially for its
preservation, the Ukrainians have contributed a great
deal. It was a contribution of universal significance.

4 Prof. Oleh S. Pidhainy, “The Origin of Kiev”, Visnyk
W.C.F.U., (Ukrainian), May, 1982, pp. 8-19.
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I. PEJITIMHO-AYXOBHUM OOCBIA
YKPATHCbBKO!1 JIIOJWHU

PeuniriiiHuit n0CBij JMIOAMHM — OAMH 3 HAHOCHOBHI-
wHXx i Hal6Giabul (OPMATHBHHUX AOCBiXiB JIOACBKOI NMpH-
poaH, 60 3 HbOTO PO3TayXyIOThCA BCi iHIII (DOPMH KHT-
T i nepexuBaHb Liei IPHPOIH.

INepsichuM, a BTIM i Ayxe BaXKIUBUM peJirifiHUM
JOCBiZIOM HAlIMX AaBHiX npexakiB 6yB xocBix pedirii mpu-
poaHoi, JOXPHCTHAHCHKOL,® 3 KO HiYOTrO CHiJILHOTO He
Ma€ CyyacHHi AMBHHI i 6e3BigmoBimaJbHHH BHUTBIp T. 3B.
,»PyHBipn”. Bo ,,PyHBipa” — 1e He cTapa ZOXPHUCTHSAHCbHKA
Bipa, a ¢aJblIKMBUIT HOBOTBIp, a JO TOr0 HOBOTBip MpoC-
TO HerpaMoTHHH. BucTauuTb 3aCTAaHOBHTHCA TiJbKM HAJ
OJMHMM BHCJIOBOM TBOpUSA TOrO ,,pyHBi3My’, sAKui#l Hi6H
»HIKOTO He noBTopsie i 6yae HenmoBTOpHHI” (ue nmoxiGHe
Io xBaabOH aHapxicta MaxHa, fiKMii NpPOroJoLIyBaB, 110
»Bil M€He He BTeuell i MeHe He AOrOHHW"), aje AKUH
nyure:

,»Jax6oxe,

Tu cBATUA AyX HApOAy MOro,

Tu eaunuit, 60 Mosa Bipa B Tebe exuua,

Tu moryTHiit, 60 Mos Bipa B Te6e MoryTHs...”®

Tak nuuie ,,HeMOTBODHUI” BOJIXB, fIKHH Yy3aleKHIOE
icuyBanus csoro Jlam6ora Bim camMoi CHJIH CBOEI BipH.
A ue X TOYHO Te, Yoro HaBuaB AyxoBHHit 6aTbko Kapaa
Mapxkca, Himenvkuit dimocod Ludwig Feuerbach (1804 -
1872), arigno 3 saxkuM bBor sBaseTbcA HiuMM iHIINM, SIK
,CAMOTIPOEKUi€l0 JIOAUHH.”7 lle mepexoHaHHs mnepeiHAB
i Temep nosropse Ge3BianmoBixaabHUil TBOpeElb , PYHBi3-

5 HIupuwe npo ue B MOifl crarti ,[lo3uTHBHI eneMeHTH XOXpH-
CTHAHCbKOI yKpaiHcbkoi ayxosocti,” B xumkui JyxosicTb ywpain-
cbKOro Hapony, (Biuuiner: Ictutyt Hocninis Boawuni, 1983).

6 JuBuchb ABOMOBHMIT mnamdiaer ,3anosiai Pyusismy,” (Win-
nipeg, Man., Canada: Ukrainian Educational Religion Society,
Inc., P.O. Box 1174, n.d.).

7 Jusuce Encyclopedia Britannica, Feuerbach, Ludwig An-
dreas.
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I. RELIGIOUS-SPIRITUAL EXPERIENCE OF
THE UKRAINIAN PEOPLE

The religious experience of a people is one of
the most basic and most formative experiences of human
nature, for from it all other forms of life and experi-
ences branch out.

The foremost, and with it, a very important reli-
gious experience of our ancient ancestors was the ex-
perience of natural religion,® with which the contem-
porary, strange and irresponsible product, the so-called
“Runvira” has nothing in common. For this “Runvira”
is not an ancient pre-Christian religion, but a falsified
new invention, and besides that of a completely illogical
kind. It will be sufficient to look at only one expres-
sion of the author of that “Runvism”, who “...repeats
no one and will not be repeated” (this is similar to
the boasting of the anarchist Makhno who kept on pro-
claiming that, “you cannot escape me and you will not
overtake me’’) but who writes:

Dazhboh,

You are the holy spirit of my people,

You are one, for my faith in You is one,

You are mighty, for my faith in You is mighty .. .®

Thus writes ‘“the unrepeatable” sage who the very
existence of his Dazhboh makes dependent on the
strength of his faith. This is precisely what the spiritual
father of Karl Marx, the German philosopher, Ludwig
Feuerbach (1804-1872) has taught. According to him
God does not exist, but is the “self-projection of a per-
son.”” This conviction is accepted, and now is repeated

5 More information about this in my article, “Positive Ele-
ments of Pre-Christian Ukrainian Spirituality,” in the book
The Spirituality of the Ukrainian People (Ukrainian), (Winni-
peg: Research Institute of Volyn, 1983).

6 See the bilingual pamphlet “Commandments of Runvism,”
(Winnipeg, Man., Canada; Ukrainian Educational Religion So-
ciety, Inc.,, P.O. Box 1174, n.d.).

7 See Encyclopedia Britannica, Feuerbach, Ludwig Andreas.
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My”, ToOTO BiH y3anexHioe icHyBauusi Jlax6ora Bixg CBO€EI
Bipu B HbOrO. IIpH 11LOMY ,,pyHBi3M” Ha3uBalwTh ,,CTAPOIO
Bipow” ykpaiHuiB. AJe ne — He Tak, 60 B HiCHOCTi, B
XPHCTHAHCBKIl AYXOBOCTi ykpaiHUiB € OG6ixblue eJeMeH-
TiB cTapoi, TOGTO — MOXPUCTHUAHCBKOI NYXOBOCTi, HiX
B amocTaTHiit ,,pyHBipi”. lllkoaa, 1o 3HaXOAATHECA JMIOLH,
fIKi CTalOThb XepTBaMH i Takoro obMaHy.

Iloxpo sBULIA pedirii, — JIOJAUHA € peJdiriiiHoIo ic-
TOTOK 3 NPUPOJH, TOMY BOHa BiJ, CAMUX MOYATKIB CBOEI]
CBiIOMOCTI HAa Bce MJHUBHJACA ,,peldirilHUMH’ OuHUMa,
B ycboMmy Oauusia peairiiauii ceHc i Tak (Qopmysana
i1 HopMyBaJsa cBO€ pediriiine i Bcsike iHwe 6ytra. e ycsi-
LYyXOBHUM JIOCBiZOM, 1110 NepenaBaBcs 3 NMOKOJiIHHA B NO-
KOJiHHA, — 10 IPAAYILUMX MOKOJiHB i TaKk CTaBaB TPaiM-
i€l Hapomy.

Tenep, y HamoMy BHMIAAKOBi, Hilll0O TaK CHJBHO He
3BOpYILIYE Hawoi iCTOTH, fIK cTapi ykpaiHCcbki Tpamuuii.
A Tpaguuii Ti, — TO BUTBIp yKpaiHCBKOro AyXa, lle HOro
BiKOBiUHMI pedairifiHuit HOCBin, Bix AKOro yKpaiHCBKil
JroauHi BigMoBuTHCA He Moxua. lle x Bizoma XuTTresa
ictuna. I ue 3HawTh TBOpUI ,,coBeTCHKOI aroaunu’’ B CCCP
i e uepe3 Te BOHM BHTBOPIOIOTH CBOI CypOraTHi DHTYyaIu
HagaHHA iMeHi AUTHHI ¥ NMOCBAUYeHHs ii Ha cayxOy Komy-
HicTHuHi# cucTemi. Take X 3HaueHHS COBETCbKOrO PHUTYy-
aly UMBIJBHOIO OJDYXKEHHS MOJOAAT, — 3 TaKUM Xe
npupedeHHsM iX Ha (daxkTHuHy OCOOGHCTY AeryMaHisauiio
B KOPHUCThb NapTil Ta KOMYHICTHUHOI'O COLifIi3My.

[IpoTe meil WITYYHHH — NJIACTHUYHUN — PUTyali3M
nocrasjeHu#l Ha cayx6y camifi maprii, a rAMOGMHHUX NO-
Tpe6 JIOACBKOI TNPHPOAH BiH He 3ax0oBOJbHAE, 60 ix
OKOPMJIIOETLCA B 30BCiM iHIIMX IIpouecax: B Ipolecax
pediriiiHoro xapaxkTepy i TO B TaKHX, fIKi IpPUPOIi HAHOTO
HapoJy BiAmoBimawTh Halikpaule, 60 BOHHM SBJIAIOTBHCA
NPOAYKTOM Wi€l npupoau. ¥ Hac, — Le cTapi AyXOBi Tpa-
auuii, wo nisgime 6yau crnoBHeri xyxoM €sanredii Icyca
Xpucra.

IcTopuunuit AOCBiX YKPaiHCbKOTO HAapOAy CBiAUHTE,
1o ue 6yB €IMHO NMpaBAUBUIH NpOLEC, B AIKOMY 3pocCTaja
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by the irresponsible creator of “Runvism,” who reserves
the existence of Dazhboh from his belief in him. “Run-
vism” is also called the “old belief” of Ukrainians. But
this is not so, for in reality in the Christian spirituality
of Ukrainians the elements of old, that is, of pre-Chris-
tian spirituality appear more frequently than in the
apostate “Runvism.” It is unfortunate that there are
people who become victims of such deception.

As for the phenomenon of religion, the human be-
ing is, by nature, a religious being and that is why from
the very beginning of his/her consciousness he/she has
looked with ‘“religious” eyes, and saw in everything a
religious meaning, and thus formed and normalized
his/her religious life as well as all other aspects of
his/her being. Gradually, this consciousness became a
part of his/her nature. Therefore, this spiritual experi-
ence has been transmitted from generation to genera-
tion, and thus became a living tradition.

Now, in our circumstances, nothing arouses our be-
ing so strongly as do the old festive traditions. These
traditions are the product of the Ukrainian spirit; this
is the eternal religious experience from which the
Ukrainian person simply cannot refrain. The authors
of the “Soviet person” in the U.S.S.R. know this, and
that is why they so intensively introduce their surrogate
rituals in the naming of a child and in its dedication
to the service of the Communist system. Such also is
the significance of the Soviet ritual of civil marriage
with similar vows, leading the conjugal pair to their
factual dehumanization for the benefit of the Party
and Communist socialism.

Morover, this surrogate ritualism is devised for
the service of the Party itself, and does not satisfy the
deep spiritual needs of human nature, for they are of
a completely different kind; they are of the religious
kind, and this is the kind to which the human nature
responds best. For this reason religious traditions are
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yKpalHCbka Ayiua, i B SKOMy BOHa OQOpPMJIIOBAJacs B
CBOI0 OCTAaTOYHY MOBHIO.®

Ile XX 3po3ymija piy, 110 peJdiriiHO-AYXOBHH iCTO-
PHYHUHK HOOCBIA HApOAYy € €JEMEHTAPDHHM H OCHOBHHM Yy
BUTBOPEHHiI ICTOPHUYHOTr0o (akTy TOro HapoAy.

8 JlInpmwie npo une B Moi#t kHmxkUi JlyXoBicTh YKDATHChKOro Ha-
poany, ocobanso B crarti ,,My3a, Kk kareropia AyXoBOCTi.”
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essential for the development of human nature. With
us, they are old spiritual traditions, which were later
fulfilled by the spirit of the Gospel of Jesus Christ.

Historically, the experience of the Ukrainian people
attests that this was the only true process, in which the
Ukrainian soul grew, and in which it was formulated
and shaped into its present appearance.®

It is understandable that the religious and spirit-
ual historical experience of a nation is most essential
in the creation of the historical fact of that nation.

8 More about this in my book, The Spirituality of the
Ukrainian People, in particular the article “The Muse, as a Ca-
tegory of Spirituality.”
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[I. PVIOCOPCBKO-CBITOIVIAAOBHUN JOCBIIO

YKpalHCbKHH HapoJA, fAK TOH, 110 BHPOCTAB Ha JIOHI
XXHUBO1 INPUPOAH, BiJ HaMAABHIIUIUX yaciB BUpOOJsAB, MaB
1 KepyBaBCSl NPAKTHYHOI (PIIOCO(PIEI0 XKUTTHA, AOMIHY-
IOUUM iAeasoM sKol OyJja rapMmoHisa, MUp, CNOKIH,® 1 TO
rapMoOHifi 3 JIOAbBMHU i 3 PI3HUMH CHJAMH npupoau. Bce
ne OyJo MNpoOAYKTOM IPAKTHUYHUX CBITOIMMAAOBHUY BHC-
HOBKIB.

YKpalHellb 3 NPUPOAM 3aAYyMJIUBA, HABITh MEJAHXO-
JiiHA JIOAWHA; aje HOro He Ayxe BaOUAM NuUTaHHA ab-
CTPAKTHOTI'O XapakTepy; BiH He 3aAMUBJAABCS B Hebeca, fiK
iHIII HapoJaH. ,,lloro yBara OyJa 3BepHeHa Ha TaA€EMHHII
BHU3Yy, — IO XIAJOCA HA 3eMJi, A€ IOYHUHAJOCHA WOro
IJeMIHHE H ocoOucTe XHUTTA.’!? TyT 30cepelKyBaJoCs
Horo inocodpcobke BrubjieHH ¢ NPO3piHHA 1 TYT BIH
3HAaXOJAHWB OCHOBU IJf1 CBOro cBitorasay. I Tak, HamnpH-
KJad, BIH IepecBiAYyBaBCH, 110 3eMJaA — XKHWBa, 1110 BOHA
TIIBKH CBAT4, 1[0 OTOYyKOYa HOro npupoia — OIAYyXOT-
BOPEHAa, L0 3 yCiMa CTHXIMHUMHM CHUJAMU MOXKHA XKUTH
MHUpPHO.!1 A 3HAWUH fIK NMOBECTHCH, TO HABITH i3 CaMOro
yopTa MOXHA HACMIATHCH, Kylalw4yd HOTO B XOJOMHIN
OMOJIOHLi TOl0.12 A 1e ayxe LikaBe 3aKJAWUYEHHS i BOHO
He ganeke Big ob6iTHHui Icyca Xpucra, JIkui ckasas, 110

BIpylouoMy B HpOro He 3MOXe UIKOAUTH XKOJAHA CHJA
(JIk. 10:19; Mp. 16:17-18; M. 10:8).
A dxe BeJHKe i TpUBaJie 3HAYEeHHA MaJH NMepPBiCHi, OT-

Ke ¥ NMPHUMITHUBHI, peJiriiHi Ta B3araJai CBITOTJSIOBI BHC-
HOBKHM HAlUX JAABHIX IpeAKiB CBiAUHTH Te, 1[0 MNi3HilIl

9 JInBuch Ilpod. II. Umxescbkuil, , YxkpaiHcbka ¢dirocodia,” =B
Kypci Jekuii YKpaiHCbKa KyJabTypa, (Perencobypr - bepxtecraaen:
YTI'I, 1947), ctop. 128-145.

10 G. P. Fedotov, The Russian Religious Mind, vol, one, (Har-
per & Row, 1960), p. 11.

11 3rapgaiiMo asabka Jlea Ta po3aymHy icrotry JlicoBuka 3 ,Jli-
coBoi [IlicHi” Jleci YkpaiHkHM.

12 JluBuch mpo 1e B TBOopax Mukoau [oroaa Ta B YKpaiHCbKif
Manii enuuxaonenii npod. E. OHaubl_goro, kHHKKa XVI, (ByeHoc Ail-
pec: 1967), crop. 2061-2062.
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II. PHILOSOPHICAL EXPERIENCE

The Ukrainian nation, as the one which grew in
the bosom of living nature, from the most ancient times,
has elaborated, has had, and has been nurtured by the
practical philosophy of life, the dominating ideals of
which were peace, transquillity and harmony,® and that
is harmony with people and various powers of nature.
All this was the product of practical philosophical con-
clusions which are preserved to this time.

The Ukrainian by nature is meditative, even the
melancholy person but he/she is not much allured by
questions of abstract nature; he/she did not gaze into
the heavens as other peoples. “His attention was more
attracted by the mysteries beneath, what was happen-
ing on earth, where his tribal life took place.”!?
Here his/her philosophical insight and perception
were concentrated and here was found the basis for
our philosophy. Thus, as an example, the Ukrainian
very early concluded that the earth is living, that it
is holy, that the whole nature is spiritualized, and that
it is possible to live in peace with all living forces.!!
And knowing how to conduct oneself, then one can
mock at the devil himself, immersing him in the cold
ice-hole, and so forth.}? This was a very interesting con-
clusion, one not far removed from Jesus Christ’s pro-
mise, which said that no power can harm the one who
believes in Him (St. Luke 10:19; St. Mark 16:17-18;
St. Matt. 10:8).

9 See Prof. D. Chyzhevsky, “Ukrainian Philosophy,” in the
course of lectures Ukrainian Culture, Regensburg-Berchtesga-
ben: UTHI, 1947, pp. 118-145.

10 G. P. Fedotov, The Russian Religious Mind, vol. one, (Har-
per. and Row, 1960), p. 11. _

11 Let us recall Uncle Leo and the intelligent being of “Li-
sovyk” from “The Forest Song” by Lesya Ukrainka.

12 See about this in the works of Nicholas (Mykola) Hohol
and in the Ukrainian Small Encyclopedia, Prof. E. Onatsky, book
XVI (Buenos Aires, 1957), pp. 2061-2062.

25



¢dopMyBaHHA i BUCHOBKHM yKpalHCbKUX (pisloco(iB manexko
103a MeXi NMepBiCHOro CBIiTOrAsAy He MM, YKpalHCbKa
dimocodia Tak i 3aaUHUIKNAACA NPAKTHYHOIO, KOPAOLEH-
TPHYHOIO, B fIKili HaMO6iJAbILIOI BapTICTIO HA CBITI BH3HA-
€TbCA KOHKDETHY JIOAHHY, i BCAKY npobieMaTuKy (Inpen-
MeT) ¢dinocodil 6auUTECA HA MNMO3eMi JIOACBKOTO XKHTTS,
To6TO — B 1lapHUHi eMOLi# (MMOUyBaHb) Ta NMparHeHb KOH-
KpeTHO1 JIOJUHH.

[le 3 yBaru Ha Te, B Halll yac HanOIJbILIOK 3arpo3olo
IJI1 YKPaiHCbKO1 JIOAUHU € JeMOHIYHA COBETH3alLif JIOJI-
CbKOI iCTOTH ¥ HaCHJbHE HAaKHHEHHA IH NpPOoJeTapCbKUX
BJACTUBOCTEH 1 BapTOCTEH, LIO INEepeTBOPIOIOTH JIOAeH
y Hexdwoael, yoro tak 6osaBcA Haml BeduKHH ayxom llles-
yeHKO!3 | mocTaTi AKUX Tenep TaK NPUraoOJIOIOTh Brigl-
JUBUX BiJBiZyBauiB 3HOBY 3aKOBaHOl YKpaiHH.

[lleBuenko He BipHB y ,,CKOBaHHA JAylIi XHBOI’
(,,KaBka3’’), ane BUXOAUTDH, IO TeNep NeKeJdbHAa CHJA KO-
MyHi3My JOKOHY€E LlbOI'O CKOBaHHA ycChniumHO. Hepe3 Te Ta-
KUK BHUTBiIp, sk homo sovieticus — 1 cTpauuHe, 60 Ipo-
rpamoBo nomuproBaHe saBulle B CCCP. B cutyauil unoro
ABHUIIla aHI MOBOJUTHUCA, aHi JAyMaTH, aHl NTOUYBaTHUCH IIO-
CBOEMY, MNO-JIOJICBKOMY IIPOCTO He BiJbHO. A TaKa CH-
Tyallisi JIOAWHU JeryMasi3ye 11 10 kparw. [ Hacaigku Lbo-
ro — BOUBUI.

Ham npupoanuit cBiTOraAsgoBHA i (dinocodpcbkuit
I0CBix — iHakwHK. lLle A0OCBiA NPUPOAHOI HOXPUCTHSH-
CbKOl KYJbTypH; AOCBiJ BXe XPUCTHSHI30OBAHOIO CBITO-
rAAay JAIOAWHH KHSXKHUX 4aciB, KOJU-TO 1 KHA31 i IM mif-
psHI BepCTBH OyJH JI0AbMH, 4 KHA3i 1 1XHI BOIHH OyJaH
IPpY3fIMH 1 e HaC nJaekaB 1 (opMyBaB HOCBiX BIJILHOIO
KO3alTBa, B 4Yac AKOro HaMBHIIUMH 1AeajlaMH JIOOUHH
6ysna Bipa B bora, nmobpatuMmcbka BipHICTH 1 M1000B, i
KOJU-TO NMPUHUHUNIOM OyTTA HapoAy OyJH CBAILLEHHI 1Aea-
a1 6paTCTB.

13 Bucrauutph auiie BayMatucsa y BUcaoBH llleBuenka, ,,a JAIOAM
— He awoau,” a6o ,,Cero HeHaue NOropino, HeHade JIOAH NOAYDi-
an” ... (dusucp Bipw ,J] BUpic 1 HA uyxuHi,”’) mMo6 36arHyTH, fAK
[ITeBueHKO AMBUBCA HA Taki sgBMua, TO6TO — SABMINA NMOBHO1 Jery-
MaHi3alii JIOJAHHH.
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What great and permanent significance had the
original and, therefore, primitive religious and generally
philosophical conclusions of our ancient forefathers is
seen in the fact that later formations and conclusions of
Ukrainian philosophers did not go far beyond the limits
of original philosophy. Thus, Ukrainian philosophy has
remained practical and cordocentric in which the great-
est value of the world constitutes the concrete person,
and all problematics of philosophy are seen on the level
of human life, that is, in the field of emotions (feelings)
and desires of the concrete person.

Keeping this in mind it becomes obvious that the
biggest threat for the Ukrainian person of our time is
the prevailing sovietization of the human being and vio-
lent promulgation of the proletarian values which trans-
form humans into non-humans, something what Taras
Shevchenko was so afraid of!?® yet whose appearances
now oppress and depress the perceptive visitors of the
again-fettered Ukraine.

