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Editorial Statement

The Harvard Library of Early Ukrainian Literature is one portion
of the Harvard Project in Commemoration of the Millennium of Christi-
anity in Rus’-Ukraine, which is being carried out by the Ukrainian
Research Institute of Harvard University with financial support of the
Ukrainian community.

The Library encompasses literary activity in Rus’-Ukraine from its
beginning in the mid-eleventh century through the end of the eighteenth
century, and primarily contains original works, although exceptions are
made for such seminally important translations as the Ostroh Bible of
1581. Included are ecclesiastical and secular works written in a variety
of languages, such as Church Slavonic, Old Rus’, Ruthenian (Middle
Ukrainian), Polish, and Latin. This linguistic diversity reflects the
cultural pluralism of Ukrainian intellectual activity in the medieval and
early-modern periods. ,

The Library consists of three parts. The Texts series publishes the
original works, in facsimile whenever appropriate. Texts from the medie-
val period are offered either in the best available scholarly edition or in one
specially prepared for the Library, while those from the later periods are
reproduced from manuscripts or early printed editions. In addition, a
number of texts of secondary importance are available in microfiche
editions from the Editor upon request. Two other series—FEnglish Trans-
lations and Ukrainian Translations—contain translations of the original
works.

Each volume begins with an introductory essay by a specialist. The
two translation series also include a variety of indices. A cumulative
index to the entire Library will be issued.

Forty volumes are planned for each of the series, although the total
may be greater as additional works are accommodated. Volumes within
each series are numbered and published in the order in which they are
prepared.

The introductions and translations reflect the linguistic and termi-
nological diversity of the original works. Thus, for example, appellations
such as the Rus’, Rusija, Rossija, Mala Rossija, Malaja Rossija, Malorus-
sija, Ruthenia, Malorussijskaja Ukrajina, Ukrajina, and so on, are pre-
sented according to their actual use in the given text. All of these terms
have historically been used to designate “Ukraine” and ‘“Ukrainian.” In
addition, the word Ruthenian is employed to translate early-modern no-
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menclature for “Ukrainian” and early-modern terminology describing
common Ukrainian and Belorussian culture, language, and identity. For
much of the period covered by the Library Ukrainian and Belorussian
cultural figures were active in a shared social, intellectual, and religious
milieu. Since the Library selects authors and works important to the
Ukrainian part of this sphere, their names are rendered in Ukrainian form,
even though at times they may also have been of significance in Belorus-
sian territory.

Use of the definite article with “Ukraine” is left to the discretion of
the author or translator of each volume.

With the exception of toponyms with already-established English
forms, place-names are usually given in accordance with the official
language of the state or, in the case of the Soviet Union, of the republic that
holds the territory; pre-modern or alternative modern forms are indicated
in the indices.

The Library uses the International System of transliteration for
Church Slavonic, Old Rus’, and modern languages using the Cyrillic
alphabet; this system has been adapted to transliterate Ruthenian (Middle
Ukrainian) texts as well.



INTRODUCTION

The great Ukrainian ascetic and spiritual teacher Paisij
Vely&kovs’kyj (1722-1794) was without doubt the creator of a unique
spiritual tradition both in the Slavic and in the Romanian Orthodox
worlds. His death on the 15th of November 1794 was perceived as a
great loss among all those who had known him, but especially among
the hundreds of monks of various nationalities who had lived with him
and had received direction from him in their spiritual life.! As the
years passed this sense of loss, intensified by nostalgia, increased the
desire for information about him among younger monks who had not
had the opportunity of knowing him personally. However, even
among the older monks of his circle—those who were with him on
Mt. Athos (1746-1763) or during the early years at the monastery of
Dragomirna in Moldavia—there were few who were so fortunate as to
have lived intimately enough with him to have certain knowledge
about many aspects of his life and character, much less to have shared
in his spiritual or mystical experiences. Only when gathered together
could the reminiscences of these monks provide a complete picture of
the personality and life of their teacher. And the need for collecting
such reminiscences for the purpose of writing a biography of Paisij
became all the more pressing with the realization on the part of the
monks that they had been direct or indirect disciples of a great and
holy spiritual teacher. Indeed, the growing conviction among wider
circles, be it in Moldavia where the elder lived, on Mt. Athos, in the
Balkans, as well as in the Ukraine and Russia, that Paisij had been a
saint only reinforced a demand for some sort of biographical account
of the extraordinary Orthodox elder.

The biographies of Paisij that were produced by the circle of his
disciples were conditioned by the fact that the compilers belonged

! Near the end of Paisij’s life nearly seven hundred monks had gathered about him

in the monastery of Neam¢. See S. Cetverikov, Moldavskij starec Paisij Velickovskij,
ego %izn’, ucenie i vlijanie na pravoslavnoe monasestvo (1938; reprint, Paris, 1976),
117. In the biography of Pajisij’s contemporary, the great Greek ascetic Nicodemus of
Mount Athos, it is related that the number of monks under the spiritual direction of the
Ukrainian elder surpassed a thousand. Cf. N. Bilalis, ‘O Ipwtéturog Biog &yiov
Nixodrjpov ‘Ayniopeitov (1749-1809) (Athens, 1983), 22.
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essentially to two cultural spheres, the Slavic and the Romanian. Both
of these groups had a claim to a biography of the elder.2 Of course,
aside from these two, the broader circle around Paisij consisted of a
number of other national groups, one of which was certainly Greek.3
But the languages in general use among the monks most closely asso-
ciated with the elder were basically two, either East Slavic variants of
Slavonic or Romanian, although it appears that already before Paisij’s
death the Slavonic had to a significant degree been supplanted by
Romanian. Yet, whatever the language used in Paisij’s monastic cir-
cle, he himself embraced the ideals that had prevailed among the
hesychasts of the Middle Ages: he was above ethnic prejudices and
displayed pan-Orthodox sentiments.*

Information concerning the composition of Velyckovs’kyj’s
biography is contained in the forewords to the texts published in Sla-
vonic by the Neam{ Monastery in 1836 and by the Optina Monastery
in 1847. According to these forewords, some twenty years after
Paisij’s death the monastic brotherhood of Neamt, impelled,
apparently, by the reasons set out above, conceived a desire for a biog-
raphy of its spiritual father. This task was assigned to the aged monk
Mytrofan, one of the oldest monks of the monastery, who was also a
calligrapher and who had a sound grasp of the rules of Slavonic.

2 From a Ms of the Monastery of St. Simon in Moscow, dated 18411848, we learn

that there lived in Neamt monks of ten nationalities: Moldavian, Serbian, Bulgarian,
Hungarian, Greek, Jewish, Armenian, Turkish, Russian, and Ukrainian. See N. Popov,
“‘Rukopisi Moskovskoj Sinodal’noj (PatriarSej) Biblioteki. Sobranie rukopisej
Moskovskogo Simonova monastyrja,” Ctenija v Imperatorskom Obscestve istorii i
drevnostej rossijskix pri Moskovskom universitete, 1910, no. 2:87.

3 Article 15 of the typikon which Paisij prepared in 1763 for the monastery of Dra-
gomirna provided that, because the brotherhood was composed of three nationalities,
the abbot of the monastery ought to know three languages: Greek, Slavonic, and
Romanian. Paisij had only just arrived from Mt. Athos and must have brought with
him a sizable number of Greek monks. Although in the beginning in Dragomimna
Romanian was only third in importance, in the monastery of Neamt it gained absolute
superiority. For the article referred to from Paisij’s typikon, see A. Jacimirskij
[Jacymyrs’kyjl, Slavjanskie i russkie rukopisi rumynskix bibliotek (St. Petersburg,
1905) (=Sbornik Otdelenija russkogo jazyka i slovesnosti IAN 79), 538.

4 CfP. A. Syrku, K istorii ispravlenija knig v Bolgarii v XIV veke, vol. 1, pt. |,
Vremja i Zizn’ Patriarxa Evfimija Ternovskogo (St Petersburg, 1898), 354—67; and
A.-E. N. Tachiaos, ‘Hovyoaotikal émdpdoerg elg tv ékkANGLoGTLKV TOALTIKTV v
Pwolq. 1328-1406 (Thessalonica, 1962), 91-102
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Mytrofan applied himself to the task with zeal and wrote a first draft
of a biography of his teacher. However, his impaired vision and
advanced age prevented him from producing a definitive text, and he
died shortly after completing this first draft.

For some time after Mytrofan’s death no further work was done
on the composition of the biography. Finally the monk Isaak was
entrusted with the task of finishing the text. While he was occupied
with this project, the monks urged him to write his own biography of
Paisij. He yielded to their request, but since he was Romanian he
wrote the biography in his native language. The result was a work
that differed considerably from that of Mytrofan, for Isaak was asked
to reconcile his own work with the earlier one. But before he
managed to finish the final version he, too, died. Nevertheless, the
Romanian monks of Neamt now had at their disposal Isaak’s
Romanian text, which with certain emendations would be thoroughly
acceptable. They applied to the learned deacon Grigorie, later metro-
politan of Hungrovlachia (1823-1824),> and asked him to prepare a
final, abridged edition of what was a rather lengthy text. Grigorie did
as the monks desired and produced an abbreviated biography which he
entitled A Partial Narration Concerning the Life of Our Blessed
Father Paisij.% He submitted his text for criticism to the metropolitan
of Moldavia, Veniamin Costachi, and to Prince Scarlatos Callimachi,
who approved it for publication. The edition was prepared by the
Neam{ Monastery which printed it on its own press in 1817.7 It
appears, however, that the Romanian text met with displeasure among
the Slavophone monks. Since Paisij had been a spiritual father as
much to the Slavic as to the Romanian monks, the former felt that his
biography should also appear in Slavonic. A general assembly of the
Neamt brotherhood accepted this idea and appointed the monk Platon,
who had worked for Velyckovs’kyj as a copyist, to produce a Slavonic
biography based on the information collected earlier by Mytrofan and

5 Concerning this famous hierarch, see C. Tomescu, Mitropolitul Grigorie al

Ungrovlahiei (Kishinev, 1927). Cf. M. Parcurariu, Istoria Bisericii Ortodoxe
Romane, vol. 3 (Bucharest, 1981), 3747, and p. 48 for a recent bibliography.

6 The Romanian title of the book is Povestire din parte a vietii Prea Cuviosului
Parintului nostru Paisie.

7 See I Bianu, N. Hodos, D. Simonescu, Bibliografia romdneascd veche
1508-1830, vol. 3, 1809-1830 (1936; reprint, Nendeln, 1968), 178-81. Cf. G.
Racoveanu, Gravura in lemn la Mdndstirea Neamtul (Bucharest, 1940), 14, pl. XIV.
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Isaak. Platon’s version of the biography of Paisij was printed by the
Neamt Monastery in 1836 in two languages and contained a foreword
by the abbot of the monastery, Archimandrite Mardarij.?

Platon’s Slavonic edition of the biography of Paisij enjoyed
great success and was widely circulated. It soon became necessary for
the monastery to reprint the text when copies of the first edition ran
out. But after some consideration, the project of reprinting the book in
the form in which it had appeared was abandoned, both because the
Slavonic script and its abbreviations had become alien to the broader
community and appeared obsolete, and because the number of Sla-
vonic readers in monastic circles continued to decrease.? Thus, eleven
years passed before a new edition of the biography appeared, though
this time not in Romania but in Russia, and in secular, not ecclesiasti-
cal script. The initiative for the edition came from the Russian Slavo-
phile I. V. Kireevskij, who published a text of the biography in his
periodical Moskvitjanin in 1845. The response to this publication in
Russian circles was so favorable that two years later the famous
monastery of Optina!? took the initiative of reprinting it as a separate
volume.!! This edition, too, enjoyed great success, and all of the

8 The title of this edition reads as follows: Bo cAAR8 cTha, EAHNOCBYINbIA,
KHRO-TROPAWTA, H NepazAsAHMBA TPyw, Oya, A Cha, A cTarw Axa:
Haneuataca, XHTIE Baxennsiiwarw Oya wnawerw Crapya [aicia.
Cospanoe @ MNOFHXE NHCATEAEH, A couNenno Hyems [TaaTwnoms cxHmon: Bo
anH Barosspnarw Tiiaapa namerw MIXAHAA TPHTI'OPIERHYA CT3P3bI
BOEROABIL Barocaorenimz IMpewciiennarw Mitponoaita Kypi8 Kyp
BEHIAMHHA. Tpn A pximanapits A Ctapys cThxzs mn: Hamya A CexBaa,
MAPAAPIH. Bz Hameyicomz Bognecenciomz Monac: Bz AsTo, & was. Hoem:
K.

9  Conceming the decline of the Slavonic monastic school in Romania, see A.
Jacymyrs’kyj, ‘‘VozrozZdenie vizantijsko-bolgarskogo religioznogo misticizma i
slavjanskoj asketieskoj literatury v XVIII veke,”” in Pocest’. Shornik statej
posvjas¢ennyx Prof. M. S. Drinovu (Xarkiv, 1908), 201-3; and A.-E. N. Tachiaos, ‘O
Moiorog BeAttoxkdgok (1722—1794) kol 1) doynmiko@Aoloyiki| 6xoAr} Tov, Publi-
cations of the Institute for Balkan Studies, 73 (Thessalonica, 1964), 119-30.

10 About this monastery, see Hieromonk L[eonid], Istori¢eskoe opisanie Kozel skoj
Vvedenskoj Optinoj Pustiny, 2nd ed. (St. Petersburg, 1862).

11 See Hieromonk L[eonid], Skazanie o Zizni i podvigax blaZennoj pamjati starca
Optinoj Pustyni ierosximonaxa Makarija (Moscow, 1861), 161-63; Archimandrite
Nikodim, Starcy: Otec Paisij Velickovskij i otec Makarij Optinskij i ix literaturno-
asketi¢eskaja dejatel’ nost’ (Moscow, 1909), 32-33, 3940, 80-81; and S. Cetverikov,
Optina Pustyn’. Istorileskij olerk i licnye vospominanija (Paris, 1926), 107-8. The
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copies were sold out within the year of its publication (1847).
Encouraged by this, the monastery decided to undertake a new edition
which now included not only works and letters by Paisij himself, but
also writings of his spiritual father, Vasile of Poiana Madrului, and
other members of their monastic circle. The biography of Paisij con-
tained in this edition is an elaborated version of the Neamt text pub-
lished in 1836, although in order to reach a broader reading public the
Optina printers used contemporary Russian script (graZdanskij srift).

Until the beginning of the present century the life of
Velyckovs’kyj was known chiefly from the Optina Monastery edition,
which in the meantime had been reprinted twice, first in 1892 and
again in 1902. In 1906 the Ukrainian Slavist O. Jacymyrs’kyj pub-
lished his massive work on the Russian and Slavonic manuscripts in
Romanian libraries, and here for the first time he revealed that in a
manuscript of the Library of the Imperial Academy of Sciences he had
discovered an unedited and heretofore unknown autobiography of the
great Ukrainian ascetic. While he did not himself edit the text of the
Autobiography, Jacymyrs’kyj gave a brief description of its contents,
citing numerous passages.!? What Jacymyrs’kyj neglected to note was
that Paisij’s three biographers, Mytrofan, Isaak, and Grigorie, had in
fact known of this autobiography, although none of them had ever
mentioned it explicitly. It is indeed difficult to explain how the
existence of such an important text was passed over in silence for
more than a century.

1. The Autobiography of Paisij Velyckovs’kyj

Jacymyrs’kyj’s discovery of VelyCkovs’kyj’s Autobiography
brought to light not only a new source for the life and activities of this
remarkable man, but also a text of singular literary merit. Comparing
the text with the one published by the Neam{ Monastery in 1836,
Jacymyrs’kyj observed how Grigorie had ‘‘depersonalized the figure
of our wonderful elder and gave us not the living and likable man, but

book is known by the title Zitie i pisanija Moldavskogo starca Paisija Velickovskogo.
The bibliography is on pp. 3-72.

12 Jacimirskij, Slavjanskie i russkie rukopisi, 516-27. The summary of the Auto-
biography as it appears in Jacymyrs'kyj’s book was translated into Romanian by
Stefan Berechet and published in a small pamphlet with the title Autobiografia
staretului Paisie Velicikovski (Iasi, 1918).
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an abstract image of an ascetic possessing all the purely canonical
characteristics.”’!3 Unlike the text of the printed biography of Paisij,
his Autobiography reveals fine shades of his personality which,
without altering his already familiar portrait, nonetheless greatly
enhance it.

According to the information provided by Jacymyrs’kyj, the
manuscript containing Velyckovs’kyj’s Autobiography originally
belonged to the priest Feofil Gepeckij and later came into the posses-
sion of Jacymyrs’kyj himself, who donated it to the Imperial Academy
of Sciences where it received the call number 13.3.26.!'4 The Auto-
biography is contained on fols. 1-113 and was written in a single
hand, whereas the remainder of the manuscript (fols. 115-45) contains
the traces of at least four hands.!> The text of the Autobiography is
certainly not an autograph, as is evident from the running title written
at the top of each folio in the same hand: Povest’ blaZennago otca
nasego starca Paisia. No such title would exist if the text had been
written by Paisij himself. One might conjecture that the text in this
manuscript is either a copy of an autograph or that Paisij had dictated
it to one of the monks of Neamt when he was old and infirm. It seems
more likely, however, that the text is a copy, or perhaps one of several
copies, of a protograph. What is, however, beyond doubt is that the

13
14

Jacimirskij, Slavjanskie i russkie rukopisi, 516.

Today it is found in Collection No. 58 of the Library of the Academy of Sciences
of the Soviet Union. Concemning the collection of Jacymyrs’kyj’s Mss, see N. F.
Bel’Cikov, J. K. Begunov, N. P. Rozdestvenskij, Spravocnik-ukazatel’ pecatnyx
opisanij slavjanorusskix rukopisej (Moscow and Leningrad, 1963), 76, 89. A fac-
simile of the Autobiography will be published in the Harvard Library of Early
Ukrainian Literature: Texts.

15 This second part consists of the following texts: a) commentary on the Jesus
prayer (fols. 115-20); b) the order of service for the reception of schismatics into the
Orthodox faith, copied from a printed book of 1742 (fols. 121-38); c) brief chapters
from the Paterikon (fols. 139—42); and d) excerpts from a Praise of All the Saints
written by Hieromonk Gregorios (fols. 142-45). The matter of the reception of
schismatics into the Orthodox faith was of great concern to Velyckovs’kyj and his
school and was evidently closely connected with the problems created by the coex-
istence of populations of various confessions in Romania and Hungary. These prob-
lems are clearly attested in Paisij’s Greek correspondence with the eminent Greek
theologian of the time, Dorotheos Voulismas. The letters of both on this subject have
been published in A.-E. N. Tachiaos, The Revival of Byzantine Mysticism among Slavs
and Romanians in the XVIIith Century. Texts Relating to the Life and Activity of
Paisy Velichkovsky (1722-1794) (Thessalonica, 1986), 259-89.
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Autobiography is the work of Velyckovs’kyj. No one else would have
been in a position to enter with such exactitude into the details of his
personal life, or to relate events with such liveliness and leave no
doubt that they had befallen the author personally. The sensitivity of
the narrative, the articulation of inward experiences and feelings, the
pulsating of the soul reflected in the account of events, the knowledge
of innermost longings and aspirations, all of this could have come
only from the pen of Paisij himself.

Nevertheless, one cannot but wonder how such an important
text, by such a great spiritual teacher, was preserved in only one copy.
Nor is it any less puzzling that a text such as this should have
remained unknown for so long. We shall perhaps be able to clarify
both of these issues by looking once again at the manner in which the
biographies of Paisij were composed.

When we examine the biography of Paisij written by Mytrofan,
we discover that not only was he acquainted with the Autobiography,
but, as we shall see below, made ample use of it. Clearly only
Mytrofan possessed the text of the Autobiography, and after his death
it passed into the hands of Isaak, who had undertaken to complete the
work begun by Mytrofan. The exclusive way in which the biogra-
phers utilized the Autobiography prevented the text from being copied
and transmitted for a considerable period of time. Bearing in mind that
Paisij died in 1794 and that his definitive biography was printed in
1836, it follows that the general public had no knowledge of or access
to the Autobiography for nearly half a century. The copy which sur-
vives must have been made in the second decade of the nineteenth
century, which is also when Isaak’s Romanian version was printed.
But it would seem that this copy, too, was made in order to assist in
the preparation of a biography of Paisij and not for a wider audience.

