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IIPUCBAYYETHCA
50-PI4YYIO ILIITYYHOI'O I'OJIOAY B YKPAYHI
(BnasgHoBaHOro KoMmyHicTnuHuM pexxumom CCCP)

1932-1933



BI[I PEOAKIII

3 yBaru Ha Te, wo 1983 poky cnoBHHIOCA 50-piuus
BEJHKOTO LUTYYHOTO TOJOAOMOPY B YKpaiHi, 3BeAeHOro Ha
Hel IVITHOMIDHMMM KaJbKyJdaliiMy OyAiBHHUMX MapKCHCT-
cbko-KoMyHicTHuHOI cucteMn CCCP, — Ha Bia3HaueHHs wi€l
Tparenii (y Hifl 3aruHymno noxazg 7,000,000 ykpaiHCcbKOro Ha-
poAy, MepeBaXHO CeJAHCTBAa) MOCTABJEHO BCi CHJAM BiJLHUX
yKpaiHUiB y Aisicopi: NOJITHYHi, iHTEJeKTYyaJbHi, a TaKoX
ayxosi. Tomy-To, 6yAay4yH 4acTHHOIO MaiXe LEHTPAJbHOTO
daxTy uiei Tparenii i peakuii Ha Hei, — ¥npasa borocios-
cekoro ToBapuctBa iM. Murp. lnapioHa nocraHoBusa IpH-
CBATUTH Uil HalTeMHiWwif cTopiHUi MoJxepHoi icropii moa-
cTBa 5-Te 4MCJIO CBOrO oprany, ,Bipm it Kyastypu”. La x
60 — xo0u cneuisIbHO Haula — Tpareiiss MyCUTb TOPKHYTHCS
pO3yMy, MOYyBaHb i CYMJiHHSI BCbOTO KYJbTYDHOTO CBiTYy.
Bo sAkuo Takoro BiZHOLIEHHS OO L€l TpareAii He HacCTaHe,
TO TOAiI Bxe i1 HAM JNOBeNeTbC JOJYYHTHCA A0 PO3NYYJH-
BOr0 KDHKY XepTB yKPaiHCbKOI0 [OJIOLOMODPY ¥ y JaMaHHi
cobi pyk Ta cepmeub 3anuTyBaTdH BBechb cBiT: Lllo cra’ocs
3 npasgowo? lllo cranocss 3 KaAMuaMd NpO nNpaBa JHOIUHH?
IIlo cranocs 3 piBHICTIO MiX JdOAbMH, a6o B3araJi: o cra-
JIOCH 3 JIOJUHOIO? . ..

Hac, nanpukaazx, He AMBYE Te, 11O CTAalOCA 3 YKpaiH-
CbKMM HapoaoM 1932-1933 poky. BciM ke Bigomo, 110 Hax
HMM TOJAi BXe 3aMaHyBaB DEXHMM MapKCHCTCbKOTO KOMYHi3-
My, fIKH# BigKpuTO BHCTynaB 3 kJauueM: ,Ilpoaerapii Bcix
KpaiH enHadTecsi!”, a Temep THM e CaMHM KJAMUeM MpOCTe-
moe cobi waAax X0 3aBOJIOLIHHA Hax BCiM cBiTOM; BiH 60
yBeCb 4ac INpPOMOBiAYyE BCbOMYy CBiTOBi KasicoBYy 60poThOy,
BCcloAH o6iufe AUKTATYpy NpPOJETapiATy, a iHIIUM COLiflIb-
HHM KJsicaM BiCTHUTb caMe Te, 1[0 CTaJOCs B Hac, Ha YKpaiui
1932-33 poky: ¢isuuHe BHUHHUILEHHS JMIOAEH.

Yce ue misnoca i mieTbcsa Ha ouax cBity. I Hac ayxe
JUBYE Te, YOMYy Hallli KaHaACbKi Ta B3araji BiANOBiZaJbHi
YPSAOBi YMHHUKU BiJIbLHOTO CBiTYy He 3aCTaHOBJAIOTHLCS HaJ
3raJaHdiMH KJIH4YaMH MapKCH3MY-KOMYHi3MYy, — He 3aCTaHOB-
JAITbCA | HaA THM (AKTOM, IO KPHETHCS B PO3MHCYBAHHX
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FROM THE EDITORS

This year (1983) is the year of the fiftieth anniver-
sary of a manmade famine which befell Ukraine and her
people in 1932-33 as a result of deliberate political plan-
ning and calculations of the architects of the Marxist-Com-
munist system of the USSR. That famine claimed over
seven million victims, mostly Ukrainian peasants. Thus,
the anniversary of this tragic event drew together all forces
of Ukrainians of the free world: political, intellectual, and
spiritual. Seeing itself as being a central part of the trage-
dy and of reactions to it, the executive of Metropolitan
Ilarion Theological Society deemed it appropriate to de-
dicate to this darkest page in modern history of mankind
the present issue of its publication “Faith and Culture”.

Even though the morbid scheme of the famine was
directed specifically against the Ukrainian people, the out-
come of it, nevertheless, must effect the reasoning and
the conscience of the entire civilized world. For if, on the
other hand, the typical indifferent attitude to this tragedy
is going to prevail further, then Ukrainians of today must
join the desperate heartbreak and the cry of the victims
of the Ukrainian holocaust, and ask the whole world: What
happened with truth? What happened with the proclama-
tions of human rights? What happened with equality among
people, or, indeed, what happened with humanity?

However, it should not seem surprising or incredible
what happened to the Ukrainian people in the famine of
1932-33. At that time Ukraine found herself in complete
grips of the Marxist-Communist regime which advanced
with the call “Proletarians of the Whole World Unite!”
and which, even now, moves towards the domination of
the whole world with the very same slogan. Communism
never stopped the propagation throughout the world of its
tenets of class struggle, dictatorship of the proletariat, at the
same time heralding to all other social classes precisely that
what happened in Ukraine in 1932-33: the physical elimina-
tion of millions of people.



MO Mypax KJdH4ax 3akKoHcmipoBaHux ariratopis: “Make the
Rich Pay!” ta yoMmy THX, siKi NpO3piBalOTh IO 3arpo3y i ro-
JOCAATb MEPeCTOpPOory, BOHMU caMi, B CBOiff HaiBHOCTi, OCKap-
XYIOTb y NOpYUIEHHi MHpY, Ha3WBaKOTb iX MNiANaalOBauaMu
BilHH TOLLO.

YoMy cBiT He ycBimoMuTh c06i TOro, 110 TO CaMe MapkK-
CH3M-KOMYHi3M iJie BiffHOI0 NPOTH BCbOTrO CBiTy, IO MOKO-
peHHs CBiTy — lle OcHOBa #oro ifgeoJorii! I Tak, y miaArorosi
HaCTyny Ha NOKODEHHS CBiTy, TOH e KOMYHi3aM B YkKpaiHi
NpOrpaMOBHM TOJOAOMOPOM BHHHIMB moHax 7,000,000 ne-
6axanux co6i Jwojeil; 3arHAHHX y HOr0 PYKH HiMeLbKUMH
BiiCbKOBUMHM CHJAaMM Ha mnouatky JIpyroi cBiTOBOi BiiiHH
12,000 nosabcbkux odiuepiB BiH BUCTPIAfAB i MOXOBaB y Ma-
coBux Morujax Katuny; a 3amanyeaBwm B Kurtai — xomy-
Hi3M BuOuB 6ixs 30,000,000 aronxeit; B Kam6omki — monanm
3,000,000. Te came gmieTbcsl B peBOJIOUINHUX pyxax Adpukw,
IliBoennoi # llentpaabHoi AMepukH — Ha ouax CBiTy, Mif
6okxoM [liBHiuHOT AMepukH ... AJe B THX HacTymax i Aifx
BUKOHYETbCAA AIKPa3 Te, YOr0 BHMAara€ NpPHPOJA KOMYHi3My,
Horo igeodaoris, fioro kauyi ,,Hexa#t 6arati naarars!”. Baiitc-
HOCTi X TaK NJaTATb He TiJAbkH ,,6arati”’, a Bci HEMUJi KOMYy-
HiCTaM JIOOH ...

* *® *®

Penakuis ,,Bipu &t KyabTypu”, 3 BAAYHICTIO aBTOpam,
y UbOMY YHCJAi CBOrO OpraHy APYKy€ TPH CTATTi Ha TeMy ro-
aogoMmopy Ykpainu 1932-33 poky: a-p borman Kpasuenko
B CBOiif cTarTi Brasgae B o npobJaemy, sk ¢daxiseup, aHa-
JiTHK-HocaignuK; Bipa Mamuyp — mocayroByeTbCsi METOLOIO
JOKYMEHTaMbHO-XKypHaJdicTU4YHOWO; a A-p OJaekcanzep Measb-
HMK 3aCTOCOBY€ B Hac llle He NMPaKTHKOBaHMUHU i ,,He3po3ymi-
auit” migxiy — pO3TJAfHeHHS iCTODHUYHHX NOXIH, a BTIM i
IUTYYHOTO TroJIOAY B YKpaiHi, 3 NMepCrneKTHBH XPHUCTHSIHCHKOI

BipH.

¥ uvomy umcai ,,Bipu i Kyabrypu” npykyetbcs TpeTio,
OTXe€ OCTaHHI0 4acTHHy npaui Mutpod. nmpor. Mukoau Os-
uyapeHka Ha TeMy ,,Po3yminna Bi6aii”, a Takox cTaTTIO Mpak-
THYHOTO 3HaueHHs npoT. C. SIpmycsa Ha TeMmy ,,Jlo npobaemu
XBOpiHHA i yMHUpaHHA". Sk 3BHUalHO, Lle YHCIO 3aKiHUYEThCH
inopmaLiaMH XPOHOJOTiYHOI'O XapakTepy.



All this was taking, and still is taking, place for all
of the world to see. It is indeed surprising why our Ca-
nadian, and, in that, all responsible political circles in the
free world are not paying any attention at all to the above
mentioned Marxist-Communist slogans; why they do not
seem even to suspect the true meaning of the writings on
the walls of public places painted by conspired agitators:
“Make the Rich Pay!,” or why those who do realize this
danger and voice warnings, quite naively, are labeled as
being disturbers of peace in the world, instigators, imperi-
alists, etc.

Why it seems to be so difficult to accept the truth
that it is the very Marxist Communism which is on the
path of conquest of the entire world? Is it so difficult to
realize that what the Marxist Communists do is true to the
very doctrine, the philosophy, and goals of Marxism?

In the initial steps to the conquest of the world Com-
munism by means of cruel manmade famine destroyed over
seven million people in the Ukraine. In the beginning of
World War II, having captured the fugitive Polish officers
on the run from German captivity, the Soviets murdered
twelve thousand of them and secretly buried them in mass
graves in Katyn; in the takeover of China, the Communists
eliminated close to thirty million people; in Cambodia —
over three million people. And the same is repeated in the
revolutions of Africa, South and Central Americas, — too
close for anyone’s comfort in North America.

Is it not, then the highest time to realize that all
these deeds are the fruits of the very nature of Commun-
ism, of its ideology, even of its slogans “Proletarians of the
Whole World Unite!,” “Make the Rich Pay!,” etc.? Ironic-
ally, it is not only the “rich” who pay; the poor and the
innocent pay also, and they pay dearly.

* * *

The editors of “Faith and Culture” are grateful to the
authors who submitted their articles on the Ukrainian fam-
ine of 1932-33. Dr. Bohdan Krawchenko deals with this
problem as a scholar and a specialist in this area; Vira
Mamchur employs the documentary-journalistic method;
and Dr. Alexander Melnyk assumes the difficult task of
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looking into historic events, hence, into the tragedy of the
famine from the perspective of the Christian faith.

In this issue we complete the printing of the third and
final part of Fr. Mykola Owcharenko’s work, ‘“Understand-
ing the Bible” and we print Fr. S. Stephan Jarmus’ ar-
ticle on “The Problem of Sickness and Dying.” There are
also articles of a chronological nature in this issue of ‘“Faith
and Culture.”



THE GREAT FAMINE OF 1932-1933
IN SOVIET UKRAINE:
CAUSES AND CONSEQUENCES*

BY

BoupAN KRAWCHENKO

Between 1932 and 1933 millions of people in the Ukrain-
ian Soviet Socialist Republic starved to death in what was
the largest artificial famine in human history. Those res-
ponsible for this crime were never brought to justice; no
monuments were erected to the victims of the famine and
the Soviet government has done everything to remove
traces of this cataclysmic event.

The immediate background to the famine was the
problem of meeting highly unrealistic goals set by the
Stalinist leadership in the first five-year plan. It must be
remembered that throughout most of the 1920s Stalin op-
posed planning and industrialization. Had preparations for
industrialization been made early in the 1920s, this would
have allowed time to think through economic strategies
and permit their more gradual implementation. Rather, it
was only in 1928-9 that Stalin, very abruptly, changed di-
rection. The result was a highly improvised and dilettantish
first five-year plan. Rudzutak, a leading Soviet economic
official in his 1934 report provided many instances of the
chaos which existed in industry at that time. Plans for the
Tagil engineering works, for example, had to be altered
nine times in twenty-six months, involving a loss of several
hundred million rubles. As a result of poor and hasty plan-
ning, fifty per cent of the manufactures produced by the
Stankolit works in Moscow was entirely useless.! Because

* This article constituted an address delivered by Dr. Bohdan
Krawchenko on March 24, 1983, at St. Andrew’s College in Winnipeg.
1 See Ewald Ammende, Human Life in Russia (London, 1936), 36.

9



too many projects had been started simultaneously, and
too many resources had been wasted through bureaucratic
incompetence, by 1930 an acute shortage of capital made
itself felt. The depression in the West which saw grain
prices drop sharply in relation to those of manufactured
goods, compounded the effects of economic mismanagement.
In order to industrialize, equipment from the West had to
be imported. To pay for it the USSR exported grain. Now
more grain would have to be exported to pay for the same
quantity of equipment.

To sustain industrialization more capital was needed,
and to obtain it Stalin ordered more grain to be squeezed
from the peasantry. The quickest way of doing this was to
nationalize the peasants land and to drive the peasantry into
collective farms. Under the threat of severe penalty, pea-
sants were forced to deliver the whole of their marketable
grain. Ukraine, as the Soviet Union’s major grain produc-
ing area, was singled out for accelerated collectivization.

The scope of collectivization that was proclaimed
caught everyone, including party and state officials in
Ukraine, by surprise. In the autumn of 1929, several months
before “total collectivization” was ordered, collective farms
represented a mere 3.7 per cent of Ukraine’s arable land
and 5.6 per cent of the total number of rural households.?
These were collective farms that peasants had joined vo-
luntarily. The original version of the first five-year plan
called for the collectivization of approximately ten per cent
of Ukraine’s arable land by the end of 1932 with rudimen-
tary forms of collective labour as the dominant organiza-
tional form, not collective farms. In November 1929, how-
ever, the Political Bureau (Politburo) of the Communist
Party of the Soviet Union (CPSU) ordered collectivization
to be speeded up in order to “intensify the export and the
production of raw materials for industry.”® Initially, pea-
sants were to have been allowed to keep livestock for their
personal consumption. The revised plan called for the es-
tablishment of collective farms on 20 per cent of the re-

2 I. N. Romanchenko, ed. Sil’s’ke hospodarstvo Ukrains’koi RSR
(Kiev, 1958), 56.

3 Istoriia kolektyvizatsii sil’s’koho hospodarstva Ukrains’koi RSR,
3 vols,, (Kiev, 1965-71), 11:219.
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public’s arable land involving 30 per cent of peasant house-
holds by the end of 1932.* In February 1930 the policy was
changed again. All peasant households were ordered to be
collectivized by the autumn of 1930 and the “complete socia-
lization” of all peasant livestock was decreed.® War was
declared on the Ukrainian peasantry.

An essential component of forced collectivization, ac-
cording to Stalin, was the “elimination of kulaks as a class”
in order to ‘“replace their output by the output of the col-
lective farms and state farms.”® In reality, the destruction
of kulaks had little to do with economic considerations.
By Stalin’s own admission, kulaks supplied only a fifth of
the Soviet Union’s marketable grain surplus. The middle
and poor peasants furnished three-quarters.” The procure-
ment campaigns of 1928 and 1929 had already crippled the
kulaks as producers. In 1929, in particular, the heavy fines
imposed on kulaks, including the confiscation of the pro-
perty of 33,000 households for the non-delivery of grain
quotas, undermined the economic power of the kulaks.®
Dekulakization was primarily intended to rid the country-
side of peasants most likely to organize and lead resistance.
As V. Gsovski noted, “it was not so much the prosperity
of a peasant as his attitude towards collectivization which
determined his class character.”?

The liquidation of kulaks as a class began in January
1930 and continued until 1932. According to official sources,
200,000 kulak households were ‘liquidated”, that is, ap-
proximately one million people.!® Other sources place the

4 Vsia Ukraina ta AMSRR. Ekonomichno-adresovyi dovidnyk
(Odessa, 1931), 26.

5 Istoriia kolektyvizatsii, 11:245.

6 J, V. Stalin, Works, 13 vols. (Moscow, 1952-5), 12:173,175.

7 Ibid., 11:89.

8 See B. A. Abramov, “Kollektivizatsiia sel’'skogo khoziaistva
v RSFSR,” in V. P. Danilov, ed., Ocherki istorii kollektivizatsii sel’-
skogo khoziaistva v soiuznykh respublikakh (Moscow, 1963), 90;
Istoriia selianstva Ukrains’koi RSR, 2 vols. (Kiev, 1967), 11:146;
Visti (Kharkiv), 14 July, 1929.

® Vladimir Gsovski, Soviet Civil Law: Private Rights and their
Background Under the Soviet Regime, 2 vols., (Ann Arbor, 1948),
1:712.

10 Istoriia selianstva, 11:150.
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number of “liquidated” kulak households at 500,000 or two
million people.’? Kulaks had their property confiscated and
were forbidden to join collective farms. The kulaks were
divided into three groups. The first group, those who ac-
tively resisted collectivization, were either executed or sent
to prison camps and their families were deported to Siberia
and the far north. The second group, the most active ele-
ment in the village, were deported with their families to
remote regions of the Soviet Union. The rest were ordered
to leave their districts. These were the general rules estab-
lished by the CPSU Politburo in January 1930.12 Their
implementation varied from region to region. In Ukraine,
the dekulakization campaign took on especially brutal
forms:

Barefooted and underclothed peasants were jammed into
railroad cars and transported to the regions of Murmansk,
Vologda, Kotlas and the like. This (dekulakization cam-
paign) was carried on in the Russian districts, but here
it took on a more human form, if one may apply that
term here. Those Russian kulaks whose property was
taken away were often allowed to remain in their vill-
ages and if they were deported they were generally de-
ported to the western districts of Siberia or the region
of Sadensk. The death rate amongst the expropriated
Russian peasants was disproportionately lower. . .13

According to one eyewitness account, peasants ‘“were un-
loaded into the snow about six feet deep. The frost regis-
tered at 75 degrees below zero... Without even an axe
or a saw we began building huts from tree branches. In
two weeks all the children, the sick and the aged had frozen
to death.” The death rate among Ukrainian peasants de-
ported to Nadezhdinsk in the Sverdlovsk region in Russia

11 The Black Deeds of the Kremlin: A White Book (Detroit,
1953-5), II:154. One should note that this book, despite its unfor-
tunate title, is an extremely valuable collection of eyewitness ac-
counts and translation of Soviet documents and newspaper articles
pertaining to dekulakization and the famine.

12 V, A. Sidorov, “Likvidatsiia v SSSR kulachestva kak klassa,”
Voprosy istorii, no. 7, 1968, 28.

13 U.S. Congress, Senate, Committee on the Judiciary, The Soviet
Empire, 85th Congress, 2nd sess., 1958, 17.
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was typical: only 2,300 out of the original group of 4,800
survived the winter.!*

Forced collectivization unleashed wide and spontaneous
resistance among all strata of village society. Peasant re-
volts broke out in most regions of Ukraine. In Chernihiv,
the 21st Red Army regiment joined the peasant rebellion.!?
Everywhere peasants slaughtered their livestock, burnt
their crops, and as many as could fled to the cities. The
Committees of Poor Peasants (Komnezamy), hitherto the
mainstay of the party in rural areas, became “hostile to the
Soviet regime.”!® Rural state and party officials opposed
collectivization. In 1930 a fifth of all rural state and party
functionaries were dismissed on charges of ‘“right oppor-
tunism.”!'” The army. the GPU, the militia and armed
brigades of reliable urban party members were sent into
the villages to implement collectivization. Just as in earlier
revolts against the Soviet regime in Ukraine, during forced
collectivization the village poor were in the forefront of
unrest. According to a newspaper report, the slaughter of
animals was carried out mostly by poor and middle peas-
ants.’® V. A. Lakovtsevskii, a Soviet historian, pointed out
that resistance to collectivization was greatest among the
poor peasants who had recently obtained land and among
the middle peasantry who had recently risen from the ranks
of the poor.!?

The publication of Stalin’s article “Dizzy with Success”
was evidence that the Soviet leadership had become nerv-
ous about rural unrest. Stalin admitted that “excesses” had
occurred during collectivization and pinned the entire blame
on the local officials.??® The Ukrainian press, during the
momentary thaw which followed the publication of Stalin’s
article, published several accounts which gave some in-

14+ The Black Deeds, II : 191-2; 189.

15 Hryhory Kostiuk, Stalinist Rule in the Ukraine: A Study of
the Decade of Mass Terror (1929-1939) (London, 1960), 10-11,

16 Ibid., 6.
17 Visti, 19 June 1930.
18 Visti, 5 April 1930.

19 V. N. Iakovtsevskii, Agrarnye otnosheniia v SSSR v period
stroitel’stva sotsializma (Moscow, 1964), 326-7n.

20 Stalin, Works, 12: 197-205.
13



dication of how collectivization had been carried out. The
homes of poor and middle peasants, according to one re-
port, were raided in the middle of the night and the peas-
ants were forced at gunpoint to enter collective farms. Con-
fiscated property was often stolen by urban brigades. The
militia roamed village streets arresting anyone in sight.
Communalization of property in many villages extended
even to clothes and footwear.?! Collectivization throughout
the Soviet Union was accompanied by brutality. In Ukraine,
however, it was worse because this was a grain-growing
region which was slated for intensive collectivization. On
1 March 1930, 69 per cent of the arable land and 63 per
cent of peasant households had been collectivized. In the
steppe region of the republic, almost 80 per cent of arable
land was held by collective farms. In the Soviet Union as
a whole, only 30 per cent of the arable land and 24 per cent
of households had been collectivized.??

The emphasis on the “voluntary” nature of collective
farms following Stalin’s article was promoted by the fear
that growing peasant resistance would severely damage
spring sowing. Peasants were allowed to leave collective
farms and in Ukraine a mass exodus occurred. By May 1930,
the percentage of collectivized households dropped to 41
per cent and the collective farms’ share of arable land dec-
lined to 50 per cent.?? This permitted the regime to get the
situation in the countryside under control and it also facil-
itated work on the fields which resulted in a good harvest
in 1930. That year 7.7 million tonnes of grain were taken
from Ukraine or a third of the harvest. That Ukraine was
being exploited can be seen from the fact that while the
republic produced 27 per cent of the total grain harvested
in the USSR, it supplied 38 per cent of the USSR’s grain
procurements.?* The amount of grain taken out of Ukraine
in 1930 was 2.3 times what it had been in 1926. Three fact-

21 Visti, 22 March 1930.

22 Visti, 5 March 1930; Lazar Volin, A Survey of Russian Agricul-
ture (Washington, 1951), 18-19.

23 Sotsialistychna perebudova i rozvytok sil’s‘koho hospodarstva
Ukrains’koi RSR, 2 vols. (Kiev, 1967-8), 1:343.

24 V. Holubnychy, “The Causes of the Famine of 1932-33,” Meta,
no. 2, 1979, 23.
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ors made this possible. Climatic conditions were optimal
that year, the private sector boosted production and, finally,
the requisition campaign was so intense that seed grain
needed for the following year was confiscated. Reassured
by this success, forced collectivization was renewed, and by
1931, 65 per cent of rural households and 67 per cent of all
arable land had been collectivized. (By 1933, the figures
were 73 and 86 per cent respectively).2®> The 1931 quota
for grain delivery to the state was set at the level achieved
in 1930 — 7.7 million tonnes.?® Very early in 1932 famine
appeared in Ukraine and it ravaged the republic until the
end of 1933.

In explaining why the famine occurred, two factors
must be mentioned by way of providing background in-
formation. The first was the collapse of agricultural produc-
tion brought about by collectivization. Rather than sur-
render their animals to the collective farms, many peasants
slaughtered them: in 1928 there were 7.0 million pigs in
Ukraine, in 1933, 2.1 million; cattle declined in the same
period from 8.6 to 4.4 million and the number of horses
from 5.4 to 2.6 million.?” This not only meant that meat
delivery quotas could not be fulfilled, it also accentuated
what was always a major probem in Ukrainian agriculture
— the shortage of draught animals. The production of trac-
tors was in its infancy and could not replace animal power.
In 1932, for example, Ukraine had on the average one
tractor per collective farm.?® Moreover, tractors were un-
der a separate jurisdiction from the collective farms; they
belonged to the Machine Tractor Stations, an arrangement
which was opposed by the Ukrainian leadership on the
grounds that it made effective integration of agricultural
production impossible.?? The tractors themselves were of
extremely low quality and were constantly breaking down

25 Sotsialisticheskoe sel’skoe khoziaistvo Sovetskoi Ukrainy (Kiev,
1939), 251.

26Holubnychy, “The Causes of the Famine,” 23.
27 Sotsialistychna Ukraina. Statystychnyi zbirnyk (Kiev, 1937), 49.

28 USSR v tsyfrakh. Statystychnyi dovidnyk (Kharkiv, 1936), 151,
164,

29 See 16-taia konferentsiia VKP(b). Stenotchet (Moscow, 1962),
182.
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and there were no spare parts for repairs. During the fate-
ful harvest of 1932, to give an example, 70 per cent of the
tractors in Dnipropetrovsk oblast were inoperative in Au-
gust, and by September this had increased to 90 per cent.??
The peasantry was given no incentive to produce. By the
end of 1930, 78 per cent of collective farms had failed to
pay peasants their “labour days” worked. Moreover, the
“labour day” payment in Ukraine (in kilogrammes of food
produce) was half what it was in Russia.?! Collective farms
were excessively large, reflecting the mania for gargantuan
projects that dominated Stalinist economic thinking; the
Ukrainian leadership had called for small “cooperative col-
lectives.”? Highly bureaucratized in their decision-making
structure, collective farms left no room for individual or
group initiatives. In 1932 some collective farm chairmen
wished to sow rye instead of wheat, arguing that rye was
a more suitable crop for their region. “These bearers of anti-
wheat sentiments must be severely punished,” was the reply
that came from Moscow.** The combination of all these fact-
ors resulted in unbelievable chaos in production. Between
1931 and 1932 the total sowing area in Ukraine contracted
by one fifth; in 1931, almost 30 per cent of the grain yield
was lost during the harvest.?*

To add to the difficulties a drought affected Ukraine.
It began in 1931 and was limited largely to the steppe re-
gion.?® In 1934 another far more serious drought developed.
The disruption in agricultural production together with
climatic conditions caused relatively poor yields in 1931,
1932 and especially in 1934. The 1931 harvest, according
to official sources, gave 18.3 million tonnes of grain, con-

30 Visti, 29 August and 20 September, 1932,

31 N. F. Ganzha, 1. I. Slyn’ko and P. V. Shostak, “Ukrainskoe selo
na puti k sotsializmu,” in Ocherki istorii kollektivizatsii, 202; Mykola
Velychkivs’kyi, Sil’s’ke hospodarstvo Ukrainy i kolonial’na polityka
Rosii (New York, 1957), 36.

32 16-taia konferentsiia VKP(b), 182,

33 Visti, 9 October 1932.

34 Sotsialisticheskoe stroitel’stvo (Moscow, 1934), 180; Mykola Ko-
valevs’kyi, Ukraina pid chervonym iarmom. Dokumenty i fakty
(Warsaw-L’viv, 1936), 127-8.

35 Visti, 1 February and 6 October 1932.
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siderably less than the 23.1 million tonne figure of 1930.
In 1932, 14.6 million tonnes were harvested, in 1933, 22.3
and in 1934, 12.3 million tonnes.%¢

The factors we have mentioned, chaos in agricultural
production and the drought, contributed to the famine, but
they were not its main cause. In 1934, the year of the poor-
est harvest, there was no famine in Ukraine. Responsibility
for the famine rested with the Stalinist leadership and the
draconian grain requisition quotas that were imposed on
Ukraine in order to maintain the heady industrialization
pace. In 1931, 7.7 million tonnes were ordered to be re-
quisitioned from Ukraine, the same as in 1930, even though
the harvest was 20 per cent less than in 1930. Moscow
ordered that the grain be obtained at any cost and applied
enormous pressure to that end. Troops and police were used
to take all peasant stocks. Seven million tonnes were ob-
tained, leaving the average peasant household in Ukraine
with only 112 kilogrammes of grain.?” (Before the revolu-
tion a peasant household which consumed three times that
amount was considered impoverished.)?® The amount of
grain requisitioned was so great that the republic was short
of seed grain by 45 per cent.??

Anxious about the impending catastrophe, the Ukrain-
ian leadership argued with Moscow for a major downward
revision of its agricultural obligations for the year 1932.
The amount was lowered to 6.2 million tonnes, but this was
still far above the capacities of the republic in view of the
poor harvest — 14.6 million tonnes of grain, of which 40
per cent was lost during the harvest because of the break-
down of machinery and the chaotic transportation system.*°
To ensure that the Ukrainian party obeyed orders, a special
mission headed by Molotov and Kaganovich arrived in
Kharkiv (then the capital of Ukraine). Every conceivable

36 O. Arkhymovych, “Grain Crops in the Ukraine,” Ukrainian
Review (Munich), no. 2, 1956, 22.

37 Holubnychy, “The Causes of the Famine,” 23.

48 See Harold R. Weinstein, “Land Hunger and Nationalism in
the Ukraine, 1905-1917,” Journal of Economic History, no. 1, 1942, 27.

39 Holubnychy, “The Causes of the Famine,” 23; Visti, 9 October
1932.

40 Visti, 17 November 1932.
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method was used to extract 6.2 million tonnes. The state
and party apparatus was purged in those regions that lagged
behind in grain requisition; every third person holding a
responsible position in the collective farms was purged;?*!
troops and armed brigades were sent into the villages to
carry out mass repression of peasants who did not surrender
their last morsel of bread.

It was during the 1932 harvest, in August, that the
infamous law was passed stipulating a minimum sentence
of five years in labour camp and a maximum of the death
penalty for “theft of socialist property.” Visiting assizes of
the regional court in Dnipropetrovsk oblast sentenced peas-
ants to the firing squad for the theft of a sack of wheat.
In Vinnytsia oblast, peasants were sentenced to five years
in labour camps for taking an unripened ear of corn from
the field.#?> Ukrainian farmers became ‘‘the most numerous”
among ‘“political offenders” in the Soviet Gulag.** Accord-
ing to the last available information, in early January 1933,
75 per cent of the grain quota was fulfilled, that is 4.7
million tonnes.** This left the average peasant family with
83 kilogrammes of grain with which to feed itself.43

The famine, which began in January 1932, finally sub-
sided in 1934, when the 1933 harvest was brought in. This
was because Ukraine, lacking 55 per cent of its seed grain,
was lent seed grain by Moscow, and more significantly,
Moscow reduced the quantity of grain to be delivered to
the state to 5.0 million tonnes even though the 1933 harvest
resulted in 22.3 million tonnes of grain.*® 1934 could have
been a famine year as well since the grain harvest was
a mere 12.3 million tonnes. It was not, however, because
the amount of grain requisitioned was reduced further and
Stalin even released grain from existing stocks to feed the
population. He could have done something similar in 1932-3,

41 Visti, 23 November, 2 December and 4 December 1932.
42 Visti, 30 November 1932 and 11 June 1932.

43 David J. Dallin and Boris I. Nicolaevsky, Forced Labor in Soviet
Russia (New Haven, 1947), 5.

44 Visti, 4 January 1933.
45 Holubnychy, “The Causes of the Famine,” 24.
46 Ibid., 25.
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but he did not, and one of the worst famines in human
history raged in Ukraine.

What is important to stress about the 1932-3 famine
in Ukraine is that it was artificially created and that no
effort was made to relieve the plight of its victims. On the
contrary, the offers of international relief organizations to
assist the starving were rejected on the grounds that there
was no famine and hence no need to aid its victims. More-
over, the borders of Ukraine were closely patrolled, and
starving Ukrainian peasants were not allowed to cross into
Russia in search for bread.

Because many eyewitness accounts of the famine have
been published we need not describe in detail the ghastly
scenes which were to be observed in Ukraine throughout
1932 and 1933. But something has to be said about the
famine as a lived experience for the event cannot be under-
stood only through the presentation of the economic and
political factors which brought it about. Victor Kravchenko,
a former Soviet official, wrote that “on the battlefield men
die quickly, they fight back, they are sustained by fellow-
ship and a sense of duty.” But in Ukrainian villages through-
out 1932-33, he observed, “I saw people dying in solitude
by slow degrees, dying hideously ... They had been trapped
and left to starve, each in his home, by a political decision
made in a far-off capital around conference and banquet
tables.”#?