Shevchenko did not believe in the “fettered living
soul” (See his “Caucasus’); but it emerges that now
the diabolical forces of Communism accomplish this bon-
dage successfully. For this reason such a creation as
the “homo sovieticus” is frightening, for it is a program-
med phenomenon in the U.S.S.R. In the situation of
this phenomenom, it is not permitted to conduct one-
self, to think, or to be conscious of oneself as human.
Such a personal situation dehumanizes the human being
completely. The consequences of this are alarming.

Our natural philosophical experience is different.
It is the experience of natural pre-Christian culture;
the experience of the Christianized worldview and phi-
losophy of the person of the Princely Era, when princes
and those subordinate in social stratum were people,
and princes and their warriors were friends, and where

13 It is sufficient only to reflect on Shevchenko’s expres-
sions “the people — not people,” or “The hamlet seemingly was
burned, as if the people were raving...” (See his poem “And
I grew up in a foreign land”), in order to grasp, how Shevchen-
ko regarded such phenomena, that is the phenomena of the full
dehumanization of people.
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Taki 6yan B HAaC HOPMH XHTTA. Taki-To OyJau BHC-
HOBKH XPHCTHSIHCBKOrO CBiTOrJsiAy i MOJITH4YHO1l @iJ0-
codii Kupuno-MedoniiBcbkoro bparcrsa, a 3roaoM BH3-
BOJIBHOI'O 1 BIAPOJXXEHCbKOI'O LEPKOBHOIO pPyXy 3a Ha-
moro vyacy. I ue cnpaBai €IMHO CBITOTVIAAOBO BIPHHH
1 €IUHO HeoOXiAHUH IOCBiJA YKPalHCHKO1 JIOJAUHH, B KO-
My BOHA 3pocCTajla W Ao3piBana 3aBXAH, 1 AKUH €IHHHUH
MOXKe NPOEKTyBaTH 11 B MaWOyTHE H CBOTrOJHI.

be3 cyMHiBy, B HaC € HA 10 OrAANATHCH, € HaA IO
B30PYyBaTHCS, € HA YOMY OCHOBYBAaTH CBIH OCOOHUCTHH CBi-
TOIJASl, — € L0 3anpoNOHYBaTH CBOIM AITAM y Beauke
1000-piyusgs XpHUCTHAHCTBA B YKpailHi. A KpiM TOro, € YuUM
3aHHATHCA ocob6auBo B ,,Pik IcTtopil Ykpaiucekoi I[lpaBo-
caaBHol LlepkBu”.
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the way of education was the wise word, and not the
barbaric whip. This cultivated us from ancient times.
Later, the experience of the free kozak profession edu-
cated and formed us; it was the time when the highest
ideals of the person were faith in God, brotherly trust
and love, and when the principles of the life of the
people were the sacred ideals of the brotherhoods.

Such were the norms of life. Such were the con-
clusions of Christian convictions and political philosophy
of the Cyril-Methodius Society, in accordance with which
the movements for the liberation of our people and of
the Church were conducted in our time. This is indeed
the only philosophically faithful and an indispensible
experience of the Ukrainian people in which it always
grew and matured, and the only one which can pro-
ject us into the future.

Without any doubt there is in our past something
to examine, something to look up to; there is something
on which to base one’s personal outlook, there is some-
thing to propose to one’s children in the Great Millen-
nium of Christianity in Ukraine. Besides that, there is
something with which to be involved personally during
“The Year of the History of the Ukrainian Orthodox
Church.”
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[II. CYCITIJIbHO-ETUUHHHA OJOCBIO YKPAIHLISA

[Ipu3emiyieHHs yBaru ¥ BCi€l XXHTTEBO1 OPi€HTAllil Ha-
IIUX MNpelKiB, BUBEJAEHHAI 3 YCHOrO0 TaKHX IMNPaKTUYHHUX
BUCHOBKIB, B IKMX HaBITb CUJH JAEMOHIUHOI'O CBITy ysB-
JAAJUCS B 30BCIM oOMexeHux Macmrabax (a He abcouaio-
TU3yBaJuCA Ha 06a3i napaai3yoyoro CcTpaxy nepexn
HUMH!%), — BOHHM 1€ 32 paHHIX 4aciB BUPOOUJH BUHST-
KOBO JIariJHUW CYCHIJBHHK Jad, a BTIM 1 BUCOKO E€THYHI
HOPOBH XHUTTA. Ha 1e € DOoKyMeHTaJdbHI JaHi HAlIUX Ji-
TONHKCIB, IK i 3aMHCH B TpelbKHX, apalGCbKUX Ta iHIIHX
mxepenax. I tak, Hanpukaan, B InariesoMy JliTonuci Ha-

MUCaHO (LHUTATH HABOJXKY 3 HHUX4YEBKA3aHUX JKeped; OH-
BHCA HOTaTKa 4. 15):

,Maau 60 BoHH cBO1 o6HuUal i 3aKOHH CBO1X OaTBLKIB
1 mepeka3u, i KOxeH MaB CBiii 3BU4Yai. [Toassuu 060 Maau
3BHyail cBoiX OaTbKiB;, a MaJd BOHM JarigHui oOnuyan
1 COPOMJHUBICTb CYIIPOTH CBOIX HEBICTOK i CYIIPOTHU CeCcTep
1 CYIpOTH CBO1X MAaTepiB, i HEBICTKH CYINpPOTH CBOIX CBe-
KPyX 1 cynpotn OpaTiB MyxXa MaJH BeJHKY COPOMJIH-
BICTB .

['peubknit ictopuk VI cr., Ilpokonii, npo cAOB’AH
(a BiH IHIIMX CJOB’fIH, KPiM HAIUMUX MpPEAKiB, NMPaBAOIO-
niOHO i He 3HAB), MiX iHIWIHUM, nucaB: BOHH XUBYTH B

,,yOOTHX Xxartax, 6imuo u 6e3typOoTHO... (AJe) 3INCyTTH
UM JYKaBCTBA B CJAOB’SAH He OyJ0 30BCIM.”

Imnepatop MaBpukinn (VI cToa.) nucas, 1O CJAOB’SHM
AyXe TeprneJuBl H 110 BOHH cBoOomoatobHi. ,,He xouyTh

14 (Cepex aesiKux Jioaeyt manye mnorjasa Hi6u i CataHa € Bce-
CHJIBbHHUM, 110 BiH MOX>Xe OBOJOMAITH JIOAUHOIO MPOTH 1i BoJi. Ane,
aritTHO 3 cBAlleHHUM [Iucaunam (byrra 3:14), CataHa Mae pmocTyn
TIIBKH HO ,II'ATH’ JIOACBKO1 NMPUPOAM, 4 He QIO 11 ,roJoBu’. Buxo-
AMTH, IO VKpPaiHCbKa ICTOTA BiguyBaJa L0 NpaBAy IHTYITUBHO 1 Ha
NIEMOHIB AHUBUJIACHA SKOCh CKEITHUHO.

[Ipo noaibHicTh eJdeMeHTIB CTapoi YKPAalHCBbKOI AYXOBOCTi Je-
IKUM eJeMeHTaM Oi6ailitHuM 3raaye ¢dpaHLUy3bkHH yuyeHH-60rocioB
Louis Bouyer y cBoiif npaui Orthodox Spirituality and Protestant
and Anglican Spirituality, (New York: Seabury Press, 1969), pp.
13-14.

30



III. SOCIAL-ETHICAL EXPERIENCE
OF THE UKRAINIAN

The prizemlenia (confining to the earth) of con-
sideration and of all of life’s orientation of our fore-
fathers, the derivation from everything of such practie-
al conclusions in which even the forces of the demonic
world were seen in completely limited dimensions (and
were not unlimited on the basis of paralyzing fear be-
fore - them),'t yet in early times they produced an ex-
ceptionally favorable social order, and in it, highly
ethical norms of life. There are documental data of our
chronicles for this, as well as records in Greek, Arabic
and other sources. Thus, for example in the Ipatian
Chronicle it was written (Citations are quoted from
sources indicated below. See footnote 15):

For they had their own customs and laws of their
fathers and oral traditions, and everyone had his
own habit. The Polianians had the customs of their
fathers; and they had gentle customs and chastity
towards their daughters-in-law and towards their
sisters, and towards their mothers, and the daugh-
ters-in-law had great chastity towards their moth-
ers-in-law and their husbands’ brothers.

Prokopius, the Greek historian of the VI century,
wrote, among others, about the Slavs(and he probably
did not know any other Slavs besides our ancestors)
that they live in “poor homes, in misery and heed-
lessly... (But) there was entirely no depravity or
double-dealing among the Slavs.”

14 Among some people there reigns the view as if Satan were
omnipotent, that he can possess a person against his/her will.
But, according to the Holy Scriptures (Genesis 3:15), Satan has
access only to the “heel of human nature,” and not to its “head”.
It appears that the Ukrainians sense this truth intuitively and
regard demons somewhat skeptically.

Regarding the similarity (or analogy) of the elements of
old Ukrainian spirituality to the elements of Biblical origin, the
French theologian, Louis Bouyer mentions it in his works, Or-
thodox Spirituality and Protestant and Anglican Spirituality,
(New York: Seabury Press, 1969), pp. 13-14.
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HiKOMY CIOyXUTH 4H OyTH nix uueloch Biaagor. CBoix
pa6iB BOHM He JUIIAIOTH Y HEBOJI Ha3aBMKJIHW, aje BH3HA-
YalTb AJAS HEeBOJi NeBHUiT yac, a MoTiM JawTh BHOIp: uH
XOUyTh BOHM NOBEpPHYTHCH Ha O6aJbKiBIIMHY 3 IeBHOIO
HaropoJjo, 4Yu IO30CTAaTHCHA B HUX, yXe fK BilbHI 3eM-
Jasku.”

»CIOB’SIHM CepleyYHi MO 4yXKHHIIB, TOCTATH ix y cebe,
i Apy:XHBO NMPOBAIATH 1X 3 MicLdA Ha Micue, KyAd iM Tpe6a.
A koM yepe3 Hex6aNbCTBO TOCNOXApPs CTaHe FOCTEBi sika
KPHBJa, TO NPOTH TAKOro rocnojaps o36poIOEThCA HOTO
cycim, 60 xpuBAa mJs 4yXKHMHUA, TO 6esuectd AJaA BCix.”

16u-PycTte, apab, (X cTOJiTTA) Ipo pyCHUiB ITHCAB,
110 BOHHM ,,lIAHYIOTb YyXHHIIB i JacKaBO 3 HMMH IIOBO-
OATHCH, @ KOJHM Ti 3RAIOThCA HiJ iXHIO OMNiKy, GOpPOHATH
ix Big ycskol npuroau.”

CakcoHcekuit icTtopuk Binykina (xineus X croditre)
nume: ,,CJIOB’SHM 3arapToBaHi i TepneauBi, 3BUKJII A0

Haiiermoro JXHTTA. BoHM rotosi XuUTH it HafiyGoxue,
abu TiIBKH MaTH AOPOTy IM BoOJIO.”

Inmumit 3axiguuit ictropuk, Ieapmoann (XII croairTa)
PO FOCTUHHICTL 6anTiliCbKHX CJIOB’SH Hamucas: ,,51 mo-
BimaBcsa cam Ha cobi, Mpo 110 AaBHille TiAbKU YyB 3 OMNO-
BilaHb, 110 HeMa POJAy NPHBITHIIIOrO Bif CJIOB’SH uepe3
iX rocTHHHICTB.”

A opaun 3axiguuit micionep XII croaitTs npo ciaop’sH
HandcaB: ,,YecHICTh IX Taka, L0 BOHH 30BCiM He 3HAIOTh
Kpamixi # o6maHy. He BuaHO B HMX aHi 3aMKiB, aHi KJ0-
4iB, — CBOiX CKPUHb BOHH He 3amHuKalTb’ (,,Tarpba He
HAMeHyeTbCSl MiXK HUMH, TOGTO Kpadiki BOHM He 3HAIOTh).

Inwi 3axigui Micionepn mpocTto AMBYBamHCH, ,,AK L€
B 1apcTBi AusABoJa (Cepel] HEOXPEUIEHHX CJOB’fIH) BOHHU
6auaTb Taky MOKOpPY Ta FOCTHHHICTb.”

Bpeiuri norasueMo, 1o muuie Bxe 3raaysaHuit [1po-
komi#t (VI cToJ.) mpo CycmiJbHO-MOJITHYHHI JajJ cepen
HaUIMX TpeAKiB:

nsHapox mueit He ynpaBIS€THCA OJHIEI JIOAUHOIO
(sramaiiMo Hawii Biva — C.§l.), ane 3maBHa XuBe B Je-
Mokparii. ToMy npo Bce, 110 Aa8 HHX Ao6Gpe, UM 3J]e, BOHH
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Emperor Maurikius (VI cent.) wrote that the Slavs
are very patient and freedom-loving. “They do not want
to serve anyone or to be under someone else’s rule. They
do not leave their slaves in bondage forever, but design-
ate slavery for them for a certain time and then give
a choice: to return to their homeland with a definite
reward, or to remain with them, already as free country-
men.”

“The Slavs are cordial towards foreigners, they host
them in their homes, take them amicably from place
to place wherever they need. When, through the mas-
ter’s negligence, some harm is done to the guest, it means
dishonour to all.”

Ibn Ruste, an Arab (X c.), whote about the Rus’
people that they, “respect foreigners and get along gra-
ciously with them, and when they submit themselves
under their care, they defend them from all mishaps.”

The Saxon historian, Vidukind (end of the X cen-
tury), writes: “The Slavs are hardened and patient, ac-
customed to an easy life. They are prepared to live in
most impoverished circumstances, if only they have their
highly-priced freedom.”

Another western historian, Helmold (XII century),
wrote this about the hospitality of the Baltic Slavs;
“I discovered for myself, what I had heard earlier from
narrations, that there is no other so affable a race as
the Slavs through their hospitality”.

One western missionary of the XII century wrote
about the Slavs: “Their honesty is such that they do not
even know theft and deception. One can see neither
locks nor keys at their places, they do not lock their
trunks.” (“Theft is not even named among them.”)

Other western missionaries marvelled at “how in
this kingdom of the evil-one (among the unbaptized
Slavs) they see such humility and hospitality.”

Finally let us examine what the previously men-
tioned Prokopius (VI cent.) writes about the social-
political order among our ancestors: “This race is not
governed by one person (let us recall our communal
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pPagATLCA pa3oM,”’ XOU BiH 1 HApPIKae€, L0 CJHOB'SHU ,,HE-
HaXiAHI B NepeMoBax.”

Tyt BapTO 1€ 3razatyd 4eCHOTY OpaTtoJarbis, BiZoMy
B Hac i y ¢popmi noOpaTUMCTBA Ta YECHOTY 3roau. Hec-
HOTa 3TOAH AyXe rapHo OCMiBaHa B HAC y HAPOJHIN IiCHIL
JJe 3rojga B CeMEMCTBI’, Ky CIIBaJd IIPU HAroai po-
IUHHUX T'OCTHH, @ Ha BoJHHI — B uyac roCTHHH ,,KOJOM-
kow”. IIpoTte uyecHora 3roau Ta noOpaTUMCTBa CTOAJIA
BUCOKO Ill¢é B CTapOBHHY; 3 NPHUXOAOM XPHUCTHUSHCTBA B
Hac OyB 3JI0XeHUH crneuiaabHut ,HuH OpaToTBOpEHIA’,
To06T0 — YUuH nobparumcrBa Ta ,,MoJauTBa, yMHUpeBalo-
Hiasg BO BPaXAai CylIUX — MOJUTBA HA NPUMUPEHHA BO-
porymounx.1s

AJse Bce 1e, 11O A TYT 3raaylo, W0 HABOJXKY — L€
He TIJbKH 3allMCH HAIUMX JITONHCIIB, HOTATKH UyXHUHEIl b-
KHX XpoHikapiB Ta ob6cepBaTopiB; yce ¢ — TO 1CTOPHU-
HUIl JOCBiZ YKPalHCBhKOI1 JIOAWHH, — TIUOOKUH BHYTPIIL-
Hil DOCBiJ, AIKKH KyBaB Aylly ¥ AyXa yKpPalHCbKO1l JIIOJIH-
HU, IO ¥ CTAHOBHUTH 11 ICTOTY MO CHOIOAHIIIHUKA A€Hb. I
KOJU HAM CTABUTBLCHA NMHUTAHHS, 3BiIKH MH Ta YUl MU OiTH,
— MH 3HA€EMO, 110 CKa3aTH; MU MAEMO CBOIO LIMHYBUIHHY,
3HAaEMO CBOIO ICTOP1H, — 3HAEMO 11O BIANOBICTH, KOMY
Tpeba, a 0co6JMBO CKa3aTH HALUMM JHITAM, AKOTO BOHH

poAY.

I Tak, Haula roCTHHHICTb, HAllla HIXHICTh, HAllla €MO-
LiIHHICTD — 1€ BIKOBIYHMH JOCBiA 1 BIKOBIYHI eTH4YHI 3a-
KOHM Hauoro Hapoay. bararo 3 toro, o 6yno cka3aHo
PO ETHYHICTb 1 AOOPOAYUIHICTE YKpalHLUS BiAHOCHTLCS
10 4acy, KOJIM Hallll nNpeaku XpUCTUAHCTBA He 3HAJH, a Ke-
pyBaJducsa MNPUPOJXKEHUMHU IM HOpoBaMH, — 60 Hm06pi
HOPOBH TNPHUTAMaHHI BCIM JIOAAM, SIK NPO Iie TOBOopuB Arl.
[TaBnro (Pum. 2:14). Cam Icyc Xpucroc BUABJAB, 10 M
nmoda AoMoM borom o6paHoro I3painsa OyBaau Jw0IH
B31pLeBo1 Bipu i no6poro cepusa (Mr. 8:10; 15:28 i in.).

15 BuuwesragaHi JOKyMeHTaJbHi AaHi f LUMTYI0O 3 npaui Muxaina
Bo3Huska, Ictopis ykpaiHcbKoi JitepatypH, ToM 1, ctop. 7: Ta 3 npaui
Mutp. Inapiona, JOXpUCTHAHCbK] BipyBaHHfi YKPAiHCbLKOro Hapoay,
CTaTTd ,,Baaua #i cycminbHe »XHTTS HAlIHUX NpeakiB,” Apyre BUIAHHA,
(Bianiner: Idctutyt Hocainis Boauni, 1981), ctop. 340-363.
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councils — S. J.), but has lived in democracy from the
past. That is why they deliberate together about every-
thing, whether it is good or bad for them,” although
he accuses that the Slavs, “are unreliable in the adhe-
rence to treaties”.

It is noteworthy to mention here the virtue of bro-
therly love, familiar to us in the form of blood-brother-
hood and of the virtue of harmony. The virtue of har-
mony is very beautifully sung among us in the folk
song, “Where there is harmony in the family”, which
was sung during family gatherings, in Volynia at the
time of celebrating the ‘“Kolodka” [a padlock]. There-
fore, the virtue of harmony and fraternity stood high
yet in ancient times; with the coming of Christianity
we had a special service composed: “Act of Fraternaliza-
tion,” that is, Rite of Brotherhood and “Prayer for the
pacification of the inimical.”’'5

But everything that I mention here, are not only
the records of our chroniclers, the remarks of foreign
chroniclers and observers; all this is the historical ex-
perience of the Ukrainian people — the deep internal
experience which moulded the soul and spirit of the
Ukrainian ethnic entity, which established its disposi-
tion to the present. When we are questioned from
whence we come and whose children we are, we know
what to respond; we know what to answer those who
ask, and especially to tell our children what roots they
belong to.

Thus our hospitality, our fondness, our sensitivity,
are the everlasting ethical laws of our people. Much
of that what has been said about ethics and kind-heart-
edness of the Ukrainian is related to the time when our
forefathers did not know Christianity and were governed
by their innate customs — for good habits are natural
for all people, as Apostle Paul speaks about this (Rom.

15 The above-indicated documental data I cite from the work
of Mykhaylo Vozniak, The History of Ukrainian Literature
(Ukrainian), vol. I, p. 7; and from the work of Metropolitan
Ilarion, Pre-Christian Beliefs of the Ukrainian People, article.
“The Character and Social Life of Our Ancestors,” second edi-
tion, (Winnipeg: Research Institute of Volyn, 1981), pp. 340-363.

35



3 npUHHATTAM XPHCTHAHCTBA YeCHOTA I'OCTHHHOCTI H
nobponymHocti Habpana HOBOro 3HaueHHA. BoHa IJH-
O0KO Mo3HAuUJacCsad HaA AepxaBHOMY JMaAi Kusxkol Pyci, Ha
11 IpaBi i1 CTaja LIeHTPaJbHOKX B NPOILECI BUXOBAHHA JIiTeH
1 BCbOro Hapoay. 3raanMo Julle fABUIIE NOoyyeHb OaThb-
KIB ZITAM y QOpMi NepeACMepTHOro 3amnoBiTy, abo # Te,
1110 OCHOBHOI) PHUCON HAILIUX MAHACTUPIB OyJH CYyCIJBHI
TypOoTH, Aija MuUJOcCepAsi, onika Hax yOOrMMH, yImoOCJi-
JOKEHUMH ToOlo.18

Jaai, CycniJbHO-€THUYHi 3acagM XUTTA OyJH Iyxe
CHJBHI B Nporpami HallMX ICTOPUYHHUX OpaTCTB Ta B CBI-
nOoMOCTi Hapoay B3araJjai. Mutp. l1apioH Bka3dye Ha Aayxe
3aMiTHe sIBHIIle cepeJ HAIIOro Hapoay. Mu Bxe TOBOPHUJIH
PO YeCHOTY TOCTUHHOCTi. I'1CTh, TOCTHHE TpPaKTyBaHHA
HOTr'o CTaBHJOCS B HaC BHHATKOBO BHCOKO. I KpiM TOrO,
IO LA YeCHOTa BHUCTYNAa€ AyxXe BHPA3HO B TAaKHUX HA3BAaXx,
Kk ,,FOCTHHHHUS’’, ,,rocrnitaias’ (B HaAC ,,lUNMUTAJbL ), —
B HaC HaBiTb F'OJOBHI JMOPOTH, AKUMH IPOLKIKAIU UYyHKO-
3eMHi Kymnui Ta iHIIi JOAM HAa3uBaJauCs ,,FOCTUHLAMH.” 17

[[OCTHHHICTL 1 MNOpPOJMXKyKHUa 11 eMOLIHHICTb JOBO-
IWJM HaBiThb A0 TOrO, 110 BOHM 3aCJINJIOBAJHA IOJITHUYHY
PO3OPJUBICTE HAIUUX MNPOBIAHUKIB, IPHKJIAAOM YOTO
Moxe OyTH KOpOTKO30pa HOBipJAMBICTh NMoJAfAkKaM 3 OOKy
borpana XMeJbHHIIBKOI'O i IH.