Another consideration that helps in clarifying why the Autobiog-
raphy fell into oblivion is of a more theoretical nature. Although the
text of Paisij’s Autobiography is quite extensive, it nonetheless covers
only a relatively short period of his life (up to 1746). The monastic
brotherhoods of Dragomirna and Neam¢ used a short text of Paisij’s
biography that had a well-balanced distribution of material and was
structured like a synaxary. They probably utilized a version that was
of a more general nature, one that did not go into personal details, as
his Autobiography does, and one that was richly adorned with rhetori-
cal expressions and decorative epithets. It could, therefore, serve as
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edifying and pleasant reading during night vigils held in church or
during meal times in the monastic refectory on feast days. The Auto-
biography, on the other hand, was unfinished, yet at the same time
lengthy and full of personal details and emotional apostrophe. As
such, it did not meet the specifications of a synaxary nor, conse-
quently, the general needs of the brotherhood. Unable to fulfill a
clearly defined function within the life of the monastery, Paisij’s Auto-
biography thus remained neglected.

Besides its other virtues, that is, its spiritual and literary quali-
ties, the Autobiography of VelyCkovs’kyj is unique in eighteenth-
century Orthodox Slavic literature. The eighteenth century was a time
when autobiography as a genre was generally flourishing.!6 Although
in the Orthodox Slavic world autobiography as a literary genre was
known long before the eighteenth century,!” it became especially
popular during this period, clearly under the influence of Western
models.!® Two contemporaries of Paisij wrote autobiographies, and
both belonged to the Serbian cultural sphere. The first was the bishop
Partenij Pavlovi¢, a Bulgarian who was nevertheless a prelate in the

16 See, for instance, W. Hubatsch, ‘‘Biographie und Autobiographie—Das Problem

von Quelle und Darstellung,”’ in XIII MeZdunarodnyj Kongress Istoriceskix Nauk.
Do-klady kongressa, vol. 1, pt. 2 (Moscow, 1970), 248-64.

17" The oldest Slavic autobiographical text dates back to the age of Kievan Rus’: the
Poucenie of Volodimer Monomax. See Povest’ vremennyx let, pt. 1, Tekst i perevod,
ed. D. S. Lixacev, trans. D. S. Lixacev and B. A. Romanov (Moscow and Leningrad,
1950), 153-67. At the end of the twelfth century the autobiographical form also
appears in a Serbian text of the ruler Stefan Nemanja. See R. Marinkovi¢, ‘‘Vla-
darske biografije iz vremena Nemanjina,”’ Prilozi za knjiZevnost, jezik, istoriju i folk-
lor 44, nos. 1-2 (1978):9-11. Another important autobiographical text is the spiritual
testament of Photius Monembasiotes, the Greek metropolitan of Kiev and All Rus’.
See A.-E. Tachiaos, ‘‘The Testament of Photius Monembasiotes, Metropolitan of
Russia (1408-1431): Byzantine Ideology in XVth Century Moscovy,”” Cyrillometho-
dianum 8-9 (1984-1985):77-109. With the appearance in seventeenth-century Russia
of the life of Protopop Avvakum, in which the author portrays himself as a profoundly
religious and combative zealot, Orthodox Slavic autobiography becomes a purely
literary genre. See Zitie protopopa Avvakuma im samym napisannoe i drugie ego
sodinenija, ed. N. K. Gudzij (Moscow, 1959), 53-122.

18 See A.-E. Tachiaos, ‘‘L’Autobiographie en tant que genre littéraire de la
littérature balkanique slave du XVIlle siécle,”” 'ApiototéAeiov [Mavemotiuov
Beccalovikng. Emompovikly Emetmplg thg ©Oeoloyxfic  ZxoAfig 19
(1975):429-37; and 1. Boeva, Razvitie Zanrov v russkoj i bolgarskoj literaturax XVII i
XVIII vv. (Sofia, 1983), 122-36.



INTRODUCTION Xxi

Serbian church. Pavlovi¢’s autobiography is linked to the at that time
fashionable genre of itineraries. It covers just eleven years of the
author’s life (1746—1757).1° Paisij’s other contemporary autobiogra-
pher was the famous eighteenth-century Serbian writer Dositej Obra-
dovié. The autobiography he composed served a specific purpose,
namely, to buttress his progressive ideas and to justify in the eyes of
his contemporaries his abandonment of the monastic life and turn
towards the principles of the Enlightenment.?? While the aim of
Pavlovi¢’s autobiography is to describe in a plain manner certain
moments of his own life and to present a picture of the world in which
he lived, Obradovi¢’s autobiography, on the contrary, has manifest
ideological tendencies and is a text that aims at social reform.?! Chro-
nologically, Paisij’s Autobiography was followed by the autobiogra-
phy of Sofronij Vracanskij, the Bulgarian bishop of Vratsa.?? It is
extremely difficult to judge to what extent Paisij was aware of the

19 For the most recent edition of Pavlovi¢’s autobiography, see P. BojadZiev, Par-
tenij Paviovi¢ (Sofia, 1988), 66-81. About Pavlovi¢ and his autobiography, see ibid.,
36-48; B. S. Angelov, Savremenici na Paisij, vol. 2 (Sofia, 1964), 5-59; P. Bojadziev,
““Chronologie de la vie de I’Autobiographie de Partenij Pavlovi¢,”’ Bulletin de
I'Association  internationale pour [I'étude du sud-est européen 13-14
(1975-1976):73-92; id., ‘‘Partenij Pavlovi¢,”’ in Balkanski kulturni vzaimotnosenija,
Studia balcanica, 15 (Sofia, 1980), 56-80; V. Velcev, ‘‘Problemata za obraza na
povestvovatelja v Avtobiografijata na Partenij Pavlovi¢,”” Ezik i literatura 36, no. 2
(1981):50-60.

20 See Tachiaos, ‘‘L’Autobiographie,” 431, 435.

21 The autobiography of Obradovié is divided into two parts. The first, which was
published in Leipzig in 1783, covers events up to 1760. The second is written in epis-
tolary form and covers the years 1760-1788. For the text of the autobiography, see
Dositej Obradovié, Sabrana dela, ed. Dj. Gavela, vol. 1 (Belgrade, 1961), 73-168,
171-284. For a more systematic study of Obradovi¢’s life and works, as well as an
analysis of the autobiography, see M. Kosti¢, Dositej Obradovi¢ u istorijskoj perspek-
tivi XVIII i XIX veka (Belgrade, 1952) (=Srpska Akademija Nauka, Posebna izdanja,
190, Istoriski Institut, 2).

22 Of the other autobiographies mentioned, that of Sofronij most resembles Paisij’s
with respect to its sincere and spontaneous character. For the most recent of the many
editions of Sofronij’s autobiography, see N. M. Dylevskij and A. D. Robinson, eds.,
Sofronij Vracanskij, Zizneopisanie (Leningrad, 1976). For a recent French transla-
tion, see Sofroni Vrachanski, Vie et tribulations du pécher Sofroni, trans. and ed. J.
Feuillet (Sofia, 1981). An analysis of Sofronij’s autobiography can be found in I.
Radev, Sofronij Vracanski, Li¢nost i tvoréesko delo (Sofia, 1983), 108-93. Although
Radev’s study is comparative, he ignores Velyckovs'kyj’s Autobiography, the most
important work of its kind in the eighteenth century.
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earlier Slavic autobiographies and how much he relied on them in
making the decision to write one himself. Perhaps he knew the auto-
biography of Protopop Avvakum, but it is very unlikely that this was
the source of his inspiration. The Autobiography of Paisij has such an
idiosyncratic and independent character that it is difficult to discern
common traits between it and the autobiographies that preceded it.?3

The Autobiography of Paisij begins with a long heading in which
nothing is said of the writer, but, on the contrary, describes its con-
tents as a history of his monastic circle:

A narrative concerning the holy community of fathers and
brethren, my spiritual children, most beloved in the Lord, who in
Christ’s name have gathered about me, unworthy that I am, and
who by God’s providence for the salvation of their souls abide in
these monasteries: in the holy and great Monastery of the Ascen-
sion of our Lord and God and Savior Jesus Christ called Neamt,
and in the holy Monastery of the worthy and glorious Prophet and
Forerunner and Baptist of the Lord, John, called Secu—how and
for what reason this holy community was gathered about me, an
unworthy sinner.

The personal identity of the writer appears only at the end of the
lengthy heading and only in relation to the brotherhood of monks. A
little later VelyCkovs’kyj sets forth the reasons that moved him to
write his Autobiography. When he saw that his life was coming to an
end and that death was nigh, he judged that it would not be fitting that
the history of the creation of his wondrous monastic brotherhood be
relegated to silence: ‘‘For everything which is not committed to writ-
ing is given over to utter oblivion.”” Thus, with the intention of mak-
ing the history of his monastic circle survive in the memory and cons-
ciousness of those who should come afterwards, VelyCkovs’kyj
decided to compose the biography of the assembly’s creator. Although
indirectly he betrays the conviction that he himself was the creator and
center of his assembly—which, to be sure, fully corresponded to the
truth—by focusing on the need for the assembly to know its origins
Paisij evades the anticipated accusation that he wrote his Autobiogra-
phy in order to satisfy personal ambition and extol his own virtues.
However, no less important for Paisij’s decision to write his narrative

B For a critical comparison of the aforesaid autobiographies, see Tachiaos,
‘L’ Autobiographie.’’
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was a desire to preserve the brotherhood from malicious slander and
the misrepresentation of his intentions that his enemies might ostensi-
bly devise.?*

The length of the Autobiography is convincing evidence that
Paisij intended to compose an extensive and very detailed account.
The extant part, which covers a period of just twenty-four years
(1722-1746), that is, from the time of Paisij’s birth until his move to
Mt. Athos, abounds with details about various persons, occurrences,
and places, as well as with the author’s personal impressions.
Inasmuch as Velyckovs’kyj told his tale at such a slow pace, he evi-
dently intended to produce a text rich with information both about his
own life and the life of the monasteries that he himself founded and
led. Unfortunately, either old age and weakness, or death itself, cut
short this important undertaking, and the narrative leaves off abruptly
at the point where the author is about to depart for Mt. Athos. But
even what we do have is astonishing with regard to the limpid clarity
of Paisij’s mind and the scope of his memory. After the passage of so
many years he still remembered persons and events with such accu-
racy that the reader cannot but be filled with admiration. This only
underscores how intensely Paisij experienced his contacts with other
persons, and what great importance he attached to changes in his
external conditions and circumstances. In a word, from his earliest
childhood Paisij appears to have been acutely sensitive to his sur-
roundings and to the significance of what was happening around him.

Vely€kovs’kyj’s narrative is completely natural and unaffected.
It frequently reveals a childlike naivité and a spontaneity that make
his work not only vivid, but powerful and convincing as well. The
Autobiography presents an accurate portrait of its author. His sincer-
ity, somewhat confessional in nature, infects the entire text from
beginning to end and imbues the portrait of the author with its distinc-

24 1t seems that Paisij was especially sensitive to slander and charges made against

him. Even when he dwelt on Mt. Athos he was charged with being a heretic by a cer-
tain monk named Afanasij and was consequently obliged to make a defense. See Zitie
i pisanija, 34-35; and below, pp. 104-5. Cf. Cetverikov, Moldavskij starec, 73-75.
But beyond this there were still other reasons for Paisij’s fears that his Orthodoxy
might be questioned: on his mother’s side he had Jewish forebears, and since he was
Ukrainian, he might also easily have been suspected of coming from a Uniate family.
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tive features.? Paisij does not hesitate to declare his weaknesses of
character, his childhood fears, his inner conflicts, and, above all, his
emotional sensitivity. He freely admits that he is clumsy, impractical,
and often lacks spiritual discernment, which is one of the chief monas-
tic virtues. The Autobiography gives us the real Paisij, stripped by his
own hand of the cosmetics of renown and the aura of glory. This pro-
cess of self-abasement by the same token reveals the ascetic teacher’s
spiritual breadth and depth, projecting an image of Paisij that differs
quite significantly from the lifeless portrait found in the Optina edition
of his biography, an image that is one of spiritual beauty, natural and
unembellished.

However, in recording his life Paisij at the same time also pro-
vided his monastic disciples with the modeél of a monk that he urged
them to imitate. In this sense, Paisij’s Autobiography contains a
strong didactic element, the essence of which is its confessing author’s
extreme humility. Indeed, if this element of humility did not exist, the
work might be perceived as being the product of spiritual self-
gratification. And, while Paisij may in fact have been following the
current fashion of the autobiographical genre, there was, nevertheless,
a powerful inhibitory factor at work within the ascetic. This factor
was the Autobiography’s spiritual and other-worldly orientation, and it

25 Compare the sketch of Paisij by the eighteenth-century Greek chronologer of

Romania, Constantine Caragea, who visited the monastery of Neamt in 1780: ‘‘Then
for the first time I saw with my own eyes virtue, dispassion, and perfect candor incar-
nate. His expression was very gracious, his face was extremely white, without the
slightest shade of color, his beard was white with a tint of gold due to its cleanliness;
his apparel was likewise immaculate, as were the thick woolen blankets covering the
seats and couches in his room. He was very gracious in his speech and quite free of
dissimulation; he seemed almost to be an ethereal being’’ (in A. Papadopolous-
Kerameus, Texte grecesti privitoare la istoria romdneascd [Bucharest, 1909]
[=Documente privitoare la istoria Romanilor, 13], 109). For other descriptions of
Paisij’s appearance and of his character, as well as iconographic representations, see
Paisij Velyekovs’kyj, Autobiografia di uno Starets, trans. and ed. Fratelli Contempla-
tivi di Gesui (Abbazia di Praglia, 1988), 180-86; E. C. Suttner, ‘‘Paisij Velickovskij
im Spiegel des geistlichen Testaments seines Schiilers Gheorghe de la Cernica,”” Ost-
kirchliche Studien 22 (1973):178-83; id., Beitrdge zur Kirchengeschichte der
Rumdnen (Vienna and Munich, 1978), 278-83; R. Joanti, Roumanie: tradition et cul-
ture hésychastes (Abbaye de Bellfontaine, 1987), 207-12; G. Racoveanu, Gravura,
25, pl. XIV and XV; and E. Cotescu, ‘‘L’Art roumain et I’art bulgare aux XVIIle et
XIXe siecle,”” Revue des études sud-est européennes 8 (1970):61-63.
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was precisely for this reason that it was unthinkable that the author
might be boasting or extolling himself. Any expression in his text that
might be construed as a boast must be viewed as serving some objec-
tive, not subjective, purpose, one relating directly to his brotherhood.
Given the fact that Paisij was the spiritual father of a monastic assem-
bly, the latter had just cause to know about the details of his life and
his impressions, and spiritually to partake of them. The brotherhood
should be taught through the example of its teacher’s internal and
external struggles, struggles that many of the monks themselves had
not perhaps experienced. Paisij believed that through his work, that
is, the creation of his remarkable assembly, he was accomplishing the
will of God and His commandment. Already with his birth he began
fulfilling the will of God, which continued to manifest itself through
the struggles and vicissitudes of his youth. Thus, just as the monks of
Secu, Dragomirna, and Neamt were intimately bound up with Paisij
and his life, so his life was dedicated to them, and it was this relation-
ship that constituted the raison d’étre of the Autobiography. It was
only in this context, then, of serving the spiritual needs of his monks
that Paisij could write his Autobiography. And it is precisely this con-
text that defines the difference between this autobiography and the
others of its time.

It is difficult to determine exactly when the Autobiography was
written. Judging by the expression, ‘‘Seeing that I am now near the
end of my life,”” we can conclude that Paisij began writing it when he
fell so ill that he thought death was approaching.?® This condition
seems to have begun three or four years before his death and caused
him constant aggravation. The very fact that Paisij reached the point
where he was unable to continue writing his narrative indicates that he
was suffering unbearably. We may, therefore, conclude that he left
off work only a few months before his death. The leisurely, unhurried
pace of his narration is evidence that when he began his Autobiogra-
phy nothing was forcing him to rush. This explains why Paisij delves

26 The reports on Paisij’s illness are confused and contradictory. The aforemen-

tioned Constantine Caragea relates that Paisij suffered from gout (Papadopolous-
Kerameus, Texte grecesti, 110). However, from all that is stated in the biographies it
seems that he suffered from an ulcerous disease that attacked the right abdominal
region; perhaps the disease was herpes. See Zitie i pisanija, 63; and Tachiaos,
Revival, 133-34.
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into so many details, drawing on the astounding clarity of his memory.
As an old man now, he takes pleasure in submerging himself in the
recollections of a youth so full of innocence and dreams, when he was
in the midst of spiritual experiences that so strongly impressed them-
selves on his consciousness. Unfortunately this great Orthodox elder
did not succeed in bringing his narrative to the later years of his life,
leaving it to his biographers to describe his experiences on Mt. Athos
and in Moldavia.

Paisij VelyCkovs’kyj was not so much a writer as he was a spiri-
tual teacher and guide.?’ The texts that he produced relate primarily to
the life of monks and are a recapitulation of instructions which anyone
may find in the patristic works that he translated from the Greek into
Slavonic. His Autobiography, however, even in its half-completed
state, constitutes not only a source of rare value for the history of
monasticism and religious life in the Ukraine and Moldavia during the
first half of the eighteenth century, but an original and poetic narrative
that to this day manages to captivate its readers.

2. The Biography of Paisij by Mytrofan

Although the monks of the monastery of Neamt decided not to
publish Mytrofan’s Biography when it was first composed, the fact
that at present it exists in seven manuscripts attests to its considerable
popularity among the monks. Two of these manuscripts are in
libraries on Mt. Athos, one in the Hermitage of the Prophet Elijah (MS
234/1X/21-105) and the other in the Hilandar Monastery (Slavonic MS
290);28 one used to belong to the monastery of Secu (no number); one
is from the Theological Academy of Petrograd (MS 279);2° one from
the Simonov Monastery in Moscow (MS 56);3 and, finally, two
manuscripts, which contain the original text of Mytrofan’s Biography
of Velyckovs’kyj, are to be found in the monastery of Neamt, MSS 153
(207) and 156 (212).3!

21 Cf. G. Florovskij, Puti russkogo bogoslovija (Paris, 1937), 126-27.

28 For a detailed description of the Athonite manuscripts, see Tachiaos, Revival,
XXVII-XXX.

29 Concemning this manuscript, see Cetverikov, Moldavskij starec, 287- 88.

30 For a description, see Popov, ‘‘Rukopisi,’” 86.

31 Jacymyrs’kyj discusses these manuscripts briefly in his Slavjanskie i russkie
rukopisi, 561-62. For a more detailed description, see A.-E. Tachiaos, *‘Zppeikta
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The first of these, MS 153 (207), contains a note indicating that
the text of the Biography as it appears was reread, corrected, and con-
siderably shortened by its author, the schemamonk Mytrofan.3? There
are, indeed, many alterations in the text, especially on fols. 1-39, but
considerably fewer on the remaining folios. If one takes into account
that Mytrofan began writing his life of Paisij some twenty years after
his subject’s death (1794), the text of the Biography in MS 153 (207)
could not have been copied any earlier than 1814. The second of the
Neamt manuscripts, MS 156 (212), must have been copied even later,
since it incorporates the corrections and alterations introduced by
Mytrofan into the text of MS 153 (207).

The Biography of Paisij in Neamt{ MS 153 (207) appears to
preserve Mytrofan’s text more faithfully than MS 156 (212). And,
although in all likelihood it is not in Mytrofan’s own hand, there is no
reason not to suppose that it is a copy made from the rough version
written by Paisij’s already aging biographer. When completed, this
copy would have been handed back to Mytrofan for correction. It is at
this point that the author probably shortened the text by removing the
folios missing today and rewrote the narrative in order to preserve its
continuity. At the same time, it is by no means out of the question
that the scribe or some other scholarly monk of the Neam{ Monastery
made further corrections of his own.

Although the text of MS 156 (212) incorporates these emenda-
tions, it also contains independent additions and changes that were
probably introduced after Mytrofan’s death. It is reasonable to assume
that these changes belong to the period when an effort was being made
in Neamt to compile a single text of the Biography that would be

nepl 1fig oxoAfic 100 IMaioiov Belitokdgoxt,” ’Apiototéheiov IMavemotipiov
@eocadovixng.  'Emiompovikn ‘Emetpig g  Oeoloykiic  IxoAfig 10
(1965):673-83; and id., Revival, XXX-XXXII. In the monastery’s old handwritten
catalogue the manuscripts are numbered 153 and 156. They were subsequently
renumbered 207 and 212 respectively, without, however, taking Jacymyrs'kyj’s
catalogue into account.