The main victims of the famine were not even the
imagined enemies of the Soviet regime, the kulaks, since
they had been eliminated by 1932 when the famine began.
It was the poor and the middle peasantry who died agoniz-
ing deaths in the millions. The deaths of hundreds of thou-
sands of children was perhaps the most horrible scene to
be observed in Ukraine. They would lie on the streets and
in the ditches, trying to gather their remaining force to
look for something to eat. But they were so weak that
they would remain lying there, until death released them
from their agony. “The poor children,” wrote a German
agricultural expert who travelled throughout Ukraine in

47 Victor Kravchenko, I Chose Freedom: The Personal and Polit-
ical Life of a Soviet Official (London, 1948), 69-70.
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1933, “perished like wild beasts.”*® Many parents, watching
their children suffer, killed them out of mercy, and were
driven into insanity by this dreadful act. Cannibalism ap-
peared. To survive some children ate the flesh of their dead
brothers and sisters, or of their parents or grandparents.*?
Hundreds of thousands of children were orphaned and many
of these foraged the countryside in search of food and were
ultimately eliminated by troops and the police by means
of mass executions.®?

What happened in the village of Pleshkan in the Pol-
tava district was typical. Prior to the famine the village
had 2,000 inhabitants. Only 982 people survived by eating
everything, all the dogs and cats, the barks of trees, all
sorts of roots. There was a school in the village before
1932-33, with all four rooms filled with children. After the
famine the school was closed — there were no children
left to attend it.5!

How many died? How many millions perished? Harry
Lang, editor of the left-wing Jewish daily Forward, pub-
lished in New York, visited Ukraine in 1933 and was told
by a high-ranking state official: “ ‘Six million people per-
ished from the famine in our country...” The official
paused, and repeated, ‘“Six million.”? According to the
1926 census there were 31.2 million Ukrainians in the
USSR, but in the light of the 1939 census results, the num-
ber of Ukrainians had declined to 28.1 million: over a
thirteen year period the number of Ukrainians diminished
by 11 per cent. The population of the USSR, on the other
hand, increased by 16 per cent, the number of Byeloruss-
ians by 11 and the number of Russians by 28 per cent.53
We will probably never know the exact number of deaths

48 Ammende, Human Life in Russia, 63.

49 See The Black Deeds, II, parts II and III for many eyewitness
accounts.

50 Robert Conquest, The Great Terror: Stalin’s Purges of the
Thirties (London, 1968), 129.

51 The Black Deeds, I1:669.

52 Cited by Mykola Halii, Orhanizovanyi holod v Ukraini 1932-
1933 (Chicago-New York, 1968), 12.

53 Frank Lorimer, The Population of the Soviet Union: History
and Prospects (Geneva, 1946), table 55, 138.
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attributable to the famine. But most specialists, including
those among dissident circles in the Soviet Union, such as
M. Maksudov, are of the opinion that approximately five-
six million Ukrainians perished during the famine.5*

The effects of the experience of collectivization and
the famine on the attitudes of the peasantry were reflected
in the findings of the Harvard Project on the Soviet Social
System which interviewed Soviet refugees after the Second
World War. Ukrainian collective farmers seethed with
hatred for Moscow.> However Moscow’s agrarian policies
had destroyed them as a social force. The Ukrainian village
was silenced and never again rose in opposition to the
Soviet regime.

The tragedy of the Ukrainian peasantry was a national
tragedy. It was, after all, Stalin who wrote, “the peasantry
represents the main army of a national movement ... With-
out the peasantry there cannot be a strong national move-
ment.”’36 While this is obviously not a transhistorical truth,
it applied in the 1920s. If in the early 1920s, the Soviet
regime adopted Ukrainization policies, it was because it
feared peasant unrest. When the Ukrainian peasantry was
under attack in 1932-3, the Ukrainian elite, whose existence
was nurtured by Ukrainization, sprang to their defence.
Ewald Ammende, who analyzed this question wrote:

... /T/he widest circle of the Ukrainian intelligentsia had
entered the struggle; teachers, students, Soviet officials,
all thought it was their duty to protest against a further
sucking dry of the country. Future historians will have
to admit that in the campaign against the Ukrainians,
during the spring and summer of 1933, the Soviet regime
was faced by a united people, a solid front, including
everyone, from the highest Soviet officials down to the
poorest peasant.57

54 M. Maksudov, “An Estimate of Population Loss in Ukraine and
the USSR, 1931-6,” unpublished paper. See also M. Maksudov,
“Losses Suffered by the Population of the USSR 1918-1958,” in
The Samizdat Register II, ed. Roy Medvedev (London, 1981), 220-76.

35 Alex Inkeles and Raymond A. Bauer, The Soviet Citizen: Daily
Life in a Totalitarian Society (New York, 1968), 353.

56 Cited by Vasyl’ 1. Hryshko, Ukrains’kyi “holokost,” 1933 (New
York-Toronto, 1978), 17.

57 Ammende, Human Life in Russia, 116.
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Ukrainian autonomy, which threatened Stalin’s plans for
Ukraine’s exploitation, was fostered by Ukrainization pol-
icies. In 1933 Stalin ordered that these policies be aban-
doned and instituted a programme of Russification. Ukrain-
ization, born with the peasantry, died with it too. The
Ukrainian intelligentsia, who had refused to become will-
ing agents in the extermination of their people, was itself
decimated. According to I. Lawrynenko, 80 per cent of
Ukraine’s creative intelligentsia was liquidated.58

When the casualties of the civil war, collectivization,
the famine, the purges of the 1930s and the 6.8 million who
died during W.W. II are combined, it is estimated that
more than half the male and a quarter of the female popula-
tion of Ukraine perished.? Such a mountain of skulls is
unprecedented in human history. Along with people, the
achievements, lessons and hopes that one generation com-
municates to another were destroyed. Under the circum-
stances, it was all the more remarkable that Ukrainian
society had any strength left for self-assertion in the post-
war period. In summing up the 1930s it is no exaggeration
to say that Ukrainians’ greatest achievement during that
decade was that they outlasted it.

58 Tu. Lavrynenko, Roztriliane vidrodzhennia. Antolohiia, 1917-
1933 (Paris, 1959), 965.

50 Based on Maksudov, “Losses Suffered by the Population of the
USSR 1918-1958,” 276.
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FAMINE IN UKRAINE 1932-33

BY
ViRA MAMCHUR*

Why did Ukraine, the “bread basket of Europe,” suffer
a famine in the years 1932-1933? Prior to 1930, the Ukrain-
ian Communists had hoped to see Ukraine become an in-
dependent Communist nation. Moscow had other ideas. Stal-
in’s Five-Year Plan called for speedy industrialization, and
grain would be needed to pay for the new machinery.
Ukraine’s farmlands were too valuable to the Soviet gov-
ernment; forced collectivization and unfairly high grain
quotas turned many a villager against Moscow. The Ukrain-
ian farmer was used to possessing his own land. Suddenly,
the land was no longer his. Rebellions broke out. The Soviet
constitution, Article 10, states that:

The personal property right of citizens in their incomes
and savings from work, in their dwelling houses and
subsidiary home enterprises, in articles of domestic eco-
nomy and used articles of personal use and convenience,
as well as the right of citizens to inherit personal pro-
perty, is protected by law.

The Soviet government had broken its own law, but Mos-
cow retaliated for the rebellions by taking all the food from
the villagers. By 1932, famine had set in. Moscow was try-
ing to break the Ukrainian peasant and the entire Ukrain-
ian nation. This year, 1983, marks the fiftieth anniversary
of the Kremlin’s horrible deed.

In Lenin’s November Decree of 1917, land holdings were
taken away from the wealthy landowners, but the many
peasant farmers of Ukraine retained the right to use their
own soil and sell their own products. Lenin had said that
“rural socialization was to be encouraged but not to be

* Vira Mamchur is an Ukrainian American; she adheres to the
American way of spelling and it is preserved in this article.
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forced.”! Later the 15th Congress of the Communist Party
in December of 1927 decided that ‘“‘collectivization can be
accomplished only with the consent of the workers.”* How-
ever, when Stalin reached power, policy changed drastic-
ally. In 1928, the first Five-Year Plan came into being. This
plan for the economy of the Soviet Union was to provide
for a speedy industrialization. The payment for all of the
new heavy machinery coming into the country was usually
financed by the sale of grain, and to acquire enough grain
the State would have to require total collectivization. ‘

In Russia, collectivization was a minor change, since
the Russians “had always practiced a form of communal
ownership of land.”? In Ukraine it had been quite different.
A new class had emerged, the Kulaks (in Russian), or Kur-
kuls (in Ukrainian), who owned their own land, and man-
aged to live off it some-what comfortably, even though they
paid about 63 percent of the taxes collected during 1928-
29.* In 1928 the Soviet government ordered a forcible col-
lection of grain as a “precaution.” In 1929, an attack on the
peasants, especially the Kurkuls began. The Kurkuls were
subdivided into three groups. The first group consisted of
the “actively hostile Kurkuls” who were followed and in-
terrogated by the secret police and sent to concentration
camps, or deported to other areas of the Soviet Union. The
second group contained the “most economically strong Kur-
kuls.” They were deported out of the regions in Ukraine
that they normally occupied. The third group was labeled
“least dangerous” and given the worst land, but were al-
lowed to remain in the same villages.5 In the villages 16
houses (5-8 persons) on the average were “repressed” in
a Soviet account, when in actuality only about five of those

1 Anthony Yaremovich, “Collectivization through Famine,” The
Ukrainian Quarterly, p. 349.

2 Roland Gaucher, Opposition in the USSR 1917-1967, p. 174.
3 Clarence A. Manning, Twentieth Century Ukraine, p. 92.

4 Fedir Kapusta, “The Early Holocaust in Europe: Collectiviza-
tion and Man-Made Famine in Ukraine, 1932-33,” The Ukrainian
Quarterly, p. 369.

5 Yaremovich, p. 354.
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families met the true definition of a Kurkul.® On December
27, 1929 Stalin angrily spoke against the Kurkuls; in his
speech he went from the policy of ‘“restricting” the ex-
ploitive tendencies of the Kurkuls, to the policy of “elimin-
ating the Kurkuls” as a class. Raskulachivaniya (literally
meaning to tear apart the Kurkuls in Russian) became the
Law of the land.?

At first, voluntary collectivization was the route that
the government chose. By October 1929 under this route
only about 4.1 percent of the farms were collectivized.
Forced collectivization was the next step. There was no
preparation for the mass collectivization. Even all livestock
was to be put into the kolhosps (collective farms). By ter-
rorizing the farmers, 58 percent of the farms were collec-
tivized in March of 1930.° In 1929 the All Union Commis-
sariat took control of agriculture in the Soviet Union;
the Kolhosps were not controlled locally any longer, but by
Moscow. Based on the amount of land worked, the villagers
now had to hand over the same amount of crop, no excuses
accepted. The villagers in return were given ‘“the barest
necessities for a miserable existence... [of] an ordinary
paid state laborer.”'® This meant serfdom to the proud
Ukrainians. They burned their wheat and killed their live-
stock before handing it over to the kolhosps. Civil war
conditions arose in parts of Ukraine; entire villages rebelled.
In some instances the police ‘“machine-gunned the peas-
ants.”!! It did not matter who started the riots, the Kurkuls
were always to blame.

The Soviet Union was industrializing at the expense
of its citizens. The rebellions made it clear to the govern-
ment that the peasantry, the “petit bourgeoisie,” had to be
liquidated. For a while in 1930 the government stopped

¢ Robert Conquest, The Great Terror: Stalin’s Purges of the Thir-
ties, p. 46.

7 Yaremovich, p. 354.

8 Ibid., p. 355.

9 Gaucher, p. 175.

10 Martha Chyz, Woman and Child in the Modern System of Sla-
very — USSR, p. 150.

11 Gaucher, p. 177.
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pushing for collectivization only to return with harsher and
stricter rules. The Kurkuls were not permitted to join the
kolhosps. In 1931, there was a poor harvest, and a drought.
“This was the opportunity for which the Kremlin had been
waiting.””12

During the early thirties the most grain had been ex-
ported since the Revolution. Around 5 million tons per year
were exported in 1930-31, and 1.75 million tons even during
the famine (1932-33), while in 1929 it had been less than
200,000 tons. In 1932 the crop yield was 12 percent less
than average, not at famine level, but the government
created famine conditions by taking control of up to 44 per-
cent of the grain.!® That same year, men appointed by the
District Communist Party took all of the grain right from
the threshing machines and brought it to railroad stations
or warehouses in the city. By spring the first deaths by
starvation were reported. The government applied harsher
measures and increased the grain quota over that of 1931.
As soon ¢; the grain ripened, armed guards were posted
in the fields to watch for “thieves.” The guards were either
members of the komsomols (a Communist youth group) or
komenzaias (a group of Communist activists who did not
belong to the Communist Party). On August 7, 1932, the
following law was passed by the puppet government of the
USSR:

a) The possession of the kolhosps and cooperatives (the
crops in the fields, community surpluses, cattle, coop
stores, warehouses, etc.) are to be considered as state
owned, and watch over them to be increased.

b) The penalty for thievery on the kolhosps and of coop
property is to be increased in the interest of social pro-
tection — execution by firing squad and confiscation of
all possessions, and where greater leniency may be advis-
able, loss of freedom for at least ten years along with
confiscation of all possessions.

12 Manning, p. 92.
13 Conquest, p. 45.
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Even the attorney general of the USSR, Andrei Vyskynsky,
admitted the stupidity of the penalties.’* A few weeks
later, even carrying loaves of bread became illegal; it was
considered “speculation.”'® By the end of 1932 all the pro-
duce from the kolhosps was taken; only a small supply was
left to feed the livestock. The farmers were asked to turn
in all the grain that they kept at home.

On January 24, 1933, a resolution was passed by the
government in Moscow blaming the Ukrainian authority
for not collecting enough grain. Special detachments were
sent to monitor the kolhosps. The new commissions and
brigades sent into the villages were the cruelest yet.

They dug up earth, broke into the walls of buildings
and the stoves in which the peasants tried to hide their
last handfuls of food. They even in places took specimens
of the fecal matter from the toilets in the effort to learn
in that way by analysis whether the peasants had stolen
government property and were eating grain.'¢

During the first months of the famine in 1932, the far-
mers added whatever they could find (oil, potato peelings,
chaft) to the flour to make more bread. By 1933 when most
of that supply ran out, ground bark and dug-up roots were
eaten. The starving ran to the towns in the hope of trading
even their heirloom embroidered blouses and shirts for
bread, flour, or fat. Thousands flocked to the cities which
were barely providing enough for their own inhabitants.
In the towns the villagers waited all night to buy one kilo-
gram of flour. If they were fortunate enough to have 25-30
rubles, they could buy a kilogram on the black market.
Many simply died along the way to the town or in the
streets. An eyewitness recounts:

Traveling to Kiev along any route one could see dozens of
dead bodies, scattered along the roadside. Every day on
the Kiev streets it was possible to see the trucks and the

14+ Dmytro Solovey, “On the Thirtieth Anniversary of the Great
Man-Made Famine,” The Ukrainian Quarterly, p. 356 from Revo-
lutsyonnaya zakonnost na sovremennom etape, pp. 102-104.

15 Ibid., p. 357.
16 Clarence A. Manning, Ukraine Under the Soviets, p. 97.

27



horse-drawn carts driving, picking up corpses of villagers
who died the preceding night.. .7

Some of the bodies found were used for surgical experi-
ments. The rest were taken and buried during the night
so that the people would not see. Occasionally, people not
yet dead were picked up along the side of the road and
buried alive.®

Many mothers abandoned their children in the towns,
leaving them on doorsteps or free to wander. Mothers caught
in the act were forced to take their children back. The
children who were separated from their parents and sur-
vived were brought up as Russian Communists, totally ob-
livious to their Ukrainian heritage. “In 1934-38 a great
number of mothers wandered about Kiev inquiring about
what had been done with the children abandoned in 1933.”1°

Whenever anyone bought food legally, he had to leave
his name and address with the clerk and pay in gold or
foreign currency. Thus, the NKVD (secret police) raided
these new places and took whatever remained.?® Many tried
to leave Ukraine and go to other republics where there was
no famine. Written papers were needed, and, of course, they
were very hard to come by. Those who tried to leave with-
out the official papers were deported to Siberia.

By spring of 1933 no one was left to work on the
kolhosps. People from the cities were brought in. Many
Russians also came, helping the policy of Russification.

As the conditions worsened, madness struck many
people. Cases of corpse eating and cannibalism were re-
corded. “When darkness fell, children were not let out of
houses because they would be kidnapped for food.”?! In the
city of Poltava a slaughterhouse for small pre-school child-
ren was revealed. Notices appeared throughout the city

17 Chyz, p. 157 from F. Pravoberezhny, 8,000,000—1933 in Ukraine,
p. 55.

18 Dr. Michael Voskobiynik, “The Ukrainian Holocaust,” lecture
given on November 14, 1982 in New Britain, Connecticut.

19 Chyz, p. 159 from F. Pravoberezhny, p. 56.

20 Kot-Samp, The Artificial Famine 1932-1982, p. 3 from The
Ukrainian Quarterly, 1963, p. 23.

21 Kapusta, p. 379.
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warning people not to discuss the discovery for fear of
punishment.

The government took harsh measures against the wan-
dering, starved people.

The tunnels of the Black Sea Coast which were ex-
cavated here during the tsarist times for laying the rail-
road are filled with starved people. They had fled from
Kuban and Ukraine. They could not work so they beg-
ged all day and at night slept in the tunnels. They were
chased by the militia and GPU (secret police) ... One
night, on orders of N. Lakoboi, from Sukhum, all tun-
nels were boarded up and rocks piled outside. The women,
children, and old folks, pleaded and begged not to be
buried alive but to no avail.

For a whole week their screams and wails resounded
through the valley.22

During the course of the famine, the very word holod
(hunger) was branded “counter-revolutionary’; anyone
who dared utter it risked imprisonment. Doctors could
not register death by starvation. Many deaths were recorded
as pneumonia, diarrhea, and “BBO” (absence of white cor-
puscles). Even the NKVD stopped recording deaths there
were so many.23

Boris Souvrane said in his book on Stalin that Mykola
Skrypnyk, a leading Ukrainian Communist who had fallen
out of favor with Stalin, told a former American Commu-
nist, Adam T. Long, that ¢“8,000,000 persons had died of
famine in Ukraine... and Balytsky, head of the GPU in
Ukraine, calculated the number of famine victims in
Ukraine alone to have been between eight and nine million
persons.”?* The Ukrainian premier Petrovsky told a “West-
ern correspondent that millions were dying.”’?® Earlier when
begged by a so-called Kurkul not to take his land and grain,
Petrovsky answered, “I can’t do anything. Everything is

22 Czyz, p. 165 f, L. Orlyhora, For the Judgement of History in
D. Solovey Golgotha of Ukraine, p. 190.

23 Manning, Ukraine Under the Sowviets, p. 101.

21 Solovey, p. 361 from Boris Souvraine: Stalin, A Critical Snurvey
of Bolshevism. Translated by L. R. James.
25 Conquest, p. 46.
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controlled by the local authority.”2?¢ This “local authority”
was the government in Moscow, and Petrovsky dared not

come out and blame Moscow.

Stalin was clearly the reason for the unnecessary deaths
of countless of Ukrainians. In 1932, R. Terekhoy, the Party’s
secretary of the Kharkiv region begged Stalin to rush food
supplies to Ukraine. Stalin answered in front of other high
party officials, “You made up a story about hunger, you
mean to frighten us, but nothing doing... You will write
fables and morons might read them.”?" Stalin was sure that
the peasants, even those that had upheld the kolhosps, were
crooks. Winston Churchill wrote in his memoirs of a meet-
ing with Stalin: Churchill asked, ‘“At what price was your
collectivization of agriculture achieved?” Stalin answered
bluntly, “It cost us ten million human lives.” To Ukraine,
Stalin sent Pavel Postyshev as the new Secretary of the
Ukrainian Communist Party. Postyshev was ready and will-
ing to carry out any order.

From 1933 on, the Soviet government falsified the
grain output up to 30 percent.?® Koissor used Stalin’s reas-
ons to explain the changes in the statistics:

Our comrades, including various plenipotentiaries, not
being able to understand the false figures thrust upon
them often became champions of the Kurkuls and defend-
ers of these figures. In countless cases it has been proven
that this arithmetic is purely Kurkul arithmetic. . .?*

In 1941, when the Germans invaded Ukraine, members of
the Academy of Sciences in Kiev found documents in the
basement of the Academy’s building, hidden there by the
Communists before they ran from the Germans. They
proved that the actual figures on the crop yield, compared
to the given figures of the yield and population for two
years and four months were enough to feed the entire na-

26 Interview with Oleksy Rybalchenko by Vira Mamchur on Jan-
uary 14, 1983.

27 Adam B. Ulam, Stalin, p. 344.

28 Congest, p. 47.

20 Solovey, p. 359.
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tion! The documents gave solid proof that the famine of
1932-33 arose from artificial means.*?

According to statistics, the population of Ukraine, as of
December 17, 1926 was 29,042,900 people. The annual in-
crease during 1924-27 was 2.36 percent. Thus the population
for January 1, 1939 should have been 38,426,000; the actual
population was 30,960,200. The missing numbered 7,465,800!
During the famine there was no natural increase in popula-
tion.?! In 1932, approximately 2,400,000 persons were de-
ported from Ukraine to unknown areas.?” To recettle the
villages a special settlement committee was formed in Mos-
cow that brought people from other Soviet repu.iics (basic-
ally Russia) into Ukraine. Even with the addition of land
after World War II and Russian ‘“colonists,” the 1960 census
was still 14.5 million people short of the expected popula-
tion based on the same figures.3?

Nearly 10 percent of the rural population was killed,
but the villagers suffered the heaviest losses. In 1933, 15
percent of the people of the Poltava district had died, 30
percent of the Cherkassy district.”* The deaths were very
noticeable in the years of 1939, 1940 and 1941. There were
no primary grades in the schools because there were no
children of that age.’™ Many villages lost 25 to 30 percent
of their population; some as much as 50-66 percent. In the
village of Oleshnytsya, in the Kharkiv oblast, out of a popu-
lation of 1,500, only one person remained alive. Villages
in the Starobilsk region were almost totally destroyed.?¢

* * *

In Western Ukraine, which was not experiencing fam-
ine because they were under Polish rule, a group was ready
in Lviv to send aid on July 14, 1933. However, whatever
packages were sent the NKVD would send back. In August

30 Chyz, p. 151.

%1 Ibid., p. 169.

32 Manning, Ukraine Under the Soviets, p. 95.
33 Kot-Samp, p. 3.

341 Chyz, p. 166.
35 Ibid., p. 167.
36 Ibid.
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Theodore Cardinal Innitzer of Vienna appealed for aid on
behalf of Ukraine. Later in August the General Secretary
of Congress of European Minorities published Innitzer’s
summary. In September, the League of Nations in Geneva
took action. They referred the duty of relief to the Inter-
national Red Cross, which was refused by the Soviet Union.
The Soviet Red Cross also refused aid from the Ukrainian-
Canadian farmers. The U.S. State Department received a
memo from the United Ukrainian Organizations of U.S.A,,
which had documented evidence of the famine. Newspapers
such as the Manchester Guardian (September 13, 1933),
Jewish Daily Forward (December 27, 1933), Parisian Le
Matin (August 30, 1933) and the New York Times (August
28, 1933) had eyewitness accounts. Ukrainians demonstrated
in New York, Chicago, and Detroit.

House Resolution 399 was accepted by the 73rd U.S.
Congress; the Resolution found the Soviet government to
blame.

The government of the USSR, although fully aware of the
famine in Ukraine and although having full and com-
plete control of the entire food supplies within its bor-
ders, nevertheless failed to take relief measures... But
on the contrary used the famine as a means of reducing
the Ukrainian population, and destroying the Ukrainian
political, cultural, and national rights.. .37

Journalists were allowed into Ukraine after the harvest
of 1933. The Soviets allowed journalists in only certain
cities such as Kiev and Kharkiv that they could clean at
night. Too many, including some of the most respected
journalists, accepted what the government said. William
Henry Chamberlain of the Christian Science Monitor was
the first to give a detailed account.

In 1933 a French official, Errio, and his wife visited
Odessa, Ukraine. The entire city was cleaned up for his
visit. They found the visit rather odd. His wife was a very
religious woman and insisted on attending a church service
during the week. Only in a monastery would there be a
church service during the week. All the monks in the mo-

37 Kot-Samp, p. 4 from Dmytro Solovey, comp., The Golgotha of
Ukraine, p. 8.
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nastery were young, and did not have beards (the monks
usually had beards, and Mrs. Errio knew that). Were the
“monks’” really monks? At the end of the trip, Errio made
this comment, “All was very good, very nice, but almost
everywhere, that I went, I met the same people...”?8

The Soviet Union carefully and methodically planned
the artificial famine of 1932-33. “It is perhaps the only case
in history of a purely man-made famine.”?® The use of
famine against its own citizens demonstrates how far the
Soviet Union went to protect its own interests and those of
Moscow. Ukraine has been persecuted by Russia since the
two kingdoms of Kiev (Ukraine) and Suzdal (Russia) split
in the 12th century. This persecution still continues.

———

%% Dr. Ivan M. Chinchenko, “Errio Never Saw the Bodies Swollen
from Hunger.” Ukrainian Orthodox Church Calendar, 1983, p. 127.

% Conquest, p. 45.
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THE GREAT FAMINE OF 1933
Some Theological Perspectives™

PREPARED BY A. MELNYK

The time of lent presents a Christian with an oppor-
tunity to reflect upon his life, to consider sin in his life
and the need for repentance. This is all done by considering
the historical occurrences which gave rise to lent — the
crucifixion and resurrection of Christ. And here in these
two episodes in the life of Christ we have the summary of
the whole panorama of history, something which speaks
of God’s eternal discourse with man. It is this that I wish
to discuss with a particular reference to the artificial famine
instigated in Ukraine in 1933.

The words that God utters to man, both in the Old
Testament and in the New, are: forgiveness and promise.
The God who made the world and who also made man is
a God of forgiveness. Time and again, Israel sins, falls away,
and each time, God forgives. Forgiveness is also at the heart
of the New Testament, for Christ has come that man may
be forgiven. But what does this mean — to forgive?

This is an important question because it touches on the
most crucial aspect of our lives, our relationship with God.
It is important for us to realize that forgiveness is always
associated with suffering, with the confrontation between
good and evil. How can there be forgiveness if someone
hasn’t been hurt? The other important aspect of forgiveness
is that it is divine — whenever we forgive we imitate God.
Therefore forgiveness is not something that comes easily
or naturally to us but is something which always costs us
something. More often than not it is something that can only
occur at the expense of our pride and of our selfishness.

Forgiveness is a wonderful gift from God because it
frees us from the decaying time of this world. Through

* Text of talk given before the Ukrainian Orthodox Study Fel-
lowship of St. Demetrius of Rostov, Montreal, Que., April 1983.
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forgiveness God tells us that the past is not frozen, that our
acts of violence, of cruelty, of sin have not condemned us
to an irrevocable past. Instead, God, who is not bound by the
time of this fallen world, somehow, in some mysterious
way, negates, cancels our transgression, our wrongdoing.
But we are starkly reminded by God that if we are to be
forgiven, we must also forgive, as the Lord’s prayer teaches
us. What does it mean to forgive? First, it does not mean
to forget as if the committed wrong had not occurred — this
would be as if history were not real, as if it is something
which can be twisted according to our whims. No, this is
not what forgiveness means, otherwise Christ’s passion and
crucifixion would not be necessary. A wrong that has been
committed cannot be undone by us but what can be done,
what can be changed are the fruits, the results of the wrong-
doing. In other words, at the heart of forgiveness lies our
attitude toward the perpetrator of the injustice and toward
the deed of injustice. If we are consumed with anger and
with a passion for revenge, then we are frozen in our past
as if we were affixed before a constant replay machine. By
forgiving, we break out of this repetetive cycle and we
permit the positive action of forgiveness to stop the self-
destruction of vengeance and hatred. At the heart of for-
giveness lies the act of transfiguration, the miracle whereby
good comes from evil. This is in line with what St. Paul
writes: “All is good for those who love the Lord.”+' These
words, which are difficult for us to assimilate and to in-
corporate into our lives and our deeds, display some very
profound concepts. First, nothing is exempted from the care
and influence of God. Second, there is an implied doctrine
of synergy as applied to scripture. If we miss this point
then some of the statements and promises made will appear
meaningless or erroneous to us. Thus, the above statement
that all will be well with those who love God flies in the face
of everyday experience. Those who love God, sometimes,
do not have things going smoothly for them. Instead, they
are often beset by suffering and pain and abandonment.
Where is the promise here? Is St. Paul not mistaken? To
fully discuss this we must consider the statement under
consideration in its context. In order for good to come from

1 Rom. 8:28.
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all situations, irrespective of what our common sense dic-
tates to us, we must love God and this means that we must
forgive, we must actively bring out the good from the evil
that has occurred. In other words, religious knowledge is
not mere objective consideration, although it has an ob-
jective component, but it unavoidably involves a subjec-
tive input in order for it to be meaningful and living. If
that subjective component, which we can call faith, doing
God’s will, loving God, ascetic effort, etc., is not there, then
we will see only darkness and incomprehension. Thus, we
are active participators in our salvation, for, as the Fathers
point out, although man was created without his permission,
man cannot be saved unless he so wills it. We are not
pawns in history, especially in salvation history, but are
active partakers.

Forgiving does not mean that we excuse someone’s
actions because excusing is often a pretext for the insidious
sin of pride. Excusing means that we are superior to the
person committing the wrong. Forgiving very definitely
does not mean that we ignore the wrong that has been per-
petrated.

Let us now turn to an event of colossal importance in
the history of the Ukrainian nation — the artificial famine
of 1933 and I stress here the word artificial because this
famine was not the result of some natural disaster but some-
thing that was created through the agency of man. In that
year between 7 and 10 million men, women and children
were murdered by the painful method of starvation. This
is an event of such stupendous breadth that it is difficult
to come to terms with but we Ukrainians in particular, and
others, as we shall see later, cannot simply ignore it or
write it off to secular interpretations of history. We must,
at least, begin, a discussion on the famine and its relation-
ship to God and to us.

Let us first consider the impact of the occurrence of
the famine on us and let us begin by means of a brief
political consideration of the events of the first three de-
cades of this century. During this time, Ukraine, which had
long lain captive under the Russian imperialistic regime,
managed to free herself and to proclaim her short-lived in-
depedence which ended in her incorporation into the Union
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of Soviet Socialist Republics. Her new-found status, as a
nationally conscious state, produced a policy of Ukrainiza-
tion which was perceived by Stalin as a danger, an im-
pediment to the formation of a monolithic, single state.
With the expressed aim of crushing the Ukrainian nation,
Stalin proceeded with his monstrous policy of subjugating
the Ukrainian people through an officially planned famine
in Ukraine. This gross crime is obviously fertile ground
for anger and for hatred and yet we must fight against
these natural tendencies within us that come easily to us.
Moreover, the occurrence of this event, builds frustration
at our inability to do anything at the fact that the world
so callously ignores it. In order to help us cope with all
this, consider the following:

One of the most important arguments for forgiveness
is that blame and responsibility cannot be so easily assigned
and the famine offers us an excellent example of this. It
is undeniable that it was Stalin who was most directly
the cause of the famine, but history does not occur in a
vacuum but is shaped by its preceding factors. In blaming
we can also blame those Ukrainians who in 1917-1918 op-
posed the formation of the Ukrainian state and with whose
help the Ukrainian republic may have endured and there
would have been no famine. Or, going back in history even
more, we can trace the fall of Ukraine under Russian rule
because of our own dividedness and treachery and betrayal.
Who is then, the most to blame? This is not a question with
a simple or unequivocal answer and therefore let us not be
consumed with hatred that blinds us to any good in others.
Hatred is a poor and unbecoming monument to those who
died in 1933. Instead, let us fully realize why the people
died in 1933 — they died because they were Ukrainians
and herein lies a pointer to what we should be doing. We
should remember 1933 by becoming better Ukrainians by
working consciously to strengthen our language, our cul-
ture, our Church, our love for each other but always guard-
ing against the chauvinistic hatred of others. And yet we do
not see this as we quarrel and bicker and prolong the
tragedy of 1933. Thus, we can see that there is indeed a
positive reaction possible for us and this positive stance
depends solely on us. Let us preserve the memory of 1933
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through those who lived during the famine — record this
for posterity, publicize the event to the outside world, con-
tribute if possible to scholarly collections of episodes, of
witness accounts of that infamous year.

But a consideration of the year 1933 strictly from a
secular standpoint is woefully inadequate. We must also
consider the vertical vector, God. Where was He during
the famine and how have our views of Him changed because
of 19337

We must realize that the USSR represents a unique
phenomenon in the history of the world. For the first time
a state has an explicit policy of espousing and indoctrinat-
ing atheism. So, we see that Ukraine of 1933 operates against
a background in which God has already been shunted aside.
But God was still there. Malcolm Muggeridge, in his re-
miniscences about 1933 in Kiev, recollects an occasion when
he entered a Church peopled by a gaunt starving populace,
a populace whose only hope was God and whose faces
radiated the certainty of this conviction. And it was this
striking episode that culminated in Malcolm Muggeridge’s
becoming a Christian many years later. But what kind of
God is this who permits 1933? He is obviously not the God
that we like to picture — a powerful ruler who overcomes
His opponents merely through the sheer magnitude of His
might. No, this is not the real God but the idol-god born
of men’s power fantasies. Instead, the Gospels offer us a
far more strange sight than this — a God who is weak
— He who made all hands is pinned to the cross by those
hands. Faced with the mystery of God, man must abandon
his notions of what is great. In fact, when God walks on
this earth with man, God empties Himself of divine pre-
rogatives. He has no “power or dominion” in this world;
Christ deliberately rejected these as the temptation of the
Evil One, as He rejected the temptation of miracle and
bread.?