[IpoTe roBopsauu npo igeajlbHUH OiK CyCHiJBHO-€THY-
HOTO XHUTTA 1 OJaropogHUX HOPOBIB YKPalHCBKOTrO Ha-
poay, He MOXHA 3a0yBaTH, 0 H y HAC NPOABJAAJIACH MPHU-
CTpacTh 3paau; 1O M y Hac Oyau KHA31 OpaToBOMBII, Bi-
IOMI fIK OKasiHH1, OyJIM KHsA31 JOBTOPVYKI, ¥ ,,60roar00ChK1”,
Oyan KHA31 KpaMoOJAbHHKH, OyJH B HaAc rajaraHu, OyJa
kouyOeiBlIMHA, OyJau KoO3albKi ,,4O0pHi paau’, MH He pas3
,,caMi cebe 3BOI0OBaJH’’, IK NMUCAB retrbMad IBaH Masemna,
Oyino Oe3xpebeTHE CAYXEHHS UYXHM iHTepecaMm, OyJjo B
Hac HeMaJo 3paAHULTBA 3a HOBHUX 4aciB 3 OpaTOBOHUBUHUM
OaHAMTH3MOM BKJIOYHO.

16 JluBuchb G. P. Fedotov, The Russian Religious Mind, vol.
one, p. 396.

17 Mut1p. Inapion, 1 oxpucTHAHCbKI BipyBaHHfI VKpaiHCbKOro Ha-
poay, crop. 350.
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2:14). Jesus Christ Himself revealed that beyond the
home of God-chosen Israel there existed people of
exemplary faith and kind heart (St. Matt. 8:10; 15:28,
and others).

With the acceptance of Christianity the virtue of
hospitality and kindness assumed new significance. It
became deeply ingrained at the state level of Princely
Rus’, on her laws and became prevalent in the process
of the education of children and of all the people. Let
us mention only the phenomenon of the instructions
of parents to their children in the form of a will (prior
to death or with it), the basic features of our monas-
teries which were the social concerns, deeds of mercy,
protection over the poor, the despised, and so forth.!®

Furthermore, the social-ethical principles of life
were very strong in the program of our historical broth-
erhoods and in the consciousness of the people in gen-
eral. Metropolitan Ilarion points out a very perceptible
phenomenon among our people. We have already spoken
about the virtue of hospitality. The guest and his hos-
pitable treatment were regarded as an exceptionally
high virtue. Besides that, this virtue emerges very
clearly in such names as “hostynytsia” (hostel) and
“hospital”, even our main roads along which foreign-
ers and others travelled were called “hostynets” (high-
ways) .17

Hospitality and its begetting sentimentality have led
to the point that they have dazzled the political percep-
tiveness of our leaders, an example of which can be
the short-sighted trust in the Poles of Bohdan Khmel-
nitsky and others.

However, speaking about the ideal side of the so-
cial-ethical life and the noble customs of the Ukrain-
ian people, one cannot forget that the vehemence of
treason also had become manifest. We had fratricides of
princes, known as ungodly; we have had “long-armed”

16 See G. P. Fedotov, The Russian Religious Mind, vol. one,
p. 396.

17 Metropolitan Ilarion, The Pre-Christian Beliefs of the
Ukrainian People (Ukrainian), p. 350.
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Ane BCi JIOAONPOTHBHI NPOSABH AYyXKE€ CKOPO 3BO-
IUJIH Ha cebe ocya COBICTi Kpallol YaCTUHH HAUIOroO Ha-
poAay, fiK 1leé BUAHO 3 XapaKTePUCTHKH 3JIOUHHIIIB ,,0KafAH-
HUMH, ,,JOBrOPYKHUMH’ 1 T. iH. [10AiOHi 3JOUUHHI BUHHKH
CTaJd ITSAITHOM Ha JIOHI yKpalHCBKO1 icToTH. I[IpoTe ¢op-
MATUBHHK 1 OyAiBHHH BIVIMB HAa PO3BUTOK YKPalHCBHKOI
JIOAUHA MaB I1HIIMH ICTOPHYHHMEA HOCBiA. I TO Ha nen
N0CBiA NpOOy€ETHLCA 3BEepHYTH yBary B JaHHX MIDKYBaH-
HSIX.
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yet overtly God-loving princes, we had rebellious
princes, we had kochubeiivschyna (betrayals and treach-
eries), we had kozak “black councils”. Many times we
warred our own selves, as Hetman Ivan Mazepa
wrote, there were spineless services for foreign interests,
we had many betrayals at our own time with frat-
ricidal banditism included.

But all misanthropic manifestations very quickly
brought upon themselves the judgment of the conscience
of the better part of our nation, as this is evident with
the characteristics of criminals, “the cursed,” the “long-
armed” and others. Similar nefarious deeds have be-
come a stain on the Ukrainian countenance. How-
ever, the formative and constructive influence upon the
development of the Ukrainian person had a different —
the positive historical experience; it is to this experience
that attention is being directed in the given reflections.
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IV. 1OCBIJ 3 HAPUHHA KYJIbTYPH
1 KHM2KHOI HAYKH

XTo uyHTaB MOIO CTaTTIO ,,Bichb AyX0oBOl1 oOpieHTalil
ykpaiHua’ (B KHUHXKILI JyXoBiCTb YKpalHCbKOIo Hapoay,
I[ncTuTyT HocainiB Bouanni, Biuniner, 1983), abo crtymirw
npodecopa Ogera [ligraiiHoro npo noxomxeHHss Kuena,
TOMYy $ICHO, IO ICTOpPif HAIUOr0 HAapoAy CfArae JaJaeKo
naJi B CTapOBHHY, fIK IIPO ILlé 3arajJbHO MHUCJIUTLCA. Do,
3rifHO 3 JaHUMH, SK1i S HABOJXKYy, Halll NPEeAKH MaJu
Maixe peryjaspHi CTOCYHKH 3 DBi3aHTi€l, INOYUHAIOUH
nech BiA IV CTOJMITTA; paHHI BI3aHTIMCbKI JOKYMEHTH Ta-
KOXX TFOBOPSATH IIPO pOCiB, NpO 1XHi NOXoAHU HA Bi3saHTiIo
(auB. MOfl 3rajaHa npaus crop. 47) Toiuo.

[Iloxno nmoxomxeHusa micrta KueBa, To, 3rigHo 3 ap-
xeoJqoriunumMu ganumu, npod. O. C. Iligraiiuuii npuxo-
OUTb A0 3akJwueHHsd, U0 KniB O6yB ocHOBaHHH Aech 3a
yac Il 1 I croaiTra po HapoaXKeHHs1 XpucTa.l® A rpeubki
KOJIOHICTH TOYaJU IMOABAATUCA HA YyKpalHCbKUX Oeperax
HopHoro Mopsa uie 3 VII croa. mo Hamoil epu.l'® Otxe
M CTOCYHKHM HAIUHUX OaJeKUX NpelakKiB 3 rpekaMu, Tpeba
BIDUTH, MYCIJIH NOYATHUCA MAaJeKO paHille, sK 1e IpHU-
nyckaeTuCA. Koau rpeku 3 gaBeH-ZJaBHA MaJdd ITHCHEMO
1 MaJqu go0pe pO3BHHEHY NMUCEMHY KYyJAbTypy, — OUEBHJI-
HO, 1[0 M HAlUul NpeaKH 3HaAJH NpOo le sBUIle, — 1 BixKe
X04 OU TiJMBbKM 3aBIASKH 1X CTOCYHKaM 3 IpekamMn2® MOTrJH

18 JluBuch ioro crarra ,lloxomxenHHs Kuepa,” BicHuk CKBY
y, 1(10), 1982.

19 C. Miwko, Hapuc paHHboi ictopii Pycu-Ykpaian, (Hbio
Mopk-TopoHTto-MionxeH: YkpaiHcbke Ictopuune TosapuctBo, 1981),
ctop. 36.

20 §], ocobucro, He AyKe OXOYHH MOB’AI3yBAaTH MOABJEHHA SBUIL
KYJAbTYPH 13 30BHIIUHIMH BIAMBaMH, 60 BBaxalo, 10 JAaHi KYJABbTYDHI
IBUILIA MOXKYThb TOABJATHCA cepel JlOonel He3aleXHO Big NMOCTOPOHHIX
BIVIMBiIB; 6arato 60 3 HUX SABJIAIOTHCA BUCHOBKOM 1 NPOAVKTOM IIeB-
HOro piBHA KyJAbTYPHOro po3BHUTKy HaponiB. Ll{oxao BHIHMBOJOricTIB,
TO BOHH 4acoM JaoxoafTh Ao abcypay. HaBseay npukiana: MeHi ogHOro
pa3y AOBOAMIOCH CAyXaTH AOMNOBiAb HAYKOBUA-cNelifaicTa npo ,,CioBo
npo IropiB nmoxix.” lomosigau BHUTPATHB MNOJOBUHY 4Yacy CBO€1 JO-
NOBiAI HA AOKa3u reHigJbHOCTIi aBTopa ,,CinoBa.” Jloxka3aBmiM HIO re-
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IV. EXPERIENCE FROM THE FIELD OF CULTURE
AND LITERARY EDUCATION

Those who have read my article, “The Axis of the
Spiritual Orientation of the Ukrainians”, (in the book
The Spirituality of the Ukrainian People, Research
Institute of Volyn, Winnipeg, 1983) or the study of
Professor Oleh Pidhainy on the origin of Kiev, should
see it clearly that the history of our nation
extends much further into antiquity than it is com-
monly presumed. For, according to data which I sug-
gest, our forefathers had almost regular relations with
Byzantium, beginning some time from the IV century;
the early Byzantine documents also speak about the Rus’,
about their campaigns against Byzantium (See my men-
tioned work, page 47), and so on.

As for the origin of the city of Kiev, then accord-
ing to archaeological data, Prof. O. S. Pidhainy comes
to the conclusion that Kiev was founded sometime in
the second or first century before the birth of Christ.18
Greek colonists began to appear on the Ukrainian shores
of the Black Sea in the VII century before the new era.®
Therefore, the relations of our ancient ancestors with
the Greeks, it should be believed, must have begun much
earlier than it has been accepted. When the Greeks
from long ago had writing and a well-developed written
culture, it is evident that our forefathers, too, knew
about this phenomenon, and already, due to their re-
lations with the Greeks? could have developed their

18 See his article “The Origin of Kiev,” Visnyk W.C.F.U.,
no. I(10), 1982.

19 S. Mishko, Outline of Early History of Rus’—Ukraine
(Ukrainian), (New York, Toronto, Munich: Ukrainian His-
torical Society, 1981), p. 36.

20 I, personally, am not willing to connect the appearance
of phenomena of culture with external influences, for I regard
that the given cultural phenomena can appear among people
independently from outside influences; for many of them ap-
pear as the conclusion and product of a definite level of cul-
tural development of nations. As far as the “influensologists” are
concerned, they sometimes border on the absurd. I shall cite
an example: at one time I had the opportunity to listen to the
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PO3BHHYTH CBOX NHCeMHy KyJabTypy. I[lo cyTi, BUXOIHUTE,
1[0 BOHA B Hac crnpasAai O6yaa me no Micii Opatie Kupuaa
# Medogaia, uo Hi6M mepuli NMPUHECHAH HAM CJIOB’SIHCHKE
nuceMo. HaBnaku, nOKyMeHTaJbHi JaHi € Ha Te, 10 KOJHU
Koncrautun 6yB p. 860-861-ro B XepcoHeci, To TaM BiH
3HaiiloB €Esadrenito Ta [lcaatups, ,,pyCbKUMH IIHCh-
MeHaMH” nucani.2! Buxoauts, 1o B Hac 6yJa0 CBOE NMHCh-
Mo paneko no I[lepuioro Xpemenns Pyci 861 p., 60 3Bepx-
HUK ,,CKHTCBKHX YeHLIB” TepenucyBaBcsd 3 adpHUKaHUAMH
me B 6 cToa?2 A sk 6yao nuceMo, To 6yna ¢ KHHMXXHA
kyastypa. Inakwe Imapion I, B cBoim ,,CioBi npo 3akon
i npo Baaropary” He Mir 6u 6yB ckasaru, IO HOMYy Cy-
YacHi pycHYi — 1€ Ti, 10 BxKe ,,JOBOJi HACUTHUIUCS KHUX-
HOi HacoJonmu.”?8

3a uacy Boaogummpa Beauxoro nHCbMeHHICTH i
KHHJXKHA OCBiTa BBa)XKaJacsl HACTIMIbKM BaxXJHBOIO, 110 Bo-
JOAMMHMp HacHay 36upaB xiTeil A0 wWKiJ, 06 HaBUATH iX
caMe Li€i KHHXKHOI OCBITH M KyJbTypH.24

Mu BKe uyaH, fK MOBaXHO MPO ,,KHHXKHY Hacoaoxy”
roopuB lmapion I gecs y 30-ux uu 40-ux pokax Xl cro-
JAiTTA. A TPHAUATH pokiB nmo usomy, B 36ipHMKy CasiTo-
cnaBa 3 1076 p. ,,KHHXKHE YUTAHHA”, TOOTO KHUXHY KyJb-
Typy # OCBiTy CTaBHJIOCS TaK BHCOKO, 1[0 TaM IOCTaBJe-
HO KaTeropuuHe TBepJKeHHs, ,,JJo6po €, 6paTTs, KHUK-
He YMTaHHA, THM 6ijabllle BCAKOMY XDHCTHSHHHOBi: miac-

HifIbHiCTh, AOMOBifau NOYaB IUIYKATH 3pa3KiB, AKWUMHU Mir TIOKODH-
CTyBaTHCl Hall TeHianbHuM aBTOp, ckiIamaloud csBoe ,,Crnoso.” Sl He
AyMalo, 10 reHieBi KoHue moTpi6Hi skichb 3pasku, abo 10 BiH MOXe
TBODHTH TiIbKH Nig BILIMBOM SAKOTroChb iHIIOrO TBODY.

21 JTusuck [Ipod. J-p IBan Orienko, IoBctanHa a3bykmn #i Jdive-
PaTypHOi MOBH B CJIOB'MH, BUmaHHA apyre, (Biunimer: Imctutyr oc-
aigise Boauni, ,,Cnop’aHcbke nucbMo nepel KocTaHTHHOM” TaM ke,
cTop. 22-36; 54-68.

22 Hans Lietzmann, Mass and Lord’s Supper — A Study of the
History of Liturgy, Leiden E. J. Brill, 1979, p. 3

28 | CnoBo npo 3axoH i npo BaarogaTs” B xHM3i YKpaiHCbKa
LlepkBa Mutp. Inapioma, (Biumimer: Komcucropia YITILIK, 1982),
cTop. 346.

24 Tam xe, cTop. 78.
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written culture. The gist of it is that we most
certainly had this culture prior to the missions of broth-
ers Cyril and Methodius, who, as it seemed, first brought
us the Slavic script. On the contrary there are documen-
tal data that when Constantine was in Kherson in the
year 860-861, he found there the Christian Gospel and
the Psalter “written in Rus’ scripts.”?! It appears that
we had our writing long before the First Baptism of
Rus’ in 861, for the chief of the “Scythian monks’’22
corresponded with Africans in the VI century. And if
there was a script, then there was literary culture.
Otherwise, Ilarion I, in his “Discourse on the Law and
on Grace,” could not have said that the contemporary
Rus’ — were those who were already ‘“sufficiently sati-
ated with literary sweetness.””23

During the time of Volodymyr the Great, learning
and literary education were regarded so important that
Volodymyr forcefully gathered children to schools in
order to teach them this same literary education and
culture.?*

We have already heard in what a dignified manner
Ilarion I spoke (sometimes in the 30s or 40s of the XI
century) about the “literary delight.” Thirty years
after this, in the Collections of Svyatoslav, in the year
1076, “literary reading,” that is literary culture and
education, was placed so highly that there is inserted

lecture of an expert about “The Tale of Ihor’'s Campaign.” The
speaker spent half of the time of his lecture proving that the
author of “The Tale” was a genius. Having proved this point,
the lecturer began to seek for models, by which the genius author
was guided when composing his “Tale”. I do not think that
a genius necessarily needs some models, or that he can create
only under the influence of some other work.

21 See Prof. Dr. Ivan Ohienko, The Origin of the Alphabet
and Literary Language among the Slavs (Ukrainian), second
edition, (Winnipeg: Research Institute of Volyn, 1976), p. 7.
And more about this in his article “Slavic Writing before Kon-
stantin”, ibid., pp. 22-36; 54-68.

22 Hans Lietzmann, Mass and Lord’s Supper — A Study of
the History of the Liturgy (Leiden, E. J. Brill, 1979), p. 3.

23 “Discourse on the Law and Grace” in the book, The
Ukrainian Church, (Ukrainian), Metropolitan Ilarion, (Winni-
peg: Consistory of the U.G.O.C.C., 1982), p. 346.

24 Ibid. p. 78.
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auBi, 60, kaxe Ti, KoTpi 6axXawTb HOro CBIAOLTBA, —
BCiM ceplLieM 3HaAWAYTb HOro.’25

Tax po3BuBajdaca us tpaauuia 3a Krskol Pyci, Tak
BOHA Ii3Hillle NiATPHUMyBalacAa DIAJABHICTIO OpaTcTB, a 34
Ko3auyunHM KHHMXKHA OCBITa BXKE OXOIIJNIOBaJa BBECh yKpa-
1IHCbKHH HapoJa, — Ha BeJUKe AUBO MAaHAPIBHHKAM UYyXXUH-
nsaMm. ApabGcpkuit nomopoxHin, IlaBao Adaencokuit, Oras-
HyBIIH Kosaupky Ykpainy 1653 p., y CBOIX CIOMHHaX
HamnucaB, 110 Ha YKpailHi

,JIIOAU BUeHi, JIOOYIOThCAA B HayKaxX Ta 3aKOHaX, BOHHU
rapHi 3HaBLli PUTOPHKH, JOTIKH i BCAKO1 dinocodil. ¥ HUX
TaM PO3rJasiialoTh BCAKI MOBaXHi NMUTaHHA... [louHHawouH
3 PamikoBa, no BCid KoO3albKiH 3eMJi AUBHUN Ta TapHUHU
(pakT crocTepiraad MH:. BCi BOHM, 32 MaJUM BHHATKOM,
rpaMOTHI, HaBiTb O1JbIIICTh 1XHIX XIHOK Ta A0YOK YMIiIOTh
YUTATH 1 3HAIOTh NOPAAOK CAYXKO LIEDKOBHUX Ta LIePKOBHI
CMiBH; CBSILIEHHKH HABUAaKOTb CHPIT 1 HE AalOThb IM THHS-
TUCh HEYKaAaMH IO BYJHLAX... A IiTe y HHUX Olabuie HIX
TpaBH, 1 BCl BOHH BMilOThb YHTATH, HABIiTb CHUPOTH. 28

I Tak B yci yacu. HaBiTp 3a yaciB BeJHKO1 pPylHH, KOJH
Ham HapoXx OyB NMOBHO yspMJIeHHH cujamMu MockBH-(CT.
[letepOypry, nNpocBiTa HAlIOTO HApPOAYy NPOAOBXKYyBaJacs
CHJAaMH MaHAPIBHHX yuyHTeJiB, T. 3B. ,,JKiB IHUBOPI3iB”,
Mokl napuusa KartepuHa He NPUNHUHUJAA 1 IXHBOTO PYXY
CrelisIbHUM yKas3oM 3 1783 poky.27

TyT BapTO 3a3HAUMUTH, 1O CTapa YKpPalHCbKA Tpaau-
lif MaHAPIBHOrO y4yHMTeJbCTBA OyJa BiApOMXKeHA 1 CHJb-
HO NMO3HA4YUJIaACHd 32 NMIOHEPCBKHX YacCiB y INPOCBITAHCHKO-
My pyci yuutediB y Kanazgi; aje Tpaauuiro 10 4OMYyCh

25 M. Bos3msk, Ictopina yxpaiHcbkoi Jaireparypu ToM I, (JIbBiB:
1920), ctop. 76.

26 3pegeHHA LUMX BHUCIOBIB [laBaa Ajenchbkoro, uo MOAODPOKY-
BaB no YkpaiHi 1653 poky 30 cBoiM 6atbkoM MakapieMm, [larpispxom
AHTioxificbkuM, HaBomky 3 nmnpaui npod. I. OrieHka YKpaiHCbKa

Kyabtypa, Buganus Tpere, (Binniner: T-Bo Boauns, 1970), crop.
32-33.

27 JluBuchb Mof cTaTtTd ,,MauapiBHi asgxku-nuBopiau’”, Kanengap
Pinva HuBa Ha 1974 pik, ctop. 108-116. ¥ pyci MaHApPIBHUX YUYHTeJiB
OyBaJau Kpallli CHHU YKpalHCBKOro Hapojay, Ik ocb ¢inocod I puropiii
CxkoBopoaa, kommo3utop ApreM Begeab, 6arato ctyaeHTiB KueBo-
MorunsHcebkol Axkagemii 1 iH. wkia.
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the categorical assertion, ‘“Literary reading is good,
brothers, the more blessed is it for every Christian,
for, as they say, that those who wish its evidence they
will find it with all their hearts.”?%

Thus this tradition spread during the Princely Rus’
and later it was supported by the activities of the
brotherhoods. At the time of the Kozaks literary edu-
cation encompassed the entire Ukrainian nation — to
the great marvel of itinerant foreigners. The Arabian
traveller, Paul of Aleps, having viewed Kozak Ukraine
in 1653, wrote this in his memoirs:

The people are educated, they delight in learning
and the law, they are fine.learners of rhetoric, logic,
and all kinds of philosophy. They examine all kinds
of questions carefully... Beginning from Rashkov
in the Kozak land, we observed a marvellous and
beautiful fact: they all, with few exceptions, are
learned; even the majority of their wives and
daughters know how to read and know the order
of Church services and hymns. The priests teach
orphans and do not permit them to ramble, un-
schooled, along the streets... They have more
children than grass, and they all, including the or-
phans, know how to read.2¢

Thus it has been at all times. Even during the times
of the great ruin when our nation was entirely sub-
jugated by the powers of Moscow-St. Petersburg. The
enlightenment of our people was continued by the ef-
forts of the itinerant teachers, the so-called “Pyvorizy
Cantors,” until Empress Catherine put a stop to their
movement by a special decree in 1783.27

25 M. (N.) Vozniak, The History of Ukrainian Literature
(Ukrainian), vol. I (Lviv: 1920), p. 76.

26 The citation of these expressions of Paul Alepsky, who
travelled in Ukraine in 1653 with his father, Makariy, the Pat-
riarch of Antioch, I quote from the work of Prof. I. Ohienko
Ukrainian Culture (Ukrainian), third edition, (Winnipeg, So-
ciety of Volyn, 1970), pp. 32-33.