32 The manuscript comprises 163 numbered folios and three unnumbered ones. The
text of the biography appears on the numbered ones. At a point where the sequence of
folio numbers is interrupted, without, however, any noticeable break in the narrative,
one finds the following note: ‘‘Here the person who both composed this Life and
reread and corrected this copy removed twenty-eight folios; the schemamonk
Mytrofan’’ (fol. 39).
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acceptable to all. In any case, MS 156 (212) is a typical example of the
kind of mutilation inflicted upon Mytrofan’s original Biography of
Velyckov’skyj and which would later be reflected in the dry, unpoetic
text of the printed editions. The note on fol. 39 of MS 153 (207) thus
only confirms that the text found in the latter is closer to what
Mytrofan had originally written. This fact alone would seem to dic-
tate that any further study of Paisij’s biography must be based
exclusively on the text preserved in MS 153 (207).33

Stating, then, his reason for writing a biography of Paisij,
Mytrofan says, ‘‘I desire to compose an account for my brethren who
have entered our community of late, who have not seen his face, and
for the benefit of all others who will read it’’ (fol. 3)34 At the outset of
his narration Mytrofan cites the sources he employed for the Biogra-
phy: his personal recollections, the writings of Paisij, Paisij’s
Autobiography—from which, he says, he took ‘‘a little’’—and finally
what he had heard about Paisij from the older monks. Then, observ-
ing the usual order employed by sacred writers, Mytrofan proceeds to
a parenthetical display of humility, deprecating his literary and other
abilities, and averring that he only dared to write the Biography
because it was his duty to do so.

Mpytrofan clearly felt that he was writing the Life of a saint; for
this reason he entitled his work in the manner used in the synaxaria
(collections of the Lives of the saints): ‘‘On the 15th day of the month
of November: the life and ascetic labors of our blessed father the elder
Paisij: his flight from the world, his wanderings, the gathering of the
brethren about him, and his life with them.”” Inasmuch as Mytrofan
wrote in the style of the synaxaria, he was obliged to observe all the
formal rules that apply to such compositions. He was certainly well
acquainted with these rules because he had spent many years studying
and copying manuscripts.33 Mytrofan therefore thought that he should
begin the Biography with a laudatory prologue resembling those of

33 The textual deviations in the copies of the biography preserved in the remaining
manuscripts are so insignificant from a philological and historical point of view that it
is unnecessary to establish an apparatus criticus.

34 See Tachiaos, Revival, 96.

35 It is not unlikely that Mytrofan translated into Slavonic the Lives of SS. Sabbas
and Symeon which are preserved in the Slavonic Ms 787 of the Monastery of Hilan-
dar, dated 1788. See D. Bogdanovié, Katalog (irilskih rukopisa Manastira Hilandara
(Belgrade, 1978), 266, no.787.
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the hagiographical texts of the fourteenth century and employing the
intricate phraseology known to the Slavonic world as pletenie
sloves.3¢ As Mytrofan was quite lacking in rhetorical skill, it would
have been extremely difficult for him to compose a prologue that
would meet the standards set by Byzantine hagiographical texts. He
resolved this difficulty by resorting to a means not uncommon in the
medieval period when the concept of public domain was rather
broader than it is today. He simply borrowed the prologue of a well-
known medieval hagiographical text which matched well the esteem
in which he held his teacher, whose biography he was about to write.
The prologue in question is that of the Slavonic translation of the Life
of Gregory of Sinai.3” This choice was certainly not fortuitous, for the
Life of Gregory, the great teacher of hesychast prayer, was written by
his beloved disciple Callistus, later patriarch of Constantinople. There
was a clear analogy here, for Paisij too had been an eminent teacher of
the prayer of the heart. Furthermore, Gregory’s biography appears to
have been a popular text in Velyckovs’kyj’s circle. Mytrofan’s prolo-
gue translates Callistus’ prologue word for word.

The Slavonic translation of the Life of Gregory of Sinai which
Mytrofan used was not the one made in the fourteenth century,3® but
one from the eighteenth century produced by Velyckovs’kyj’s
school.3 Besides the laudatory and rhetorical character of the prolo-
gue of the Life of Gregory of Sinai, Mytrofan was struck by

36 See the studies by M. Muli¢, “*Srpsko ‘pletenie sloves do 14 stuljeca,’”’ Radovi

Zavoda za slavensku filologiju 5'(1965):117-29; id., ‘‘Pletenie sloves i hesihazam,”’
ibid., 7 (1965):141-56; and H. Goldblatt, Orthography and Orthodoxy: Constantine
Kostenecki’s Treatise on the Letters, Studia Historica et Philologica, 16 (Florence,
1987). Cf. Dj. Trifunovié, Azbulnik srpskih srednjovekovnih knjizevnih pojmova
(Belgrade, 1974), 224-37, where the most recent bibliography can be found.

37 See Tachiaos, *‘Zopperkta,”” 673-82; and id., Revival, XXXIV-XXXV.

38  The Slavonic translation of the Life of Gregory of Sinai, which was done
immediately after his death in 1346, was published by P.A. Syrku, Zitie Gregorija
Sinaita sostavlennoe Konstantinopol’ skim patriarxom Kallistom. Tekst slavjanskogo
perevoda fitija XIV-go veka i istoriko-arxeologiceskoe vvedenie, Pamjatniki drevnej
pis’mennosti i isskustva, 172 (St. Petersburg, 1909). Cf. I. Pomjalovskij, Zitie ife vo
svjatyx otca nasego Gregorija Sinaita (St. Petersburg, 1894) (=Zapiski Istoriko-
filologiceskogo fakul’ teta Imperatorskogo Sanktpeterburskogo universiteta 35).

39 See Tachiaos, ‘‘Gregory Sinaites’ Legacy to the Slavs: Preliminary Remarks,”’
Cyrillomethodianum 7 (1983):153-57. Cf. Jacimirskij, Slavjanskie i ruskie rukopisi,
560, no.66 (371); and Tachiaos, ‘O l'Ia'fcnog BeAtokdgoxt, 81-82.
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similarities between himself and the author of the biography, Patriarch
Callistus, similarities, that is, in the manner in which each was
devoted to his teacher. But in one small instance where the experi-
ence of Callistus did not correspond with his own, Mytrofan changed
the text. This occurs when Callistus says that he lived only a short
time with Gregory, whereas Mytrofan had lived with Paisij for a very
long time. He consequently changed the text to read ‘‘and spent no
short span of time with him.”” In everything else Mytrofan follows
the text of Callistus faithfully.

Mytrofan entered Velyckovs’kyj’s Moldavo-Slavonic brother-
hood in the year 1767, when it was still at the Dragomirna Monastery
in Moldavia. Because he lived with Paisij only from the time of the
latter’s residence in Moldavia, it is natural that he was ignorant of
events prior to 1767, and particularly of the details concerning the
creation of the Moldavo-Slavonic circle on Athos in the years
1746-1764. For the events of Paisij’s life up until 1746, that is, his
youth in Kiev and Wallachia, Mytrofan based himself exclusively on
Paisij’s Autobiography, often following it so closely that he merely
exchanged the third person for Paisij’s first person. In many places, of
course, Mytrofan moves rather far from Velyckovs’kyj’s text, but the
Biography’s dependence on the Autobiography remains manifest.
Consequently what is contained in fols. 4-71v of Neam{ MS 153 (207)
is nothing more than a repetition of Paisij’s text. Mytrofan’s own nar-
rative really begins at the moment when Paisij leaves Wallachia for
Mt. Athos.

Velyckovs’kyj’s Athonite period covers fols. 73v—88 (pp.
96-106 below) of the Biography. Although Mytrofan’s text is longer
and more detailed than the biography printed by the Optina
Monastery, the latter text contains the additional information that
Paisij’s cell at Kapsala on Mt. Athos was known by the name of
Kapari,4° and it also contains Paisij’s instruction on the correct com-
portment of a spiritual guide.*! We must suppose that this instruction
is an excerpt from one of the letters of Paisij still awaiting publica-
tion.*2 It would otherwise be difficult to understand how monks who

40 Zitie i pisanija Moldavskogo starca Paisija Velickovskogo, 23.

41 1bid., 26-28.

42 Perhaps this instruction comes from one of Paisij’s unpublished letters to Abbot
Feodosij which is contained in Neamt Ms 13, fols. 48—68. See Jacimirskij, Slavjanskie
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came after Mytrofan could have known details about Paisij’s life of
which Mytrofan was ignorant. Indeed, at the time he wrote the Biog-
raphy, Mytrofan was Velyckovs’kyj’s oldest surviving disciple. Furth-
ermore, it should not be forgotten that those who undertook to correct
Mytrofan’s text did so after his death, by which time it was no longer
possible to learn from him further details about Paisij’s life and work.

Mytrofan recounts in minute detail the period from 1767 to
1794, the year of Paisij’s death. He does not hesitate to interrupt his
narrative in order to mention facts of which he himself had personal
experience. The details about the monks’ life in the Dragomirna,
Secu, and Neamt monasteries are of particular historical interest.
Although the printed life omits these details, they are essential for a
complete picture of the splendid monastic and ascetico-literary move-
ment in Moldavia during the eighteenth century.

Despite his asseverations to the contrary, Mytrofan is not an
entirely inept author. His style is simple and emotional, but not very
clear in expression. His language is neither well-turned nor elegant,
and he evidently lacks academic training in the use of Slavonic. His
syntax is loose and frequently chaotic. Nevertheless, all these
deficiencies are counterbalanced by the positive attributes of spon-
taneity and sincerity. The dominant underlying theme of his narrative
is the expression of boundless love for his teacher. The monk
Mytrofan remains obedient, as it were, to Paisij even after the latter’s
death, and he sees himself as serving his teacher by writing the Biog-
raphy, just as he so zealously served him in life. He does not hesitate
to compare Paisij’s wisdom to that of the ancient philosophers of
Athens (fol. 152v; p. 148 below) and to draw parallels between events
in Paisij’s life and events in the life of Antonij of the Caves, the
eleventh-century founder of cenobitic monasticism in Rus’ (fols. 149,
151, etc.; pp. 145, 147 below). Of course, such parallels are a stan-
dard feature of synaxary texts, but in the case of Paisij they exhibit in
the author a surpassing veneration that only profound spiritual love
can explain.

Mytrofan’s Biography succeeds perfectly in its objective,
namely, to provide an accurate depiction of Paisij’s spiritual figure.
Consequently, in both form and content Mytrofan’s text is essentially
a hagiographical work, a literary type rarely encountered among the

i russkie rukopisi, 570-71.
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monuments of ecclesiastical writing of the beginning of the nineteenth
century. Those who subsequently reworked Mytrofan’s text not only
mutilated it, but also removed its attractive personal tone, its lyricism,
and its vitality; in other words, they disfigured one of the last hagio-
graphical texts written in Slavonic.

The first printed edition of Velyckovs’kyj’s biography—the one
published at Neam{ in 1836—was no more than the monk Platon’s
reworking of Mytrofan’s text. This is not, of course, stated on the title
page of the book, which maintains to the contrary that Platon’s work
is the result of a compilation of the works ‘‘of many writers.”’
Platon’s work consisted chiefly in abridging or editing certain pas-
sages of Mytrofan’s text. Platon used other written sources for quota-
tions from the works of various ecclesiastical writers in order to give
his reader greater spiritual edification. The only real contribution
made by Platon to the Biography is the identification of certain indivi-
duals left unnamed in Mytrofan’s text (e.g., Archbishop Amvrosij,
Metropolitan Gavriil, and others). Platon did not get these names from
written sources; he simply knew them himself or had heard them by
word of mouth. For the rest, Platon carefully tempered the emotional
and subjective tone of Mytrofan’s work, thus rendering it a much
starker text. Much the same spirit prevails in the Optina Monastery’s
1847 edition of Mytrofan’s Biography. Here Mytrofan’s text has been
considerably altered, although it must also be said that the editor did
make some attempt to refer to the oral tradition about Velyckovs’kyj’s
life and work; the new elements are, nonetheless, of secondary impor-
tance. Both these editions, albeit historically accurate, fail to convey
any breath of the spiritual life of the monasteries of Dragomima, Secu,
and Neamt. In every respect, therefore, Mytrofan’s Biography of
Velyckovs’kyj is a fundamental source for the study of the life of this
great spiritual teacher of the eighteenth century.

Anthony-Emil N. Tachiaos

University of Thessaloniki



TRANSLATOR’S NOTE

In the preface to his translation of the Sermons of St. Isaac the
Syrian, Paisij writes: ‘‘In the translation of this book, as in other simi-
lar works I have done, I have always made use of the method of trans-
lation called word-for-word (do slova), by which holy Scripture and
all ecclesiastical and other books have been rendered into the Slavonic
from the Greek. The great Greek emperor Justinian commanded that
only this method of translation, it being more precise than others,
should be used. By this method, then, which is dearest to me, I have
translated this book, assiduously observing as best I could the particu-
larities of both languages....”” Paisij goes on to explain in detail his
manner of translating Greek into Slavonic.! Of course, the Autobiog-
raphy is not a translation, but Paisij’s style here, as in his other origi-
nal works, betrays a consciousness of Greek syntax, not unlike that of
the hesychast writers in fourteenth-century Bulgaria whose works he
so loved to read. Long-winded though many of his periods are, how-
ever, Paisij’s Slavonic is not unbearably precious: rather than unearth-
ing some Old Slavonic word for a modern thing, he is not loathe to
use modern, often Ruthenian words, e.g., drot, horilka, barylo,
rohatka, cebuli. In this respect Mytrofan is rather more tedious,
though he makes the occasional slip in his grammar, e.g., xodu (geni-
tive).2 In rendering Paisij’s Slavonic into English I have tried to
preserve the dignity of the author’s periods without stifling the fresh-
ness of the text; likewise, I have tried to convey Mytrofan’s more for-
mal tone. All citations from the Old Testament are rendered by
Charles L. Brenton’s 1851 translation of the Septuagint, and those
from the New Testament by the King James version.

In accordance with the format of the series in which this book is
published, the personal names in the texts have been transliterated in
Ukrainian orthography. Though this may seem to be at variance with
the Church Slavonic of the texts, we must remember that most of the

V' Svjatago otca nasego Isaaka Sirina episkopa byvsago ninevijskago, slova

duxovno-podvizniceskija perevedennyja s greeskago starcem Paisiem Velickovskim,
(Moscow,1854), I.

2 For a more detailed discussion of the language of Paisij’s and Mytrofan’s texts,
see Tachiaos, Revival, XL-XLI.



XXX1V THE LIFE OF PAISIJ VELYCKOVS'KY]J

Slavic monks in Paisij’s circle were, like himself, from either the Het-
manate or the Right-Bank Ukraine, and Ruthenian was the language
they would have spoken.

The text from which the translation of Paisij’s Autobiography
was made is that established by Dr. Tachiaos from MS 13.3.26 of the
Library of the Soviet Academy of Sciences (Leningrad), Collection
No. 58, fols. 1-113v; while the translation of Mytrofan’s Biography is
based on the text in Neamt MS 153 (207).3 I have also included several
passages omitted by Dr. Tachiaos which are indicated in the Italian
translation by the monks of Praglia.* The chapter titles (with some
changes) are taken from Dr. Tachiaos’s edition.

When Dr. Tachiaos’s edition of these texts was first planned, it
was intended that it should include an English translation by the late
Anne Pennington. Had it not been for the latter’s tragic death, the
reader would have had a far better translation than that which follows
here. By a happy circumstance, however the translator found a gen-
erous and invaluable collaborator in Dr. Pennington’s good friend,
Elisabeth Nikolaevna Obolensky, to whom he shall always be grate-
ful. Many thanks also to R. Koropeckyj for his careful editing of the
typescript, to Th. Kearney and A. Hewryk for their technical assis-
tance, to D. Miller, and to Dr. Tachiaos for his encouragement.

J.F.

See Tachiaos, Revival, XX and XX VII-XXXII; text on pp. 3-150.
4 See Velitkovskij, Autobiografia, 57-174.



The World of Paisij Velyckovs’kyj (1722-1794)






The Autobiography of
Paisij Velyckovs’kyj






A NARRATIVE CONCERNING THE HOLY COM-
MUNITY OF FATHERS AND BRETHREN, MY
SPIRITUAL CHILDREN, MOST BELOVED IN
THE LORD, WHO IN CHRIST’S NAME HAVE
GATHERED ABOUT ME, UNWORTHY THAT I
AM, AND WHO BY GOD’S PROVIDENCE FOR
THE SALVATION OF THEIR SOULS ABIDE IN
THESE MONASTERIES: IN THE HOLY AND
GREAT MONASTERY OF THE ASCENSION OF
OUR LORD AND GOD AND SAVIOR JESUS
CHRIST CALLED NEAMT, AND IN THE HOLY
MONASTERY OF THE WORTHY AND GLORI-
OUS PROPHET AND FORERUNNER AND BAP-
TIST OF THE LORD, JOHN, CALLED SECU—
HOW AND FOR WHAT REASON THIS HOLY
COMMUNITY WAS GATHERED ABOUT ME, AN
UNWORTHY SINNER.

The reason for writing the Autobiography

Seeing that I am now near the end of my life, and considering
that everything which is not committed to writing is given over to
utter oblivion, I have thought it good to write at least a partial account
concerning this holy community of holy fathers and brethren, my
most-beloved spiritual children, who have gathered about me in
Christ’s name for the salvation of their souls, in order that there may
be at least some knowledge of the community’s beginnings and the
manner in which it was brought together, not only among these my
spiritual children, but also among my spiritual children’s children, if
with God’s blessing the community should endure. I have determined
to leave my spiritual children a partial narrative concerning myself
and concerning my life before I took charge of any brethren. I do this,
in the first place, as one who is aware of certain facts that are unknown
to this holy community and especially those which have their origins
in a non-Orthodox land, lest, after my departure from this life and
after the decease of those holy brethren who well know me and where
I was born, the rest of the holy brethren should be put in doubt about
where I was born. In the second place, I do this out of consideration
for the great desire of my spiritual children, who have conceived a
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truly godly love for me, to hear even a partial account of my birth and
education, my withdrawal from the world, and my life in the monastic
state until the time of their coming to me and their reception into holy
obedience. I do this not out of a desire to commit my life to
writing—may the Lord Christ, my Savior, keep me from falling into
such demonic madness! for who am I? I who have not done one good
deed in all the days of my life?—but for the reasons stated above, and
even more in order to affirm to the brethren, especially in these unfor-
tunate times deserving of lamentation and wailing, how one must fol-
low the correct and true thinking and doctrines of the holy and apos-
tolic Eastern church, in accordance with the purport of divine Scrip-
ture and the teaching of our God-bearing fathers.

Childhood. Paisij’s family'

I, the hieromonk? Paisij, unworthy both of monasticism and of the pri-
esthood, was born and raised by Orthodox parents in the glorious
Ukrainian? city of Poltava. My father was Ivan Vely&kovs’kyj, arch-
priest of Poltava,* and my mother was Iryna who, when she took the
monastic veil, was renamed Julija. My paternal great-great-
grandfather, Symon, was a well-known and wealthy Cossack; and my
great-grandfather was Luka Velyckovs’kyj, archpriest of Poltava. My
maternal great-grandfather was a famous and wealthy merchant of
Jewish origins called Mandja, who was baptized in Poltava in the par-
ish of the Transfiguration of the Lord with all his household; my
grandfather was Hryhorij Mandenko. In the fourth year after my birth
my father exchanged this temporal life for one eternal, and I was left
with my mother and my elder brother Ivan Velyckovs’kyj, who later
became the superior of the cathedral church of the Dormition of our

! In the right margin of the Ms, in the same hand: I was born at the end of the year

1722, on the 21st of December. In divine baptism I was given the name Petro, in
memory of our father among the saints Peter, metropolitan of Kiev and All Rus’
(metropolitan, 1305-1326).

2 Priest-monk (=Greek iepopévayoc), a monk who has been ordained to the priest-
hood.

3 malorossiistem’’ .

4 It is impossible to be certain whether the poet Ivan Vely¢kovs’kyj was Paisij’s
father or grandfather. See V. P. Kolosova and V. Krekoten’, eds., Ivan Velyckovs’ kyj,
Tvory (Kiev, 1972), 18. Archpriest=npwtonpesPitepoc, the highest rank among the
married clergy.
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most holy Lady the Mother of God and ever-virgin Mary in Poltava,
in which my father and grandfather and great-grandfather had held
priestly office. My mother then gave me over to be taught, along with
my younger brother Fedir, who departed to the Lord in his seventh
year. Within a little more than two years, with God’s assistance, I
learned the Primer,> the Book of Hours, and the Psalter, and straight-
way I began, with God’s help, to read other books with great facility;
and from my elder brother, mentioned above, I learned to write after a
short time of study at home. Between lessons, whenever I found free
time, I read assiduously the books of holy Scripture, the Old and the
New Testaments, the Lives of the saints, the writings of St. Ephrem
and St. Dorotheus, the Pearl of St. John Chrysostom,” and as many
other books as were to be found in the aforementioned holy church;
and from the reading of such holy books, especially the Lives of our
pious fathers who pleased God in the holy and angelic monastic state,
there began to grow in my soul a longing for withdrawal from the
world and assumption of the holy monastic habit. This longing was
never absent from my soul so long as I remained in the secular state.