What then, is the relationship of God to the world?
This in essence is the question that faces us when we con-
sider the famine of 1933 and God. The Orthodox faith
asserts, with Judaism and with the rest of Christendom,

2 Matt. chapter 4.
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that God created the world and upholds it. In other words,
when we talk about creation, we talk about something which
is made from nothing, something which is other than God.
And this is the crux of the problem. Creation is something
that is real, that has existence, that has, if I may so put it
broadly, free will. And because of this reality of the world
God takes creation seriously. We see scriptural reflections
of this in the following:

a) The temptations faced by Christ in the desert re-
volve, to a large extent, around manipulation, in other
words a magical attitude toward creation. The world can be
changed at a whim — transform the rocks into bread.?

b) A second example of this is the overall thrust of
miracles within the New Testament. These miracles are
very different from “miracles” that occur within, let us
say, fairy tales. The miracles of the Gospels point out the
fallenness of the world, of processes gone awry. The miracle
corrects these faults but in essence it does not violate the
world. A good illustration of this is the transformation of
water into wine! — what takes nature longer to do, that
is, transform rain into grapes which become a source of wine,
Christ does in a much shortened period of time. Another
example of this is Christ’s statement to his disciples not
to offer physical opposition to his arrest.® If I wanted it,
legions of angels could be here to defend me, He says. And
yet they are not called to come, so that Scripture may be
fulfilled, so that the reality and objectivity of the world is
once again confirmed. This partially answers the question
of God’s place in our consideration of the famine of 1933.
The fate of the people who died in 1933 lay, to a certain
extent, in the hands of the people in power, Stalin and his
cohorts. The crop produced that year was sufficient — give
us this day our daily bread was answered by God, but it
was evil human hands that kept the bread from reaching
the mouths of the hungry.

This is not to say that the famine of 1933 has gone
unnoticed before God’s eyes or is of no importance. Here

3 Matt. 4:34.
4 Jn. 2:7-10.
5 Matt. 26:53. 54.
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we are dealing with hypotheses and we walk upon dan-
gerous ground but we can still perceive some outline of
God’s action in world events. What has been the result of
the famine? Stalin’s power became more deeply ingrained;
this produced mass terror and murder, not only of Ukrain-
ians but also of Russians and others. Till this day, the
Russians also live under an oppressive and terrorizing re-
gime which limits their freedom as well as that of every-
one else. Who knows if World War II would have occurred
and if it did, would it have been as widespread and as
devastating if there had been no famine in Ukraine? And
finally, we who live in the present situation live under the
threat of nuclear war, a threat which finds its roots in the
anti-Ukrainian centralizing policies of Russian chauvinism.
We can perceive in all this the hand of judgement of us all.

But there must be more than this in our reaction to
the events of 1933. From the above discussion we have seen
that God’s role to creation can be described in terms not
of manipulation but that of transfiguration. He brings good
out of evil and we should participate with Him in this
transfiguration of the world. Simone Weil tellingly com-
ments that the strength of Christianity is that it doesn’t
explain away evil but it enters it and transfigures it. We
fail to do this if the fruits of evil in us are hatred and
anger born out of frustration. Thus, I feel that the Church
should get more involved in transforming and transfiguring
events such as the famine of 1933. Concretly this would
mean emphasizing the following facts:

a) The responsibility for evil cannot be apportioned
neatly and clearly. To a large extent, we are all guilty.®

b) Secondly, in spite of the fact that the famine of 1933
is an event of horrific evil, we must not permit this to
overwhelm us. We must not give in to a desire for ven-
geance because this is not a fitting tribute to those who
died. What positive aspects then can we develop? We must
realize that the deaths incurred in 1933 are not meaning-
less, not futile, not absurd. We can, if we dare permit our-

6 See I. Stus’ poem ,[Iposuna” in Moloda Ukraina, no. 319,
Feb. 1983, p. 1. This is particularly telling, as Stus writes from a
background of experienced injustice and persecution.
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selves to be theologically creative, see the famine of 1933
as absorbing part of the evil unleashed by the Russian re-
volution of 1917, of absorbing the evil and oppression pro-
duced by the Russian Orthodox Church and the Russian
government of the czarist period. Again, I emphasize that
this does not mean that we go through a period of amnesia,
forgetting even that there was a famine. No, forgiveness
does not mean forgetting but it means stopping the spread
of evil emanating from an evil action.

c) On the political scene, the occurrence of the famine
speaks a massive answer to a question often posed by Rus-
sians — What’s the difference? — implying in an overt
fashion that there is no difference between Ukrainians and
Russians, they are all one people. And yet, in 1933, Russian
chauvinism gave an opposite answer — there is a difference,
because Ukrainians were singled out and the atrocity of
an artificial famine was perpetrated against them and only
against them. This is one of those terrible ironies of history,
of unguarded expression where truth emerges: “Let one
man die so that the nation may be saved,” declares Cai-
aphas.” There is no difference between Russians and Ukrain-
ians says the government in Moscow, except that we will
differentiate between them.

Before we complete our discussion, I would like to
respond to several thoughts that may have occurred to you.
You may ask yourself — what does all this nationalism and
national genocide and politics — what does all this have
to do with theology? The answer is one given by the Arch-
bishop of Canterbury — Runcie — anything that has to do
with man and his life and relationship to man falls within
the domain of Christianity. Permit me to illustrate this with
a true story.

This is a story about a Lutheran pastor in Germany
who could not reconcile his Christian faith with the pol-
itics of the Third Reich.® This pastor had personally met
Hitler, and Hitler had liked him. Hitler wanted him to go
along with the state politics — the pastor refused because

7) Jn. 11:50.
8 Taken from The Irrational Season, by M. L’Engle, Chapter 5
(Seabury Press, N.Y., 1977), pp. 81-82.
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he could not betray everything that he believed in. His
wife, his children and he, himself were sent to a concentra-
tion camp from which only he emerged alive. After the
war someone, remembering that this pastor had seen Hitler
in person, asked — “What did Hitler look like?” He rep-
lied: “He looked like Jesus Christ.” And that is what it is
like to be pure in heart and to see God. I'm not anywhere
nearly there. I don’t know if I’ll ever get there, where I can
see through my own sin and sham to the image of God in
what I may consider the lowest of His creatures. I know
that I cannot do this — therefore I must start at where
I am — where I can love. Before we Ukrainians start talk-
ing about loving our enemies, let us begin with something
that may be easier for us — let us love and forgive each
other. This is the first step that we must take and this
will be a most fitting tribute to the innocent people mur-
dered in 1933.

Let us end with a prayer, a prayer not composed in the
soft and easy conditions of our comfortable lives but in the
darkness and pain of life in a concentration camp. This
prayer was written on a scrap of paper and was miracul-
ously preserved in the camp archives. Who wrote it we
don’t know. Maybe it was a Jew, maybe a gypsy, or maybe
even a Ukrainian. But whoever wrote it, its sentiments
are so painfully holy that it eloquently expresses a most
worthy prayer from those who were starved to death in
that infamous year 1933.

“Peace to all men of evil will! Let there be an end to
all vengeance, to all demands for punishment and retribu-
tion... Crimes have surpassed all measure, they can no
longer be grasped by human understanding. There are too
many martyrs... And so, weigh not their sufferings on
the scales of thy justice, Lord, and lay not these sufferings
to the torturers’ charge to exact a terrible reckoning from
them. Pay them back in a different way! Put down in favour
of the executioners, the informers, the traitors and all men
of evil will, the courage, the spiritual strength of the others,
their humility, their lofty dignity, their constant inner
striving and invincible hope, the smile that staunched the
tears, their love, their ravaged, broken hearts that remained
steadfast and confident in the face of death itself, yes, even

43



at moments of the utmost weakness . .. Let all this, O Lord,
be laid before thee for the forgiveness of sins, as a ransom
for the triumph of righteousness, let the good and not the
evil be taken into account! And may we remain in our
enemies’ memory not as their victims, not as a nightmare,
not as haunting spectres, but as helpers in their striving to
destroy the fury of their criminal passions. There is nothing
more that we want of them. And when it is all over, grant
us to live among men as men, and may peace come again
to our poor earth — peace for men of goodwill and all the
others...” 10

10 Found in the archives of a German concentration camp and pub-
lished in the Suddeutsche Zeitung.
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Muxkoaa OBuapeHKO

PO3YMIHHS BIBJIIi

(3akinuenns 3 ,,Bipy # KyabTypu” u. 3)
6) MNepexkaaau Bi6aii

XTo 3Hae aHraiiceKy MoBy abo iHwWI, TOH poO3yMie, 110
HEMOXJHBO JIOCJIBHO MepeKkJacTd i npu ubomy 36Gepertu sc-
HMHA TOYHHI 3MicCT.

bi6airo mepekaapalote mocaiBHo. (Takuil mepexnaan Ha-
3HWBAETHLCA HAayKOBHUM). ToMy B JeAKHX MICUAX 3MHCJ Iepe-
KJajgeHoro a6o TeMHMit, a60 BHKJIHWKAE€ HeNpPaBHJbHI BUCHOB-
KH.

B koxHiit MOBi € cJ0Ba, 110 MalOTh pi3Hi 3HauveHHs, a6o
pi3Hi cl10Ba MaloTb TOH XKe CaMHH 3MiCT.

Lle cHMJIBHO YTPYAHIOE NpaUI0 NepeKJasayib.

Hanp., ckaagae TpyaHouli nepexaajn xaBHbOre6peichko-
ro cjosa ,ened”, Axke Mae Taki 3HAUEHHA: THUCAYAE, 3ariH,
pOJMHHA rpyna, MOKOJiHHA. A Li ClI0Ba He € PiBHO3HAYHI.

A6o caoBo ,,aedb”’. B Hawii MOBI BOHO Ma€ ax TpH
3nauenHsi: 1) 3 paHky no Beuopa, 2) n06a, 3) HeBH3HAuUeHHH
yac, siK, MIPUKJIAJOM, y BHpasi ,,XODOHH NpPO YOPHUH HeHb”.
INoni6ue i B naBHbOreOpeiicbkiit MoBi. /IHi TBOpiHHA B bBibaii
He MO)XHa pO3yMiTH, sIK Hawi 3BHYaliHi AHi, i TO Xou OH TO-
My, 110 BCi OHi TBOpiHHSI pa3oM Ha3HBalTbcA A HeM (byT.
2:4) “These are generations of the heavens and of the earth
when they were created, in the day that the Lord made the
earth and the heavens” (Lle x i B ykpaiHCBbKill i iHLWIHX MO-
Bax).

Otui LepkBu poaymian, wo to 6yam ,boxi aui’, a He
Hawi 3Bu1aiigi. CB. [TucbMo roBopuTh, WO y bora oauH nenb,
fIK THCAYa POKiB, i THCcAYa poKiB, K oAMH HeHb ([lcan. 89:4;
2 Iletp. 3:8).

Ocb y npopoka Icai e Takumit Bupas: ,Miit aim 6yne
Ha3BaHUi gomoM moautBu” (Icas 56:7). B E€anredii Big
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Marsia ueit ke Bupas3 samucanuit: ,,Jlim Miit — 6y ne zo-
moM MoautBu” (Marts. 21:13). B cnos’siHCBKilE MOBi B €BaHn-
reaii iz Matsia 21:13 BXKHUTO CJ0BO ,HapeueTcs’”, a B €BaH-
rexii Big Jlyku 19:46 — caoBo ,ecTb”.

UoMy € mesika po36iXKHICTH B NepeKaajgax?

A ToMy, w0 B reGpeficbkif MOBi CJIOBO ,,HA3MBATHCA™
o3Hayae e i ,,6ytu”.

3a3HaueHHi TeKCT Oyne SICHIIHNIH, KOJU 3aMiCcTh ,,Ha3UBa-
THucs” BxuTH ,,0yTH”.

Kouau Bi3bMeMo 1e g0 yBaru, To 3poayMiaiuie 6yme i 1e
npopourso Icai: ,,Ocp [iBa B yTpo6i 3aune, i CuHa nopo-
JuTh, i HazBew imM’a Plomy: Emmanyin” (Icas 7:14). Lle npo-
pourBo B €EBanredii Big MarTsia 3anucade Tak: ,,Och AiBa
B yTpo6i 3aune, i CuHA mopoxauTh, i Ha3ByTbL Vomy ViMenus
EmMmanyin, mo B nepekaazni €: ,3 namMu Bor” (Mats. 1:23).
Koau samictb ciaoBa ,HaszuBaTucs” BXKUTH ,,6yTH”, TO Ie
MOXHa npouHuTaTH Tak: ,,Ock [iBa B yrpo6i 3auHe, i CHHa
nopoauTh, i 6yne 3 Hamu bor”. Tak schime. Ta # Xpucroc
HiKOJIM He HOCHB BJIaCHOTO liMeHHs EmMManyii.

B re6peiicbkiit MOBi Ayxe 4acTo B peueHHAX Hema Mif-
Mmeta. Ilepeknanaui momaBanu Bix cebe miamer. Hamp., Byr.
3:11, Byr. 4:10 # in.

B 6i6aiiiuiit MoBi, oco6auBo B KHuUrax mpopokiB, yacto
MaeMo ,,nobGauuTtd’ 3amMmicTb ,mouytu’”, i HaBnaku (Dbi6Jain
nepekaany Murtp. lnapiona. Ilpumirka na ctop. 9).

[e6peiicbka MoBa Tak noOya0BaHa, 110 B Hilf AyXe 4acTi
MOBTOPEHHH.

Tyt xKe BBaxKaeMO NOTPiOHUM 3a3HAYHUTH, LIO MH 3BHK-
JH, WO iM’'s mepiuoi dwoguHu 6yno AxaMm. Ase Mutpomnoaut
Inapion (Orienko) y ,,Bipi #t Kyabtypi” 1966, u. 12(156) Ha
ctop. 29-31 moBOAUTH, 110 alaM — He BJACHe iM'si, a POJLOBa
Ha3Ba — pO3yMHA TBapHHA, JIOIAHMHA Bin TyT Xe
nyile, 1[0 Cepel] €BpeiB HeMa i HikoJau He OyJO BJaCHOTO
iMmenn Apawm.

Bce ue He cTOCyeTbcA roJoBHOro, To6TO, 6oroHanxHe-
HOCTH.

B 3B’s13Ky 3 THM, 10 3 4YaCOM MiHAETbCA 3HAUYEHHS CIiB,
nemo B Bi6aii mpu nmepexaaai po6utscsa HesacHUM. Ocb, Hamp.,
HalrosoBHima 3anoBigb. Mu uurtaemo ii Tax: ,,/JIro6u I'ocno-
na Bora cBoiioro BciM cepueM CBOIM, i BCi€l0 Aylliel0 CBOEID,
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i Bciero aymxomw csoew” (Mats. 22:34-37). Mutponoaur laa-
pion (OrieHko) Aae HOKJIaAHy aHali3y nepekaaay uiei 3a-
noBiAi Ha Hawy MOBY, i, AK nepekaagauy Bi6aii, npuxoauTsh
OO BHMCHOBKY, 110 L0 3anoBigb Tpeba MNepekaajaTH Tak:
,Cayxutu Tocnogy Bory CBoitoMy BciM po3ymMoM cCBOIM, i
BCiM JKMTTAIM CBOiM, i BciM MaetkoM cBoim!” I monae: ,,Pe-
anbHy Boxy 3anoBigp Mu 3 6irom BikiB, 4yepe3 3MiHy 3Ha-
yeHHs CJiB, 06epHyau B HesicHy i abcTpakTHy”. (XTo moba-
xaB GM AOKJaAHille Mpo le NPOYHUTATH, TO LA CTaTTa MHUTpoO-
noaura Inapiona HagpykosaHa y ,,Bichuxy”, Binsiner, 1968,
u. 18, crop. 8. Pauiwe BoHa 6yna HagpykoBana y ,Bipa #
Kyabtypa”).

BbyBae, mo nepekaan 3po6JaeHo JOCAIBHO NMPaBHALHO, aje
3MmicT crae iHwwuil. Hanp., B €Baureaii 3po6/eHO XOCAIBHO
nepexJaj 3 rpeubkoi MOBH: ,,XTO X MOPYLUHUTh OAHY 3 Hail-
MEHIIHX LHMX 3amoBifel, Ta # J0Jel Tak HABUHUTb, TOH Oyae
HaimenwuM y Llapcrsi He6ecnim” (Mats. 5:19). Mu po3symie-
MO: XOuY HalMeHWHUM, a Bce-Taku Oyne B LlapctBi HebecHim.
Ane ue He Tak. I'peupkuit 3BOpoT MOBH ,,6yme HaiiMeHIIUM”
03Hauae ,,6yae BUKHHEHHH reTh”.

KoxeH Hapon Mae cBOi 0COGJHBOCTi B pO3yMiHHI AesIKMX
CliB, Ma€ CBOi 3BOPOTH MOBH, IPUTAMaHHi TIJIbKH Uil MOBI,

Mae CBOI NOpiBHAHHA H iH.

Illoxo nmopiBHSIHb

B Bi6aii € Taki nopiBHAHHSA, SKi HaM 34al0TbCA HeLOpeu-
HUMH | HaBiTb HENIPUEMHHUMH.

Ocp XpucTOC MOpIiBHIOETHCH 3 JKeHUXOM, a llepkBa —
3 HeBicTolo. (MaTtB. 25:1-13; €dec. 5:20-33). [Toxi6bue mopis-
HsHHA bBora i Bipyrouux B Kuusi ,[Ilicas nag INlicuamu”. Ko-
Jaucb B XpucTHUAHCEKiN LlepkBi mexTo 3anepeuyBaB BKJIOYEH-
Hfl niel Kuurn B uuciao kaHoHiyHuxX KHur. JIeXxTo 3 XpHCTHAH
i Temep aymae, uo He Tpe6a 6ymo 6 uiei Kuurm BBamatu
KaHOHiYHOI0. AJle B Ti yacH Take NOpiBHfIHHA OyJo0 3BHYaii-
HuM. lle nopiBHSIHHA 3HaHIIO BiAGUTOK B LEPKOBHHUX IIic-
HAXx (,,Ocp XKenux ine omiBHoui...”). Lle 3Haiuno Big6uTOK
B Ha3Bi ,,XpHUCTOBa HeBiCTa", fKa JNA€ThCA HiBUWHI, 1O ULiJ-
KoM npucBayye cebe cayxiHHIO XpHCTY.

Henpuemuo Bpaxae mnopiBHsaHua IHA CtpawHoro Cyny
3i amonieM. ,,Jlenb e [ocnoxenp npubyne, K 3Ja0a4il BHOUI”
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(2 Mertp. 3:10. Moxi6ue I Coa. 5:2). Hasitb Giabwe: B O6’siB-
JeHHi MHueThcs, WO XPHUCTOC NPHILE, HEMOB 3J0AiH yHOUI
(O6’aBa. 3:3; 16:15).

Jaa Hac Taki NOpiBHAHHSA HENMPHEMHI, aJje B Ti YaCH BOHH
O6yad 3BHYaHHUMH, HOPMAJbHHUMH.

Ocb MM pO3TAsIHYJAM HAeKiAbKa NMPHKJIAZiB (a 1X MOXHA
6yn0 6 HaBecTH 1ue 6araTo). BoHH MOKa3yloTh, 110 Mepekaan
Bi6aii He € Taka npocTa piy, AK JeKOMy 3Hd€TbCS.

Ilpu nepekaani Tpe6a ypaxoByBaTH BCi 0cOOJMBOCTI, BCi
YMOBH XHTTA JIOJeH TOro uacy, Koau nucaadcs Kuuru Bi6-
Jii.

[lepexaanu Bi6aii norpe6yloTb NPUMITOK — pO3’ICHEHb,
60 iHaKIle MOXJUBe BHKPHBJeHe po3yMiHHa Bibaii. Mutpo-
noaut lrapion (Orienko) B cBoeMy nepeksaanai bibaii Ha yk-
paiHCbKy MOBY poGHB Aesiki NpuUMiTku. Biabiuoro BiH He Mir
natd, 60 TO HEMOCHJbHA MpauUs NJIA OIHI€El JIOAUHH.

JlaBHi re6pei xou i mepenucyBanu IT'saTukuHuiCka Moii-
ce€Be MiApsAd, aje PO3MOLIJAAIN HOro TEKCT B LIECTH KOJOH-
Kax. € nigcraBu aymarH, 1o uei 3BHUail HMUIOB Bif MepIlO-
oxKepedaa, HanucaHoro Moiiceem. IlosichuTu, yomy GyB momin
Ha WWICTb KOJIOHOK Temnep HiXTO He Moxe. A BiH moBuHeH OyB
MaTH siKeCh 3HauyeHHs. Koau 6 ue 6yao BiZoMo, TO, MOXJIHBO,
W mepekaagd Hocuau 6 iHLWIME XapakTep.

IMepuwmit nepeknag Kuur Craporo 3anoBiTy Ha rpeubky
MoBy 6yB npu [Itonomei Pimanenndi (284-247 p. no P. Xp.).
Lle — nepeknan CemupecaTd (TouHiule — 72 mepekJanadyis)
— Septuginta. lleit nepeksan 6yB 3pobJaeHHil He Ha KJfi-
CHYHY TpellbKy MOBY, a Ha, Tak 64 MOBHTH, HOAEHCbKO-IpPellb-
Ky: rebpeiicbka MOBa B TpeLbKill oJexi.

IcHye GaraTo pi3HMX nepekJajiB Ha pi3Hi MOBH, aJe He-
Ma niactaB BBaxaTH Oylb-iKMil Mepekaah 3a NOCKOHAJHIA,
THM OiJbllle, 1110 HeMa CTApOJAABHIX PYKOIIHCIB.

Tak, pociiicekuit enuckon Asepki#t, npod. IlpaBocaas-
HOl [yxoBHoi Ceminapii B CIIA nwuuie: ,,CyuacHuii pociit-
CbKkHi1 mnepekaan, 3po6JeHuMit B mnepllii MoJOBHHI 19-ro
BiKy Ha poOCifiCbKy JiTepaTypHy MOBY, B 6araTbOX BiZHOILIEH-
HfIX € He3aJoBinmbHUR" (,,PyxoBoacTtBo k uayuenuto CB. Ilu-
canua HoBoro 3aseta, u. I, /Ixkopaansina, CIIA. 1954, cr.
11).

[lepexsangu Ha aHTJdifiCbKy MOBY B JeUOMY Di3HATHCH.
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Koau mu BisbMeMo apykoBaHi TekctH bBi6uaii, To mosHic-
Tio TekcT Craporo 3anoBiTy Bnep e 6yB HaapyKOBaHHH
B 1488 p. TouHicTb Tekcra He 6yJa BHCOKA.

[lisniwe 6yau i iHWI BUIAHHS.

B 1705 poui B AMcTepaami BHHILJIO APYKOM BHJIaHHA
Cs. INucbMma, sixe miag Ha3zBow Textus Receptus 6yno ocHo-
BOoI 6arathbox BuAaHb 18-ro i 19-ro BikiB. AJe i ueit mepe-
KJajx He € 3a4OBiNbHHH.

B naw wac nix kepiBuuursBom Kyprta AJanma niarortos-
JAETLCA JAPYK HOBO3aBiTHbOro Tekcty (Editio Major). Cmo-
AiBalOThCH, WO Le Oyae Haitdinuwe BUAAHHA, 60 TyT GepyThCs
[0 yBard BCi MaTepisii, sIKi BigoMi Temep.

Bci xpuctusnu xouytb i B Llepksi #ige npaus, mo6 6ys
HaMKpawui, HalnpaBUJBHIIIKA nepekaas bBi6ii.

Uu 3HauuTb U, wWo o bibaii Ta go nepekgaaxis il He
moxe 6yTH n0Bip’'s?

Hi, ue He 3nauuTbh, 60 6GoroHaaxHeHicte Bibail moasrae
He B ,,6ykBi”, a B ,,ayci” (2 Kop. 3:6). A ,,nyx” 36epiraetbcs
B nepekaanax bi6uii, xou ,,6ykBu” MOXyTb i pisuuTuca. Ha-
BiTb B CB. [TuceMi Mu ue 6auumo. Hamp., koaun B HoBomy
3anoBiti HaBOAUTbLCA uutarta 3i Craporo 3amoBiTy, TO BOHa
He € JocJiBHa, axe ,,Ayx” il He MiHfeTbcs. Hanpukaan:

Y npopoxa Muxes Hanucauo: ,)A TH Budaeeme — Edpa-
Te, X0U MaJdui TH y THcsuax lOmu, — i3 Te6e Meni Buiime
Toit, wo 6yae Baaauka B Ispaini (Mux. 5:1). A B €panredail
Big MaTBif ue nepegaHo TakuMu ciosamu: ,I TH Budaeeme,
demae MOauua, He MeHWHH HiudM MiX ocagamMu HOauHHMH,
60 3 Te6Ge 3’iBUTHCS Boxap, no 6yae Bin nmactu Hapoax Mii
iapaimbcbkuit” (Marts. 2:6).

A6o, y npopoka Mauxaaxii: ,,Ocb §I nocuaaro Csoro Amn-
rena, i BiH nepex o6auuusiM Moim npurorye popory” (Ma-
aax. 3:1). A B €sanrenii ue 3anucaHo Tak: ,,Ocb nepex 06-
auuys TBoe mocuaaio CBoro mnocaaHus, sikuit nepea To6Goro
npopory Tsoto mpurotye” (Mats. 11:10).

IMoxi6ue i B inmmx Tekcrax HoBoro 3anoBity, B3ATHX 3i
Craporo 3anosiry.

(Xai nogymaroTb Hax uuM GykBoimgu!)

Bi6ais mas 6inbw AcHiworo ii po3yminua norpebye 6a-
raTbOX NPUMITOK — po3’scHeHb. MoXHa CHOZiBAaTHCA, IO B
Mai6yTHbOMy # Oyze BumylleHa Taka bibuais, ge KpiM npu-
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MiTOK — po3’CHeHb, OyayThb 3a3HaueHi i BCi po3bixHOCTI,
sAKi GyAyTb BHsIBJEHI NO 3aKiHueHHi BHBUeHHA KyMpaHCbkHX
PYKOIIHCIB.

Bi6nis — Beaununa Kuura, 6oronaaxsena Kuura. Ilpo ne
CBiAYUTb X04 O6M To# (akT, WO BOHA NPHUCTyNHA IJAA BCiX
JJel, BCiXx HapoJiB, BCiX BikiB i 3aJ0BOJIbHSIE TAK HEIHCb-
MEHHOTO, fIK i BeJHKOro BueHoro. BoHa mae Bimamosinmi Ha Bci
nuTaHHA XKUTTA. BoHa € €auna Kuura, 1o npaBuJIbHO HaBYaeE,
AK XXUTH Ha 3emJi. AJe (migkpecaioeMo lie pa3) He Tpeba
6ytn OykBoigami, a Tpe6a po3yMiTH ,,ayx” ii. 2Kutra nyxke
ckaagne. Ti cynepeuHocTi, W10 iX 3HaXOIATh KPUTHKH bBibuii,
He € HiIKUMH cynepeyHOCTsMH, 60 Di3Hi yMOBM BHMMaramwTh
i pisHoro nomomkenus. (Jokaaguiie npo ue Gyme B Hac-
TynHi# npaui aBropa ,,B Bi6aii Hema NpOTHNPHPOAHOTO, HEMA
cynepe4anBoro’).

Hasa npaBuabHoro poayminus Bi6aii Tpe6a nobGpe 3HaTh
YMOBH XHUTTAl TOTO yacy, KoJau Oysa HanucaHa Ta 4H iHwWaA
Knura Bi6aii. HemoctaTHe 3HaHHA — i BXKe MOMXJIHBE BUKDHUB-
JieHe PO3yMiHHsA, 1o i 6aYHMO B CeKTax i y aTeicTis.

Cesari Ortui LlepkBH, siki Gyau rau6Goko pediriiHUMH
MIOAbMH 1 AKi Xuau GJHKuye IO 4yacy, KoJau nucaaucs Kuuru
bi6uaii, 3amuumau 6arato cBoix mosicHeHb. ToMy IlpaBocaab-
Ha llepxBa Hajmae BeJvKe 3HAUeHHSI iX MHOSCHIOBAHHAM, iX
TBopaM. Aje Tpe6a mam’siTaTH, 1110 BOHH IOSICHIOBAAM i IH-
caJu TOJOBHO AJfA JIOZeH iXHbOTro uacy.

Un MoxHa cka3aTH, 110 B HAlll yac MH Bxe nobpe 3Hae-
MO YMOBHM CTapOJaBHbOTO XUTTA?

Hi, He MoxeMo, Xou apxeoJsoria 6araTo 4oro Bxe B3HaJA.

Tpe6Ga nyxe o6epexHO NiAXOAHTH IO PO3YMiHHA TOrO
yH jHworo Micus B Bi6aii i He mocnilaTHCA poOOGUTH BHCHOB-
KH, He MOPaAMUBILIKCh 3 NPaBAUBUMH 3HAaBUAMH Bi6aii. A Haii-
roJIOBHillle — IAMOOKe pedirifiHe MOYyTTH i MOJIUTBA — lie €
3anopyka npaBHJbHOro po3yMinHa Bi6aii, ,,myxa” Bi6uii.

7) Il'atukumnoxs Moiiceese

3 ycix Kuur DBi6aii areictu o0co6JMBO HamaAaloTh Ha
[TatuxkHuxoks Moriceee (Kuuru: Byrrs, Buxin, Jlesur, Yuc-
jga i IloBropenHsa 3akoHy).

Yomy?
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A ToMmy, mo ateictu 6e3CHai NMOSICHUTH MOHOTEI3M i3pa-
imecpkoro Hapony B uaci Moiices.

Bcinsikumu 3aco6aMH BOHHM HaMaraloThbCsl JTOBECTH, IO
i Moiices He Oyao, wo ITatuxkuuxxka MoiliceeBe CKJaaaeHe
E3saporo, ab6o HeBimoMHM CBSAILIEHHMKOM ax B 6-My Biui o
P. Xp., To6T0 6inbuie -800 pokiB micas Moficesa i 110 MoHo-
Tei3M i3paibCbKOro HapoAy 3’fIBUBCA TiJbKHM Micad 6-ro BiKy
no P.Xp.

$lk joka3 BOHM HaBOAATH Take: 1) BCi HAPOAM CMOYATKY
MaJH MHOT06O0XXKs, i i3palIbCbKUI HApOJ He Mir 6yTH BHHAT-
koM, 2) B Kuurax llapiB i y npopokiB He 3raiyeTrbcs MpoO
3akoH Moiices, 3) B wacu CyaxiB i LlapiB He cBATKyBaJjacs
[Tacxa (mocuxarouucey Ha 2 Llap. 23:21-23) i we memro.

Li ,,moxa3u” areictiB Heo6rpyHToBaHi. KopoTeHbko mo-
Kaxemo ue: 1) Ilo-nepiue, xoau 4-5 THCAY POKiB TOMY y BCiX
HapoxiB 6yjs0 MHOTo60xXf, TO ll¢ He 3HAYUTh, L0 BOHO Oy-
JIO MepBicHOWO pedirieto. [lepBicHolO penirielo 6yB MOHOTEI3M,
SIKMH 3 uYacoM BHMKDHMBHUBCA i 3’aBuiocsi MHoro6oxoxsa. Lle
CTBepAXKyeTbCt OaratbMa BueHMMH. Ocb, Hanp., Bixbreanm
HImuar B cBoiit kuu3i ,,[Toxomkenns igei Bora”, sika BuiiuLIa
B 1926 poui, nepeKOHJIUBO ZOBOAMTD, 1[0 pedirig 6yaa y BCix
HapoJiB CBiTy i nepBicHOIO (popMOI0 ii 6YB MOHOTeI3M.

[To-npyre, koau BigoMi HAM HapoOJAH JaBHOCTHU MaJH MHO-
ro60xxs, To HEHaYKOBO POGUTH 3 L(bOTO BHUCHOBOK, 110 B Ci
HapOJH HeOAMiHHO Maau MHoro6ox:xsa. HaBegemo Takuii npu-
kaan (skuit 6epeMo 3 NMPUPOJH, i TO HABMHCHO): BCi PiAHHH
MigJasaraloTb neBHUM ¢i3MYHHM 3aKOHaM, a OT BoAa ,,lIOBO-
auTh” cebe iHaklle: BOHA Mae 6arato BiAXHJeHb (aHOMAJiil),
i TiTbKK 3aBASIKM UWUM BigXuJeHHSIM MOxJauBe XUTTA (Jlok-
JagHO npo Ue Oyle B HACTYNHiH CTaTTi). 3HAIOUH BAACTHBOCTI
6araThboX piIMH, He MOXHAa POOGHUTH BHCHOBOK, IO BCi
piaunu (B TOMy uHCJIi i BoJa) MawTh TaKi X CaMi BJACTH-
BOCTi.