27 See my article, “The Wandering Cantors-Pyvorizy,” Cal-
endar “Ridna Niva,” for the year 1974, pp. 108-116. In Rus’ the
itinerant teachers were regarded as the “better sons” of the
Ukrainian people. Among them were the philosopher Hryhoriy
Skovoroda, the composer Artem Vedel, many students of the
Kievan Mohylianska Academy, and of other schools.
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MOB’A3YETHCA 3 YTONIHHUM HAapOAOBCTBOM, (HaBiTh 3 pO-
CINCBKOIO TOJICTOBIIMHOI), siIKe mo Ayci OyJao HaM uy-
XUM pyxoM. HapomoBcTBO, 0C€00JHBO raiauubke, OyJo
AHTHUKJEpHUKaJbHe, a peJiriHHUMHU iAedMH IOCJyroByBa-
JOCH JHLUEe NPO JHIACLKE OKO, 3aaJd NMPOCTHUX JHAEH...
lle 6yna npuiiHATa HAPOJAHHMLUbKA NMPAKTHKA, Ha 110, MIX
IHIUKMM, 3BE€pTaB yBary ITalIACBKHH OOCHIAHUK, PpaHKO
Bentypi.28

barato-uoro Ha HHUBI YKPalHCBKO1 KYJAbLTYpPH IPHIIHU-
HUJHM W 3HUILHUJM HaAUll [TOHEBOJIOBAauyl, a 0coOJHBO BOHH
AYUIUJIA TIH HAmoro Hapoay xo ocBitH. IIlpore pyx Ao
OCBiTH B HAC CHJbHO MNPOSIBUBCA y (peHOMEHi TOBApPHCTB
,JIpDOCBITH”’, IKHUH XHBe IO CbOTOAHINIHIA AeHb. A KHHX-
HAa KYJbTypa HaBITL CBATKYETHLCA LIOPOKY B MICHAL XOB-
THi, 1110 1 € B HAC ,,MicAAlleM KHHXKH .

Oue Hal ICTOPUYHHUH HOCBiA, AOCBiJ BHCOKOl KYJb-
Typu H KHUXKHO1 OCBiTH, — JOCBiJ, AKMH 3aJUILIMB Ha Ha-
LLIOMY HAapOAHOMY OPraHi3Ml HE3HHIIUME IO3HAYEeHHS.

3aBAsiKM CBO1M NMPHPOAHIM Baadi ¥ a1000B1 A0 Npas-
I 1 HAYKH, YKpalHlli SABJASIOTBCA BHCOKO 00aapoBaHUMU
JIOAbMH. Hemacra XK Haule noJsara€ Jvile B TOMy, IO
AyXxe MajJo 3 HallUuX TaJaHOBUTHX JAKOIEH MAalTh 3MOTY
HOPMAJILHO TBOPYO INPOABJASAATUCA; B CaMOMYy HalIOMy cCe-
PEeAOBHILI HE Ma€ MOXJIUBOCTeH HA Te. T1 X, fK1I 3HAXO-
OSTh MOXJUBICTL HA TBOpYe CAMOBHUABJIEHHS JeCh I1HAK-

e, poOJATH Lle 11034 HAIUMM CepeAoBHLIEM... TaM 4acTo
1 3aryba0I0ThCA.

28 Franco Venturi, Roots of Revolution, (New York: The
Universal Library, Grosset & Dunlap, 1966), p. 309.
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Here it is noteworthy to indicate that the old
Ukrainian tradition of itinerant teachers was regener-
ated and became strongly distinguished during the pio-
neering times in the enlightenment movement of teach-
ers in Canada; but this tradition is, for some reason,
connected with the Narodovstvo — Populism (even with
Russian Tolstoism) which, in spirit, was a foreign move-
ment for us. The Narodovstvo or Populism, especially
Galician Populism, was anti-clerical, and it took ad-
vantage of religious ideas only for appearance’s sake on
behalf of the ordinary people... This was the accepted

populist practice to which the Italian researcher, Franco
Venturi, drew attention.28

Much of what our oppressors stopped and destroyed
in the field of Ukrainian culture, they especially stifled
the impetus of our people for education. Nevertheless
our movement for education became strongly manifest
in the phenomenon of the societies of “Prosvita”
[Ukrainian organizations for the promotion of educa-
tion and culture among the people in general, cf. Adult
Education — translator’s note], which exist up to the
present time. Literary culture is celebrated annually
during our “Book Month” in October.

This is our historical experience: experience of high
culture and literary enlightenment, experience which
left on our national organizm an indestructible mark.

Owing to their natural disposition and their love
for truth and knowledge, Ukrainians are regarded as
being highly gifted people. Our problem lies only in the
fact that very few of our talented people have the pos-
sibility to reveal themselves by their normal creative-
ness, for due to our very circumstances, many do not
have the possibilities for it. Those who do find the
posibility for creative self-expression, do so somewhere
else. Thus they often “lose themselves.”

28 Franco Venturi, Roots of Revolution, (New York: The
Universal Library, Grosset and Dunlap, 1966), p. 309.
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V. OOCBI 3MATAHD I BOSALIbKOI XOPOBPOCTI

HocBix 3 BoeH Ta B3araixi Bo€HHOI 60poTbOU XOu i
HEraTUBHHI, — aJjle HaA3BHYafHO BaXJuBUN GaxkTop y
Iini BupoOJeHHsT XapaKTepy Hapomy, fiIK i B il OXHB-
JeHHd Horo ayxa. | To HaBiTh TOAi, KOJM AaHMI HApOX
3a3Ha€ mnopasku. BuctauuTh Jauule 3ragaTH CHIy JAyXxa
,CiaoBa mnpo Iropie moxix” 3 1185 poky. Tomi B 6o-
poTe6i 3 MOJOBUSAMM Halli pycHYi 3a3HAJM LiJKOBHUTOI
IOpa3KHy; axe K MOEeTHYHA PO3MOBiAb MPO 10 Tpareiirwn
3BOPYIOLIYE HALIOTO AyXa CbOTOMHi!

Jloci Mu Maao KOJM TOBOPHJH NPO AyXOBe 3HAUEHHHA
noAi6bHux mnopas3ok, To6To npo ix O6ynaiBHe, NMO3UTHBHE
3HaueHHd. [IpoTe KOCHTH 3aCTAaHOBUTHCA HAJ THM, IKe I'VIH-
60ke BpaxeHHss POOMTL HA Hac NMNCHA ¥ My3a emiyHOro
3Mmicty, 11106 ycBimomutn co6i 110 MpaBAy HA OCHOBi 0OCO-
6HCTHX MNepeXHuBaHb, BUKJAUKAHUX AYXOM MJAHOI eniuHOl
nicui. A mouasmmwm Bix ,,CaoBa mnpo IropiB moxix” y Hac
ocnmiBaHo 6araTo BO€H, 6araTo BOEHHHUX NpPUTOJ, nepe-
XKUBaHb i BCe BJIOXEHO B pe3epByap HapoOAHOI nam’aTi.

Koun iineTecs npo BiltHH — a B Hac Bix Kuaxoi nobu
BOHH Oyau NepeBaxkXHO O06OPDOHHOTO XapaKTepy, — TO He
TpyAHo 6auuTy, 110 y BUNAJAKOBI HAUIOr0 HAPOAY, ieanau
60poTe6n GyJaH NIMPOKOTO YHiBepCaldbHOrO 3HAaueHHA. Y
Hac 3arapOHULILKO-iMIIEepiAMiCTHYHUX Lijdeil He mepecdi-
AyBaJjocs Hikoad. Hasmaku, Bin HaiaaBHiIMX yaciB y HAC
crosiia motpe6a 060poHH CBO€i BoJi, TO6TO CBOro mMoJi-
THYHO-CYCMiJIBHOTO YCTPOI0; a B HAC BiH 3aBXKIU MaB
IeMokpaTuuHe 3abapBJjeHHs (3ragaiiMo JaBHi Biua, KO-
3albKi pajH, ONOBiJaHHA UYYXHUHIIB NPO Beduky Ja06OB
cBo6oau y Hamux npeakis). Jlo TOro x Bix camMoro mo-
yaTky odiniiHoi XpucTusHi3auii HaUIOTO HApOAYy, MH
Oysau y BHHATKOBIi#l cuTyauii i Myciiu CTOSITH B MOCTiH-
Hiit moTpe6i o6oponu i cBoei IlpaBociaBHoi Bipu i Bciel
xpucTtusiHcbkoi EBpomu.

Inean 6opoTebu 3a Bipy Bmepiue OyB HaroJoOLIEHHH
y ,,CaoBi npo IropiB nmoxix” 3 1185 poky; BiH Ge3HacTaH-
HO HaroJIouryBaBCsl B KO3albKUX AyMax Ta B MiCHAX MaH-
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V. EXPERIENCE OF STRUGGLES AND MILITARY
GALLANTRY

The experience in wars and military struggles,
in general, is negative, but it is an unusually im-
portant factor in the matter of character formation of
the people, as also in the matter of revival of its spirit.
This is so even when the given nation is suffering de-
feat. It is sufficient to mention here what strengthening
of the spirit one sustains from reading of “The Tale
of Thor’s Campaign” in the year 1185. At that time our
Rus’, in conflict with the Polovtsi, suffered complete
defeat; but how the poetic narration about this tragedy
stirs our spirit today!

Thus far we have spoken little about the spiritual
significance of similar defeats, that is, about their con-
structive, positive significance. Therefore, it is necessary
to dwell upon the fact of what a deep impression the
songs and muses of epical content make on us, in order
to make oneself aware of this truth on the basis of
personal experiences, i.e., one evoked by the spirit of
the given epic song. Beginning with “The Tales of Thor’s
Campaign,” we sing about many wars, about many
military adventures and experiences preserved in the
reservoir of our national memory.

When it is the subject of wars, and in our case
from the Princely Era (10th to 13th centuries) they
were mostly of the defensive nature, then it is not dif-
ficult to see that in the case of our people, the ideals
of struggle were of a wide universal significance. We
were never accused of aggressive imperialistic gains.
On the contrary, from the ancient times we were in
the need to protect our freedom, that is, our political-
social system; and in our case it always had the demo-
cratic principle in mind (let us recall the former ‘“vit-
cha,” the communal councils, the kozak councils, for-
eign narrations about the great love of freedom of our
forefathers). In addition to that, from the very begin-
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ApiBHuX cmiBuiB. Tam imean ,,Pycvkoi semai”, imean xo-
po6pocTi it BOHOBHHYOCTI, imean ,sicHMX 3ip” pimHOro
Kpalo, izean ,Hapoay xpelueHoro”, racaa 6opoTsbu ,,3a
Bipy IlpaBocaaBny!” — wne OGe3HactanHa i AoMiHyroua
TeMa, — TeMa HiKOJH He 3aKiHueHa, a XHUBa i aKTyajJbHa

HaBiThb 3a HALIOI'O uacy.

Baaraai, igean 6oporbbu #t xopobpocti, izean ko-
3anTBa, — Ll Ayxe 4JacTHil i cuabHuil eqemeHT y Ko6-
3api T. llleBuenka, mocTiiHa TeMa MATPiOTHYHHX OMOBI-
JaHb, BOALBKOI My3u Toulo. llle # Temep mpuragyerthcs,
K 3aM00Ki B AUTAYMX POKax MM CJAyXald OMOBiZaHb
npo 6opoTeby HAWOTo HApPOAy 3 TypKaMH, TaTapami,
3 MaasipaMH, NoJsikamH, 3 MockaasaMu. IIpeamer uux omo-
BiZaHb He pa3 MepeBOJAUBCA B XJION'AYy I'Dy, — i 3 SIKHUM-
TO 33aJ0BOJIEHHAM Ta MNiJHECEHHSIM y THX irpax saBnaBa-
JIOCSl MOPa3KH BCSAKHMM HaNaCHUKaM Ha Haw Hapox! 3aiiBo
i TOBODUTH NpPO Te, AIK IIM60KO BCe Ile NMO3HAUYyBaJOCH
Ha BHPOOGJIEHHI HaliOHAJBHOI CBilOMOCTi, Ha HOPMyBaHHi
caMoil iCTOTH yKpaiHCbKOi JIIOIHUHH. ,

B Taxkmx npouecax, Tpe6a 3HaTH, JIOAWHA Ni3HiUINX
4yaciB nepeHMa€eThCs AyXOM Ta HAOCBiXOM MHHYJOro, —
IIPOCTO CT3€ YYaCHUKOM KOJHUCh OyBajaux moxiit. A B Hac
ix 6yao 6arato. 3ramaiiMo mesiki 3 HHX, a BTiM 3razaiimo
0oco6auBO Ti, Aki 6yJaM MOAIAMHM YHiBepCaJbHUX MacCIITa-
6iB. B KoHTekcTi maHOro MUCJEHHSI — Ile NpeAMeT Be-
Jukoro 3HayeHH. TyT oco6auBo ¢dopMaTuBHy CHIY
MalTh 3rajku i npo Ti BifiHM-moOAil, fiKi 3akiHuyBaJHCs
a5 Hac Tpariuno. Och Jesdki 3 HUX, B PAAl iHIIMX yBaru
rigaux icropuunux (axrTiB:

1. Tloxin kus3s Iropss Ha nojaoeruiB 1185 p.: Haiwi
npauypy, crapi-gaBHi pycuui 6yBaau B 6araThbox Io-
xozax — ocob6auBo npotu Bisaurii /i 3a3waBasM B THX
MOX0Jax Pi3HUX NMPUTOJ, 110 Mi3Hille CTaBaJH NpeaMeTOM
OIOBiaHb, NiCeHb, NPUNOBIAOK — (OJKABOPY.

Oco6anBoi yBaru 3aciayroBye€ CJAaBHHH MOXiJ BOMOB-
nuyoro CeaATocnaBa NMpoTH xo3ap 965 poky. Toai xo3ap-
CcbKka aAepxaBa (xo3apu OyiaM JKHIAIBCBKOIO Bipoicmosi-
DaHHsA) OyJa 3HUIEHA HaBiKH.

.

Bysaau B Hac moBri it wacti BifiHM nmpoTH a3ifchkUX
KOYOBHKIiB, HalpHKJaJ, NedeHiriB, moJgosuiB i Kuis mos-
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ning of the official Christianization of our nation, we
were in an exceptional situation and need to stand in
the permanent readiness to defend our Orthodox Faith
and all Christian Europe.

The ideal of struggle for faith was first of all ac-
centuated in “The Tale of Thor’s Campaign” of 1185;
it was unceasingly accentuated in the Kozak medita-
tions — the “Dumas,” and in the songs of the wander-
ing minstrels. There the ideal of “Rus’ land,” the ideal
of valour, the ideal of the ‘“bright stars” of one’s own
country, the ideal of the ‘“baptized people,” the war
slogans “For the Orthodox Faith!” was the pervading
and dominating theme — the theme that is never com-
pleted, but is continuing even in our times.

In general, the ideal of struggle and gallantry, the
ideal of the “kozak,” is a very clear and strong element
in T. Shevchenko’s Kobzar, the permanent theme of
patriotic oral traditions of our epic muses, and so forth.
Even now we are reminded how eagerly in childhood
years we listened to the narrations about the struggle
of our nation with the Turks, the Tatars, the Magyars,
the Poles, and the Moscovites. Many times the subject
matter of these narrations was transformed into boys’
games, and with what satisfaction and enthusiasm in
those games victories were achieved in all kinds of ag-
gression against our people! It is needless to speak how
significant all this was in the development of national
consciousness and in the formation of the ethnic entity
of the Ukrainian people.

In such processes it is necessary to know that the
person of later times is impressed with the spirit and
experience of the past and becomes a participant of
former events. We have many of these. Let us recall
some of them, and in doing so, let us remember es-
pecially those which were events of universal dimen-
sions. This is a subject of great significance in the con-
tent of the given reflection. Here the recollections about
these war-deeds, which ended tragically for us, have
particular formative significance. Here are some of them
in the range of other matters of deserving historical
facts:
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ro CTOSIB MPOTH HHX i nmepemaraB ix; 0coOJUBOi # CiIaBHOI
nepeMord Haj MOJIOBLAMH 3a3HaB Beaukuit kusa3b Kuib-
cekuit, CesitocnaB III I'posuuit 1184 pokxy. IlpoTe Haii-
6ispl1 OcniBaHMPM i INCHXOJOTiYHO HaHOiNblI BaXJIHBUM
CTaB TPariyHUi NOXiJ HA THX 2Ke MOJOBIiB Bil4alAyLIHO-
ro HOBropoJ-ciBepcbkoro kHsss Irops 1185 p. Toxi py-
cuui 3a3HanM noBHOI mopasku. I Ta mopaska Gyxa Taka
HecrmojiBaHa i Taka BeJHKa, IO BOHA CTaja MpeIMeTOM
HeYyBaHOTO B HAlly CTAPOBHHY OCHiBaHHA B MOJITHYHO
i mcuxosoriuno npesaxausoMy TBopi ,,Caoso npo Iropis
noxinx”.

3micr, cBit i Ayx nvoro ,,CaoBa” mifimioB Xo HapoA-
HO1 CBiOMOCTiI WIOMHO 3a HOBHX uYaciB, aje BiH CbOTOIHI
BILIMBAa€ Ha NMOUYYTTA yKpaiHus ocobauso rauboko. Ilpo-
Te B HAapOJHif mam’dATi, B mepekas3ax, y (oJKALOPi cama
npasja, o craja 3mictoM ,,CaoBa’” GyJa XXUBOIO 3aBXKIU
i BoHa 6yauiaa yKkpalHCBKY iCTOTy A0 CaMOYCBiZOMJEHHS
H 0 YMHY B KOXHMI MOMEHT HauUIOTO iCTOPHYHOTIO XO-
cBigy, — icropuunoro mpouecy. A Ham cborojaHi Tpeba
3HaTH, 1O B TOMYy ,,Ca0Bi” roBopuThCsi i mMpo Te, IO
Bike 32 Knsxoi Pyci B cBizoMocTi pycuuiB ayxe BHpPa3HO
BUCTYNAJM ifeand yHiBepcaJpHHX MacmTabiB; 60 xk He
BUNaJKOBO aBTOp ,,Ci0Ba” MmMO3mOpOBJASAB PyCUUiB 3a Te,
10 BOHH GOpOPHICH ,,32 XPUCTbSAHH Ha NMOraHUs MOJKH!”
I To 3a Ti imeann aBTop ,,Cn0Ba” cmiBaB: ,,Kusizem ciasa
a apyxuni!”

He 3narw, un € Takuii ykpaiHeub, IKHH MOXe UHTATH
srajgysane TyT ,,CioBo” 6e3 AyuieBHOTroO migHeceHHs, 6Ge3
3BopyuleHHs. A Tpe6a 3HaTH, L0 TaKi NCHXOJOTiuHi 3BO-
pylleHHs1 ¥ BijmeyaTyBaHHs Ha JIOACHKill icTOTi MaroTh
BHHATKOBE 3HaueHHs, — caMe B npoueci popmyBanus er-

HO-TICHXOJIOTiUHOI CyTHOCTi i€l icTOTH.

2. Ko3aupka no06a i nesiki mano 3raaysani ¢akTu:
Kosaubkuit pyx i Bsaragi Ko3ayumHa — Lie BHHSTKOBO
yKpaiHCbKHit peHOMEH, — aJe Takuil heHOMEeH, PO AKOTO
3HaNa BCcs 3axigHa EBpoma. Tam TBOpHJHCS JereHIH IPO
ko3akiB. lle HaBiThb nMpuBaGHIO AKOrOChH BixUalAYUIHOTO
WOTJAAHAUSA CTaTH Ko3akoM. Bin Bimomuit sk Maxkcum
Kpusonic, a6o INepe6uitnic, — rosocuui1, aje i aBaHTIOp-
HHH noJxoBojeups Bormana XmeabHHIBKOTO.
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1) The Campaign of Prince Ihor against the Po-
lovtst in 1185: Our ancestors, the ancient Rus’, parti-
cipated in many campaigns — especially against Byzan-
tium and experienced many adventures in these cam-
paings, the subject matter of narratives, songs, pro-
verbs — folklore. The famous campaign of the militant
Sviatoslav against the Khazars in 965 merits particular
attention. At that time the Khazar state (the Khazars
were of the Jewish faith) was destroyed forever.

We waged long and frequent wars against the Asia-
tic nomads, for example, the Pechenegs and the Polov-
tsi; ancient Kiev fought them for a long time, subdued
them, and in 1184 the Great Kievan Prince Sviato-
slav III Hrozny attained the most famous conquest
against the Polovtsi. However, the tragic campaign in
1185 against the Polovtsi of the valorous Novhorod-
Siversky Prince Thor became the most sung and psycho-
logically the most important. At that time the Rus’ ex-
perienced complete defeat. So unexpected and so great
was the defeat that it became the theme of the very
important political and psychological work, “The Tale
of Thor’s Campaign.”

The contents, the light and the spirit of this ,,Tale”
came to our national consciousness just recently, but
today it influences the feeling of the Ukrainians in a
particular way. However, in our national memory,
in oral traditions, in folklore, the very truth which be-
came the contents of ‘“The Tale” was always alive; it
awakened the Ukrainians to self-consciousness and to
action at every moment of our historical experiences,
our past processes. Today we need to know that the
subject matter of that “Tale” deals with the ideals of
universal dimensions which emerged very clearly in the
awareness of Ancient Rus’. The author of the ‘“Tale” did
not fortuitously greet the Rus’ for the fact that they
fought for Christians against pagan forces. It is for
these ideals that the author of “The Tale” sang, “Glory
to the Princes and their warriors!”