Student at the Kiev Mohyla Academy

When I was in my thirteenth year, my elder brother Ivan also
departed to the Lord, having held priestly office for only five years.
Pressed by necessity, my mother took her brother, my uncle Vasyl’
Mandenko, and me and presented herself to the most holy metropoli-
tan of Kiev, Lord Rafajil Zaborovs’kyj,® with a written petition from

5 For examples of such books that may have been found in Poltava at this time, see

Ja. Zapasko and Ja. Isajevy¢, Pam’’jatky knyZkovoho mystectva i kataloh starodrukiv
vydanyx na Ukrajini, 2 vols. (L’viv, 1981-1984), nos. 261, 415, 444, 466, 672, 724,
725.
6 Ie., Greek ‘QpoAdyiov, containing the daily offices.

7 Cf. P. N. Petrov et al., Slavjanskie knigi kirillovskoj pecati XV-XVII vv.
Opisanie knig, xranjascixsja v Gosudarstvennoj publicnoj biblioteke SSSR (Kiev,
1958), nos. 174, 193, 242, 371 (Ephrem), 99 [=Zapasko-Isajevy¢, no. 171], 193, 371
(Dorotheus), 33 [=Zapasko-Isajevy¢, no. 32], 141, 354 (Pearl).

8 Metropolitan, 1731-1747, a great benefactor of the Kiev Mohyla Academy. See
V. Askocenskij, Kiev s ego drevnejsim ucilis¢em Akademieju (Kiev, 1856), 1:77-101;
P. Molcanov, ‘‘Rafajil Zaborovskij,”” Kievskije eparxial’nye vedomosti, 1876, nos.
5:162-72, 7:228-36; K. Xarlampovi¢ [Xarlampovy¢], Malorossijskoe vlijanie na veli-
korusskuju cerkovnuju Zizn’ (1914; reprint, the Hague, 1968), 501-2. See
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my god-father Vasyl’ Vasylevy& Kocubej, the colonel of Poltava,’ as
well as from those in authority and all the honored citizens of Poltava,
requesting my confirmation as successor in my father’s priestly office
in the aforementioned cathedral church of Poltava through a letter
from His Holiness. And after I had kissed his holy right hand, I
recited before this holy personage, in a loud voice with all manner of
boldness and the appropriate enunciation, several verses composed by
a learned man which I had earlier been unable to recite before my
mother and uncle despite great prodding on their part; and His Holi-
ness was so pleased that he blessed me and pronounced in a loud
voice, ‘“You are the successor.”” He granted my mother a letter
confirming my succession to the office in the aforementioned church
and dismissed us with a blessing, instructing my mother to enroll me
in the schools in Kiev!0 for the acquisition of secular learning. She
then returned to her house in Poltava and after a short time sent me to
school in Kiev, where for three years I studied grammar with dili-
gence, returning home to my mother every year in July, in accordance
with the school custom, and remaining there for two months. During
this time I enjoyed complete freedom, and I occupied myself with
naught so much as the reading of holy books, by which I was more
and more confirmed in my unswerving intention toward monasticism.
I had already come to understand completely that without good deeds,
that is, without the diligent observance of Christ’s commandments, it
is in no wise possible to be saved by orthodox faith alone; and I had
made a covenant in my soul before God, His grace strengthening me,
that I should not judge my neighbor, even if I had seen him sin with
my own eyes, knowing that Christ, our true God, is the only righteous
and true judge of the living and the dead, who will reward each man

Zaborovs’kyj’s Instruction to the professors and students of the Academy in S.
Cetverikov, Moldavskij starec Paisij Velickovskij, ego Zizn’, ulenie i vlijanie na pra-
voslavnoe monasestvo (1938, reprint, Paris, 1976), 292-96.

9 Colonel, 1739-1743. Poltava was at the time the center of a regiment (polk), an
administrative division of the Hetmanate under the control of the regiment’s colonel.
See G. Gajecky, The Cossack Administration of the Hetmanate (Cambridge, Mass.,
1978), 2:511-20.

10 [e., the Kiev Mohyla Academy. About the Academy in the time of Paisij, see
M. Bulgakov, Istorija Kievskoj akademii (St. Petersburg, 1843), 103—63; Askocenskij,
Kiev, vol. 2; D. Visenskij, Kievskaja akademija v pervoj polovine XVIII stoletija
(Kiev, 1903); and éetverikov, Moldavskij starec, 15-33.
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according to his deeds.!! For he who judges his neighbor arrogates to
himself the dignity of God, making himself judge of the living and the
dead—and what is more frightful than this? Further, I made a
covenant not to bear hatred against my neighbor, which, by the tes-
timony of holy Scripture, is a sin greater than all others; further, to
forgive the trespasses of my neighbor with all my heart and soul, in
the hope of forgiveness of my sins from God. For he who does not
forgive his neighbor his transgressions shall in no wise receive for-
giveness of his own sins from the heavenly Father.!? This, then, was
the covenant concerning the keeping of these commandments which I
made before God; and if, on account of my negligence, I have not
been deemed worthy to keep these commandments in actual fact,
nevertheless, with God’s assistance, I have followed and do follow
these divine commandments to the extent that I am able by correct
thinking, in accordance with holy Scripture, which teaches that this is
the easiest and most convenient path to salvation; for there is no more
convenient path to salvation.

As I have said above, while at home in the summertime, I occu-
pied myself with the reading of holy books, thus instructing myself in
the keeping of God’s commandments and in the correct thinking and
doctrines of the holy Orthodox church. Then, at the appropriate time,
I went off to Kiev and pursued my studies in school with diligence.
During these three years I felt no small longing and love for the
monastic life, the more so when I befriended several others who had a
similar longing and intention toward monasticism, and especially after
I had been deemed worthy to find as an instructor and guide in this the
most pious hieromonk, Father Paxomij, who lived in the holy Brother-
hood Monastery of the Epiphany!® and had spent some time abroad, in
the wilderness, and who kept several books of the fathers. Sometimes
through his own invaluable words, sometimes by instructing me to
read, this man with his books kindled in my soul a longing for monas-
ticism. But, nevertheless, I still continued my studies at school with
diligence.

1L Cf. Matt. 7:1 and Acts 10:42.

12 Cf. Matt. 6:14-15 and John 13:34,

13 The boys’ school of the Academy was run by this monastery, located beside the
Academy, in the Podil district, see above, n. 10.
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Visit to the hermitage of Kytajiv

In the fourth year, throughout the winter until the school vaca-
tion, which begins on the 15th of July, persist as I did in my studies at
school, it was not with such diligence as before, for the desire for
monasticism overwhelmed my soul and no longer allowed me to con-
tinue in my studies, requiring that I renounce the world as soon as pos-
sible and become a monk. And something which happened just then
prompted me in this even more. Two of the students in the school
went off somewhere secretly in the wintertime, and after some time I
learned that they had gone off in order to become monks and were to
be found in the hermitage of the Kievan Caves Monastery called
Kytajiv.'* How ineffable was the joy which filled me, and how
ardently did I desire to go thither to see them! Finding free time from
my studies, I went thither with no little fear on the way; and with
God’s protection I arrived without incident at that holy abode and
received the blessing of the then superior, the all-venerable hieromonk
Father Feodosij. With his blessing I conversed also with those blessed
servants of God, the students, who welcomed me and restored me
from my journey with food. After complin and the completion of
their assigned obedience,'> when night had fallen, they gathered in the
refectory with the other novices and read for a considerable time from
St. Ephrem with great attention and fear of God; and after the reading
they prostrated themselves to one another with great humility and
went their separate ways, leaving me in the refectory to rest until
matins. After matins and the completion of the divine liturgy, which
was finished none too early there, the table was laid, and the superior
sat down with the brethren, bidding me, as a guest, to sit at table with
the brethren; and while one read from a book of the fathers, all
listened in utter silence with the fear of God and great attention. The
novices stood by with the fear of God and performed their service in

14 A dependency of the Caves Monastery to the south of Kiev, below the
confluence of the Lybed’ and Dnieper, see E. Bolxovitinov, Opisanie Kievo-pecerskoj
Lavry (Kiev, 1847), 282-83; N. Sementovskij, Kiev, ego svjatynja, drevnosti, dosto-
pamjatnosti i svedenija neobxodimye dlja ego pocitatelej i putesestvennikov (Kiev,
1846), 240-41; and A. Murav’ev, Putesestvie po svjatym mestam russkim. Kiev. (St.
Petersburg, 1844), 153—-60.

15 nocndmanie is the monastic technical term for a task assigned to a monk by his
superior in a monastery.
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the refectory with piety. After the meal the novices on whose account
I had gone thither, when they had eaten and completed all their
assigned tasks, found free time and, their minds illuminated by God,
they imparted to me many things profitable to my soul, urging me to
leave the world and worldly things and to live with them in obedience
in that hermitage, in the expectation of eventually receiving the
monastic habit. Even without their urging I desired with all my heart
to remain there, but I knew that I should in no wise be able to hide
there from my mother, and this I durst not do.

I remained there that day, and early on the third day I asked the
blessing of the superior and, taking tearful leave of the brethren, who
commiserated with me over my departure thence, I returned to my
dwelling, unable to tarry in the hermitage any longer, since it would
have been impossible to conceal my secret journey thither if I had
delayed further. I returned, then, and continued my studies in school,
but with no diligence, only the habit of study, until the end of the
school year. After school let out, I did not go home to my mother this
fourth summer as I was wont to do previously, in order that I might
have complete freedom to seek a way whereby I might be deemed
worthy of the monastic habit. I remained in Kiev, in Podil, near the
church of Christ’s hierarch Nicholas, called The Good,!® with an old
widow who, like a second mother, cared for me in her house with all
manner of love and attention. I enjoyed, as I have said, complete free-
dom, and I went round to the holy and venerable monasteries of Kiev,
sometimes to St. Sophia, in order to venerate the relics of Christ’s
hierarch Makarij, metropolitan of Kiev,!” sometimes—and rather
more often—to the monastery of the archangel of the Lord, Michael,!8
in order to venerate the relics of the holy Great Martyr Barbara, and
sometimes to other venerable and holy monasteries. As I went round
and beheld the churchly beauty and piety, I profited greatly in my
soul, gazing upon the venerable and holy monks: I thought I saw

16 Located near the Magistracy Building, not far from the Brotherhood

Monastery/Academy, this church was named for the hospice it once contained. See
Sementovskij, Kiev, 218.

17" Metropolitan, 1495-1497; slain by the Tatars. His relics were kept in St. Sophia
in a space opposite the altar to St. Michael. See Sementovskij, Kiev, 101; and
Murav’ev, Putesestvie, 68.

18 St. Michael’s Monastery of the Golden Domes, in the district of Old Kiev. See
Sementovskij, Kiev, 53—64; and Murav’ev, Putesestvie, 84-103.
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God’s angels, and I prayed to God that by His grace He might deem
me, too, worthy of this holy and angelic habit.

The Kievan Caves Monastery

But whatever shall I say about the holy and great Kievan Caves
Monastery, which I loved with all my soul as a holy place chosen by
God, and where in latter years, after the manner of the god-bearing
fathers of old, those worldly angels and heavenly men, our pious and
god-bearing fathers Antonij and Feodosij and the other pious monks
of the Caves Monastery shone forth through their angelic life in the
flesh and were glorified by God, both during their lives and after their
deaths, with miracles and the incorruptibility of their flesh? For I
would go thither on Sundays and feast days more often than to other
monasteries to hear the early as well as the late service of the divine
liturgy; and sometimes I would go also in the evenings and, having no
acquaintances there, as a stranger, I would spend the night somewhere
in the cave near the church, or else in the great monastery itself, near
the great belfry, until the ringing of the bell for the holy office. And
when they had begun the office, I would enter that church which
resembled heaven and, beholding its excellent beauty and good order,
and the great multitude of pious and reverend monks standing inside
with all good order, I rejoiced and was glad in my soul, thinking I saw
our pious fathers, the monks of the Caves of old, and I glorified God
who had deemed me worthy to visit such a holy place so often. After
the completion of the vigil or matins, I would go into the holy Caves
with the other Christians in order to worship and kiss the holy bones
and myrrh-gushing skulls of our pious fathers of the caves; and some-
times in the nearer of the holy Caves, sometimes in the farther one, I
would hear the divine liturgy in the churches within the Caves.!?
There I glorified God who is wonderful in His saints,?? and I counted
those pious blessed fathers who lived before the foundation of either
the new or the old monastery and their thrice-blessed solitude?! and
quiet in the holy Caves, for it is impossible for those dwelling on earth
to attain greater solitude than in that place. And such a desire was

19 The nearer of the Caves was known as that of St. Antonij, the farther, of St. Feo-
dosij. About them and the churches in them, see Bolxovitinov, Opisanie, 35-38.

20 Cf. Ps. 67(68):35.

21 Slavonic 6e3monsie (Greek fiovyia), the hesychastic ideal.
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kindled in my soul for an impossible thing, namely that, if it had been
possible, I should by no means have wanted to leave those holy Caves,
but rather, to have remained and ended my days there. Perceiving this
to be impossible, however, I would depart from the holy Caves with
great sorrow and sighing. At other times, after venerating the holy rel-
ics, I would go to hear the divine liturgy in the holy main church of
the monastery, and after the dismissal returned to Podil to the house of
the handmaid of God where I lived.

Attracted by the monastic life

Now I had several beloved and like-minded friends who had one
and the same intention toward monasticism, and in the evening on
Saturdays or before certain feasts in the summertime we would gather
in the holy Brotherhood Monastery of the Epiphany, in the
monastery’s gatehouse, a suitably quiet place, having befriended the
monastery’s guard, a man of great virtue and filled with the fear of
God, and there we engaged in conversations profitable to our souls,
until the bell rang for the holy office. Most of all we discussed how we
might bring our monastic intentions to fruition, and where we might
find a place in which, God willing, we might be tonsured and might
live in accordance with monastic vows. After frequent deliberation
and assiduous consideration, we made an immutable and absolute
covenant in the depths of our souls that we should not receive the ton-
sure in a monastery where there was any abundance of food or drink
or any sort of bodily ease; for in such monasteries we should not be
able to follow the example of Christ’s poverty in accordance with
monastic vows nor lead a life of continence, but, on account of our
spiritual weakness, should leave the narrow path which leads to life
and should stray upon the wide path which leads to destruction.?? We
judged it better to be married in accordance with Christian law and to
live in the world than to renounce the world for the pleasure of the
flesh, to live in all manner of ease and abundance, in mockery of the
monastic state and to the eternal condemnation of our souls on Judg-
ment Day. For this reason, as I have said, we made a firm resolution
in our souls that we should depart even from our homeland, to some
deserted place of solitude, in order to find an experienced instructor

2 Cf. Matt. 7:13-14.
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for our souls and give ourselves over to him in obedience; and after
the appropriate time, we should receive from him the tonsure and
remain with him and with one another inseparably, in monastic
poverty and want of bodily necessities until our last breath, obtaining
the food and clothing necessary to a monk from the righteous work of
our own hands, in all manner of mortification for the sake of the salva-
tion of our souls. In such and similar conversations, then, we passed
the still and quiet time of night until the beginning of the holy office;
and after dismissal from the latter we parted and went home.

During this period of spiritual love and conversations profitable
to the soul and frequent meetings with my friends, a great desire came
upon me to go again to the aforementioned hermitage of Kytajiv, to
see those servants of God of whom I have already spoken and who
were so dear to me; and in as much as it was then summer, it was
easier for me this time to furfill my desire. When I arrived at the holy
abode I was filled with great joy, both because I saw those novices of
Christ who were beloved to me, and because I was deemed worthy to
see also the saintly grey hair and pale, wan faces, wearied from fasting
and abstinence, of the holy fathers who dwelt there. It was no small
profit that I felt in my soul when I attended the holy office with them,
for they read and sang the whole office with great attention and fear of
God, without any haste. Certain of the brethren had a natural gift
from God for melodic song, and they melodiously sang not only the
verses and other sung parts, but also the responses: ‘‘Lord have
mercy’’; ‘‘Grant this, O Lord’’; ‘“To Thee, O Lord’’; and ‘‘Amen’’;
and they sang in such soft melody and careful measures that even a
hard heart and one ill-inclined to emotion, as mine was, was easily
inclined to emotion and even tears. The very setting of the place, too,
and the way the church was constructed were as to incline the human
soul to emotion. The church was wooden, built in the shape of a
cross, in the name of our pious and God-bearing father Sergej of
RadoneZ, the Wonderworker.23 Various fruit trees planted round about
shaded it with their branches, for it was not of great height. All of the
interior was adormmed with a covering of icons, even the outermost
narthex, where there was a very pious depiction of the wonderworking

23 The wooden church to St. Sergej, which was replaced in 1767 by a stone one to
the Trinity (with an altar dedicated to St. Sergej), is mentioned by Sementovskij,
Kiev, 241.
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fathers of Russia;?* and whosoever might gaze upon that holy depic-
tion of the fathers with great piety would feel joy and profit in his
soul. Moreover, as I observed the calm and quiet lives of the holy
fathers in that place, their piety and silence, meekness and humility,
and also the pious obedience of all the novices in all things, com-
pletely cut off from their own will and discernment, with humility and
the fear of God in everything, I longed to remain there with those holy
fathers and brethren, even though I knew well that I should be unable
to hide there from my mother; nevertheless, impelled by an urgent
desire for monasticism, I was minded to remain there.

Paisij receives spiritual instruction in the hermitage of Kytajiv

Approaching the aforementioned superior of this monastery as
he stood alone beside the church, I fell to his feet and implored him
fervently for the love of God to receive me, wretch that I was, in holy
monastic obedience in his holy monastery. When he had grasped the
purport of my request he went off forthwith to his cell, bidding me to
follow him. Upon entering his cell, I did the customary obeisance and
stood near the doors. He sat down near a table and bade me sit in a
place higher than himself, saying to me, ‘‘Sit here, brother,”” and
pointing with his hand to the place where he bade me sit. Hearing
this, I was terrified by the unexpectedness of the thing and was filled
with shame. I made a low prostration and stood in silence. Then he
bade me a second time do the same, but again I made a prostration and
stood in silence. He bade me a third time do the same, and this time I
was greatly terrified, and making another prostration I stood speech-
less. Opening his holy mouth he said to me, brother, you entreat me to
receive you in our holy monastery in order that you may become a
monk, but lo, I cannot see in your soul any trace of the monastic state
of mind; I do not see in you the humility of Christ; I see in you no
obedience and renunciation of your own will and discernment, but
rather everything to the contrary: I see in you the wisdom of this
world, I see diabolical pride;* 1 see in you disobedience and

24
25

velikorossiistii.

The passages in italics are omitted in Tachiaos’s transcription of the Autobiogra-
phy. Cf. A.-E. N. Tachiaos, The Revival of Byzantine Mysticism among Slavs and
Romanians in the XVIIIth Century. Texts Relating to the Life and Activity of Paisy
Velichkovsky (1722—-1794) (Thessalonica, 1986), 13.
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adherence to your own will and discernment. For thrice have I bidden
you sit in a higher place than I, but you have in no wise obeyed me.
Upon once hearing my command, not in my cell only, but even had I
wanted you to sit in a place higher than I in the refectory, before all
the brethren, you ought to have renounced your own will and discern-
ment forthwith and to have obeyed me in humility and the fear of
God. You, however, thrice bidden to do this only in my cell, followed
your own will and discernment, or rather diabolical pride, and with
hypocrisy feigned humility and prostrated yourself, disobeying my
command. Since, therefore, you will not obey and renounce your own
will, the mark of true monasticism, how dare you ask me to receive
you as a monk? Those who are disobedient and follow their own will
and discernment are unworthy of the monastic habit.”” Having said
these and many more things to me, he perceived at last that | was
horrified by all this and stood with great fear before him making no
answer. He then began to speak to me as an affectionate father with
love and gentleness: ‘‘Beloved child, be assured that it is for the love
of God, in the desire for the salvation of your soul, that I have brought
this trial upon you, in order that you may keep the memory of this
indelibly in your soul all the days of your life, and that I may in this
wise bring you to reason and teach you that the beginning, the root,
and the foundation of monasticism is obedience true to God and the
purport of divine Scripture and the teaching of the holy fathers. All
who wish to be deemed worthy of the monastic habit, even as they
renounce the world and all that is in the world, so must they renounce
their own will and discernment and submit themselves to their superi-
ors as to God Himself until their very last breath. Thus, my child, be
not faint of heart because of this trial which I have brought upon you;
for I am sure that it was not in resistance to me that you durst not obey
me, but either because you did not yet understand the power of divine
monastic obedience, or because of your reverence for me and the holy
and great monastic habit of which God has deemed me worthy,
unworthy that I am. Wherefore, be you forgiven by God and by me, a
sinner.”’