Lleit mpukaan (Boma) TyT Ha Micui, 60 AK BiAXHJEHHS
BOJM Bif 3arajJpbHOro ,NoBOJKeHHs” piaAHH € mxepeaoMm ¢i-
3HYHOTO XM TTH, TaK i BiAXuJeHHs (MOHOTei3M) i3pailb-
CbKOTO HAapoJy BiJ CTaHy iHUWIKX HapOJiB TOro uyacy € Jxe-
peaom 36epexkeHHs] NMPaBAMBOTO pelirikHoro XU TTA. I sk
BOJa BCE X € PiiMHAa, Tak i i3paiibCbKHI HapoJ 3aJHUIMBCA
HapoaoM cBoitoro yacy. (IIpo cxuibHiCTBL i3pailbCLKOTO Ha-
poAy A0 MHOTOGOXXS SICHO cBiluuTh Bibais.
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AreicTn nuwyTh, 10 leroBa — naemenHuit bor, noxi6Ho
K i y iHIWIMX HapoiB OyJau CBOI NIJeMeHHi 6oru. Ane ue He
tak. Ha camomy nouatky Bi6aii B mepuoMy posaini Kuuru
ByTTsi sicHO BHAHO uMCTHiT MOHOTei3M. I ueit MoHOTeI3M mpo-
xoauTh nmo Bcix Kuurax Bi6aii. [Jo6pe Bigomo, 110 Hapony,
AKi Maau cBoiX mJjeMeHHHX OoriB, BBaxkaJd, 110 iCHYHOTbH lue
iHwi 6oru y iHIWKX njeMeHd. Koau i3paiibTAHM MiZO BNJIHBOM
iHIIMX HapoAiB BH3HABaJW i TUX OOTiB, TO NPOPOKH CHJIBHO
BUCTyNaJHd NnpoTH uboro. bibaia sico nuuwe, wo lerosa —
€nunuit Bor i Hema iHwmx 6orie, kpiM Hboro. Lle B bi6ait
3anucaso, Ak ,,bor 6oris”. B bi6aii nuwerscs ,,bor ortuis
Hawux”. Aze Tpeba ypaxoByBaTH yMOBH TOXILIHbOTO XHTTSA
i NneBHi 3BOPOTH MOBH.

ATteictu mocuiawThess Ha caoBa Bi6aii, uio ,,Paxuas mo-
Kpalna pomoBux OoxkiB, sikux 6atbko MaB” (Byr. 31:19).
SIk6u arteictu raumbuie mocaiguan bBi6ailo, To nobauuau 6,
wo To O6yau taxicmanu. Kosau HaBiTh B Hall yac € lie JIOAH,
fIKi BipATb B TaJiCMaHW, TO WO H FOBOPDUTH PO JMIOAEH, AKi
xuau 4000 pokis Tomy.

2) bi6ais nuwe, mwo B enoxy Cyaais i LlapiB 6yB cHib-
HMH 3aHenmapx npaBauBoi Bipu. Ocb 110 HanucaHo B KHuai
CynniB: ,,I I3paineBi cunu udvHMJIM 340 B [ocmoaHix ouax,
i cayxuau Baanam. I Bouu nokunyau I'ocmopma, Bora 6atsb-
KiB CBOIX, IO BHBIiB IX i3 €THIETCbKOrO Kpaio, Ta H MillIM
3a iHWKMMHU 6oramy, 3a 60raMi THX HapoJiB, 110 GyJaH B iXHiX
OKOJMUSX, i BKIOHAAUCH 1M, i rHiBuau locnoga. I nokuuyau
Bond ['ocnoaa, Ta ¥ cayxuan Baasoei Ta Acrapram... I mo-
craBuB ['ocnoab cyAniB, i BOHM PATYBAJH iX Bid PYKH IXHix
rpabixuukiB. Ta BOHHM He cayxaJucsl TaKOX CBOiX cyanis, 60
6aynuau 3a iHwKMMH Gorami, i BkJoOHAMMCH iM... I 6yBaio,
fIK yMUpaB TOH CyA[si, BOHH 3HOBY ncyBaaucs Oiablie Bifg
cBoix 6GaTbkiB, 1106 iTH 3a iHwMMu G6oramu” (Cyx. 2:11-23).

Hagitb y Camyinra 6yau Herigni cunu (I Cam. 8:1-5);
y cBsuennka Liii cuuu ,,He 3Hauu Focnoga” (I Cam. 2:11-14).

[Toni6ue xutTA O6ysn0 i B emoxy uapiB. Hasite arteictu
NMUIIYTh: ,,J3paiibCbki niemeHa miAnajald CHJILHOMY BIIJIH-
HOBi Pi3HMX XaHAaaHCbKHX IJIEMeH, 110 MaJu Oaraty peairiit-
Hy i KyJbTypHy Tpazmuiuilo... lepoBoaM ¥ iHwi i3paiabCbKi
uapi moBuHHI OyaM 3 HEK paxyBaTHCS, i TOMY HaBiTb KYJbT
leroBu npuiiHAB TaM iZOJONMOKJIOHHHMUBKHUI XxapakTtep ... Ya-
caMM 3]JaBaJocCs, IO i€EroBi3M MNpHPEUYEHHN HAa 3HUKHEHHA.
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B naprosanns AxaBa Ta iioro (iuikificbkoi apyxunu lesaseui
6opoTrb6a 3 i€roBisaMoM mNpHiiHAJNA KPUBaBMH XapakTep...
Lapuus nepecaigyBana i B6uBasna npopokis lerosu ... Baa-
raji, KOJH NMOIMAHYTH Ha iCTOPil0 i3paiJbCbKOTO UapCTBa, TO
MH 3 IMBYBaHHAM NepeKOHyeMocs, 1o Bcix unapis bibaia abo
006BHHYBauye B KyJbTi uyxux 6Goris, abo MOBUHUTb NpPO iX
peJiriiHy ZisbHICTb, L0 Tex AocuTb mnpopeuncra. Cepen
HUX He GyJ0 Hi OQHOro BipHOTO i€rosicra, sikMi OH 3acayro-
BYBaB NPUXHJIBHOCTH CKJagauiB ictopuunux Kuur Bibaii. ..
B IOgnei Takox 3aBxaud O6yB CHJABHO NOLUMPEHHH KYJIbT 4y-
Kux OoriB. BiciMm wogefickkux upapiB bibais o6BuHYBauye
B iA0JOMOKJOHCTBI a60 mnepecaifyBaHHi Xpeuis... 3aBas-
KM TakuM uapsm, sk Aca, Plocadar, lopam, Esekia ta Mocis,
peJqiria MoliceeBa Bce 3HOBY ¥ 3HOBY BiApOJKyBajacs i Ki-
Hellb-KiHLeM nepeMoriaa Bci iHWI KyJAbTH. (3HAuuTh, peJiris
Morices Ttaku 6yna B enoxy uapis. [lpum. M.O.). .. Ilicas Ba-
BHJIOHCBKOT'O NOJIOHY NOYaJOoCs BiIPOJIKEHHA HalliOHAJbHOTO
i peairilHOTO XKHUTTA. ByJO 3aKOHONABCTBO: i30J0BATUCA Bif
HapoxiB — cycigiB. Bce xurtra mo HahapiGHimIMX JeTaliB
no6yty O6yJno perjamMeHTOBaHe JNOKJAJAHHMH PpHTYaJIbHUMU
npaBuJamu . .. Cama pedqiris MoliceeBa craBana 6e3nyliHOIO,
BTpauaja CBOI eTHUHy I'M6uHy. (3HOBY, — 3HAUMTH DeJirif
MoiiceeBa Taku O6yna paHille i Mana eTuuHy, To06TO MopaJb-
Hy rau6uny. [Ipum. M.O.) ... [IpopoKH He MaJH HiUOro CHiJb-
HOTO 3 MaHApPYHOUHMMH BiugyHamu ... Lle 6yau myzapeui, yuu-
TeJi HapoAay, 'POMAaJChKi i MOJITHYHI Aifui, BUDAa3HHUKHU peJli-
rilHol KoHLenuii, 3aCHOBaHOI Ha NpPHHUMINI iHAUBiLyaJbHOI
MOpaJbHOI BiANOBigaJbHOCTH JMIOAMHH neped Borom... Lli
JYXOBHI BOXJi, HACTABHUKH, HaJXHeHi NPOPOKHU i BeAHKi mo-
eTH BTiMOBalAX B co6Gi HaWJimui pHCH l0AeHCBKOro Haponay”.
(Aurtupediriiina xuura 3. Kocugoscekoro ,,BubGaeiickue cka-
3anua”’, MockBa, 1969, crop. 385-393.

Lla moBuia UMTaTa 3 aTEiCTHUYHOI KHHUTH $ICHO CBiZUHTB,
ujo peJdiris Mojicess B enoxy 1apis Taku OyJa.

3BepTae Ha cebe yBary BHCOKa OlLliHKa TNPOPOKIB, X0
fIKMX aTeiCTH paHiule (a JexXTo i Temep) cTaBuaucs 3i 3HeBa-
roio.

bi6baisa nuue, mo uap JaBux mnobpe 3HaB npo Moiiceis
3akoHn. Bin naka3dye cBoemy cuHoBi CosaomoHny: , I Gygewr TH
crepertd Hakasu ['ocnmopa, Bora csoro, 1106 xoautu Moro
Joporamy, uio6 crepertd nocraHosu Moro, 3anosigi Ploro,
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Ta ycraBu Vloro i ceiguenus VPloro, ik nucano B MoiiceeBim
3akoni” (1 Llap. 2:1-4).

3uaunts 3akon Moiices 6yB 3a uaciB uapiB. TiJbkH BiH
BXe He MaB aBTOpuTeTy. Ta il K BiH Mir 6yTH aBTODHTETOM,
KOJIH JIIOAM HaBiTb MepecTaju BipuTH B mpasausoro bora?

ToMy NpoOpoKH TOJOBHYy yBary 3BepTAJH HA HaBePHEHHs
moneit no npasausoro bBora.

Mu 6auumo, wo kputHkd Bi6aii nuwyTh Henmpasay, 110
3akoHa Moiices 1e He 6yJ0 B enoxy uapiB (a 3Ha4MTh i npo-
POKiB).

3) Kputuku bBi6ail 3BepTaroTh 0COOJHBY yBary Ha Te,
u1o ,,He cnpasaanaca us I[lacxa Bix mHIB CyAniB, 110 CyINIH
I3painf, mo Bci gui papiB IspainmeBux Tta wapie HOaunHX.
I Timbku BiciMHazusitoro poky uaps Mocii cnpasasaacsa Ilac-
xa pasa [ocnoga B Epycanumi” (2 Llap. 23:22-23). B none-
peansomy 21-my Bipiwi Hanucauo: ,I Haka3aB nap ycboMmy Ha-
ponosi, rosopauu: Cnpaste [lacxy aas 'ocnozga, Baworo bo-
ra, Ak HanucaHo B oniét Kuuai 3axkony. (Iligkp.
M.0O.). '

Sleniwe mpo ue ckasaHo y 2-iit Kuuai Xpownik (35:1-18),
e y 18-my Bipwi Hanucano: ,] He cnpaBasmace [Tacxa, sk
u s, B Iapaini Bix nHiB nmpopoka Camyina, a Bci Ispainesi napi
He chnpaBassaM Takoi, Ak usg [lacxa, wo cnpaBuB
Mocia” (Ilinkp. M.O.).

Kputuku Bi6aii kaxyTb, mo sakbu O6yB 3akoH Moiices,
TO HEMOXJIHBO, 1006 Takuil AOBTrHil mepiox (CyaaiB i napis)
He cnpasasgaacs [lacxa.

Ane Be IOBOPHJIOCH NPO BeJUKHH 3aHenaj npaBIHBOI
Bipu B emoxy cyaxaiB i uapiB. Haeitb B camomy €Epycanum-
cbkoMy xpami 6yao imoaomnokaonctso (2 Lap. 23:6-7; Esexk.
8-uit posxinx).

Koamu yBawuHo mnpouutatdH bibaito, TO BHAHO, 1O He
crnpasasgocd takoi, ak ua [lacxa, Tobro Takoi Ilacxw,
Ak HanucaHo B Kuuai 3akony. [lacxa cesiTkyBajacs, aJje, Tak
6u MoBuTH, npuBaTHO. Bi6ais nuiue, U0 CBALLIEHHKH Marip-
KiB He BXoOuau Ao ['ocnoaHboro xepTiBHHKa B €pycannmi,
a ceatkyBaau Ilacxy Tinbku ,,cepen cBoix Opartis” (2 Llap.
23:9).

Hagitb kputuk Bi6aii B. M. JI. ne Berre nuiue, o Hema
nigcraB TBepAMTH, 10 B3araJji Ilacxa He cmpaBasaaacs. Bin
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nuue, 1o, MoxauBo, Mocisa cnpasuB [lacxy Tiabku 1 o B-
HiCTI0, K HanucaHo B 3axoHi Moiices (,,[IpoHCX0XACHHHE
bu6aun”. Mocksa, 1964, ct. 293-194).

Ocb bBibais nuuwe, wo TakHid HAJA3BHUYAKHO BaXJIMBHH
3daKOH, fIK 3aKOH 0O6pi3aHHsA, He BMKOHyBaBcsi Ha npoTaA3i 40
pokis ule npu Moiicei. [Ipy ManapyBaHHI B MyCTHHi i3paiib-
TSHH 4Yac Big vacy cnunsaauca (Bux. 15:27; 17:1; 19:2; i in.),
a TOMy MOIJM BMKOHyBaTH 0o6pi3aHHs, THM G6iiblue, o 06-
pisyBaau HemoBasaT. I Bxke npu Icyci HaBuni 6yau o6pisani
Bci (Ic. Has. 5:2-7). (B nepeksaai Craporo 3anoBiTy Ha
rpeubky MoBy — Cemugecsaitd — no6aBJeHo, 110 B rpo6HH-
o Icyca HaBvHa nokJjanu xam’siHi HOXi, AKUMH 0Opi3yBaJu
iapaiascbkuit Hapoa npu Icyci Hasuni. 3namenno — B 1870
poLi B OXHill 3 MOTHJBHUX INeuYep TOT0 paioHy, A€ MOXOBAHO
Icyca HaBuha, 6yna 3HaitaeHa BeJqHKa KiJbKiCTb KaM’IHHX HO-
KiB).

I KoM BUKOHAHHA TaKOTO BaXJIUBOTO 3aKOHY, IK 06pi-
3aHHs, 6yao BigkJaameHo ax Ha 40 pokiB, TO HeMa IWBHOTO,
1[0 I O B H e cBATKyBaHHA [lacxu crnoyaTky BigkaazaJau, a Io-
TimM i 3anexaan. TyT ke, 10 peui, ckaxemo, 1o Icyc HaBun
crnpasiaaB [lacxy (Ic. HaBu. 5:10). 3nauuts, 3akon Moiices
ToAi Bxe OyB.

SIk 6ayumo, i B UBLOMY INHTaHHI, MHTAHHI CBATKYBaHHSA
[Tacxu, aTeictH He MawTb MiACTaB AJs 3arnepedyeHHsl iCHyBaH-
Hfl 3aKoHy Moiicest e 10 enoxd CyaniB i napis.

Tpe6a 3a3naunTH ule oAuH MoMeHT. Kputnku Bibaii xo-
Juch (a JexXTo 3 HUX i Temep) HaAaBaJH BeJUKEe 3HAUEHHA TO-
My, mo B Bi6aii Ti cami JroaH Ha3UBaIOTbCA Di3HUMH iMeHa-
MH. Bouu BRaxaau (a gexTo i Temep BBa)ae), 11O Le CBif-
YUTh MpO HexocToBipHicTh Bibaii. Aae Giabu ranbie BHB-
YeHHS XUTTA CTAapOAaBHIX HapoJiB, 30KpeMa i3pailbChKOTO,
BHSIBWJO, IO y CXiZHiX HapoxiB omHa i Ta Xk ocoba Mmama
nekinmbka imed. Hanp., B Bi6aii: ABpam — Aspaawm; JkiB —
Ispaine. Ta #t B HoBomy 3anosirti: Cumon — Tletpo (Kuda)
i in.

Bisblia yacTHHAa Cy4yaCHHX KPHTHKIB B)XXE€ He HaaalTb
upboMy Oyabsikoro 3HaueHHs (,,JIpoucxoxaenue peJuruu’.
C6opuuk. MockBa, 1964, ct. 155-156).

Kputuku Bi6aii pas 3ueninenns ITsaTukaMxks Moiices
(i Bsaraxmi Bi6aii) BHKOpPHCTOBYIOTH Aesiki Micus B IT'atu-
KHHXOK] (Bi6il), 110 BUKJIMKAIOT EBHI TPYAHOILI B PO3yMiH-

55



Hi ix. AJle B:Ke TOBOPHJIOCS, UMM I'OJIOBHO NOSICHIOIOTBHCA TPYA-
Houi. IlepkBa mo Mipi Bce rauGLIOro AOCHIMMKEHHS Mif Ai€r0
Ce. Iyxa nepe6ope ix, 60 Jlyx Boxwuii nise, nie i 6yne BiuHO
npiatt B llepksi. Bxe HaBoguauca cioBa Mutponosauta lia-
piona (Orienka), o TBopua mnpaus B LlepkBi HemokiHueHa.
(3 mpuBOLY LBOro B KiHLI CTAaTTi llie JAEHIO CKa}XeMo).

IIlogo icHyBaHHsi camoro Moiices, TO MiX KPHTHKaMH
bi6aii Hema onniel mymku. OpHi xawyth, wo Moiiceit He ic-
TOpHYHa ocoba, a MiT, a iHIUi He MOTOMXYIOTbLCA 3 UMM i BBa-
#KawTb, wo Moificeit xpificHo icHyBaB i 6yB opraHisaTopom is-
paiAbCbKOTO HApOZAy i mepiIMM 3aKoHoAaBlieM. HaBenemo ne-
KiZbka BHCJAOBIB nux iHWKMX KpUTUKiB bBibaii. Hexail cawmi
kputuku bBi6aii cBiguate npo peadbHicTh Moiices,

Areict 3. Kocuposcokuii B ,,bubaeiickue ckasaunus”. Moc-
kBa, 1969, Ha cTrop. 182 nuure: ,,Ham 3maeThcs, 1[0 MOXKHA BCe-
Takd BBaxatu (pakToOM Haibiabll AMOBIpHHM, LIO HificHO ic-
HyBaJa JIoauHa Ha iM’s Moiicelt, skuil BUBIB i3paiibTAH 3 €ru-
NMeTChbKOI HeBOJIi”.

A ocb BucnoBu kputHkiB Bi6aii 3 anTupedirifinoro 36ip-
HHMKa ,JIpoucxoxaenne bubauun”, MockBa, 1964:

H. M. Hukoabcbkuit nuwe: ,,Hema Hiuoro HempuponHo-
ro B Tomy, o Moiiceit 6yB 3akoHOZaBLUEM i 1[0 HOro 3ako-
HM Oyau 3a6yti nicas 3x00yTTa 3emai XaHaana i 3MiHM Ko-
yoBoro nobyry Ha ocimu#t” (cr. 477).

1O. Benabraysen nuure: ,,Emoxa Mofices 3aBxau poaras-
JNa€TbCAl, SIK yac yTBopeHHs Ispaiansi... YTBOopeHHa I3pains
NOBHHHO OyJ0 BiAOYTHCA Ha OCHOBI SIKOTOCb €NMOXajJbHOIO
AokyMeHnta” (cr. 427).

E. Peiic 3 npuBoay icropuunocts# Moiicea nuure: ,,Ko-
JH He MPHUNYCTHTH TOTO, U0 KOJAUCh TYT OYB JaHHH Nepiuui
i cHabHMA mowTOBX, TO ganabluy ictopito (I3pains) Baarami
Baxko Oyze 3po3ymitu’ (cT. 356).

Hesaki kputuku Bi6aii nuwyTs, uo [TatukHmxka Moii-
ceeBe ckaageHe Eazxporo ab6o HeBiZOMUM CBSIILEHUKOM i 110
nepwor Oyna ckaazena Kuura IloBropenHs 3akony.

Aue BXe oJiHe Te, 110 CaMapAHH MaJHd Take X [I’ATHKHHK-
#f MoticeeBe, sike 6yJ0 y 10eiB, CBiAUUTD, 110 [T ATHKHUAOKS
icnyBano nabarato panimre Eagpu. Bono icHyBamo mie mo
noniny uapcra Ha IOgeficeke Ta Ispainascbke (975 p. go Xp.).
[lisHile camapsiHd He MOIJIM HOro B3SITH y lofeiB, 60 Mix
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HUMHU OyJla CHJbHA BOPOXHeua, Taka BOPOXHeuYa, 10 lojei
3a6opoHuaM camapsaHam Opatu Oyab-Ky yuyacTb B OymoOBi
apyroro €pycaaumcbkoro xpamy. A ua 6yaosa 6yaa 3a yacis
Eanpu. Koau 6 E3gpa ckiaaB ITATUKHHXKKS, TO camMapsiHH He
npuitHsaau 6 #oro.

Hefki aTeicTH, OCHOBYHOUHMCh Ha LMX caoBax bibaii: I
npuOyB OAUH 3 CBALIEHHKIB, AKUX BUrHaau 3 Camapii, it ociB-
ca B ber-Eai, i BiH HaBuaB ix, ik MawTb GostHca [ocnoxa”
(2 Uap. 17:28), — roBopaTh, WO [TATHKHUNKIKSA CKJIaB Leil
HeBiJOMHIl cBsilleHUK, AJse ue e 6inbil HeMoxJuBe, 60 BiH
noBuHeH OyB MaTH AYyXe BeJHKHH aBTOPUTET, a HOro HaBiTb
iMenn Hema. Lle 6yB 3BHUaiiHUIl CBSIlIEHHK — TNPOMNOBigHHUK.

Hasitb kputuk Bi6aii B. M. A. ge Berre nuue: ,,MoBa
i BBecb xapaktep ITATHKHMXKKA He XO3BOJSAE AYMaTH TpPO
6inbur misHe #oro ckaamauua” (Ilpoucxoxnmenue Bubaun.
Mocksa, 1964, ct. 277. Jaabii HUTATH 3 i€l XK KHHTH).

Kputuk Bi6aii K. T'. 'pad nuwe: ,Bciogu BiguyBaeThes,
mo onosiganHa Kuuru Uucen 6ynao nepuwomxepeaom. 3 ne-
AKUX TEKCTiB BHAHO, 10 aBTop IloBTOpeHHR 3aKoHy $CHO
ysaBaAB co6i foro He TiJbKu 3a 3MicToM, ajne #H 3a dopMmolo
i He 6osiBcs 6ytu HetounuM” (Crtop. 328).

Pansiacekuit icropuk, ateict H. M. Hukoabcbkuit nuue:
,»E31pa, MabyTh, 3 AONMOMOroOI0 CBOiX KoJer 3i6paB i 3pexa-
ryeaB yci nonepenni aakoHHu (miaxkp. M.O.), axi yui-
JimM nmo posrpomi €pycanumy, i CkJiaB, TAKUM YHHOM, Kuury
3akoHa Moiices” (ctop. 496).

IHumit papsHCbKUi icTopHK, BUAHHI aTeicT A. B. Pano-
BUY I@HIe, 1[0 ,,CKJaZauyi iCTOPHYHHMX KHHUT KOMIIiIOBAJIH
(tTo6to He BuragyBsaau, a 36upasn B oxHe. Ilpum. M.O.)
6inbm crapiwi Tpyau” (cr. 504).

Ocb MH KOpPOTeHbKO posrasHyau (60 Ha Gilbuie He A03-
BOJIIIOTb pO3MipH mi€l ctatti) nutanHsa [T'saTukHmAOKA Moii-
ceeBOro, i 6auumo, 110 AJs 3anepeuyeHHs icTopuuHocTH Moit-
ces | fioro 3akoHojaBcTBa y KpHUTHKiB Bibaii Hema poctaTHix
niacTaB.

MoxHa roBOpHTH i AOoCHimKyBaTH nuTtanuda ,,6yksu’” [1'a-
THKHHXOKA MoliceeBoro, ajle He MOXHa 3amepedyyBaTH pealb-
HiCTb icHyBaHHA Moiicess Ta #10r0 3aKOHOZABCTBa, He MOXKHA
3anepeuyyBaTH ,,ayX’ [T ATHKHHHOKS.
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8) BubpanicTb i3painbcbkoro Hapoay

Bi6ais nuuie, wo ispaiazbcbkuit Hapon BubpaHuit Borowm.

3 npuBoAy ubOro icHywTb pi3Hi morasau: 1) Oxni Ka-
XYThb, 110 Bor BuOpaB i3paiabcbkuii HapoA, fAK JiNLHH cepex
iHIIMX HapoRiB, 2) iHUW rOBOPSATH, O TOMY, IO BiH ripUIHH
Bil iHIWIMX HapofiB, 3) Lle iHIIi TOBOPAThb, L0 BiH HE € BH-
6panunii Borom, a Tak cam cebGe HasuBae, w06 mnigHecTHCH
HaJ iHIUKMH HapoJaaMmH.

Yu nificHo i3paiabcbkuit HapoJn BuGpaHuit Borom? Skio
TaK, TO 4YOMy?

Ulo ispaimbcekuit Hapon Bubpauuit Borom, npo ue cBia-
yuTh CB. [TuceMo (Hema moTpe6u HAaBOZUTH TEKCTH).

Hapitp areicTH, He XoTsuH, Ue CTBepIXKYyHOThb. Tak, aTeict
3. KocupoBcbkuit B KHH3i, PO sIKy Bxe TOBOPHJOCSH, PO3-
IASAA04YM CHJbHI BNJMBH TNOTaHCHKHUX HApOXiB HAa i3paifb-
THH, NUTaE: ,SIKUM uynoM B Takux ymoBax 36epersacs Moii-
ceeBa pedqiria?” (crop. 246). Inmuit xputuk Bi6aii 10. Beais-
raysed nuue: ,,Koau ispainbtinn ocimu B [lasecTHHi, BOHH
3HAHLIIM TaM HaceJIeHHs, L0 NepeBa)aJo IX i YHCEJbHICTIO,
i KyabTypow, i BOHM HOro He 3HHLIUJH, a INOCTYNOBO YBi-
6paau B ceGe. Ilpouecy 3MmiluyBaHHs1 HOmOMarajd CHopigHe-
HIiCTb pacH i CNiJIbHICTb MOBHU; CKiJbKH 6 MepeMOxKIli He CIIPHIi-
HAJH BiJ nepeMoXeHHX, XaHaHessHAMH BOHH He CTaJH, a, HaB-
MaKH{, NepeTBOPUJH OCTaHHIX B i3paiabTaH. He mauBisunch Ha
iX MeHIIy YHCeJbHiCTb i 6iMbLI HU3bKY KYJBTYpPY, i3paiabTs-
HH 36eperad cBolo caMOOyTHICTb, MpH 1bOMYy 6e3 ZOMOMOTH
6yab-AK0i 30BHilIHBLOI opranisauii. TakuM 4MHOM, BHYTPiLl-
Hfl €JHICTb iCHyBaJa 3aJ0BFr0 A0 TOTO, siIK BOHA BHSIBHJACSH
B MOJITHUHIH €qHocTi ayxa. Bona icHyBana Bix emoxu Moit-
cesl, IKOr0 pO3TJIANAI0Th, AK OCHOBHHMKA Liei exHOCTH. ['pyH-
TOM, Ha fIKiM y BCi uacH cTosia €fnHicTh ayxa Ispaiasa, Gyaa
Bipa B Te, wo lerosa — bBor I3pains, a Ispainme — Hapon
leroBu. Moiiceit He BHramas uiei BipH, ajle Jomomaras, 106
BOHa ctajla (yHzaMeHnToM Hauii Ta ii icropii” (,,Ilpoucxox-
nenue bubmun”’. Mocksa, 1964, crop. 427-428.

A ot Ha nuranusa: Yomy Bor Bu6paB i3paiJbChbKHH Ha-
poA? — TpPYAHO JaTH BiAnoBiAb, 60 MM He 3HAaEMO MJAHIB
Bora. A mo, xomu 6 Bor Bu6paB rpekiB, UM PHUMJAH, UYH
Akuiice Hapon? To 3HOBYy moBctano 6 nutaHHA: YoMy ueit
HapoJ, a He iHILHA?
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Uu 6yB i3paiabCbKUil HApOA JIMIUIKH BiX yCiXx iHIIKX Ha-
poxnis? Ha ocHoBi bi6aii HaBpsg um ue MoxHa ckasartu. lle
6yB Hapox Oyiinuii, TBepmownwuiit (Bux. 32:9; Ilobt. 3ak.
9:5-6). dasg HbOrO M’ICO Ta YAaCHHK B €TrHMeTChKil HeBoJi 6y-
Jau popoxue cBo6oau (Yuca. 14:1-10; 11:4-6). Bin 6yutyBas
npotu Moiices, npord Bora (Yuca. 16:1-3; 17:6-15; 21:5-6).
Bxe roeopuJocs, mo Hapon uyacto 3ab6yeaB npasauBoro bBo-
ra. A axkuit 6yB cuJbHMI 3aHenan BipM B npasauBoro Bora
B enoxy cyAafhiB i uapis! 'ocnoap XOTiB 3SBHHUIHTH BBeCh
Hapon a Big Moiices BuBectn HOBUH Hapona (Bux. 32:9-10;
Uuca. 14:11-12).

Lle cuabHe cBimuenHs Craporo 3amnoBiTy, w0 i3paifb-
CbKHI HapoJh He OyB JiMWMi BiX iHIIMX HApPOXiB.

KpimM nporo, 3aHaATO MiZHOCHTH OAMUH SIKHICH HApOM —
e CTaBaTH Ha TPYHT HauM3My. A 1IO TaKe HALMU3M, BCi MH
nyxe nobpe 3HaeMo (3ragmaiimo [iTaepa).

Un 6yB i3paiabCbKkHil Hapox HaHripuMil BiX ycix Ha-
poxiB?

Hi, i uboro ckasatu He moxHa. Taki oco6H, ik ABpaawm,
Moiiceit, npopoku i ANOCTOJH BHCOKO CTOATh MOHAA JiMILIH-
MH JIIOAbMH IHIIHX HapOXiB.

Mu He MOxeMO gaTH TOYHOI BianoBizi, uomy Bor Bu6pas
iapaincekuit Hapoa. TyT MOXHA TiJIbKM BHCJIOBJIOBATH CBOI
AYMKH, TPHIYILIEHHS.

Oxne sicHo: Bor Bu6GpaB i3painbCbkHit HapoJ, 106 3 HbO-
ro tirom Hapoauscs Cun Boxuit — Icyc Xpucroc.

Bor, ne Bin6uparouu cBoGoaH, AaBaB MOXJMBICTb i3pa-
1ILCLKOMY HapOAOBi BHCOKO MiHECTHCS B MOPAJbHOMY Bif-
HOILIeHH;.

Moiiceit B IToBTopenni 3akony nuue: ,[‘ocnoap mocTta-
BUTb Teb6e Co6i 3a cBATHH HapoX, IK NpUcArHyB G6yB TOGi,
Koau TH Gymeumr moxepxysaTucsa 3anoimeit ['ocnoaa, Bora
TBOTO, i nigeur noporamu Moro. I no6ayate yci HApoAH 3eM-
ai, uo I'ocnoane IM’a kauuerncss Ha TO6Gi, — i 6ynyts 601-
TuCcs Tebe” (28:9-10). ,, Ta cra”eTnbCsl, KOJU He Oynewr ciay-
xatucs rogocy I'ocnoaa, Bora cBoro, 1106 ZoAepxyBaTH BH-
KOHaHHA Bcix Moro 3anosigeii Ta nocraHoB KHoro, mo s
CbOTroJHi Hakasyw To6i, To npuitayTs Ha Tebe Bci oui mpo-
KJIATTS, i BOCATHYTDb Te6e: IIpOKAATHI TH B MiCTi, i NPOKJIATH
TH, B noJi!... [IpokasTHii T y BXOZi CBOIM, i NPOKJAATHH
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TH y BUxoxi cBoiM!... I posnopounTts Te6e I'OCnmoab cepexn
ycix HapohiB Bim kiHus 3eMai # ax xO KiHus 3emJai...”
(28:15-69).

Iapaiibcbkuit HApOA He CTAB JIMLIMM BiJ iHIWHX HApOAiB
B MOpaJbHOMY BimHoweHHi, npo wo cBiguute Ctapuit 3amno-
BiT. CBigunth npo ue i Cam Xpucroc B nputyi mpo MuJo-
cepauoro camapsindHa (JIyku 10:10-37), a npu cuUiJeHH] cay-
r'M PUMCBKOTO COTHHKA Cka3aB: ,,B Ispaini ne 3HaifuioB § Ta-
koi Bipu” (Mars. 8:5-13). llle: Mars. 21:43 # in. Xpucroc
FOBOPHTD, L0 iHIlII HAPOAMU 3aMiCThb i3pallIbTAH 3aHMYTb Mic-
ue B LlapctBi HeGecnim (Mats. 8:11-12; 22:1-9 i in.).

3 npuuiectaM Ha 3emai0 Xpucta BUGPaHICTh i3paldbCbKO-
ro Hapony 3akiHuuJaacsi, 60 CuH Boxuit Bxe npuitHIB TiXO
BiZ 1poro Hapoxy. XpHCTOC NmocuJae AmocToJiB MPOMOBiLY-
BaTH BCim Hapomam (Mars. 28:19). Cs. An. ITaBao numie:
nHema aHni remmeHa, aHi loges, o6pisaHHf Ta HeoO6pisaHus,
BapBapa, CkHTa, paba, BIIbHOro, — aje BCe Ta y BCbOMY
Xpucroc” (Koua. 3:11).

9) Crasaennn areictiB po Bi6aii

Bsaraji areictu craBastbes mo Bi6aii HeratuBHO. Bcei Bo-
HH BBaXawTh, 10 Bi6Jis € BUKIIOUHO JIOIACHKUM TBOPOM.

Kouau paniwe (a mexto i Tenmep) areictu BBaxaau bi6aito
KHHMTOIO, 1O He 3aCJyroBye€ yBarh, TO TeNEp 3 PO3BUTKOM
HayKd CTaJH AUBUTHCH iHaKLIe.

My TyT 3a3HAYMMO TiJIbKM 3MiHH B CTaBJIeHHi aTeicTiB
no bi6uii.

Kputuka Bibaii nouanacsi, nopiBHIOIOUM, He TaK HaBHO.
Opnni nop’asyiors ii 3 iMeneM Cnino3u (1670 p.), a iHWi —
3 imeHem XK. Actproka (1753 p.). Oco6auBO CHJIbHHI Hanaj
Ha DBi6ailo mouaBcsi B MUHYJOMY CTOJITTi, AKHH TNPOLOBKY-
€ThCd i Temep.