I do not know if there is a Ukrainian who can read
“The Tale” mentioned here without spiritual elevation,
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Ko3aku cTtosau 3a BOJIO, 3a npaBay Ta 3a Bipy [lpa-
BocJaBHy. IlpoTe BoHH He pa3 cTtaBaau B 060POHI eBpO-
MeiMChbKOl LMBiJi3auil B3aranai, mo OyJaa 3arpoxkeHa Typ-
KaMH. | TyT KO3aku BigorpasaJH BHpillaJbHy poJaro. OcCh
JeAKl TPUKJIAAH:

(a) Bifina 3 Typkamu nix XotuHoM 1621 p.: 1620 p.
TYPKH No4daJau BiiHy 3 [loabiuero i 3aBmanau noJiikaM Be-
JHKO1 mopa3kd. B ob6auyui Tako1l 3arposu, MOJAKH BIPO-
CHJIM co06i Ao momoui Ko3akiB. Ko3aku NOroauJucCs BH-
CTYMUTH NMPOTH TYPKiB (L& XK CNiJBbHUI BOPOT) 1 BHCJIAJIH
NMPOTH HUX COPOK THUCAY CBOTO BIHCHKA, 1O Iiwjao B OiH
nig npoBoaoMm II. Caranmaunoro. IloaskiB OyJo mnoHaxg
TpUAUATh THCAY. [Tlig uyac omHOMicAYHOI OGOpPOTHOHU IiX
XoTHHOM npoTH 150-THCAYHOI TypeubKOol apMil, KO3aKH,
BJAYYHHMH MaHEeBpaMH, BPATYBAJH MNOJbCBKE BIMCHKO,
a TypkaM 3aBIaJd BeJUKHUX yTpaT. TypKH 3arpoxKyBaJu
He TiJabkH Iloablii H YkpalHi, a BCiH XPHUCTUAHCBKIH LEB-
pomi. AJle, XTO HJa€ NPH3HAHHA YKpalHUAM-KO3aKaM 3a
Ty NepeMory?

(6) Binna nixm XotuHoM 1673 poky: Ilepma XOTHH-
CbKa MNMopa3kKa 1 XOTHUHCBKUHA MHP MIXK TypKaMH 1 ITOJIA-
KamMu cnokolo [loablili He 3ab6e3neuyuB. Typky BUCTYIIHJIU
npotu lloawbwmii 1673 poky. Toai SlH Cobeckuu 3anpo-
cuB €o6i Ko3akiB i npu 1xXx gonomo3i (3HOBYy nia XOTH-
HOM) 3aBAaB TypKaMm JAPYrol Mopas3ku.

(B) Typku nig Bignem 1683 poky: Typku HIKOJIHU He
nepecraBajJd AyMaTd npo niaOUTTA CBiel EBponu. BipHi
CBOEMY BOMOBHHUO-MICIHHOMY 1CJASAIMOBi, BOHH INYCTHUJUCH
Ha XpUCTUAHCBLKY EBpony 1683 p. 1 miactynuau mnin Bi-
IeHb. 3arpoxeHa EBpona noctaBuJia CBO1 BIMCbKa HNiJ
KOMAaHAYy BXe IPOCJAaBJEHOrO 3a NepeMOory Haja TypPKaMHu
flua Cobeckoro; aje BiH BCH HaJil0 NMOKJAnaB TIJIBKH Ha
Ko3akiB, 60 caMm npu3HaBaBcs, 110 ,,6e3 THX JI0OAel MH He
MOXeMo oO0inTHuca’.2® Kos3aku noroauaucsi CTaTH HNPOTH
TYypKiB 3HOBY 1 BUCJAJU A0 BixHfA CBOl1 BIHCbKa IiJX INpPO-
BogoM reromanHa Crtenana Kynuni. TyT 3HOByY, CIIpUTHH-
MH MaHEBpaMH, KO3aKH HACKOUYHUJU HA TYPKiB HECMOAIBAHO
M 3J1aMaJH 1X CHJy HaBIKH.

29 JluBuchr YKpaiHCbKa MaJa eHuUMKaoneais npod. €. OHaUbKOTrO,
racio Cobeckuit, Isan III.
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without emotions. Therefore, it is necessary to know
that such psychological arousals and impressions have
exceptional significance precisely in the process of for-
mation of the ethno-psychological awareness and entity
of a given people.

2) The Kozak Period and Some Rarely-Mentioned
Facts: The Kozak movement and the Kozak State, in
general, was uniquely a Ukrainian phenomenon — but
a phenomenon about which all of western Europe knew.
Legends arose there about the kozaks. This even brought
one gallant Scotsman to become a kozak. He is known
as Maxym Kryvonis or Perebiynis, the renowned and
dashing military leader of Bohdan Khmelnytsky.

The kozaks embodied freedom, truth and the Or-
thodox Faith. Therefore many times they stood in de-
fense of European civilization in general, which was
threatened by the Turks. At times the kozaks were the
decisive factor. Here are some examples:

(a) The war with the Turks near Khotyn in 1621:
In 1620 the Turks began a war against Poland, bring-
ing the Poles great defeat. In the face of such disaster,
the Poles requested the kozaks to help them. The ko-
zaks agreed to step out against the Turks (a common
enemy) and dispatched forty thousand of their troops
against them, under the leadership of Petro Sahaidach-
ny. There were over thirty thousand Poles. During the
one-month battle of the Khotyn, against 150 thousand
of the Turkish army, the kozaks, by employing well
planned manoeuvers, rescued the Polish army and en-
acted great losses on the Turks. The Turks were a threat
not only to Poland and Ukraine, but to all Christian
Europe. But who gives the Ukrainian kozaks recogni-
tion for this victory?

(b) Second war of Khotyn, in 1673: The first
Khotyn defeat and treaty between the Turks and the
Poles did not secure peace for Poland. The Turks waged
war against Poland in 1673. King Jan Sobieski invited
the kozaks, and with their assistance inflicted a second
defeat on the Turks.
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EBpona Gyia BpsiTOBaHA, TypelbKa immepis mouana
npolec 3aHenany, a claBa 3a Bce... mimna Ha Co6eckoro.
KosakiB 3a6yau. I Hige # He 3ragyeTbcs, 1110 TO 3aBAAKH
yKpaiHcbkoMy BoiHoBi EBpona 3aauummiaacsi XpHUCTHSH-
CBKOIO; LI0 TO KO3aKH 3JaMaJd xpebeT BOHOBHHUOMY
icraMoBi; 110 mnepeMora eBpONEHCHKOTO XPHUCTUSHCTBA
Han icaAaMoOM — L 3acayra i ciaBa Hauia. Cam CoGeckuit
Npo Iie CBOil KOpoJeBi mucaB:

,Kosaku mimg Ha WTYypM OCKiMbKHU LIBHAKO, CMiJH-
BO i MyXHO, 1[0 He TiJbKH HepeaMicTs 3 OyHiBJIAMH CXO-
BaHi B AuMy, ale i Mepuuii maljicax pasom B3aau, Gpa-
MOI0O OMAaHyBaJH i CBOi KODOTBHM 3 XpeCTaMH Ha Hill CTBep-
JUJH... Ko3aku BHPILIMIAM BCIO CNPAaBy i CAaBy 3aCayXHIH

BOHH BeJHKYy".

Tam GyJaa He Ayxe BeJUKa CHJIA KO3akiB, ajle TO BOHH
Bupimmau gomo Esponu. I 2 aotoro 1684 poxky B man-
cbkift kamedi y Barukani OGyia BifcayxeHa creuisibHa
cayx6a noasku 'ocmonesi ,,3a ko3aueki no6ia¥ Hax Ta-
tapamy’” (nmix Bigmem Oyau TypelbKo-TaTapcbKi Biii-
cbKa).3® A ue x He abGusaxuit Bkaag Ykpainu mas no6pa
XPUCTHAHCBKOT'O CBiTy, Aas mobpa 3axigHol uusixisauii,
sIKa Temep CTa€ UMUBimi3aniero Bcroro cBity. OTe HalUM
HawagkaM tpe6a 3HaTH, IO yKpaiHelb — L& He TiJbKH
6igHuil, 30JATHEHNH Y KOXKYIIOK LIyKax NpUTyaky B IliB-
Hiunifi Amepuni. Byno iHakme; koauch BiH BHpilIyBaB
JOJII0 eBPONeiChKOl JIOAWHH 1 BpATYBaB ii KyJAbTYypy i UH-
Bigizanimo...

o

Ocb wo moBuHHO 6yayBaTH # 3MilHIOBAaTH YKpaiH-
CbKy JIOAMHY, YKpaiHCBKY iCTOTy; OCh 11O NMOBHHHO JMO-
JaBaTH I MYXHOCTI NPHU3HABATHUCA JAO CBOrO BKJIaAy B
yHiBepcajibHe n06pO JMIOACTBA Ta BHOCHUTH NOIPaBKU
B aHaJu ictopii. Lle K He skich Tam mpeTeHcii, YU BHAYM-
KH; lie WJAAX iCTOPHYHOI NMpaBIu, AKOI IIPOCTO HE MOXHa
NOMHUHYTH B THCAYOJITTA odinifinoro XpuUCTUAHCTBA
B YKpaiHi, 3 NIpUBOAY SIKOTO MM Ha BCE Halle MUHyJe MO-

BUHHi MUBHMTHCA TiJbKM 3 NEPCNEeKTHBH i B NpH3Mi icTO-
puunHoi npaBau. Jlo Toro x Tpe6a 3HATH, 1[0 TO CaMe

30 Tawm e, auBuch racao Kyuwmua (Kyuuusxwit) Crenan.
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(¢) The Turks in Vienna in 1683: The Turks never
ceased thinking about the conquest of all of Europe.
True to their militant Islam they finally set out against
Christian Europe in 1683 and advanced near Vienna.
Threatened Europe placed its army under Jan Sobieski,
already famous for his victory over the Turks. He placed
all hope only on the kozaks; for he himself admitted
that “We cannot do without those people.”?® The ko-
zaks agreed again to stand against the Turks and sent
some units to Vienna, under the command of Hetman
Stephan Kunytsia. Here again by dexterous manoeuver-
ing, the kozaks attacked the Turks unexpectedly and
crushed their strength permanently.

Europe was saved, the Turkish Empire began the
process of decline, but the glory went to Sobieski. The
kozaks were forgotten. Nowhere is it mentioned that
Europe remained Christian, thanks to the Ukrainian
forces; that it was the kozaks who broke militant Is-
lam’s back; that the victory of European Christianity
over Islam is due to kozaks. Sobieski himself wrote
about this to his queen:

The kozaks attacked so swiftly, bravely, and gal-

lantly that they captured the environs with the

buildings in smoke, but also at the same time they
captured the first palisade and took possession of
the city portals, and set up their banners with

crosses upon them... The kozaks fulfilled their
mission and they merited great glory.

There was not a very great force of kozaks, but
they decided Europe’s fate. On February 2, 1684, in the
papal chapel in the Vatican, a special service was com-
memorated in gratitude to God, “on behalf of the ko-
zaks’ triumph over the Tatars” (there was a Turkish-
Tatar army in Vienna).3° This is not a small contribu-
tion of Ukraine for the good of the Christian world, for
the good of western civilization, which now became the
civilization of the whole world. Therefore, our descen-
dants will need to know that the Ukrainian is not only

29 See “The Small Ukrainian Encyclopedia” (Ukrainian),
Prof. E. Onatsky, the entry Sobieski, Jan III.

30 Ibid., see the entry, Kunytsia (Kunytsky) Stepan.
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CHJIM MHHYJIOTO NPOEKTYIOTh Hac y MailOyTHE; a mpoouy-
BaTH 1li CHJHM, 3aHeJ6yBaTH 1X UK 3MiHIOBATH, — HE MOXHA.

(r) 3aBur yKkpaiHCBKOTO JAyxa 3a XMeEJbHHIBKOIO:
Borman XMeabHHLbKHI, TOBCTAHHA YKPAiHCBKOTO HapOAy

— IPOTH HaHEeCEeHO1 HaM KPUBAH NOJAKAMH — IiX IpO-
BoaoM XmeabHuIlbkOro 1648 poky Ta B3arani — Xwmeab-
HUYYMHA, — lie IIMPOKO BiZOMHMII MOMEHT HaUIOro iCTO-

PHUUYHOTO JIOCBiLy, KMl 3aXOIJMIOBAaB i OKOPMJIOBAB CHHIiB
i moUoK yKpaiHCHKOro HapoAy Mi3HIWIHKX yaciB i Bcix mo-
KOJIiHb.

BucrauuTh 3aCTaHOBHTHCH HAaA THM 4YacoM JHIIE MO-
BEpXOBO, 3rafaTH CTHUXiliHe 36yMKeHHA KO3aLbKOro Ayxa
cepex yciX BepcTB HAUIOTO HApOAY: BHUCTAYHTL JIHIIE
ysaBUTH c06i cuJly 3poKeHHX HaZill Ha BOJIO, HA cBOGOaYy
oJas Bcix, 36arHyTH 3aman 60f0BOTO Ayxa, NeperiasHyTH
NepeMOrd Hajx AYXOBHMH IIOHEBOJIIOBaYaMH H eKOHOMiu-
HHUMH BU3HCKyBauaMH HAlIOrO PYCbKOTO POAY; BUCTAYUTh
JUIlle TJASHYTH HAa THUX DYCHUiB, 1[0 3 mpupoiu 6yau -
6uTeasMu NMpaBIH, BOJi Ta CBIiTJIA 3HAHHSA, 3rajlaTH igeanu
K03anTBa, — 106 3pO3yMiTH, sIKke 3HaYeHHA Leil MOMEHT
Hawoi icropil i icTOpHUYHOTO HAOCBiAy MaB JAJd Ipolecy

CaMOyCBiIOMJIEHH YKPAiHChKOI JIOAMHH # YKPaiHCBKOI
icrotu.

JocBix 3 TOro KOpPOTKOro uacy, MNiATOTOBJIEHHH
NMPOCBITHUM DYXOM MOTHJSIHCTBA, MaB i Mae KoOJoOcalbHe
3HaueHHA TaK B Jifi HalliOHaJAbHOTO 30yIKeHHd, AK i B
Iini maTpioTHYHOTO CaMOYCBiZOMJIeHHSI YKpaiHILiB.

INpaBna, e 36ymxeHHsA # NMaTpioTH4YHe 3aXOMNJEHHA
He 6yJO BHKOpDHCTaHe fK CJiJ NMOJITHYHO; ajle JeJBe, UH
6e3 Hboro B Hac 6yau 6 MOXJIMBUMHU JepXaBHHUIBKI acmHi-
pauii Masenu, 3106yTkH B LlapHHi KyJbTypH, HayKu i1 Ha-
poxHoi ocBiTH. | ik 6M TaM He ONiHIOBAJAH MNOJITHUHHUX
NOTATHEHb 3 TOrO 4Yacy Mi3Hiul # cyyacHi aHaJdiCTH —
oaa 30yMKeHHA YKpaiHCBKOTO AyXa, AJAA NMaTpPiOTHYHOrO
OKOpMJIeHHAl TPAAYYHX NMOKOJiHb, — CIHOHTaHHUH MNOPHUB
TOro JyXa, BiAUyBaHHA HOro, OXUBJEHHR ¥ TIUGUHHUMN
IOCBiZ 3 ycbOro TBOpeHOro TOro uacy, 6aueHoro, mepe-
XHUTOro U INepekasaHoro JAjA MaiOyTHiXx MOKOAiHB —
yce Le MaJo i Ma€ BiKOBiUHE OXHUBJfAIOUE, OCBiJLOMIIOKYE

% oxopMJioloye 3HaYeHHs.
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a poor peasant, clothed in a sheepskin coat who sought
refuge in North America. The situation was different:
for at one time he determined the fate of Western
Europe and saved its culture and civilization . . .

This is what should build and strengthen the
Ukrainian people, the Ukrainian being; this is what
should give us courage to claim our contributions to the
universal good of humanity and include them in the
annals of history. These are no mere pretenses or whims;
this is the pathway of historical truth which must be
mentioned in the millennium of official Christianity in
Ukraine; this is a time when we should regard all our
past only from the perspective and in the prism of his-
torical truth. In addition it must be understood that the
very forces of the past project us into the future; and
one cannot overlook, disregard or alter these forces.

(d) Rise of the Ukrainian Spirit at the time of
Khmelnytsky: The insurrection of the Ukrainian people
against the Poles (under the leadership of Khmelnyt-
sky) in 1648, and in general the age of Bohdan Khmel-
nytsky — this is a widely known sequence of our his-
torical experience which encompassed and nourished
the sons and daughters of the Ukrainian nation of later
times and all generations.

It is sufficient to glance upon that time only briefly,
to mention the irresistible awakening of the kozak spir-
it among all levels of our nation: it is sufficient only
to recall to oneself the strength of the engendered hopes
for freedom, for liberty, for everything noble to com-
prehend the zeal of the militant spirit, to inspect the
victories over spiritual oppressors and economical ex-
ploiters of our Rus’ race: it is sufficient only to look
on this Rus’ who by nature were lovers of truth, free-
dom and the light of knowledge, to mention the ideals
of the kozak movement in order to understand what
significance this moment of our history and historical
experience had in the process of self-enlightenment of
the Ukrainian person and the entire Ukrainian being.

The experience from that short period, prepared by
the movement of enlightenment of Petro Mohyla, had
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A6o, — sragatu 6 BillHy rerbmana Isana Buros-
cbKkoro 3 MockoBmuHow 1659 poky. Tomi Ha Ykpainy
O6yna BBeJeHa BeJHKa apMis MOCKaJiB MiJ KOMaHAOM
npocaasileHoro B 60sx kHssaw TpyOenbkoro. Koaanbki
yacTHHU Burosckkoro He Gyau piBHelo apmii TpyGenbko-
ro; npoTte BuroBcekuil NoBiB CBOi Bilickka Tak, 1110 Kobpe
NMpoJAyMaHUMHM MaHeBpaMH BOHH, i Konoromowm, nouien-
Ty SHHIUMJH MidiTapHy cuay MockBu, sfika mouana Gyaa
FOTOBUTHCA IO HAWripUIOro: A0 Hamaxy Ko3aKiB Ha caMmy
croquuio. Axe ta goas 6yna BigBeneHa Bim MockBu THM,
mo orama IBan Cipko BHCTynuB HpoTH iHTepeciB Buros-
CbKOT0, IKMl — 1106 OMHHYTH OpaTOBOHBUOTO IPOJHT-
TS KPOBi — B3JO0XHWB TeTbMaHCbKy OyJaBy i yKpaiHui...
»CaMi ceGe 3BoloBajau” B o6auuui niei Hafikpauioi nas
Hac cuTyauii...

Yce ue — ue Hauia MHHYBLIMHA J3JEKOCSKHOTO 3Ha-
yeHHS, IKOI — SIK 0COOGJUBOr0 JyXOBOrO IepecBiguyeHH:A
— He MOXHa OyJo He 3rafaTH B JaHUX iCTOPMUHHWX PO3-
ayMmyBauHax 3 Haroau 1000-pivus odinifinoro XpHucTusH-
ctBa B Ykpaiuwi. [Ipote, Tpe6a 3naTy, mo 3a TUMH IO-
OisIMH CTOfIB BeJUKHUI i YACTHH OyX HApOAy, FOTOBHH Ha
BeJHKi peui, Xou oMy TOXi 1ie He IACTHJIO...

I uu TO He nelt Ayx, He uell rIMOUHHHE iCTOPUYHHHA
JOCBiZ yKpalHCBKOI icTOTH rHaB ii misnime y BiguaimyuHi
MOBCTaHHS NMPOTH MNOJBLCHKO1 HeNpasiH, NMPOTH KPHBJH,
npoTH noHeBoJeHHA? I ckinbku Tpeba Oyao cuax ayxa
Ta BOJi, 106 yAPMJEHUX JIOAeH MiAHATH HA BCEHApPOIHE
noscTaHHA 1768 poky, Bigzome ax KouaiiBmwuua um [akina-
MayurHa? A Ta cusa 3HalumaacA He TiMbKU JJA MOBCTaH-
HA, ajZe { JJIA HAaAXHEHHS JIOAeil B IHIIMX rady3fix XKHT-
TS # TBOPYOCTH. 3aCTAHOBIMOCH TiJIbKU HAJ THM, 1110 HaA-
xuyao llleBueHka HamuMcaTH TaKHWi NCUXOJOTiyHO rau60-
kUil i 3BopywauBuit TBip sk ,lafimamaku”... Hum BoJO-
OijJa Ta cama AMHAMiuyHa CHJa, fIKa HigifiManxa i ruHaJga Ha-
IIMX [OHEBOJEHHX CeJfiH y Lidy Oypro iHLWIMX, MEHLIHX
MIOBCTaHb.

ITamilicbkuilt AOCHiIZHUK PeBOJIOLIAHUX PyXiB y uap-
cekiit Pocii, ®panko Benrtypi, nozae, mwo (micrs laitxa-
MauyudHHu) Bix 1826 mo 1849 poky Gyiao 572 celstHCBKHX
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a colossal significance in the sphere of national awak-
ening as also in the realm of patriotic self-consciousness
of Ukrainians. It is true that this awakening and patri-
otic ecstasy were not taken advantage of, as it ought to
have been, politically; but would the national aspira-
tions of Mazepa, the acquisitions in the field of cul-
ture, knowledge, and education would they have been
possible without them? No matter how contemporary
analysts evaluate the political tendencies of that period
— of the awakening of the Ukrainian spirit, the spon-
taneous impulse of that spirit, its feelings, striving,
and deep experience of everything produced, viewed,
suffered through and bequeathed for future generations
— all this had, and has, a‘profound and everlasting
nourishing significance.

Let us mention the war of Hetman Ivan Vyhovsky
with Moscovy in 1659, when a huge army of Moscovites,
under the command of the “famous-in-battle” Prince
Trubetsky, was led against Ukraine. Vyhovsky’s kozak
units were not equal to that of Trubetsky’s; neverthe-
less, Vyhovsky used his forces in such a manner that
by well-executed manoeuvres they completely des-
troyed, near Konotop, the military might of Moscow.
Moscow then had begun to prepare itself for the worst:
the kozak attack on the capital itself. But that destiny
was averted by the fact that otaman Ivan Sirko retali-
ated against Vyhovsky’s interests, who, in order to avoid
fratricidal shedding of blood, laid down the hetman’s
mace and the Ukrainians ‘“subdued each other” in the
face of this most advantageous situation for us...