He then began to ask me where I was born and whether there
was anyone opposed to me becoming a monk. I told him briefly
everything about myself, and he said, ‘‘Beloved child, though you
have besought me to receive you in monastic obedience in this holy
abode, I dare not do this after what you have told me, lest trouble,
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both for us and for you, be the result. For your mother, once she has
learnt where you are, will be able to take you from here very easily by
order of the authorities. Do not grieve, therefore, that I dare not
receive you for the aforementioned reason, but keep constantly your
desire to become a monk and, putting all your cares for yourself in
God, strive with His help to find a place in which there will be no hin-
drance to you becoming a monk. I assure you that God, who is all-
powerful and desires the salvation of all, will lead you to such a place
and will bring your desire to fruition.”” Having heard this, I myself
realized that for the aforementioned reason it was impossible for me to
remain in that holy abode, and I durst trouble the holy man no more
with my request. Falling at his holy feet I asked forgiveness; and when
I had received this and his blessing, I left his cell.

Whilst I remained there I was deemed worthy to hear the holy
words of profit to the soul which he pronounced to one of the brethren.
As he stood in the courtyard of that holy abode in the company of
several of the brethren, he called out to one of the novices, a very
pious brother, and said to him, ‘‘I shall send you, brother, to the main
monastery for the collection of foodstuffs and drink for the entire
week in accordance with our custom: make the appropriate prepara-
tions.”” This brother, then, having prepared himself appropriately,
opened the gates of the hermitage and was about to depart. The supe-
rior saw this and called the brother, and he said to him, ‘‘How dare
you, wretched one, leave without my blessing? If sudden and unex-
pected death befell you on your way, as it befalls many, what would
you be able to say in answer to the righteous Judge on the terrible day
of His second coming, had you gone off without a blessing? Do you
not know what a great sin it is for a novice to do anything without the
blessing of his superior?’’ The other did obeisance and said to him,
‘‘Forgive me, Father, I would have left with your blessing; you,
indeed, commanded me to go to the main monastery to perform the
obedience which you assigned me.’” The superior answered him, ‘O
wretched one! Was it not enough that you fell into the abyss of main-
taining your own will, intending to set off on your obedience without
a blessing? For rather than asking forgiveness, humbly saying, ‘For-
give me,’ you have fallen into another abyss, worse than the first: that
of justification. And, what is yet worse, as if you had no fear of God
or shame before men, you have dared confuse light with darkness and
humility with pride. For it is humility to say, ‘Forgive me,” as our
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holy fathers teach us; but the addition of justification to the words,
‘Forgive me,’ is pride, the teaching of the devil, and the confusion of
light with darkness. ‘What communion hath light with darkness?’ as
the Apostle says.26 Therefore, whosoever lives in obedience, in the
expectation of being deemed worthy of the monastic habit, must at the
outset make this the rule of his life: that if he be reproached or
upbraided or admonished, be it by the superior or any other of the
fathers, he must fall to the other’s feet with humility and say, ‘Forgive
me,” adding nothing to this, save only, ‘Forgive me, holy Father, I
have sinned,’ but adding no justification as you have done.”’

That blessed brother listened to these and many more words,
standing silently, until the superior finished speaking, and then he fell
at the other’s feet and asked forgiveness. The superior, as a loving
father, said to him, ‘It was my intention, my child, to send you on the
aforementioned obedience, and I commanded you to make ready, but
not to go off. After your preparations you should have gotten my
blessing before setting off, for this is the order to be followed in
monastic life. It was out of ignorance, not contempt, that you would
have set off without a blessing, and it was also out of ignorance that in
asking forgiveness you added justification. Of this you have repented
with tears and asked forgiveness: be you forgiven and blessed by God
and by me.”” Having admonished him sufficiently conceming the
power of divine obedience, he dismissed him on the aforementioned
obedience; and the brother went off rejoicing and glorifying God. As
I stood not far off listening to all of this, I profited greatly in my soul,
and I glorified God who had deemed me worthy to hear words so full
of benefit to my soul, and I reckoned these to be words of life everlast-
ing. I then received the blessing of the superior and, bidding the
aforementioned novices farewell, quitted the hermitage with great sor-
row because, for the aforementioned reasons, I had not been deemed
worthy to remain there with the holy fathers and novices.

Impressed by the liturgy in Romanian

After my return to the house where I lived, I occupied myself in
my accustomed way, going round to the holy monasteries and meeting
with my friends to discuss our monastic intentions. When my studies

26 2 Cor. 6:14.
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at school began as usual at the beginning of the month of September, I
feared lest they should somehow hinder me in my monastic intentions,
so I left off attending them and cast about diligently in my mind how I
might be able to go off to a suitable place and become a monk. Then
it so happened, after the conclusion of peace,?’ whilst the armies were
returning to Russia, that there came with them to Kiev the Right
Reverend Lord Antonij, metropolitan of Moldavia,?® who stayed in
the palace of the right reverend metropolitan of Kiev which was called
Kudrjavec’.?? One day, when Lord Antonij came to the holy Brother-
hood Monastery of the Epiphany, he saw the aforementioned hiero-
monk Paxomij and, recognizing him as one whom he had ordained in
the office of hieromonk, he summoned him to stay with the blessing of
His Holiness the metropolitan of Kiev in the Kudrjavec’ palace. Now,
on my frequent visits there to see my master in the Lord, I was
through him deemed worthy to receive the blessing of His Holiness
the metropolitan of Moldavia and to kiss his right hand. In His Holi-
ness’ company I saw, together with other honorable men of the rank of
hieromonk, worthy of all manner of reverence, a number of honorable
young hierodeacons, meek and humble, who conceived a godly love
for me, and I rejoiced greatly in my soul; the more so when I was
deemed worthy to hear the divine liturgy performed in the Moldavian
language,® at which His Holiness and all his clergy took part. How
great was the joy which filled my soul as I heard praise being rendered
to God in this blessed language! How marvelous are the decrees of
God! From that time there began to grow in my soul no small love for
this blessed Moldavian language and nation, and for this God-guarded
land; and an even greater desire to travel to foreign parts in order to
become a monk was kindled in my soul.

27 The Treaty of Belgrade, concluding the Russo-Turkish War of 1735-1739.

28 Metropolitan of Moldavia from 1729; left with the Russians in 1739; became
metropolitan of Belgorod and Obojan’, with his seat in Cernihiv, in 1741; died 1748.
Cf. N. lorga, Istoria Bisericii Romdnegti §i a vietii religioase a romdnilor, 2nd ed.,
vol. 2 (Bucharest, 1932), 326; and M. Picurariu, Istoria Bisericii Ortodoxe Romdne
(Bucharest, 1981) 3:524.

2 Located in the district of Old Kiev, behind the iytomyr Gate, the palace was
built in 1716 and stood until 1788. Cf. Sementovskij, Kiev, 111.

30 Je., Romanian.
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He renounces theological studies

Whilst I was thus occupied during that winter, it happened at the
end of January that a small trial befell me. One of the students in the
school from my city saw that I was neglecting my studies and, feeling
sorry for me, went to the then diréctor of the schools, His Reverence
Syl’vestr Kuljabka, who subsequently became the archimandrite of
the Brotherhood Monastery of the Epiphany and the monastery’s
school, and later the bishop of St. Petersburg,31 and told him about me
in detail. ‘‘He does not want to study,’’ he said, ‘‘and his mother is
paying the expenses for his studies in vain.”’ Having heard this he
sent two students from the school to bring me before him. When I
arrived he began to question me brusquely, saying, ‘“Why have you
given up your studies in school?’’ Being by nature quite reticent, and
even more so than usual when in the presence of such persons, I do
not know how I made bold to answer him, saying, ‘‘My first reason
for leaving my secular studies is my unswerving intention to become a
monk: fearing the unknown hour of death, I desire, if only I could, to
go off as soon as possible to such a place where, God helping, I should
be able to fulfill my intention. A second reason is that I feel no benefit
to my soul from secular studies: for hearing in these studies the oft-
mentioned names of the gods and goddesses of the Greeks and the
tales of their poets, I have come to hate such studies from the very
bottom of my soul. If teachers used the God-inspired words of the
holy Church in their secular teaching, receiving spiritual wisdom from
the Holy Ghost, they would then be deemed worthy of the double
benefit of spiritual wisdom and secular learning. Since, however, stu-
dents today learn reasoning not from the Holy Ghost, as printed in the
Spiritual Alphabet,3? but from Aristotle, Cicero, Plato, and the other
pagan philosophers, for this reason they are utterly blinded by false-
hood, and they have strayed from the true path in their understanding
of words. They learn only locution: within their souls there is dark-
ness and gloom, though upon their tongues there be all manner of wis-
dom. Thus, in accordance with this testimony, feeling no benefit in
my soul from such learning and, moreover, fearing lest as a result of it

31 Prefect of the Academy, 1737-1740; rector, 1740-1745; archbishop of St.
Petersburg, 1750-1761. Cf. Askocenskij, Kiev, 2:63—-64.
32 Cf.e.g., Kirillovsk. Pe¢., nos. 414, 431.



THE AUTOBIOGRAPHY 19

I should somehow fall into dissolute reasoning, as befalls many, I
have abandoned it. A third reason is that I have considered the fruits
of this learning upon the spiritual leaders of monastic rank: how they
live in great honor and glory and in all manner of bodily ease like sec-
ular dignitaries, dressing themselves in costly garments and riding in
state in splendid carriages drawn by choice horses. To this I say,
heaven forbid!—not in condemnation, but with fear and trembling
lest, if I remained long enough in the schools and, having acquired
secular learning, then became a monk, I too should suffer not only
this, but, because of the weakness of my soul, something ten thousand
times worse, succumbing to all manner of spiritual and bodily pas-
sions. These, then, are the reasons why I have abandoned my secular
studies.”” The director, as the wisest of men, expressed a great many
words in answer to what I had said, correcting my ignorance and
explaining how great the benefit of secular learning was. ‘‘And if,”’
he said to me, ‘‘you have not hitherto felt its benefit in your soul, as
you say, there is nothing strange in this, for you have not yet reached
the advanced studies. But when in time you come to these and attain
real mastery of them, you will rejoice in their great profit and will
praise God for delivering you from such ignorance as that in which
you now abide.”” Expressing these and many other similar words to
me, urging me in every way to persist in my studies in school, he saw
at last that I was not in the least affected by his admonitions, but
abided in my obstinacy; and he was greatly vexed and would have
punished me for this with a cruel beating. But I considered my
extreme and constant bodily weakness, and fearing lest by the beating
I should somehow lose the little health I had, I unwillingly complied
with his wish, reckoning that this constraint would be exercised upon
me for but a short time; for if I endured, with God’s pleasure, until the
summer, I would be completely free to act upon my intentions without
any hindrance. I continued my studies in school, then, but only for the
sake of form, making no progress in them whatsoever.

Back to Poltava. Discussion with his mother.

When summer came, I left school and went home to my mother
in Poltava. Upon seeing me she was filled with inexpressible joy and
thanked God with tears, for she had waited nearly two years to see me.
I, too, rejoiced greatly that with God’s help I had been deemed worthy
to see her, for second to God I loved her greatly and revered her,
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inasmuch as she was my mother. Whilst I remained at home I occu-
pied myself in the reading of holy books, having brought with me
several tracts of great profit to the soul which roused me to godly zeal
and monastic struggle. I had copied these latter from the books of the
fathers that I had borrowed from the aforementioned hieromonk Pax-
omij while in Kiev; and reading through them often, I felt no small
incitement to the monastic life. I had also a like-minded friend by the
name of Dmytro, from among my aforementioned friends, who had
also come from the schools in Kiev to see his mother in Poltava, and
who had lived in the same house with me in Kiev for a considerable
time. During his frequent visits to my house we conversed and took
counsel together. We talked of naught so much as the means whereby
it would be possible for us not only to leave the world for the sake of
monasticism, but even to leave our homeland for foreign parts and
there be deemed worthy of the holy habit. Whilst occupying my mind
with these matters, I thought it good to inform my mother of my inten-
tions; for even if she already knew of them, her knowledge was only
partial, and she therefore hoped that at the end of my studies in school,
even if I did not complete the entire course, I would abandon my plans
of becoming a monk, marry in accordance with Christian law, and
become a priest as successor to my father; that I would look after her
as it was fitting for me to do, and that she would have me as the sup-
port and longed-for consolation of her old age. Most of all, she
greatly desired that our family should not become extinct, for she had
had twelve children, all of whom she had already commended to
Christ except me: I was the only one of them left for the godly conso-
lation and sustenance of her and our house in her old age, and also for
our succession, there being no one else to restore the family
Velyckovs’kyj.

Such were her hopes when I informed her of my monastic inten-
tions, and it is difficult to express the grief and sorrow which seized
her soul. She wailed and lamented, weeping constantly, exhorting me
not to leave her, not to allow our family to become extinct, as would
inevitably result—as indeed it did result—‘if you leave the world,”’
said she, ‘‘to become a monk.’’ Seeing her great grief I felt forthwith
my great love for her, as she was my mother; but nevertheless, I
remained unshaken in my intention and encouraged her to the extent
that I was able, begging and praying that she should not grieve over
my intention to become a monk, but rather should rejoice in it and be
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glad and glorify God who by His grace had given me such a design,
and that she should put all her hope in His almighty providence for her
sustenance. When I saw, however, that she could by no means be con-
soled and day by day fell into yet greater sorrow, I told my confessor
of my intention and of my mother’s sorrow. The latter advised me, in
order to console my mother, lest she should give herself over to
greater grief, to converse with her in a restrained manner, as if in
accordance, albeit superficially, with her wishes. Accepting this
advice from my confessor, I heeded it. I durst no more make any
mention to my mother of my designs, but said to her only such words
as were pleasing to her and of consolation to her soul. I told her that I
ought first to finish my studies at school, lest I should be a complete
ignoramus, unable to say even one word to the Christian people, but
rather might become the successor, to the extent that I could, of my
great-grandfather, grandfather, father, and brother, not only in their
priestly office but also in learning: for they were learned and took
pains over the composition of divine words in sermons. Then, after
the completion of my studies, if God so blessed, He would bestow
upon me, unworthy that I was, their office as well as the labor of
expounding Christ’s teachings.

Hearing these and similar words which I had learnt from my
confessor, my mother derived from them no small relief from her sor-
row, for she hoped that in time her desire would be fulfilled. And
when the time came to return to school, I began, together with my
aforementioned friend Dmytro, to make the appropriate preparations
for our departure for Kiev, our ostensible intention being to continue
our studies. When all was ready and we were about to set off, by the
unfathomable decrees of God I succumbed to a feverish illness and
was in no wise able to depart with my friend, though I wanted to do so
with all my soul. We made a covenant, then, with great affirmations,
that he would leave before me and, after his arrival in Kiev, would
with all diligence seek a way whereby, once I had come, we should be
able to make our depature thence without delay. And if it happened
that, because of my illness, I should be delayed for some time, he was
nevertheless to await my coming with all certainty, doubting nothing
on account of my illness, but putting all his hope for my recovery in
almighty God as I myself did. In no wise was he to return to Poltava
because of any short delay on my part, but to await my arrival with all
hope, as I have said, and joy. After we had taken this counsel, my
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friend set out for Kiev and I remained at home, trusting without a
doubt that he would indeed abide by our covenant. By God’s mercy I
regained my health after a few days and, having made the necessary
preparations, I too set off for Kiev, my mother accompanying me as
far as the town of Resetylivka, thirty versts from our city of Poltava.
Having passed the night there, I set off on my way, my mother still
accompanying me a little farther, and then we stopped in a certain
place. My mother began speaking to me with many tears, as if she
realized that I was going off from her never to return, and that she
would never see me again in this short life. She begged and entreated
me, imploring me in every way not to leave her, but to persist in my
studies in school until the appropriate time and to come home to her
every summer as I had done, in order that she might have in her soul
the joy of seeing me even for a short time. Seeing her inconsolable
tears and knowing well that I should see her no more in this life, I too
wept and sobbed, out of my natural feelings of love for her, and fal-
ling at her feet I asked for her maternal forgiveness and her last bless-
ing, repeatedly kissing her holy right hand with tears, consoling her,
albeit restrainedly, with words pleasing to her, in accordance with the
instructions of my spiritual father. Thus I received her maternal
prayers and blessing, and we parted: she went back home, weeping
and consoling herself, deriving some hope from my words concerning
my obedience to her. As I set off, I felt very sorry for my mother,
considering the unendurable grief and sorrow she would feel because
of my parting from her, never to be seen again. But I also rejoiced
and glorified God, having undoubting hope in Him, that by His grace
He would deem me worthy to bring my monastic intentions to frui-
tion.

Irrevocable decision to become a monk

As I made my way with such rejoicing in my soul, lo, beyond all
expectation I saw my friend returning from Kiev in a carriage with
several others, and I was greatly startled by this unexpected thing. He,
too, when he saw me, was sorely embarrassed. We gave each other
the customary greeting and, when the others had gone off a little way,
I took him aside and began to ask him with great sorrow why he had
done this: why without any cause he had so blithely broken the
covenant we had made with such great affirmation. He began to make
excuses, albeit with no little embarrassment, telling me, ‘‘In
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accordance with our covenant,”’ he said, ‘‘I arrived in Kiev, having
left you ailing at home. But after I had been there several days, I did
not know what to do: whether to begin doing that which we had
agreed upon, or not. I lost heart, imagining that you would be ill for a
long time and would not be able to come to me soon, and I determined
to return to our city in order to be certain of the state of your health, if
I found you ill, / thought,33 I might await your recovery and if healthy,
we might then set off for Kiev together, and secondly I returned in
order that I might see my dearly beloved mother once more. Then I
saw these Christ-loving men who were returning to our city, and I
asked them to take me back. This, then, is the reason for my return.”
“‘But, my dearly beloved friend,’’ I said to him, ‘‘you ought to have
patiently awaited my coming to you; for behold, I have come after
these few days. Now, however, inasmuch as you lost heart and
returned mostly on my account and with God’s help have found me on
my way to you, forget the other reason for your return home, that is,
seeing your mother one more time, for this is in no wise necessary.
Collect your things from the other carriage and take your place beside
me in mine, for it is large and will very easily hold both of us. Thus
let us set off on our way with all joy, God assisting us, and we shall
fulfill our intention without obstacle.”” But his reply, contrary to my
expectation, was as follows: ‘‘Inasmuch as I am already so close to
our city, do not forbid me, I beg you, to go to my house in order to see
my mother and to be deemed worthy of her final maternal blessing.
Once having received this, I shall come to you straightway, with no
delay whatsoever; and I should expect to catch up to you still on your
way to Kiev.”” Hearing these things from him so contrary to my
expectation, I was stricken in my soul: I considered how great the
power of the love for parents and for this world was, that it could in
the end extinguish in my dearly beloved friend his long felt zeal and
ardent desire for monasticism.

I began to entreat him to heed me diligently and not to go to his
mother, but to make his way with me. When I saw that he would in
no wise heed me in this, I began to speak to him with pain in the
depths of my soul: ‘““O dearly beloved friend, behold, I see that
through your inattention godly zeal for the thrice-blessed monastic
state has been extinguished from your soul. You have loved your

33 Omitted in Tachiaos (cf. Revival, 22).



24 THE LIFE OF PAISIJ VELYCKOVS’KY]J

mother and this world more than Christ, our true God, and therefore
this world will hold you with inescapable fetters. Even if you later
repent and desire to leave the world, it will not be possible, for of your
own will, with no pressure from anyone, you will take a wife and will
involve yourself with her and with your children in earthly affairs; you
will end your days in the world, and you will not be deemed worthy of
the monastic habit.”’ In reply to this he said to me, ‘‘Who will be able
to keep me in the world as long as I retain my unswerving intention
toward monasticism? this world? or my love for it, as you say? or my
mother? Heaven forbid! I should more easily suffer death than allow
myself to heed those who would forbid me to enter the monastic state,
though there is no one, as you know, who forbids me in this. Nor is
there any need for me to tarry further in this world, whereby I might
be compelled to remain in it. Directly I have received my mother’s
blessing I shall return to you.”” When I saw that he stood firm and
immutable in his resolution and disregard of my counsel no longer
hoping that he would heed me and leave with me, I addressed these
last words to him: ‘‘O dearly beloved friend, so be it as you have said,
that no one will be able to restrain you in the world, and that you will
return to me without delay. But as I have told you, so I say again:
though there be no one to compel you, this secret love of the world
which you cherish unwittingly in your soul will hold you fast in the
world, until your very death. Believe me in this: to your very last
breath in this life you will not see me again. For my part, I shall in no
wise wait for you further. I shall go my way, whither the Lord Christ
my Savior leads me.”” Thus we exchanged a final kiss and, taking
leave of each other, we parted: he went home, and I on my way, griev-
ing sorely and sorrowing over the loss of the dear friend whom this
jealous world had taken from me.