Kputuku Bi6aii sasBasau, wo bi6ais — ne 36ipHHK
Ka30K, 1110 BOHA MicTUTb B co6i abcypaHe, ulo Bci uyaa bi6-
aii BUrajgasi, uio0 He Morjgd OyTH ,uydOBHINA Beauki”, mpo
Aaki nuue bBibais, 60, MOBJIAB, lle CynepeyuTb HApPBiHH3MY
irTa,iTn

AJle JoCArHeHHS] HAYKH MOCTYIMOBO ,,0XOJOMKYIOTE'' KPH-
TuKiB Bi6aii. Ternep HayKOBO BCTaHOBJEHO, 110 6i6ailiHi uy-
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IecHi mojil He Buragka (Temep aTeicTH MOSICHIOWTH iX, fK
3BUYAHHI NPUPOAHI MOAil); KiCTAKH ,,uyJOBHIL BEJMKHUX' €
Tenep B My3esix Malxe BCiX kpaiH cBity, # iH. (JlokaagmHiuie
npo ue 6yae B HacTyIHi# cTaTTi).

B naur yac ateictu Bke oGepexHilli y BHCHOBaX.

AteictH noginuaucs Ha ABI rpynH, WO IiX HA3UBAKOTh
IWKOJAMH: MiToJoriyHa i icropuuHa. MitoJsoriyna 1KoJIa,
CTOAYH HA MO3HMLil aTeiCTiB MHUHYJHUX CTOJiTh, AYXe Oarato
yoro B Bi6Jii BBaXka€e TilbKH MiTOM, a iCTOpHYHA ILIKOJA, Ma-
I0YH CyYacHi HaYKOBi MiACTaBH, AUBHTBLCA iHAKLIe.

Koau paniwe arteictu 3asasasiiu, wo bi6aii Bsaragai ne
MOXXHa BipHTH, TO Temep BXe MUIIYTb Take: ,UH MoxHa BipH-
tH bi6aii? Ilicas poakonok Basuaony Ta Hinesii, mict, npo
siKi omosinae bBi6ais, BueHi ctanu 3 GiAblIMM HOBip’sAiM CTa-
BUTHCA Xo 1i onoBigaue”. (,,3uanHs — Cuaa”. MockBa, 1966,
y. 3, cr. 23).

Pansincekuil icropuk, ateict A. b. Panosuu nume: ,,Ha6-
JHKEHO 3 cepeAHMHH 9-ro BiKy icTopisi napis Iapains, a notim
i YOnei, wo 3anucana B 1-ift Ta 2-iit Kuuai Llapis, oTpumye
NiATBEPAXKEHHA i NeBHi NONPaBKU 3 CTOPOHHiIX OGe3cmipHMX
Jxepea” (,,[Ipoucxoxnenne bubmuun’’. Mocksa, 1964, ct. 516).

B 1969 poui B MockBi BuillllIa aHTHpeairidlHa KHUTA po-
cilicbkoro MoBow 3eHoHa Kocuposchkoro ,,Bubaeiickue cka-
3anua’. Tupax 11 200 THcau. Ile 3HAuUuTh, 11O BOHA NMPHU3HA-
YyeHa AJA IIMPOKOTO PO3NMOBCIOJKEHHS, i 1|e 3HAYUTH, L0 BO-
Ha MICTUTb ,,0(ilifiHi"” MOTrIAIM NPOBiIHMX CyyaCHHX aTeic-
tiB. LlutatH 3 uiei kuUru Bxe HaBoAUAHCh. HaBememo e
3 Hei AyxXe WiKaBi BUCJIOBIIOBAHHS:

»li0 BMAMBOM HAYKOBHX BIAKPDHUTH MH CTa-
Ju auBuTHCA Ha Bi6iito iHwWMMH ounMa i, HA Haule 3 TUBY -
BaHHS, BUSBUJM, L0 BOHA € OAMH 3 WIeneBpiB CBi-
TOBOi JJiTepaTypH, TBOPOM PeaJicCTHYHUM, B SKO-
My KHIHUTbL i TNepeJUBA€ETbCA Yepe3 Kpall AiMCHe XHTTH.
[lpocTo BaxX KO MOBipHTH, WO Lei KajJeHZOCKON CKa-
3aHb, MOBHUX MJACTHKH, AYXY Ta KOJbOPDHUTY, a TaKOX JIOX-
cbkux o6pasiB 3 Tijla Ta KPOBH, MIiT BUHUKHYTH B AY -
Ke faleKOMY MUHYJOMY i NMpOiCHyBaTH JAO HalIOro
yacy... 3micT Bi6aii takuit 6aratufl, Ak 6ara-
TecaMe xurtta’ (Crop. 13, 14. Ilinkp. M.O.).

Koaunce (B monoBuni 18-ro Biky) areict BoabTep nucas,
uo Bi6ais uepes 100 pokiB 6yxe 3a6yTol0 KHHMIOI Ha MO-
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auusax MyseiB. A TenepiwHiil areict (uepe3 200 pokiB) nu-
we, wo bibain — wuiegeBp cBiTOBOi aitepatypu. [Morasz, sk
6auumo, npotuiexHuil. 3HauuTh Bibais He o06e3UiHIOETHCH,
K XOTiMM 6 aTeicTH, a, HABMAaKH, WiHHICTL 11 NiXHOCHThCHA
BCe BHUle i Buule. [IpaBga, MU — XPHCTHSAIHM i aTeiCTH UiH-
Hicth Bi6aii 6ayuMo He B TOMYy caMOMy, aJje TYT BaXJIHBHM
caMuil ¢pakT niHHOCTH Bibaii

Mirosoriuba wkosa (aTeicTiB) TBepAMTh, 10 ABpaaMa,
Jlora, Icaaka, flkoBa i iH., K OKpeMHX 0cCi6, He iCHyBaJo;
o ue 6yan HazBu njaemeH. 2Kutra kK uux oci6 suragaB Es-
JIpa, a MOXe XTOoCb iHWHH, ax B 6-My Biui o P.Xp. (tob6to
maiixke uepe3 1500 pokiB Big uacy XKHUTTS uux ocib).

3 mpuBoAy UbOro nuTaHHA ateicT 3. KOCHAOBCHKMIH IH-
we: ,,B 6i6aifiHMX CKa3aHHAX uyuTaya OCOGJHMBO BpPAXKAMOTh
ACKpaBi Ta BUPa3Hi XapaKTepHUCTHKH maTtpispxiB. KoxeHn o6-
pa3 iHAWBiAyaJpHHH i OUBHO peaticTHyHHHA. Sk He cxoxi
OIUH Ha ogHoro AspaaM, JloT, Icaak, Slkis! flki mepexoHaUB]
B cBoii xkiHouoctd Capa, Pesekka, Paxiap a6o Heuiacha
Arap!... bi6aia, HeMOB uyaOM yuiliNa CKaJKa XHBOTO
JKHTTA Bifa/JIeHUX enox ... MipkyBaHHA THX BYEHHX, AKi He
BH3HAIOTb caMoro ¢akTy iCHyBaHHA NaTpifpxiB, mo3basJeHi
TpyHTY ... 30BCiM BHKJIOUeHe, W00 BCi Aeradi, 10 3 TaKOMO
JOCTOBIPHICTIO Bif6yZOBYBaJd XUTTS JABHIlLIUX €MOX, BUra-
JaJd Kpeli, Lo XWJau B 6-My Biui o Hawoi epu, To6TO
B 30BCiM iHIUHX COUifAMbHUX i MOoOyTOBUX yMoBax. lle 6yxao 6
He Mg cuJy HaBiTb TaJaHOBHTOMY nHcbMeHHHKOBi. 2Kpeui,
Jell0 3MIHIOIYM TEeKCTH, BHECAH B HHX AefAKi HedOJamHOCTI,
aje ix, nopisHiOlOYM, Hebarato” (crop. 75-76).

Bin nuute: ,,CyuyacHa Hayka crtaJja 6iablr o6epexHa y BH-
HeceHHi BUPOKY iCHYBaHHAl TMX UM iHWIMX oCi6 B JAaBHiil icTO-
pii, 60 BoHa BHfiBMJA Ha AHi 6aratbox JereHi Ta MitiB 6ara-
TIOIIi MOKJAaAW NpaBAUBHX Nogiit” (ctop. 147-148).

»ABpaaMm ABiui nocunaBs Capy B rapeMu 4yXHUX LapiB,
KaXyuH, 110 BOHa Horo cectpa. Lle 30BciM He CBiIuUMTb, SIK
IyManu paHille, MPO BUKPHBJEHI MOpaJbHi NMOHATTA JaBHiX
re6peis, 60 ue ToAi 6yn0 HOpMaJbHUM siBHLIeM (ctop. 80).

(o peui, ¢axkruuno Capa 6yaa cectpa ABpaama, 60
6aTtbko y HUX OYB OJHMH, TiJbKM pi3Hi MaTepi — npum. M.O.).

Ha ctop. 71 Bin nuwe: ,,He nignarae cymuiBy, wo xpeui
6yau e opuriHanbHumu aBTopaMd (Kuur Bi6aii — npum.
M.O.), a Tinbku kKoMmninsTopamMu (36Mpanad B OIHE BXe ic-
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Hyroye — npuM. M.O.) ta pemakTopamMu OiJblu AaBHIX TeK-
CTiB”.

Ha ct. 394 Bin nuwe: ,,3aBAAKH HayKOBHUM BiAKDHUTTAM
BIAJOCA He TiJbKH 3’ICYBaTH INPUUHHOBI 3B’A3KM 6araTbox

6i6aifiHUX CKa3aHb, ajJe ¥ BCTAHOBMTH, LIO Li BiZOMOCTI, fIK
NpaBuJIO, AOCTOBipHI".

Ha ctop. 12 nuwe: ,,JlocaifHMKH HOBeJaH, 1[0 32 LUMH
MiTaMH — uyJecHHH nepexin uepe3 UepBone Mope, uyno
3 MaHHOKW HeGeCHOo, Uya0 3YNHHKHU Teuii piuku Mopaan it in.
— TNIPUXOBYIOTbCA (PAKTH LIJKOM NPHPOJHI, aje mepeTBoOpe-
Hi JI0ACBbKOIO (haHTa3i€l0 HAa NpOTA3i BiKiB B HaANPHUPOAHi’.

Ha ctop. 13 nuuie: ,,Bxke 3uHaiigeno 6iabiiicte MicT, Ha3-
BH SIKHX MM paHille 3HaJH TiabkH 3 Bi6aii. B pyinax uux micr
3HalijleHe MiATBepIXKeHHs NMPaBAMBOCTH psiay (akTiB, 1o 3ra-
aywTbea B bibaii, B Tomy uncai 3Haliieni HesanepeusauBi p0-
Ka3u 3arapOuMubKoi moJgitHku Icyca HaBuna, pewtku Gyai-
Besb yaciB Cayaa, Jasuga i ConoMoHa ... €runeTchbKi, acu-
pificbki, XaMgeHCbKi Ta MepCbKi HAUCH Ta JOKYMEHTH A03BO-
JHUJH HAM BCTAHOBMTH, 110 He Bce B Bi6uaii Jerenma Ta dan-
Ta3if, 10 € B Hii OKpeMi iCTOPUYHO AOCTOBipHi (hakTH”.

Ha ctop. 224 Bin nuwe npo niaTBepmkeHHs caiB Bi6ii
(Ic. Has. 10:2); Ha ctop. 259 — mniarBepaxenus I Cawm.
13:19-22.

A oco6auBO 1ikaBe HOro BHCAOBJMIOBAHHA Ha cTOp. 394:
»ApxeoJoriusi BiakpHTTSH, 3pobJeri B €runti Ta Meconora-
Mil, THBHO CTBEDAXYKTb TOUHICTb i LOCTOBIp-
HiCTb 3a3HaueHHX paHiule 6i6ailtHux TekcriB. Hux Bi a-
KPUTb Taxk 6ararto, 10 BCi iX mepeJiYHTH He
MmoxauBo”. (Ilinkp. M.O.).

HoctosipHicTb Bi6Jaii BiH )Xe MiATBep KY€ LUHUMH CJIOBa-
Mu: ,JluBye peaxiam, 3 sikuM ckJaagaui Bi6aii 3mamioBaau
TeMHi, HenpuBabauBi cTopoHH xapakrtepa [laBuaa, He AHUBIA-
YKMChb HA Te, 110 BiH, K BipHU# cayra xpeuis, 6yB ix yaw0-
JeHuUM repoem” (crt. 329).

31aeThcA, 1O Bce Le nuuie 6e3CTOPOHHIA HOCaiayBay,
ane 3. KocugoBcbkuil aTeict, 3anekauit aTeict, areict cyusac-
HUH, KU NPpUMYLIEHHH ypaxoByBaTH AOCSTHEHHSl HayKH.

Lli BucaOBIIOBaHHA aTeicTa CBiguaTh, L0 HAYKOBi JOCAT-
HEHHS He 3alepeuyloTb, a, HaBMNAKH, CTBEPIXKYIOTb NpaBiH-
BicTh 6i6aAifHMX OMOBiAaHb.

63



Mu 6aunMo, 1110 3 KOXHUM JOCATHEHHSAM HAYKH Bce Oilb-
me # Oigblie CTBEPMKYETbCA NpaBauBicTh bibaii, npasau-
BicTb, 6e3 CyMHIBY, B NHTaHHAX NPUCTYNHHUX MIJA Ii3HAHHA
JIOJICbKUM DO3yMOM, 60 NHUTaHHA CYTO peJiriiHi BHXOIATH
32 MeXi KOMIeTeHlil HayKH.

IIlo 3HaMeHHO: TiMbKH cTBepaXKeHHA. lle mae mixcraBy
TBEpPIOUTH, WO I iHwe B Bi6aii, 110 CbOroAHi 3Xa€TbCA HesiC-
HUM 4YM HEMOXJHMBHM, 3 JAaJblLIMM PO3BUTKOM Hayku Oyme
TaKOX CTBepIXKeHO. [[OCUTb MOPIBHATH, 10 MHCAIH KPHUTH-
k1 Bi6ail B MHHyJOMY i 110 NMUIIYTh Temep.

YoMy X TOZi KiMbKiCTb aTeicTiB He 3MEHUIYETHCS ?

[TpuumH 1JIs UBOFO € JeKiabKa, i OXHIEW 3 HUX € Ta, 11O
BOHM 0cOOJUBY yBary 3BepTaroTbh Ha 6 y k By bibuii, a He Ha
Ayx ii. IlpaBma, kputuku bBibail moninsioTh KPUTHKY Ha
HHIKUY” 1, Bully”, aje (aKTHYHO KPUTHKYIOTH ,,6yKBy”
Bi6aii.

Henapemuno CB. An. IlaBao nume, mo 6ykBa BO6u-
Bae.

Tak, ,,6ykBa” a6o BOGuBae Bipy, a6o po6Gutb ¢daHaTH-
KOM. Ane ¢aHaTHK — HeHOpMaJjbHa JIOAHUHA; B CYTHOCTI —
(danaTHK € nyxoBO BOMTA JIOJHHA.

Focnoap Icyc Xpucroc — 3pa3ok Ham. A B Heomy Mmu
He 6aunMo Hi danaTHamy, Hi 6yKBOiACTBA.

IIle pa3 migkpecawoemo caoBa CB. Am. Ilaeaa, wo 6y k-
Ba B6uBae. lle nyxe cuabHi caoBa. I npu gocuaimxeHHi
Bi6uaii Hikoau He Tpeba 3abyBaTH iX.

10) 3akinuenus

Tema ,,Poayminns bBi6aii” — HagsBuuaiino Beauka. s
CTaTTs — Iie, TaKk 6M MOBHUTH, BCTyN B po3dyMiHHa bBibaii. flx
NpoAoOBXeHHs, moTpi6Hi me Taki crarri: 1) B bBi6aii nema
NPOTUNIPHPOAHOro, HeMa cymepeunuBoro, 2) Ocoba Icyca
Xpucra, 3) Hockonaxicte XpucroBoi Hayku.

B wamr yac aTeisM CHJABHO HacTymae; BiH € ,,BOIOIOUMA’.
ITo6 patu cnporuB Homy, Tpeb6a MaTH TBepAi OCHOBH JJs
Bipu (Jlyk. 1:1-4; 1 Iletp. 3:15).

Mu maemo n06pi mosichenus bi6aii. Bimkupatn ix, 6e3
CYMHiBY, He MOXHa, ajJe He MOXHA i ypiBHoBaTH ix 3i CB.
[Tucemom — bBibaier. Tpeba nam’sitaTv, WO TPaauUilHI MO-

64



AICHeHHS, AAIKI MM MaeMo, NaBaJHCA JIOAAM TOrO yacy Biamo-
BigHO x0 ix po3BuTKY. CaM XpHCTOC TOBOPHTb, LIO JHOIAM
JAETbCA CTiJbKH, CKiIbKM BOHM MOXYTb ,,3HecTH’ (IB. 16:12).
Tpe6a pospi3HATH JOrMaTH BipH BiJ BUEHHS, L0 He Mae€
CHJIM Aormara, Ae MoxyTb OyTH i pisHi gymku (I Kop. 11:19).
Ta # moxmo morMatiB. Mutponoaut laapion (OrieHko)
nucas: ,,He MoXHa BHUKIIOYAaTH MOXKJHBOCTH ¥ NMOBCTaHHA HO-
Boro posyminua Jlormaris, mupuworo ¥ raubuworo” (Iloaix
€aunoi Xpucropoi Llepksu. Biuniner. 1953, ct. 350-351).

e € BiamoBimb THM, sIKi AyMawTh, 110 MH BXe BCe
3HAa€E€EMO i TOMy, MOBJSIB, HeMa noTpedbu Oinbuw raubuoro
BHBYeHHA DBi6uil.
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IBan Ppanko

fIKBY T 3HAB

SIk6u TH 3HaB, IK MHOTO BaXHTb CJOBO,

OnHO cepaeuHe, Temaee cJaiBue!

[au6oki paHu cepusi sIK 4yJA0BO

Burowe — akbu TH 3HaB ole!

Tu, meBHo 6, moy3a 6010 i pO3NykH,
3auinuBuiM ycta, 6e3MOBHO He MUHAB,

Tu ciaB 6u cJoBa MOTiXH i NMPUHYKH,

MoB Tenauil gou| Ha Cnparydi HUBM i JYKH, —
$Ix6u TH 3HaB!

Slk6y TH 3HaB, fAiKi IMUGOKI YMHHTL paHH
OpHO cepauTe, 3ripaHee CIiBlIe,

Sl uMcTi Aywi KpUBHUTB, i MOraHWUTD,

I TpoiTh Ha Becb BiK — AKOGH TH 3HAB olle-
Tu 6 3aicTb CBOMO, HeHaue ICa TPU3LKOTO,
Y HafiTeMHiLUMH KyT Oyuli 3arHas,

ITorix He Marwuu Ta CHiBUYTTA NaJKOro,
Tu 6 Xou JOKOpPOM He paHUB HiKOro, —
Slk6u TH 3HaB-

Slk6u TH 3HAB, IK MHOTO T'OPA KPHETHCA

¥ mackax pagocti, 6aiAyXKOCTi i TbMH,

Slk MHOro JHub, 32 AHS BecCeJHX, MHETbCHA

Jlo moAyuKH TOpIOYMMH CJi3bMHU.

Tu 6 3ip i cayx cBifi HaocTpuB M1060B'10

I B MOpi c7i3 He3pUMHX NMOPHHAB,

Ix ripkicTp BJacHOIO 3MHBaB OH KDPOB'IO

I 3po3ymiB BeCbh XKax B JIACbKOMYy 6e3roJoB’to, —
$lk6u TH 3HaB.

$lk6u TH 3HaB! Ta ce 3HaHHA MNpenaBHe

Hinuytu Tpeba, cepueM 3pO3yMiTb.

Illo TeMHe ana yMma, OJs Cepus fiCHe # fIBHE...

I inwuM 6u TO6I BKA3aBCs CBIT.

Tu 6 cepuem pic. Mix 6yp XHUTTS H TPHUBOTH

Byna 6 HecxuTHa, fICHA NYTb TBOA.

Sk Toi, wo B Oypilo HUIOB MO IPUBAX XBHJb PO3JOTHX,
Taxk ™1 6 MOBJAAB OO0 BCiX, MIauyydyux, CKOPOHHX, BOOTHX:
,,He 6Giiteca! Ce a!”

i hpidhdRpdppddfddd
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Crenan SApmychb

A0 MPOBJIEMHU XBOPIHHA 1 YMHUPAHHSA*

.

3 yBaru Ha Te, WO (eHOMEH XBOpiHHS # yMHpaHHA —
1e HeMHHYYi (aKTH HALIOrO XHUTTH, i TO TaKi, AKUX HE MOXK-
Ha iIrHOpyBaTH, — B AaHii CTaTTi 3aCTaHOBHMOCSl Haj Npob6-
JIEMOIO0 3aXBOpiHHA, nepeOyBaHHs JIOAUHY B JiKapHi, HAX pi3-
HUMM acnexkTaMu ii nmotpe6 Ta Haj BNJAMBOM 3aXBOpPiHHA Ha
iHWKMX yJaeHiB poxuHH. O3HAHOMHUBIIMCL KOPOTEHbKO 3 LUMH
npobaemamu, nepefgeMo A0 Hpob6JaeMH CaMOro yMHpPaHHS,
IO CMepTi JIOJHMHH Ta JO BIJHBY CMEpPTi Ha pigHIO momepuio-
ro. IloBropsieMo, 1o ue Taki QaKTH KUTTH, AKUX HE MOXKHA
irHopyBaTH aHi 3 TOUKM NOTJfAJLY XPUCTHSHCBKOI pedirii, aHi
3 TOYKHM NMOTJAAAY MonepHoil ncuxoJorii. ToMy-To Ham Tpeba
03HaHOMHUTHCA 3 LUMH NpobJjeMaMH XO4Y KODOTEHBKO i TO
TiJIbKM CXeMaTHYHO, — O3HAWOMHTHCA 3 HaHroJoBHiwuM. OT-
JKe MOYHeMO Bij Halimepuioro:

1. 3AXBOPIHH{ 1 [ICUXOJIOTITYHHUN CTAH
XBOPOI JIIOAUHHU

Y Hawii cuTyauii, y BUNaJKOBi KOXHOTO MOBAXHOTO 3a-
XBODiHHA, XBOPY JIOAHHY BinaaetTbcs Ko JikapHi. O6uaBa Mo-
MeHTH: XBopoba i dakT Biaxoxy JIOAUHH IO JiKapHi MalTb
BeJUKHH BIJIHB HA AYXOBHH CTaH JIOIWHH, i Ko6pe Gyao 6,
koau 6 poauMHa i cycniabcTBO OyaM NpO 1€ TPOXH Kpalle
noindopmoBani. Bo mwoauHa B JikapHi 3a3Hae NeBHUX 3MiH,
fKi CHJIBHO NPUTHOGMIOIOTH 1i. TOMY-TO uJ€HH DOAHMHH XBO-
poro Ta Apy3i Horo moBHHHiI 6yTH CBiZOMi CJiAyHOUOTO:

(a) Jlroauua B JiKapHi, nepexuBarouu caM ¢GakT Henxy-
r'd, Monajga€e B CTaH OMOPOXKHEHHA i3 CBOro 3BMYaWHOro cra-

* Ton0BHi AYMKH cTaTTi ,,JIo Npo6ieMu XBOpiHHA # yMHpaHHA” CTa-
HOBHJM 3MicT ABOX JONOBifed BHrojouweHWx aBTOpoM Ha HKoHdepenuii
JlyxosenctBa Cepeanboi €napxii YI[TILlepkeu B Kanani, uio Bin6ynaca
B Komnerii CB. Auapes B Binninesi 12 TpaBus 1977 poky, 1a B Jlomi Cs.
Poaunu B Binninesi, 18 xoBtua 1977 poky.
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TyCy, i3 CBOIiX mocinocTeil, BOHa Nonajxa€e B ICHXiUuHUIl perpec,
4acTo AYKe JIETKO ipUTYEThCH, CTA€ NJIAKCHBOlO, a TO M arpe-
CHBHOIO.

(6) Jlioauna B JgikapHi momajae B cTaH i3oasuii # ob6Me-
XEHHS L0J0 NPOCTOpPY M PyXy, BHTIAHHX NpeaMeTiB, po3Ba-
ropux 3aco6iB TOILO.

(B) INlosGaBaenuss cBo60AM pyXy, NPUPEUYEHHA OO OJHO-
ro Micusi 4acTo NPHUBOIATH JIOAHMHY A0 TOrO, 10 BOHA IO-
YMHAE CyMyBaTH, BBaXaTH CBOE XUTTS Oe3BapTiCHUM i T. iH.

(r) JlroguHa B JikapHi AYXKe 4acTO MOMajxa€ B CTaH TPH-
BOTH 1100 CBOTO MaiiGyTHLOTO, BOHA XOYe 3HATH, L0 3 Hel
Mae cratuca. (Ilpo ue i npo ctan HeAyru XBODPY JIOIHHY iH-
dopmye Jaikap).

(r) JlioguHa B JiKapHi AyxKe 4yacTO NONMAajae B CTaH ca-
MOBiAUyXeHHA, KOJY TO BBaxae€, wo OoJiloye Micue i He
HaJeXuTb (BOHO ,,He Mo€’), 600 BOHA 4acoM 30BCiM He
BiguyBae. (B ubomy crani OyBae i Take, WO B JIOAUHH, HA-
NpUKJak, BipisaHa Hora, aje ii maai 60JMTb HATHiTKa, CBEp-
6uTh croma i T. iH.).

(n) Jlioguua B JikapHi BTpauye KOHTpoJaw Hax cobolo,
4 3J12€ThCA NOBHO HA BOJIO iHIIUX: JiKapiB, MeacecTep TOLLO.
lle cHIbHO BIJIMBAE HA MOCHUJAEHHA TYru U xypOH, 110 JOAH-
Ha MOXe 3aJUUIMTHCA Takow 6e3NOMIYHOK Ha lije XHUTTA.

Ile ncuxoJoriuHkit CTaH 3aXBOPIJNOI JIOAHHHM, 1110 Monana
J0 JikapHi, i MM MOBUHHI O6yTH cBigoMi uporo crany. Taka
CBiJlOMicTb MOMOe HaM Kpallle JI0AHHYy pO3yMiTH i 6yTH 1no-
MiYHHMH AJ Hel.

2. AYXOBI NOTPEBHU XBOPOi JIIOAUHHU

Jltoguna B JikapHi — le JIIHHA 3 AKMMHCb (DiSHUHMMH
Bazamu i norpebamuy, i Tinbku npo Te (npo ¢disuunHe) B Ji-
KapHi n6aTe. MeauuuHa 3BepTae yBary Ha Helyry, Ha Bagu
JIONHHH, a He Ha 1i JyxoBi notpe6u — Taki, Ak motpeba Jio-
60BH, CHiBUYTTH, 3PO3YMiHHfl, NYXOBOrO MiACHJEHHA TOLLO.
B xikapHi JdoauHa 3BUYaHHO Mae Taki AyXoBi morpebu:

(a) BiguyTTs CBO€l TiZHOCTH: KayeMoO, W10 MeXHLHHA
3BepTae yBary Ha (pisuuHi Baau JIOJMHH, a He Ayxe n6ae npo
36epexeHHs1 y XBOPOI JIOAUHM MOYYTTS CaMOBAapTOCTH, Tid-
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HOCTH, TIOBHOI CBOEi JIOACBKOCTH, 60 MeAHUHHA AO TOrO He
npuroroBaHa. JlikapHs Tenep, a ocoGJHBO BeJHKa JiKapHA,
— 1lle CBO€pillHa iHAYCTpif, fika YMPaBJIAETbCS BCAKHMH Me-
XaHI{UHUMH CcHJaMH. Majo-XTO 3 MeZUYHOro nepcoHaiay 36e-
pirae TaMm SIKOCTH JIOASIHOCTH; TaM JIOJAHHA MEXaHi3YyE€TbCH.
ToMy-To, HallKpalUUMM KOHTAaKTOM XBOPOI JIJAHHH i3 30BHill-
HUM CBiTOM 4acTO cTae HOOGpHH Apyr, AylIMacTHp, — 0CO06-
JUBO AKILO BiH LI0 CHTyalilo 3Ha€, a noTpeb6H XBOPOI JIOIHU-
HH po3yMie.

(6) JlwoguHa B JikapHi, HaBiTb HeBipyloua JMIOJHHA, AyXKe
4acTO JHUBHUTBHCA Ha CBONO HEAYry fIK Ha 3aCHyXeHy Kapy Bifm
Bora. Bipywoui aroau uyacoM rosopsaTh IPO Le BiAKPHUTO,
HeBipylo4i NPHKPHUBAIOTHL Lie MOYYBAHHS ITOBEPXOBHOIO Bece-
JICTIO, XKapTiBauBicTO Towo. JoOpe, koau BiaBimyBaui mpo
Lle 3HAalOThb i MAlOTh HA 1€ BiAKPHUTI Oui.

(B) Jlroguna B JikapHi — Ge3pajgHa, TOMY AYXe HacTo
BiiuyBae notpe6y OyTH TBOPUOIO, BOHA XOYe IIOCh POOHTH.
HaBitp xBOpa moauHa xoue BiAYyBaTH, 110 BOHAa DPOGUTH
AKYCb KOHTPUOYILiI0 B XUTTHA, B CBOI JOJI0, B CBOE OTOYEH-
Ha. lle — ayxe BaxkauBe, 60 ue 3aaulIa€ JIOIHHI NeBHY LiJdb
— PE30H A0 iCHYBaHHS, 4 BTIM — JJs BHIAYXaHHS.

(r) XBopa mwaHHa — YM TO BOHA BAOMa, YH B JiKapHi
— notpebye BufABY J1060BH, i TO M0OO60BH 3 MepCOHAILHOTO
Kontakty. Koan uyemo Bix xBoporo 3aeBaru: ,,Ta xomy 4
BxKe NMOTPiGHHI ...” — lle O3HaKa, 110 JIAUHA TOUYBAETHCH
ocaMiTHeHO10, Hi6M HikOoMy Bxe HemoTpi6Holo. lle i cTpax,
i xasp 3 TOro npUBOAY, 110 JIOAHHA MOxXe OyTu 3a6yTta. Bu-
ABJIEHHS1 N0 XBOpOro JMw0OOBH -— 1le¢ 03HaKa, L0 HUM Iie
XTOCb AOPOXHTB, LIO BiH ule KOMycb norpi6uuii. Tyt nyxe
BeJIMKY HOMOMIiXHY DOJII0 MOXeE BUKOHYBaTH CBsillleHHK. [yxe
YacTo TiAbku caMa Ge3MOBHA NPHCYTHICTb CBslUeHHKa Gias
XBOPOTO Ma€ BeJHKe 3HaYeHHf.

(r) Jlionuna xBopa He xoue OGYTH 3aJHIIEHOK HACAMOTi;
BOHA Xoue JIACbKOi NpuUCyTHOCTH. TOMy BiIBiZMHH XBOpOTIO
MaloTh TaKe BeJdHKe 3HaueHHs, 60 BiABigyBau He pa3 sajauiia-
€TbCSl OZMHOKHM 3B’I3KOM JJIsl XBOPOTO i3 30BHILUHUM CBiTOM.
Tak xBOpi AUBJAATLCA i HA CBAILEHHKA. BiH cCHMBOJ 30BHiLU-
HOCTH, IKO1 XBOopi no36aBieHi. JIikap Np4 XBOPOMY — CHMBOJI
HeAyrH; CBSILIEHUK NPH HOro JiXKYy — CHMBOJ JIOIASHOCTH,
cuMmBoa Jlyxa JIro6oBH.
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(rx) XBopa amomuMHa Nyxe 4acTO Bmnajae B nouyrra 6es-
LiJBHOCTH, BOHA 3aTpauy€ CeHC XUTTA. BoHa yacTo CTaBUTH
TpyAHe nuTaHHA: ,,HoMy ue 30 MHOWO ctajocsi?” Taka peak-
1iA HacTae ocob6JauBO B cuTyanil fkoick Tparexil. I 6maxen-
HUH TOH, XTO 3HA€ sIK NOMOMOITH TaKifl HelUACHill MOAHHI
NPUMHPUTHCH 3 (HAaKTOM HellacTsl Ta AOO6AYHTH CEHC XHUTTH,
HaBiTh B il 6e3pagHOMy NOJOKeHH]. 3rafaHa peakiis — 3po-
3ymina. Koau Bcs CcTpykTypa, sika YTPUMY€E JIOACHKE XHUTTHA
BAJHUTbLCH, KOJU BCi MJISHU PYHHYIOTbCS, — TOJI MOXe HAaCTaTH
BTpaTa CeHcy XHUTTHA. Lle cTaeThcsa mepex MOBaXHOK oOnepa-
nier i nyxe mobpe, Koau B ueil yac 6ias XBOPOTro CTOITb
XTOCb GJH3bKHH, BUDO3YMIMHH APYT, LyLINACTHP.

(e) TMotpe6a BimuyTTs BiA3HCKAHHS KOHTPOJi HaX CO-
6010 — ne me oaHa BaxJauBa npobJaeMa i norpeba xBopoi
JIOAHHH. AJle CTA€TbCA 1 Tak, WO XBOpi JIOIH, fIKi 3aJOBro
CIIOJIATAJM Ha iHUIMX, — HE XOUyThb BiJ3HCKYyBaTH KOHTPOJi
Haz cobolo. Lle moxu, siki rOTOBI MPOTECTYBATH HPOTH XKHTTA.
BoHu ckopo BmuparTh. B Takiit cuTyanii moguHi nmoMortH
TSKKO, ajle He HeMOXJauBo. Tenep no6pe AyWIMacTHPCTBO MO-
e 3apAmMTH i B Uil cuTyauii.