However, there still remained the strong and life-
giving spirit of the Ukrainian being that drove it later
into desperate insurrection against Polish falsehood,
against injustice, against oppression. How much strength
of spirit and willpower was necessary in order to move
the subjugated people to an all-national insurrection
in 1768, known as Kaliivschyna or the Movement of
the Haydamaks? That force and strength was found
not only for insurrection but also for the inspiration of
the people into different branches of life and creativity.
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MOBCTaHb-3aBOpyLIeHb.?! OueBHAHO, 10 Ti 3aBOpPYIUEH-
HA OyBaiu INepeBaXHO Ha Ykpaiwi, 60 pociaud, uaps
paxu, 6yad Ginbul CAYXHSHUMH. A BOHH (3aBOpYILEHHS)
BHMaraj¥ Hag3BHYafHO BEJMKOI CHAM Ayxa Ta BoJai. Bu-
XOAUTh, L0 B YKpaiHi i B ykpaiHCbKill moauHi OyB Be-
JAHYe3HHi pe3epByap Li€i cuau. Axe rexesy ii Tpe6a mo-
6auyBaTH B THX ICTOpDHYHHUX IIpolecax, B SIKHX BiKaMH
KyBaJachb YKpaiHCbKa icTOTa 3 yCi€lo ii XapakTepPHCTHKOIO,
— B il icTOpHYHOMY JOCBixi.

(r) BusBouabni 3maramns XX crouairta: fx 6auumo,
LISl KO3aUbKOrO0 pyxXy, JHJsA HiJHeCeHHA IOBCTaHb 3a
XMeJbHHLBKOTO, IJs raijaMalbKuX IOBCTaHb Ta MAJA
COTOK CeJsHCBKMX MoBcTanb 3a XIX croairta Tpe6a Gyao
HeliMOBIipHO BeJMKOTO 3aMmacy eHeprii, CuiM BOJi i Ayxa.
YkpaiHCbKHil HApOJ — CHpaBli HeHaue SIKHHCHL 3arajiko-
BUil c(iHKC ~— 3aBXIU 3HAXODUThb y c0o0i Ty CHIy, BHpa-
XaB — CHajaioBaB ii B HEMOBipHO BeJHKHX MacluTabax,
ajJle BOHA HiKOJM He racjga. HaBmaku, BOHA 3pOAKYETBCA
HAaHOBO 3 KOXHHM HOBHM IIOKOJiHHSIM.

3 TenepiiHbO1 icTOPUYHOI mepcnekTHBH 6Gauumo #
po3risgaeMo BCHO BeJdHY HapoOAHMX 306yIKeHb, BHUTpaT
JIOACbKOI eHeprii, 6arato mopasok, 6araTo HeBAau.

Aze xoaM HacTasna 3HOBY CJylLIHA Haroja B yac Be-
JHKO1 pociiicbkoi peBoJionii, — yKpaiHUi 3HOBY CTaau
IO BU3BOJBHHUX 3MaraHb i — XOY Ha KODOTKHUI yac —
BCTAQHOBHJIM HE3aJNEXHICTh CBO€i BaTbKiBIIHUHH.

3HOBY Ta cama CHJa AyXa, TOo# caMuil riH g0 cBoG6oO-
o4, Te came 3aB3ATTA.

B ciuni 1918 poky Ha Ykpainy Hacrynmae 6000-ua
6oabuieBuubka apwmif. 1llo6 matu naromy Kuesy mpuro-
TOBUTUCH A0 BiAnoBimHOi akuii, mpoTH uiei apmii BUCTy-
nae Biaxin 3 6ias 300 036poeHux cTyaeHTiB. Bouu 3Beau
HepiBuHit 6ift 3 Boporom nix Kpyramu, na YepniriBuusi...
i monarau B Tomy 6oto. [Moaymaiimo To it mo6ayumo, 1O
Ha Te BOHHU CBimoMo fuwmu ... Le cramocs 29 ciuns 1918.

Cramocsi, 10 B KiHLi YKPaiHOW 3aBOJONIMM KOMYy-
HicTu. B ciuni 1921 poky mpoTd Bopora, w0 BXe 3ana-
31 Franco Venturi, Roots of Revolution, (New York: The

Universal Library, Grosset and Dunlap, 1966), p. 64.
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Let us take into consideration, for instance, the forces
which inspired Shevchenko to write such a psycholo-
gically profound and powerful work as “Haydamaky”. ..
He was guided by the same dynamic force, which had
driven and compelled our enslaved peasant farmers to-
wards a storm of smaller insurrections.

The Italian analyst of the revolutionary movements
in czarist Russia, Franco Venturi, states that (after
the Movement of the Haydamaks) from 1826 to 1849
there were 572 insurrections of the peasant-farmers.3!
It is evident that these disturbances occurred mainly
in Ukraine, for the Russians — “for the czar’s sake” —
were more obedient. The distrubances demanded un-
usually great strength of spirit and will. It appears that
there was an enormous reservoir of this force in Ukraine
and in the Ukrainian people. But its genesis has to be
sought for in those historical processes in which the
Ukrainian phenomenon, with all its characteristics, was
forged through ages, in its historical experience.

(e) Liberation Aspirations in the XX century: As
we have seen, from the kozak movement, from the rise
of insurrections at the time of Khmelnytsky, from the
Haydamak insurrections, and from the hundreds of in-
surrections by the peasant farmers in the XIX century,
for all a tremendous reservoir of energy, will and
spirit was necessary. Indeed, the Ukrainian nation like
some kind of enigmatic sphinx, always finds that
strength in itself: often it was repressed, and spent in
great measures, but it never became extinguished. On
the contrary, when the right opportunity arose at the
time of the great Russian Revolution, Ukrainians again
embarked upon liberation aspirations, and, even though
briefly, won the independence of their Fatherland.

In January of 1918, a 6000-strong bolshevik army
advanced on Ukraine. In order to give Kiev an oppor-
tunity to prepare itself for responsible action against
this army ,about 300 students against great odds went
into unequal battle with the enemy near Kruty, in Cher-

31 Franco Venturi, Roots of Revolution, (New York: The
Universal Library, Grosset and Dunlap, 1966), p. 64.
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HyBaB Ha YkKpaiHi, BUCTynae€ T. 38. J{pyruii BimuadxymHui
3UMOBHH NOXiA. YkpaiHceki BoiHM 3Beau 6iif 3 6Goubuie-
BHKaMH KOJO MicTouxa Basapy i 359 Hawux BOiHiB no-
[aJH B NMOJIOH. DoJbLIEBHKH 3aNpONOHYBaAH iM CTaTH HA
cayx6y BoporoBi. ¥YKkpaiHCbki BOIHM BiIKMHYJH L0 IpO-
no3uuiwo i 6yau poscTpiasiui 4o OgHOro... AJe BOHH BMH-
paJau, criBatouu rumH ,Ille He BMepaa YkpaiHa”.

A ckiabku 6yao moxi6uoro mix uyac JIpyroi cBiToBOI1
BifiHu! CKinbKH CHJIM HaLiOHAJBHOI BOJI TAa AyXa NPOSAB-
JeHO B psgax BoiwiB Ykpaincekoi IloBcranchbkoi Apwmii,
B paxax BoiuiB Ilepuioi Ousisii ¥Ykpaincekoi Hanionans-
HO1 Apwmii, O COBETCHKUX TIOpMaxX, Ha 3acJjaHHi, B 6e3-
HacTaHHUX apemrrax! A6o B To#l uac, KOJIM Hauy BiKO-
BiUHO cJaBHY YKpaiHy KOMYHICTH NePETBODHUIH B TEMHY
JNOJHHY roaomoMopy 3a yac 1932/33 poky. Ckiabku Tep-
niHedA . .. Ane ykpaiHCbKH# Hapoj BHMHLIOB i 3 TOrO aj-
cbkoro goceiny. Ilpo ue oxuH ZOCAIZHHK Mir ckasaTH
TIJIBKK Te, L0 OJAWHOKUM JNOCSATHEHHSIM YKpAiHIiB B CH-
Tyauii wiei tpareaii 6ya0 Te, 110 BOHH ... NEPeXUIH ii.32

Tak, ykpalHui i Le BHTpUMaJH, nepexuad. I Boru
XKUBYTh, HADOMXKYIOTH HiTel, sIKi, HAPOMKYIOUUCh HA Yy-
JKUHI, Kali BOAATHCHA CUJOK YKPAiHCBKOTO AyXa: TPaau-
uiitHoro, ctaporo, 60 BiH He THHE, a BCi TOKOJIHHAA OKOPM-
JIIOE 11i€10 CaMOI0 CBOEPINHOIO CHJIOI0, — 061 CBOEPinHU-
MM BiguyBaHHfIMH, 10 6yaH, € i 6yAyTh HAUIUM BiKOBiu-
HHUM JOCBiZOM.

A moxno yniBepcambHux MacutabiB, He 3a6yBaiiMo,
110 TO YKPAiHCBKi TPyAM NepIlli CHHHAMIH HACTYN KOMY-
Hi3My Ha 3axigHy Espony. I To 10Hi ykpainceki rpyau. To
BOHM IOMOTJIM IOJAKAM CIHHUTH Horo mix Bapuiasolo
1920 poky, a 3a pik BoHH cami 6yan iHTepHOBaHi MOJsKa-
Mu. Illxoxna, 1o Ha 3axoxi Toro He po3yMiloTh i He JayKe
oxoui cayxatd npo Te. Ane 3a 25 pokiB GoJabLIEBHIBKI
opAy mepedllIH NMOJAKIB i 3ailwan 10 Bepaina. [MToabmi
3aJHIINJacA caMma, OCaMiTHeHa, ajJe noAuBy rigHa Soli-
darno§¢ — CHHH | JOYKH IO HeJaBHA NOJITHYHO Heobau-
HUX Ta 3palgJUBHX INOJSAKIB.

32 Bohdan Krawchenko, “The Great Famine of 1932-1933 in
Soviet Ukraine: Causes and Consequences,” y Bipa fi Kyabrypa
y. 5, (Binnimer 1983), ctop. 22.
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nihiv region ... All of them died.

It happened that in the end the Communists be-
came masters of Ukraine. In January, 1921, the so-called
Second Winter Campaign retaliated against that enemy,
which had already begun ruling in our land. Ukrain-
ian warriors waged a battle against the bolsheviks near
the small city of Bazar, and 359 of our warriors fell in-
to captivity. The bolsheviks proposed to them to rise
up in service of the enemy. The Ukrainian combatants
rejected the proposition and were all killed. But they
died singing, “Ukraine shall never perish”.

There was much of the same during the Second
World War. How much strength of national will and
spirit was revealed in the ranks of the warriors of the
Ukrainian Insurgent Army, in the ranks of warriors of
the First Division of the Ukrainian National Army, in
Soviet dungeons, in exile, and in incessant arrests. Or,
at the time when the Communists transformed our ever
glorious Ukraine into the dark valley of the famine holo-
caust in the year 1932-33. How much suffering... But
the Ukrainian nation survived that horrendous experi-
ence. One researcher was able to say only this about
it: that the one attainment of the Ukrainians in the
case of this tragedy was that... “they outlasted it.”32

As for universal dimensions, let us not forget that
Ukrainian bosoms were the first to stop the advance of
Communism into Western Europe. These were the bos-
oms of Young Ukrainians. They were the ones who
aided the Poles to stop it near Warsaw in 1920. In a
year’s time they themselves were interned by the
Poles... Unfortunately this is not understood in the
West which is not even willing to listen. But in 25
years bolshevik hordes transversed across Poland and
reached Berlin. For the Poles, only Solidarno$é re-
mained; secluded but amazingly worthy and gallant
sons and daughters of the, until recently, politically
heedless and treacherous Poles.

32 Bohdan Krawchenko, “The Great Famine of 1932-33 in
Soviet Ukraine: Causes and Consequences,”’ in Faith and Cul-
ture, no. 5, (St. Andrew’s College in Winnipeg, 1983), p. 22.
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VI. 1OCBI BIPH

OcranHiM y JaHOMY KODOTKOMY OTJfili AESIKMX ele-
MEHTIiB iCTODHYHOTO JOCBiLy YKpaiHCBKOTO Hapoay €
OTJIsA AOCBiAy BipH. ¥ Hac — lie Ayxe BaXJWBHI JOCBiA,
— BiH HeBiX'eMHH#H BiJ yKpaiHCBKOI iCTOTH Binx HaiimaB-
HilIKX yaciB, K HeBiA’€eMHMH BiH Bix Hei i 3a HamOro
yacy. bo Ha o 6 He MOrAsHYTH B HAUIOMYy MHHYJOMY,
B yCbOMY AyXe CHJIbHMM BHCTyIA€ eJIeMEeHT peJiriiHui,
enxemeHT BipHu. [Ipodecop H. §. I'puropiis, couiogor, npo
pDOJIIO BipH B XUTTi YKPaiHCBKOI JIIOAWHU NHIIE:

,Pedairiitnicts ix (ykpainuiB — C.Jl.) nmpocra, mu-
pa it Ge3nocepenusi. (Bona — C.§l.) moxoauts 3 yMOB
KHTTS Ta HOTrO HaTypaJbHUX MOTpe6; BBeCh NepBiCHUM
no6yT NMpPOHH3aHHH peJairiiHuM CBiTOrJAALOM; yBeChb Iep-
BiCHHH cycminbHHIM yCTpili 36yROBaHHH Ha NpPHIIKCAX pe-
airii”.33% Lle € mocBix yKpaiHCBKOI JIOAMHH B yCiX MOMEH-
Tax ii icropil.

Bipa ykpaiHus 3aBxau 1wupa, 6e3nocepelHs, Npocra,
CHoKiifHa ¥ ToJepaHTHA OO iHIIHX BipyBaHb. Bbo, Hampu-
KJaJ, TnepeciiiyBaHi MaroMeTaHH BipMEHH —— 3HAXOJHUJH
co6i 3axucT Ha YKpaiHi; pocificbKi CTapoOBipH, BTiKalOuH
BiZ mepecaizyBaHb Ha MOCKOBIUIHHI, — NOCENIOBAJHCh HA
Ykpaiui; uumano mocaigoBHukiB IBana I'yca, Brikarouu
Bif iHkBisuuii, — psaTyBamuca B ['aauunsi Ta Ha Boauni;
HaBiTb XHUAM, Koau Oyaud THaHi 3 pi3HHX KpaiH 3aximHoil
EBponun, — 3Haxomuau co6i Mmicue B 3axiawilt YkpaiHi
(XIV - XV cToa.), Xou BOHH HiKoaH He Oysnu i Temep He
€ BAAYHHMH 3a le.

JocBin Bipu ykpaiHus 3aBKAM MO3HA4YyBaBCS IPH-
MiHeHHAM BipM B mpakTuuHe XUTTA. [llupoko ocniBana
FOCTHHHICTBh yKpaiHLs, HOTO MHJOCTHBIiCTb, FyMaHHa IIO-
BeliHKa 3 iHIIMMH JIOJBMH, — OCOOJHBO 3 YYXKHHISMH,
— Bce He 6a3yBaJjocs Ha HOCBiAi Bipu il pelnirifiHol eTHKH.

A 3a XpHCTHAIHCTBa, — XXWBa €BaHreJNbChbKa Bipa BeJa
Boaomgumupa Beaukoro mo 6esnpeneneHtHoro no6pofiii-

33 H. 4. I'puropiis, Ykpaiicbka HanionanbHa Bpaua, (Biuniner:
Ykpaincbka Bugasunua Cminka B Kamanmi, 1941), crop. 42.
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VI. EXPERIENCE OF FAITH

The last in this short retrospection of some of the
elements of the historical experience of the Ukrainian
people is the reflection on the experience of faith. This
is a very important experience for us; it was inseparable
from the Ukrainian being in the most ancient times,
just as it is inseparable from us at present. No matter
on what one looks in the past, in everything, the reli-
gious element, the element of faith, emerges very
strongly. Professor N. J. Hryhoriyiv, a sociologist, writes
this about the role of faith in-the life of the Ukrainian
people:

Their (Ukrainian — S. J.) religious spirit is sincere,

open-hearted and candid. (It — S.J.) comes out

from the conditions of life and its natural needs;
the whole original manner of life is pierced by
religious philosophy; their whole original social
system is built on religious prescriptions.33
This is the experience of the Ukrainian people in all its
moments of history.

The faith of the Ukrainian is always open-hearted,
candid, sincere, tranquil and tolerant towards other de-
nominations. For, as an example, the Armenians, perse-
cuted by the Mohammedans, sought refuge for them-
selves in Ukraine. Russian Old Believers, fleeing from
persecutions in Moscovy (17th century), settled in
Ukraine; many of the followers of John Huss, fleeing
from the Inquisition, saved themselves in Halychyna
and Volynia; even when the Jews were banished from
different countries of Western Europe, found a place
for themselves in Western Ukraine (14th-15th cent.),
although they never were, nor are they now grateful
for that.

The experience of faith of the Ukrainian was always
distinguished by the application of faith into practical

33 N. J. Hryhoriyiv, The Ukrainian National Character (Uk-
rainian), (Winnipeg: The Ukrainian Publishing Company of
Canada, 1941), p. 42.
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CTBA; IHIIHUX KHFA3IB — A0 BEJUKHX JOCATHEHb B LAPHHI
KHUXHOl M LEPKOBHO-apXiTeKTYpPHOl KyJAbLTYpH, IO 3Ja-
riIHEHHA 3aKOHiB, A0 TIIHOOKHMX XPHCTHAAHI3aLlIHHHUX IO-
yuyeHb (MoHOoMax Ta iH.), A0 MyXHO1 60poThOM NPOTH
BOpPOTiB 1XHBO1 BipH.

[Ilo me — Tak, 3raxaimMo 6e3HacTaHHe Hall'ATHYBaH-
Hs BOPOTiB YKPalHCBKOT'Q0 XPeLIEeHOTr0 HapoAy, HalpHKJIaX
NOJIOBLIB, TiJbKH ,,JIOraHUMH’’, 60 BOHH — ,,IOTAHCHKOI
Bipu’’, a He BipH ,,JIpaBOl i YHUCTO!’, K NPO XPHUCTHUSH-
CbKy Bipy B CBOIii MOJHUTBi roBopuB Bogoaumup Beuau-
KHif. A Ta ,,ipaBa i yncta’ Bipa — Mycina OyTH BipoOlO
OOCBiAy, a He TiJbKM INEepeKOHaHHAM, 0a30BaHUM HA pO-
3yMOBHX BUCHOBKaX. Tpeba TaKoX NpUIyCKaTH, L0 3 KOH-
IeIITOM ,,JIOraHCTBA” MyCiB OyTH INMOB'SI3aHUHA KOHUEINT —
1 TaKM XHUTTEBHH mnocBix! — ,HemoraHcTBa’, TOoOTO —
IOCBiJ XXMBO1 XPHCTHAHCHKOI BIpH.

JlocBix Bipy OyB INIPUYHMHOKIO PO3BHUTKY UEpHELTBA Ha
YKpaiHi, — i TO Heé TAKOro YEepPHEILTBAa, IKE BTIKaJO BiJ
CBITY 1 BIX JIOJEH, a YyepHelUTBa aKTHUBHOTO W A0OpOAiN-
Horo. KpiMm min gpobpoaiicTBa (PIIAHTPONIMHOIO, HAale
yepHeITBO 3anManocsa AOOpOAIMCTBOM KyJbTypH H OCBI-
TH, — 1 BCE€ HA OCHOBIi AOCBily €BaHreJbCBKO1 BIpH.

Tak 6ysno 3aBXKaAu. A KOJH NOTJASAHEMO HAa POJIO BipH
y (beHOMEHI HAILIOT'O KO3alTBa, AKe ileHHO cTaBaJo B 000-
POHi CBO€l BipH 3 kJauueMm ,,3a Bipy IlpaBocaaBuy!”, To
Ta Bipa IXHA TlepeTBOPIOBAJa KO3aKiB y IOCTPax HAaBIThb
BOMOBHUYHUM TypKaM, 10 BUCTyNaJd W TPO3UJA BCHOMY
CBIiTOBi fiKpa3 B iM’'sl CBO€1l (PaHAaTHYHOl1 BipH — Maro-
MEeTAHCTBA. A H[OJ0 MYXHOCTI BipyIOUHX KO3aKiB, —
OCb fIK ONHUCyBaB 11 Typeubku ictopuk Haima B XVII
cTONITTI. BiH cnenisiibHO MiAKPeCJAUB:.

,,MOXHA 3 NMeBHICTI0O CKa3aTH, 1110 B yCbOMY CBITI He
3HAWAEThCA TAKOTO BiAYaHAYUIHOT'O Hapoay, Takoro 6es-
OTJIAAHOTO BiAHOCHO CBOTO XHTTA K HEOGOA3MUBOTO LIO-
no cmepTi (kK ko3aku — C.$l.) ... 3aBaAsiKM 1X XHUCTOBI
i MYXHOCTI y MOPCbKHX 60fiX 1Ii ADYXHHM € HebOe3mneuHi-
mi Big Oyab-fikol apmil B CBiTi.”34

34 Habsburgs and Zaporozhian Cossacks, ed. by Lubomyr
R. Wynar, (The Ukrainian Historical Association, Inc. Ukrainian
Academic Press, 1975), p. 33.
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life. The hospitality of the Ukrainian is widely ac-
claimed: his/her charity, his/her humane conduct with
other people, especially with foreigners; all this was
based on the experience of faith and religious ethics.

During his acceptance of Christianity (in 988), a
living Evangelical faith led Volodymyr the Great to un-
precedented kindness; and other princes, to great acqui-
sitions in the field of literary and ecclesiastical-archi-
tectural culture, to the mitigation of laws, to deep Chris-
tianizing instructions, to the gallant struggle against the
enemies of their faith.

That it is so, let us recall the continuing branding
of the enemies of the baptized Ukrainian nation, for
example, of the Polovtsi, only as “pagan,” for they are
“of the pagan religion,” and not of the “righteous and
pure” faith, as Volodymyr the Great spoke about the
Christian faith in his prayer. That “righteous and pure”
faith had to be the faith of experience, not one of per-
suasion based on intellectual deductions. One should
also suppose that by the concept of “paganism,” there
had to be a connected concept, — and for all that, a
vital experience! — of “non-paganism,” that is, the
experience of the living Christian faith.