Adventures on the way to Cernihiv.

Upon arriving in Kiev, I sent the driver and carriage back to my
mother with a letter, telling her that with God’s help and by her mater-
nal prayers I had arrived without incident in Kiev. Then I began to
consider diligently what I should do and where 1 should go. The
thought occurred to me to go to the God-protected city of Cernihiv, to
my godly spiritual instructor, the aforementioned hieromonk Father
Paxomij (for he then lived there, with the right reverend metropolitan,
Lord Antonij), in order that I might receive his spiritually profitable
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counsel, as to where I should go to carry out my intention most easily.
Whilst I considered this diligently, I found a student from the schools
in Kiev, the son of a priest in Novhorod-Sivers’kyj, who intended to
return to his father in Novhorod-Sivers’kyj by way of Cernihiv. We
hired an old man to take us by river to Cernihiv and, having bought
provisions for the journey, we took our places in his boat. Then,
invoking God’s help, we shoved off from the bank and, crossing the
river Dnieper, we went into the river Desna, on which Cernihiv stands.
We sailed upstream on this river and with great difficulty, after ten
days’ sailing, arrived at a small town named Oster. Who could
express the privations which we, or rather I, suffered? Firstly, there
was the cold, for it was then the month of October and it was very
cold. The others had sufficient clothing and this was not such a priva-
tion for them; but I had left everything in Kiev, taking scarcely any
clothes, and therefore I shook the whole time from the cold, especially
when it rained and snowed and I was completely drenched. At night
they would drag the boat ashore and build a large fire (for there was a
great quantity of wood all about), and I warmed myself somewhat,
though by no means completely. For as I warmed myself on one side,
the other froze from the cold, and thus I spent the whole night turning
towards the fire, and I was able to sleep only a very little. My com-
panions, however, had sufficient clothing and slept in peace.
Secondly, I suffered from the hard labor, for since we were sailing
upstream, there was a constant need to row with oars. My compan-
ions, being incomparably stronger than I, were able to bear this labor
much more easily, but I, by nature weak of body and never having
done any labor in my life, toiled beyond my strength; and as a result
of such labor my whole body, especially my arms and legs, ached
beyond measure, as if from a severe beating. Thirdly, I suffered from a
wholly indescribable infestation of lice, which I alone endured, God
protecting my companions from this. Under my clothes I had count-
less lice all over my body, and every night whilst my companions
slept soundly I shook my clothes over the fire and, thus ridding myself
of them for a short while, found relief from them. Fourthly, and worst
of all, I suffered from fear of drowning, for the boat in which we
sailed was so very small that it scarcely held the three of us, sailing
only three or four fingerbreadths above the water. Whenever there
was a disturbance on the river, a great quantity of water poured in,
which we diligently bailed out and thus saved ourselves from
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drowning.

One day it happened that we came upon a shallows in the middle
of the river which very nearly upset our boat completely. We jumped
out in our clothes in water up to our knees and, standing on the gravel
of the shallows, bailed the water out of the boat. But because of the
swift current of the river, the sand gave way under our feet and we
sank down into the river. Looking downward into the river we saw
beneath us the river’s great depth, toward which we were being drawn
because of the instability of the sand. Great fear and trembling came
upon us, as if the watery deep would swallow us forthwith, and we
nearly lost our senses out of fear. But God in His grace looked down
upon us, and taking courage we called out to one another to make our
way upstream along the shallows. With great difficulty, then, because
of the swiftness of the current, we only just managed to escape
upstream, away from that abyss, dragging the boat along with us; and
bailing the water out of it, we scarcely managed to sit down in it. Thus
by God’s mercy were we spared from drowning.

When we drew near the aforementioned town, a certain Christ-
loving man by the name of Danylo §atylo, who was standing on the
river’s bank, looked at us and saw how the boat, with us in it, was
greatly weighed down in the water. When we came ashore he began
speaking to the hired man with whom we got out of the boat: ‘“How
could you, man, have so little fear of God as to take these youths in
such a small boat, on so long a journey, on such a large river as this?
You are already old, having lived many years in this world, and are
careless of your own death; but would it not be a great sin for you to
have caused the death of these young men by drowning in the river?
For this reason you are not only undeserving of recompense for your
labor, but you justly deserve harsh punishment as a destroyer of
human life.”” Having said these and similar words to the other, he
took us to his house, which stood near the river, and gave us lodging
in all manner of ease for several days. My companion gave the man
only half the fare, as if for only half the journey, but I secretly gave
him the whole amount, that he might be grieved no further, and we
dismissed him in peace. Our Christ-loving host then found several
large barges on their way to Cernihiv and, giving the bargemen money
for us, he asked them to transport us; and these latter accepted us with
great pleasure. We thanked that Christ-loving man for his kindness
toward us and took our places in the barge, and we sailed to the city of
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Cernihiv with great ease. Those who conveyed us were lovers of
Christ and sought no help from us whatsoever, providing us with food
and all manner of comfort. But, nevertheless, we almost met with
sudden death on this journey as well. For one day as we sailed
beneath a high bank, those who conveyed us sensed that a great piece
of earth was about to fall upon our barge, and they made quick to push
the barge ahead. Directly we had passed that place the ground gave
way into the water, a very small piece of it falling on the stern, and
this nearly overturned the barge. Everyone was terrified and glorified
God who had saved us from death. Thereafter they durst not travel
close to such banks.

Searching for a spiritual guide in Ljube’

After a few days we arrived at Cernihiv and, thanking those
Christ-loving men, we went ashore. My companion and I likewise
bade each other farewell and parted. He went his way, and I entered
the city and went to the holy residence of the bishop. There I found
my spiritual instructor, the hieromonk Father Paxomij, and I rejoiced
greatly in my soul. I kissed his holy right hand, and he took me to his
cell and gave me lodging there for several days. Finding an appropri-
ate time, I diligently besought him to direct me to a place from which
I should be able more easily to cross the border3 into foreign parts,
where I might be deemed worthy of the monastic habit. He inclined to
my petition and counseled me thus, saying, ‘‘If, brother, you desire
with all fervor to cross the border from our homeland into foreign
parts for the purpose of more easily becoming a monk, then go to the
holy monastery of Ljube¢, the homeland of our pious father Antonij of
the Caves: there you will find the all-venerable hieromonk Father
Joakym who, misunderstanding the purport of the words of the Gos-
pel, “If thy hand offend thee, cut it off,’3> with imagined zeal for the
safeguarding of purity, cut off four fingers from his left hand. This
man will instruct you in what you desire, for he is greatly experienced.
Moreover, that monastery is situated above the Dnieper, on the very
border, and it will be easy for you to carry out your intention from

34 1e., the border between the Hetmanate and the Polish-Lithuanian Com-
monwealth.
35 Mark 9:43.
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there. Wait, therefore, until the day when the market is held, and after
you have found a man who will take you to Ljube¢, inform me.”’ In
accordance with his command, I went out on market day, but I could
find only one man from a certain village which lay halfway on the
road to Ljubec, and I hired him to take me home with him to his vil-
lage. Then I went to inform the holy man of this. He was sorry for
me because I had not been able to find anyone from Ljubec¢ itself, who
would have taken me thither, but he put a good face on it and coun-
seled me, saying, ‘‘Despair not, brother, for the Lord has the power to
bring you without harm to the monastery.”” I fell at his feet and,
receiving a final blessing from him, I went on my way with the man;
and he took me to his home and gave me lodging there. In the mom-
ing I besought him diligently to take me to the aforementioned
monastery, for I feared to make the journey by myself, but I could in
no wise persuade him. Putting my hope, then, in God alone, I set out
on the journey with great fear, for the way lay through an immense
forest, and I had great fear of the beasts. But with God’s protection I
made the journey without harm; and coming out into an open field, I
saw the city of Ljube¢ in the distance and, about three versts from the
city, the monastery, and I rejoiced greatly in my soul.

A novice at the monastery of Ljube¢

As I approached the monastery I saw that barriers had been set
up from the city to the very banks of the Dnieper, and a sentry post,
beyond which lay the monastery.3® When the sentry caught sight of
me, I was at a loss for what to do, for I had no written documents stat-
ing who I was or where I was from, and I feared lest I should
somehow be detained. I prayed, therefore, with all my soul to God,
that by the decrees which He knows He might deliver me from so
great a trial. Little by little I drew near the sentry, and lo, by God’s
providence, beyond all expectation, I saw a venerable monk going
from the city to the monastery on the other side of the barrier. He
approached the sentry post and stood looking at me. As I approached
the sentry post, those on duty asked me, ‘‘Where are you from?’’ But
the monk forthwith, before me, answered them, as if surprised, ‘‘Why

36 The Monastery of St. Antonij of the Caves, which was closed in 1786. See G. A.
Miloradovi¢ [Myloradovy¢], Ljubec i ego svjatynja (Cemihiv, 1892).
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do you ask him where he is from? Do you not know that he is a novice
in the monastery and is now returning to the monastery from an obedi-
ence?’’ Hearing this they allowed me to pass freely. Approaching the
venerable monk I did obeisance to him and, realizing that he was a
hieromonk, I kissed his holy right hand and thanked him for his great
charity; and I glorified God’s inscrutable providence which had pro-
tected me from such a great trial. This venerable monk, Arkadij by
name, took me to that holy monastery, to his own cell, to await the
arrival of the abbot, who had gone off somewhere on monastery busi-
ness. Having brought me into his cell, he imparted to me words of
profit for my soul until the arrival of the abbot, and he desired, if such
be the wish of the abbot, to keep me in his cell. Seeing that he was a
spiritual and prudent man, filled with the fear of God, I likewise
desired, if it was possible, to live in his cell for the sake of spiritual
instruction.

When the abbot arrived in the monastery, the monk pointed him
out to me through the window, saying, ‘‘Behold, our abbot is standing
in the midst of the monastery. See here, brother: do your abbots in
Kiev go about thus?’’ And looking out I saw him, adorned with grey
hair, wearing a coarse black cloak and I marvelled greatly at his
humility: though an abbot, he wore such poor clothes. Never in my
life had I chanced to see an abbot so poorly clad. The aforementioned
father put on his cassock and, taking me, led me to the abbot. Falling
at his feet I asked his blessing. He gave me the customary blessing
and then questioned me, saying, ‘‘Where are you from, brother? and
what is your name? and why have you come to our monastery?’’ I
answered that I was from the land of Kiev, that I had come to that holy
monastery to become a novice, and that my name was Petro. Hearing
this he rejoiced greatly and said to me, ‘‘I thank our most merciful
God for sending you to us to become a novice. For lo, we had hereto-
fore a novice by the name of Petro who performed the obedience of
the cellarer, but he left us a fortnight ago. I give you, therefore, who
have the same name, this obedience.”” Hearing this, the other vener-
able monk was surprised, and he said to the abbot, ‘‘Holy Father, this
brother has only just come to the monastery and knows nothing what-
soever of monastic customs. If you so bless, let him live in my cell, at
least for a short while, until with some instruction from me he learns
something of monastic obedience; then, as you wish, you may assign
him an obedience.”” But the other answered, ‘‘If, brother, we had



30 THE LIFE OF PAISIJ VELYCKOVS'KYJ

another novice suited to this obedience, I should gladly fulfill your
request; but since, as you know, we have no such novice, by unavoid-
able necessity I assign this obedience to this brother, though he has
only just come to us.”” Hearing this, the venerable hieromonk did
obeisance and retired to his cell. The superior then commanded that
the storeroom should be opened and took me into it, explaining to me
all that was therein and all the duties of this obedience: in what meas-
ure and where I was to distribute from it to the cooks the foodstuffs
necessary for the brethren’s table, namely, the mash, fish, oil, flour,
groats, etc; and he gave me the keys to the storeroom. I fell at his feet
and received his blessing. He ordered that I should live in a cell not
far from his own, where, in a small room, lived the aforementioned
venerable hieromonk Father Joakym, and I was to live in another,
larger room with an old monk and another young novice.

I performed this obedience with fervor, but it was completely
beyond my ability. For many times every day, again and again, I
would have to remove the heavy stone by which the mash was
pressed, and replace it, lifting it with great difficulty, beyond my
strength. It was mostly from this that I ruined what little health I had.
In no wise did I dare tell the abbot of this, but I endured the labor to
the extent that I was able with gratitude, beseeching the Lord for
strength. Now I performed this obedience in the worldly clothing in
which I had entered the monastery, but I greatly desired black cloth-
ing; and when I managed to get hold of a cassock made out of simple
black cloth and dressed myself in it, I did not know what to do for my
ineffable joy! And when, in time, the old monk who lived in the cell
with me departed to the Lord, he left behind a garment made of coarse
grey cloth. Summoning me the abbot gave this to me, saying, *‘If this
garment pleases you, wear it.”’ I did obeisance to him and received his
blessing; and going to my cell, I took off my worldly clothing and
dressed myself in the garment which the abbot had given me. My joy
was so great that I kissed the garment repeatedly as if it were a holy
thing. I wore it always, until I wore it out, thanking God for having
deemed me worthy of clothing appropriate to a monastery, instead of
the worldly clothing I had worn hitherto. Going about in this garment
with joy I performed the obedience to which I had been assigned,
beginning at matins and finishing in the late evening. At night when I
was in my cell, the aforementioned venerable hieromonk Joakym
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sometimes called me to read the cell rule.3’ It was mostly on his
account that I had gone to that monastery, in order that I might receive
his counsel and instruction concerning my monastic intention; but I
durst in no wise tell him of this, even had I found a suitable time to do
so, putting all my hope for this in God alone.

He copies the Ladder of Divine Ascent

Sometime later the abbot ordered that Father Joakym should live
in the hermitage of our holy father Onuphrius the Great which was
located about five versts from the monastery, and he gave to me the
little room in which he had lived. Then one day he summoned me and
gave me the book of our father John Climacus, which is divided into
seventy lessons, saying to me, ‘‘Take this book, brother; read it with
diligent attention and be instructed in holy obedience and in every
good deed, for it is a book of great benefit to the soul.’’38 I made the
customary prostration to the ground before him, taking this book from
his hands with inexpressible gladness, and marveling at his godly love
for me and his great paternal concern for the profit of my soul, I
retired to my cell. Having read but a small part of this book, my soul
greatly delighted in the words of this God-bearing father, filled with
the grace of the All-Holy Ghost; and considering that my stay in that
monastery would be a temporary one, and that after I had left it I
should perhaps not find such a book elsewhere, I determined to copy it
out in the silence of night, in order that I might have it for the constant
benefit of my soul. Now I had no candles, for nearly all the brethren
of that monastery burned splinters for light, so I also lit a splinter,
which was some seven feet in length, and thrust it into a crack in the
wall. Asking God’s help, I began to copy the book with great
difficulty on account of the smoke, for having nowhere to go it was
forced downward and filled my cell. When it decended below my
head I could in no wise write any longer, but would open the window
of the room and would wait in the big cell until the smoke had
cleared; then returning to the room and closing the window, I contin-
ued to write until the room again filled with smoke. Doing thus all
night long, I had no little difficulty in this work. Later I acquired a

37 1.e., an order of prayer to be observed by a monk in his cell.
B Cf.e.g., Kirillovsk. Pe¢., no. 173.
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lamp and, filling it with oil, I wrote by its light somewhat more easily;
and by the time of my departure from that monastery, I had copied out
the greater part of the book.

Paisij’ s imprudent generosity

At the beginning of my stay in that monastery and for some time
thereafter, performing my assigned obedience as cellarer, I enjoyed
profound peace in my soul, as long as I could in good conscience fol-
low the orders given me by the abbot, distributing to the cooks the
foodstuffs necessary for the brethren’s table according to his
specifications. Going to the storeroom each week, I would leave the
foodstuffs where I had been instructed, that is, in the monastery courts
and other places I passed on my way into the monastery. But when
the brethren learned of my indulgent habits and my inclination to their
requests, nearly all of them—mnot only the simple monks, but the
hieromonks and hierodeacons as well—came to me, especially in the
evening, to ask for whatever each desired for himself: flour, millet,
groats, oil, and other foodstuffs. Now I had no orders from the abbot
concerning the brethren, whether to give them what each wanted, or
not; nor durst I ask him about this, fearing lest he should strictly com-
mand me to give no one anything without his blessing and, if I failed
to follow his orders without transgression, I should lose his blessing
and, worse still, should sin before God. My conscience rebuked me
for giving the brethren anything without the abbot’s blessing; but
nevertheless, seeing such venerable and holy fathers and brethren who
came with such great humility to me, unworthy and last of all in that
monastery that I was, requesting foodstuffs for an evening meal for
themselves or some other need, I was ashamed even to look them in
the face; and, violating my own conscience, I gave them what they
requested, not daring to refuse or withhold anything. Likewise the
cooks, when they collected the foodstuffs for the preparation of the
brethren’s meals, prevailed upon me, though I was unwilling, to give
them twice the amount of all the foodstuffs, lard, fish, oil, groats, and
the rest, saying that there would thus be a better meal for the brethren.
Persuaded by them, against my will, I transgressed the abbot’s express
orders in this matter, and I gave them twice the amount, or even more,
of all the foodstuffs. Thereby a better and more pleasing meal was
indeed laid before the brethren, and they were all grateful to me and
came to love me, inasmuch as there requests had been granted in the
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time of their need. Several of them told me that, because of my solici-
tude for them in their need and granting of their requests, there was by
God’s providence an abundance greater than ever of all foodstuffs in
the storeroom. I feigned rejoicing with them in all of this, but within
my soul I had not the peace I had had before: my conscience often
rebuked me for my trangression of the abbot’s commands and for my
distributions without his blessing; and as long as I remained there I
thus performed that obedience to the condemnation of my soul.

In one thing alone did my soul greatly rejoice: that as long as I
remained there I profited in my soul beholding the great and extreme
humility of that holy father, the abbot Nykyfor, who had accepted me
into the monastery. In the evening he was wont to call to himself one
of the venerable fathers of the monastery, and he often called me in
the evening as well. Upon entering his cell and seeing him sitting at
table with one or another holy father, not only would I not dare to sit
at table with them but, considering my own unworthiness, not even to
look them in the face. Bidden to do so with assurance, however, I
would sit with them and eat, albeit with great embarrassment. The
meal would consist only of one boiled dish, buckwheat porridge, or
something similar. The drink was either sour or pear kvass, the same
which was served at the brethren’s table. I saw no other drink in that
monastery, neither mead nor beer, save for the vodka which was
served to the brethren on appointed days. After we had risen from
table and rendered thanks, he would dismiss me to my own cell with
his blessing. He also often bade me read the lesson during the meal in
the refectory, and at his bidding I did this. Whenever the lesson hap-
pened to be from one of the very moving Lives of the saints, as I read
with the enunciation I had learnt in school, many of the brothers were
moved to tears and stopped eating. Several of them rose from table
and stood round me listening to the lesson with emotion and weeping,
and seeing their great longing for words of profit to their souls, I
rejoiced in my soul and glorified God.

A merciless abbot

Whilst I remained in that monastery I felt joy in my soul most of
all at the sight of how the pious superior, as a loving father, directed
the brethren with great love, with meekness and humility, with pati-
ence and forbearance. If it happened that one of the brethren commit-
ted some sin, as any man might do, if he asked forgiveness, the abbot
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granted it him forthwith, correcting him with the spirit of meekness
and chastising him with words of profit to his soul, prescribing for
him a penance in accordance with his ability to do it. For this reason
all the brethren lived in profound peace, rendering thanks to God. But
three months after my arrival there, an abbot from another monastery
was appointed to that monastery by order of His Holiness Lord
Antonij, metropolitan of Moldavia, who exercised hierarchical author-
ity in Cernihiv. This new abbot was the leamned Herman
Zaborovs’kyj, and when he came to that monastery in Ljube¢ where I
then dwelt, he administered it not as the former superior, mentioned
above, had done, but as a dictator. When the brethren came to know
his temperament, they were so frightened that out of fear several of
them ran off from the monastery, no one knew whither. And I, still
performing the same obedience, was in constant fear lest I should
commit some offence before him-the which I was unable to avoid.
For one day during great Lent he summoned me and ordered me to
give the cooks a certain sort of cabbage for his meal. I did not under-
stand what sort of cabbage it was he wanted me to give them, but I left
his cell, not daring question him about this. I informed the cooks and,
taking the cabbage they knew to be best, they cooked it for him. But
when the cook took the dish and placed it upon the table before him,
he asked him, ‘‘What sort of cabbage is this?’’ Learning from the
cook what had happened, he said nothing to him, but summoned me to
his cell forthwith. Rising from the table he asked me, ‘‘Was this the
sort of cabbage I asked you to give them for my meal?’’ Having said
this, he struck me on the cheek with such force that I barely managed
to remain on my feet; and then he kicked me, and I fell across the
threshold of the cell. I had scarcely gotten up when he shouted at me,
““Get out, idler!”’ I went out, trembling all over with fear, and I con-
sidered, if he had become so angry with me because of this, which
seemed to me no great offence, what should I suffer at his hands if
ever I offended him in something more important. Then it happened
that his servant, who lived in the same cell with me, also somehow
offended him, and he became angry with us both and boasted to others
that he would punish us with a severe beating; and these same out of
their love for us told us what he had said. His servant was frightened
by this, knowing his master’s temperament all too well, and began to
consider where he might be able to go in order to escape from him.
Summoning my courage I spoke to him from my soul, telling him of
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my intention to go thence across the border?® into foreign parts, to
seek a suitable place where I might be deemed worthy of the monastic
habit. Hearing this he rejoiced greatly, and we began to take counsel
together how we might cross the border, the river Dnieper, on which
that monastery of Ljube¢ was situated.