(e) Kpim ycix Bumle3ragaHux AyXxoBHX noTpe6 XBopoi
JIOIHHHY, € Le noTpe6H YHCTO peJirifidi, i 3 THMH moTpeba-
MH Hailikpaile O0Gi3HAHHH KOXHHU CBfILIEHHK | BiH 3HaE, fAK
iX 3aCMOKOIOBATH.

3. XBOPA JIIOAUHA 1 i POAUHA

Koxune 3axBopiHnfi oauuMuUi Mae GiabluMi 4M MeHLIMH
BILJIMB Ha BCI0 poAMHy. | Malike KOXHe 3aHeNy)KaHHA Ma€ TPH
¢asu cBoro po3BHTKY:

(a) TMepexix Bix 3m0poB’ss 0 Hexayrd. JIloAMHA NPOTH
HeAyrd 60peThCsl, — XOue 3aTPUMATH NonepeaHii cTaH i cTa-
Tyc. ITOCTOPOHHI JI0AM TaKOX CIOMIIOTHCA BiJ 3aHEAYKYIO-
YOoro TOro CaMoro, L0 BiH NPOfABJASB paHiule, aje BiH He3dy-
XKae.

(6) Tomi cTaBUTbCA HiAIrHO3y, — TMNi3HAETBCA HeAyry, a
JJIsT Hefyxoro pobuThes cnenisiabHe micue. Bei nmpucrocosy-
I0TbCA OO HeAyTH OJHOro, B POJWHI HACTa€ IeBHA 3MiHa
podai KoxHoro umiena ii. lle — ¢asa aikyBanus. Koau BoHa
3aTskKHA, — lle pa3 BiaOyBaeTbcA NepeMiHAa POJH YJEHIB po-
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AMHH i IXHIX CTOCYHKiB; CHCTeMa DOJAHHH AaJi NepeTacoBy-
€ThCsl, WIEHH POJAHHH 1aJi MiHAIOTH POJi, B AIKUX JAJA XBOpPO-
ro nosoJi He ctae Micuda. I 6yBae€, 10 AOBro XBOpilua JIo-
AWHA, KOJH NOBEPTAETbCA A0JAOMY, — He 3HaXOAUTb AJSA Ce-
6e craporo Micus. 340pOBi YJeHH POAHWHH BCTAHOBMJM HOBI
poauHHi cTocyHkH. [ToBepTamoua Ko 310pOB’sl JMIOAHHA 4aCOM
He 3HaXOAHTb AJA cebe MPUCBOEHOrO Micus . .. i Toai

(r) nacrae Tpers craxisa, B kil € ABi MOXJIMBOCTI AJA
HEeJYXKOro: abo NpHCKOPeHHH Mpolec NOBHOTO BH3JOPOBJEH-
Hsl, a60 npHCKOpeHHU# npouec ymupaHnus. [1pu Haznii Ha BU3IO-
POBJIEHHS, POJIi YJeHIB POJWHH 3HOBY MiHSIIOTbCA: BiJl XBOPO-
ro noBOJi OYiKy€TbCs Horo nomnepenHix ¢pyHkuii i KOHTpUOY-
Uiii B pOAMHHE XHUTTH; I'Pa pOJi NPHUMNHHIOETHCH, yBara Jo
XBODOTO 3MEHLIYEThCH, BiABiNYyBaHHA DiAIIAIOTb, 1 HeZYXHUH
3aiiMae CBO€ Miclle B CHCTeMi POJHHH.

Cneuudiuni Hepyru MawTh cneuudiyHe 3HauyeHHsd, i Ta-
Ki X Hacaigku. ByBae, 110 Hegyra 3MiHIOE POIUHY; aje GyBae
i Take, 1110 poAHHA CBOIM BiJHOILIEHHAM BIIMBA€E Ha HeIyTY,
To6T0 — mocuioe ii. ByBae i Tax, 1110 3aXBOpiHHA B POJHHI
BiZOHBAETLCA HA POJHHI NMO3UTHUBHO, — I€ TNEpPeBaAXHO IPH
3axBopiHHIO AiTeit. Asne OyBae i iHakIme: Taka Heayra, fIK
aJBLKOT0Jdi3M, — DOAMHA MOXe HOro NOCHJIIOBATH, a BiH, B
CBOIO Yepry, MOTiplIye NOJIO POJIHHH.

(r) Hepyra B pomuHi — 1le CBO€EpiiHA POOWHHA KPH3a,
KOJH-TO YaCTO HACT4€ CHJbHE BiIYyBaHHA rpixa, motpebu
INPUMHPEHHA, NpolleHHs. | AKI0 B AaHi POAWHI pediriiiHe
BUXOBaHHA BianoBigHe — BOHO OyBae Ha piBHi KpH3H, i Tak
noMarae ii po3p’si3yBaTH peJNiriiiHUMH cepeaHuKamu. Aje
TsKkKO OyBae TOZI, KOJU peJirifiHe BUXOBaHHA He NOPiBHIOE
piBHeBi kpu3u. [IpaBna, TyT Moxe novaTucs ocobanBa 3ami3-
HeHa KaTHXi3allifd poauHH, — AKLIO CBALIEHHK € Ko6poi mac-
THPCbKOI OopieHTauii Ta 7o6poro MacTUPCHLKOTO TaKTy.

Henyra B3araui, nepe6yBaHHSl KOrOCb 3 POJAWHU B JiKapHi,
— Jyxe yacto OGyBae BHHATKOBOI HAarojol0 IJs BCTaHOB-
JIEHHs BiAMOBiZHOI1 AylIMacTUPCbKOI OMiKM Hanx BCi€X0 POIH-
Howo. Take nymmactHpcTBo Moxe OyTH HyXXe KODHCHHM.
B o06auuyi Hemyru, 3arpo3d CMepTH JIOAU Jerlle BHLIIKY-
10Th (CNOBiNAOTh) BCAKi HETATHBHI POAMHHI NMOUYYBaHHA i Tak
B POIHHi HacTa€ NeBHe O3XODOBJEHHSl, DOXWHHUIN CHOKiH.
ToMy poss CBflleHMKAa B Takifl cuTyauii — xyxe BaxJHBa
i manexocsikHa, BoHa #i He 3a6yBaeThCsl HIKOJM.
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4. MPOLEC YMHUPAHHA N PEAKLUA JIIOOUHH
HA HbOTO

3a Hauworo yacy, — Aecb Bix JIpyroi cBiToBOi BiHH, —
MeIHIMHA 3BepHyJia yBary Ha npo6JeMy CMEPTEJbLHOTO XBO-
pYyBaHHS, Ha MPOLEC YMUPAHHS Ta HA Te, K 1lel NPOUEC BIJIH-
BAa€ Ha CMepPTeJbHO XBOPOro i Ha 4JeHiB #Oro POJMHH.

HegmaBno BuitluaI0 KiMbka mpaup 3-Nifg nepa Jikapis, NCH-
XifiTpiB, pi3HHMX KameJsiHiB TOLO. 3rifHO 3 IXHIMH ZOCJiAaMH
ta obcepBalifiMy, B Npoleci yMHPaHHS JIOJHHA NPOXOIHTHb
uricTh cTaaiit mepexusanb: (a) Cranis HeIMOBIPDHOCTH # 3a-
nepeuenns, (6) Crazmia emouiiiHo-genpecuBHa, (B) Crazis
cBOepinHoro topryBanus, (r) Cranxis NpUAHATTA i NMOTOJKEH-
Hs1 3 goJero, (r) Crazxifa cBiZOMOro HacTaBJeHHS DO CMEpTH,
i (n) Cranis 3aBeplLIEHH 3eMHOTO XUTTH.

(a) Ctanis HeHMOBIPDHOCTH # 3anepeyeHHI CMEepPTH :
B 6inmbuiocti Bunazakis O6yBa€e Tak, 10 KOJH XBOPHIl HOBizxa-
€TbCA, 1[0 HOro Heayra cMepTeabHa, — BiH pearye Ha Te
B Crnoci6 3amepeueHHsl, BHUSABJEHH HeAMOBIPpHOCTH, LU0 BiH
aX TaK KPUTHYHO XBOPHH.

Ile HopMasbHa peakuisi HA BiCTKy MpO OCOOHUCTY CMepTh,
a 10 TOro peakuis Mo3uTHBHA, 60 BOHA He JOMYCKae cmep-
TEJBHO XBOPOTro A0 po3nyku, abo it 1o naHiyHOro 60xkeBiJs.
Lle € cBoro poxy ncuxonoriynuit 6ydep npotu cmeptu. Pasy
3anepevyeHHss CMepTH YacTO MiATPHMYE PiAHA XBODOro;, TYT
Moxe 6yTH DONMOMIXHHMM i CBALIEHHK, aje B3araji TyT PildKo
KOJIH MOXHa I[OCh KOPHUCHOTr0 3po6uTH, 60 Ile CTaxisi MmoBHOI
6Ge3paaHOCTH i Kpaule ii TaKkolO BU3HATH i TaK 1i TPaKTyBaTH.

(6) Cranisa emouidHo-aenpecuBHa: CTaH 3anepeyyBaHHA
BiCTKM NpO OCOOHCTY CMepTh NOBrO He TPHUBAE€, i KOJU BiH
0CIabMIETHCS, TO HA XBOPOrO HAXOAMTb CTaAisl TYXJIHBOi
nenpecii. Lle cragia ayxe HeNnpUEMHHUX INepeXHBaHb; TYT Ha
JIOJIWHY YacTO HAXOAWTb THIB, pi3Hi oCkapxyBaHHA (pigHi Ta
MeIHYHOTO IepCOoHany 3a HexbaJie BiIHOILUEHHA), BHCJIOBIIO-
€TbCsl 3anuTH ,,JOMy s BMHpal, a OCb XTOChb iHIIMH HiKOMY
HenoTpiOHUH, XHUBe Haxi?” i T. iH.

Tyt 6ima B TOMy, LIO HiXTO He Ma€ AJs TAKHX 3aMHUTIB
Bianosizxeil, — HeMae ix i peairig; nobpe pobasTh Ti, U0 KO
tiei 6e3paJHOCTH NMPU3HAIOThCA, a BCAKI Hamaau i OCKapxeH-
HAl 3 60Ky CMepTeJbHO XBOPOro MPHAMAarOTh 3 MOBHHM BHPO-
3yMiHHaAM. | xBopoMy Tpeba gaBaTu Ha ue Haroay, 60 e CBoO-
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€pignMil KaTap3ic — cnoci6 OUYHUIEHHS MOYYyBaHb Ta Cepus
JIOJMHH, — JAyXKe KOPDHCHHH AJs i1 AYXOBOr0 0340pOBJIEHHS.
B Takux BuUnaakax HifiK He PEKOMEHIYETbCH Npo6yBaTH NOTi-
WaTH XBoporo, 60x oMy He no notixu. INotiwaty aoxuny
po36uty cmepreapbHUM 60JeM — L€ 3HAYUTb PO3MUHATHCSH
3 Helo, He PO3YMITH i1 CTaHy.

IMpaBna, Haule BUXOBAHHSI Ta XPUCTHUSHCbKA MNCHXiKa He
JAO3BOJIIE HaM HapikaTH Ha JOJI0 H HAa CMepTh, aJje JIIUHI
B 06auuyi cMeptu TpeGa maTtu Boaio i Ha Te. Tyr JwoauHa
Moxe HapikaTd i Ha Bora; ane He cnmiwm ii Bpo3ymaaTu; kpa-
po3yMmie ropem npuGUTY JIOAMHY Kpalle, HiX Mu. Bid 3Hae ii
nepexuBaHHA # TepNiHHA i Toro 600 33 rpix i He Bpaxye.
CMepTeabHa Henyra — le Ayxe KpUTHUHHI cTad. OTKe, J0-
AuHy Tpe6a po3yMmitH i 6yTH CBiZOMHM, 11O LEH CTaH CKOPO
MHHETBCH.

(B) Cranis cBOepigHOro nepeacMepTHOrO TOPryBaHHA:
Koau momuua Bpeluti npuitMe BicTKy mpo cMepTb i nmepe6o-
JUTB if CBOIMM eMOLifIMH, TOMi YaCTO HACTA€E CTalisl peajbHO-
ro TOPryBaHHSl 3a NMPOJOBXEHHS XUTTS XOU HAa IEBHUU uac.
Lle TopryBaHHs peasbHe, a JO TOrO BOHO Ma€ BeJHKe 3HAYeH-
HA. Bo x 6yBae, 1110 He3BaaluM HA MeIUYHI JaHi HA HeraiHy
CMepTh, — JIOAWHA XHUBe NMo3a mepenbGaueHH yac, HaNPHK-
Jaj, NOXHBAE OO0 4HMIIOroch Becisis, MPHI3Ay KOroch 3 gaje-
KOro kpato, abo # 10 3aBeplUeHHS AKOrOCh BaXJHBOIO [ija
TOWO. | KOJMM Take cTaeThCHA, — JIOAUHA BMHUPAae CNOKilHiwIe,
a HaBiTb 3 MOYYTTSIM 3aBePUIEHHS YOI OCh KOPHCHOTO, BAXJIH-
BOTO.

Koau 3 3aMicTh 3rafiaHoro TOPTryBaHHf Ha JIOJWHHY Ha-
XOJAUTh MOUyTTss 6e3paJHOCTH M PO3NYyKH, — BOHAa BMHDAE
ckopiute i Tsxue. TyT Ay:Ke BeJHKYy CHJYy MAae€ Bipa JIOIHHH
Ta 11 XpUCTHAHCbKA Haxiss. BoHM momararoTb JIOAMHI Biagkaa-
IaTH cCMepThb, 60poTHCA NMPOTH Hel; ue Tpe6a po3yMmiTH i Aa-
BaTH JIOAHHI BOJIIO TaK Ha 3rajaHe 3anepeuyyBaHHA, fIK i Ha

HAJlil0 HA HbLOTO.

(r) Cranisn npuiHATTA # NMOromKeHHs 3 [0Jel0 CMepTH:
[To mepuinx cTamifiXx HACTymae CTaJisi NMOBHOIO YCBiZOMJEHHS
CBO€i CHTyalii: J0QWHA MpUIIMae peaJbHICTb CMEPTH, He3Ba-
XaKuH Hi HA siKi CIpo6H NOCTOPOHHBOI MIATPHMKH, a6o mil-
6ynoByBaHHS Haxil.
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UacTo pa3oM 3 THM NOTOJXKEHHAM i3 CMepTIO, JIOQHHA
CTaBUTb NMHUTAHHA, YOMy BOHa MyCHTb ymupaTu? Kouau 6Gins
XBOPOTo 3HaiAeTbCs BUPO3yMina, ab6o nobpe obisHaHa B Uil
CUTyalil JIOANHA, IK JOCBiguYeHH! JiKap, CBALIEHHK, — TYT
Moxe 6yTH Micue Ha TeMy pelirifiHoro ta GOrocJI0BCbKOro
BUSICHeHHs Uiel cuTyauii, i 3HaYeHHd B XHUTTi MIOAUHH i T.iH.
Hyxe no6pe AKWIO B Uel yac HACTA€ I[UPA PO3MOBA-AUCKY-
cifl Ha TeMy 3HAYeHHS JIOACHKOTQ JXHTTHA, 3HAUEHHSI TAEMHHUI
cMepTtd. Bo Ko moauua mo6ayuTh, IO i XKUTTA Malo IeB-
He 3HaueHHsi, abo 110 no Hill 3aauiaTbcs noOpi Aina-Hacain-
KH, — TOXi BOHA BMHUPAE CHOKiHHO, 3 MOUYYTTAM BHKOHAHHA
CBOEI 3eMHOI Micii.

Ilepeciuna mogvHAa MOXe He 3HATH, LIO KOXHE XHUTTA
Ma€ CBOIO OCOGJHBY BapTiCTh, 1110 BOHO He 6yJ0 3MapHOBaHe.
Kouu X XTOChb MOMOXe JIOAMHI Mi3HATH BapTiCTh i KUTTA —
BOHAa BMHpAa€ Jerko i cmokiiiHo. Beauky BapTicTb IJs BMH-
pawyoi JIOAWHH Ma€ CBiOMiCTh, 110 BOHa WIOCh 3poOHJIa
IJs CBOiX AmiTelt, B3araji mnas HaiaaxiB. B ubomy crami ao-
JUHA MOXe MaTH neBHi 6JM3bKi 1M, HA COBHEHHS SIKHX BO-
Ha YekaJa JOBro, a Telep, HE3BAXKAIOUM HA MeAHYHi JaHi mpo
HeraiiHy cCMepTh, — BOHA Ii NepeXWBae Ha AMBO JiKapaM i
POAMHI.

IIpu ycBizmoMieHHi CKOpOi CMEPTH, YyMHPawudi 4acTo BH-
CIOBMIOIOTL Gaxkauus, 106 npH HUX XxToch O6yB, — 60 Haii-
TSKYAa CMepTh HacaMoTi. Jlye BaKJHBHM € BUSABJEHHA Typ-
6otn nmpo xBoporo. Haeith Take BusBIeHHA TypOOTH, fIK HO-
MpaBJeHHsT {0ro MoAyukH, O6KpHBaHHA HOro, MOTHUCK #Oro
PYKH, — BCe Lle 3aleBH€ BMHPAK0O4Oro, 110 BiH He 3abyTHii,
1[0 HUM 1€ XTOChb TYpOYETbLCH, BUSIBASE JO HbOrO JIOGOB.
B ripmomy BUnaakoBi, Koau JMOAHHA 6ayuTh, 110 CMepPTh He-
MMHy4a, a 3 XUTTA B Hel Higkoi yTixu Hemae, a6o 110 BOHa
ocaMiTHeHa-3abyra, ii oroprae Ge3HaniiHicTh, Tyra, a To i
CMepTeJbHa PO3MYKa.

(r) NpuiiearTa cmepT # OCTaHHA NiArorosa 10 Hei:

OcranHa nepexcMepTHa JpaMa BMHPAK4YOro — TNPHHHATTA
cmeptd. Koan moauHa npuiiMae cMmepThb, SIK pid HOPMAaJbHY
H HEMHHyYy, — BOHA NiANaeTbCs ili cnokiiHo. IHakuie, TyT

HACTYyNae ynajgoK AyXa, MOBHA AyXOBa pe3uTHaLis.

o

B craznii npuiiHATTA CMepPTH #i OCTAaTOYHOI NMiATOTOBH IO

Hel BeqMKy poJio Bimorpae Bipa ¥ Hazxia na Bora. Brache
B IbOMY CTaHi BUNpOGOBYETLCS NMpaBAUBICTL BipH, abo it 6y-
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Ba€ TaK, U0 TYT JIOJHHA 3aJ1AMYETHCH y Bipi. 3 sKOIO BipoIO
JIOJWHA MiAXOAUTb A0 Li€l cTamil — B Takiih BOHa Bxe Oynme
BMHpaTH, i Kpalle 3ajauiiaTti ii B cnokoi. B ripuiomy Bunan-
KOBi, 1[I0 CTaAil JMOAHHA MOXe HepeiiTH B Ayci NMOBHOI pe-
aurHauii. Taka cMmepTb HenpueMHa. TyT BapTO 3aBBaXHTH,
1[0 KOXHA JIOAUHA BMHPA€ CBOEH BJACHOK CMepTIO: fIK BO-
Ha XKUJa, TaK i BMHpa€, 60 KOXHHI Croci6 XKUTTA — Le MiA-
rOTOBa CBOEI BJACHOI CMEpTH.

(1) 3aBepiueHHA 3eMHOro npouaHcrea: 1o 3aBepluieHHi
BULIE3TaNAHHX JpaM MepeiCMEpPTHOTO ULIAXY JII0ICBKOrO
JKHUTTH, HACTAE 3aBepUIGHHA KHUTTEBOI ManAapiBku. TyT uacro
HAaCTa€ BASIYHE NMOYYTTS 33 CBOE XKHTTH, 32 BUKOHAHHSA CBOIX
060B’A3KiB, BCiel xuTTEBOI Micii. JIloauHa morasgae Ha CBii
HUTTEBHH wWIAX i Kaxe cobi: ,,3pob6iaeHo, o MoxHa 6yixo
3po6utH. Cnasa Bory i 3a Te!” Taka J0aMHA YeKae CMepPTH,
SIK DO3B’I3KM — 3aBepIlleHHA CBOEi 3eMHOI MaHApiBkU. Kouau
JIIOJHHA ie Ha3yCcTpiu CMepTH B TaKOMYy IYXOBOMY CTaHi —
BOHAa cHJAbHO 30arauyye CBigkiB ii yMHpaHHA: CBOIX PiJHHX,
aikapis, ayunactupiB. Tak HacTynmae CHpaBXHE , THXE YCHiH-

s”’. HaBiTb pinHsa npuiimMae Taky cMmepTb Jeriie.

B iHmoMy BHNamkoBi, JMIOJHHA BMHPA€ B NOYYTTAX MOB-
HO1 Oe3Hajnil, ocaMiTHEHHS; BOHA O4YiKy€ CMepTH He fIK INO3H-
THBHOTO 3aBepUIEHHs XHTTA, a fIK 3aKiHueHHA Myk. Take
BMHpPAaHHA TsKKe i HenpueMHe, 60 BMHpawouuft i #oro pixusa
OUIKYIOTh CMEPTH, fIK ocTaTouHol obJerwi. Taka moauHa yac-
To GyBae oripueHa, i OMHMHAIOTBb BCi: MEZUYHHIl MepCOHAJ,
CBAIIEHHKH, a TO W pigHA. Take BMHDaHHA — JHOy¥Ke TAXKe
BunpoGyBaHHs i Aaa cBsuleHWKiB. Boun Tyt Gespazui. I 6a-
raTo JoJaeil BMHPalOThb TAKOK CMEPTIO. . .

5. BIVIUB CMEPTEJIbHOI HEAYTY HA NMOBEIIHKY
JIOAWHH

Kpim Bul1eonucaHux cTafiil nepe:uBaHb CMEPTEJBLHO XBO-
poi JMI0OHHH, BOHA NepexuBae lle H iHWI KPUTHYHI MOMEHTH.
Menuuni # ayxoBi o6cepBaTOpPH 3aBBaXYKTb YOTHPH CTamil
BiMiHHO1 NOBeXiHKK XxBOoporo. Bouu caigyroui:

(a) MNpob6aema couisanbHoro crarycy: XKurra JaoauHu —
MOBHe HaXiil; KOJH X JIIOAMHA CTAE XEePTBOKW XBOpoOH i mo-
najga€ A0 JiKkapHi, — BOHA NMepeXuBa€ Beauue3Hy 3Miny. Tyt
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il oropra€e nmo4yTTs HeHIMOBipHOCTH, a TO M THiBYy Ha A0JIO, —
0c06JMBO, KOJH JOBillye€TbCsl, 1110 BOHAa CMePTeJbHO XBOpa.
JIIoguHA TAXKO INpuiiMae ue i POAHHI He Jerko NpUCTOCOBY-
BaTHCA OO HaBilleHOI CHTyauil.

¥ xBoporo BUPOGJAETLCA cHUAbHe OaxaHHS BHHTH 3 Ji-
KapHi Ta i iTH gomoMy, — 60 BiH HifIK HE MOXe 3XKHUTHCA
3 HeCnoJiBaHOK HOBOX iZeHTHUHiCTIO: BiH 6yB 3x0pOBUH,
NOBHHMI HaAif, a Temep cMepTeJbHO XBOpHH. JoBri Hagii y
HbOTO DBYTbCSl, 3aJHIIAKOTLCA TilbKH KOPOTKi, KOPOTKOTpH-
BaJi — Taki, AK BiABiZaHHA AOMy, MOIXaTH lle pa3 Hax
03epo i T.I.

Tax aroavHa BXOAUTb y HOBHUH cTaTyc, npHitMae 30BCIM
HOBY iZEHTHYHICTb; Temep i1 iNCHTHUHICTb JOAUHU 6e3 Hamii.
Ti oui 3BepraroThecs He B Mall6yTHE, a B MHHyJe. XBopa JIO-
JMHA MOYHHAE TOBOPHUTH TiIbKH NMPO MHUHYJe; SKIO BOHA He
Ma€ 10 KOro roBOPHTH, TO JHLIe B AYMKaxX CBoix 6yBae mpu-
3afHATA eNi3oJgaMHU MHUHYJIOTO.

XBopi ckopille ONoBiZalOTh NMPO CBOE KUTTH HE KOMYCh
3 DOIMHH, a KOMYCb 3 iHLIOI CUCTEMH: KOMYCh 3 MEAMUHOTO
nepcoHany, CBAALEHHKOBI Toiuo. | ayxe gobpe OyBae Toni,
KOJH XTOCb 3 GOKYy NMPHCTOCOBYETHCS A0 TOTO CTATyCy XBO-
poro i cayxae itoro, — 60 BiH HamaraeTbCs 36epertd CBiil
o6pa3 3 NPOXHTOTO XKHUTTA, 36eperTH KOHTAKT 3 MHHYJHM.
Tenep oMy noTpibHuil i KOHTAaKT 3 MailOyTHIM, i BiH 3Halige
Horo Jerimle He 3 WieHaMHU POJWHH, a 3 CBSAUIEHHKOM UH
3 KMMCb iHWMM. BMmuparouuit roBopuTh npo pi3Hi HeBjaaui,
NpOTrpiXH, YacoM HaBiTh Npo APiGHMLI, BiH BUSBJSE KasATTS.

Jllogu pedirifini, BumarawoTb pediriiHoi o6cayry, sKoi
HiKOJIM 3amepeuyBaTH YM BiJKJIaAaTH He MOxHA. Ha 3amoso-
JeHHs 1boro 6axkaHHs JIOAMHH Tpeba pearyBaTu HeraiHo.

o

Tyt Moxe HacTynmaTu # CTaiif 3amepeueHHs: AiACHOTO
cTaHy, i yepe3 Te Tpe6a Hell0 CKa3aTH NPO 3HAYeHHA TOrO
3anepeyeHHs.

3anepeuenHsi cMepTH B ii 006JHYYi — Mae BeJuKe 3Ha-
yeHHsl. MU Bci, HANpHUKJIAJ, 3HAEMO 1[0 TOMPEMO, ajJie HaM Hi-
KOJH He 3JAa€ThCsA, 1[0 MU TIOMPEMO CKOpO, a KOJHChb TaM,
y JdalekoMy MmaibyTHboMmy. lle nae HaM yac i 3MOTy XHUTH
i OGUTHCA 3 XBHJAAMH XHUTTHA. Inakiue, Mu onyckamu 6 pyKH,
He pobusau 6 Hiuoro i Tak mMorju 6 ZOBeCTH 1O NMOBHOTO 3a-
BaJIeHHs1 COLisAMbHOrO Jaay. Tak i B JiKapHi cMepTeJbHO XBO-



pHi, 3amepeuyloud HeraiHicTb cMepTH, 36epirae cBiit o6pas,
CBOIO ieHTHUHICTb. lle momomarae oMy NepexuBaTH yaap
0.

(6) Hacaigku 3MmiHM Tina y xsoporo: Y BHnajgkax cMmep-
TeJbHOTO XBOPIiHHA JIOAMHA YacTO MepexXOoAUTb paJdHKalbHi
3MiHu Tima. Taki 3MiHH CHJIBHO BIJMBANTb HA AYXOBHH CTaH
moarHd. ByBae, 110 XBODHMIl NOYHHAE TiJBKM NPO Te AyMa-
TH, BiH 6e3HaCTaHHO FOBOPUTb NPO BTPATY BArH, MpO HEBUIO-
ny ta 6oJi Bix JexaHHs i T. iH.

ByBae Takox i Take, 110 XBOpi B LeH uyac BUABJSAKTH
JKAPTiBAUBICTb, a TO ¥ CBOEPiAHY 306uTOYHiCTb. [IcuxoaoriuHo,
— ue cnpoba JrauHU NpUBepHYTH cobi cBo€ crape ,,51”, CBiil
CTaTyc, CBOI0 HOPMaJbHY ieHTHUHiCTb. B TakoMmy cTaHi xBoO-
puil He pa3 HaMmaraeTbcs GYTH KOMYCh AOMOMiuHMM, NMpobye
YMMCb KOMYCb NOCJAYXHTH; TOro He Tpeba CHHHSITH, 3amepe-
uyyBaTH, 60 if ue € Horo cnpo6a MaHideCTyBaTH CBOK JIOI-
CbKiCTb, CBilf cTapuit o6pas.

Hyxe nobpe 6yBae TOHi, KOJU YJeHH POAMHH, UM H Me-
JUUYHHI nepcoHan € pobpe o6i3Hani 3 6oaeM xBoporo. XBo-
poMy uacoM MOXxHa pgomomaratd, a6o H mpocra po3MoBa
npo #oro 6inb monomarae HoMmy Jerimie HOro nepexHBaTH.
Kpim Toro, xsopomy 6yBae Jeruie, KoJu BiH 3Hae€, 110 HOro
JIOJAM DO3yMilOTh, He LYyPaKwTbCA HOTO.

(B) MNcuxonoriuHuit cTaH CMepTeNbHO XBOpOro: 30BCIM
NMPUPOJHIM fBHIUEM INpPHU BIiCTUI NPO CMEPTh € BINAJaHHA
B CTaH IylIeBHOI TPUBOTH, HANPYXEHOrO AyMaHHA NpO Te,
K p0Bro Hexyra 6yme TpuBatu Toulo. I[TomiTHa nmesopien-
Talisl € AYyXe YacTUM fIBHIeM; JOAWHA 3a6yBae€, 3 KUM Ta
NMpo 1[0 OChb TiMbKU-U[O roBopuJaa i T.iH. Ilcuxoxoriuno, aro-
JMHA MOYMHA€E 30Cepel)KyBaTHCH Ha TAEMHHII CMepTH, BOHa
3BYXYE KOJO CBOTO 3alliKaBJeHHS JIOJbMH, 2 TO U BHUCJIOB-
moe 6axanHsA, 106 XTOCh 3 HaJbIIOi POAMHHA UM ADPY3iB A0
Hel BXe He MpUXoAuB. lle Hivoro AMBHOrO, a 3BMYaliHa cTaldis
CBOEPiAHOr0 BiLOKPEeMJEeHHs Bil J0Jel, NMPUTOTOBJEHHA 10
cMepTd. XBopa JIOAMHA 3BYXYE CBOI CTOCYHKH TiJbKH IO
6aHKUKX, GiJbII BaXIMBHUX A Hei oci6. 3 {HIUMMH XBOPHI
BXX€ pPO3MpOILIABCH, 3aBEPLUUB 3 HUMH CBOI KOHTAaKTH.

ByBae, 1110 B po3MOBi ymupalouuii po6uTh HeBHpPA3Hi Ha-
TAKH Ha UIOCh NEPeXHUTe AYyXe NaBHO, NMOYHHAE NpPO LIOCH
rOBOPHUTH, a TOAi pantoMm 3amoBkae. He pa3 ue 6yBae cnpo-
6a TOBOPHTH NpPO LIOCb HENPHEMHe, HeJOKiHUEeHe, TOMY pe-
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KOMEHJyEThCA 3a0XOUyBATH XBOPOTO BHTOBOpIOBaTHCH, abo
BHCNOBiZaTHUCHA I 3aCMOKOEHHS CBOTO JAyXa H CyMJiHHA. Aue
oo usoro tpeba MiAXOAUTH BUPO3YyMil0, 06epexHO, TAKTOB-
HO.

Koau x 6yBae Tak, 10 XBOPDHH IEePeXKHBAE HAATO LIBUI-

Ki 3MiHH, — BiH A0 HHUX He BCNiBa€ NPUCNOCOOJATHCSH, NPH-
BHKATH: BiH, HallpUKJaJ, He Xoue iCTH, He 6axae meBHOi 06-
Cayru, i Tak MoXe MokasyBaTH Hi6u BiH AuBauie. Lle — He

TaK. JIloAUHA MPOCTO He BCMiBA€ MPHUCTOCOBYBATHUCS OO He-
CNoAiBaHUX 3MiH i ue Tpe6a po3ymitu. Tyt GyBae ayxe npu-
roxa Haroaa aasa Cnosimi, Cs. [lpuuacts, no6puit uyac puas
noJiaroJKeHHsi TecTaMeHTy, 60 KOJH Lie BCe MOJaroIKyeThCs,
— CMepTb 3aTpauyye€ CBO€ XaJoO i JIOJHHA BMHDAE CMOKilHi-
we, Jgerute. (OO6GcepBaTOpH KaXyTb, 11O AiTH NepeXUBAIOTH
L0 NMepeACMepTHY CTaAilo Jeriue, HiX cTapuui).

(r) Peuxiriiina o6cayra cmepreabHo xBoporo: [lpucyrt-
HiCTb AyXOBHOI 0cOOM NpPH yMHpawUYOMy Mae BeJHKe 3HAUeH-
Hel, 60 CBALLEHUK — A06pHUiH AylINacTup, — Il JIJAHHA, fKa
€ B KOHTakTi 3 o6MABOMa CBiTaMH: i3 CBiTOM JIOAMHHM Ta 30
cBiTOM nayxa. Aae it cBauleHUK cTae 6ias XBOporo Haiinepiuie,
fIK JIOAUHA, 60 3 TaKOr0 CTOCYHKY JieTlle PO3BHBAIOThCA CTO-
CYHKH YHCTO AYXOBOIO 3HAaUeHHf.