The experience of faith was the reason for the de-
velopment of monastic life in Ukraine — not the kind
of monasticism in which one escaped from the world
and from people, but the active and charitable monas-
ticism. Besides deeds of philanthrophic charity, our
monastics participated in the promotion of culture and
education — and always on the basis of the experience
of Evangelical faith.

It was always so. When we examine the role of
faith in the phenomenon of our Kozak movement, which
idealogically stood in the defence of faith with the
slogan “For the Orthodox Faith!” we shall see that faith
transformed the kozaks into a fearful force. The bel-
ligerent Turks, who rose against and threatened the
whole world at that exact moment — in the name of
their fanatical religion, Mohammedanism — feared the
kozaks greatly. As for the courage of the faithful ko-
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[lpaBaa, iHakile MPaBOCTaBHUX KO3aKiB i iXHI0O MyX-
HICTb ONMCYE€ KHUIIBCHKHM icTOpPHK-(inocod Maxe 1. [Ii-
MOHT. Bin nuue:

»] PEKO-TIPAaBOCJAAaBHI KO3aKH ... IX BiB XHTpHH, xop-
cTokuit oramad, bBorgan Xmeabuuubkuil. Ilpotn Borga-
HOBHUX HEOJITHX, CMepANUYMX, 030DOEHUX TOCTPUMH 11a6-
JASIMH CTENOBHX BEPXOBHKIB KOJbOPDHTHi, HanepdyMoBaHi
KaBaJEePUCTH NOJbCHKOI WIISIXTH MaJH CTiJIbKH 1IAHCIB,
fIK TMOJIbCbKA KaBaJepiss npotu [itaepoBux nanuepis 1939
poky. (Ko3zaku — C. §l.) xocuau ix, K MiXOTHHLIB HA MO-
asix $aangpii nmig uyac Ilepuioi cBiToBOi BifHM.”35

XPpHCTHSIHCBKY MYXHICTh KO3akiB 3Haja Bcs EBpona.
Bo To Gyau He TiMbKH Myxui BoimM, ase i wupi it Ges-
60sa3ui obGoponui # icrmoBigHuku cBoei IlpaBocaaBHOI
Bipu. Ilpote, xomu Tpe6a 6ya0, BOHM CTaBald 3a BCHO
xpucTuaHcbky EBpony. Ane Taku mpu nepuuiit nepemoasi
Haj TypelbKMMH cuiamMu mix Bignem — sk cBigunThb $lH
Co6eckuit — BOHU BHUCTAaBHJH ,,CBOi KOPOTBH 3 XpecTa-
Mu”, — T06TO — BiApa3y MOCTaBUJU 3HameHa cBoe€i [Ipa-
BocaaBHOI Bipu. OueBHaHO, 3aCTynamunCh 3a XPUCTHUSAH-
cbky EBpomy, ko3aku i Tam BHCTymaiau 3 KiauuyeMm ,,3a
Bipy IlpaBocaashy!”

IIpo nocsin Bipu B icTopii ykpaiHCBKOr0 Hapojay ro-
BOPDHTBCA Ha KOXHOMYy Kpoui. Bo Bipa — npesaxJusa
Horo cuiaa 3a Bcix uacis. Ane Tyt Tpe6a HaroJOCHUTH Je-
ki oco6auBi NMpUKIAOM NPUMiHEHHS BIpH B pealbHOMY
KUTTI YKpaiHCBKOI JIOJAMHH, XOU MM BXe 3rafyBajd INpo
Te, fIKe BeJUKe 3HAauYeHHS IJA Bipylouoi JIOZUHH MaJja,
CKaxXeMo, ,,KHMXkHA Myzapicty” (3raza#t ,,36ipHux CBsaTO-
cnasa” 3 1076 poky), eTHka ToOUIO.

Bxe 3a nepuworo croairts odiniiHOro XpHUCTHSAH-
CTBa B YKpaiHi KHH)XXHA MYJpiCTb, KHHXXHE UMTAHHA MaJju
ocobiBe nyXOBO-peJirifiHe 3HaueHHd. BuxoauTp, 110 Ta
KHMXXHA MYJAPIiCTb CTaja TpPaAulli€l0 AJAS HAlIOTO Hapomy.
Bo seaBe uM MoOXKHA NPUIYCTHTH, IO Te, IO 6auuB Ha
Ykpaini AHTioxificpkuil natpispx Makapiit nig uac #oro
nomopoxi no Hi#t y XVII croxiTti i 1o 3amucaB ioro cux

35 Max I. Dimont, Jews, God and History, (New York: A Sig-
net Book, The New American Library, Inc., 1962), pp. 239-240.
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zaks — here is what the Turkish historian, Naima, wrote
about it in the 17th century. He emphasized especially:

One can state with certainty that in the whole
world cannot be found such people, willing to risk
their lives and not fearing death (as the kozaks —
S.J.) ... thanks to their dexterity and manly cour-
age in sea battles these troops are most dangerous
than any army in the world.34

It is true that the Jewish historian-philosopher
Max I. Dimont describes differently the Orthodox kozaks
and their manly courage. He writes:

Greek Orthodox Cossacks... They were led by a
shrewd, cruel chieftain named Bogdan Chmielnicki,
whose small son had been flayed alive by a Polish
noble. Against Bogdan’s ill-clad, smelly, sharp-
sabered roughriders of the steppes, the colorful,
perfume-scented cavalry of the Polish nobility had
no more chance than did the Polish cavalry against
Hitler’s tanks in 1939. They were mowed down
like infantrymen in the fields of Flanders during
World War 1.36

All of Europe knew about the Christian manly
courage of the kozaks. For they were not only gallant
warriors, but also sincere and fearless defenders and
confessors of their Orthodox Faith. Nevertheless, when-
ever necessary, they defended all Christian Europe. But
just the same, at the first victory over the Turkish for-
ces near Vienna, as Jan Sobieski testified, they erected
“their insignias with crosses”. That is, they immedi-
ately presented the insignias of their Orthodox Faith.
It is evident that, acting in defence of Christian Europe,
the kozaks appeared with the watchword, “For the Or-
thodox Faith”.

In the history of the Ukrainian nation, the experi-
ence of faith is always evident. For faith was its most
important strength at all times. Here it is necessary

34 Hapsburgs and Zaporozhian Cossacks, ed. by Lubomyr R.
Wynar, (The Ukrainian Historical Association, Inc.,, Ukrainian
Academic Press, 1975), p. 33.

. 35 Max I. Dimont, Jews, God and History, (New York: A
Signet Book, The New American Library, Inc., 1962), pp. 239-240.
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[TaBno Anencekmii (OMB. ,,YKpalHCbKa KyJabTypa’ npodq.
. Orienka, ctop. 33) a caMe: L0 TaM HAaBiTh XIiHKH 1 MO-
JOA1 [AiBYaTa 3HAKOTb NOPAAOK OOrocayx6 i LEepKOBHI
CI1BY, HABYAIOUHCH LbOT0 3 KHHXKOK, — JieJBe YU MOXKHA
YABUTH, 1O lle¢ CTaJOCH JHUIlIEe 32 AKHUMCh KOPOTKHHU uac.
Kyau BipHilIe BBa)KaTH, L0 TYT iJAeThCA NPO TaKUH J0-
CBiA BIpH, KU MYyCiB MaTH IMeBHY Tpaaullilo. 3TiZHO
3 [laBioM AdencbkuM, TOH AOCBix BipH CTAHOBHB 0OCOO-
JUBHU P1O AYXOBOCTI, 9Ky 1 OKPECJI0I0 K AYXOBICTb 0O-
rocayx00By, U4 AYXOBICTbH JITypriuHy; BoHa OyJaa po3-
BHHEHA O0COOJIMBO B HAlIIM YKPalHCBKIN NIPaBOCJABHIN Tpa-
Au1lil 1 1 Ha3uBaw 11 KHIBCBKOIO JITYpPridyHOK TpPaaUli€lo.

Cnenudiuyno KuiBCbka JiTypriyHa Tpamuuisad IPOAB-
JSJIaCsl BXKe 34 KHSKHMX 4aciB, a 0COOJHUBOTO PO3BUTKY
BOHAa 3a3HaJa 3a uyacy Ilerpa Moruad. 11 BiAHOBISJU B
TPHIAUATHX poKax Hauoro ctoJaitta B [IpaBocaaBHin Llep-
kBi B Iloaplii, asme Ta cnpo6a majaeko He mimjia. A Tam
IIIJIOCS MPO AIMCHY TalHCTBEHHO-JITYPTriuHy aKTHBI3aLlllo
KOXXHO1 JIAHWHHU, TOOTO — npo 6orocayK60By akTHBI3a-
1110 ,,laPCTBEHHOI'O CBSILEHCTBA  MHPSAH, NP0 sKe TIOBO-
puB An. Ilerpo (1 I'letpa, 2:9).

YIk raub6okKko Ta JiTypriyHa AyXoBa Tpaaullis BBiM-
IJIa B iCTOTY yKpalHCBbKOI JIIOAWHU 1 IK BUCOKO BOHA LIa-
HyBaJacd H 3acBoloBajacsd BUJAHO M IO TOMYy, K JErKo
M BIPHO Hallll — HAaBITb HErpaMOTHI — CeJAHH BUBYAJH,
3HAJAUM 1 BMIiJH OyXe TOYHO BHPAXOBYBAaTH KaJeHIAPHI
OaTH CBAT, NMPUIIUCH LEPKOBHOIO ycraBy ToOllo. LIA Tou-
HICTb — a00 TakH CBO€piAHA JITYypPridyHa AYXOBICTH —
MaJa JAJfA HalllUX BIPYIOUHUX JIOAEH BEJUKEe 3HaueHHs. bo
TO TyT BOHMU IMepexuBadd U HaOyBaaun OCOOJUBUH JO-
CBill, — HOCBiJl CBO€1 NpPaBOCAABHOl BIpH, IKZ O3MHUCJIIO-
BaJa BCe 1XHE XUTTA. a1 HAacBITJeHHS nMoaiOHO1 moOox-
HOCTI i nmoAiObHOro JaocCBiAy, O AyXe OJU3bKO MOB’A3Y-
eTbC 3 60rocayK60BO AyXOBiCTH, — MA03BOJI COOI
HAaBeCTH JABa NPHKJIaAHd OyBaJoro AOCBiAy BipH B HalliH
CeNAHCHKIH poauHi. Jlymar, U0 Le HaBedeHHA Oyae Ha
CBOMy Miclli, — HaM 060 TyT iZeThCA caMe Nnpo AOCBiA
BipH.

=gy

Hauii ceasuu B3araai tTpaauuiiHo Oy 1moOOXHUMH
JIOAbMH 1 TakuMH Oyau Hawmi OaTbKH, nokiiHi OHUCHUM
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to accentuate some particular examples — the adaption
of faith in the real life of the Ukrainian people, although
we have already mentioned what great significance for
the believing person had, let us say, “the literary wis-
dom” (Recall the “Collection of Sviatoslav’” of 1076),
ethics, and so forth.

Even at the time of the first century of official
Christianity in Ukraine, literary wisdom, literary eru-
dition had special spiritual-religious significance. It ap-
pears that such literary wisdom has become a tradition
for our nation. For one can hardly suppose the fact that
what the Antiochean Patriarch Makariy saw in Ukraine
at the time of his travels through it in the 17th cen-
tury and which his son, Paul of Aleps recorded [See
“Ukrainska Kultura,” Prof. I. Ohienko, page 33], that
is, that there even women and young girls knew the or-
der of the divine services and church songs, learning this
from books — it can scarcely be imagined that this oc-
curred in some brief time only. To the contrary; one is
bound to consider that here it is a matter of such ex-
perience of faith, which must have had a definite tradi-
tion. According to Paul of Aleps, that experience of
faith constituted a special kind of spirituality, which
I define as liturgical spirituality; it was developed es-
pecially in our Ukrainian Orthodox tradition, and I call
it Kievan liturgical tradition.

Specifically, Kievan liturgical tradition was mani-
fested during the Princely era and it underwent special
development at the time of Peter Mohyla. It was re-
vived in the thirties of our century in the Orthodox
Church of Poland, but that attempt did not advance
very far. There it was a question about the genuine
(sacramental) liturgical activization of every person,
that is, activization, of ‘the royal priesthood” of the
laity about which Apostle Peter spoke [I Peter 2:9].

How deeply that liturgical tradition has entered
the very essence of the Ukrainian person and how highly
it was respected and appropriated is reflected in the
fact how easily and faithfully our ordinary peasants —
even the illiterate ones — learned, and knew how
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i EBdpocunia fpmyci. A Mama Hama HajJexana OO Ti€l
rPyNH XKIHOK, fIKi IIOPOKY NeplHud THXAEeHb BeJaukoro
[locty npoBoanau B [louaiBCcbkOMy MaHacTHpi. TaM BOHH,
'0oBiloYH, 36epiranu noBHUH nicT Bixg CuponycHol Hexim
3Beyopa A0 I'ATHULI Nepuioro THXHA BeJd. IlocTy, KOJH-
To Bigbysaau CB. CnoBiap, a no Cs. Ilpnuacta npucrty-
naau Ha Jlityprii [Ipexaeocssamenux Jlapis.

[Ipuraayr, sikow ,,nnepeobpaXeHOI’’ BHUIJSLANA Ha-
ma Mama, KoJ4 B IT'ATHULI0O BBEUOPi NOBepTaaacad AOAOMY
(Big Hac Oyao roauHa xoay no IloyaeBa). Bona OyBaga
fiIKaCcb Taka, 110 MH M He HaBaXyBaJUCA AOTOPKATHCA IO
Hel. A60o cnpaBai, — sk nucajga Mapko BoBuok, — ,,BOHa
Oyna Taka wacauBa, K OU TiAbkM Bix IIpuuyactsa npHi-
mJa’. AJe CKOpO Hall raJjac rnosepTaB 11 Ha Hall 3BHYAH-
HUHA ITO3€M 3HOBY 1 BOHA CTaBaJjJa fiK i pewrta Hac: Taro,
rAyXo-HIMHK JAAa1bKO SKiB 1 HAc m’saAtepo Anitei. Takuu
OyB Hall LIOPIYHUH AOCBIA, MOCBil, AyMal, BapTUH 3rah-
KH B KOHTEKCTI LIbOT'O OrJfAay.

A ocpb iHIIMH 3aMITHHH BUIIAAOK, KOJH-TO Bipa 3po-
6una Ha Haw AiM ranboke BpaxeHHs, a 60oaal HA MeHe
— BCEXHUTTEBE BPAXEHHS.

Ha nouatky [Ipyroi cBiTOBO1 BiliHH, BOoCeHH 1939 po-
Ky, 3axigHy YkKpailHy okynyBaJjga YepBoHa ApMif 1 HajA
HaMHM 3aBOJIOAiJMIa COBETCbKA aaMiHicTpauida. To OyB ayxe
TpaypHUH Yac AJad ykpaiHiniB Boauni # 'aauuuHu. Ce-
JFHH, B AKOMYCb IVIyXOMy InepeauyyBaHH! NPOAOBXKYyBaJH
CBO€ 3BHYAMHE rocrnojaapceke AiJa0. /[lech Mi3HOrO XOB-
THA YK HA NOYATKYy JHCTOIAaAa MiH NMOKiMHMH TaTo 3 1H-
INUMHU ceJfilHAMM Toixanau no [louaeBra HAMOJIOTH MYKH
B MAHAaCTUPCBKOMY MJHUHI. TaM, UeKaloOyu CBOE€Ll Yyepru Mo-
JOTH, BOHH MOJHJHUCH MO MaHACTUPCbKHX LepkBax. KoJwu
HacTaB yac Ha BeuipHio, — BOHM MIIUJAH X0 LUEepKBH. ToAl
cranocs HebyBase B [TouaeBi, — xou Tam OyBajo Oararo
PI3HUX uyjhec...

[IpuixaBii¥M 3 MJAUHA AOAOMY, TaTO CKJIMKAB HAcC yCixX
1 pOo3Ka3aB Take:

B nepksi (T. 3B. ,,Tenaiit”’ uepkBi) Ha Beuipni Oyao
IIOBHO JIIOAEH; CJHAYXHUJIU 1€POMOHAXHU 3 1EPOAHAKOHOM,

a CIiBaB uUepHeUHH Xop (THUM XOpPOM 3BHUAHHO AMPHUIY-
BaB Milt AfAabko, iepomMoHax OJekcaHaep, B MHpiI Yyu-
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to calculate accurately the calendar dates of holidays,
the prescriptions of liturgical order and so forth. This
precision or for all that, one’s own liturgical spiritual-
ity, had great meaning for our faithful people. For it
was here that they underwent and acquired profound
personal experience — the experience of their Ortho-
dox faith — which stimulated all their lives. For the
illustration of such piety, and of similar experience,
which is very closely connected with liturgical spirit-
uality, I shall permit myself to bring forth two exam-
ples of past experience of faith in our peasant family.
I think that this citation will be in its place, as here
it is precisely the matter about the experience of faith.

In general, our peasants were traditionally pious
people, and so were our parents, the late Onysym and
Euphrosynia Jarmus. Our Mother belonged to that group
of women who annually, the first week of the Great
Lent, spent in the famous Pochayiv Monastery. There
they fasted, observing total abstinence from food from
“Cheese-fast” Sunday to the Friday of the first week
of the Great Lent when they attended Holy Confession
and partook Holy Communion during the Liturgy of
the Pre-Sanctified Gifts.

I recall how “transformed’” Mother looked when she
returned home on Friday night (it was one hour’s walk
from our home to Pochayiv). She seemed as if we did
not dare to touch her. Or, indeed, as Marko Vovchok
wrote, “she was so happy as if she had just came from
Communion.” But our childlish noices soon reverted
her to our usual level and she again became like the
rest of us: Father, deaf-mute uncle Yakiw, and five of
us. Such was our annual experience, an experience,
I think, worth mentioning in the context of these ref-
lections.

There was another perceptible incident when faith
performed a great impression on our home — at least
for me — a life-long impression:

At the beginning of World War II, in the autumn
of 1939, Western Ukraine was occupied by the Red Ar-
my and the Soviet administration became masters over
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mait). TaTto omosinas, uo Ta Beuipus Gyna sikach Taka
CBATa, NPHEMHA, CNOKiHHA. AJe KOAM XOp 3acmiBaB Be-
uipHio micHio ,,Boropoauue JliBo, paayiicsa!” y uepksi no-
4yBCS HECNMOLIBaHHil, AMBHO-XAMiGHMI XiHOUMH roJoc,
NpH YoMy sIKach MOJIOZA XKiHKa, 1[0 TaK 3aroJOCHJa, yM-
dina # ynana. BusBuaocs, mo To GyJa ApyXHHA TNPH-
cranoro mo IToyaeBa coBeTchkoro ypsimoBus. B ueit menr
Ha MPOMOBiZHHULI MOABUBCH AKWHCH YEPHElLlb i CKA34B BH-
HATKOBO 3BOPYLLIMBE CIOBO. Temep g0 pHUAAHHS XiHKH
JOJy4YHJIacs BCA LEePKBa 3BODYLIEHUX JIOAEH.

OnosBimatoun 1e, Ham TaTo fAAKOCh TIHOOKO CXJHIN-
HyB i 3amsakaB: 3amgakajga Mawma, 3anjaakanau i Mu, m'd-
Tepo xitelfl. Ane To He 6yB mJady Tipkuil, a SIKMACH TaKUH
AuBHU, cnokifinui, — HaBiTe npuemHuit. Cnpasni,
sikuiick O6naxennuit nuad. Toxi Tato 3aroBopuB n0 Hac,
wo, mub6oHb, 1o6pa Bke He Gyne, TAKKO OGyae AJas BipH,
— TOMY BiH KyNHUB AJS1 HAC B MaHaCTHPi TiJbKH-110 BH-
nany kHury: ,IlomHuit mpaBocaaBHHiI MOJUTBOCAOB” (He
3Hal, UM BoHa Oymaa BHAaHa B Bapuwasi, un B Ilouaesi, —
moxe B [louaeBi, 60 cropinku ii He Gyau po3TaTi ¥ M’AKI
o6kmaauuky Oyau He o6pisani). Tato mepen6auyBas, 110
Tenep NPHUAJETHCI HAM CaMHM YYUTHCH BipH ... i mojuas
I[I0 KHU['Y YOMYCb MeHi, Xxou 1 6yB 4-M y psali AiTeil.

B sumnui 1942 poky Moa Mama no6JiarocioBuia MeHe
Li€I0 KHUTOI0 i f BUiXaB 3 Helw Ha 4yyxHHy. B HiMenpkux
HeBinbHHYMX Tabopax MH 3 XJONUAMM BUCTiBYyBaJu coO6i
3 Hei BoxecrBenny JlitTyprito (piako xoau mocmiByBasu
il mo xinud, 60 poanaakyBamucsa). Ilisuime, 7 HocuB Ti
¥y BOAILILKOMY HaIlJIEYHHKY, 4 3rOJOM BOHA OKOPMJIOBala
He OJHOro 3 Hac y noJoHi. A Temep (BXe OIpasJeHa
B TBepAi o6GKIaAUHKH), — Temep BOHA CIIOHyKajla MeEHe
(Ha oOCHOBi ZHesiKOTO MaTepisly B Hilt) — BimzaTHcs
cryniam KuiBcbkoi aiTypriunoil Tpazuuii, i B mpoueci THx
CTyZiif HACBITIMJM Hawly JiTypriuHy ZyXOBiCTb.38

36 KuiBcbKy MiTypriuHy Tpaiuuilo s CTaBI0O B OCHOBY CBOET
3aIJISHOBAHOI aHIVIOMOBHOI CTyAii, B fKili HaCBITIIOETHCA DPOJIO JIO-
JMHH B NPaBOCJIAaBHOMY JiTypriyHomy G6oromoyuraHHi, T06T0 — B
AIKill HacBiTIIOETbCA JITYPriuHy ayxosicte aoaumn. Ii HaB’A3yeThes
10 npaBociaBHOi ifei ,,llaDCTBEHHOTO CBALIEHCTBA” MHPSAH, NMPO SKe
rosopuB Am. Ilerpo (1 Iletpa 2:9).
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us. This was a very sad time for us Ukrainians in Voly-
nia and Halychyna. The rural dwellers, with some ob-
scure apprehension, continued their usual peasant work.
Sometime in late October or in the beginning of Novem-
ber, my late Father drove to Pochayiv with other rural
dwellers to grind flour in the monastery mill. There,
awaiting their turn to grind, they prayed in the monas-
tery churches. When time approached for Vespers, they
attended the church. Then something extraordinary
happened in Pochayiv, although many different mir-
aculous things occurred there.