Paisij goes to (:‘omobyl’

Such an opportunity presented itself in the sixth week of holy
and great Lent, at night, when all the brethren were asleep. Having
prayed to God to help us cross the border unharmed and without hin-
drance, we left the monastery and went down to the Dnieper, along
which there were sentries everywhere. Having found a suitable place
between sentry posts, we made our way upon the Dnieper with great
fear lest the sentries should observe us and seize us, for the night was
then illumined by the moon. But after we had gotten away from the
bank, we took heart somewhat and proceeded with ease of mind, the
ice on the Dnieper being still solid. Thus, with God’s help, we came
without harm to the other bank of the Dnieper, but not knowing which
way to go, it still being night, we rested in a place. When it began to
grow light, we found our way and came to a village, and there we
rested in the house of a certain man and restored ourselves with food.
Then we made our way on a road which went through great forests to
the town of éomobyl’, spending the nights in the villages in the forest
which lay on the road. After several days’ journey we arrived at the
Pryp’’jat’, a rather large river, upon the other side of which stood the
town. We durst not cross the river on foot, however, for the ice was
already soft and unstable. But then several men came up to the river
and made bold to cross it on foot; and taking courage we went after
them, albeit with great fear and trembling, for in many places the ice
had melted and the water was visible. When we got to the middle of
the river we found that the ice had split in two pieces, one cubit apart,
along the whole length of the river, and between them the river’s
depth revealed itself. More than all the other places I feared that one,
lest I should be unable to cross the great chasm or should stumble, for
it was quite slippery, and should be swallowed up by the deep. With

39 1. e., the border between the Hetmanate and the Polish-Lithuanian Com-
monwealth.
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very great fear then, as though I beheld inescapable death before my
eyes, I scarcely managed to pass that frightful place, and with God’s
help we crossed to the other side of the river and sat down to rest a lit-
tle.

Whilst we sat there, the ice all over the river began to break up
with a great noise and became like walls floating down the river, and
fear and trembling seized us. With tears we glorified God’s inscrut-
able providence for us, which had suffered us to cross the river
unharmed and had not given us over to sudden death. Then rising to
our feet we went into the town without any hindrance, for it was not
fortified nor were there any sentries, and there we lodged in the house
of a certain man. It was the Saturday of Lazarus when we arrived, in
the afternoon.*

In the momning, before the midday meal, as we went along a
street in that town, someone coming up behind us began to call out my
name and summame. Hearing this I was greatly frightened in my soul,
casting in my mind who this could be, for as a stranger there I knew
no one. But looking about I realized that the one calling me was a
countryman of mine, the son of a well known citizen of Poltava, who
approached and greeted me with words of affection; and he then took
us to the house where he was staying and received us with affection.
First he began telling me why he was there at that time: ‘‘I was sent,”’
he said, ‘‘by the lord colonel of Poltava, Vasyl’ Vasylevy¢ Kocubej,
to the administrator of this place with petitionary letters and money
for the acquisition of wood necessary for construction; and I shall
remain here until I have finished the assigned service.”” Then he began
telling me, ‘‘Your mother,”” he said, ‘‘weeps for you and mourns
inccnsolably because you have left her and gone off no one knows
where. For she has only you as an heir, and now that you have left
her, all the townsmen pity her on your account.”’ Saying this and
many similar things, he began to exhort me by all means to return to
my mother. I was seized with such fear in my soul that I scarcely
managed to say anything in answer to him. For I considered that, if he
chose to inform the administrator concerning this, he would be able to
restrain me by force and send me back to my mother, or else to detain
me until he had finished his service and then take me back home him-
self. He ordered that the table should be laid, and sitting together with

40 The Saturday before Palm Sunday.
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him and my companion, I could scarcely eat because of my great fear.
When we rose from the table he dismissed us with affection, bidding
me visit him often whilst I tarried in that town. Now as I went along
the street with my companion, the latter, having realized from what
the man who knew me had said, who I was and where I was from,
began to commend me greatly. For whilst we stayed in the aforemen-
tioned monastery, not knowing who I was or where from, he had often
told me about himself: that he had spent a considerable time in the
school in my native city of Poltava and in our cathedral church of the
Dormition of the holy Mother of God, and that he had known my
mother very well, as well as me and my relations; and having heard
this from him I had taken great care that he should not recognize me,
and therefore had altered my speech. For I endeavored to speak partly
after the manner of the country in which we then were, and he had in
no wise been able to recognize me; and I had rejoiced greatly that I
had been able to conceal myself from him, for I desired that no one
should discover who I was. '

On the way to the Right-Bank Ukraine

Having fully recognized me, he commended me for having left
my mother and my father’s inheritance for the salvation of my soul,
and for having given myself over to such poverty and wandering for
the sake of monasticism. Seeing that I had been recognized by him
and that he so greatly praised me, I was saddened in my mind and
found his praise in no wise pleasing. Most of all I feared lest I should
be detained by the countryman who had recognized me, and I con-
sidered leaving that very day, Palm Sunday. When we came to the
house where we were staying, my companion went off for some rea-
son, and I went off to a school near a certain church in search of a
companion who would be able to take us to the Right-Bank Ukraine.*!
And lo, by God’s providence I found a certain monk who was ready to
depart for the Ukraine. I therefore besought him with great fervor to
take us with him, telling him also about my companion. Then I went
off to call the latter, asking the monk to wait and not to leave without
us. He promised to wait for us a little while, until we should come;
but we had to be quick, for he could not wait long and the day was

41 gaOyxkpauns, i.e., lands that were part of the Polish-Lithuanian Commonwealth.
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already drawing to its close. I went quickly to the house and, not
finding my companion, I waited a little while. When I saw that he was
not coming, however, I entrusted his care to God’s providence and
went off to the monk, who had already started on his way. I begged
him to wait a little longer for my friend, that I might not blame
myself. Thus with great sorrow I left my friend there, and the monk
and I set off on our way, for the fear which I have described above did
not permit me to remain in that town even for the sake of my friend.
Having spent the night in a certain village, we made our way through
immense forests for several days, until we drew near to the Ukraine.
And it happened to me on that journey, as I had never before made
such a long journey, that I had terrible pain in my left leg, and the foot
and calf swelled up, as if from a terrible illness, and I could scarcely
make my way by walking on my heel, stopping to rest often by sitting
or lying upon the ground. This caused my companion the monk no
little annoyance, and seeing how badly I limped, he was many times
minded to leave me. But then, seeing my tearful supplication, he felt
compassion and could not abandon me. As we came to villages along
the road, we rested in them for several days at a time, until the swel-
ling of my leg subsided and the pain abated; but scarcely had we left
the village when the pain renewed itself and the swelling returned.
After some time, however, through God’s inexpressible mercy upon
me, unworthy that I was, the pain ceased and the swelling in my leg
subsided completely, and I made my way with ease.

Paisij falls ill

When we arrived at a certain little hermitage on the Dnieper
below Kiev, called RZys¢iv,*? which was once a dependency of the
Kievan Monastery of St. Cyril, we asked the blessing of the superior
to rest there for a while. Whilst remaining there with his blessing, I
fell so ill that I could in no wise keep any food in my stomach: what-
ever I ate I soon eliminated by vomiting; and after a month or more I
became so weak and my body so thin that, though I was not confined

to my bed, I could scarcely walk because of my great weakness. I

42 The Monastery of the Transfiguration on the right bank of the Dnieper, near the

border of the Hetmanate and the Polish-Lithuanian Commonwealth. Cf. A. A.
Pavlovskij, Vseobscij iljustrirovannyj putevoditel’ po monastyrjam i svjatym mestam
Rossijskoj Imperii i Afona (St. Petersburg, 1907), 299-301.
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besought God that He should not allow me to end my life there, for I
was not at peace to die in that place. By God’s providence, three
foreign monks, who had been in that place for some time, now
resolved to go to Moldavia. Learning of this, I rejoiced greatly and
asked them with fervor to take me with them, for with all my soul I
desired to go to live in that blessed land. Seeing my extreme weak-
ness, they were in no wise willing to grant my request, but they were
moved by my fervent petition, and though unwilling, they promised to
take me with them.

A young Orthodox martyr

Leaving that little hermitage, we made our way with great
difficulty to the high ground where there was a great level plain, and
the air there was quite salubrious. Forthwith I began to feel my illness
abating, and little by little I grew stronger in body and could walk
with greater ease and comfort. With all my soul I rendered thanks for
God’s goodness, which had not forsaken me utterly.*> But as the
monks and I made our way, beginning at noon the sky grew dimmer
and dimmer with very dark and gloomy clouds, and seeing this the
others hurried greatly on their way in order to escape the rain. Since I
was unable to go so quickly with them, however, I was left alone, and
soon a great cloud came overhead with the frightful noise of hail, and
a great rain poured down with frightful lightning and thunder. Hail
the size of small nuts fell and covered the field to a depth of nearly
four inches, and I was so completely soaked that water dripped from
my clothes. With great difficulty I made my way through the hail, and
it was very late in the night when I reached the village where my com-
panions were.* Having spent the night in the house of a certain man, I
found them in the morning in a school, where a certain cantor had
given them lodging; and seeing me they rejoiced greatly. Then they
began enquiring of the cantor which road led to Moldavia, telling him
that it was their intention to go thither. But he began telling them, ‘O
holy fathers, I advise you not to go there at this time, for there is great
fear on the road. Soldiers are on patrol everywhere on account of the
fear of brigands, and I fear lest you fall into the hands of these

43 Cf.Ps. 118 (119): 8.
4 Presumably Rzysciv.
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merciless soldiers who, if for no other reason, simply because of their
hatred of the Orthodox faith, may do you the utmost harm.> For not
long ago in this our village the following happened. There was in this
church before me a cantor of blessed memory who feared denuncia-
tion by the persecutors of the Orthodox faith, and when during the
liturgy he read the Creed, that is, ‘I believe in one God,” and came to
the part, ‘And in the Holy Ghost,” he would read it thus: ‘the Lord, the
Giver of life, which proceedeth from the Father true.”*® Reading the
Creed in this manner, he escaped denunciation by the enemies of the
Orthodox faith. But in time he was denounced to the administrator of
the village by the blasphemers of the holy faith for not reading the
Creed in accordance with their blasphemy: not ‘the Holy Ghost which
proceedeth from the Father and the Son,” but only, ‘from the Father
true.” Hearing this the administrator was greatly enraged, and taking
several soldiers he came with them to the church a little before the
reading of the Creed. When that blessed cantor began to read the
Creed, forthwith the other drew near him to listen diligently to his
reading of it. The cantor understood why the other had drawn near,
and he read loudly and slowly, with boldness. When he got to the
words, ‘And in the Holy Ghost,” he was filled with the Holy Ghost and
pronounced loudly, ‘And in the Holy Ghost, the Lord, the Giver of
life, which proceedeth from the Father,” omitting the addition of the
word true, which he had included out of fear. Hearing this the
administrator forthwith shouted like a wild beast and set upon him;
and seizing him by the hair he threw him upon the ground and kicked
him mercilessly with his feet. He ordered him to be dragged from the
church and to be beaten mercilessly with rods. Whilst this was being
done, someone went quickly to call his mother, telling her also the
reason why her son was being beaten. She ran to him with tears and
exhorted him not to lose heart in his struggle: calling upon God for
help, he ought not shrink from giving his life over to death for the
Orthodox faith. Kissing his head she said to him, ‘O dearly beloved
son of mine, be not afraid of this brief torment which you suffer for
your confession of the Orthodox faith: persevere as a valiant soldier of
Christ for His sake even unto death, that you may be deemed worthy

45 The cantor is referring to soldiers of the Polish-Lithuanian Commonwealth.
46 Y., istina (‘‘true,”” masc. sing. gen.), which sounds very much like i syna
(=filioque).
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by Him of a martyr’s crown in His heavenly Kingdom.” Said he to his
mother, ‘O dearly beloved mother of mine, have no doubt about me,
for I am ready, God strengthening me, to suffer not only this beating,
but ten thousand of the most cruel deaths for the Orthodox faith. Even
as God, glorified and worshipped in the holy Trinity, is one, and there
is no God but Him, so the holy faith of the holy Eastern church, in
which alone is certain hope of salvation through good deeds, is one,
and there is no other but it. How, therefore, can I not fervently desire
to suffer the most cruel of deaths for its sake?’ Hearing this his mother
rejoiced with inexpressible joy and, raising her hands to heaven,
thanked Christ God that she had been deemed worthy to give birth to
such a sufferer for His sake. When that tormenter saw and heard this,
he became yet more wroth, and shouted to the soldiers to beat him
more harshly. The sufferer for Christ’s sake endured this cruel beat-
ing with joy and, thus refuting the impiety of the Westerners and
glorifying the Orthodox faith by his confession of it, he committed his
soul into the hands of God.”’

With the hermit Isyxij

After the monks traveling with me had heard this story, they
feared to go any further and, abandoning their intention of going to
Moldavia, they entered Orthodox monasteries located not far from the
Dnieper, two of which were under the jurisdiction of the most holy
metropolitan of Kiev and another two under that of the most holy
bishop of Perejaslav. I, too, went with them, sorrowing greatly that
for the aforementioned reason I was unable to go to Moldavia. When
we approached the hills near Mosny, where one of the aforementioned
monasteries was located,*’ I found in a village near the hills a certain
hieromonk with whom I remained, leaving my companions to go their
way. I rested in that village for several days, and the hieromonk
began telling me about a certain virtuous hermit by the name of Isyxij
who lived an ascetic life for the salvation of his soul on an island in
the river which flowed below the hills. Hearing this I desired with all
my soul not only to see this hermit, but, if it was possible, to live in
his company. I began, therefore, to beg the hieromonk fervently to

47 The Monastery of the Ascension, north of Cerkasy, then in the Polish palatinate
of Kiev. Cf. Pavlovskij, Vseobscij putevoditel’, 297-98.
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lead me to him; and inclining to my request, he took me to the hermit,
who received us with great love and restored us from the toil of the
journey; and leaving me there, the other went off.

Remaining there several days, I greatly profited in my soul, for
he was a true servant of God and a diligent follower of His command-
ments. He had a great and ineffable longing for the word of God and
the teaching of our God-bearing fathers, and he labored diligently in
the copying of the books of the fathers for the profit of his soul. From
what follows one may perceive how great was his longing for this.
Once he heard that a certain book of one of the fathers, which was
filled with great profit and was very difficult to obtain, was to be found
in a certain monastery in the eparchy of Cernihiv, located in the hills
far away from Cemnihiv. He went thither, and with eagerness and
much fervent supplication besought the abbot and the council of the
monastery that he might have the book to copy; and by his fervor and
the cooperation of the grace of God the book was given to him.
Returning with it to his cell, he copied it with all manner of diligence;
then he took it back to the monastery and, thanking the abbot and
council for their great benefaction toward him, he returned to his cell
rejoicing and glorifying God who had deemed him worthy of acquir-
ing a treasure so full of profit to his soul. He reckoned as naught the
long journey to fetch and return the book, which amounted in all to
nearly two thousand versts: such was his longing for the word of God.
From his diligent copying of the books of the fathers he had done
great harm to his eyesight, to such an extent that he could then
scarcely copy out books in large letters.

Seeing his great longing for the word of God and the teaching of
our God-bearing fathers, I considered that if ever I gave myself over to
such a servant of God in true obedience of soul and body, and obeyed
him in everything, he might be able, God’s grace illumining my mind,
to set me upon the true path to salvation. I began, therefore, to
beseech him diligently to receive me in obedience, promising to heed
him in all things. But he would in no wise receive me, telling me,
‘“My child, I am a sinful man, full of passions, and of no worth. How
could I, who cannot lead my own poor soul to the path of salvation,
dare receive you? This is a matter beyond my ability, and I beg you
not to press me further.”” Now, wretch that I was, I though that it was
out of humility that he was unwilling to receive me as a novice, and I
begged him yet more fervently, with many tears, falling to his holy
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feet, to receive me; but he would in no wise do this. Seeing this, lest I
should importune him excessively, I withdrew to the aforementioned
village; and not finding the hieromonk there, I took lodging in the
house of a certain Christ-loving man who received me with great joy.
Then, after a few days, I went again to that holy elder, and he received
me lovingly as a guest, but only to rest there with him for a few days.
Finding an opportune time, I fell again at his feet, albeit with great
embarrassment and without daring to look him in the face; and kissing
his holy feet with many tears, I begged him to receive me, saying to
him, ‘‘Holy Father, receive me for the Lord’s sake, for I shall obey
you in everything as I would the Lord Himself: if I do not obey you in
everything, then you shall thrash me and drive me away like a foul
cur.”” But seeing that he would in no wise receive me, I withdrew
from him a little way and there wept and sobbed over the failure of my
petition on account of my unworthiness; and from the tears and sob-
bing my face swelled. When I returned to him, he saw my face swol-
len from sobbing and he consoled me from the depth of his soul, tel-
ling me, ‘‘I beg you, for the Lord’s sake, my brother, do not grieve
because I will not receive you. For it is not in disdain for your salva-
tion that I do this: my Lord who knows the hearts of men knows
this.*® It is because of the weakness of my soul that I cannot receive
you. Put all your hope in the almighty providence of God, for He will
not abandon you if you seek salvation with all your soul, but by His
grace He will look upon your tears and will direct you upon His
path.”

Saying these and many other spiritual words of comfort to my
soul, he dismissed me in peace. I went away from him weeping and
sobbing and returned to the house of the Christ-loving man and
remained there. I was at a loss for what to do, for the hieromonk had
gone off I knew not where, and I durst not go anywhere alone since by
nature I was timorous, but especially because of the fear of the per-
secutors of the holy faith, for that country was in their control.4? 1
thought of going once again to that holy elder, not in order to impor-
tune him further with petitions to receive me, but only that I might be
deemed worthy of learning from him whither I should go and where
abide.

4 Cf.Ps. 43 (44):21.
49 1. e., Catholics of the Polish-Lithuanian Commonwealth.
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It frightens me even to reminisce about what sort of journey it
was to the abode of that holy elder. For in many places it was neces-
sary to cross streams by means of very narrow planks placed across
them. With great fear and trembling, then, I crossed those streams
supporting myself by means of a long pole, immanent death looming
before my eyes. Now, on that last trip to see the elder, having crossed
all the other streams, I started across the plank over the last stream,
which was wider and deeper than the rest. Before I had gotten half-
way, my feet slipped from the plank, which was quite slippery, and
fell into the water, one on either side of the plank; and I sat upon the
plank with great fear and trembling, supposing that I should fall into
the stream and be drowned. O ineffable providence of God, which did
not give me over to sudden death by not allowing both my feet to slip
onto the same side of the plank! For if they had slipped thus, I should
have beem drowned forthwith in that stream. Moreover, by God’s pro-
vidence, the pole had not fallen into the water but was still in my
hand. Had I let go of it, I suppose, I should thus also have been
drowned, having nothing with which to support myself whilst sitting
on the plank; likewise, without the pole I should have in no wise been
able to stand up on the plank. Thanks be to almighty God who thus
provided for me! For strengthened by His grace, albeit with great fear,
and supporting myself with the pole, I managed to stand up on the
plank and cross to the other side without harm.

When I reached the abode of the aforementioned elder I
besought him with tears to bless me to stay with him for several days
until the Lord should provide for me as He wished. He gave me his
blessing and I remained with him, daring no more importune that holy
man concerning my reception, as if this was an impossible thing; but
standing before him with shame, I wept, beseeching the Lord to direct
me upon His path. As I had done before when I stayed with the elder,
I obeyed him as best I could.