XBopa JI0gMHA He 3aBXKJAU TOBOPUThH MPO CBOI AyXOBi
notpebH BiIKPUTO; XBOPi, AKi BiAuyBaroTh HabJHUXKEHHA CMep-
TH AyX¥e 4acTO NOCJAYTrOBYIOThLCS CHMBOJIYHOX MOBOIO, i IpO
Taki npo6JeMu K XUTTHA i cMepTb roBopaTh 06pa3oBo. Pos-
MOBY, HAIIDUKJAAJA, PO IOPOJ, UBITH, CisiHHS,, 3pOCTAHHSA, IITH-
ui, He6o yacto TpebGa po3yMiTH fK cnpoby JIOIHHH TOBOPH-
TH NPO pedi CyTO AYXOBOTO 3HAYEHHHA, & TO M MpO camy
CMEpTbh.

JlocBigueHi macTupi ue po3ymiloTb, i Ayxe nobpe, KOJU
BOHM MOXYTb MiJAXOIJIIOBATH Ui TEMH i MOCTYNOBO NMOYHHATH
FTOBOPHTH NpPO HHUX BiAKpHTO. B TOM uac JgwoaMHa TOBOPHTH
NpO pedi BUKJIIOYHOIO 3HAUEHHS, TOOGTO MiHCHOrO 3HauYeHHS
nas Hei oco6ucTo.

XBOpi yacoM MOYHHAITHL TaKk FOBODUTH 30BCIM HeCBiJO-
MO. 3BiJCH MOXHa PO3BHBATH PO3MOBY MNPO CYTO peJiriiigi
pedi, HaNpUKJAaA, NPO 3HAUEHHS XUTTH, NPO MPOLIEHHS, NMPO
Crnosinp i Ilpuuactsa, npo Haxilo Ha KUTTA BiuHe. Axe xpauie
He HaB'A3yBaTHCA A0 JMIOZMHH i HACHJIBLHO 3MYILUYBAaTH 11 OO
TeM pedairiiiHux. [llupe BiZHOWIEHHS 4O XBOPOro # TemJa Jio-
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60B caMi mpUBeAYTb ii A0 TOro, 110 BOHA IONPOCHTb peui-
rilinoi obcayru cama. Toxi pedairiina o6cayra mae 30BCiM
iHLWe 3HaYeHHs.

CMepTesbHO XBOpi, 3 M1060BH 0 CBOiX piAHHX, He pa3s
npoOyloTh 3aTalOBaTH CMepTeJbHHH CTaH CBOEi HeAyrd. lle
aBuie He go6pe. Kpauwe, o6 pifHA 3HajJa NOBHY NpaBay
Npo CTaH HeAyrH, iHakiue B Hel 6yAyThb JMlle MHJbBHI 3ao0ra-
ou. lloxao caMoro cMmepresbHO XBOpPOro, To H BiH, 3TifiHO
3 OmiHifIMH cHewisaicTiB, MOBHHEH 3HATH NPaBAy INIpO CBilf
cran. [pore Tpe6a GyTH AyKe yBaXKHUM Ta oOepexHHM 3 JO-
HECEeHHAM XBOPOMY BiCTKH, 1UO BiH CMepTeJbHO XBODHMH; y Ji-
KapHi — lle MOBHHEH POOHTH JiKap.

(3a Haworo yacy NOWMPIETLCA MOMJIUBICTb PI3HUX
TPaHCIIAHTALIN OpraHiB, i JIOAM YaCOM BaralTbCA Ta 3alHU-
TyHOTb, UM Lie He yulep6usao 6 ixHboi ocobucroi nosHi. B Ta-
KHX BHIIaAKaX PEKOMEHAYETbCSl CKa3aTH, W10 JIOJHHA nepej
BoroM 3aBxau 6yne NOBHOK iCTOTOK, — HaBiTb KOJH HaHHM
opraH BifJacTb KOMyCb iHmOMYy. bBarato XpHCTHSIH HalOTh
AJs iHIIHX CBOMXO KPOB i Lie BBAXXAETbCH BEJAHKOI XKEepPTBOIO.
Ane 6orociaoBie LHLOTO NMUTAHHA llle HE BUACHHJO).

6. POOJHUHA B CTAHI NNEPEJYYBAHHSA
CMEPTEJIbHOI BTPATH

Koan BMHuparouu#i mouMHae yCBiZOMJIOBATH CBiii CTaH,
TO W YJeHH HOTO POJAMHH NOCTYNOBO NOYHHAIOTH IEPEXHBa-
TH BifuyBaHHSl CMePTeJbHOI BTpaTH, MOXOPOHHOro 6010, me-
yani. He pas 6yBae Tak, 110 nepeXHBaHHA MOXOPOHHOro 60-
JI0 3aBepluyeTbcs A0 (PAaKTHYHOI CMepTH, a KOJM BOHA Ha-
CTa€ — TOAI piJHA BXKe NPOCTO NMPHCTOCOBAaHA JO HOBOI CHU-
tyauii. Toai B yac cMepTH i MOXOPOHY PiAHA Maike HiYoro
He BiJ4yBae€, i NOCTOPOHHI JIOAM MOXYTb AUBYBaTHUCSH, UOMY
caMe B HHX TaKa XOJOJHOKPOBHA noseliHka? Tak OyBae i
ue tpeba posymitu. JIIoAM NepexHBalOTb CMepTeldbHY BTpaTy
i mpouec po3B’sA3aHHA NMOXODOHHOTO 60J10 TiJAbKH OAMH pas,
i K10 B HUX Liel mpoLec 3aBepWHBCA 10 QAKTHYHOI CMEpTH,
TO iXHE MepeXUBaHHS NMOXOPOHy cnpasai OGyxe BHAABATHCHA
XOJIOMHOKPOBHHM, CHOKifHHM. AJle B TaKUX BUIIaAKaX MOXYThb
6yTu ABHILA NPOSIBJIEHHS CBOEDPiAHOrO THiBy, 3aMicTb rops-
neyasi. B moXopoHHUX NepeXUBaHHAX POJUHHM TaKOX 3aBBa-
XYETBCA MEBHUH MPOLEC, HAIPHKJIAA:
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(a) B o6auyui cMepTesbHOI HeAYrH uyJjeHa pOJMHH,
B pewrTi GJaMXK4Ol Ta AajablIOi PifHi MOBOJiI HAaCTa€ Mo -
roneHHs, U0 TaK BOHO €, — JAaHHI YJeH IXHbOI POIH-
HM nificHo BMupae. Lle BUTBODIOE NMOYYTTS AYyXOBOTO 3aMi-
wanHsA, 36eHTeXeHHs, a HaBiThb THiBy. TyT y poauHi Moxe
NPOSBJAATUCS TOUYTTsI HEHMOBIPHOCTH 11 3amepeveHHs y ¢op-
mi Bucaosis: ,,Hi, ne moxe 6yTtu!” BpewrTi, poanna npuiimae
BaXKy BiCTKy npo cMepTb. Toli HacTymae€ apyra crafid, —

(6) AKTHBHe cymyBaHHs: CMepTeJbHe CyMyBaHHf € HOy-.
e HelpHEMHe, a IO TOIO BOHO CHJbHO BHCHaKy€ JIOAHHY.
[opeM mpuburta M0AMHA BCTYNA€ B SKUHCH IJyM: eMOUIHHO,
NCHXO0JIOTiYHO, a HaBiTh (isuuHO. Lle nieTbca B OKpemii Jro-
JHHI, a Takox B yciit poauHi. Tyt OyBae Takuil npouec: yMu-
paluHil 3HAa€, U0 3 HUM Ji€TbCH; lle 3HAE I pOJAMHA, aJte
BCi MOBYaThb, HiYOro MpPO lie He TOBOPATb. ¥ Liell e yac Bil-
4YyBaHHA CMePTEJNbHOTO rOpsi NMiJHOCHTLCA BCe BHIUE i BHILE,
MOKU He OCSATHe CBOEI BEPIUMHH, a TOAI NOYHHAE OCJaabJIIo-
BaTHCA i CXOAMUTH A0A0Jy. Lle THMiYHO HOPMAJBHO MIOACHKE
nepexxuBaHHs. lle ncuxoaoriude mepenbauyyBaHHSI NMOXOPOHY
i mpoTucTaBUTHCA HOMY He MOXKHa.

(B) Ilpumupennss 3 c¢akrom cmeptH: [IpumMupeHnus i3
CMepTI0 HACTA€ MWIBUJLUE i Kpalle y BUNAAKOBI yMUpaHHS CTa-
pUX Jmojel, ajJe y BHNAAKOBI cMepTH MoOJoAMX, abo aireit
BOHO Hactynae 6arato Tskue. 3AYWYBAaTH CMEPTENLHOI'O TO-
ps He MOXHa, 60 1e Ayxe WIKiAIHBe AJA JIOAUHY, i KOJIU BO-
HO He NMpOABJIAETHCA — TO Lie sIBHLIE He 310poBe i HeGe3meu-
He. JIlogMHAa MOXXe poO3B’A3aTH npobJjeMy CMepTHOro Trops
TiJIbKH B CNOCi6 BiZIKPHUTOTO IOPIOBaHHS, HidCHOrO BHABJIEH-
HA XKaJI Ta CJi3.

B npoueci npumupeHHst i3 cMepTH Hactae pegediHinis
XUTTS, — NepeopraidyBaHHA Horo Bxe 6e3 momepliux ocib.
ToAi MycHTb HaCTYNHTH MOCTYNOBHH NpouLeC ICHXOJOTi4HO-
ro BiJOKpEeMJEeHHSl BiJ, NOMEpUIOro, TOOTO — IPHIHHEHHA
CHOJSIraHHSl Ha TMoMepiuy ocoOy, BiATAraHHS Big Hei CBOTO
AYXOBOro BKJaay. 3 60Ky DMBUTHUCS Ha led nmpouec — i He-
NMPHEMHO i AHBHO OCOGJHBO TOXi, KOJH, CKaXeMo, ITOBIOBiJIa
JIOAMHA Ha BeJuKe 30eHTeXeHHs PifHI Ta iHIIMUX JHOAeH CKO-
poO oApyxKyeTbcs 3HOBY. (Bona pobuTth ne tomy, 1106 3amnos-
HUTH-3aTOITH HECTEPNHY AYXOBY DaHy, CIPHYHHEHY CMepTIO
aioboro mnoapyra).
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ByBae, 1o ueft npouec BiIOKpEeMJEHHS BiJ BMHDPalOuoro
HacTae e 3a Horo nepeGyBaHHSl B JikapHi. Lle Hi6u BusB
TOro, 1[0 B JA3HUX CTOCYHKaX BXe HiYOro He 3ajHILAEThCH,;
30pOBa JIOJHMHA NMOCTYNOBO BiJACTyNa€ Big HbOrO, a 3 THM
BiIBIiIMHK XBOpOro pixuialoTb, 60 JOAH 3 HUM BXe 3aBep-
IIHJH CBOI CTOCYHKH ¥ ,,po3npoiuanuca’”. 3 60Ky AUBHUTHCA
Ha lie — HEMPHEMHO, aJIe lle MOXJHBHI npouec i Horo Tpeba
pO3yMiTH.

Ho6Gpe OyBae Toxi, KOJIH CMEPTb HACTYNnae CBOEYACHO.
Lle craeTbcAa TOAi, KOJMM XBOPHH BMHpa€ B TOH uac, KOJH
pizHa Toro cnogieTtbca. Toai mpouec crnpuHiiMaHHA CMepTH
i nepexxuBaHHa i1 yaapy — O6iabw HopMaabHui. [lyxe Bax-
KUM yjapom OyBae cMepTb mepeauacHa, 60 TOAi BiOKpeM-
JIEHHA BiJ IOMepPJOro HacCTa€ Hargao, 6e3 HOPMaJbHOTO H0-
3piBaHHg, i TOAi cMepTh 3aBAa€ pigHi HeHMOBipHO GOJIOUOrO
36eHrexeHHsd. Toli BCe NPOXOAUTH i NMEPEKUBAETLCA HEHOP-
MaJbHO.

InwuM npukpum sBuileM 6GyBae CMepTh CNOAiBaHa, KOJH
piaua mo Hel roToBa, a BoHa He NMPHUXOAUTb. Taki BHMAAKH
6yBalOTb 4acOM He3pYuHi, a TaKOX HenmpHeMHi. Taki BUmagku
Halyacrile 3aKiHYYIOTHCH THM, 110 Paj-He-paj pPiAHA MYCHTh
BilJaTH HeLyXy JIOAMHY HO CTapeuoro JAoMy. 3a Hauoro
yacy Le 3BHuaiiHa §f rymMaHHa po3B’s3ka Liel npobJaemu, ane
NICHXOJMOTiYHO BOHA BiZOUBAETHCA AYyXe HENPHUEMHO TaK Ha
HEAYXKOMY, fIK i Ha uJieHaX HOro PpOIMHH.

(r) 3acBoeHnss B nam’ati oGpasy nokiidHoro: denomen
33aCBOEHHSA uM 3a(ikCOBYBaHHA 06pa3y JMIOAMHH CTAETHLCA Me-
peBa)xHO y BUMaakKoBi cMeptH. Lle cnpoba 36epertu i 3amep-
JATH MeHTaAbHUH o0pa3 JMWIHHH, IKA YMHPAE, Ud BXKE yMep-
ada. I yum nokaanuiue ueit o6pas 3acdikCoByeTbCs, THM Kpa-
M OyBae mpoluec po3B’A3aHHA CMepTeJabHOI neuvani. Age,
3BMYAHO, JIOAM CTapalThcA 3adikcoByBaTH o6pa3 KOJHUI-
Hiit, 06pa3 340pOBOI MIOAUHH, a He Tak o6pa3 cMepTH. 3BiACH
B Jiofeit 6yBae 6axkaHHSl 3aKPHUBATH TPYHY B 4aC NMOXOPOHY.
Bo kouau oneuasneHa moauHa qo6pe 3acBoina cobi o6pa3 3zo-
poBH#, To o6pa3y 3 TpyHu iif Hemortpi6bHO. Ha Tomy mpouec
NPUMHpPeHHA i3 cMepTio 3aBepluyeThcd. Lle Moxe craTtuca
B 4aC CBOEYACHOI cMepTH, 260 B Uac MOXOPOHY.

Ane GyBae i Tak, uI0 3aBeplleHHSI PO3JYKH 3 NMOKiHHHM
CTa€ThCA 1ie X0 cMepTd. ToAi MOCTOPOHHIH MOANHI 31a€ThCA,
[0 OCHPOTiJa pifHA DOBOAUTHLCA HeBiAMoBiAHO. Taky peax-
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1il0 He pa3 3aBBa)XKY€ MeJHMUHHH NMEPCOHAJ Ta iHWIi JIOAH i He
OZHOMY 31a€ThCH, 1O JaHa POJHHA BilHOCHTHCA A0 CMEPTH
xoao04HOo. lle He 3aBKAM TaK: Ta POAMHA MOXE NepexHBaja
JOBrHi Mpouec HeAyrd i BCHijJa po3NPaBHTHCA 30 BCiMH CTa-
HisMy peakuii Ha cMepTb. Lleit ¢eHoMeH Tpeba MaTH HA yBa-
3i. byBae i Take, 10 y BHNaAKOBi HarjJoi CMepPTH leH INpo-
1leC pO3BHUBAETHCA AX MICJA CMEPTH i MOXOPOHY.

(r) INpouec ropioBaHHs i moTpebu ornevyaneHoi JIOJAHHH:
[ToxopoHHHI1 CyM Ta Tyra, -— XOY fIKi BOHH HENMPHEMHi A0 ne-
DEeXHBaHHl, — BOHH CTAHOBJATb HOPMaJbHUH JiKyBaJbHHH
npoiec. Inakue, 6e3 HeraTHBHMX HACTiAKiB, 3 BiJ4YyBaHHAM
CMepTelbHOI BTPaTH i 3 MOXOPOHHHM OoJeM poO3B’A3aTHCA
He MoOXHa. KoJuch Ha BHSIB NOXODOHHOI TYrH JAMBHUJHCSH He-
raTuBHo, 60 He po3yMiau 1i JiKyBaJIbHOTO 3HAYeHHs; CMep-
TeJbHY TYry JoAH npoOyBajad XOBaTH, 3AYLIyBaTH ii B Tail-
HHKax cBOro cepus. Tenep Ko cMepTeJbHOI TYyrM 3aCTOCOBY-
€TbCS 30BCIiM iHIUMH MiAXiZ.

Slkmo Koauch Aymamnocs, IO YUM CKopille Ta Tyra MH-
Ha€, TO Kpallle, — TO TelNep Bxe HABNaKH: JiKapi, NCUXiATPHU
i AYXOBEHCTBO HACTONIOTh, L[O CMEPTEJNbHOI TYrH 3AYiIYBATH
He MOXHa, L0 BOHA MYCHTb IPOHATH CBiil moBHHUIiI npouec, 60
iHake BOHa Kapae JIOAUHY B (opmi pisHux Hexyr — Q-
3MYHHMX i ncuxiyHux. Yepea Te MeAMIMHA i AyLINacTHPCTBO
paauTb NMOCTOPOHHIM JIOAAM He BMilllyBaTHCH B UHECH CMep-
TeJlbHe TOPIOBaHHSA, a HaBAAKH, CTOATH 6ijsl omedaseHoi Jio-
OWHHM M CIiBYUYBaTH 1H, YUM MOXHa JOMoOMaratH ii, age Hiko-
JIM He 3MeHIIYBATH Baru il MNOXOPOHHOI'O TepniHHA. XTO Xoue
JOMOMOTTH OIleyaJseHill JIOAMHI B I NepexXUBaHHAX, TOH MY-
CHUTb BH3HATH CHJy TepmniHb i cmniBB6oJiBaTH 3 Hew, 60 He-
PO3BaX{HUM i JIETKOAYUIHHM PO3BaXKaHHAM TepPIJIAYOMY MOXK-
Ha pojartH ule Ginbwe rops. OnevaseHoro Tpe6a po3yMiTH
i UMM MOXKHA, AONOMAaraTH HOMy, a HifiK He 3aKJUKATH {10oro
0 SIKOTOCb repoi3aMy B CHTyalil cMepTeJbHOro ropsi. Mos-
yaszHa NPHUCYTHiICTb 6inag ropeM npuOGHTOro NOMOXe HoMY
6isblie, Hixk HEPO3CYAJHBE H JIETKOBa)KHe DO3BAXKAHHS.

OneuajeHa CMEPTIO JIOAUHA YaCTO BHUSIBJSE MeBHI CHMII-
TOMH, MiX SIKUMH OyBalOTb CAigyioui:

®dizuyHi cumnTomMu: PizuyHO, OO6TANKEHA CMeEPTEJILHHM
6oJeM nM0AMHA He CIPHHAMAE AiACHOCTH HOPMaMdbHO, a 6auHuTh
peyi HiOM fAKICb TPUBUAXKEHHA, TadwuuHanii Tyt
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He pas IpHUBHAXKYIOTbCA MepTBi ocobH, abo Jawaud Hanexko
BigzaneHi B AaHuit uac. Lle NPUBHIKEHHS MOSICHIOWTH THM,
LIO JIJHHA B Lel cnocib, Xou 30BCiM HECBiAOMO, CTAPa€Th-
cs 3acikcyBaTu 06pa3 nokiiHol, uu BigganeHoi moauHu. (ITo-
AiOHe MoOXKe CTaBaTHCA NpPH pO3BOJAX, Po3Jayui 3 KHUMCb Ay-
e JOoporuM i T.iH.)..

Oneuasenuit He pa3 BiAuyBa€ W THUBHICTb TiJaa,
NOXBaBJeHHS JHXaHH#A, HeHOPMaabHi peakuii Xxo-
JAyaka, 6pak CHAM B MYCKyJaXx. MeHrtajabHO, JdioiuHa OyBae
CHJAIbHO HanpyxeHa. [Ipore, ui 03HaKH-CUMITOMH Ha-
XOZATb XBuJaeBO: 10 20-30 xBuauH. Toxi JHOAWHA BiAYyBae
HiOM Bcl KOOpAMHaliA ii opraniamy HapyweHa. [lam’sitb y
JIOJHHH TNPHTYIJIIOETHCS, BOHA He 3aBBaXKy€ peuei, iayuw,
BAapsieTbCcsi 06 HUX TOLLO.

INlpobaema mouyTtTtsi-emMouifn: B obanuui cmep-
TeJbHOro 60110, CyM, rope, CIbO3H — 1l&é HOpMaJbHI eMouii-
Hi NpOSIBH, XO4Y, NpaBAa, KOJH Ha JIOAWHY HaXOAHTb NJad,
TO L€ He 3HAUHTh, IO LeH Mmjay noBuHeH OyTH Ge3KOHTPOJIb-
HMM BepeckoM. ByBae, 110 Ui MOYyBaHHSA 3BYXYHOTHCH, a NPO-
ABJAIOTLCS B €MOLISiX THiBy Ta 00ypeHHsl, — oOypeHHA Ha
6yab-KOro: Ha Jikaps, Ha CBslleHHKa (3aMicTh bora), Ha Ko-
rocb 3 poJMHH, a TO H HA CaMOro MOKiHHOTro, SKUIO BiH Bi-
HifiuioB mepexuacHo. He pigko B o6auuui cMepTH MNpOSIBJISA-
I0TbCA | pajicHi mouyTTs, — AKU0 cMepTb OyJaa NMpPUIHHEH-
HfIM BeJUKHX MYK. Lle siBHIlle mo3uTHBHe; ale i € HeraTHBHe
3a70BOJIeHHs, KOJHM BMHUpa€ sikachb HebGaxkaHa JwauUHA. Aue
1le MOYYTTA YACTO NOB'A3YETHCA 3 MOUYTTSAM NPOBHHH, 0COG-
JMBO KOJIM BOHO HJe B mapi 3 THiBOM Ha NOKiHHOrO.

ITouyTTs NpPOBHMHH 4YacTO MNPOABJIAETLCA B JiTeHl, KOJH
BOHH NpPHraaylTb 6araTo 4oro He BHKOHAHOro, 3aHen6aHoO-
ro. Tak, 6araTo HeBUKiHUeHUX peueil Ta AoOpe He 3aBepiie-
HUX CTOCYHKiB NDOSIBJIAKTLCA B CyMyBaHHi Ta BiAuyBaHHi
npoBuHH. Lli nposiBH — 1e Bxe npobJjema nepeBaXkKHO AYyLI-
nacTUupchbKa.

Bnapi 3 BHle3ragaHuMu NposiBaMH, JHOAUHA B 06JaHuui
CMEDTH 3a3HAa€ TAKOX IeBHOFO pOo3JajAy B NOBeJgiH-
1 i. Bona He Moxe cumiti, 6e3HacTaHHO TO CiJae, TO BCTae€
Ta XOJIWUTb, He MOxe Hiyoro po6butH. CBOW MOBY BOHAa yac-
TO NMPHCKOPIOE, a HAa 3MiHy 3aMOBKa€ Ha NeBHUH uac. Jlroau-
Ha Hi6HM wykae, o6 wocb pobuTH, ajne He Moxe, 60 Bce
B Hei CynpOBOJHThbCH BeJUKOW He3bansiHCOBaHicTIO. TyT He
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pa3 GyBae cnpo6a 36HpaTH OJeXy MOKiHHOro, L0 3BHYaM-
HO CYNpOBOJIHUTBLCA MuaueM. (36MpaHHA H YyMODSAAKOBYBaHHA
OJeXi NMOKIHHOIO PeKOMEHAYETBHCA AABAaTH THM, XTO He AyXe
NiAAA€ETHCA BHUSBJIEHHIO MOXOPOHHUX CJi3, 1O AJs pO3B’A3aH-
Hfl TOXOPOHHOI TYr" LYyXe KOPHCHE).

Bsaraumi, y BusiBJeHH] TyrH BeJHKy POJIO Biflorpae cuJa
3HaYeHHs MOKIHHOrO AJas AaHOI OCOOM: UMM BaxJHBilIa JIO-
IHHA i yuM Jopoxuya — THUM raubuwe rope ta 6ilb BOHA
BHKJHKa€ B ropeM npu6utoro. ¥ BuUmaakax rian6okKoro rops
Ta xkaJaw O6yBalOTb BHUNAAKH, L0 TEPNJAAUYOMY INPHIIHCYETHCS
3aCNOKOIIOUi JiKH, ale Ha JOBIIY MeTy TOrO He peKOMeH-
Ly€e€TbCcs,, 60 BOHO TiJIbKH BiAKJagae i1 MPOJOBKYE CMepTeb-
He rope Ha noBwHi yac. HaeiTh JAikapi wacto He 31a10Thb
cob6i crnpaBu 3 TOro i NMPUNHCYIOTH 3aCNOKOIKWYi JiKH He-
noTtpi6Ho.

Hopmanbhuit yac nocMepTHOro roplooBaHHS — JeCb BiX
10 oo 12 TuxHiB. Ane 6yBaoTh BUHATKH. [IpoTe, AikUil came
npollec TOPIOBAHHA BBAXAaTH HODMAJbHHM, a SKHH HEHOp-
MajlbHUM, — JyXe TPYIHO CKa3aTd, 60 He B KOXHOMY BH-
naakoBi 6yBae TO caMHMil mpolleC XBOPYBaHHA, He MiX ycCi-
MH JIOAbMH € iAeHTHuHi cTocyHKH. [lpoTe npunyckaeTbcs,
1[0 MOCMepPTHe I'OpIOBaHHA MOBMHHO OYTH 3aBeplleHe X0 poO-
Ky, 32 TOH yac KOXHHH CBATKOBHH JeHb, SIKiCb BaXJIHBi poO-
JWHHi JaTH CTAlOTh CHUJBLHOK MNPHUTaAKOK MNOKiHHOro, i TO
BOHH NOMAarawTb PO3B’A3aTH 6 3aBepIUHTH NMPOLEC TOPHOBaH-
HA. Jlam Ja0QMHA Yd pOAMHA TNPHCTOCOBYETHCA OO HOBHX
POAMHHHUX OOGCTaBHH, BOHA HABOIUTDb NEBHi 3MiHM 1OZO CBOIX
TJISHIB 1 TaK NOYMHAE HOBHI KypC XKUTTA Bxke 6e3 MOKiiHO-
ro. [lokifiuuii 3anuuiaeThcst B nam’sTi CBO€i piani, ane cMep-
TeJqbHUR 6iab Ta rope ocaaba0OTbCS 30BCIM i BiAXOISITH
y CkapOHHLIO MHHYJOTO.

MoTpe6y oneuateHOi AOAMHM: JIIOZHWHA HIKOJH He MO-
Tpe6Gy€e MOCTOPOHHLO AOMOMOTH HACTiJIbKH, fIK BOHA ii moTpe-
6ye B uac HaBilleHHS DOIWHU CMEPTIO Ta B yac JIHIB MOXO-
poHy. Ilomiu GamxKHBOMY B CHUTyalil HaBiuleHH CMepTIO i
MicJIsi MOXOPOHY Ma€ BeJiMKe 3HaueHHs. ['opeM npubura monu-
Ha Mae€ cBoi crneurciyni norpebH, HanmpUKJIAL:

(a) Nomiu marepisiabHa — Oyab-4HM, 11{0 NPUTOIUTLCA
y XaTi omeuaJeHOI JIOAHHH; a KPiM TOTrO OCHpOTiNa JIOAHHA
Ayxe notpebye JIOACHKOI MpUCyTHOCTH. [IpUCYTHIiCTE ad0aeit
6ixs omeuaseHol JIOAWMHH € JAOKA3OM i 3ameBHeHAM ii, IO
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JIOAM Hel JIOPOXaTbh, pO3yMiloTh ii, cmiBuyBaloTh it Ta w10
BOHH TroToBi OyTH it y 6yab-fikilt npuCIy3i.

(6) MinTpuMka oneuyaneHoro y cdopmi BHABJIEHHs cmiB-
yyBaHHA: Po3yMiHHA omneuasieHOTo, BHCJOBJIEHHS HOMY CIiB-
yyBaHHdA, CMiBBOOJIBAHHA 3 HUM Ma€ AJs HbOTO BeJHKe Iifa-
cuaooye 3HaueHHd. TIpH TOMY HIKOJM He MOXHA HOMYCKAaTH-
Cfl, Y4 H KOroCb AOMYCKATH A0 3aCIOKOIOBAHHSI ONeuYajJeHOro
SAKMUMHCb apryMeHTaMHd. XTO HEDO3BaXXHO CNHHSE BUAB 6010
H cai3, TOro Kpaule BUNPOCUTH 3 JaHOro Micus. [opeM npu-
6HTa J10JHHA MYCHTb BHIJIAKaTH CBOI MOYyBaHH#, iHaKIle BO-
Ha MOXe 1eil mpouec TAXKO Biaxsopitu. Koau x xTock 3 po-
JUHHU NOKIHHOrO He BUABJSAE XKaJlO, a CKPUBA€E i10ro, — TOro
Tpeba creuifJbHO AOBECTH A0 TOro, 60 He CNJAKaHHI XKalb
mi3Hille Kapae JIOIUHY y dopMi 6yab-aK0i HeAYTH.

(B) Aktyanisaunis cMepreabHoi yTpaTH: He Bci moau on-
HaKOBO CNpHIAMAalOTL CMepTh, i He BCi 1i Biapasy po3yMilOTh.
€ BuMmajky, 110 AaHA JIOAHHA HABiTb B 4ac MOXOPOHy Iepe-
6yBae B cTaHi 3amepeueHHd HACMiJOI CMepTH, HIOM He moro-
JKyeTbest 3 (pakToM cMepTd i He npuiiMmae ii. lle HeamopoBe
fBHLIe. ¥ TakuX BHUMajKax, JoaaMm tpebGa patH 3Mmory mobpe
NMPUANBAATUCA N0 TiNa NOKiHHOro B TPYHi, a Mi3Hille MoOpy-
yaTy iM Taki ¢yHKUIl, sk 36UpaHHA i YyHOPAAKOBYBaHHA oje-
Xi NMokillHOro, BMOPAAKOBYBAHHA I 3aBEpLUEHHA HeAOKiHue-
HHX HUM CHpaB, i BpewWTi TOBOPHTH 3 HUMH NPO CMEPTH JIO-
gei. Uum cxopille BOHH 3XUBYTHCA 3 pPeEaNbHICTIO JaHOI
CMEepTH — THUM Kpaiue. IHakwe, BOHH OyAyTb TepniTH Mi3Hi-
ure, i Te TepniHHA ni3Hiule 6yBae TAXKKO NOB'A3yBaTH 3 Aiiic-
HHMH NDUYHHAMH, 2 B TiM — TSKKO JiKyBaTH 3aXBOpiJaoro.

(r) BpewTi nmoBHHEeH HACTYMHUTH 4ac BiAJyyeHHS Jtoaei
Big nmomepuioi oco6H, BinBUKHEHHS Bix Hei i mepeopraxisaitis
XHTTS B HOBOMY YKJaAi pOIMHH, YH B NOBAOBIIOMY CTaHi
AaHoi ocobu. lle Bxe, nmpaBaa, cnpasa yacy. ¥ BHNajgkax Imo-
BIOBiHHS, U4 BTPATH AUTHHHU HE PiKO CTAETHLCHA 3aCTYIJIEHHA
yTpayeHoi oco6HM KHMChb iHWMM: y BHHNAJAKaxX NOBIOBiHHA —

OJIDYXEHHfIM, a y BUIAgKax yTpaTH AiTel — aXONTYBaHAM.
Lle cTaeTbca 0cO6JHBO B THX BHNAJKaX, KOJH XTOCh BTpPauae
ayxe gopory aaa cebe #i BawJauBy ocoby, — B sAky 6yJ’o

BJIOXEHO MaKCHMyM ICHXOJOTiYHOTO BKJIAaAy — TCHXOJOTiy-
HOl imBectHuil. Taxa BTpaTa NMepeXUBAETHCA OCOGMMBO THXK-
KO, i He Tpe6Ga MUBYBATUCA, YOMY JaHA MOBAOBiJa ocoba HibH
Ha TJIYM OJOPYXKYEThCHA 3HOBY. lle 30BCiM He 3HAUUTH, 110 NO-
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Meplua JOJWHA He MaJja AJs Hel 3HAuU€HHs; HaBMaKH, JaHa
paHa yTpaTtu OyJaa Taka BeJHKa, O Mo36aBjeHa CIPaBXHbOI
NOJPYXKHbOI JIOOOBH JIOAHHA He pPa3 MyCHTb 3aCTYNHUTH ii —
3aMOBHUTH CBOK NCUXOJOTIUHY paHy — KHMCb iHLIHM, 3BH-
yailHO moAi6HWM MO yTpaueHOro mojpyra.

Y 6iablIOCTi BUNAAKIB, cMepTeabHUil 6ilb Ta BiJBHKHEH-
HA BiJ yTpaueHoi ocoOM BHJIIKOBYE yac, JI0JfAHE BiJHOIUEHHS:

CyCnmiJibCTBa, BUPO3yMiHHA # J1060B 6JAM3bKHX JIOLEH.