When Father had arrived home from the mill, he
summoned us all and related thus:

During the Vespers the church (the so-called ‘“Tep-
la” Church) was full of people: hieromonks and dea-
cons were celebrating and a monastic choir sang (my
uncle, hieromonk Alexander, in secular life Tchutchmay
usually directed it). Father narrated that this Vesper
Service was unusually pleasant and very peaceful. But
when the choir began to sing the vesper hymn, “Re-
joice, O Virgin Mary”, an unexpected, astonishing fe-
male voice was heard in the church, during which some
young woman who began thus lamenting, fainted and
fell down. It turned out that she was the wife of a
Soviet official sent to Pochayiv. At that moment a monk
appeared on the pulpit and delivered an exceptionally
moving sermon. Now the entire church joined in the
woman’s lament.

While narrating this, Father somehow sighed deeply
and wept; Mother wept, and we, the five children,
joined them, also. But these were not bitter tears, but
somehow unusually peaceful, and yet comforting. Truly,
this was some kind of pious weeping. Then Father said
to us that there will be hard times, it will be difficult
for the faith — that is why he purchased in the monas-
tery a recently published book for us, “The Complete
Orthodox Prayerbook” (I do not know whether it was
edited in Warsaw or in Pochayiv — perhaps in Pochayiv,
for its pages and the soft covers were not trimmed).
Father foresaw that now we would have to learn the
faith by ourselves, and for some reason passed the book
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[ToBepTatounce X0 3aBepLIeHHS MOYaToi TeMH Tpeba
CKa3aTH, IO y HAC € BeJUKUH BCeHapOAHMH JOCBix BipHu
i To Ha neit peHomeH s npobylo 3BepHYTH yBary uumraua
B JAHOMY po3Jiai. A oJHOYACHO, AyMalw, 10 ILIAHOBHUIA
YHTay MOrJsHe i Ha CBili 0cOOHCTUI AOCBiA Bipd; BiH € B
KOXHOI Bipylouoi JIOJUHH i 3 HUM BapTO O3HAHOMHTHCH
Ak caig. Ilpu nbomy Tpe6a 3a3uauuTH, wo 6e3 AocBiay
BipH, 6€3 LOJEHHOr0 AOMAalIHLOT'0, POAHHHOrO NMepecBil-
YeHHAl B Bipi mpo HaJblUIMil JOCBix Bipu He MoxHa Oyne
rosoputd, — 60 mandi xith Bix 6aTekiB BipM He BHaC/Ii-
IyIOTh; 6e3 BipH, 6aTbKHU HE MAKOTh YOTO MepenaTH CBOIM
nitaMm. Lle nuTaHHA — TSXKKe, i BOHO 3acayroBye 0co6-
JUBOi yBarm.

Ocp 4OMy OrJsii, BCEHapOAHO-iCTOPUYHOTO XOCBiLy
BipH, fIK i OIS CBOrO 0COGHUCTOro NMepecBifyeHHs y Bipi,
— e crmpaBa | 3aBJaHHS BHCOKOIO 1 JAJEKOCSKHOTO
3HayeHHs i Haj Hew TpebGa 3aCTAaHOBUTUCA. A Ha 1e fK-
pa3 i HamaeTbca yac ,,Poky Ictopii ¥Ykpaiucekoi IlpaBo-

caapHoi LlepkBu”. Bo To Xk Ha Te H#Oro ImpH3HaueHO.
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on to me — although I was the fourth in line of the
children.

In July 1942, Mother blessed me with this Prayer
book and I departed with it into foreign lands. In the
German slave-labour camps we sang with the boys the
Divine Liturgy from it (seldom did we sing it to the
end as we usually ended weeping). Later I carried it
in a military knapsack and afterwards it nourished many
of us who were in captivity. At the present time (now
bound in a hard cover) it has inspired me (on the basis
of some material in it) to devote myself to the studies
of Kievan liturgical tradition, and in the process of
these studies, to illustrate the phenomenon of our litur-
gical spirituality.38

Returning to the completmn of the commenced
theme, one must say that we have a great all-national
experience of faith, and it is on this phenomenon that
I am trying to focus the reader’s attention in the given
section. At the same time, I trust that the reader will
examine his/her own experience of faith; it is in
every believing person and it is worthwhile to acquaint
oneself with it. It is very important to indicate, that
without the experience of faith, without daily family
conviction in faith one will not be able to speak about
further experience of faith; for children inherit faith
from their parents; parents, without faith, have noth-
ing to transmit to their children. This is a difficult
question, one which deserves particular attention.

This is why the examination of the all-national his-
torical experience of faith as also the examination of
one’s personal persuance of faith — is a concern of
high and far-reaching significance, and it should be
taken into consideration. For this is the time, “The
Year of the History of the Ukrainian Orthodox Church”,
when it is most suitable. It was dedicated for this pur-
pose.

36 The Kievan liturgical tradition serves as the basis for my
study, in which the role of the individual in the Orthodox wor-
ship is deliberated and in which the liturgical spirituality is ex-
plained. In this study the idea of “royal priesthood” of the laity
is expounded, in accordance with the teaching of St. Peter
(I Peter 2:9).
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3AKIHYEHHS{

Orasn nmpoueciB, y sikux ¢opMmyBanaca icToTa ykpa-
iHCBKOTO Hapoay, Orasj BiKOBiuHOro JoCBimy #oro —
crpaBa KOHeyHa TaK IJs YKpaiHUiB B YKpaiHi, Ak i 30-
KpeMa JJfA yKpaiHLiB y xifcnopi. Baarami, myxannsam
CBOTO POAHMHHOrPO I HALliOHAJBHOrO KOPEHHsl Temnep 3aii-
MawThcss 6arato, — ocobauBo Jgwoau HoBoro csity, 110
6yB 3acedenuii nepecenenusmMd 3 EBponu Ta 3 iHIIMX
Kkpain Craporo cBity. AJe AJf Hac LIyKaHHA 3B’sI3Ky 30
CBOIM iCTODHYUHMM MHHYJMM i IiHCHHII orasx HKOCBiny
CBOE1 MUHYBLIMHH, — Mae Garato raubiie ¥ wmplue 3Ha-
YEHHS.

Mu He 3afiMaeMocs LIYKaHHAM CaMOTO KODEHHSl CBO-
ro poiy; MU Iepll 3a Bce 3afiMaEMOCS HACBITIEHHAM TOTO
daxTy i THX npouecis, fAKi ,,3aCBOiMH’ HALIOMY HapOIOBi
o3HayeHe Micue Ha cxoai Espomnu, mamu #iomy Hamjio-
HaJbpHe o6auuusA H iM’d, a 0COOJHBO BHIIJIEKAaJH B HAc
Hamy eTHiuHy icToTy. Mu Xk, yKkpaiHlli, He € SKUMCb TaMm
IITYYHUM BUTBODOM JIIOACbKHX XUMepil, 4H — , IOMHJ-
kow” B camomy BoxecrBennomy IlpoBuainni; MM € Ha-
poaoM 3 rauGOKMM iCTODHYHHM JIOCBifoM, 3 Oaratoio
iCTOpHYHOI CNaAIHHOI, — HapoX 3 boxoro nokau-
KaHHd i NpOBUIiHHA. A uepe3 Te, — Hapon 3 rauboxo
BKOpDiHeHO0 B Hawiif icToTi M06OB’I0 IO BCHOTO CBOTO
piZHOro, MMHYJOTrO, IO 3amMUCaJoOCA B Hamlii nam’ATi,
B Halliil CBiIOMOCTi i B HAIIMX TPAaAULIAX HaBiKM BiuHi.

He mo-npaBai moctynaioTh Ti, fiki Hamwy BipHicTB
CBOIfi MHHYBILUMHi, CBOIM BiKOBiYHHM ymoxoOaHHSIM, Ha-
my Jd060B O BCHOrO CBOTO PiAHOTO HAa3UBAKWThL (ie-
Tu3MoM (¢ireTusM - LEpKOBHHUI HallioHaJxi3M), — Hi6H
MOGHUTH CBOE pifHe — Il TpixX. AKul0 CTOSAHHA yKpaiHIiB
nix ssamesom Tpusyb6a, mo 6yB 3HaMeHoM BoJaoaumupa
Bemukoro — ne ¢inetusm, — T10 (piTeTHU3MOM NOBHUHHO
6yTd #1 Te, KOJU CyyacHUH rpex uyuTae €BaHreniio B Lep-
KBi, 110 crnouyMBae Ha TeTpamoli 3 o6pasoM KpHUJIaTOro
JABOTOJIOBOT'O Bi3aHTIACBKOrO oOpJa; Takox ¢ineTHaMoM
noBuHHO OyTH 6axaHHA cep6a rypryBarucs B siKilick Ma-
JeHbKill rpoMamui cep6iB, uu pyMyHa — B rpomani py-
MyHiB, 3aMicTb Oiablll NMPaKTHYHOI'0 3TYPTYBAHHA IX —
B imM's [IpaBocaaBis — B oxHifi co6opHiit rpoManai.
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CONCLUSION

The examination of the processes by which the
Ukrainian nation was formed, the examination of its
continuous experience is very necessary for Ukrainians
in Ukraine in general, as well as for Ukrainians in the
diaspora in particular. In reality, many are involved
with the search for their family and national roots —
especially people in the New World which was settled
by people from Europe and from other countries of the
Old World. But for us the search for a connection with
our historical past and the genuine examination of the
experience of our past, has a much deeper and wider
significance.

We are not involved with the search of the very
roots of our origin; we are, first of all, concerned with
the illumination of that fact and those processes which
“appropriated” for our nation the designated place in
eastern Europe, gave it a national aspect and a name,
and especially cultivated in us our ethnical essence. We,
Ukrainians, are not some kind of artificial product of
human chimera or ‘“error” in the very Divine Prov-
idence; we are a nation with a deep historical experience,
with a rich historical heritage — a nation with Divine
calling and providence. On account of this, we are a
nation with a deeply-rooted love for everything of our
past which is recorded in our memory, in our conscious-
ness, in our traditions, and this — for eternity.

Those, who by their continual contentment call
our belief in our past, our love for everything our own
“philetism” (philetism — ecclesiastic nationalism), as
if to love one’s own is a transgression, do not conduct
themselves justly. If the standing of Ukrainians under
the “Tryzub” (Trident) which was the insignia of Vo-
lodymyr the Great, is philetism — so it should be phil-
etism when the contemporary Greek reads the Gospel in
church which rests on the tetrapod with an image of
a spread two-headed Byzantine eagle; so philetism
should be the desire of the Serb to group together in
some small community of Serbs — or for a Romanian
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Tum Giabwe ¢QineTuaMoM nmoBHHHO OyTH HamaraHHA
T. 3B. BEJUKODOCIB 3anepeyyBaTH YKpaiHIfM BpOJKeHE
HaM NpaBoO Ha iCHyBaHHA # Ha BHABJEHHS CBOEI HALliOHAJb-
HOi iCTOTH, 3riZHO 30 CBOIM NPHPOJHHM yNOIA06aHHSM
y KOXHOMY: B peJiriftHoMy, AyXOBOMY i HalliOHaJbLHOMY
CeHci.

Mu He ranb6uMoO HIKOTO 3a Te, IO BiH Xoue 6yTH
cob6olo, — moAHHOI Ha cBoMy Micui. lle x HOpMaabHe
NpaBo KOXHOrO Hapony, SIKMH BiJuyBa€ H YCBiZOMJIOE
ce6e TiTbKH THUM, KUM BiH HapOJKYETLCHA i KUM BiH €.

Tenep TakOX MOXHA 4yTH 3aBBard, L0 JIOAHHA MO-
BUHHA OyTH Neplue NpPaBOCAABHOIO, a TOXiI BXe MOXe
NpPU3HABATHCH i KO CBOro eTHiyHOro moxomxeHHd. [Ipore
B AificHOCTi € Tak, 110 JIOAWHA Nepe6HUpae CBOIO eTHiYHY
NpUPOAY ¥ AylIEBHY iCTOTY BiX KpoBi CBOiXx 6aThkkiB i
TaK BHACJiJy€ BCI0 HalliOHaJbHy NMPUPOAY i BAAUy CBOIX
6aTbKiB, YOT0 YHHKHYTH i BiJ 4Oro 3BIILHHTHCA HEMOX-
auBo. lloxao BipH, TO Bipy NpUAMAaETLCA Ha 3aNOpPYKy
XxpecHuX 6aThbKiB Haue LIOCH ,JerajibHe”, i JHllIe 3roAOM
3acBOO€EThHCS o6 UIAXOM BHXOBaHHSA, OTXKe — BOJEBO,
po3ymHo # cBigomo. IlpoTe 106 CTaTH XPHUCTHSHUHOM
— mnepiie Tpe6a O6yTH JIOAUHOWI, i TO JMOIHHOK B SKO-
MYyChb eTHiYHOMY KOHTeKCTi, 60 ,HeHalioHaJabHOI’ JI0-
AuHu Hema. Jlani, KOXHA Bipymouya JIOJMHA MOXE CTaTH
iHmoBipHO10, a0 i 30BciM HeBipHOIO. AJe Bim CBOEi eT-
HiYHOT NMPHPOIM 3BINILHUTHCA HeMOXJIHBO. OCb 3aMiTHH
NpHUKJIAL:

$1 36epiraro APyXKHi CTOCYHKH 3 OAHHUM BHCOKHM Jy-
XOBHUKOM, He YKpaiucekoi [lpaBocaaBuoi lLlepkBu. Bin
€ yYKpaiHCBKOro IOXOIXKEHHS, ajle MOUYBAaETLCA POCisHH-
HOM, — 60 itoro 6ateku Oyau pycudikoBani. IIpoTe, Miit
LIaHOBHHUI APYr NPH3HAETHCSH, 110 KOJIH HOMY HAOBOIUTH-
ca yutatd TBopu M. oroas (yxpaiHud, 10 NucaB po-
CiliCbKOI0 MOBOI0), — BiH NEepPEXUBAE SIKECb JAHUBHE 3BO-
DYlIeHHsI; TOAi BiH NpPOTH BOJi Big4YyBa€ sIKeECb iCTOTHe
CIIOpiJHEHHA 3 YKPaiHCTBOM, XOY CBiilOMO — BiH poCiii-
HHH. AJle BiH 4acoM MOYYBa€ETHLCS JIOJHHOIO HE Ha CBOMY
Mmicui.

Ile moxas Toro, L0 Kpalle KOXHOMY 3aJHILATHCA
BipHHUM CBOili HauioHaAbHIK icTOTi, CBOIll icTopuuHii
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in a community of Romanians, instead of their more
practical grouping, in the name of Orthodoxy — into
one large congregation. There is nothing more philetistic
than the insistence of the so-called Great Russians to
deny Ukrainians the birthright for existence and for
the manifestation of our national essence, in accordance
with our natural inclination in each one: in the religi-
ous, spiritual and national sense.

We reproach no one for the fact that he wants to
be himself — a person in his own place. This is the
normal right of every person and nation; so it is with
us.

Now one can also hear the observation that a per-
son should be Orthodox first, and then he or she can
admit his/her ethnical origin. However, it is indeed so,
that a person inherits one’s ethnic origin and spiritual
essence from the blood of his/her parents and thus as-
sumes all the national disposition of his/her parents,
from which it is not possible nor desirable to be freed.
As for faith, faith is transmitted on the guarantee of
godparents, as if this were something “legal,” and is
accordingly appropriated by the way of upbringing —
therefore, willingly, and consciously. Moreover, in or-
der to become a Christian, one, first of all, has to be a
person and that is a person in some ethnical context,
for there is no nationless people. Furthermore, every
believing person can become of a different faith or com-
pletely unbelieving. But one cannot free oneself from
one’s ethnic origin. Here is a note-worthy example:

I keep on friendly terms with one high ranking
spiritual person who is not of the Ukrainian Orthodox
Church. He is of Ukrainian origin, but feels himself
Russian — for his parents were Russified. However,
my respected friend admits that whenever he happens
to be reading the works of N. Hohol (a Ukrainian who
wrote in the Russian language), he experiences some
strange sensation; then against his will, he feels some
essential affinity with Ukrainian ideals, although con-

83



Joai, i cBOeMy HpHPOAHOMYy INpH3HauyeHHIO. Bce x 6o
BOHO TaKe HeBijJydHe Bif HAc, sIK Hallla BJAacHA TiHb, —
Bi Hel He BTeyell HiKOJIM, fIK HE MOXHA BTEUYH YH 3aXO-
BaTHUCA Bim camoro ceb6e. YoMy TOAi JomyckaTucs 10
TOro, 106 nepexHBaTH SKiCb HE3PO3YMiJdi AOKODH CyM-
JiHHfl, B UOMY MepecBiguyeTeCcsl Mill BUIe3ragaHUil APYT?

Kpaute taku 6ytu co6oto, 3HaTtu cebe, mi3HABaTH BCE
CBO€ pigHe, waHyBaTH HOro, mi3HaBaTH Ti iCTOpHuHI
npouecu, ki ¢opMmyBanH # OKOPMIIOBaAM Hauly Hauio-
HaJbHY iCTOTY Ha NPOTA3i CTOJITb.

Jauai, no6pe 3HaTH NPO NPHYMHKH CBOTO Hapody AJS
no6po6yTy Bchoro JMOACTBA, 60 le Ayxe KODHCHe IJs
HaliOHaJBHOrO YCBiZOMJIEHHA. | TO BJacHe Ha Te IpoO-
6yeTbCs 3BeDHYTHM yBary uuraya B [efl BUHATKOBH uac,
— B KOHTeKcTi ,,Poky Ictopii ¥kpaincekoi [IpaBocaaBroi
Lepkeu”. Bin 60 € wacom mixzrorosu no Beaukoro lOBsi-
aeto 1000-piuus odiniiinoro Xpucruancresa B Ykpaini, mo
npumnanae Ha 1988 pik.

[IpaBaa, ueit IOBiaeit 6yayTh Bim3HauyBaTH i CBAT-
KyBaTH i iHuwi. Aje Ham Tpe6a 3HATH, IO e, B AiliCHOCTI,
6e3mocepeqHbOo Halle ykpaiHcbke IIpaBociaBHe CaTo.
Tak kaxke icTopifl, i Tak CBiZUUTL HAl iCTOpPHYHUI [O-
CBif.

Lle — BaxauBe, ane He HaWBaxJauBiwe. HaliBaxiau-
BillMM y NaHHUX PO3AYMYBaHHAX € Te, n106 Mu Kpaiye mis-
HaJM Ty npaBay i Ti mponecu, siki popMyBamu yKkpaiHCBKY
IyXOBy icToTy, siki KyBaau Hac, BUpoGasan ¥ 3abesme-
yyBaaM JAJIA Hac yac i Micue B ictopii JroAcTBa it y cHc-
TeMi BCLOTO CBiTy; BOHM Takox o6napyBajgu Hac BMWHSAT-
KOBO BAXXJWUBUM IpHUBiIeeM i1 OOGTAMKHJIM BHCOKOMO Bif-
NMOBiXaNAbHICTIO 6yTH THMH, KUM MM €, a OJHOYACHO OINpaB-
JIOBYBATH CBOE Miclle B CHCTEMi CBiTY TBODEHHSAM BCSIKOTO
ao6pa. Ilpu ubomy Tpeba ponmaTH, — TaK, Ik 51 BKasy-
BaB Ha iHWIOMy Micui, Te came CKaXy i OTyT, — MHU He
cmiemo 3abyBaTu 110 Bce e, — BCi Hami icTopHuHi mepe-
XKHUBaHHA 1 XOCBiTM — TO crmeuniyHO Hall TaNaHT, HAUI
nap Bix Camoro Bora. He 3a6ymaiimo i Toro, mo B Bo-
JKECTBEeHHUX IIJISIHAX BUMAAKOBUX, M Oe31iAbHHUX ABHIL
Hema. To x i MM — He BHUMAAOK, a YaCTHHA BEJIHKOTrO
3aaymy Boxoro B cucteMi MOACTBA, i B CHCTEMi BCHOTO
CBiTY.
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sciously, he is Russian. However, sometimes he feels to
be a person “out of place.”

This proves that it is advisable for everyone to
remain truthful to one’s national essence, one’s his-
torical faith, and one’s natural fate. For it is insepar-
able from us, exactly as our shadow — one will never
escape from it, just as one cannot escape or hide from
oneself. Why should one then allow oneself to live
through some incomprehensible qualms of conscience,
as my above-mentioned friend is experiencing?

It is better to be oneself, to know oneself, to re-
cognize all one’s own, to respect it, to recognize those
historical processes which formed and nourished one’s
national essence through the course of centuries.

Furthermore, it is good to know about the contribu-
tions of one’s nation to the welfare of all humanity,
for this is very important for our national conscious-
ness. It is precisely to this matter that an attempt is
being made to direct the reader’s attention in this ex-
ceptional time — in the context of “The Year of the
History of the Ukrainian Orthodox Church”. For this
is the time of preparation for the Great Millennium of
official Christianity in Ukraine, which will occur in
1988.

True, others will be recognizing and celebrating
the Jubilee. But we need to know that it is in reality
directly our Ukrainian Orthodox Festival. So states his-
tory and so attests our historical experience.

This is important, but not the most important. The
most important in the given consideration is that we
better recognize that truth and those processes which
formed the Ukrainian spiritual entity, which forged us,
worked us out and insured for us a time and a place
in human history and in the system of the whole world.
They also bestowed upon us an exceptionally import-
ant privilege and a great responsibility to be who we
are, and, simultaneously, to justify our place in the
world system by the creation of all good. Along with
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this, one must add that we cannot dare to forget that
all our historical experiences and endurances are spe-
cifically our talent, our endowment from God Himself.
Let us not forget this. Let us not forget that in the
Divine plan there are no accidental or aimless pheno-
mena. Therefore we, too, are not an accident, but a
part of God’s great plan in the human history and in
the system of the whole world.
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