Awkward in handicrafts

Now in the course of the few days that I remained there, lo, by
God’s providence the aforementioned hieromonk came to visit him,
and the elder received him lovingly and asked him to take me to the
monastery of Mosny. The other gladly promised to do this. And
when the time came for me to take my final leave of that holy man, I
fell down at his holy feet, kissing them, and I wept many tears and
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sobbed because I had not been deemed worthy, on account of my
unworthiness, to remain there in holy obedience to him. He consoled
me as best he could with spiritual words, counseling me to put my
trust in God alone, who was able to direct my life in accordance with
His divine will. I thanked that holy man for his counsel, so profitable
to my soul, and withdrew. The aforementioned hieromonk then
thanked him for the love he had shown us and for his hospitality, and
we left him and went to the village where the hieromonk lived; and
having made all ready for the journey, he took me to the monastery of
Mosny. I rested there for several days and then went off with several
monks to the Monastery of the Trinity called Motronyn.>® I remained
there for several days and then went off to the monastery of Christ’s
hierarch Nicholas, called Medvediv, located on an island in the river
Tjasmyn, which was under the jurisdiction of the holy metropolis of
Kiev.’! The all-venerable hieromonk Father Nykyfor was abbot there
at the time.

Having arrived at this monastery, I approached the abbot and feli
at his holy feet; and having received his blessing, I began to beseech
him to accept me in his holy monastery. As a loving father he under-
stood my intention of becoming a monk and did not disdain my peti-
tion. He accepted me with love and assigned me to a cell where I was
to live together with another novice, commanding me to do general
obedience with the brethren. It was then the month of July and they
were gathering the hay. I went out, then, with the holy fathers, first to
gather the hay and then to harvest the wheat, which they instructed me
to reap with them. But when they saw how I cut my fingers out of
inexperience, they assigned me the task of conveying the sheafs to the
threshing-floor; however, in this obedience, too, I was inept. For
whilst I was conveying the sheafs, because I was unable to direct the
oxen, the cart overturned and the sheafs were strewn upon the ground.
Not knowing what to do, I sat upon the ground and wept. When the
brethren came, they reproached me as an ignoramus and, seeing my
ineptitude in this obedience as well, they assigned me the task of
bringing clay and water to the threshing floor. Though this obedience,
especially bringing the clay, was quite beyond my strength,

50 Near éyhyryn. Cf. also Pavlovskij, Vseobs¢ij putevoditel’, 301.
51 Approximately six kilometers from the village of Medvedivka, in the palatinate
of Kiev. Cf. Pavlovskij, Vseobs¢ij putevoditel’, 301.
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nevertheless, I called upon God for help and performed the task with
gladness. Each evening I would return with the brethren to the
monastery, and early in the morning I went out with them to my obed-
ience. In the monastery the abbot assigned me the obedience of read-
ing at the lectern in church, as well as obedience in the refectory, that
is, cutting and setting out the bread, bringing in the tureens of food
and placing them before the brethren, collecting the dishes and wash-
ing them, sweeping the floor, etc.; all of which I performed with glad-
ness, thanking God for having deemed me worthy to serve those holy
fathers and brethren.

He takes the monastic vows

When in the month of August the fast of the most holy Mother of
God began,>? the abbot summoned me to his cell and said to me,
““Seeing I intend to tonsure as rhasophore? the brother with whom
you share your cell on the feast of the Lord’s Transfiguration, go you
also to your confessor and confess before him all of your offences and,
having received his permission, make ready to partake of the holy
Mysteries; and afterwards, go to the venerable hieromonk Nykodym
and ask that he may stand as your sponsor in the tonsure.”” Hearing
this from him, I fell at his holy feet and, receiving his blessing, I left
his cell, rejoicing and glorifying God for what had happened, though I
was also terrified that in such a short time the abbot would deem me
worthy of the first degree of monasticism. I went to my confessor,
then, and made confession of all my offences, and received his per-
mission and blessing to partake of the most pure Mysteries of Christ.
Likewise I went to the holy hieromonk Nykodym and, falling at his
holy feet, I besought him to stand sponsor for me in the tonsure. Said
he, ““Do you ask this of yourself, or at the bidding of the abbot?’’
Learning from me that it was at the bidding of the abbot I came to him
and asked this, he promised with all gladness to stand sponsor at my
tonsure; and he bade me wash my hair, for from my departure from
the holy monastery of Ljube¢, nearly five months past, I had not only
not washed my hair, but neither had I combed it. I washed my hair,
then, and prepared myself to partake of the holy Mysteries. On the

52 On the first of the month.
53 Ie., the lowest grade of monastic tonsure.
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feast of the Transfiguration of the Lord, after the hours were finished,
the abbot tonsured us as rhasophores, giving the aforementioned
novice, with whom I shared my cell, the monastic name Platon, and to
me, Parfenij.>* After the divine liturgy, when we had gone out of the
church, the brethren confused our names out of inattention: they began
calling him Parfenij and me Platon. I went to the abbot and informed
him of this, but he told me, ‘‘Inasmuch as the brethren were inatten-
tive and have changed your names, calling him Parfenij and you Pla-
ton, be you so called and be not confused about this in any wise.”’

I did obeisance to him and withdrew; and by his command I was
called Platon, though, not understanding the power of holy obedience,
I was somewhat grieved by this, for I wished, had it been possible, to
be called by the name given me in the tonsure. Seeing, however, that
everyone now called me thus with assurance, I remained at peace,
attributing the blame to my unworthiness. After a few days there
came to me a very pious monk from Russia, born of noble parents,
and he asked me, ‘‘Are you performing any service for the elder who
sponsored you in the tonsure?’” When I replied that I was not doing
s0, he said to me, ‘‘It behooves you, brother, to serve your elder, be it
to collect wood and carry it to his cell, to make a fire when necessary,
to bring water, to sweep out the cell, or perform other obediences.”” 1
rejoiced in his instruction and went to the cell of my elder. Uttering a
prayer,>> I entered the cell and fell at his feet, kissing his holy right
hand; and I asked his forgiveness for not having done any service for
him because of my ignorance, promising to serve him thenceforth in
every way. But he would in no wise accept any service from me, say-
ing to me, ‘It is enough, brother, that you go to do general obedience:
there you will be given orders by the brethren. I do not require any
service from you, for whilst God still gives me strength, I can serve
myself.”” Whereupon I did obeisance and withdrew %%

The aforementioned monk, who was the sacristan in that
monastery, came to me again, and learning that my elder would not
allow me to serve him, he said to me, ‘‘Go to him again and ask that

54 According to the Life of Paisij by Platon (in Tachiaos, Revival, 172), Paisij was
tonsured at the age of nineteen, that is, in 1741.

55 E. g., MonuTBaM¥ CBATHIXD OTeld Haimuxb lucyce Xpucte Chine Boxiit momuiyit
Hach AMHEB; to which the other would reply, AMugb, meaning, ‘‘Come in.”’

56 Omitted in Tachiaos (cf. Revival, 47).
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he appoint for you a rule for your cell, for you ought to have direction
from him in this matter.”” I thanked him for his instruction and, going
to my elder, besought him to appoint for me a rule for my cell. But he
said, ‘‘You, brother, are literate, and for this reason I will not appoint
for you a rule for your cell: as God enlightens you, so keep the rule in
your cell.”” Hearing this, I did obeisance and left his cell. My elder
remained in that holy monastery only one week after my tonsure, and
then he went away, God only knows where; I never discovered where
he was. Thus was I left, wretch that I was, like a lost sheep without
my pastor and instructor, to live all the days of my life in self-
direction and free will. Nowhere was I deemed worthy to live in
obedience to any father, even though, as I now understand by
reflection, the temperament of my soul in my youth was well-inclined
to obedience. But wretch that I was, I was never deemed worthy, on
account of my unworthiness, of such a divine gift.

Whilst I remained in that monastery I performed diligently the
general obedience, as well as the other obediences in the church and
refectory. Furthermore, of my own will, I helped the cook somewhat,
either bringing water in a small barrel on two wheels, or cutting wood,
or doing some other work in the kitchen with joy. I attended the holy
offices in the church with fervor; on occasion I left them in the day
time in order to work, but never at night.

Back to Kiev

Whilst I thus abode quietly and peacefully in that monastery, by
God’s permission the heretical authorities began to persecute the
monastery and the Orthodox faith. For there came to the monastery
an official of the ruler of that country’’ and, commanding all the
brethren to assemble in the abbot’s cell, he began with multifarious
arguments to exhort them to unity with his heresy.3® But when he saw

57 August II, king of Poland (1733-1763).

8 Le,to try to force the Orthodox into union with the Catholic church. On the
policies of the Catholic church in the Commonwealth towards its Orthodox inhabi-
tants during this period, see F. I. Titov, Russkaja pravoslavnaja Cerkov v Pol’ sko-
Litovskom gosudarstve v XVII i XVIII vv., vol. 1, pt. 2, 1725-1761 (Kiev, 1907); and
L. R. Lewitter, ‘‘Intolerance and Tolerance: Foreign Intervention in Early
Eighteenth-Century ~ Poland-Lithuania,””  Harvard  Ukrainian  Studies 5
(1981):283-305.
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that they would in no wise incline to his impiety, he was greatly
enraged and went off to the church. There he made a list of all the
church vessels, and when he left the church he locked it and put his
seal upon the doors; and taking the keys with him he left in great
anger and with many threats. On this account there was no little con-
fusion in the monastery, for when the fathers saw that the church was
closed for more than a month, some of them began to go off wherever
they wished.

Seeing such persecution of the Orthodox faith by the heretics, I
resolved before God never to live in any country where there was per-
secution by the impious of God’s church and the Orthodox faith. I
desired greatly, therefore, to go to the Orthodox and God-protected
land of Moldavia, but both because of my fear of the enemies of the
holy faith and because I could not find anyone at all who could take
me thither, my desire was thwarted. I prayed to the Lord that by the
decrees known to Him He might set me upon His path. By God’s pro-
vidence the aforementioned sacristan of the monastery, Martyrij by
name, and another venerable monk by the name of Kreskentij, a singer
who had been a member of the choir of the most holy metropolitan of
Kiev, Lord Rafajil Zaborovs’kyj, resolved to go live in the holy
Kievan Caves Monastery; and I agreed to go with them. Having made
ready, then, and calling upon God for help, we left that monastery and
set forth on the journey to Kiev. It was then the month of December
and much snow had fallen, and we suffered greatly on the way
because of the cold; I especially, for I was in dire need of clothes.

Trained as an engraver

Strengthened by God’s help we came to the town of Vasyl’kiv,
the homeland of our pious father Feodosij of the Caves, where we
were detained for nearly six weeks. Just before the sixth week was
out, the orders came and we were allowed to cross the border.>®
Rejoicing, then, we went to the God-protected city of Kiev, and upon
our arrival there, at our request, the authorities assigned us residence
in the holy Monastery of the Caves. We gave the documents to the
most pious archimandrite of the monastery, Father Tymofej
§éerbac’kyj, and until further consideration could be given, he

59 1. e., between the Polish-Lithuanian Commonwealth and the Hetmanate.
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assigned us quarters in the Nearer Caves. In time we were summoned
to a meeting of the monastery council, and after sufficient examination
we were accepted and assigned quarters within the holy monastery.
At first we all lived together in a cell assigned to us in the brethren’s
row of cells. Then Father Martyrij was put under the charge of the
monastery’s steward, and Father Kreskentij was ordered to live in the
quarters of the director of the right choir, and to sing in the left choir;
and I was for a while left alone in the cell. Now the aforementioned
most pious father, the archimandrite, and my natural father had stu-
died together as youths in the schools in Kiev, and they had conceived
an ineffable love for each other and had become friends united in soul.
They had made a pledge before God that they would preserve this
same unanimity and love for each other all the days of their lives,
even unto their last breath. In accordance, then, with the love he had
had for my father, so to me also, unworthy that I was, he showed all-
surpassing love. In his desire that I should always remain in the holy
monastery and that I should not be sent anywhere outside the
monastery to perform any obedience, I was assigned to the printing
piess, to learn from the all-venerable hieromonk Makarij, under the
supervision of the most pious superior of the press, the hieromonk
Lord Venjamyn, the handicraft of engraving icons on metal plates. I
was assigned to live in the middle cell in the steward’s row, in which a
hieromonk and a hierodeacon also lived. I rejoiced greatly in my soul
on account of the love shown me by the most pious archimandrite in
assigning me this obedience. Whilst I lived in that cell I went twice a
day to my teacher, the aforementioned hieromonk, and I learned this
handicraft from him. He conceived a godly love for me, especially
after he had gained complete confidence that I never told anyone else
a single word of what he said in conversation with others who came to
see him. For in my youth this had been, as it were, a natural habit of
mine: I never told anyone anything I had seen or heard, but kept it all
to myself. Confident of this, then, he would converse openly about
whatever he wanted with those who came to him, having no fear of
me in anything. For this reason he was especially disposed to love me
and taught me this handicraft with fervor.

Every day except Sundays and feast days I went to the early
liturgy, and after the liturgy until the meal, and after the meal until
vespers, I would go to my teacher and practice the aforementioned
handicraft. I went always to vespers and to matins, and standing
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behind the right choir, I listened to the offices. But just before great
and holy Lent, as I stood in my usual place in church, the precentor
approached me and said that the director was calling for me. I was
terrified by this, casting in my mind what he would say to me; and
when I came to him and kissed his right hand, he bade me come into
the choir. Hearing this, I was greatly frightened and told him that I
was completely ignorant of singing. But he said, ‘‘If you cannot sing,
you will at least read what you are told to read.”” Unable to oppose
his command, I thenceforth stood, albeit unwillingly, in the choir on
the right side, singing whatever I could and reading, now from the
Book of Offices, now from the Canons.5® Likewise, I also read with
gladness from the Canons whenever special prayer services and aca-
thists were performed for pilgrims, and whatever else was commanded
of me.

Instructed to avoid alcohol

When holy and great Lent had begun I went to the superior of
the Farther Cave, the most pious hieroschemamonk®! Ivan Kmita, the
general confessor of the monks, and laid bare to him all my consci-
ence. After he had performed the mystery of holy confession, that is,
after he had read the prayer of forgiveness, he said to me with tears,
‘‘Hark, my child, I have understood from your confession that God,
by the decrees which He knows, has until now preserved you, even in
the world, free from any great sin; and were you to live somewhere in
a monastery in the wilderness under the direction of an experienced
elder, with God’s help you might perhaps be able to preserve your
body and soul until death, free of the worst sins. But inasmuch as you
have chosen to live here with us in this holy monastery which is in the
midst of the world, I fear greatly lest you, being still young, should
suffer the final and utter ruin of your soul, which you escaped whilst
living in the world. This ruin will come to pass if you become the
friend of such as are young in age and understanding and in whose
souls the fear of God has not been confirmed. You will fall prey to
such soul-destroying friendship, hateful to God, if ever you use any

60 1. e., the Canons in honor of the saints and feasts of the Church which are sung at

matins, contained in the Menaion.
61 Je., a monk who has assumed the great schema, the third and highest degree of
monasticism.
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sort of intoxicating drink. If, therefore, with all your soul you desire
the salvation of your soul, I advise you, for God’s sake, never partake
of any intoxicating drink whatsoever. In this way, with God’s help,
you will be able to flee from ruinous friendship and from the utter des-
truction of your soul. Can you, my child, indeed heed this counsel of
mine?’’ I told him that from birth I had never drunk vodka, for such
drink was repugnant to my nature and I could in no wise partake of it,
that with all my soul I accepted his counsel, so full of profit to my
soul, as from the mouth of God, and that indeed, God helping me, I
should heed it. He rejoiced greatly in this and said to me, ‘‘If, my
child, in accordance with your promise you do indeed heed my coun-
sel, I believe that God by His grace will preserve you from all spiritual
harm. Know well that those who desire to lure you into friendship
with them will greatly importune you, inviting you, bidding you,
entreating and exhorting and persuading you by every means to par-
take of intoxicating drink with them. If you in no wise comply in this,
they will abuse and disgrace you, and will become wroth and resentful
of you. But strengthened by God, bear up under it all: in no wise sub-
mit to their will; and to the extent that you are able, avoid friendship
with such as these, for from this proceed all evils. You will have to
endure this trial for only a short while, for once they see that you will
in no wise partake of any intoxicating drink, which is the reason for
their useless friendship, they will cease importuning you about this
and will leave you in peace; and you will enjoy the most profound
peace in your soul.”’

Having received from him counsel so full of profit to my soul, I
rejoiced greatly and thanked him, and I went away praising God for
having deemed me worthy to receive spiritual instruction from such a
holy man. In accordance with his counsel I have never partaken of
any intoxicating drink, but only of water and one or another sort of
kvass. And all that he had said did indeed come to pass: I was not a
little importuned by such young men. But afterwards I enjoyed pro-
found peace, living quietly and peacefully in the holy monastery. All
of the fathers in authority in that holy monastery loved me, the most
pious lord Venjamyn, the superior of the press, most of all. Out of his
great affection for me, as a loving father, he treated me as his spiritual
child, and he provided for me out of his paternal mercy. For when in
time my dire need for clothing came to his notice, he took care to
clothe me. I had come to that holy monastery in the winter, and I
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scarcely had clothing enough for summer. Whilst attending church I
suffered greatly from the excessive cold and severe frosts, shivering
through all the holy offices for one or two months, for as a newcomer
and stranger there was no one to whom I could make known my need.
But God strengthened me, and I suffered with gratitude. And when
the radiant feast of Christ’s Resurrection drew near, the aforemen-
tioned superior of the press, as I have said above, clothed me and took
care for my other needs; and I performed my obedience with gladness,
giving thanks to God.

His mother’ s unbearable sorrow
A NARRATIVE CONCERNING WHAT BEFELL MY MOTHER
AFTER MY DEPARTURE FROM HER

Whilst I remained in this holy Kievan Caves Monastery, when
summer came, my sister-in-law, the wife of my deceased brother Ivan
the priest, came on a pilgrimage to Kiev with her brother Fedir and
my uncle Symon Maksymenko. They came to me, and we sat down
in my cell? to converse, as is the custom, and my sister-in-law began
to tell me of my mother. ‘‘After your departure for school in Kiev,”
she said, ‘‘your mother remained in her house with me, now weeping
over your absence, now consoling herself in the hope that you would
not abandon her. But when, contrary to all her expectation, the news
came from Kiev that you had gone off from Kiev, no one knew where,
such inexpressible grief seized her soul that she wept and sobbed
inconsolably. Being thus unable to console herself, she went off to
Kiev in search of you, in the worst of winter; and upon arriving there,
she searched for you everywhere with diligence in all the holy
monasteries and hermitages of Kiev. Not finding you anywhere, she
returned home with inexpressible hardship: she all but died on the way
from the severe frost. Once home, she wept constantly, sobbing day
and night; no one was able to console her. After some time her
unbearable grief and sorrow utterly overwhelmed her soul and, unable
to bear it any longer, she resolved neither to eat nor drink anything
until she was dead; thenceforth no one could persuade or induce her
even to taste any food or drink. After several days she grew so weak

62 Omitted in Tachiaos (cf. Revival, 53).
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from not eating that her mind could no longer function. She began to
be confused, conversing now sensibly, now no one knew with what
meaning, and finally she became utterly ill, lying upon her bed and
awaiting death’s imminent approach. Many of her relations gathered
and sat by her without interruption, pitying her greatly. Then she saw
some sort of vision and was terrified: she began beseeching her rela-
tions insistently that they should quickly bring to her the book entitled
the Akafistnik.53 They gave this to her, and to the amazement of all she
began reading aloud, without any error, the Acathist hymn to the
Mother of God. When she had finished, she began again to read the
same Acathist hymn, and after she had read it several times, they
wanted to take the book away from her, but they could not, for she
held it firmly in her hands, incessantly reading the same Acathist
hymn. Her relations then realized that she saw something, and that
she was defending herself against it by the incessant reading of the
Acathist hymn. When a day and a night had passed, during which
time she continously read the hymn as her relations sat by, keeping
watch over her in the bed, she suddenly looked up, and her eyes were
fixed, motionless, upon a vision above for nearly half an hour. Every-
one was amazed, not knowing what would happen. Then she cried out
in a loud voice, ‘If such be the will of God, I shall no longer grieve for
my son.” Her relations heard this with terror as well as gladness, and
they began to ask her persistently what she had seen. She answered
nothing about this, but asked them to call her confessor. The latter
was called, and she confessed everything to him. After confession she
returned to her senses completely; and when the confessor had gone,
her relations came in to her and began again to ask her what she had
seen. But seeing the severity of her bodily weakness, they realized
that she was scarcely alive at all and could not converse with them.
First, then, they began to take care to strengthen her, pouring water in
her mouth with a spoon, and then they gave her very light food, cook-
ing some porridge and feeding her, like a small child, by spoon with
their own hands, until little by little she began to take food by herself.
When she had become a little stronger, they lifted her and propped her
up on the bed, and sitting up she began to tell them of the vision she
had seen. ‘When,’ she said, ‘I had become utterly weak from not

63 Cf. e.g., Kirillovsk. Pe., nos. 39