7. TIPOBJIEMA HEPO3B’13AHOI TYTHU-NEYAJI

Jlroagn € pisHux npupoaHix ob6aapyBaHb i pi3HOl BAaui,
i BOHM pearyloTb Ha yJap CMepTH MO-pisHOMy. € JawoaH, sKi
pPO3B’A3yI0Tb CMepTeabHYy BTpaTy B Oinbiu NMpUHHATHH crnoci6
i maxi NMporOBXKYIOTh XHUTTHA, X04 i 3 NMEBHUM OOMEXEHHAM,
ajie HOpMaJbHO; B iHWIMX JKOAel CMepTedbHa yTpaTta i po3-
B'I3Ka CMepTeJbHOTO ropsi-neyaldi cTae npo6JaeMaTHUYHOIO.
Ha neakux moasx cmepTh 3addilae TpUBadi HACHiAKH, Ha-
NPUKJAN;

(a) HaamipHa aktuBHicTb: He pa3 6yBae Tak, 110 cMmep-
TI0O OneyvaJjieHa JawAuHa, o6 3araywuty B cobi ,,kaxo cMmep-
TH”, HaAMIDHO 3aaHra)KOBYETbCSl NpalLelo, pisHHUMU cHpaba-
MH. lle Hi6H momarae iit mepexuBaTH CMepTeJbHe rope, ajae
He Jae 1 Haroad HOpPMaJbHO poO3B’sA3aTH npobJaemy cmep-
TeapHOro 6Goato. OTxe cnpobu po3p’szatd npobieMy no-
CMEePTHHUX IepeUBaHb HAJMiDHOI0 INpAllel0 BBAXKAETHCA He-
6eaneynum ssuieM. OAUHOKA 310pOBa BiAMOBiAL HA CMep-
TeJbHO-NOXOPOHHUI 6iMb — e BHU3HAHHA HOT0 fIK TaKoOro,
NPUUHATTA HOro Ta pO3B’'SI3aHHS HOrO0 HODMAaJbHUM BHUSIB-
JeHHAM cBoix emouifi. Cabo3W — Halkpawuil Jik Ha cMep-
TeapHUH Oinb, HA TIOXOPOHHE Tope.

(6) HecnopaisaHi 3miHM B cTOCyHKax 3 Jawabmu: JIpy-
MM He3JZOpOBUM sBHlleM OyBae Harja 3MiHa B CTOCYHKax
3 JIOAbMH, IlepepBa CTapoi Apy:x6H, BiguyXeHHs Bix Jaronei,
siKi, Hi6HM, € HAATO BUPA3HOIO NPUTaIKOI MNMOKIHHOro, AKa-TO
NpUragka BiIHOBJSE B OCHPOTIiAiH JIOANHI CMepTeJbHUI 6iJb.
Lle cnpo6a aoauMHM BTiKaTH BiA camoi ce6e i Bix cBO€i cuTy-
auii — 3aBx a4 HeBAayHa crnpoba.

(B) Cneuudiuna Bopoxkictb: He pa3 craerbcsi Tak, 110
Mmic/JAs CMepTH B JIOAeil PO3BHUBAETHLCHA HEPO3CYLJIHBA BOPO-
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XKIiCTb MPOTH JiKapiB, JaHUX YJEHIB DONHHH, CBALIEHHKA i T.iH.
B ueit cnoci6 aoauHa npUCTpacHO TPUMAETLCA CBOEI TYrW Ta
CYMYBaHHA i TUM caMuM Hi6H npobye 36epiraTd 3B’30K 3 NO-
MepLUO JIAHHOW. [HiB NPOTH iHWHX JIOAeH, y 1aHOMY BH-
NaagKoBi, — le ¥ THiB NPOTH MOKiHHOI JIOAWHH, AKiH ocaMiT-
HeHa ocoba NpoCTO He Xoue cKasaTH ,,Ilpourai’.

(r) OnopoxHeHHs BpaweHb: Hepos3s’'s3zana Tyra He pa3s
JOBOAWTb IO 3aBMepTs MOUYyBaHb — €MOUIHHOTO TOHY JIO-
auny. lle nyxe wacto nokasyeTocs Ha o6auuui, mwo OyBae
MOKPHTE SIKMMHMCb HEeBHPAa3HUMHM TIayMoMm-tyroro. Cama Jio-
JAHHA 1bOTrO He BiguyBa€, 60 MPOCTO XKHUBe TYrow 3a yTpaue-
HOMW oco6o10. Lle ayxe He3ROpOBHIt NMCUXOJOriUHHH CTaH JIO-
OUHH.

(r) 3acBoeHHsi BiguyweHHs Bia aoped: [To cmepti Ko-
rocb AOpOroro, JIOAWHA He pa3 OCAMITHIOEThbCH, i OaxaHHs
6yTH meBHHMIT yac HacaMoOTi — sIBUILE 3OPOBe, SIKIIO JIOJHHA
BHKODHCTOBYE l€H yYac Ha HOPMaJbHYy DO3B'I3KY CTOCYHKIiB
3 nokiiiHuM. AJe He nobpe, KOJU Lie OCaMiTHEHHSl CTa€ HOP-
MO0 XUTTA, 60 e BUBOAUTH JIOJAUHY i3 CYCHiJbLHOro Janxy,
BHACJiAOK 4YOro 11 XKUTTA cTae Oe3BapTiCHUM, MOPOXKHIM, xKa-
aiooriggum. Ile BTpaTa pauioHaJy XHTH, i BOHa HaHyacTilile
CTAETbCA B JI0Aeil BikoMm Biig 25 mo 35 pokiB. B moBeainui
TaKoi JIOAWHM CTAEThCA paduKaJibHa 3MiHA npaui, Micus ocin-
Ky Toulo. Lle HalwacTiule cTa€TbCA TOXAi, KOJAM CMepPTb Nepe-
puBae Haxil, MJAHH, Mpil JOJeH, 10 OCb-OCb Maad OyTH
cnoBHeHi. Lle siBH1e xBopoO6auBe, i JOIAM, SIKi CTAIOTh XKep-
TBaMH NMoAiGHOro Hewracts, Tpe6a BUABJIATH YHM Gijblle BH-
pPO3yMiHsl, @ TO i1 APYXHbOr0 PO3CYAKY M yBarH.

(1) XBOpiHHA Helyrow Nomepuwioro: € BUNaIKH, 1O ro-
peM npubOHTa JIOAHHA NOYHHAE PO3BUBATH B cobi Heayry mo-
kiliHoro. Lle Ha3uWBawTb coMaTu3auiero Tyru. [lepedHATTS He-
AYTH MOKiitHOro Ha cebe yacTo CTaeThbcs B OJM3bKiA pOaHHI,
i BOHO HacTae HeraiiHO NicJs NMPUNMHEHHA TOCTPOi Tyrd-mne-
yaJi. lle aBumle yacre, ane HaykoBO HeBUscHeHe. [IpoTe no6pe
MaTH HOro Ha yBasi.

(e) CycninbHO WIKigAHWBA aKTHUBHICTb: JIIOAH — KepTBH
CMepTeJbHOI yTPaTH, HE3JOPOBHM BiJuUyXeHHAM Bil J0leH,
nepexoJoM 3 MiCUsf Ha MicCue 3aBHAIOTb WIKOAM caMi coOi,
a TaKOX CyCMiJbHOMY JaA0Bi, OCOGJHBO KOJM BOHH BeJH
AKeCh MiANPHUEMCTBO CYCHiJbHOrO 3HaueHHs. BixuyxeHHs Bix
mompel, nmocTiiHUN pyx — 1ue cnpoba JIIOAMHU BTIiKaTH Bix
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ce6e caMoi, BiJ CBO€I BiANOBiAaJLHOCTH B CyCNiJibHOMY Jafi.
Ile siBulIe —— He3xopoOBe, aje ¥ AMBAKOM Takol JIOAHHHU He
Tpe6a BBakaTH, — 00 BOHA CBOIO BTPATy IIHNGOKO MEPEXH-
Ba€. lit moTpi6Ha nmomiu Apy3iB, CYCMiJbCTBA,

(e) NMouytts amenpecii: IlosBa mouyTTa nempecii micas
CMepTH AOpOroi o0co6H LyXKe HACTO NMOB’A3YETbCA 3 MOUYT-
TAM NPOBHHHM. JIIOAUHY MOXe MYYHUTH YCBiJOMJIEHHsI HEBiAMO-
BiIHOrO BiAHOILIEHHS OO TNOKiiHOro, 3aHeA0aHHS CYNPYXHX
Y4 POAMHHUX OOOB’fI3KiB, MOUyTTA 3paiu Towo. Taki mouyr-
T — HeNPHEMHI, aJje Lie He 3HAYHTb, 1O JIOJUHA MYCHTb
3 HUMH XHUTH. Ha ue Temep € Jik4 ncHxoTepamiyHOro Ta pe-
JirifiHO-AylINacTHPCbKOrO XapakTepy, i fAKUIO TaK Hegyxa
JAI0JMHA PO HUX He 3HA€, TO iHWI 3aiHTepecoBaHi ocobu mo-
BHHHI cKa3aTd it npo ue. Ha ue x 60 peJiriitui Ta JiKyBaJbHi
YCTaHOBHM iCHYHOTb.

] * *

3a OCTaHHLOTO Yacy, KOJH TeMH CMepTeJbHOrO XBOPiH-
HA i yMHpaHHA 3aiMaau 6arato yBaru B MeIMUYHOMY U OyLlI-
NMacTHPCbKOMY CBiTi, — Ha Li TeMH HamucaHO 6araTo KHH-
XOK — nepeBaxHo npodeciiiHumMu aoabMy, 3BUUaiiHO, B He-
YKpaiHCbKilt MOBi Tak, W10 L# JiTepaTypa A0 NepeciuHoi yk-
palHCbKOI JIOAWHH He AOXOAUTb. Ta i He BCi MOXYTb UHTATH
npodeciiini KHHKKH.

JlaHa Mos CTaTTs CTaHOBHUTb 3BeJeHHA iH(dopMaliit Ha
o6roBopioBaHi TeMH, 3i6paHUX IiJf 4Yac MOro KJiHIYHOrO BH-
wkody B Health Sciences Centre B Binninesi 1976 p.; B Hei
BBiflIJIM TaKOX 3aKJIOYeHHs MO€I cneuisabHOI cTyxii, “Re-
flections on the Mystery of Death,” nepeBeneHoi B wiii camii
nporpami B 3ragaHomy uentpi. Tenep ii nmy6aikyeTbcsi Bnep-
we. [ K10 BOHA cnpaBAi AOMOMOXe KOMYCb i3 YHMTauiB y
6ynb-sikuit cnoci6, To Bxe N Lle ONpaBAA€ NMPHIINEHHS AAf
Hei Mmicus B ubomy umcai ,,Bipu it Kyabtypu”.
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THE ORTHODOX IN CANADA:

“Unity of Faith in a Diversity of Cultures”*

BY

STEPHAN JARMUS

“Come and taste and see how good

the Lord is!” (Fr. Ambrosius,

Jesus Christ — the Life of the World,”
World Council of Churches, 1982, p. 76).

The thoughts I would like to share with this audience
will reflect not only my Orthodox Faith in its Ukrainian
cultural expression, but also my pastoral experiences and
personal sentiments. In doing so, however, I cannot escape
speaking for the whole Ukrainian Orthodox phenomenon
which has shaped my spiritual being in the first place. On
account of that I am a conscious part of this phenomenon
and must remain being in it, otherwise, my personal whole-
ness would suffer an obvious injury. It was my long obser-
vation of people, my professional studies, and my personal
experience that helped me to arrive at this conviction. Now,
I am not only comfortable with it but also am quite happy
to share it with others.

In the context of this situation, I am called upon to
make a few comments on the Eastern Orthodox phenomenon
in Canada and, to be more precise, on the state of its unity
of Faith in a diversity of cultures. Even though this unity
of Faith in a diversity of cultures appears to be a normal
characteristic of the Ecumenical (Universal) Eastern Or-
thodox Church, in living reality — especially in our situa-
tion — problems are possible and, indeed, do beset some

* This is a paper presented by Fr. S. Jarmus to a forum with
the representatives of World Council of Churches on February 24,
1983, at St. Andrew’s College in Winnipeg.
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ethnic Churches very painfully — so much so that one can
question our claim to the unity of Faith within Eastern
Orthodoxy. One does not need special theological insight to
arrive at the conclusion that the claim to unity of Faith
without the unity of Love, without mutual ecclesiastic re-
cognition and understanding among the various Orthodox
jurisdictions, in actuality, is a meaningless assertion. St.
John the Apostle speaks about this situation in very clear
terms (see I John 2:9; 3:15; 4:20). But this is exactly the
situation of Eastern Orthodoxy in general and in North:
America in particular, hence — in Canada, where denial
of recognition to some ethnic Churches and jurisdictions
by the more privileged Orthodox bodies, accusation of some
in lacking canonicity is a matter of grim fact. We are not
spared of this cup even here, in Winnipeg. Unfortunately,
no one as yet has pondered the eventuality that these mutual
denials and accusations may have some bearing on our
professed belief in the One Church as the Body of Christ.
For this belief is one of the fundamental articles of our
Orthodox Faith, the unity of which we so readily proclaim.

On the other hand, thanks to the Grace of God, even
the unprivileged Orthodox Christians — also those who con-
stitute the Ukrainian Orthodox Church of Canada — know
the real goodness, and sweetness, and the power of Jesus
Christ — the Life of the World — from their own experi-
ence. They, too, proclaim to their brothers and sisters in
Orthodoxy and beyond it: “Come and taste and see how
good the Lord is!” even in our unrecognized situation.

The Eastern Orthodox scene in Winnipeg consists of
more than half a dozen of ethnic groups who adhere to the
unity of Orthodox Faith, but — sad to say — they do not
always stand in the unity of Orthodox Love. And Love is
a very important element of Orthodoxy. Jesus Christ — the
Life of the World, lovingly awaits for a change in this
sector, nevertheless, one only can hope that it will come
soon.

Diversity of cultures: I believe that this is a great gift
to the world and not its damnation as some quite lightly
profess it to be. At the same time, I do not think that
there can be more privileged and less privileged cultures,
even though, some may be richer and more advanced than
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others. All cultures are the creation of human spirit which
is of God. Each of these ethnic spirits has done its best to
bring to being some values and to show them to God and
to the whole world — values that satisfy a people’s spir-
itual and other needs. Therefore, cultures cannot be re-
garded as being, for example, pagan and of pagan origin.
To the contrary, there is something divine in every cul-
ture. Such is our Ukrainian culture among many others.

Our culture is extremely important to us — important
and valid for many reasons: spiritual, psychological, ethno-
logical, even political. Our Ukrainian culture is not of some
accidental nature: it has a place in the providential world,
it has its creator — the Ukrainian people, and it has an
equal claim to the Gospel of Jesus Christ and to Orthodoxy
and to its fullness of life as any other culture does: Hebrew,
Greek, Latin, or any other in the world.

Furthermore, one must come to the obvious terms that
there is no cultureless Christianity, hence — Orthodoxy.
We do not have to wait for some great mind to tell us that
Christianity, Christian Orthodoxy has no other way or
means to penetrate a people unless it undergoes a kind of
adaptation to a given culture or, according to Fedotov, un-
less it allows to be invested into a given cultural legacy.
Hence, so long as we feel Ukrainian and proclaim to be a
part of the Ukrainian phenomenon we, naturally, live
Christian Orthodoxy in the Ukrainian way.

We acknowledge this right to all other people or ethnic
groups and thus remain faithful to our tradition. In the
past, the Ukrainian people never resorted to political or
spiritual repression and always offered refuge to the per-
secuted for their religious convictions. Thus, Ukraine opened
its doors to thousands of persecuted Russian Old Believers;
to the followers of John Hus; to the Armenians; even the
Jews when expelled from Holland settled on the Ukrainian
land. Later, we ourselves suffered our share of persecutions
and our people drink this cup to this very day — with little
sympathy from the free Christian world, or the WCC.

Our Ukrainian Greek-Orthodox Church of Canada was
organized in 1918, mostly by Ukrainian laymen who were
Greek-Catholic. It was founded with no outside assistance
from any Orthodox Church or mission, except for the brief
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Archpastoral care of Metropolitan Germanos of the Antio-
chean jurisdiction. Gradually, we grew into an Autocephal-
ous Church and — overcoming considerable hardships -
continue to count many blessings; we are Eastern Orthodox
in our convictions and proclaim ourselves an organic part
of the Universal Orthodox Apostolic Church; we do not
deny this right to anybody; we celebrate Orthodoxy with
our Orthodox sister Churches every year; we hope and pray
for the unity of the whole Church of Christ during every
Liturgy, and would welcome the day when we could share
one eucharistic cup with all the Orthodox. It is only a hope,
but it does not weigh on our conscience. (We are convinced
that if we were in a more favourable situation politically,
our ecclesiastic fate would not be limited only to a hope;
it would enjoy a widely glorified recognition. The Ukrain-
ians did experience such situation in the past).

In the meanwhile, we continue to celebrate the pre-
sence of our Lord and Saviour, Jesus Christ, on our altars:
and we do experience the presence of the Holy Spirit. Fur-
thermore, we too proclaim that it is Jesus Christ Who is
the Life of the World. We also do our part in cooperating
with other Orthodox in Winnipeg; at the same time, we
know that it is more important to live Orthodoxy, than
only to glorify or idolize it. But to live Orthodoxy means
to acknowledge others, not to look upon them as on the
object of some jurisdictional subjection. I say this as a
matter of statement, not an appeal. Now, on behalf of the
faithful of the Ukrainian Orthodox Church of Canada I say
to our guests that we welcome you and that we love you.
And if you take a good look at us you will see that we are
lovable, as well.

Plaudite, amici!
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REFLECTIONS

On “The Inner Closet of the Heart” by St. Dimitri of Rostov
and on “What is Prayer?” by Theophan the Recluse in the compiled
work by Igumen Chariton of Valamo, The Art of Prayer — An Or-
thodox Anthology. London: Faber and Faber Limited, 1966, 287 pp.

by

Douc GOSHKO

The Art of Prayer — An Orthodox Anthology is a col-
lection of selected writings concerning prayer by various
authors. These writings were collected in the 1930’s by
Chariton, the Igumen of the Valamo Monastery in Finland.
An English translation of The Art of Prayer was made by
E. Kadloubovsky and E. M. Palmer in London. It was edited
by Timothy Ware, who also wrote an introduction for the
book. Although the book is concerned with explaining the
Jesus Prayer most of all, the first two chapters, by St.
Dimitri of Rostov and Theophan the Recluse, provide an
interesting discussion of prayer as it is approached in the
Orthodox perspective.

In chapter one, by St. Dimitri Tuptalo, Metropolitan
of Rostov, the inner kingdom of the heart is described. St.
Dimitri refers to the words of the Lord; “When thou pray-
est, enter into thy closet, and when thou hast shut the
door, pray to thy Father which is in secret.” (Matthew
6:6). St. Dimitri reveals that the spiritual closet is the
heart. The heart is not just a muscle which pumps blood
— it is the very center of our existence.* Not only is the
heart linked with our body, it is connected with our soul
and our spirit. Therefore, it is with our heart that we must

* For more informations on the meaning of the human heart see
Pamphil D. Yurkevych’s “Serdtse...” (The Heart) in the collection
of his Works, St. Andrew’s College in Winnipeg, 1979, Winnipeg.
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learn to pray. St. Dimitri teaches that it is much more
important to pray in the private Temple of the heart than
in the public Temple of the church. He explains how prayer
can be divided into two basic types: exterior and inner;
public and secret; communal and solitary; dutiful and vo-
luntary; physical and spiritual. Of these two types, it is
the inner, spiritual prayer which is important. St. Dimitri
says:

“Prayer is turning the mind and thoughts toward God.
To pray means to stand before God with the mind, mentally
to gaze unswervingly at Him and to converse with Him in
reverent fear and hope”.

True inner prayer needs no books, no manuals, no
sounds, no images, not even words or ideas are necessary.
In the words of St. Dimitri: “And so collect all your
thoughts: laying aside all outer wordly cares, direct your
mind towards God, concentrating it wholly upon Him.”
The achievement of inner prayer is spiritual union with
God and being filled with spiritual joy and love. St. Dimitri
says people who pray with lips and voice only — who do
not pay attention with the mind — achieve nothing. God
will not hear a prayer unless it is sincere and comes from
the heart.

Finally, St. Dimitri teaches that prayers should be
short (to avoid mental distraction) and frequent. We
should try to pray at all times during our daily lives — as
we work and continue our daily existence. The ultimate
goal of the Christian is to follow the words of St. Paul:
“Pray without ceasing” (Thessalonians 5:7). We should
constantly pray at all times. In the words of St. Dimitri:
“whatever a man is doing, the mind can always be directed
towards God, and in this way it can pray to Him un-
ceasingly.”

In chapter one of The Art of Prayer, St. Dimitri of
Rostov describes the inner kingdom of the heart. In chapter
two, Theophan the Recluse shows how we may enter this
kingdom by means of prayer.
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Theophan describes four stages of prayer.

The first and simplest stage is the habit of ordinary
oral prayer. This is the prayer we perform in church and
at home. This is prayer of the body. All that is required
is patience, labor, and sweat. This is the most common form
of prayer which is practised by Christians. Unfortunately,
few Christians go beyond this prayer and as a result they
remain crippled prisoners of their own bodies.

The next stage is the union of prayerful thoughts and
feelings with the mind and heart. The prayers we say in
church and at home are meaningless unless we concentrate
on them with our minds and our hearts. While few Chris-
tians mentally absorb themselves in prayer, fewer yet pray
with their hearts as well as their minds. Not only must we
mentally understand prayers, we must spiritually receive
them into our hearts.

The third stage of prayer is strenuous inner prayer.
It differs from the previous stage in that the mind is in
the heart — mind and heart are no longer separate but
united. This is a very difficult stage to reach, but it is
possible. Man himself must work very hard for it, but the
reward is great. Theophan writes; “We must acquire the
habit of always being in communion with God, without any
image, any process of reasoning, any perceptible movement
of thought. Such is the true expression of prayer. The es-
sence of inner prayer, or standing before God with the mind
in the heart, consists precisely in this.”

The fourth and highest stage of prayer is self-impelled
inner prayer. This is when prayer exists and acts on its
own. It requires no effort and comes from beyond the body,
soul, or spirit of man. It can be of two forms: in one form
the man has the choice to respond or not to this spirit;
and in the other form, the man is powerless to do any-
thing. In the words of Theophan; “he is driven into pray-
er and kept in it by a force outside himself, which leaves
him no freedom to act differently.” This highest form of
prayer is effortless and involuntary.
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Theophan does not dismiss written prayers and hymns
such as Psalms as being less important. Rather, when we
are praying in church or at home, we should read and
pray not only with our lips and eyes, but with our minds
and hearts as well.

Inner prayer of the heart is not a practice restricted
to monks and hermits alone — all Christians are capable
of it and should strive for it. All that is necessary is that
we pray frequently and sincerely — and God will draw
us close to Him.

“The principal thing is to stand with the mind in the
heart before God, and to go on standing before Him un-
ceasingly day and night, until the end of life.” (Theophan
the Recluse).
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I3 XPOHIKM KOJIETTl CB. AH/PES
(1982-1983)

BHUITYCKHHUKHU BOI'OCJTIOBCBKOI'O $AKYJIBTETY:
29 tpaBHs 1983:

TMouecHuii Jokropat LlepkosHoro IlpaBa (D.C.L.) — npod. INaBno
Mauenko (D.Mus.Ped.)

Bakaaaspeatr Borocaosia (B.Th.) —

— Tumodi#t Taspuws, Hdem’su Coroas, Inas Kosanbuyk, cam. Ba-
cuab Maxkapenko, AMania CkonbHa, cBawl. IBan Crinka i cBsL
Muxaitno Ilkpymena.

Junaom Borocaosis (Dip.Th.) —
— cBanl. Mukona Kpusonoc i cBaul. Anocron JlpakomaHarioTtakic

BUCBAAYEHHA ABCOJIbBEHTIB:

1983: Jluaxon Onekcangep Ilamamapuyx (B.D. — 1977): 13 Gepesua —
CBALLEHHK

Iusakon HOpi#t Bpurignp (L.Th. — 1980): 7 aucronaga 1982 —
AusKoH; 16 »koBTHA 1983 cBAlLEHHK.

Inoguakon Mupon Ilo3usk: 28 cepnua — nausxoH, 11 rpymus —
CBSAIIlEHHK.

Inogusakon Poman llleBumk: 25 BepecHs — OHAKOH, 25 rpyaHd —
CBSAILIEHHK.

Apxumanaput Iean (Crtinka): 27 aucronaga — €Enmckon.

ITpor. Onekcangep Kocriok: 26 aucronmaga o6paHuil KaHAHAATOM
y €nuckonu.

BIAINIVIM Y BIYHICTb:

1983: Ba.n. murpod. nmpor. Creman CHuMuHMy ynokoiBcs B bosi 1 cepnua
Ha 71 poui xurra. Ceawennk Yxpaincbkoi I'peko-IlpaBocnaBHoi
Llepksu B Kanami, nekan i npodecop Kounerii CB. Anapes, aBTOp
Matepisay aas Heginbuux Ilkin, kanensH ana npaBoCIaBHUX YKpa-
THUiB KaHaacbKol apmii. [loxosauuil y Banxysepi.

Ba.n. mutpod. mpor. Muxaiao HOpkiBcbku#t ynokoiscs B Bo3i Ha
67 poui wurta. Ceamennk Ykpaincbkoi I'peko-IlpaBocaaeuoi Llep-
kB B Kanani, npodecop, nekan i pexkrop Koaerii CB. AHapes, aBTOp
HHM3KH HaYKOBO-60rocinoBcbKux pochaigiB. [ToxoBanu#t y BinHinesi.
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Ba.n. apxunpecBirep o. a-p Cemen CaByyk ynokoiscs B Bosi 28
JKOBTH#, npoxusiid 88 pokis. Jlosroaithit AaminicTpatop YkpaiH-
cokoi I'pexo-IlpaBocnasHoi LlepkBu B Kanagi, npodecop, pektop
i nekan Konerii Ce. AHapes, peaakTop ,,BicHuka”, aBrop IcTopii Yk-
paiucekoi 'pexo-IlpaBocnaBHoi LlepkBu B Kanaai. [loxoBauu#t y Biu-
Himesi,

Ba.n. g-p INerpo JlazapoBuy ynoxkoiBcs B Bo3i 15 TpaBus, B Eamon-
TOHi, MpoxHuBWK 79 pokis. /loBroaiTHii rpoMaacbkuif i LiepKOBHHH
nify, no npodecii — npaBHuK, BUXOBHHK IHcTuTyTy [lerpa Morumu
B Cackaryni # Ykpaincbkoro BinbHoro Yuisepcurery B [lpasi. [o-
xoBauuit B EaMoHTOHi

Ban. p-p Icupop T'inHka ynokoiscs B bBoai 18 TpaBua Ha 74 poui
KutTa. [Ipodecop ManiTo6cbKOro YHiBepCHTETY, AOCHIAHMK ¥ Ai-
asuui Gioxemii, unen Jnpekuii Koxerii CB. Aungpea i i1 Cenary,
yned Opaeny CB. Anapes, romoBa peaakuiiHoro kKowmitety ,,Yxpa-
iHceKkoro [omocy”, mosroaithilt unen Komitery VYkpainuis Kanamu.
IMoxoBaun#t y Binninesi.

Ba.n. n-p Bacuab YepeBuk ynokoiscs 8 Bo3i 14 xoBTHA, B Binninesi,
npoxuswd 79 pokis. HaykoBeub-gocnigHuk y ninaHui 6Gioxemii,
uned JIupekuii Koserii Cs. Auapes i cekperap ii, unen Opaeny
CB. Aunpess Ta yKpaiHCbKMH rpoMafcbKui Histy. :

AKAJIEMIYHI T'OCTI:

24 Gepe3na 1983 — y Konerii C. Anuapes npomosasB a-p boraan Kpas-

yenko 3 Kamagcbkoro Incruryty VYkpaincekux Cryait (An6eprt-
CLKOTO YHiBepcHTeTy) Ha TeMmy ,[lomox 1932-33 p.”.

29 wobTHa 1983 — y Kouerii Cs. Aunpes npoMosasB Mapko lLlapHHHUK,

cnonsopoBanuit Kawagcbkum IncrutytoM Ykpaincbkux Crynift Ha
TeMy ,,YKpaincekuit romox 1932-33 p.”. PiBHOx, BiH BHCBiTIIOBaB
YacTHHH 3anpoeKToBaHoro ¢ineMy mpo ronof.

PETNPE3EHTALIA KOJIErll ITO3A KAHAJIOIO

1983: — ¥ GepesHi cryaentu 6orocnosis [lem’su Toroap i Tapac Makos-

98

CbKMH y3faM yyacTb B Hapagax Mix-IIpaBocnaBHoro CeMiHapiitHoro
Pyxy (Orthodox Inter Seminary Movement) B Cemiunapii Yec-
noro Xpecra B BocroHi.



BAXKJIMBI TOMIL:

1982 —

1982 —

1982 —

1982 —

1982 —

1983 —

1983 —

1983 —

1983 —

1983 —
1983 —
1983 —
1983 —

FOCTI:

1983 —

1983 —

1983 —

1983 —

19 BepecHs, BigGynaca IHaBrypauis HOBOro axkaaeMidyHOrO pOKY.

*OBTeHb-JHCTONAN, 3axoaaMu Ykp. [IpaBocnaBHoro CrygxeHTcbKO-
ro T-a Bin6Gynaca cepis (8) BHkaaniB Ha TeMy ,BorocayxenHs
B IlpaBocnaBHift Llepksi”.

13i 14 nucrona;ia Biab6yauca Pokosi 36opu unenis Koaerii Cs.
AHnpapes.

12 rpyans Bin6ynocs Xpamose Ceato Komerii, ske oyonus Baaw.
Mutp. Auape#t i Ilpeocs. Baaguka Bacumift.

13 rpyaus Bigbynaca roctuHa ansa npuatenis Koaerii nmpum Mani-
TOOGCbKOMY YHiBepCHTeTi.

motuii-6epesenn, 3axoaaMud Ykp. [TpaBoca. Crya. T-sa Bin6ynacs
cepis (BiciM) BHknagiB Ha TeMy ,,Ceari Taiucrsa B [lpaBocias-
nit Llepksi”.

18-20 motoro Bigbynaca cryaeHtcbka 3yctpiy B Kouxerii 3 yyacrio
npexcraBuHkiB IHctutyty I, Moruau, Incruryty Cs. Bomoaumupa
B Kouaerii CB. Anapes.

24 mortoro Big6ynaca maHeJbHa NMpe3eHTallil 3 yyacTIO NpejCcTaB-
HHKiB CsitoBoil Paau llepkos.

20 Gepe3na BigGynaca TeneBi3iftha nporpama ‘“Sundayscope” npo
IkoHorpadiio nNpHroToBleHY mnepcoHaitoM i cryaenraMd Koumerii.

29 tpaBua Bia6ynaca XXX Kousoxkauis Konerii Cs. Aunapes.
2-30 aunua Big6ynnca XXXI xithi kypcu Komerii Cs. Aunpes.
18 BepecHs, Binbynacs IHaBrypauis HoBOro akafeMiUHOTO POKY.

11 aucronana, Bia6yauca PokoBi 36opu uneniB Koxerii Cs. Auapes.

28 Gepesna Konerio BiaBizano 60 cryaeuris i3 Kouxopnis Ka-
nexxk 3 Myprex, Minnecora.

19 aunusa Kouaerito Biasigas INpeocs. Baaanka Hukoaait (Cwmiwko),
enuckon Ykp. Ilpasocn. Llepksu B Amepuui (nix Koucrantuho-
NOJbCbKHM TATPiAPXOM).

22 aunusa Konerio sigsigas [Ipeocs. Ba. Hadanuain, enuckon Py-
MyHcbKoi [lpaBocnaBHoi llepxBu B AMepHuui.

25 aunua Koaerito sigsimas Baax. Mutp. deonocit, Mutponoaur
IMpaBocnasHoi LlepkBu B AMepHui.
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ABTOPH ,,BIPH 1 KYJIbTYPH” 4. 5:

Mutpod. Mpot. MuKkona OByapeHKO — cBsiLleHHK Yxpaincbkoi I'peko-Ilpa-
BocaaBHoi Llepksu B Kananmi, aBrop 6aratbox HayKoBO-60orocios-
CbKHX cTaTTel, KOJMIUHIA penaxTop , BicHuka” # npodecop Koume-
rii Cs. Anapes B Binninesi, Tenep y craHi nokoto, npoxusae B To-
pouro, OHurapio.

J-p Borpan KpaByeHKo — Monoau# Haykoselb-gocaigHuk Kanamcbkoro
Inctutyty VYkpaincbkux Cryait npun AnGeprcbKoMy YHiBepcuTeTi
B EaMoHTOHI.

J-p Onexcanpep MeibHHK — npodecop opraniunoi xeMii Ban’epcbkoro
Kanelx)ky B MoHrtpeani, KBe6Gek, KOpeCNOHAEHT-CTYAeHT 60rocnoBis
Konerii Cs. Auapes B Binninesi.

Bipa Mamuyp — MoJoja ykpaiHka, CTyJeHTKa yHiBepcurety B [aprdopni,
Konn., CIIA.

L. lomko, — crygedt GorocaoBis (mepwnu#t pik) Koaerii Cs. Augpes
3 EaMmonrtony, Auxbta.

Mpor. Crenan flpMycb — cBAuweHHK YKpaiHcbkoi ['peko-IlpaBocnaBHol
LlepkBr B Kananmi, foKTop AYIIMacTHPCTBA, npodecop NPaKTHUHOrO
6orocnoBis Konerii CB. AHapes B BinHinesi, ronoBHu#i pegakrop
»Bipu # Kyabtypn”.

PoctucaaB IiyBKO — aBTOpP OOKIafiMHKHM, MHCTelb B AHrii.
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YNNIPABA

borocaoscokoro ToeapucrBa iM. Mutponoauta laapiona

['onoBa — Bceu. o. npot. Oxer Kpasuenko
3acr. roaoeu — IlporonpecBitep Cepriil I'epyc
Cexperap — IIpor. Crenan Spmych
Kacup — Bceu. o. nport. Cepriit Kiutok

Ynen — Bceu. o. npor. AHapiit TeTepenko

Anpeca Ynpasu
METROPOLITAN ILARION THEOLOGICAL SOCIETY
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